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CATHOLICTISM

AND THE LITERATURE

OF NEW ENGLAND
(L815-1286 5)

FOREWORD

The origins of this thesis are largely personal.
They go back unquestionably to early schooldays when I was
often more than slightly perplexed to discover such obvious-
ly Protestant poets as Longfellow and Lowell using Catholic
materials in their poems and at times writing in, what
seemed even to my immature mind, the spirit of the Catho-
lic tradition. These early perplexities were partly resol~
ved ag I grew older and more widely read in American lite-
rature and in the writings of its critics, particularly
of the commentators and teachers who shared my own religious
beliefs. My interests in the Catholic backgrounds of the
leading writers of New England were still further increased
in visits, while & summer school student at Harvard, to
Craigie House, Elmwood, and the 01d Manse, where there
still are numerous relics attesting to the influence of

Catholicism upon the minds of Longfellow, Lowell, and



Hawthorne. One study in the Lowell house at Elmwood resem-
bled at the time of my visit nothing quite so much as a
museun of ecclesiastical vestments and religious "primiti-
ves"™; and the Prophet's Chamber (ironically reserved for
vigiting Protestant divines) had on its walls the picture
of Pope Pius IX! 1In the garden back of Craigie House
(TLongfellow's celebrated home) there was a little arbor
§till dedicated to Our lady. Here indeed in the shrines
preserved to honor the memory of three great men of letters
were outward and visibvle signs of that same interest in and
davotion to things Catholic which I had earlier discovered
in their works.

These personal experiences are scarcely worth re-
counting, for they can be duplicated hundreds or thousands
of times by readers of the poetry and prose of the writers
of New England's own Renaissance and by other Catholiec pil-
grims who visit their shrines. In themselves theséwexpe-
riences seem hardly to warrant more than s pleasantly in-
formal essay or two.- of which we' have had already much
more than enough. There have been, to be sure, a number
of short scholarly studies of the Catholic influences upon
Iongfellow and Hawthorne, and recently one full length
study of Emerson's attitudes towards the Catholic Church.
None of these studies, with the possible exception of the
still unpublished dissertation on Emerson, pretends to be
definitive; and there has been as yet no serious attempt

to examine the influences of Catholicism on the literature



of mid-nineteenth century New England comparable to the

authoritative work of Dr. Arthmr Christy on The Orient in

American Transcendentalism.

Oliver Wendell Holmes, who is to be one of the
subjects of this thesis, once said that a boy's education
should begin with hisg grandfather. Now all of the major
writers of the New England Renaissance, whe were touched
at all deeply by the Church, were the intellectual and spi-
ritual as well as the biological descendants of men and
women well known for their hostility to Catholicism. Hence,
any thoroughgoing study of the New England writers of the
nineteenth century who were affected by Catholic influen-
ces must go back and examine their family tree and its Pu-
ritan and Yankee taproots. The importance of such an ex-
amination as preliminary to the present thesis cannct be
exaggerated, especially now when a new generation of Ame-
rican scholars is beginning to see ancestral Puritanism
more dispassionately and even more sympathetically. It has
been a commonplace of American literary history and criti-
¢ism to acknowledge the tremendous debt owed especially
by the writers of New England's Golden Day to their Puri-
tan forbears, but this debt has been generally either mis-
understood or travestied by scholars who have long since
lost not only the faith of their grandfathers but also any
belief whatsoever in the supernatural or the religious.,

Since the major portion of this thesis is to be

concerned with the revival - and/or survival - of the Ca-



tholie tradition amid alien and hostile peoples, a brief
survey of the religious heritage behind New England's Re-
naissance is most certainly in order. This survey is the
purpose of the first chapter of this thesis, "Voices Saé
and Prophetic,™ a title borrowed from Iongfellow's Evange-

line and here used in a conveniently accomodative senses

This survey will be continued in the second chapter whieh
will trace "The Genesis of Yankeedom" during that transi-
tional phase in New England history when English blood and
early Protestant beliefs were still pure, if already some-
what defiled. This chapter will deal with the decline of
ancestral Puritanism and with the origins of the deifica-
tion of Yankee thriftv. It will also ‘touch very briefly
upon the modest beginnings of Cath&licism in provineial
New England.

The third chapter will propose the difficult task
of "Setting the Stage for New England's Renaissance" by
attempting dnttensative fashign to indicate the moré im=-
mediate concurrences of those forces responsible for the
literary revival which began about 1815, I say "in ten-
tative fashion" because there is still nothing like unani-
mity among scholars as th the precise origins or nature
of the several religious, philosophicél, social, economie,
aend literary phenomena which almost miraculously brought
about New England's "Flowering", I can, nevertheless, iso-

late certain of these phenomena whieh did have a more or



less obvious bearing upon the presence of strong Catholic
elements in the revival.

In selecting the authors to be treated in the
main body of this thesis I have been guided by several im-
portant considerations. Naturally little attention is to
be given in these pages to writers who show no concern with
the Church. Among these Whittler seems to be accenspicueus
example; save for one exceptional anti-Cathoeliec outburst,
he was too deeply absorbed in Abolitionism and his own Qua-
ker faith to have either any time for or curiosity about
the Catholie Churches I have also decided to exclude Vel-
.ville, a man whose scepticism and bitter hostility to the
activities of Protestant missionaries in the South Sea is-
lands won for himself the odium of the reading public of
his own day - an odium which was unbelievably oblivious to
the undeniably great literary gifts of the author of Moby
Dicke. Melville's one important contaet with the Church came
through her missionaries in the South Seas to whom he paid
& just tribute, especially by contrasting them with the
busy-bodies he found among the Protestant evangelists. With
even greater regret I have seen fit to exclude New England's
historiens, Parkman, Motley, Bancroft, and Prescott, all of
whom played a more or less unconscious part in perpetuating
some of the traditional anti~0atholic‘historica1 prejudices.
Dr. William Thomas Walsh in some of his recent studies in
Spanish history such as Philip I1 has done a pretty thorough

job of correcting some of Prescott's worst errors. Parkman,



who tried hard enough to be falr to the early French ex-
plorers and missionaries, did not always succeed, although

his Jesuits in North America is a surprisingly sympathetic

worke I shall not treat, except in passing mention, the
work of these writers, however, because I feel that I have
no special competence to handle writings so definitely be-
longing to the field of the historiographer.

FNor shall I include any full length treatment
of the works of the two great Catholic eonverts, Father
Isaac Hecker and Orestes A« Brownson, both of whom were
important by-products, so to speak, of the New England Re-
naissance. Father Hecker haes been recently subjected to
& definitive study of his early years by one of his gpiri-
tual sons among the Paulists, Father Vincent ¥. Holden,
and Brownson's life has been retold for modern readers by
the pens of Arthur M. Schlesinger, Jr. and Doran Whalen.
I shall utilize, however, some of the light thrown on the
relationships between the Chureh and New England literature
by all of these studies, particularly in connection with
the attitudes of the Transcendentalists. Brownson's own
writings and the monumental, if somewhat formless, blogra-
phy by his son will also serve useful purposes in this con-
nection and in others, Neither Brownson nor Father Hecker
left behind them much writing that ean be today regarded
as aﬁything but first-rate polemics or high~toned Jjournalism.
This is another reason for excluding here any lengthy con-

sideration of their work. For the same reason I am exclu=-



-7

ding, except for incidental mention, such New England nota-
bles of the day as Margaret Fuller (Blue-stocking among the
PTranscendentalists), Bronson Alcott, Theodore Parker, and
George Ripley. There is still greater justificaiton for
disregarding similarly such comparative nonentities as the
somewhat crazy mystic, John Very.

With these exclusions elearly in mind, I shall
confine the more significant chapters of this thesis to a
fresh appraisal of major writers of the Renaissance, although
in the final c¢hapter I shall look beyond the 1865 date in
the direetion of our own time. The fourth chapter will
deal with "The Eternal Verities: Transcendental and Catho-
lie", in which I shall treat of the Transcendentalists and
the Brook Farmers as groups and of Emerson and Thoreau as
individuals. This will be followed by a chapter devoted
exclusively to "Henry Wadsworth Longfellow: Poet and Pil-
grim"s The sixth chapter will likewise be given over to
the study of a single author "Hawthorme, Puritan Sceptic
on the Road to Rome", Chapter Seven will be called ™ he
Genteel Brahmin Loois at the Catbholic Church", in which
Lowell and Holmes will be the central figures. The final
chapter, "We Look Before and After" will draw some general
conclusions about the effects of the Catholic tradition
on New England ILiterature and will look beyond 1865 in the
direction of Henry Adams and Nr. T.S. Eliot.

The dates selected for this.thesis merit a few

words of apology or explanation. Although none of the
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maJpr authors treated in the last fohr chapters was old
enough to be writing in 1815 and all of them, except Tho-
reau and Hawthorne, lived on long after 1865, these fifty
years include the fairest seed-time of the "Flowering™ and
reaped the richest as well as the most abundant harvest.
Then, too, with some few exceptions, inecluded and duly no-
ted, the works most marked by Catholie influence were ei-
ther published or written before 1865, In the final ehap-
ter, I do intend to enter briefly into what Mr. Van Wyck

3rooks has called New England: Indian Summer, I am follow-

ing in this the scholarly example of Prof. Francis 0. Mat-

thiessen, whose American Renaissance looks both before and

afters No writers of a later day better‘illustrate both
the peak 'and the decline of Catholic influence sc well as
Henry Adams and the Missouri-bqrn expatriate, Mr.’Thomas
Stearns Eliot.

In concluding this ¥oreword I must say something
about the methods of my approach. The first three chapters
will be meinly historieal exeursions in the fields of reli-
gious and philosophical ideas. They will attempt to explain,
as far as such explanation is now possible, how the New
England writers, who brought American letters to their first
Golden Day, "got that way®™ ~ to borrow James Harvey Robin-
son's famous vernacular definition of history. The last
four chapters, while not ignoring intellectual and social
higstory, will attempt to present all of the important avail-

able documentary evidence to show the Catholic influences



at work upon the major writers. This evidence shall inclu-
de journals, letters, essays, poems, novels, and so forth
as well as my pertinent information contained in biogra-
phical and critical studies of these writers. This eviden-
ce will be presented generally in chronological orter, and
Y shall let the record speak for ifself, except in drawing
less obvious inferences.

Someone accused Barrett Wendell of turning his

Literary History of America into A Literary History of Har-

vard University, with Incidental Glimpses of the Minor Writes

of America. Lest anyone accuse me of falling victim to the

same Harvardomania, I must say that whether we like it or
not, all of the major writers treated in this thesis were
Harvard graduates or professors, except Hawthorne., After
ell, is it so very strange that the Catholic tradition did
touch the lives of men who were alumni of a college, dedi-
eated however ironically today or yesterday, "Pro Christo

et Ecclesiae™?
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VOICES SAP AND PROPHETIC:

THE SEVENTEENTH CENTURY IN NEW ENGLAND

l. Conceptions and Misconceptions.

Every American schoolbpy can probably tell you
when the Puritans first came to America, what motives ime
relled them to settle on this "stern and rock—pfund coast",
how they dressed, and something of the dangers and diffi-
culties they faceld in their early New England homese. Matu-
re scholars, chief among them the lineal and spiritual des-
eendants of the Plymouth and Massachusetts Bay colonists,
can very naturally tell you much more about their forefa-
thers - about their determined efforts to set up a New Je~
rusalem here in New England and especially about their ad-
herence to a religious creed as stern and as rockbound as
the shores of their settlement, These same scholars have
been filling large and well-documented tomes now for seve-
ral generations with lurid but antiquarian pictures of the
bigotry and superstitions of their ancestors. Even the
schoolboy can tell you how benighted were our first New
Englanders, how naive in their faith in God, how zealous

and persuasive their piety. And the scholar, with a sneer
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on his lips_aﬂd with neither understanding in his. head nor
sympathy, in his heart, can look back from the!"superior"
heights of 'hils own tnbélief, and scoff at the childish.
"ignerance” of men and women, who once-believed in the Pro-
fidence of God. With a‘'few notable exeeptions, almost any
book or article on the Puritans in my bibliography will
‘bear witness to these misconceptions,

This attitude of the scholars of our own day to
the faith of their great~great-grandfathers is not a new
one, It goes back well beyond the days of New England’'s
Renaissance to the deistic eighteenth century. It found
expression in the writings of-the Transcendentalists, in
the pages of lowell and Holmes, and in the sceptical sto-
ries in which Hawthorne re-created the.Puritan past. In
subsequent chapters in this.thesis there will be plenty
of evidence to show that.much’of the literature of the Re~
naissance was conceived in reaction against ancestral be-
liefs, although a surprisingly large share of it sprang
directly, if:‘more or less consciously, from Puritan sour-
ces.

Neither the great- writers of nineteenth-century
¥ew England nor the generations of scholars who ‘have fol-
lowed them”have been wholly oblivious to some of: the vire
tues of the seventeenth-century Puritans. They have all
been ready:.to admire: somewhat grudgingly the moral gualie:
ties that eouwld enable the Puritans to endure the bitter-

negs. of northern winters and the constant dangers from
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hostile savages. The scholars, with startling unanimity,
have always had a good word for the rugged individualists
among the Puritans, for those who dared to defy the estas’
blished order and to go running after strange and heterodox
opinions. They .have been only too willing to canonize such
heretics among;the Puritans as Reger Williams and to smile
tolerantly at  the immoralities of Morton of Merrymount,
arch-enemy to Puritan ways and welfare, Scholars have been
ever quick to-see in all. the dissenters from Puritan theo-
logy, like the antinomian Ann Hutehisin, the firast Amerisan
mertyrs in the cause of religious or civil liberties., They‘
have admired,K Congregational: church polity as a step. in the
direction of liberalism and they have seized upon every
sign of incipient;or»alleged Arminianism as the portent of
Unitarianism or, better still, of modernistie Protestantism.
Semetimes these secholars can even admire the dogged adhew-
rence of, any of the Puritans to what they regarded, however
mistakenly, as the good life, even when the world, the flesh,
ead. the devil held out almost irresistible enticements.

It has been only within the last two generations
that there have emerged any number of reputable historiecal
or literary scholars who can read the lives and works ef .
the. earliest New Englanders with anything like a real une
derstanding of Puritan theology and:-piety. The great ma-
Jority of scholars are still so.illiterate in theology that
one of their number can comment on Michael Wigglesworth's

famous and’often-quoted line,"the easiest room in Hell",



(an obvious reference to Limbo) by hastening to explain:
"his was a great concession on Wigglesworth's part, as
there is no thedlogical Justification for it."l None pEr-
haps in Calvin, little in St. Augustine, but there is al-
most the whole Christian tradition behind the "essiest room"
doctrine that goes back as far as St. Gregory of Nazianzus.

The author of the Day of Doom knew this, even though his

modern commentators do not.

Similar misconceptions, founded largely on the
theological illiteracy and anti-Christian biasg of the mo-~
dern mind, need to be corrected, if we are ever to under-"
gtand the fullest significance of the religious and moral
heritage bequeathed by the Puritans to the writers who made
New England's Renaissance possible. We may never be able
wholly to disabuse the modern mind of its'anti-christian
bias, except by a great miracle of God's grace, but some-
thing can be done and is being done to ecorrect the colos-
sal ignorance about Christian theology of men who claim
some pretensfgn to scholarship., Professor Howard Mumford
Jones is emphatic on this point in his essay on "The Eu-
ropean Background"2 when he writes: "A careful study of
American church history is one of the prime requisites for
thé historian of American letters, for the American Protes-

tant churéhes have been the nurse and mother of our culture',

This sentence was wfitten in 1928, and since then conside-

1. Spiller, Robert E., The Roots of National Culture,p.698.

2., See Foerster, Norman (Ed.), Reinterpretation of Ameriecan
Literature, pp. 76, 79.




rable progress in this direction has been made by at least
a dozen historical and literary scholérs, men like Profes-
sors Morison, Murdock, Miller, and Jones himself (all of
Harvard, cradle of New England Puritanism)e These men and
an increasingly large number of their eolleagues are learn-
ing to read the history and literature of early New England
against its theologieal backgrounds, particularly of the
Christian tradition which goes back well beyond John Calvin
and the Protestant Revolt, through the Ages of Faith, to
the days wheﬁ the early Fathers of the Church were laying
the foundations of Catholiec theolegy. My bibliography will
indicate my indebtedness to this new "skhool" as well as
to a few earlier students of the New England mind and its
literature, who tried, according to their lights, to recog-
nize the vestigial remains of true Christianity, even whén
these remains suffered the very essence of Christ's teach-
ings to be perverted by the Puritan heresy and 1ts even
more deadly consequences ~ infidelity, for example.

I should also make clear right here and now that
I hold no special brief for the faith of the Puritans. I
recognize that many of thelr faithless descendants among
the scholars have often been quite sournd in their condem-
nation of the intolerant and distorted "brand" of Christ-
lanity which the Puritans held - and even tried to foist
on others. I am also aware that some of the members of
the™new" 'school” are bending over backwards to defend Pu-

ritanism in some of its more objectionable characteristics.



- 15 =

But if we expect to see the most noted literary descendants
of the Puritans (Emerson, Thoreau, Longfellow, Hawthorne,
Iowell, and Holmes) vainly attempting to come to terms with
the true Christianity of the Catholic tradition, we need to
understand that their ancestors still retained even in their
heresy many of the cultural, moral, and spiritual remains

of the Mother Church. These remains had not of course en-
tirely vanished by the nineteenth century, but the true
custodian of them, the Catholic tradition, had to be re~ '
discovered, And the main part of this thesis is concerned

largely with the evidence of that re~discovery.

2. Who, then, Were the Puritans?

The Puritans of séventeenth-century~New England
were Engligshmen who had immigrated to America in their lar-
gest numbers between 1630 and 1642. There had been since
1620, a small group, of Puritan extraction, iﬁ the Pilgrim
eolony at Plymouth, but the really important waves of Pu-
ritan migration to New England occurred during the twelve
Years preceding the reforms of the Iong Parliament, when
the Laudean persecutions were at their height. The @ivil
War put an almost definite end to the need for emigration,
and the unenviable reputation which Massachusetts early
acquired for intolerance discouraged still further any de-
sire even among Puritan lords and gentlemen of England to

try their fortunes in the New World.l

1. See Andrews, Charles McL., The Colonial Period of Ameri-
can Higtory: The Settlements, Vol.I, p.496 and ft.
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These Puritan dmmigrents to New England were the
products of a large and not easily defined movement in Eli-
gabethan and Stuart England which soon became & curious
commingling of religious, political, economic, and social
forces. In religion they were, according to Professor Mo=
rison,

"g party in the Church of England that arose

in Elizabpeth's reigh, with the purpose of car-

rying out the Protestant reformation to its lo-

gieal conclusion, to base the English Church

both in doctrine and discipline on the firm foun-

dation of Sacred Scripture; or, in the words of

Cartwright, to restore the primitive apostoliec

chureh 'pure and unspoiled! by human accretions

or inventions."
It is especially important to note that Professor Morison
calls the Puritsns "a party in the Chureh of England™, which
would indicate that originally the Puritans were neither
sectarian nor separatiste This point is significant even
after the migration to New England, where many of the Pu-
ritan leaders protested too much, methinks, that they were
loyal to the King and to the Church by law Established,?
An important part of the develophment of the Puritan churches
here in New England tells the story of how what had been
originally a party within the Church of England gradually

became definitely sectarian and, once the New England Way

began to assert itself, actually separatist. This emer-

..gence of the New England churches out of the Establishment

ls Morison, Samuel Eliot, The Puritan Pronsasos, p. 7.
2., Wertenbaker, Thomas J., The First Americans,p.89; also
Parrington, Vernon L., Main Currents in American Thought,

Vol.I, The Colonial Mind, p.l6.




need not concern this thesis, but I shall have occasion
to touch upon it briefly in this chapter with special re-
ference to questions of chureh polity and organizatione
The political aspects of Puritanism in England
did not beveme evident until Puritan and Parliamentarian
joined hands in the Civil War. But even before the War,
Puritanism, which, as Edmund Burke has described it, was
the "dissidence of dissent™, began to divide itself into
two pelitico-eccleslastical groups, the Presbyterians and
the Qongregationalists. The difference between yhese two
groups in the beginning was chiefly a matter of church po-
lity; the former standing for government through represen-
tative synods, while the latter believed that each congre-
gation should be an autonomous democracy of the "visible
saints". In England these two groups were represented by
the Presbyterian and by the Independents{ a miscellaneous
eollection of separatists. The New England Puritans, al-
though pretending to give lip-service to the Established
Church, which was in power during their migrations, belong-
ed to the more demoeratic wing of the Congregationalists.
The settlers at Plymouth were really Brownists, and henece
extremely separatist in their politico-ecclesiastieal prin-
ciples. Later in this chapter I shall, as I have said above,

give a more complete account of the New England Way and the

quarrels over church organization and control. Now, here
in America, as in England, both parties were united in one

thing at least - their hatred of the Established Church,
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partly because it stood for entrenched eivil power. Cone
sequently the Puritans of all theological shades were gquite
willing to play the political game, so willing in faet that
before the Civil War it was often hard to distinguish bet-
ween religious and pollitical dissent.

Puritanism was also born in a peried of tremen-
dous economic upheavals. The sixteenth and seventeenth
centuries witnessed the breakdown of many other great me-
dieval institutions besides the Church, %The Holy Roman
Fmpire, although not completely shattered, was giving way
to nationalism, with the strong and competitive reaehing
out for new riches, especially beyond the seas. Feudal
society was breaking wuwp, and, when the natural processes
of disintegration 4id not move rapidly enough, they were
quickened by avaricious kings and their robber barons such
a8 those who despoiled the monastic estates in the time of
Herry VIII. Capitalism gradually ecame on the scene to usher
in the new economy. Ever since the time of Max Weber a
number of modern econémists have been busy studying the in-
timate relationship between the rise of the capitalistie.
system and Protestantism. . All agree that the connection
between these new "isms" was close, but there is wide dis-
agreement as to the explanation of this intimacy. In the
second ehapter of this thesis I shall summarize the con-
elusions of these scholars in connection with my examinaw-
tion of the emergence of commercialism and Yankee thrift

ameng the Puritans. Some historians, committed in prine
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ciple to an economic interpretation of history, go: so far

as to claim that the dominant motive for Puritan migrations
was economie = land-hunger.l This contention is certainly

far-fetched, but Mr. Adams does prove conclusively that at

least some ¢f the immigrants to New England came here with

religious and economic motiveg rather badly mixed.

There can be little doubt, however, that Puritan-
ism as a movement was tied up with the. rise of the middle
classes, upper and lower, to political and economic power.
Before the seventeenth century ended this rise, largely
identified with non~conforming sects, achie¥ed in the Mother
Gountry a social revolution whieh was to shape the destiny
of English history for the rnext century, at least until
the Industrial Revolution.should in turn become dominant,?
In Ameriea the rise of thé middle class was at first neot
so noticeable, for the Royalist immigrants were away in
the Virginia plantations. In Massachusetts the "emigrantes
came mostly from the middle classes in town and country...
they came in small family and ineighborhood groups, often
following some popular non-conformist preacher such as Cot-
ton or Shepard; or Ezechiel Rogers who brought a colony of
Yorkshire clothiers to Rowley, or Richard Mathew, who
brought a Lancashire group to0 Jjoin the West Countrymen at

Dorchester?® A number ef the leaders were, as Professor

l. See especially Adams, James T., The Founding of New
England, passim.

2, See Wingfield-Stratford, Esme, The Rise of British
Civilization, p.50l1,ff.; also Trevelyan,George M., English
Soclal ﬁisf@z, pe 233,ff,

3. Morison, S.E., Builders of the Bay Colony, p. 342,
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Charles A. Beard has pointed out, "people of substance",l
The official Puritanism, based on Calvinistic conceptions
of the socisl order, was aristocratic enough, representing
the sristocracy of the upper middle classes, but the level-
ling influenee of pioneer life and the absence of any real-
ly wealthy men among them, together with the fact that the
greater majority of colonists represented the petty bour-~
geoisie, kept New England internally from marked social
stratification. Tater in the ehapter we shall see the
"elass struggle™, without benefit of Marx, playing its part
in determining both the civil and ecclesiastical polity
which came to prevail in New England before the close of
the seventeenth century. I should also emphasize at this
point the significance of the struggle of the seventeenth
eentury colonists to live as independently as possible un-
der their somewhat dublous Royal Charters. This tended at
one and the same time to distinguish them as a class from
the ruling powers (up to the time of the overthrow of Char-
les I) in England and to unite all groups within the Colo-
ny in a common cause, although, as Mr., Adams points out,
the loss of the charter was really a death blow to the theo~
cracy.2 This same common cause Or one very similar to it
was to bring all the Colonies together, however conflicting
their ideals, in the American Revolution.

l., Beard, Charles A., and Mary R., The Rise of American
Civilization, pe 52

2, See Adams, James T., The Founding of New England, espe-
cially chapter XV,
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It is clearly impossible to reduce the multifa-
rious and often seemingly contradietory aspects of Puriten-
ism to a single definition or formulas Modern interpreters
of the movement here in Ameriea have been usually theory-
ridden as well as anti-religious in their attempts to des-
cribe it., They have tended, for example, to explain every-
thing about the Puritans in terms of Calvinistic theolegy
or, they have, like Parrington, sought to explain the New
England mind of the seventeenth century by politico-econo-
mic standards of another day and another region. One ex-
cellent service of the ™mew school" of Puritan historians
1s their well-documented evidence to show that Puritanism,
born as it was of dissent, d4id not remain static even in
seventesnth-century Massachusetts. Some of its ministers
and magistrates did almost succeed in establishing what
was to be a fixed and permanent mould for the religious,
political, and social lives of their people, but, as I
shall show later in this chaprer, they 4id not succeed
even in the realm of pure theology. Hence, 1t is extremely
difficult to generalize about the seventeenth-century Pu-
ritans, who stood for one thing, say, 1n 1636, the year of
the founding of Harvard, and gquite something else at the
end of the century.

Notwithstanding the difficulties of "defining"™ or

describing New England Puritenism, I am going to use the
remainder of this chapter to delineate certain of its traits

which, mutatis mutandis, 4id manage to persist throughout
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the religious and political vicissitudes of seventeenthe
century New Engleand life. I shall emphasize those charac-
teristies, which, for good or ill, have left a more or less
indelible mark on the American way of life, especially,
those characteristics which helped to hake the writers of
the New England Renaissance look upon the Catholic Church
as bthey d4id, because they were the descendants, however

reluctant, of their Puritan forefathers.

3¢ All or Nothing: The Religion of the Puritans.

Theologically the Puritans in the beginning be-
longed to that large group within the Church of Ingland
who Yook their Protestantism from Geneva, It has now been
very definitely established by historians that the Protest-
antizing of the Established Chureh resulted from that Mons-

trous Regiment of Genevan refugees under John Knox, who, in

spite of the wily and compromising tendencies of Queen Eli-
zabeth, turned the Establishment farther and farther away
from Rome and in the direction of Calvinism. The numerous
contentions of anti-Catholic historians that the English
mind was only expressing a "natural Protestantism" that
dates back to Iollard days are now generally dismissed as
absurd and unhistorical. ZEnglish Protestantism, except for
such comparatively negligible offshoots of German pietism
as the Quakers, was Calvinistic in its origins both within
the Established Chureh and among the numerous separatist

groups.
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It is quite a different thing, however, to des-
cribe the Puritans, English or American, as Calvinists.
This has been the common mistake of most of the historians
of New England. Knowing, for example, Calvin's notorious
doctrine of predestination, they have contended, falsely,
as we shall see, that most American Puritans were predesti-
narian Calvinists. However simon-pure the Calvinism of
those unfortunate enough to be living in the holy ecity of
Geneva, the teachings of Calvin were quickly modified by
his followers in other lands. Canon Barry in his very
gcholarly and objective artiele on Calvinism in the Catho-

lie¢ Encyelopedia writes:

", .ounlike the Iutherans, those Churches which looked
up to Calvin as their teacher 4id not accept one uni-
form standerd,... The three Helvetic Confessions,

the Tetrapolitan, that of Basle, and that composed

by Bullinger, belonged respectively to 1530, 1534,
1536. The Anglican 42 Articles of 1553, ecomposed

by Cranmer and Ridley, were reduced to 39 under
Elizabeth in 1562. They bear evident tokens of their
Calvinistic origin,_but are designedly ambiguous in
terms and meaning.”

This lack of uniformity, as Canon Barry goes on to point
out, led to a econflict between the Supralapsarians (High
Calvinists) and the Remonstrants or Arminians in regard
to the doctrine of predestination as set forth in Calvin's
Institutes. The Remonstrants objected to the doectrine of

election before merit, contending that such a teaching

1, Hollis, Christopher, The Monstrous Regiment,
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made Christ's work superfluous and inexplicable. In fact,
the Five Articles of Arminian Theology bearing on foreordi-
nation are very close to the formulas of the Council of
Trent. Now in general the Puritans and all other non-~con-
forming groups in England were Supralapsarian in tendency;
whereas, the Anglicans followed the Dutchman Arminius in
his un-Calvinistic interpretation of the doctrine of pre-
election.

Unfortunately this generalization, whieh implies
the Calvinistic orthodoxy on predestination of all the Pu-
ritans, has been almost universally accepted as represent-
ing the beliefs of those who settled in Massachusetts.l
But such recent scholars as Professors Samuel Eliot Morison
and Perry Miller now present considerable and weighty evi-
dence to show that pure Calvinism was rarely found among
the seventeenth-century Puritans of New England. Says Mo-
rison:

", .eafter reading some bhundreds of puritan sermons,
English and New English, I am about ready to deny
that the New England puritans were predestinarian
Calvinists. John Cotton was wont to sweeten his
mouth with a bit of Talvin before retiring (rather
a sour bedtime confection, one would think), but

in general the New England puritans quoted their
revered Ames and Perkins and the church fathers
much more than they did Calvin;...The Puritan ser-
mong assume (when they do not directly teach) that
by Virtue of the Covenant of Grace, and through the

efforts of the churches, salvation lay within the
reaeh of every person who made an effort. Christ

l. This mistake, among others, domlnates Professor Ver-
non L. Parrington's book, The Colonial Mind. He uses
such phrases as "It is reasonable to suppose that as
strict Calvinists," ete., p. 16. (italics mine,)
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helped those who helped themselves. Fatalism is
completely wanting in the New England view of reli-
glon oxr of life."™
Professor Miller,admitting that the ad jective Calvinist
is used to desoribe the creed professed in early New Eng-
land, makes this rather signifieant remark:

"They (the Puritans) went to Calvin for informa-
tion or insight in about the same spirit as a modern
Shakespearean scholar might go to Coleridge; they
esteemed the text (the Bible) more highly than the
annotation.™

In théir enthusiasm for absolving the seventeenth-
century Puritans of New England from believing in some of
the more forbidding doctrines of Calvin, Professors Morison,
Miller, and their followers even go so far as to claim that
there was ne simon-pure Calvinist in New England until Jona-
than Edwards (1703-1758) appeared on the scene. And even
Edwards, according to Professor Miller, presented a Calvi-
nism which he wvainly tried to harmonize with the logic of
John Lecke, unlike the Ramean logic which Miller contends
gave a framework to the earlier Puritan theology.3 They
are+undoubtedly correct in seeing Puritan theology in New
England as a variant of Calvinism, less dogmatie and anti-
rational., This variation found its fullest expression in

the famous "Half-Wey Covenant", drafted by Richard Mather

l, Morison, S.E., The Puritan Pronaos, p. 10,

2+ Miller, Perry, The Puritan Mind, p. 93.

3+ Miller, Perry, and Johnson, Thomas H., The Puritans, see
footnote on p. 30; consult also all references to GCalvinism
in the index of this work.
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and approved by the 8ynod of 1662, which proposed to extend
the privilege of church membership to the children of second-
gereration members, even when these members had never public-
ly confessed any experience of conversion. Here indeed the
framework of Calvinistic thealogy was strained to the break-
ing point.

This is not the time, nor is there space in this
thesis to enter into the lists of controversy on the ques-
tion of how truly Calvinistic were the early Puritans. The
guestion is raised only to show that there is good reason
to believe that from its very beginnings Protestantism in
New England had already asserted, even within the limits of
seeming orthodoxy, its logical prerogaiives of dlssenting
from dissent. To put the same thing in another way, these
Puritan protestants were following in the footsteﬁ; of their
English brethrenwin-revolt by reasserting their right to bé
Bible Christians even at the expense of their adherence to
the obviously uninspired words of John of Geneva, In Eng-
land thay had parted company with the EFtablished Church
over the guestion of the authority of fhe Bible, and here,
in their own new Jerusalem, they were prepared to set up
both a church and a state in which the Word of God would
prevail, Professor l'iller states their viewpoint very clear-
ly when he writes:

"The Puritan held that the Bible was sufficiently
plain and explicit so that men with the proper learn-

ing, following the propercrules of deduction and in-
terpretation, could establish its meaning and inten-
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tion on every subject, not only in theology, bgt in
ethics, costume, diplomacy, military tactics, inhe-

ritance, profits, marriages, and Jjudicial procedure."l

Religion, €hen, at least as they discovered it
in the Bible, was to touch all of their lives or no part.
It was to be everything or nothings But it was to be a
religion founded upon the crassest kind of bibliolatry.2
For an -infallible Church, they had substituted an infal-
lible book, whose teachings, even in the most minute detail,
were to be the guide of all their conducte. Thfough their
belief in the sufficiency of the Scriptures, as they, the
godly, read them, they secured quasi-unity of thought and
action, the/Eonnterparts for which can be found only among
the ancient Hebrews., Such doctrine soon led to the Hebraic
emphasis on the observance of the ILaw, and the sermons and
commentaries of their ministers became a kind of new Talmud.
Is it surprising, then, that such a perversion of Scriptural
authofity should have incited the rebels in their ranks and
ultimately nearly all their descendants to reject all reli-
gious authority in favor of the natural reason?

While the reigh of the "saints" lasted in New

Englend, however, religion and piety were pervasive in

1, Miller, Ope. cite, p.43. :

€. The Puritans did not, it should be clearly understood,
reject the teaching of all theologians, é€éither within or
outside their own ranks. They often quoted approvingly not
only their own divines, Ames and Perkins, but also the Fa-
thers of the Church and even some passages from St. Thomas
Aquinas and St., Robert Bellarmine., In this connection see
the works of Morison listed in the bibliography.
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their influences. If we make all'due allowances for the
degenerative effeocts of their heretical doctrines, the Pu-
ritans were unquestionably men of true religious zeal. No
one ocan question the terrible sincerity of their convictions.
Superstition did find its sinister way into their religious
lives, but the superstition of the Puritans has been great-
ly exaggerated by their historians, who sometimes confuse

a ehild-like belief in God's special Providence with the
animism ef primitive religions or even with "black magic"s
The Puritans did believe in God and in the Blessed Trinity.
They believed in- the Divinity of Jesus Christ, even though
they were badly mixed up as to the character of His work in
Redemption. They believed in the immortality of the soul
and in Heaven and Hell, in spite of their eonfusion about
God's foreordination of men to a state of eternal bliss or
of eternal suffering. They believed intthe objective ex-
istence of good 'and evil, and sin‘was not, as it is to their
descendants, a mere figure of speech., I need not<cite spe-
cifie or copious evidence of Puritan assent to these beliefs;
almest any page from a New England diary of the 1600's will
testify to the vitallty of one or more of these great
Christian truths. Although mystical pilety is comparatively
rare among them, there are flashes of it in surprising ple-
ces e.g. the writings of Jenathan Edwards, who, although
telonging to the eighteenth century, is, as I have said,
gometimes regarded as the arch-Calvinist. The recently

discovered poems of Edward Taylor are both in their subs-



tance and manner strongly reminiscent of the mystical poe-
try of the Catholie Crashaw.l

Professor Miller and Barrett Wendell before him
have attempted to do some Justice to the piety of the Pu~
ritans as distinguished from their dogma, church discipline,
and moral code. They have described Puritan piety as Augus-
tinian. %o me this seems to do much less than justice to
St. Augustine. While it is true that there may be, in the
psychological order, a kinghip of "mood" between the Bishop
of Hippo and Thomas Hooker; theologically speaking such
comparison is ocdious. To contend as Professor Miller does
that the Puritans could reject St. Augustine's defence of
the authority of the Church ahd what he (Professor Miller)
ealls rather crudely "the magical efficacy of the sacraments™
is to fall victim to the old Calvinistie trick of rending
the seamless garment of Christ's teachings -~ and St. Augus-
tine 'se Obviously to the informed student of Christian
teaching St. ‘Augustine's theology is based upon much sound-
er foundations than "an effort to externalize and systema-
tize a subjective mood".® If Professor Miller means, as
I think he should, that there was & genuine intensity of
religious feeling behind the theology of both St. Augustine
and the Puritans, then he is correct. Professor Miller is

apparently unaware of what he does when he opposes the

l. Several of Taylor's poems were printed for the first time
in the New England Qnarterlz,x,(1937),290~522 by Dr. Thomas
H. Johnson, who has since brought out a collected edition
of Taylor's poems in an expensive format, unavailable to
the author of this thesis. *

2., Miller, Perry, The New England Mind, ChsI, e3D. Do 4 & 5.




"scholastic™ tradition of the Anglican opponents of Puri-
tanism to the so-called Augustinian sirains of Puritan
piety. He forgets that the greatest Scholastic of them
all, Thomas Aquinas, was both a mystical poet and a saint.
The Puritans, it seems to me, were in no special
sense continuers of the Augustinian traditions of p%gty.
They were Augustinian only in the broad sense in which they
still partook of the faith and piety of the Church Univer-
sal. Their creed, perverted though it was by heresy, unlike
that of their descendants of the New England Renaissance,
was not fully or logieally Protestant. It still had enough
of the witality of Catholic tradition in it to fill with
zeal and devotion the minds and hearts of men who had been
deprived by historical mischance of the beliefs of integral
Christianity. Shaken loose from the Divine authority of
the Church and hanging on .precariously, if at times with
arrogant self-confidence, to their own interpretation of
the Bible, these New England Puritans tried their best to
Justify the ways of God to man, Wrestling in the dark with
the problem of determining the relation between sin and
regeneration, face to face with the all-too-apparent con-
sequences of original sin, appalled by the great mystery
of God's grace fre.ly given to sinners, 1s it any wonder

that they tended to externalize their own moods? Is it
any wonder that they became morbidly introspective?
The most permanent survival of the Christian tra-

dition among the New England Puritans was moral rather than
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dogmatic or devotional. Although the "reformers" claimed
to be primarily concerned with "purifying" Christiasn morsals,
they all set about at once to tamper with dogmas and to
render emotionally barren the devotiongl life of their
disciples., It is, therefore, not at all strange to dis-
cover among the Puritans a righteousness of life and an
adherence to fixed, if somewhat narrow and intolerant,

moral standards., This adherenée to the "good life"™ of the
Christian way was to survive either as mere habit or on

some other purely natural basis long after their descendants
had ceased to give much more than lip-service to the
Puritan creed. This indeed was the "Legacy of the Puritans"
to which His Eminence Williasm Cardinal O0f'Connell referred
in & sermon of that title on the occasion of the three

hundredth anniversary of the founding of the Massachusetts

Bay Colony:

"Now these sturdy men, who called themselves
Puritans, were the hardy deéscendents of pre-
Tudor Cstholics., All the good qualities they
had, they inherited from those Christian
traits which had been taught from the time of
St. Augustine (of Canterbury) to the whole
English nation., They were not the traits merely
of Puritens. They were the traditional quali-
ties of all @hristians alike. Fortitude, long-
guffering, honesty, endurance under difficulties,
all these they had, and they were high virtues,
but it is a libel on Christianity to call them
merely the virtues of Puritans. They are the
inherited traits of all those who love and
practice the Christian tradition, And upon
these virtues they built whatever they cons-
tructed and because of these Christian virtues
the best of that building has endured," 1

1. 0'Connell, William Cardinal, "The Legacy of the Puritans,n
The Catholic Mind (0ct.8,1930) Vol.XXVII, 19---p. 385,
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The moral virtues were indeed the greatest "Legacy"
which the Puritans bequeathed to their descendants. It
was the survival of these virtues in the early nineteenth
century, which gave to the New England Renalssance the high
1dealism of many of its better aspirations., That idealism
was to take some & the sons of New England closer to the
Catholic Church then would have been comfortable to their
Puritan aneestors. This "Legacy" had to be all, in a day
when little or nothing else of Puritan faith had endured,

4, The Intellectual Heritage

One other great portion of the Puritan heritage
has also been the subject of much loose talk and misunder-
standing. Even scholars who have admired somewhat dubiously
the learning of the early New England Puritans e.g. the
erudition of the voluminous Cotton Mather, have been
inclined to lsbel Puritan lesrning as "theological" and
let it go at that. Quite ob¥viously the Puritans were
hostile to the "genial glorification of the natural man®
which motivated much of the humanistic accomplishments of
the Rensissance or Revival of Learning in Europe. It was
only natural for them to cultivate theological learning
of a kind, As Professor Morison says : ",...he (the Puri-
tan) was stimulated by his faith to an intellectual activity

that was conspicuous in other English colonies by its absence."2

2. Morison, Samuel Eliot, The Puritan Pronaos, p. 13.




The Puritan, even before he left England, had reprobated
the drams, had'driven music out of his churches, and had
banned, perhaps not unwisely, the erotic poetry of the
pagan Renaissance., Theology, especially the searching
study of the Seriptures, became a very serious and con-
suming business for their professionsl divines and an al-
most equally compelling pastime for their educated laymen,

Recent studies of early American culture, however,
have shown quite conclusively that the Puritans of New
BEngland, like their fellow-religionists in o0ld England,
were not only men of the Reformation but also men of the
Renajssance. .Hence, just as thelr theological doctrines had
survived in truncated form from the Catholic tradition so,
too, their Renasissance learning was commingled with the
large remnants of medieval culture which had survived the
onslaught of the humenists. It is not surprising, then,
that the theological and scriptural learning of the Puritans
was tempered and sometimes even bolstered up both by humanism
and scholasticism,

In the previous section I have already pointed
out that the Puritans, even in their devotion to scriptural
studies, had not altogether abandoned the study of the
medi eval schoolmen, notably St. Thomas Aquinas himself,
Professor Morison claims that John Harvard had more volumes
of the Angelic Doctor's works in his library than he had
of John Calvin. 1 Father Arthur J. Riley in a valusble

1.

Morison, Samuel Eliot, The Puritan Pronaos, p. 10.
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appendix to his doctoral dissertation 1 gives us a sur-
prisingly large list of Catholic books which were in early
New BEngland libraries, and among them are not only the
works of St. Thomas but also those of Duns Scotus and

St. Robert Bellarmine, The list of pre-scholastic theo~
logians, especially of the early Fathers of the Church,

is of course much longer and more imposing, but there is
no resson to argue that such scholars as John Harvard and
Cotton Mather possessed these books merely t0 refute themy--
en 1dea at which Professor Morison himself very properly
scoffs. According to Morison, "Master" Thomas Shepard in
his printed sermons quotes Calvin less often than he does
the great Jesuit theologian, Bellarmine, 2 In a very
revealing footnote in this same book 3 Morison says:

"The Summs was well known to Eunglish puritans. It was one
of the recommended books at BEmmanuel College., Governor
Winthrop quotes extensively from it in his discourse on
"arbitrary goverument, and Ezekiel Rogers willed his copy
to the library of Harvard College."

It must not be concluded, nevertheless, that
there was no opposition to scholasticism among the Puritans,
Like the Anglican divines and their own fellow-Puritgns
in BEanglaend, the colonial Puritans were often outspoken in

thelr opposition to the over-refined subtleties of the

I, Riley, Rev. Arthur J., Catholicism in New England to 1788,

pp. 341-343,
2. Morison S. B., Builders of the Bay Colony, p. 128,
3. Op, cit., p. 161. '
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decadent scholasticism of the fourteenth and fifteenth

centuries and in their more rebellious moments attacked

all scholagticism which they regarded mistakenly as "pros-

titution™ to the interests of the Papacy. John Cotton

spoke out against "the subtilty and sophistry of the

School-men, suppressing the reading of the Sceriptures, and

mixing Philosophy with Divinity, that they might as well

have studied a point in Aristotle as their divinity, and

make as good use of one as of the other," 1 This was the

same John Cotton who four years before paid this reluctant

tribute to the persistence of scholasticism among the

Puri tans:

"The Schoolmen (though they be none of the soundest
Divines) yet of late years have crept (for a time)
into more credit amongst Schools, then (gicl)
the most judicious and orthodox of our best new
writers (Luther, Calvin, Martyr, Bucer, and
the rest:) ahd their books were more vendible
and at a far greater price," 2

The Puritans of early New England were, it seems,

inheritors, in spite of their prejudices, of scholasticism

both deliberately and unconsciously. Deliberately, while

rejecting the substance and the conclusions of scholasti-

cism, they admired the rational character of its method.

This is apparent in the long survival, well into the

1,

2.
S

Quoted from Cotton's An Exposition upon The Thirteenth
Chapter of Revelation (London, 1656), p, 57 in Miller,
Perry and Johnson, Thomas H. The Puritans, p. 26,

Quoted in Miller, Perry, The New Englsnd Mind, p. 104,

John Preston, who knew Scotus and Occam as well as Aguinas,

was loathe to hsve students read the scholastics before
they hed studied a Protestant compendium, He himself was

so devoted to the Summa thst he resd 1t whil
— h -
ting a hair-cut! idem, e he was get




elghteenth century, of the scholastic method of disputa-
tion in all the colonial colleges, especially at Harvard. 1
There can be little doubt, as Professor Morison and the
Catholie scholar, the late Dr. James J. Welsh, have proved
as conclusively as possible, that, despite the influence
of Ramesn lLogic & of which Professor Miller makes as much,
the minds of the founding fathers both of New England and
of the American Republic were formed and developed by the
intellectual discipline of the scholastiec method. DIr.
miller believes that it was in the realm of logic that the
revolt against scholasticism made its most important mark
on Puritan learning., But this revolt was certainly much
less apparént at Harvard than it was say, in the sermons
and other Puritan treatises in which the figurative imagism
Bf Remus'e logic helped to adorm the "plain style" of the
author's rhetoric. 5
Even Professor Miller admits that unconsciously

the Puritans remeined within the "frame of reference® of

medi eval thinking., His entire study of The New England

Mind, for all its dallyings with Peter Remus, is really

I, See Morison, Samuel E., Harvard in the Seventeenth
Century and Welsh, James J.,, Bducstion of the Founding
Fathers, especially Chapter II,

2, Miller, Perry, The New England Mind mekes out an extensive,
if somewhat debatable, case for the influence of Peter Ra-

‘mus, & notorious snti-Aristotelisn, on the New Eng. Puritan:

3., Op. cit., passim, but especially Chapter XII. The author
of this thesis once heard two distinguished students of
American 1iterature, Dr, Norman Holmes Pearson of Yale
and Dr. Theodore Hornberger of the University of Texas,
contend in papers, as yet unpublished, that the Puritan
style owed less to Ramus than to the style of Catholic

preachers of the late Middle Ages,




one grand testimonial to this fact. Dr. Miller insists,
rightly I think, on the characteristically medieval sub-
ordination of reason to faith, which'the Puritans retained

but with the inevitable Protestant modifications., He goes

so far as to contend that in practice the Puritan philosophy
was Christian 1n the sense in which the eminent neo-scholastic,
Professor Etienne Gilson, defines Christisn philosophy, when
he writes that it was a belief "which, although keeping the

two orders formally distinct, nevertheless considers the

Christian revelstion as an indispensable suxiliary to

1

reason, " The gall-embracing character of scholastic

influence upon the Puritan intellectusl life is very well

expressed by Professor Miller himself:

"So scholasticism supplied content for every

Y department of Puritan thought. The physics
was traditional, and the theory of the natural
world that of medieval science. As a part of
physics Puritanism retained the medieval con-
ception of man, of his physiology and his
psychology; 1t thought of the body and soul
as matter and form, and it was undisturbed by
the suspicions which led Descartes to an
investigation of the passions or Hobbes *to
commence the Leviagthan with an onslaught upon
academie psychology. The definition of human
reason, the description of its potentialities
end its limitations, its relation to authority
and revelation were essentially scholastic. 2

It is not 8urprising, then, to find Dr, Walsh and Professor

Morison in the works cited above, quoting commencement

T, Gilson, Etienne, The Spirit of Medieval Philosophy, p.37.
2. Miller, Perry, The New England Mind, p. 105
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theslis after commencement thesis, which, with some sllowances
for archaic phraseology, are the very same theses defended
today in our Catholic colleges and universities. Many of
them were still stated in Latin. ' As Dr. Walsh says:
"Everything contributed to meke the old Scholastic philo-
sophy and especially its metaphysics and ethics the most
important element in educational life during the last two
years of their (the Harvard students) college course,

The first two years of the college course at
Harverd, together with the curriculum of their grammar schools,
ghow that in thelr educationsl program the Puritans were
followers of the humanistie traditions of the Renaissance,
as I have said sbove., 1In some respects they had much more
regson to modify the humanism of their studies than they
did the scholasticum., They were no more ready to accept
the "emencipation™ of the pagan learning from Christian
beliefs than were their Catholic contemporaries., But it is
erroneous, as Professor Morison shows with abundant cita-
tion, to think of Puritan education, either at Harvard or

in the grammar schools, as merely & training for the minis-

try.

"The New Englend colonigl colleges trained
ministers, but they were not theologlical
seminaries, ILess than half the alumni of

1. See the facsimile reproduction of "Harvard First Theses”
(1642) in Walsh, James J., Education of the Founding

Fathers, pp. 72-73,
2. OE. cito, pv 79.




seventeenth-century Harvard entered the
sacred calling. All students, whether or
not candidates for the pulpit, took a pres-
eribed course in sgix of the traditionsl Seven
Arts (Grammar, Logic, Rhetoric, Arithmetic,
Geometry, and Astronomy), in the Three Philo-
sophies (Metaphysics, Ethics and Natural
Science), and in Greek, Hebrew, and Ancient
Hi story. ILatin was supposed to have been
mastered in grammar school; it was the lan-
guage of instruction, and of most of the text-
books. It was a very similar programme to
that which many founders of New England had
studied at 01d Cambridge, containing the same
three elements: the medievsl Arts snd Philo-
sophies, founded largely on the works of Aris-
totlé<; the more serious Rensissance study of
Greek and Hebrew; and the lighter Renaissance
study of belles-lettres, All these subjects
were considered essential to a gentleman's edu-
cation, " 1 .

Neither space nor the ultimete purpose of this
thesis permits s detailed examination of the various ways
in which Puritanism in seventeenth-century New England
felt the impact of Renaissance influence on the intellec-
tual life. Professor Morison gives a detailed and scholarly
analysis of that influence by his careful examination of
the complete educational system, the conditions prevailing
in printing and bookselling, the libraries (private and
Public), theology and the sermon, literature, and the begin-
nings of naturasl science among the early colonists, 2 In
his enthusiesm for proving that the Puritens were men of
the Renslssance he tends to ignore at times the supremacy

of theology among them, He sometimes mekes too much of

T, Morison, 5. E.,, The Puritan Pronsos, pp. 39-40,
2. 0Op. cit. entire book.
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isolated 1tems from student notebooks and other data more
statistical in charscter. Some of the samples of Puritan
verse which he quotes to show that essentially Puritan
poetry differed little, except in its religious emphasis,
from that of the average poetry of its time are not parti-
cularly worth quoting. They bear as little resemblance

to the spirit of the Renaissance as mere schoolboy versi-
fying ever does to great poetry. Professor Morison is
aware of this and defends himself for including these
verses on the ground that they constitute part of his
exhibit as & social history. He regrets, too, that the
religion of the Puritan put limitations on the true reli-
glosity of the poet's expression. Tge Puritan "abolished
all the traditional chureh holidays, apﬂ he was very much
opposed to symbols such as the cross and the sacred heart;
here he cut himself off from a whole range of devotional
poetry open to the Catholics." 1 11 in all, however,
Morison presents copious and often rather startling evi-
dence to show that the Puritans were men of the Renaissance,
Neither their religion nor their pioneering way of life
could allow fullest expression to that spirit, but scholars
certainly are purblind critics of early New Bnglsnd culture
when they ignore the evidence of Morison...Those who seek
to disparasge the more secular aspects of Puritan learning

are, it seems to me, invariably motivated by religious

I, Morison, S. E., The Puritan Pronaos, p, 206,




hostility, the same kind of hostility that closes its eyes
to some aspects of Catholic culture, because of a hatred
of 1ts religious bgsis,

No better conclusion to this section of the
chapter can be drawn than the final words which Professor
Morison uses in that book, to which I am so deeply indebted
for the information snd ideas of this part of my thesis.

I quote him purposely again st some length:

"A veneration for learning, a respect for the
humenities, and & habit of considering values
other than materisl had been so firmly esta-
blished among the ruling class of the New
England people by 1701, that they were as well
prepared as any people in the world to be
guickened by new ideas, and to play their part
in the coming drams of the Rights of Man,

"Thus, the story of the intellectual life of New
England in the seventeenth century is not

merely that of a people bravely and successfully
endeavoring to keep up the standards of civili-
zation in the New World; it is one ¢f the princi-
pal approaches to the social and intellectual
history of the United States. Primitive New
England is a puritan pronsos to the American 1
mind of the nineteenth century, and of today."

5. Theocracy and the Voices

of Dissent,

No picture of seventeenth-century Puritanism
would be complete without some discussion of the polity,
ecclesiastical and civil, which made the Puritan Colony

in Massachusetts notorious even smong co-religionists in

I, ¥Worison, 5. E., The Puritan Pronsos, p. 265,




the Mother Country. And any story of the New England theo-
cracy, however brief, cannot be told without also saying
something of the voices of dissent in this New Jerusalem,

which the enemies of the Puritans have hever ceassed to

praise from their day to ours. Even in this thesis in which
we are concerned with Puritanism, only as a portent of the
"shape of things to come,™ it is essential that we see both
the fullness éf Puritan intolerance and the intimations of
that more logicel and more liberal continuation of dissent,
which eventuslly spelled the end of the Puritan dominstion
of the New England churches. I say "more logical" conti-
nuation or dissent, because it seems to me as & Catholic
that once Protestantism broke from the alleged intolerance
and authoritarianism of "Rome", no dissenter could logically
complain of still further dissidence within their own ranks,
Nor does it seem logical that men who fled from England in
the name of freedom of conscience should have set up in

the New World e state~church of their own less tolerant

of freedom than Archbishop Laud's Establishment,

But the Puritans were quite evidently neither
inspired by any desire to extend liberty of consclence to
others nor troubled by their own immediate failure to carry
Protestantism to its logical conclusion. The settlers at
Plymouth were, to be sure, tolerant and might have become
even more consistently Protestant, had they been in the

ascendancy in Massachusetts. After all, they were Brownists,
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originally from the little village of Scrooby, England, and

their years in Holland, under the leadership of the tolerant

Robinson, had given them p;ﬁnty of practice in a primitive

Congregationalism, which gave & democratic charscter to

their church government., Ten years later the leaders of

the Masssachusetts Bay Colony, casting about for some frame-

work for their own social order, were glad to hit upon

the Congregational idea. It may have appesled to their

deep hatred of episcopacy, but it seems certain, in the

light of almost immediate developments, that the decentra-

lizing principles of autonomous congregations either were

not fully reslized or else were accepted as expedients, 1

Even such a zealous gpologist for the Puritans as Professor

Morison admits that "the latent democratic principle in

their polity proved, humorously enough, an exceptionally

heavy cross for the autocraticsally inclined parsons to earry."z
There can be little doubt that. the leaders in the

Bay Colony had little or no intention of letting Separatist

and Congragational principles grow. They set about at once

to enact legislation which step by step pretty effectually

set up a state-church, much more Presbyterian than Congre-

gationsl in its powers., The law of 1631 restricted the

franchise to church members, that of 1635 made attendance

at church compulsory on all; by 1636 a law was passed

I, Perrington, Vernon L., The Colonisl Mind, pp. 16-17, 23-24,
2. Morison, S. E., The Puritan Pronaos, p. 7.
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requiring the approval of the magistrates and elders for
the establishment of a new church., In 1638 thé Puritans
set up a system of state support for the ministry. The
first general synod, meeting at Watertown in 1637, spent
most of its time debating over and finally condemning the
Antinomianism of Mistress Ann Hutchinson, who was banished
from the Colomny.

By 1646=47 the synod at Cambridge was ready to
accept the Westminster Confession of Faith through which they
expressed substantisl agreement in doetrine with their
brethren now in power in England., The so-called Cambridge
Plgtform did contain significant reservations, or modifi-
cations of the implied liberslism of the Westminster Con-
fessions, These consisted in a denial of toleration and in
the advocacy of a "discipline that sanctions the power of
the state to intervene in ecclesiastical matters and
requires the magistrate to enforce uniformity in creed and
worship." 2 With the Cambridge Platform, the creation
of the theocracy wes complete, although it was not accepted
by the General Court without & three-year struggle, and
even then there were fourteen dissenting voices on what
Mr. Adams calls "the honored roll." 2

The next important step in this story of the rise

and fell of the theocracy is a long and involved one, It

T.  his story, recapitulated above, is told in most histories
of the Colony in great deteil.

2. Parrington, V. L., The Colonial Mind, p. 25.

3. Adems, James T., The Founding of New England, p. 257,
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ls the story of the "Half-Way Covenant," adopted in 1668
and aiready touched upon briefly in the third section of
this chapter. This new “Covenant" was a more or less
frank gdmission on the part of the leading theocrats such
as Richard Mather and his son Increase (who, incidentslly,
first opposed the "appeasers™) that some recognition and
control had to be exercised over baptized but "unregenerate"
children. These were, by this Covenant, accepted to "full
membership,™ thus keeping the younger and coming genera-
tions under church control., Obviously this accomplished
two ends: it saved the theoerats from the embarrassing
situation of losing from their control" a vast number of
the second generation who were earnest and sober and had
immaculate reputations, who sincerely desired to partake
of the Lord's Supper" 1 (the Puritans' second "sacrament")
but who could not bring themselves to declare publicly-
their own "regeneration"., Secondly, however, an untold
number (including thousands of "members™ as yet unborn)
were granted full stending in the church who certainly
could not be expected to agree either‘with the gutocracy
of church polity or with the doctrinal pronouncements of
those in control. Dr, Miller points out that the verdict

of those who adopted this "Half-Way €@ovenant" was so nearly

I, ¥WilTer, Perry, "The Half-Way Covenant," New England
Quarterly, Vol. VI, p. 680; entire article of nearly
forty pages is indispensable in understanding this
question.
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unanimous that it is almost a misnomer to call it "Half-
Way."

To my mind the adoption of the new Covenant (which
Parrington never mentions and other modern enemies of
Puritenism play down) really did moré to open the "Wide
Door of Liberty" in Massachusetts than any of the asseults
from without which had been levelled against Puritan ortho-
doxy almost from the very beginning. And yet, singly and
certainly collectively, the rebels in this theocrats!'
"Parsdise" must have contriduted no small part in building
up a hostility to the established order, which helped to
meke possible the compromising spirit of the "Half-Way
Covenant." Mistress Ann Hutchinson was perhaps guite
properly suppressed, for she was teaching a kind of "inner
1light" doctrine, which not only would have been & serious
blow to Puritan teaching, but would also have opened the

way to a dangerous and fanatical spirit of "revivalism®

such as New England waes to know in all its crazy fervor in
the days of Jonathan Edwards. . Unfortunately her banisgh-
ment and subsequent death at the hands of the Indians made
her a "martyr" to the cause of religious liberty and her
death, & serious blot on the Puritan escutcheon,

The proximity of unsettled territories also made

it possible for dissenters like the Independents, Roger

I, See excellent reviews of three Ann Huytchinson biogra-

phies by Professor Morison in The New England Quarterly
Vol. VI, pp. 358-361, —
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Williams and Thomes Hooker, to set up new colonies (Rhode
Island and Connecticut) which could and did serve as havens
for refugees from Massachusetts intolerance. The persecu-

tion of the Quskers 1

was also another serious black mark
on the Puritan record at which generations of historians
in more tolerant times have never tired of pointing. The
culmination of theocratic persecution came toward the end
of the century (1692) with the famous witcheraft trials,

a brief account of which I have reserved for the next
chapter,

The work of Hooker and Williams and all the other
politico-religious refugees from the Massachusetts Bay
Colony need not detein us here., The details are not perti-
nent to this thesis, and the stories of these famous rebels
are too well-known to call even for a brief recital. I
shall, however, underscore the adjective, "politico-reli-
gious," which I used to characterize these refugees in the
above sentence., The modern canonizers of Roger Williams
maintain that he was, after all more of & political phi-
losopher then a theologian., Says Parrington:

"He was the incarnastion of Protestant indivi-
dualism, seeking new social ties to take the

place of those that were loosening; and as a
child of & great age of political speculation

T. Tor & brief account of the persecution of the Ruskers
and the eventual revulsion of the people against execu~-
tions of the Quaker missionaries, see Wertenbaker,
Thomas J.,, The First Americans, pp. 101-105,




his religion issued in political theory rather -
than in theological dogma." 1

There can be little doubt that Williems was a
kind of genius in whom there were strong admixtures of
mystieism, petulance, practical zeal, and un-Puritanical
tolerance----- & tolerance which had its limitations. For
example, he had little use either for Quakers or Catholiecs.

I would not bring up the dissenting voices of
Williams and Hooker at all, were it not for the fact that
a complete picture of the Puritan ancestors of the writers
of the New England Rensissance is impossible without some
recognition of a numeritcally slight but fierce spirit of
"liberalism™, which was to combine with forces of the future
as well as with the "fifth columnists™ brought in by the
"Half-Way Covenant", to destroy the religious as wéll‘as
the political prestige of the theocrats, I have deliberately
omitted from this section anything but passing reference
to the political remifications of all these theological
controversies, partly because historians are still somewhat
divided in their opinion as fo the origins of political
liberty in New England, and partly because these remote
political backgrounds %11l not figure at all in the subse-

quent development of my prinecipal topic.

6. Conclusions: ILooking Forward to the Golden Bay

In the course of developing this chapter I have

paused from time to time to show that seventeenth-century
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New England was ingtruth what Professor Morison called it---
the "pronaos to the American mind of the nineteenth
centary."” Unfortunately neithef he nor any other student
of the New England mind has yet shown precisely how any
specific writer of the nineteenth century exhibited the
Puritan impress upon his work., BEven with Hawthorne, who
has been often hailed as a kind of Puritan manqué, it has
been difficult to isolate the Puritan part of his heritage
and distinguish it with certainty from other infuences
operative upon his life and work. I can hardly claim, then,
that I am going to be able to do what more experienced
scholars have failed to accomplish, In fact, my problem,
embracing as it does several authors, is necessarily more
complex. And yet, as I have been thinking this thesis
thr;ugh, I have hit upoqa theory which happens to agree in
its essentials with one now being advanced by Professor
Frederic J. Carpenter, 1 Tixe e11 theories, it has its
recognizable limitations, which I shall point out as I meet
fhem. Briefly the theory is this: there were two halves
to Puritanism theologically: the one was conservative and
intolerant, the other liberal and even radical. The two

halves of this tradition ceme out in the nineteenth century;

the former resulting largely in what Professor George

I, See especlally Cerpenter, Frederic J., "The Genteel
Tradition: A Re-interpretation," The New England Quarf-
erly, XV, 3, pp. 427-443,
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1
Sentayana called The Genteel Tradition, the latter blossom-

ing forth prinecipally in the Transcendentalists. Now neither
Dr. Carpenter nor I use the term "genteel," as Santayana
did, in a disparaging sense. Nor do I regard the Trans-
cendentalists themselves as "genteel," As a matter of fact,
I shall use the term "genteel," if at all, merely to des-
cribe those writers of New England who continued, even when
they failed to recognize that fact, the traditions of
Puritenism, as I have outlined them in this chapter. This
traditionalism embraces the religious and cultural trasdi-
tions of Puri%én life, insofar as these partake in great
measure of the Christian and Renaissance traditions on which
they were founded. I hope to show that both Longfellow and,
with certain important qualifications, Hawthorne faced the
realities of Catholicism as they did, because they possessed
that portion of the Puritan heritage. Lowell also took

the better part of his inspiration (quantitatively at

least) from that same conservative tradition. Hdmes, who
was "genteel" enough in the sense in which Dr, Santayana
used the term is, to my mind, more & product of reaction
against the Puritan tradition, although he does not belong
with Emerson, Thoreau, and the other Transcendentalists

as a descendant of the alleged "piety" of the more liberal

Puri tans. My study of Lowell and Holmes will put & heavy

1. Santayana, George, "The Genteel Tradition in American
Philosophy,™ in Winds of Doctrine, pp. 186-215,
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strain on my theory, and the conversions to the Church of
Brownson and Father Hecker out of Transcendentalism (or

so it has always seemed) may put a still heavier burden on
my theory. But, for sll its limitations, this theory should
do more to explain at least one important aspect of the
survival of Puritanism in nineteenth-century New England
literature than any that have been so far a dvenced, I do
not intend to let this thesis become "ridden™ with theory,
however, for when the time comes, I hope to let the evidence
speak for itself, I do submit here and now that both this
theory and that evidence needs most be read in the light

of the traditions which came down by blood, by education,
and by social inheritance to the men who made New England's

Renaissance a veritable Golden Day,

=0=0=0=0~0=0~0=0=0~



CEHAPTER II

THE GENESIS OF YANKEEDOM

le Transitions and Wonderful One-Hoss Days.

Dates on the calendar, even when they mark the
end of one century and the beginning of another, are no-
toriously inconsiderate of historians. One age or move=
ment does not end in 1699 and another begin in 1700 to
suit our feeble memories or to correspond to our sense
of the eternal fitness of numbers. It is not without si-
gnificance to the history of Puritanism in Massachusetts
that two of the members of the famous Mather Dynasty, In-
crease and Cotton, lived on well iﬁ%o the eighteenth cen-
tury, Increase dying in i723, and his son in 1728, Sure-
ly until the last of the three great Mathers had gone to
his reward, no one would dare to say that the reign of
the theocrats was definitely over. It is true that by
1700 the theocracy was already weak, and tottering, parte
ly for reasons outlined in the previous chapter, and
rartly because the teeth had been taken out of the theo-
crats by the revocation of the o0ld Charter, for which
Increase Mather had fought a gallant but losing fight.
The new Charter (1691) definitely ended the "legalized

control of the Congregational church"l, but the theocrats

l. Adams, James T., The Founding of New England, ps 451.




still struggled manfully to retain their prestige by
getting representatives of the clerical power appointed to
office., 'This is not the place to go into the intricacies
of the trouble between the Crown and the Colonists over
the rights granted in the charters, but the Charter of
1691 played no insignificant part in spelling the doom of
the theocrats,

/e heve already seen in a footnote in the pre-
vious chapter that the persecution of the Quakers had
resulted in considerable anti-clerical feeling in the gene-
ration of 1660, Even more potent in arousing animus against
the theocrats was the famous "witchcraft frenzy" of the
1680's, which came to a head in the infamous Salem trials
and hangings of 1692, The reaction against the fanaticism
of many of the clergy and judges who sat at these trials
was not immediate, but once it set in, was certain and
powerful in its effects, . The whole story of the witch-
craft manie in the Colonies is well told in several books, 1
Our chief concern with it here is to remark that by 1700,
with the appearance of Robert Calef's answer to Cotton

Mether's Wonders of the Invidible World, public opinion

and even public indignation were plainly on the side of the

— L

l. Notably in Kittredge, George Lyman, Witcheraft in 0ld
and New England, An excellent summary oI the subject
a8 it touched American colonial life in general may be
found in Wertenbaker, Thomas J, The First Americans,
Chapter VI,




opponents of the theocracy. Calef's work entitled More

Wonders of the World Invisible was printed in London but

was quickly brought to Massachusetts. Mr, James T, Adams

states the results very concisely when he writes:

"Though the rage of the Mathers, father and son,
was unbounded, their cause hed been thoroughly
diseredited, and their day was past. They be-
longed, in reslity, to the sixteenth ecentury,
while Calef, the merchant, defending the cause
of intellectual freedom with no weapon but that
of common sense, belonged to the elghteenth, the
deawn of which was now at hand," 1

Although reaction against the autoeracy of the
clergy played no unimportant part in the decline of Puri-

tenism and the rigor mortis of formalism had already crept

into the veins of the Puritan churches, theocracy and
Calvinistic orthodoxy still had & champion in the offing

who was prepared to fight the inroads of infidelity to the
last ditch. That champion was Jongthan REdwards, a man whose
name has become at once the symbol of reaction and the most
respected in the history of early American philosophy.

Even Edwards's enemlies recognized in him an opponent of
extreordinary gifts and vast learning; and philosophers and
scholars of our own day, who hate everthing for which
Edwgrds stood, admit that his is one of the greatest minds

thaet has ever sppeared on the American scene., There are

Y. Adems, Jdames T.,, The Founding of New England, pp. 455~
456,
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many interesting aspects of Edwards's life and thought to
stimulate the curiosity of students of the history of reli-
gion and of philosophy: his precocious bent for seientific
observation, hig independent development of & Berkleian
system of idealism, his attempt to wed John Locke's logic
to John Calvin's theology, his masterly attacks on the
freedom of the will, and his strong tendency to mysticism,
as revealed in his strange sutobiography, the Personal
Nerrstive. None of these topics, except perhaps his
belated d efense of extreme predestinarian Cglvinism, needs

to concern us here, Since the Freedom of the Will (1754)

was written after his retirement from the ministry and only
four years before Edward's @eath, it is possible to exagge-
rate its immediate importance in Edwards's own personal
summons of a heretical generation to the more orthodox
religion of its fathers. Of the uses and importance of
this work, I shall say something more a little later in
this chapter. 1

Edwsrds d4id, however, figure largely in two other
events of theological history in eighteenth-century New
England that are of great interest to our thesis, The in-
fluence of a strong anti-Edwards attitude was tremendously

important in the days of the New England Renaissance,

1, There are numerous biographical studies of Edwards but that of
Alexgnder V.G. Allen (1889) is still regarded as standard,

2, See Holmes, Oliver Wendell, Pages from an 01d Volume of Life,
(Works, Vol.VIII) - of 11 tt1s value as an exposition of Bd-
wards's teaching, but it represents well the deep antipathy

of Holmes's generations to the Edwardean doctrines,



And that anti-Edwerds bias was based in part on his
leadership in the Great Awskening., In 1738 there appeared
in the Colonies the Methodist preascher and associate of
John Wesley, the celebrated George Whitefield, Whitefield
came to New England in 1740 and there lighted the signal-
fires of America's most famous "revival", movement known

as the Great Awskening. At first the clergy were well dis-
posed to the fiery preachings of the great revivalist,
because obviously religion had lost much of its hold on

the lives of the descendants of the Puritan "saints", But
80 extreme and so highly emotional was Whitefield's evange-
lism that before long a strong reaction set in both against
his tesching and his methods., New England was getting a
taste of the kind of emotionel excesses that might have
been let loose back in 1637, had Mistress Ann Hutchinson
not been condemned and banished. In 1744 Harvard College
protested against Whitefield's preachings, and the following
year Yale added her protest. What a shock this new Metho-
distical shouting must have been to those ministers who had
a long memory! As Barrett Wendell says: "Seventeenth-
century Puritanism was a profound and lasting spiritual
power; Whitefield's revival wes rather an outburst of ranting
excess, ! 1

Fortunately for Whitefield EBdwards immediately

1. Wendell, Barrett, A Literary History of America,
p. 75.
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endorsed the Movement. As & matter of fact, most scholars
are inclined to pre-date the Awskening to 1734 and to find
its origing in Edwards's own parish at Northampton., The
most famous (or notorious) of the sermons of the revival
was preached by Edwards himself st Enfield, Conn,, in
1741, "Sinners in the hands of an Angry God." Taking as
his text, "Their foot shall slide in due timeM™----"the
assembly appeared deeply impressed and bowed down with an
dwful conviction of their sin and danger. There was such
e breathing of distress and weeping, that the prgacher

was obliged to speak to the people and desire silence,
that he might be heard." 1 While Edwards himself ususlly
relied on a terrible and compelling logic to secure his
effects, many of the preachers of the Awakening sought
deliberately to induce all kinds of emotional extrava-
gances, not unlike those associated with the Holy-rollers
of a later day., It was against these wild and almost
psychopathic accompaniments of the Awakening that the con-
servative ministers, notably the Rev, Charles Chauncy,
directed their attacks., They objected especially to the
nppeaching of terror" with its attendant "bodily effects."
Bdwards not only preasched sermons no less emotional in their
consequences than those of other preachers; he even wrote

treatises defending the "New Lights" (the name applied to

I. Tracy, Joseph, The Great Awakening (1841), p. 216,
quoted in Faust, Clarence and Johnson, Thomas H., (eds.)
Jonathan Edwards, p.XVII.
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the ministers participating in the Awakening). Among

these treatises the one Concerning Religious Affections

was his last and best. In it he gives us an analysis of
the operations of the human mind, which to us seems a some-
what strange medley of theological doctrine and eighteenth
century psychology. Further exposition of this work is not
relevant to our thesis, but it is worth noting that Edwards,
who set himself up as champion of the old order, by his
part in the Great Awakening, paved the way for the further
breskdown of clerical powers. His dismissal from his own
parish for s somewhat confused mixture of reasons was in
jtself a sigh that the power of the minister even within

his own parish was waning,

"But greater changes were to follow. After

the Creat Awakening itinerant preachers made
their appearsnce, who presumed to enter any
parish without the consent of the minister,

and preach such doctrines as they would.

They were non-conforming free lancers, hostile

to the established church, whose stock-in-trade was
the new emotionslism. TUnder their leadership,
Separatist congregations were gathered that 'were
not only an offense to the regular establishment
but a challenge to its authority.”

Bdwards's final difficulties with his parishioners
in Northampton marked his second unwitting contribution to
the downfall of the power of the churches. These diffi-

culties arose out of his refusal to abide by the terms

of the "Half-Way Govenant", Many ministers, including

I. Parrington, Vernon L., The Colonisl Mind, p. 161,
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Edwards's own grandfather, Solomon Stoddard, erstwhile
pastor in the Northampton parish, had begun to sdminister
the Lord's Supper to those who had become "members" of the
church through the Covenant, even though they had never
performed any personal act of public consecration. Edwards
insisted that conversion was the sole ground of admission
to the "sacreament," To him this was a matter both of
doctrine and of discipline, He cared 1little or nothing
ebout the social and political consequences which flowed
from his teaching, Whet he really did was to give doctrinal
basis for the ™ew"™ Congregationalism, already favorably
disposed to accept the democratic ideas on church polity
proposed by John Wise., Wise, who had opposed the Presby-
terianism of the Mathers, had advocated autonomous churches
by an snalogy drawn from civil polity. His argument was

based on Pufendorf's De Jure Naturae and was really the

application of a thoroughly secular prineciple to church

1

organizgtion, What strange company for Edwards to be

keeping----however unwittingly!

Both in his part in the Great Awskening and in
his resistance to the "Half-Way Covenant" Edwards believed
sincerely that He was & defender of the faith., But his
lifelong enemy, the snake which he felt had to be scotched

T, For an extravagantly sympathetic account of Wise,
see Parrington, The Colonial Mind, pp. 118-125,
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at all costs, was Arminianism. As we have seen in the first
chapter of this thesis, Calvinism was almost from the very
beginning s house divided against itself. There were the
Iigh Calvinists (the Supralspsarians) and the Low Calvin-
ists (the Arminians). The Puritans in general were, as I
neve said, High Calvinists; whereas the Anglicans were
inelined to follow the Dutch Bishop Arminius in his more
noderate views on predestination. In the light of recent
scholership, notably that of Professors Morison and Miller,
Rdwards was mistaken in his belief that the Puritans of
early New Bngland were High Calvinists. He himself was at
Least aware of the fact that the dogmas of Calvn hgd suf-
fered corruption in England in Charles I's time and that
corruption had found its way across the water at an early
date, for he writes M"Arminianism has greatly prevailed among
the Dissenters and has spread greatly in New England, as
well as 014." 1 Cotton Mather could boast in 1726 (Edwards
nas twenty-three years old at this time): "I cannot learn,
that among all the Pastors of Two Hundred Churches, there
is one Arminian; much less an Arian or a Gentilist,"

But Edwards was by no means so complacent; rationslism was

abroad in the world, and Arminianism had already begun its

. Edwards, Jonathan (Works I, 467) quoted in Faust,
Clarence and Johnson, Thomas H., Jonathan Edwards,
footnote, p. XLI.

2. Quoted in Walker, History of the Congregational Churches
in U.S. p. 216,




deadly work even in the very citadels of Puritan orthodoxy
in New England, By REdwards's time and indeed long before
Cotton Mather's boast about the orthodox Calvinism of the
New BEnglend clergy, English Presbyterianism had largely
become Unitarian, and deism had become enthroned in the
pulpits of the Established Church of England itself, There
was reason enough for Edwards to fear the corrupting in-
fluences of eighteenth-century rationalism both within the
Puritan churches and from without. Undoubtedly Edwards and
other opponents of Remonstrant Calvinism were never quite
sure what they were fighting. But fight they did, and
Edwards's most illustrious contribution to the battle was

his famous essay on the Freedom of the will (1754). There

is no need here to deséribe or to analyse in detail that
famous defense of theological determinism., It is a
treatise which must be read both in the light of the history
and dogmas of Celvinistic theology and in the light of
Edwards's own position in developing a new and surprisingly
original logic and metaphysics., It was a forthright
defense of the principle of "necessity," that is, of the
prineiple that men's behavior is directed by a divine power
apart fromithemselves., In his zeal to prove the bondage

of the will (which, incidentelly, is a more appropriate
name for his treatise) he was anxious to prove God's com-

plete sovereignty over man; his argument for man's total

depravity, a related Cslvinistic tenet, was motivated by



a similar desire to show man's utter helplessness. There

can be little doubt that Riwerds felt that he had proved
both points of doctrine in the Freedom of the Will, and

there were many theologians then and since who agree with
him. Foster, an early twentieth century historiasn of the
Edwardean movement, argues that by his work Edwards brought
New England theology back to Calvinism, 1 There can be
little doubt that in this effort, if ﬁot in his part in

the Great Awakening, or in his attack on the "Half-Way
Covenant," Edwards helped to preserve predestinarian
Celvinism in America well beyond its appointed dgy, both
among the orthodox Calvinists that still survived and

among the "New Light" Protestants, who made so many converts
in the hinterlands of New England, Yale College, which for
a time succeeded Harvard as the center of Calvinism, still

2
used the Freedom of the Will as a textbook ag late as 1775,

The Calvinism of Edwards, modified of course by his own
religiéqusychology, was systematized by his friend Hopkins
whose work "eontinued to dominate Congregational and Pres-
byterian theological seminaries until the last quarter of

the nineteenth century.m 8

In spite of Edwards's valiant efforts to turn

back the clock to a time that probably ante-dated the

I, See Faust, Clarence H, and Johnson, Thomas H., Jonsthan
Edwards, p. LXIV. e

2. Loec, cit.

3. Anderson, Paul A., and Fisch, Mac H,, Philosophy in

America, pe. 81,
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theology of the seventeenth-century Puritaens, by the middle
of the eighteenth century New Englagnd theocracy and simon-
pure Calvinism hasd lost their hold on the minds of the most
influential leaders in what once had been the Bay Colony.
Raﬁionalistic arguments for the existence of God had appeared
in the writings of men like Cotton Mather as early as 1721,
and hence even when, like Mather himself, the New England
divines did not recognize that & new day was at hand, the
Bible commonwealth, set up by the fathers, was a thing of
the past. The "Wonderful One-Hoss Shay" of Calvinistic
theocracy, to borrow Dr. Holmes's guaint epithet, did not,
as Holmes thought,go to pieces in a single day, but it was
rapidly collapsing, owing to influences both within the
churches and from without,

Unquestiondly foreign influences not only from
England but also from France helped to accelerate the doom
of the old religion, at least in what once had heen its
very center. The importance of the works of the English
deists such as Wollaston, Shaftesbury, and Bolingbroke,
soon brought into New England libraries a philosophical
and theological viewpoint at complete variance with the
teachings of the Puritans, "Contact with British troops
during the French and Indian War helped acquaint the Ameri-

cans with ideas current in BEngland at the time," 1 The

1., Anderson, Paul A,, and Fisch, Mac H., PRilosophy in
Americe, p. 154.
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introduction of French into the schools and colleges in the
1780's brought in the writings of men like Condorcet, Diderot,
and Voltaire, writers even more radicsl than the eighteenth
century Bnglish deists. These French writers, to be sure,
exerted a much greater influence in the South than they did
in New BEngland. But the new rationalism was in the air,

and it was not long before America, even New England itself
begen to produce her own home-spun deists such as Ethan

Allen, the Vermont patriot. In his Reason the Only Oracle

of Man (written in collaboration with a Dr, Young) Allen
went even further than the British deists by display}ng a
militantly anti-clerical bias. Bythe end of the century
deism was at its height and had seriously destroyed the
supernatural basis for religion of many of the prominent
founders of the Republic. The deists were unguestionably
a motley crowd, includindmen ag different as Thomas Jeffer-
son &nd Thomas Paine (author of deism's most notorious

tract, the Age of Reason), and among its British and French

advocates, men of even a greater diversity of opinion, 1In
generzl, the deists, regardless of race or political status,
agreed that reason was the primary source of all truth;
hence they rejected both the authority of the chureh and of
the Scriptures. They did believe in God as First Cause

and in nature as the revelation of God's beneficence to

man, but they rejected entirely the mirsculous and thought

of immortslity, if at all, as of decidedly secondary importance
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to the "good life" of this world. The deists emphasized
morality, but it was a morality wholly divorced from the
traditional theologv. Most of the deists were republican

in their polities; 8ll of them wmere humgnitarian snd natu-
ralistic. They believed in the almost infinite possibilities
of man's perfection----- hence, they were unalterably opposed
to anything that smacked of the "total depravity" of Cal-
vinism., PBrom the purely secular point of view, deism did
accomplish much to advance science and learning and govern-
ment here in America. It met strenuous opposition from the
clergy of all creeds, but unfortunately the survivors of
Calvinism tended to oppose it as much for its asscciation
with radical gnd republican politics as for its very ob-
viously theological dangers., The Calvinists were undoubtedly
aristocrats, and their clergy who attacked deism had & good
worldly argument at hand to us? in frightening the propertied
classes into keeping away from a form of infidelity so
intimately bound up with radical political doctrines.

AS the spirit of the Age of Reason became more
widespread, the opposition of the clergy and the more con-
servative laity increased. Pamphlets, poems, sermons, and
the like were levelled against deism with increasing
violence, "With attacks from the orthodox, no unanimity
within and a rationalistic position not always appealing to

ordinary men, the Age of Reason was on the wane by the
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early nineteenth century;" 1 The death of rationalism,
like the death of the New England theocracy, was by no
means immediate or complete. As we shall see later, many
of its tenets found their way into New Engleand Unitarianism,
to be eclipsed temporarily by Transcendentalism, but des-
tined to reappear in the middle of the nineteenth century
when the evolution controversy held the center of the

stage. The hold of deism on the New England religious

mind was by no means immediate or as widespread as had

been the tenets of the Puritan creed. But it is sad to
relate that federalistie politics, even more than religion,
suceceeded inkhecking "the infuristed steeds of infidelity"
in Boston end at Harvard., True enough, the new Unitarianism
of Harvard was pretty far removed in spirit from the faith
of the Puritans, but it did continue to present courses of

study which sought to empha&size the similarities between

natural and revealed religion, thus both preserving the
semblance of orthodoxy and stealing therationalistie thunder
of the infidels.,

The religious mind of New England had certainly

suffered a series of deep-sea changes in the elghteenth

century. By the time the century came to an end Unitarianism
(whose origins and development will be treated in the next
chapter) had definitely replaced the Puritanism of the

I Anderson, Paul A., and Fisch, Mac H,, Bhilosophy in
Americ&, Pe 1580
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seventeenth century in Boston, Cambridge, and Concord, the
centers destined to be the home of the New England
Renalssance, - Both conservatism and liberalism survived
the Age of Reason, but it is safe to say that neither John
Cotton nor Cotton Mather would have been able to recognize
either of them in their new clothes. Calvinisgtic orthoddxy
of & kind was, as I have pointed out, still alive and

kicking, but not in its old stamping ground. The Massachu-~

setts, which was to give birth to a Golden Day in literature,
was largely in the hands of liberal theologiaﬁs, at least
judged by seventeenth century standards. Quarrels over

church polity, compromise platforms, Arminianism and delism
had already done their deadly work. The Christian inheritance
of the Middle Ages had been pretty well divided or dissipated,
The New Bngland mind by the end of the eighteenth century

was worshipping strange gods, both in the Boston area énd

in the hinterlands where the "New Lights" were winning great

Negvangelical" victories. The true rationalism of the

scholagtic tradition had been réplaced by the specious
rationalism of @he British and French Philosophers. The
seamless garment had been rent into a hundred shreds to
meke the crazy quilt of New England Protestant heterodoxy.
Catholicism had been hated, true enough, bg the Winthrops,
the Sewalls and the Mathers, but o0ld Puritans still lived
and moved and had their being in the reflected light of
the Catholie tradition, Their descendants in eighteenth

century Boston had moved farther and farther away from that
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light. They would have to wait until events, as yet unborm,
would send several of their yintellectual leaders groping
blindly along the road to Rome. 4nd by the time Longfellow
and Hewthorne and Iowell appeared, anobher great sea-change
in New England life woulc find the descendants of Puritan ..

divines pretty well metamorphosed into Yankees.

2. The Making of the Yankee.

Making all due allowances for his anti-rcligious
bias, we must admit that Mr. James T. Adams has made out a
fairly creditable case for the existence of worldly motives
among the first ;mmigrants to Massachusetts.l Certainly
naot even the staunchest defenders of the purity of Puritaﬁ
mo?ive can deny that among the non-church-members of the
expedition {and, according to lr. Adams and others, these
were more numerous than we usually think) the impelling
motives for migration were economic or wordly. To contend
that "Land hunger was the master passion which brought the
men of the seventeenth century across the sea and lured
them ¢n to the frontier,"2 is, as I have oontended briefly
in Chapter I, equally absurd. Even Mrs., Hazard, who is
obviously an extremist in her dislike of the Puritans,
admits that the safest conclusion for the sober historian

to meke is thai the motives for Puritan migrations to

l. Adems, James, The Founding of New England, passim

2, Quoted in Hazard, Iucy L., The Frontier of American
Literature, p. 4.
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America were mixed. 1 There can be found in Puritan writings
a fairly large number of statements of purpose in coming
to New England, which unite the religious with the secular
in a naivete as amusing as it is obvious. Mrs, Hazard
quotes the conservative Bliss Perry as conceding that the
Puritan pioneer was "both a mystic and a bargain hunter.™
No matter how deeply religious the motives of the
Puritan immigrants when they arrived on these New Eagland
shores, they had to earn their livelihood. Whatever delu-
sion they may have had about finding a Promised Land in New
England and turning it into a Heavenly Commonwealth, their
first few months on the stern and rock-bound coast must
have convinced them that the Promised Land was no Garden of
Eden. There was no mistsking the fact that here in New
BEngland they would have to earn food, clothing, and shelter
by the sweat of their brows. The soil was as rock-bound
as the coast, and the climate as uncertain as only New

England weather can still be, Hence, it is not surprising
that the settlers of Massachusetts were early directed away

from what could be little more than subsistence farming to
the sea---to fishing, shipping, trading, and kindred
activities. As Englishmen the lure of the sea was in their
blood, as members of the middle class trade was the breath
of life, and as children of the Reformation, their pursuit

of wealth was not without its religious sanctions,

l. Loec. cit.
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The sea wae undoubtedly a watery avenue of

adventure, escepe, and profit, Why till g stony soil and

get & bare subsistence in return, when, with the elements
of navigation in his head and a little money in his pocket,
a boy of nineteen or twenty might even command a ship of
his own? It was not long before the sons of the Puritans
were not only fishing off their own coast but were also
literally sailing the seven seas in quest of cargoes much
more exotic than the sacred cod of the Cape----and much
more remunerative, To parsphrsse Wordsworth a bit: Bliss
was it in that dawn to be alive, and to be young was very
wealthy. Sometimes the cargoes were rum and molasses;
sometimes, sad t0 say, they were negro slaves. Sometimes
theyiwere whale 0il and blubber----and sometimes fabulous
ivories and spices from the Orient. Sometimes the sailing
was strictly within the law; and sometimes when the Mother
Country was &t war with France and Spain and Holland, the
seiling was for pirates' booty. Puritan consciences became
more flexible on the high seas, and the long months at sea
and in strange heathen ports left their marks of religious

indi fference and cosmopolitan telerance on the sons of

Pyritan yeomen,

Even the stay-at-homes, who lacked the spirit

of sdventure, were building the ships, handling the pre-

cious cargoes, and poring over the ledgers of trade. They
did not need to learn from Poor Richard that diligence was

the mother of good luck. That virtue was bred in the bone
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and nurtured in the blood by their fathers who had gone

through the lean years of the first settlement. After

all, these New England traders were the sons of disinherited
middle-class Englishmen, Some of them might have grown up

to be Daniel Defoes at home, but here, where their fathers
and brothers and friends were as resourceful as Robinson
Crusoe, they were fast déveloping into a new breed of English~
men---the shrewd and hard-headed Yankee.

There is an impressively large list of European
and British scholargkwho in recent years have sought to
explain the phenomena of Puritans and their like tukning
into shre;a and enterprising businessmen and traders, by
contending that there is en intimate relationshiﬁhbetween
Calvinistic Protestantism and capitalistic economics.

Among these scholars are the Germans, Max Weber and Ernest
Troeltsch, who begin with the premise that Calvinism arose

as a justification for usury in its medieval sense l.e. the
taking of interest, regardless of rate, on loaned money.
This view is unquestionably an extreme one, Professor
Morison argues thst whatever may have been true of Calvinism
in Continental Europe, it simply is not true that the Puri-

tans in America reprobated the scholastic teaching on money-

lending. 1 He is inclined to subScribe to the thesis of

I, S¢é¢€ Norison, Samuel E,, The Ppritan Pronaos, p., 8; also
by the same author, Builders of the Bay Colony, p. 161,
p. 166,
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Prof., R. H. Tawney, who argues simply that the unascetic

charscter of Purltanism helped it to come to terms with
this world. To Morison, the Puritan in any chosen calling,
whether it were the ministry or not, felt he could serve
his God "by nobdly fulfilling a function determined by the
conditions of this world, and thus prove your right to an
easy place in the next world." 1 Tawney and even Weber had
argued that Protestantism in none of its forms consciously
recognized that it was meking friends with the Mammon of
iniquity, 2 and Father Fanfani of the University of the
Sacred Heart (Milan) agrees with them. Father Fanfani
contends that both Luther and Calvin were extremely con-
servative in their attitude to the evolving economic order;
even though Calvin permitted interest-taking because "he
sees it as corresponding to.the natural order of events.®
0f more releyancy to our subject Father Fanfani declares:
"The economic ethical code of the English Reformers
and schismatics, in its most charascteristie form,
tends toagree with the most rigid Catholic view
end often goes even further. The ideas on pro-
perty of the theologians of the Anglican Church
in its early dsys derives from Scholastic doctrines,
We also find many echoes of their doctrines in the

view of American Protestants of the eighteenth
century.m 4

I —M¥orisom, samuel E., The Puritan Pronsos, p. 8.
2. See Fenfsni, Amintore, Catholicism, Protestantism,and

Capitelism, pp. 190-191 and passim for a thorough
summary of all the various theories of therrelationship

between Calvinism and capitalistic enterprise.

3, Op. cit., p. 197.
4, JOEL-'—‘E. cit., D. 192.




How, then, is it possible for anyone to imply
that the religious doctrines of the Puritans gave sanction
to the enterprise of the Yankee trader? Professor Morison
has given us one answer, already quoted above. Father
Fanfani offers still further reasons for the rise of the
capitalistic spirit under the influences of Calvinistic
theology and ethics., It is enough for me to summarise
the points in Father Fanfani's well-documented conclusions:

1., "Protestantism encouraged capitalism inasmuch as
it denied the relation between earthly action and eternal
recomp ense. " 1 Such an attitude tends to invelidate both
supernatural morality and the entire economic ethics of

Catholicism,

2. Related to this conclusion, indeed corollary to it,
is one which claims that Protestantism "transferred capita-
listic efforts into religious efforts which although not
meritorious, for otherwise God would be rewarding man,
were the sole way in which man could burn a grain of incense

2

to the terrible Lord of Heaven and Earth,"”

3., Protestantism produced no new effects, but "faci-

litated the manifestations of a movement that had shown

perceptible sighs of vitality before the Reformation,

I, Sce Faenteni, Amintore, Catholicism, Protestantism, and

Cépitalism, pp. 203 and passim for a thorough summary
of all the various theories of the relationship between

Calvinism and cepitelistic enterprise.
2. .0.19__0_5‘_.9'! Po 208.
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Iitelics mine) and would continue its course after the

Reformation;“ 1

It is clear, then, that the religious doctrines

of the Puritans, directly or indirectly, favored the rise

of the trading classes, The very disciples of Puritan

ethics sowed the seeds of an economic¢ upheaval that was

finally to reach its fullest expression in the Industrial

Revolution, As Professor Parrington points out:

"The immediate result was the emergence of a
middle-class, unimaginative, laborious, pru-
dential, who devoutly believed that the right
to rise in the world, to pursue economic well-
belng in g competitive society, wes the most
sacred of human rights; that those who were
faithful in little things, God would make ru-
lers over great things.....The rise of the new
ethins coincided historiecally with the final
disintegration of the craft guilds, .and the
emergence of the great trading companies, It
provided a desirable sanction for the modern prin-
ciple of exploitation, and the development of
the middleman system of distribution; and these
conceptions the Puritanized English commercial
class seized upon eargerly, and in capable fashion
set about _the work of creating the system of
modern capitalism,"

3., TPnglishmen into Yankee-men.

There is neither time nor space to treat fully

of the effects of War and Revolution upon the provincisal

a,
1.

Parrington, Vernon, The Colonial Mind, p. 268,

See Fanfani, Amintore, Catholicism, Proteqtantism and
Capitalism, pp. 209 and passim FoT & Thorough summary
of all the various theories of the relationship between
Calvinism and capitalistic enterprise.
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inhabitants of what once had been the Bay Colony. I have
already mentioned in the first section of this chapter
that the contact of the New Englanders with the British
troops sent over to fight the so-called French and Indian
War contributed somewhat to liberalizing the outlook of a
people who had been pretty effectually isolated from
Europe by a curious combination of theocracy and geography.
But these British soldiers, whom the New Englanders had
welcomed readily enough as protectors of their own self-
interests, ultimately served to intensify the Yankee
spirit. The military, accompanying the Colonial and Pro-
vinecial governors, had never been very popular, and any
increase in the numbers of the British soldiers, however
expediently advantageous théir presence, nust have been
viewed with & not unjustifiabl; alarm,

Now the Puritans had never been particularly
docile sons of the growing Empire. They had come here in
the first place because England's rulers had been their
political end religious persepdtors. In Massachusetts,
partly because of remoteness from London and partly because
the theocratic rulers were hard to handle, the Colonists
had haqpretty much their own way. They were willing enough
as skippers of pirate brigs to take advantage of the enemies
of Mother England; they were ready enough, undoubtedly
because of genuine fear of the Indians, to Jjoin battle with
the British against the French, But after the Treaty of
Paris (163), which concluded the War with France, the
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Colonies in general and New England, among them, felt a
strong resurgence of the 0ld spirit of security and
independence. England was still removedby six months of
dangerous sailing from her North American colonies, There
was still enough of the dissenting spirit left in narrow
and provincigl New England to bid defiance to rulers three
thousand miles away, whose lives, judged by Puritan stan-
dards, were none too moral anyway.

LAnQ then in the very year of the Treaty of Paris
a stufild Tory ministry inaugurated s series of acts which
finally uncovered the 1id of Revolution., Up to this time
sentiment and self-intérest had kept the Colonists loyal.
As Parrington and even several wise British historians of
a later date have pointed out (not to mention such con-
temporary conciliators as the great Edmund Burke) a "gene-
rous policy of imperial federation would have returned
incredible revenues to Great Britain.",} But a short-sighted
imperislism was in the saddle, and the heavy debts incurred
in Pitt's foolish wars had to be ﬁet. "It was the 111 luck
of the ministry to present the question so concretely that
the colonial radicels were given an opportunity to awaken
the latent forces of American liberalism and turn them

against Banglish sovereignty.” 2 There is no need here to

rehearse the geries of acts which finally culminated with

I, Parrington, Vernon L,, The Colonial Mind, p. 185,
2. Loc. eit.
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the Revolution., Modern American historians agree that
almost each separate colony entered into the uprising for
speeial reasons of its own. The leaders had all they

could do to turn the grievances of each separate colony

to their own uses and to keep the flame of revolution burn-
ing simultameously in each section. While elementary school
historians have salways made much of the grievances of
Boston pakriots against the tax on tea, adult historiasns
agree that the sons of John Calvin and Cotton Mather had
most deeply resented the provision of the so-called Quebec
Act, which granted to the French Catholics of that province
the Pree exercise of their religious beliefs.ll It is
always easy to oversimplify M"causes" of such a complex
movement as the American Revolution, and I am not prepared

to masintain that the anti-Catholie, ™no popery," prejudices
of New England were the sole cause of New England's partieci-

pation in the War. In the final section of this chapter,
however, I shall touch sgain upon the Act in reference to
the positions of Catholices in New England before the nine-
teenth century.

Once New England, especially Massachusetts, de-~
cided to cast the die for Revolution, she undoubtedly
played her part in the war right nobly, if we are to judge

the long honor roll of her great patriots., It is not for

1. See Metzger, Charles H., S. J,, The Quebec Act: A
Primary Cause of the american Revolution. (New York, 1936).




me to belittle or to malign their motives. The Revolutionary
agitators often found among the ministers of the gospel their
most potent assistants., But in Massachusetts, as elsewhere,
there were prominent loyalists or Tories, the most celebrated
being the royal governor, Thomas Hutchinson, descendant
of the notorious Mistress Ann, and the minister, Jonathan
Boucher, Of these loyalists Parrington says:

"aAlthough native born they aped the English

aristocracy, and reproduced on & less magni-

ficent scale the manners of the English landed

families. Less arrogant than their old-world

models, certainly much less corrupt in their

politics, they exuded the same aristocratic

prejudices and the same narrow sympathies,

Their most cherished dream was the institution

of an American nobility, with the seal of_ roysal

favor set upon their social pretensions,"

The Tories were of course in a d stinet minority,

and as the Revolution progressed their fate was sealed.
Most of them, who could be di scovered (some astute gentlemen
of wavering faith were never properly labelled as Royalists)
were ultimately déported to "Hell, Hull, or Halifax," as
the slogan put it, Unquestionably the Colonies, including
New England, lost some of their most cultivated minds in the
expatriation of the Tories to Canada, the Bahamas, and
Englsnd itself, While such deportations may have been

plessing to the rising tide of republicanism in New England

1. Parrington, Vernon L., The Colonial Mind, p. 194.
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and the rest of the colonies, it meems to me that the exile

of the loyalists helped still further to accentuate the
provinecialism which was fast turning American Englishmen
into Yankees. Even Parrington, who is by no means an
apologist for the Loyalists, says:
"The change of temper that came over American
soci ety with the loss of the Loyalists, was
immense and far-reaching, For the first time

the middle classs was free to create & civi-
lization after its own ideals., In rising to

leadership 1t brought another spirit into every

phase of life, Dignity and culture henceforth

were to count for less and assertiveness for more.

Ways became less leisurely, the socisl temper less

urban, The charm of the older aristocracy disi

appeared along with its indisputable evilsg.™

Curiously enough the departure of the more pronounced

Loyalists from New Bngland did not by any means bring sbout
aﬁy strong tendencies towards the republicen spirit. Except
for Samuel Adams, one of the least fully appreciated fire-
braends of the new democratic order, New England furnished
no first-rate political thinker to tske part in the "Great
Debate™ out of which the destiny of the New Republic was
shaped. Sam Adams himself was no "democrat" in the
Jeffersonian sense and carefully refrained in all hisg write
ings from using that term. In the days of reconstruction,
which followed the successful termination of the Revolution,
New England became a hot-bed of Federslism and poor Sam

Adsmeg as Governor of Massachusetts had to listen to Robert

l, Parrington, Vermon L,, The Colonigl Mind, p., 172.
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Treat Palne at a Harvard Commencement,"fulminate against the
red atheism of France and its American spawn." 1 New England
Puritans had, as we have seen, never been friendly to demo-
oracy, and their descendants of pos t-Revolutionary times
soon c;ie, not unnsturally, to identify democracy with the
irreligion of the anti-Federslistic republicans.
Undoubtedly the War itself, like all wars, was
a mixed blessing to the religious spifit of New Englsnd,
But the end of the War and the new sense of security and
independence which followed, gave fresh vigor to the com-
mercial life of the Yankee trader. He now felt that he was
no longer a provincial Englishman more or less responsible
in his business deplings to & rapacious ministry in London.
He was a Yankee with vested interesté of his own, which
he was as ready as ever to defend against all aggressors.
And he felt that the principal aggressor was the new
democracy of Jefferson, Is it any wonder, theyp, that New
England traders were as vocifer&us as thelr parsons in up-
holding federalistic principles? While the so-called
Connecticut Witg~=w-- Dwight, Barlow, and Trumbull----were
the most articulate spokesmen, both in verse and prose, for
the religious and political conservatives, it was Massachu-

setts, especially Boston, in which the last and most stubborn

1, Parrington, Vernon L., The Colonial Mind, p. 24%.
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battle for federalism was waged. And there seems little
reason to doubt that, however sincerely the Boston minister
mey have reprobated the atheism of anti-Federalist politi-
cians, the Yankee squire, erstwhile British provincial
trader, was the man who "called the tune," It was his
hard-earned cash, after all, which "paid the piper."

In other words, it was the worldly prudence of the Boston
Yankee rather than the religious zeal of the theocrat which
emerged triumphant from the turmoil of Revolution. The
parson, too, had become a Yankee and had found, as the next
chapter will reveal, a brand-new faith to bolster up his
Federalistic politics----at least in Boston. It was against
this background that the opening scenes of New England's
Renaissance were to be acted. The spirit of Separatist
liberalism was by no mesns wholly defunct, and the new ortho-
doxy in religion (Unitarianism) had come to a dubious kind
of terms with rationsl theology; But temporarily, as
Emerson ssid, things were in the saddle----and things were
very dear to the heart of the Boston Yankee,

4, "Romanism" in New England.

New England, founded as a haven for religious
refugees, was not, as I have said repeatedly, to become

noted for its tolerance of alien creeds even in the Rhode
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Igland of Roger Williams, 1 The Quakers were the only
truly tolerant Protestants in the Colonies, and they them-
selves had suffered a persecution and death at the hands
of the Puritans, Above all, New England (or any of the
northern Colonies, except Pennsylvania) had no use for what
Roger Willisms had cslled "the Romish wolf"™ or what the
Puritans themselves regarded as the Scarlet Womsn, the
kingdom of anti-Christ. The Puritans, as we have seen,
had broken away from the Churech of England'largely because
they felt that the Establishment was still too Catholic in
its hierarchicsl organization and in many of its devotions.
As, Dr. Theodore Maynerd says "™No New England child but

knew the gory lines:

TAbhor that arrant whore of Rome,
And all her blasphemies

And drink not of her cursed_cup,
Obey not her decrees." 2

As Dr. Maynard and others have pointed out, Lord Bellomont
afte~ the Revolution of 1688 got New York to pass a law
imposing the death penalty on priests and also induced
Massachusetts to pass & similar law, In short, Brithsh
penal lawe emigrated to Massachusetts, along with the bitter
anti-Catholic prqjﬁdices already deeply ingresined in the

New England sons of John Calvin,

I, For & brier discussion of Williams's alleged tolerance,
see Maynard, Theodore, The Story of American Catholicism,
pp. 87-88,

2. Op. cit., pp. 90-91.
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The story of the attitudes of New England to
Catholioism from the beginning to nearly the end of the
eighteenth century has already been thoroughly treated in
a brilliant and scholarly doctoral diséertation.l There
is no need to describe in all its lurid detail that most un-
happy picture. While it is undeniably true, as I have shown
at some length in Chapter I, that the Puritans themselveé
were still living on borrowed Cathclicism, they hated the
theology of the Schoolmen and all their works and pomps. It
was one thihg for the Puritan fathers to strive to dmitate
the methodology of St. Thomas; 1t was something else - and
that something abhorrent - to accept hhe Angelic Doctor's
conclusions. As Father Riley shows whth abundant citatilon,
not only the sermons and more formal theological works of the
Puritans but also their popular pamphlets, almanses, and.
schoolbooks for children, were replete with anti-Catholiec
vituperation. The Puritans were masters in the art of
propaganda: no canard against the Church was too base for
them to repeat ad nauseam in all writings intended for

popular consumption. There can be 1lit“le doubt that the
Puritans and thelr eighteenth century descendants helped

to perpetuate in this country the kind of "no popery" bigotry
whieh was to bear such abundant fruit in the semi-politieal

movements against the Chureh in the nineteenth century.z

1, Riley, Arthur J., Catholicism in New England to 1788.

2. The best account of these movements e.g. Nativism, can
be found in"Billington, Ray Allen, The Protestant
Crusade, (N.Y., 1938)




Even in scholarly circles there were provisions for

attacking "Romanism" and "Popery" that would reach out

beyond scademic walls and propageate their melignent influence,
The famous Dudleian lectures, founded st Harvard by Judge

Paul Dudley in the mid-eighteenth century, are notorious
examples of this more mrespectable" kind of anti-Catholic
propaganda., One of the four annual lectures on the Dudley
foundation was, by the terms of its founder, to be given with
the purpose of "detecting, convicting, and exposing the
jdolatry, errors, and supersti tions of the Roman Church, "
This concern of the Puritans and of their eighteenkh
century sons against the "eyilg" of "Romanism" cannot cer=-
tainly be explained in terms of the numbers of Catholics
in colonisl, provincial, and Revolutionary New England.
Some of it csn, as I have suggested in the previous section,
be expl&iﬁed by the proximity of the French Catholics of
Quebec, who were alleged to have engaged in the active
proselitizing of some -.of the New England captives of the
French and Indian War, 2 But the impor tation and revival
of the penal laws, together with the well-advertised intol-
erance of the Puritans against all alien faiths, were quite
enough to keep sensible Catholics away from New England,If

they dared to come, as some of them did, they were usually

wise enough not to reveal their affiliations with "Romeanism,"

T, Quoted In Riley, Arthur J., Cgtholicism in New En
to 1788, D. 28, ’ gland
2. Op. cit,, passim,
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There are some stories of Catholics who for one reason or

other were well treated by the Puritans; there is even the

legend (of very doubtful authenticity) that the famous
Captain Miles Standish was & Catholic and that the leaders

of the Colony permitted him to take an annusl trip to Maine
to make his Easter duty. Certainly whatever Catholics

found their way into sewenteenth and eighteenth century

New BEngland found no opportunities to practice the Faith,

As Father Riley states in the conclusion of his dissertation:

" ....there were some Catholics present during

the entire colonial period. No approximate
estimates of the number are possible nor is there
any certainty that any Catholics definitely per-

severed in the practice of their faith., Their
actual presence, except for some war-time measures,
was never restricted, but their exercise of reli-
gious, political, and civil privileges was serious-
ly circumscribed, Until sfter the Revolution it
was not possible for Catholics to organize a church

or to practice their religion openly."

The coming of religious liberty to American Catho-
licg----except in Penngylvania and Maryland, where it had
already been granted----wes hastened by the Revolution,
partly because of the loyalty of known Catholics such as
the great priest and future archbishop, John Carroll, ang
partly because of the splendid cooperation of Catholic France
in helping the Colonies to win their freedom. It would be

false to assume that with the signing of the peace Coatholies

T, quoted T@ Riley, Arthur J., Catholicism in New En
to 1788,pp. 324-325, ’ Jew fnglang
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were received with open arms in New England or elsewhere,
but henceforth, they were to be more or less tolerated.

The beginnings of the Church in Massachusetts were by no
means auspicious. Boston itself seemed 1ll-fated in its
first Catholic pastors, 1 Not indeed until the establish-
ment of the See of Boston in 1808, under the saintly Bishop
Cheverus, can we say that Catholicism had an even chance
of surviving its birth., Even then and for many generations
to come the Church was to be largely a church of the dis-
inherited, of immigrant laborers come over from Ireland to
escape worse evils than any the Puritan founders had ever
known under Charles I and Archbishop Laud. Although I
shall recur to this point rather often in the subsequent
pages of this thesis, it is worth pointing out now that
Catholicism, which was to mgke such a deep impression upon
the great writers of New England's Renaissance, had scarce-
ly emerged from the catacombs of Puritan persecution and
Yankee distrust by the middle of thqnineteenth century.

The "Genesis of Yankeedom™ had indeed witnessed many pro-
foun& changes in the mental and spiritual attitudes of

the inhabitants of Massachusetts. But the ancieht grudges
against "Romanism" died a slow death., TYankees, who had
learned to tolerate and even to subscribe to theological

doctrines that would have been anathems to the Mathers,

1, See Maynard, Theodore, The Story of American Catholicism,
pp. 175-176.




continued to hate the "Scarlet Woman™ of Rome with & bitter-
ness once reserved for Quekers or Arminians or the British
crown, The fires lighted by Puritan anti-popery were one
day to burst into the all-too-litersl flames of the Charles-

town Convent (1834),

5, Transition Again

By the end of the eighteenth century, it is clear,
the estsblishment of Yankeedom was complete. Although the
ancient faith of the Puritans still lived on, tﬁe survival
of Puritan M"morality" and prejudices was far more marked,
except in villages and hamlets remote from Boston, than
was the "survival" of the dogmas, diseiplines, and piety
of the founders of New England. The history of religion
in Massachusetts especially is a strong confirmation of the

fect that worldly-minded men often retain Christian morals

when they themselves have ceased to believe in the dogmatic
truths on which these morals rest. And so as the century
closed Puritan morality was serving well the interests of

the Yankee trader; and the accumulated religious prejudices
of a hundred and thirty yesrs were "sanctifying" Federslistic
politics, The most conspicuous virtues were of course
"natural® ones, but so confused was thereligious "elimate

of opinion" that many & serious-minded Yankee sincerely
believed he was st@ll worshippingﬁhe God of his fathers,

The final defeat of the theocracy, the Edwardsan revival,

the effect of deism, and the new Boston creed of the Uni-



=838

tarisns, had all left the religlous picture substantially

different from whet it had been in 1700, Along with that

change had come the metamorphosis of the Puritan into the

wordly "economic" man of Yankeedom. The reign of the

entrepreneur end merchant was at hand; things were indeed
in the saddle, and the Yankee was riding on wings of gold,

into the new century.

-0-0-0-~0-0-0-0~-0-0-0-0~



CHAPTER 1III

SETTING THE STAGE FOR THE RENAISSANCE

1., New England and the Romantie Revival.

Strange as it may now seem, American literary
history was written for generations from what was an un-
deniably "isolationist™ point of view. I have élready
vointed out in the firgst chapter of this thesis that the
Listory of the Puritans has been read as it should be on-
ly in recent years, because such scholars as Professors
Morison, Miller, and Murdock have recognized thoroughly
its EBuropean origins. Even the Fnglish roots of American
literature suffered neglect, despite universal reference
to the Colonists as "transplanted Englishmeﬁ“ and superfi-
cial comparisons between American and British writers. In
fact, especially in academic eircles, until about the
1920's critieism of our own literature had fallen between
two stools (or should I say schools?): the first provincial-
ly isolationist, and the second equally provincial, in its
snobbishness toward any literature in English not produced
in England. Consequently, with few notable exceptions,
students of American literature, until our own time, fail-
ed to see that the first and broadest fact about the lite-

rature of New England's Renaissance is that it was an in-
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tegral part of the Romantic Movement, 1 There had been
some intimations of this fact scattered throughout the
pages of critics like the late George Edward Woodberry

but ever the Cambridge History of American Literature shows

no clearly defined awareness of Romenticism as a movement
in American literature.

There are some critics now, among them Professor
Norman Foerster, who date American Romanticism back to the
"birth of the nation® 2 and regard Puritan "idealism" as
one of ;ts manifestations, This seems very far-fetched
to me, even if not quite so absurd as the theory of en-
thusiasts who trace Romantieism back to Socrates! TUnques-
tiongbly Romanticism in political form found its expres-—
sion in the A@erican Revolution or rather in the writinés
of the republican patriots who engineered the Revolution;
and later, like Jefferson, stood for egalitarian principles
in government. These egselitarian principles, soon to be
identified with the "democracy" of the French Revolution,
did not, as we have seen in the last chgpter, make much
headway in New England, particularly in Federalistiec
Bosyon. As a matter of fact it is hard to imagine any less
propitious soil for the seeds of the Romentic Movement

than the Boston area and the New England which I described

I, See Foerester, Normen (ed.), the Reinterpretation of
American Literature, pp., 32-34,

2. 0p. cit., p. 32,



in Chapter II. Politically Boston belonged to the eight-
eenth century; its consequent and/or antecedent social life
was a Yénkee interpretation of the social pattern of the
Age of Enlightenment. In religion, as we shall see, Boston
Unitarisnism was also a curious compromise between the
Congregationalism of the seventeenth century and the natursl
religion of the Age of Reason. But there were present,
even in this unpromising soil, latent elements of the
n"genteel spirit." And winds were blowing from the Fast
scross Atlantic waters, winds which not even Tie-wig
Federalism and Unitarian respectability would be able to
Xeep out, Romanticism was #n these winds, and while the
New England Renaissance flourished, they kept blowing.

They even took on some of the native wildness of New
England winds----a phenomenon metaphorically and histori-
cally correct, even if it does seem to violate the prin-
ciples of meteorology! For, to drop my metaphor entirely,
Romanticism came to America in many of its Buropean mani-
festations, but these were modified in New England to
accord with American temperament and character., As Profes-
sor Howard Mumford Jones points out, 1 the moral idealism,
surviving from an earlier New England, kept the Romantic
Movement from the moral anarchy of Europeans and Englishmen

like Shelley and Gautier and Heine and slso from all

I. See Foerester, Norman (ed.), The Reinterpretation of
American Literature, p.77¢




rassionate apologies for the senses. On the other hand,
an idealistic, if not anarchicael mania for reform ren riot
in this country----New England itself became a land of
Utopian dreams, Transcendentalism has been defined as
"Romenticism on Puritan soil," and it is plain to the stu-
dent of comparative literature that no country of Rurope
could have harbored such a singularly New England-ish brand
of Romanticism,

The origins of the Romantic Movement in New
England, then, were partly foreign and partly native. Hence
in "Setting the stage for the Renaissance" we must take into
account several characteristics of Romanticism which are
universal in scope as well as peculiar to New England, at
least in their interpretation. As I implied in my Fore-
word, the currents and cross-currents of the Renalssance °
are still something of a puzzle of the social snd literary
historian, but I do believe I can isolate a few of the
universal and particular traits of Romsnticism which wlll
help to explain the relatively conspicuous part played by
Catholicism in the literature of the Golden Day. Here let
me insist that masny of the properties which found their
way onto the "Stage" of the Renaissance were Romantic----
and I am not forgetting that one of the chief manifestations
of Romanticism, wherever it appeared, was & strong reaction

against the established order.



2. New Bngland Discovers Europe

The discovery or rediscovery of the past is by

comcion consent of all schools of criticism one of the dis-
tinguishing merks of the Romantic Revival. It was also one
of the chief sources of New England's Renaissance, and I
submit perhaps the most potent one in bringing the writers
of New England face to face with the Catholic Church.

New England Romanticism not only helped her sons like
Hawthorne to look back upon the native past, but it also
turned their eyes to Europe, whence were blowing the winds
of Europe's own new day. And, once the eyes of New
Bngland®'s most perceptive miﬁds began to peer across the
broad Atlantic to see what was going on in contemporary

England and Europg, they could not help but see a past rich
in traditions, traditions still very much glive even in a

changing age., At first these glances Europe-ward were
necessarily through the pages of books, butithe lure of the
014 World became so strong that the descendants of English-
men who had ssgid & glad farewell to "perfidious Albion"
were now anxious to see Spain and Italy and France and
Germany as well as the home of their grendsires, It was
not long before the Grand Tour or something much more
serious became g part of the education of New England's
chosen sons., And on these Grand Tours the chosen ones

redi scovered Europe and with it the Feith. I do not wish

at all to minimizé the other factors that led some of the
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men of the Golden Day to a rediscovery of the need of a
Church Universal, but Buropean travel was often the princi-

pal stimulus to the other approaches to Catholicism.

Now I realize that most interpreters of New
England litersture, although fully aware that the re-dis-
covery of Burope took no inconsiderable part in bringing
about the Renalssance, are inclined to play it down, con-
tending that its more vital qualities are native or else
are native épplications of imported Romantic ideas. And
these importations,' they argue, were through books, and
the applications were made by men who had either never
visited Europe or, if they had, were relatively untouched
by their travels. I shall give due consideration to this
position as the thesis progresses, particularly with re-

ference to Emerson, Thoreau, Holmes, and some of the

Transcendentalists. I am willing to admit that the more
"radical" writers of the Renaissance were anti-traditi onal
in the fullest sense of thﬂterm, and, as such, they either
ignored or were seriously perplexed by Buropean as well as
by American traditions. In general, they were, as we shall
see, hoétile to the Catholic traditjoﬁ——--but they were
disturbed by its presence. Their very hostility was an
unconscious admission of the importance they attached to it.
What is even more significent: the radicals' dissatisfac-
tion with things as they were, was, as we shall see, a
much deeper manifestation of divine discontent, hungering

after the spiritual reslities which Catholicism alone can

supply.



Americans, even in provincial days, had returned
to England or had visited the Continent for one or more
immediately practical purposes. During the Revolution such
natural cosmopolitans and ambassadors-extraordinary as
Benjamin Franklin had gone to France in quest of help for
the struggling Colonies, ©Some of the great leaders of the
New Republic like Jefferson had also visited France on
errands of state. Washington Irving, it may be recalled,
first went to England ostensiply to represent his femily's
ocutlery business, but remained to become the first ambas-
sador of the New World of letters to the 0ld----and, ulti-
rately, of the 014 World to the New. But New England's
young scholars, who made the Grand Tour, all left their na-
tive shoresg with the very definite intention of)Pringing
back their share of the literasry, linguistic, and cultural
riches of Continental Europe. It was these earnest young
men, who were largely responsible for the "Biscovery of
Burope™, which preceded and accompanied the arrival of

New England's Renai ssance. It was also these same zealous

young4scholars who brought back with them thelr impressions
of the Catholic tradition. For most of them this redis-
covery of the Faith was entirely eccidentsl and uninten-
tional: studies in the German universities of the time were
hardly calculated to inspire an awareness of or a devotion

to Catholicism. One might almost paraphrase the famous

line of Lowell's and say: Those who went to scoff, remained
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to pray. That of course is an exaggeration, for there was
little time and less inclination for praying among these

descendants of' the Puritans.

The first group of scholar-pilgrims to embark for
Europe included George Ticknor, Edward Bverett, and two
sons)of John Quincy Adams. The date of their sailing,
April 16, 1815, ought to be regarded, as I am afraid it
ig not, as one of the important dates in American literary

1l
history. In the years that followed, these Literary Pioneers

were succeéded by Joseph Green Cogswell,, George Bancroft,
Henry Wedsworth, Longfellow, John Motley, James Russell
Lowell, Francis Parkman, Emerson, Holmes, and a host of other
less important figures, Leaving out of consideration theﬁ
names of those pilgrims who will later play a more signi-
ficant role in these pages, I should like to summrize brief-
1y the ultimate consequences of the Buropesn studies and
travels of some of the others,
l. George Ticknor,who spent in all three long and
notable periods in Burope, returned from his first voyage
to become Smith Professor of the French and Spanish Lan-
guages and Literatures and Professor of Belles Lettres at
Harvard College. During the four years of his first
pilgrimage he had visited and resided in all of the important
) Pi;zézis, gyté:i: %fliiZghggzz%yas;ggzgggpghgoé%gggﬁz%
Brofessor Long mekes avallable foo tae firen piecction.
and other documents which throw a revZaliié ligﬁi og Eﬁzs

discoveries of these "Pioneers" and of the effects which
they exerted later on their American students,
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countries of the Continent, had spent about two full years
of 1ntFnsive study at the University of Gottingen, and had
met nearly all the famous statesmen, writers, and scholars

of Englend, France, Germany, Italy, Spain, and Portugal.

As Professor Long says:

"He had enjoyed unusual contacts with the

most cultivated society of Burope, had pursued
his studies under the direction of some of the
most renowned scholars, and had acquired a vas?t
fund of learning, as well as & valuable library
of several thousand volumes. He brought with

him not only a practical command of several

modern languages and s knowledge of all the im-

portant literatures but also an acquaintance with

the educational methods of European universities.”
Ticknor remained in his Harvard Piofessorship from August
10, 1819 until May, 1835, when he kmnew that Longfellow ®mas
to return from Xurope as his successor. In June of that
year Ticknor again sailed for what was to be a three years

sojourn abroad. During the first ten years of his Profes-

sorship he had devoted himself principally to the prepara-

tion for and writing of his three volume History of Spanish

1Litersture. This was his most notable contribution to what

we cell today "productive scholarship", and it was also,

es I shall note later, one of the most influential books
of the period in turning the minds of New England scholars
and writers to the glorious culture of Catholie Spain,
Ticknor's third trip to Europe, begun in June, 1856 and of

£ifteen month's duration, was relasted to the second most

T. Tong, Orie W., Literary Pioneers, p. 4l.
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important phase of his life work. This trip was made in
the interests of the Boston Public Library, of whiech Ticknor
was one of the founders (1852). This Library became one
of the storehouses not only of priceless native lore but
also, as & result of Tigknor's purchéses abroad, a reposi-
tory of much of the best Buropean writing. DProfessor Long
summarizes Ticknor's long and scholarly career as follows:

"Throughout the years Ticknor was one of the

most influential figures in the social and

intelleftual life of Boston and of the country,

for which his knowledge of litersture and

scholarship and his wide contacts had fitted

him., He delivered nublic lectures, contributed

articles to the magazines, continued until the

close of his career an enormous correspondence

with distinguished statesmen and men of letters,

and when his death occurred in January, 1871,

he had been honored by numerous societies and

institutions at home and abroad,m 1

2. The second of these scholarly pilgrims, Edward
Everett, is really of less interest to us than Ticknor, be-
cause he made no especial contribution to the cultural
emancipation of New England thet is more than remotely
related to the re-discovery of Catholicism. Originglly a
minister, EBverett became after his first four-year sojourn

in Europe successively Eliot Professor of Greek Literature

at Harvard, interim an editor of the North American Review,

Congressman from his native state, President of Harvard
(1846-49), Governor of Massachusetts, and United States

Sengtor. During s long and distinguished public career

:&;' 1

T, Iong, Urie W., Literary Pioneers, p. 62
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(the "vulger prize of politics,™ Emerson scornfully celled
it) Everett "never failed in his sllegiance to gscholarship

and learning, for which unquestionably his studies abroad

hed given him the first inspiration.” * Although Everett
was a student of German, Italian, and French, his chief
contribution to the learning of New England was in his
Greek studies.

3, Joseph Green Cogswell, Ph.D. of Gottingen, is
still less interesting to the readers of this thesis, for,
although he did ultimately make important contributions
to0 American cultursl development as a teacher at Harvard
end at the Round Hill School, as editor of the Hew York
Review and as & librarien, none of his activities brought
him very close to the Church. His name, however, deserves

s place on our honor roll because of his pioneer work in

sponsoring an interngtionally-minded private school and
for his important part in founding and organizing the
Astor Library. As Professor Long says, he was, among
other things, "an important mediator between Europe and

America, "

Rancroft, Motley, and Parkman, the historians,
were notable also among these early pilgrims and scholars.
Bancroft and Motley, like the three scholars described
above, were all German university products, whose contacts

with Catholicism were necessarily limited and often colored

T. Iong, Orie W., Litersry Pioneers, p. 76.
2. Op. cit., p. 107,




by a Prussian-Yankee bias, never wholly eradicated from
their outlook, even when they had extended their travels.,
As T said in my Foreword, I feel no specisl competence

to deal with these hiétorians or their work, but I cannot
forbear recording some of the impressions made upon Park-
man by his contacts with Cstholic Burope. Hence, I have
decided to close this section of the thesis by quoting
some of the remarks about Catholicism appearing in the
correspondence and notebooks of the man who was ohe day
to become the higtorian of the French explorations and
Jesuit missionary activities of North America. Parkman,
a graduate of Harvard and of its Law School, was an ex-
tensive traveller in his own country, visiting many of the

sites of his books (e.8. The Oregon Trail) on foot, but he

also made two trips in his early years to Europe: the first,
1843-44, was his Grand Tour, the second, 1858-59, was
largely intended for his health, TLater he made several
visits, particularly to Paris and to Germany, in quest of
historical materials and sometimes of his ever-failing
health, His earliest observations of the Church in Europe
are most interesting, becsuse they are fresh and unspoiled
by his preoccupation with documents, ill-health, and' almost
total blindness.

Recognizing that, if he were to write intelli-
gently of Canadien history, he had to understand the Catho-

lic Church as the central force in that history, he saw as
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early as 1843 (he was then only twenty years old) that

he "required clear impressions of monastic life, and of

1

Roman Catholic ecclesissticism in general.m His bio-

grapher, in trying to defend Parkmen's "objectivity" and
fairness as & historian, reveals perhaps his own bigotry

guite as much as Parkman's when he writes:

"Born and bred a Unitarian, but early escaping
from the broad limitations of even this belief,
he was quite indifferent to sectarian distinc-
tion; or, rather, he was antagonistic to reli-
gions of all kinds in proportion to their exal-
tation of doetrine and ritual above practical
morality and the growth of character. The
Roman Cstholic Church repelled him by her moral
code, her temporal and ecclesiastical ambition,
her superstitions (sic!) and supernaturalism,
and her denial of freedom in mentsl growth.....
sos.His most fundamentsl traits were absolutely
opposed to many of the aims and methods of the
church, though his love of truth and fair play
never allowed him to ignore what was admirable
in the character or conduct of her followers," 2

The gentlemen doth protest too much! It ig ny own coh-
clusion, after dipping into the correspondence and the
journals, (the historical works themselves are, I repeat
outside the province of this thesis) that young Parkman,

who had little or no personal religion, never could quite

see Catholicism objectively, partly because he was Trepe 1ledn
by "her supernaturalism," and pertly because, like so many

observers of the Faith, he never could distinguish between

I, Farkman's own words quoted in Farnham, Charles Haight,
A Life of Francis Parkman, p.l47.

2. 0Op. cit., pp. 147-148,
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essentials of doctrine and accidental devotions, ®olored
in Burope as they often are by the Latin temperament. And
yet for all his handicaps and for all his prejudices as &
creedless Yankee, he could, with (to us) amazing inconsis-
tency, make a' banal and ignorant remark such as: "These
ceremonies of Holy Veek, about which so much is said, would
not be worth seeing, were it not for the crowd of people
they draw yogether;“l and, then again, speaking of the
ceremonies he had witnessed at a Benedictine convent in
Messina, he could say:
"They are mistsken who sneer at its (the
Church's) ceremonies as a mere mechanical farce;
they have a powerful and sglutary effect on the
mind., Those who have witnessed the services in
the Benedictine church, and deny what I say, must
either be singularly stupid and insensible by
nature or rendered so by prejudice," 2
Parkman quite naturally came to admire the learn-
ing and scholarship of the Jesuits. Once, towards the end
of his life, he tells of a vacation spent in a Passionist
convent in Rome, when he was visited by the Jesuits angd
others who, claims his biographer, were trying to convert
him. Dr. Farnham, who apparently had less courage than
]
his friend Parkmen, is all admiration for Parkman's courage

in placing himself in such & "dangerous" position. But

Parkman regarded his alleged danger with frankness and even

I, Parkman's own words quoted in Farnham, Charles Haight,
A Life of Francis Parkman, p,l151,

2. 0Op. cit., p. 149,
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with humor and at the same time even Praised the learning

of his "captors."

"It is as startling to a'son of Harvard' to

see the astounding learning of these Jesuit
Fathers, and the appalling readiness and
repidity with which they pour forth their
intermingble streams of argument, as it would
be to a Yankee parson to witness his whole
congregetion, with church, pulpit and all, shut
up within one of the great columns which support
the dome of St. Peter'g-e--- a thing which might
assuredly be done," 1

One more impression of Parkman's strangely con-

flicting attitudes to the Chureh is worth recording., 1It,
characteristically, one based on his 1843-44 visit to Rome:

"T have now been three or four weeks in Rome~---
have been presented to His Holiness the Pope,
have visited churches, convents, cemeteries,
catacombs, common sewers, including the Cloaca
Maxima, and ten thoussnd works of art., This
will T say of Romey==--- that a place on every
sccount more interesting and which has a more
vivifying and quickening influence on the
faculties, could not be found on the face of
the earth, ----or at least I should not wish
to go to it if it could." 2

3. The Religious Setting

In the previous chapter I hgve described at
length the gradual but profound changes that took place

during the eighteenth century. 1In so doing I had occasion

1. Parkman's own words quoted in Farnham, Charles Haight,
A Life of Francis Parkman, p. 152,

2‘ OECQ Cit., pl 1920
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several times to refer to the "new" religion which, in

the prosess of change, had come to dominate the religious

picture in the Boston area, This "new" religion, Unit-
arianism, I suggested, was a kind of compromise between
the Congregationalism of old and the deism of the Age of
Reason. I have reserved for this chapter an account of
the origins of Unitarianism, because by the time the nihe-
teenth century begeyp, its position was, in Boston at least,
enalogous to the position of the Puritans of earlier days
in influence, if not in power. The heterodoxies of old
had become the orthodoxy of the Boston Federalists, and it
was partly in reaction to this new orthodoxy that much of
the important writing of the Renaissance came into being,
I+t is also worth mentioning that all of the writers treated
in this thesis at one time or other believed more or less
firmly in the Unitarian creed.

For nearly twenty years before the beginning of
the nineteenth century theological liberalism had found its
way into the New England pulpits, particularly in and
around Boston. 0ddly enough the liberalism which came to
be called Uniterian had its origins in King's Chapel, an
Anglican church, which decided, under the leadership of its
rector, Dr. Freeman, to revise the Anglican Prayer Book.
The new liturgy, published in 1785, insisted on the divine
unity of God and on the "loving inspiration of God's word."

Such insistence is hardly more than a euphemism for denying
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the divinity of Our Lord, whom the King's Chapel communi-~
cants hastened to describe, in the words of Barrett Wendell,

as "an excellent earthly manifestation of God's creative

power, " 1 Men needed Christ, “endell adds, "not as a

Tedeemer, but as an example." 2 The reader, literate in
theological history, recognizes that Freeman's "divine uaity
of God," the only si gnificant rallying-cry in the creedless-
ness of Unitarienism, is nothing more or less than the
restatement of a heresy almost as old as the Churéh, one
which had reared its head many times before. In England
Presbyterianism had long since capitulated to a British
version of Unitarianism, but historians are not inclined
to regard the King's Chapel brand as an importation.

Whether imported as such or not, as we have already
noted, liberalism had so far advanced in the Boston ares
by the turn of the century that even the First Church of the
city, John Cotton's former "charge," hadsuccumbed to the
thew" doctrine. By 1805 Harvard, once the proud citadel of
Calvinism, was ready to yield, as if did in the appointment
of the Reverend Henry %are, an avowed Unitarian, to the
Hollis Professorship of Divinity., This change at Harvard
did not occur without a struggle or without repercussidns,
The most notable of the repercussions resulted in the found-

)

ing of the Andover Theological Seminary, which took up

1, Wendell, Barrett, A Literary History of America, p. 281,
2, Loe, cit,
3, Andover was founded in 1808,
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the cause of Edwarden Theology when Harvard became Unitarian,
and stuck to its Calvinistic guns until well into the end
of the nineteenth century.

What was, then, this Unitarianism which Boston
and Harvard had taken to their bosoms? As I have said, its
basic tenet was a denial of Christ's divinity, but that
had already been one of the favorite "dogmas™ of the eight-
eenth century deists. Some modern oo mmentators argue that
"Unitarianism is only romantic philosophy in a strange
garb. " 1 Ehis argument seems to me to tell lsss than hal?f
of the story. Unitarianism did happen, and by no mere
chronological coincidence, to Jibe with such romantic
doctrines as faith in the goodness of man, belief in the
possibility of progress, and emphasis on the individuality
of man., But these libersl and anti-Calvinistic doctrines
had already been prescribed by the Arminian clergymen of

the mid-eighteenth century such as Jonathan Mayhew and Le-

muel Briant., And many deists, both European and native,
had also promulgated similar humanitarian doctrines, After
all, what we call Romenticism at least on i%s religious and
political levels, was really an outgrowth of the very Age
of Bnlightenment so strongly condemned by the "literary®
Romantics., Even if we cannot prove now that Thomas Paine
and Ethean Allen were the sources of the Unitsrianism of

its great apostle, Villiam Ellery Channing, it is certainly

clear that religious liberalism in England knew s direct

T. Blankenghip, Russell, American Literature, p. 281.
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line of descent from the early English deists through 7il-
liam Godwin to the arch-Romantic Shelley. As Professors
Anderson and Fiseh point out: "Through such men as William
Ellery Channing and Theodore Parker many deistic tenets
passed over into American Unitgrianism." 1 And again:
"The Age of Reason had not been popular in New England and
had never dominated the New England scene. Instead, its
concepts slowly penetrated the New England mind...."2

My contention is this: New England Unitarianism
was the resultant of three forces. The first of these was
deism., The second was the various kinds of heresy (Armi-
nianism, Socinianism, and Arianism) nurtured in the bosoms
of certain liberal ministers, who never formally left the
church. The third was the survival of the same "reverences"

for the Scriptures (with important differences) once held

by the Puritan fathers. The first of these forces I have
already explained; the second has alsoLbeen hinted at re-
peatedly throughout these pages. The third may come és a
surprise, but, once the differences mentioned above are
understood, the element of surprise disappears, No one has
ever described the Unitarian "reverence" for the Scriptures
any better than Barrett Wendell:

"They (the Unitarians) revered the Scriptures
a8 profoundly as ever Calvinists did. The

1. Anderson, Paul Russell and Fisbh, Max Harold, Philosophy
in America, p. 138,

2. 0Op. Cit., p. 325.







