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INTRODUCTION 

For 20 centuries the Church has proclaimed the 

Gospel of Christ. Yet, in the 20th century theologians 

are asking the questions what is preaching? 

A general disaffection towards preaching, both on 

the part of the hearer and preacher, alike, coupled with 

the problems of a de-christianized Europe, focused the 

attention of Europe's pastors and theologians .upon this 

essential function of the Church. And what began in Europe 

soon caught the attention of the world. The question 

facing the theologian resolved itself to this: if preaching 

has lost its savour wherewith will it be salted? 

The breakthrough came by way of exegetical research. 

New insights into the origins of the New Testament opened 

up a new vision of the nature of preaching. The apostles 

had first preached the Gospel to non-believers, and only 

later addressed the New Testament books to the already-

existing Christian communities. In the Gospels, Acts, 

Epistles and Apocalypse, one theme kept re-appearing. It 

was the kerygma, the message which had been preached coa~ 

monly by all the apostles before the first word of the New 

1 C.K. DODD is credited with making a particular 
contribution with the appearance of his small but impressive 
little book in 1936, The Apostolic Preaching and its 
Developments, London,""Sbdder and Stoughton, 1963 <• 
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Testament had been written. This was the Christian message, 

the announcement of a sacred history, of the events in which 

God revealed His plan to raise men to participation in His 

divine life. From Petecost to the year 50 the apostles 

preached this saving history. With The Episxle to the 

Thessalonians, and in the succeeding Nevf Testament Books, 

the sacred writers amplifiedf explained and applied this 

message. 

If the apostles preached a saving history and the 

20th century preacher proclaimed a doctrine whose religious 

capital consisted, in large part, in a complex exposition 

of dogmatic and moral truths, it became readily apparent 

that preaching could regain its savour by a return to its 

eourves, to the central message preached by the apostles, 

a return to the proclamation of the saving events in which 

God entered into human history- A new understanding of the 

nature of preaching was to be found in a re-examination of 
2 

the traditional preaching of the Church. 

2 For a study of the theology of preaching in the 
light of the apostolic preaching, see: Domenico GRAS30, 
II kerigma e la predicazioneT in Gregorianug, 41 (I960), 
pp. 424-450» which incIuaeiT~an extensive Dieliography. 
This work Is available to the English-speaking reader, in 
The Word Readings in Theologyt New York, P.J. Kennedy & 
£ons, U9b4J, pp. 22G"^2TB7ur!der the title: Kerygma and 
Preaching. 
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The actuality of the problem of preaching gives 

rise to a host of questions which remain to be studied, 

among which is the apostolic kerygsa in its primitive and 

its later forms, as it is conditional upon its historical 

setting and in its permanent significance. This phase of 

preaching introduces the question of the Church's conscious­

ness through the centuries of her traditional preaching, of 

the continuity of the apostolic tradition, the proclamation 

of salvation-history. The actuality of theological interest 

in preaching explains the merit of research into the ques­

tion of preaching in its historical development. The study 

of preaching in one historical moment but of universal 

interest forsss the basis of this present study. 

Two missionaries, Frs. Blanchet and Demer3, arrived 

in North America's Pacific Northwest one hundred years ago. 

Confronting Indian tribes who had not yet heard the message 

of the Gospel, the missionaries rejected the structured 

format of the "traditional*1 catechism in favour of the 

historico-bibllcal approach of the Bible. 

Their approach to preaching the Gospel is epitomized 

in the creation of the Catholic ladder. This preaching ail 

3 Sees Rudolf SCHNACXSNBURG, New Testament Theology 
Today, Montrealf Palm Publishers, 1963, p. 51. ' 
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is more than just an aid to preaching. It encompasses the 

missionaries' concept of the nature of preaching* both in 

regard to their first- proclamation of the Gospel to non-

believers, as well as their preaching to those already of 

the faith. In Oregon they encountered the Indians (non-

believers), as well as the settlers (believers). Because 

of the very nature of the Catholic ladder, which implemented 

and interpreted their concept of preaching, this, preaching 

aid deserves attention. 

Interest in the Catholic ladder, which i3 the sub­

ject of this research, is shared by the theologian, the 

catechist and the historian. The Catholic ladder, although 

by no means unknown to the historian, is shrouded in mis­

conceptions as to its origin, its development and the in­

fluence which it exerted on later preaching aids. This 

study will attempt to thro*? some light upon its creation 

and evolution. The manner in which the missionaries pre­

sented the Christian message offers the catechist a sound 

approach to religious education. The theologian will dis­

cover valuable insights which gave birth to and underlie 

the Catholic ladder. This subject permits of two distinct 

approaches in a study of the missionaries* preaching. One 

centres upon the Catholic ladder Itself. The other seeks 

to understand the missionaries' concept of preachi^ ',••: *rhe 

light of the apostolic preaching, as evidenced in this 
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preaching aid. Each approach complements the other.. In 

this thesis we will follow the first approach. We will not, 

therefore, concern ourselves directly with the missionaries' 

clear distinction between the content of the Gospel preached 

to non-believers (missiojrsary preaching), as distinct from 

the content preached to those already of the faith (cate­

chetical preaching), of the core or central theme of their 

preaching, of the end of missionary preaching (first pro­

clamation of the Gospel) as distinct from the end of cate­

chetical preaching (preaching directed to those already of 

the faith)s nor their attempt to dispose the non-believer 

to the Christian message. These questions are of interest 

to the second approach and have been treated by the writer 

in another work.** In this present thesis we will direct 

our attention to the Catholic ladder, its creation, evolu­

tion, and its influence on later preaching aids. This 

approach might appear to favour the historian. But it will 

4 Frs.Blanchet and Demers and Missionary Preaching 
In Oregon, s!'doctoraT"TEesTa "submitted io the faculty of 
thedtogjTat the Gregorian University, Rome, April, 1965. 
fhis thesis centres upon the missionaries * concept of the 
content, core or central theme, and end of missionary 
preaching, (the first proclamation of the message of tLe 
Gospel to non-believers), the signs by which the Gospel is 
recognized as of divine origin, and the disposition of the 
non-believers to the acceptance of the message of salvation 
(p're-evangelisation). Although its presentation pre-dates 
this present work, this thesis grew out of the writes 
interest in the Catholic ladder. 
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become apparent that this study offers both to the theo­

logian and the catechist insights into the nature of 

preaching which are inherent in the Catholic ladder and in 

tune with the renewal of the 20th century. It should be 

pointed out that no attempt will be made to distinguish 

between missionary and catechetical preaching, and the 

Catholic ladder will be described in the course of this 

study either as a 'preaching aid* or a 'catechetical aid'. 

What is said of preaching has direct application to cate-

chetics. In this research catechetical preaching or 

catechesis enjoys the wide Interpretation of the presenta­

tion of the Christian message, whether it be to non-

believers or to those already of the faith. 

The writer's interest in the subject of the Catholic 

ladder arose out of a realization that Frs. Blanchet and 

Demera in creating their preaching aid had hit upon an 

approach to preaching which was not only most effective, 

but distinct from the catechetical tradition maintaining in 

their day. Further research convinced the writer that much 

of what was being said about salvation-history, the kerygma, 

and the nature of preaching found an echo in the mission­

aries' approach. But the more the writer attempted to learn 

about thiB preaching aid, the more confusion abounded about 

its creation, its evolution and its influence upon later 
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preaching aids. This study became an attempt to clarify 

these problems. 

Sources 

The confusion that reigns as to the significance of 

•the bars, marks and symbols appearing on the Catholic 

ladders arose from the attempt to explain their signifi­

cance without recourse to the missionaries' writings. The 

essential document (see Appendix ^B") was to be found In 

the Archives of the Archdiocese of Quebec. It consists of 

a letter written by Fr. Blanchet in 1842. In this letter 

the missionary sets out for his bishop the use of this new 

preaching aid in Oregon and then proceeds to explain in 

detail the manner in which the Catholic ladder is used in 

preaching to the Indians and in the instruction of the 

Indian wives and the children of the settlers. In great 

detail Fr. Blanchet explains the significance of the bars, 

marks and symbols. Further, he explains how they have 

altered the catechism to fit the requirements of a cate-

chesis which is presented within the context of salvation-

history. This document opened up the whole question of the 

missionaries* approach to preaching and provided the key to 

an understanding of their ladders which were constantly 

being reformed. 

The letters of the missionaries will be used exten­

sively In this research. The sum of the documents, rich as 
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they are in the history of Oregon, have remained to date 

little known. Individual archives have been consulted but 

few studies have attempted to gather together the letters 

of the missionaries. 

The Archives of the Archdiocese of Quebec, which 

See held jurisdiction over the Pacific Northwest in the 

early days, is an important source for this study. The 

Archives of the Archdiocese of Portland, U.S.A., contains 

a wealth of documentation, particularly the correspondence 

received by the missionaries from their bishops, their cor­

respondence among thessselves, as well as second copies of 

aany letters written by the missionaries. The second copies 

will be recognized in the course of this study by the fact 

that they are to be found in Portland and not in the place 

to which they were sent. They are manuscript copies. The 

Archives of the Archdiocese of St. Boniface, Canada, and 

the Archives of the Sisters of St. Ann, Victoria, Canada, 

contain source material. The Archives of the Diocese of 

Victoria, the Archives of the Propagation of the Faith, 

Lyon, France (now Paris), and the Archives of the American 

College, Louvain, Belgium, will be cited in this research. 

The Archives of the Archdiocese of Montreal provides much 

historical data, relative to the establishment of the Church 

in Oregon. 



INTRODUCTION 9 

Valuable also are the Reports of the Propagation of 

the Faith, published in Quebec, and based upon the letters 

of the missionaries. Their value lies in making available 

letters that are now lost. Less Important to this study 

but of interest are the Eeport of the Propagation of the 

Faith, at Lyon, France. 

Some attempt has been made to locate as many extant 

Catholic ladders as possible. The writer is very much aware 

that the very appearance of this study will prove his 

findings incomplete. But it is hoped that those extant 

copies hidden ©way will come to light, for they represent 

a valuable part of Americans and Canadiana. 

One book enjoys a special mention: the "Historical 

Sketches of the Catholic Church in Oregon." This work is 

essential for any student of the missionaries' writings, 

for it alone can put order into the vast amount of source 

material. It should be noted that In this research the 

second edition is being used. The "Sketches" first 

appeared in the Portland, Oregon, "Catholic Sentinel", from 

February 7th, 1878, to September 12th of that same year. 

A limited edition in book form was issued which represents 

the first edition. Fr. J.B. Boulet, Femdale, Washington, 

republished it in the "Glad Tidings,R a monthly magazine 

which ran to 100 copies. The second edition owes its 

appearance to Fr. Boulet. This edition "will be more 
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correct than the original edition because the copy 1 have 

has been thoroughly corrected by the author.nJ 

Much valuable information appearing in this study 

owes Its source to personal interviews and correspondence 

with informed persons. Other sources will appear in the 

bibliography, and in the course of this research. 

The writer has taken the liberty to make one change, 

consistently, in translating all documents in French. The 

missionaries, ae others of the period, epoke of the Indiana 

as 'Savages*. This would be most offensive to the Indian 

of our day, and therefore, 'sauvage* is translated 

'Indian'• 

Throughout the documents cited proper names of 

places, Indian tribes, and Indians, have undergone consider­

able change. However, the missionaries used phonetic 

spellings and proper names will be readily recognized. 

Updating of proper names is done wherever called for. 

On occasion throughout this study reference will be 

made to both missionaries, Frs. Blanchet and Demers, when 

it Bight appear that Fr. Blanchet, alone, should be cre­

dited. Fr. Blanchet, as Vicar General, did most of the 

writing, but it would be imprudent to suggest that he, alone, 

5 Clarence B. BAGLEY, Early Catholic Missions i^ 01 :• 
Oregon, Seattle, Lowm&n & Eanford "Companyi l^o3, vol". 1, ""*' 
preface. 
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was the author of any given idea. Exceptions will be made 

where it Is clearly set out that he deserves the credit, 

as for example, In the creation of the Sahale stick, the 

primitive Catholic ladder. 

Historical background 

The nature of this research suggests that it would 

be helpful to situate our study within the context of the 

establishment of the Catholio Churoh in Oregon. This addi­

tion to our introduction will obviate unnecessary reference 

in the body of the thesis. 

The chronicle of Catholic history in the Pacific 

Northwest opens with January 1, 1743. On this date two 

Catholic explorers from Lower Canada, the brothers Pierre 

6 and Francois La Terendrye, in search of the western sea, 
7 

discovered the Rocky Mountains. Beyond that range lay the 

Pacific Northwest. 

6 Charles E. DBLANB, The Verendrye Explorations and 
Discoveries, in The South DakoTa Historical Collections'. 
voTTTTT7T914, pp. 114-125. See also: Wilfred K SCHOEN-
BERG, A Chronicle of the Catholio History of the Pacific 
NorthwesTT745'~l%0, Portland, Catholic Sentinel Printer?. 
1^62, p. l"; afterwards referred to as: SCK0E5BERG, Chronicle. 

7 Journal of the Voyage made by Chevalier de la 
Verendrye "with" one of 'hie brothers' In "search of the Wester :\ 
^ ^ :t^:&TisTrsr:tea 3nrom~ 
the French ̂ laafgry PapersT^y"Anne 'H.TIlegen, in Oregon 
Historical Quarterly, vol. XXVI, 1925. no. 2, p. 121. 
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To the Franciscan Friars goes the honour of being 

the first missionaries in this land beyond the Rockies. In 

the month of June, 1774s Fathers Juan Crespi and Thomas de 

la Pena, Chaplains aboard the frigate Santiago, sailed from 

California into Northern Pacific waters? arriving in July 

of that year off the coast of Queen Charlotte Islands at 
a 

about the fifty-third degree of latitude north. Fr. Benito 

Sierra came ashore with the Spanish party who first set foot 

on the Northwest coast, July 14, 1775. They planted a 

cross at forty-seven degrees and twenty minutes latitude 

q 

north. The first Mass in the Pacific Northwest was cele­

brated, June 24, 1789» at Nootka on Vancouver Island. In 

the summer of 1793 Fr. Magin Catala, also a Franciscan 

Friar, arrived at the Spanish post in Nootka Sound, as 

8 Zephyrin ENGELHABJDT, The Missions and Missionaries 
of California, second edition, Santa Barbara, Mission Santa 
Barbara, 19^0, vol. II, pp. 173, 342; afterwards referred 
to aes ENGELHAKDT, Missions of California. See also: 
Diary of the Sea^Expedition made by theFrigate Santiago in 
which went the y1 at ker Preacher a Fray Juan Crespi and Fray 
Tomas de la Pena, in Herbert Eugene BOLTON, Fray Juan 
Creep!, Missionary Explorer on the Pacific Coast, 17b"9-
1774, Berkeley, University of California Press, I ^ V 
PpT~307-366. 

9 SNGELHARDT, Missions of California, p. 180. 

10 E. 0. S. SCHOLBFIELD, British Columbia from the 
Earliest Times to the Present, Vancouver, S. J. Clarke, 
Ln.d.j, vol. I, p* '142.* 
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resident priest. He remained in this area for thirteen 
IT 

months. ™ As the British Flag was raised at Nootka, 
March 28, 1794, the Spanish missionary chapter came to a 

n« 12 close. 

The lure of the fur trade in the early years of 

the nineteenth century opened up the Oregon Territory to 

the trapper and the settler and prefaced the permanent 

establishment of the Catholic Church in this territory to 

or Life. 
San Franc 

12 William Ray MANNING, The Nootka Sound Controver-
sv» in Annual Report of the American Historical Association 
Tor the"year 19#4, Washington, Government Printing Office, 
I§05, pp. 281-478. A commentary on this Spanish chapter 
of the Church in the Pacific Northwest is given by Fr. A.J. 
Brabant, a priest of the Diocese of Victoria and a mission­
ary on the West Coast of Vancouver Island, 1875-1908. 
"Beyond these indifferent signs of religious practices 
[some stories passed on of two stout, baldheaded priests, 
a Spanish hymn, a prayer and a special celebration of 
Christmas] which may have had their origin at the time of 
settlement by the Spaniards at Nootka, I have never been 
able to detect any signs of a Spanish religious influence" 
(A. J. BRABANT, Vancouver Island and its Missions, in 
Charles KOSER, Reminiscences 'of 'the'West Coast of Vancouver 
Island, Kakawis* Acme Press, Lcl926j, pp. 10-12). 

13 In the early days this term had a very genial 
connotation? "The territory of Oregon, both American and 
English, Is that part of North America situated beyond the 
Rocky-Mountains between the 42® and 54s 40' parallel. I;. 
is bounded on the North by the possessions of tbe Russians, 
on the East by the Rocky Mountains, in the South by <~<&L?.»* 
fomia and West by the Pacific Ocean" (P. J. DE SMET, 
Misaiona de 1'Oregon & Voyages aux montagnes RocheuseB 
TlrAthabs3rca"Tre't" du Saacatenawin en 1^45-4o* Gand, Ve Yander 
Schelden, [mffJT" PpVl-lU)'- ^~^ 
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the west of the Rocky Mountains. Already, in 1808, the 

North West Fur Company had posts on the Fraser River, the 

Pacific Fur Company under John Jacob Astor of New York set 
15 up a post at the mouth of the Columbia in 1811, and by 

1821 the Hudson's Bay Company had absorbed its rivals and 

controlled all trading in the Pacific Northwest. The 

great waterways of the Oregon territory became the highways 

of a rich commerce, 
17 Many of the early 'voyageurs', impressed with the 

poeeibilities of this new land, decided to take up permanent 

14 Encyclopaedia Britannica A New Survey of Univer­
sal Knowledge, Chicago,Encyclopaedia Britannica Inc., 
Lcl929-1952J, vol. 16, p. 884; hereafter referred to as: 
Encyclopaedia Britannica. 

15 Ibid., p. 884. 

16 Ibid.* P» 884. 

17 Although the fur trade and exploring expeditions 
engaged men wherever they could be found, they relied in 
large part upon French Canadians (F.N. BLANCHET, Historical 
Sketches of the Catholic Church in Oregon During the Past"""* 
Forty Years 18'jB~lb?B, second edition, PerndaleV 1910, p. 2); 
these Sketches originally appeared in the Portland, Oregon, 
'Catholic Sentinel' in 1878 and were corrected by the 
author before his death in 1883; afterwards referred to as: 
BLANCHET, Sketches^ See also: Charles WILKES, Narrative of 

"""*"' ' " ~ * ^veare, 
"Blanchard, 
WILKES, 

Narrative. A number of Iroquois Indiana were also engaged 
\"EMCBHT\ Sketches, p. 2; see also: WILKES, Narrative -
p. 379). — ' 
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1*5 
residence in the Oregon Territory. In the fertile 

1° 
Wiliassette J Valley, on what became known as French 

20 

Prairie, the nucleus of a prosperous agricultural com­

munity settled along the Willamette River. Father Blanchet 

explains how the settlement began: 
There remained in the country three French 

Canadians, remnants of the old expedition of 
Hunt and Astor, vie: Stephen Lucier, one of the 
former, and Joseph Gervais and Louis Labonte of 
the latter. S. Lucier being tired of leading a 
wandering life began in 1829 to cultivate the 
land near Fort Vancouver, and getting dissatis­
fied with his first choice, he left it in 1830, 
and, removing to the Willamette Valley, settled 
a few miles above Chaapoeg, then called by the 
Canadians 'Gampement de Sable'. Following his 
example the two others, J. Gervais and L. 
Labonte followed him in 1831 and settled some 
distance south, one on the right and the other 
on the left side of the river. Some old servants 
of the Hudson Bay Co., being discharged from 
further services, went over to them and increased 

18 Employees of the Hudson's Bay Company were 
engaged for five years and after their service expired the 
Company was obliged to send them back to England or Canada, 
if they desired it (WILKES, Narrative, pp. 329-330). 

19 Fr. Blanchet used the spelling 'Wallamette* and 
explains that 'Wallaaet' or 'Willamette' are corruptions of 
the Indian name for the river (BLANCHET, Sketches, p. 30). 

20 Ibid., p. 2. See also: Encyclopaedia Britarnica, 
p. 884. SffiBHTsettlements could be found at the 28 
Hudson*e Bay Posts, also at Cowlits and a few south of the 
Columbia River, other than French Prairie (Rapport sur le 
M i . . . . . . . . . 

1 

R.H.D.Q.) 
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their number. The good and generous Dr. 
McLau^iiin^1 'encouraged the colony and helped it ™ 
with all hia power* It continued to grow [...J. 

Forsaking the roaming life of "voyageurs8, the 

pioneer Catholic colonists, true to their early religious 

upbringing, longed to have priests among them to minister 

23 

to the spiritual needs of their children and themselves. 

$ith the regular overland brigades from Oregon to Montreal 

passing through the Canadian Prairies, the settlers knew 

that a bishop resided at St. Boniface on the Red River. 

21 Dr. John McLaughlin, a medical doctor, known as 
the fFather of Oregon' was born in Riviere du Loup, Quebec. 
A partner in the North West Company, he joined the Hudson's 
Bay Company in the merger of 1821. Appointed Chief Factor, 
he established his headquarters at Fort Vancouver on the 
Columbia River and governed the vast empire beyond the 
Rockies for 22 years. Reared in the Amglican faith by 
maternal grandparents, although born of Catholic parents, 
he was received into the Catholic Church by Fr. Blanchet, 
November 18, 1842. A great benefactor to both settlers and 
missionaries, he resigned his post and became an American 
citizen when the country came under American jurisdiction. 
In August, 1847, Pope Gregory XVI created Dr. McLaughlin a 
Knight of the Order of St. Gregory the Great (Edwin V. 
O'HARA, Catholic History of Oregon, third edition, Portland, 
Catholic Book Company, l^t>, pp. 5-8; afterwards referred 
to ass O'HARA, History of Oregon). See also: McLaughlin 
documents, (A.ATM; kiftOBBXY Sketches, pp. 2, 26; 
SCEOENBERG, ffnronlcle, p. 30. 

22 BLANCHET, Sketches, p. 28. 

23 The settlers in the Willamette Valley had married 
Indian women (WILKES, Narrative, p. 349). A condition of 
employment with the Hudsdnks Bay Company wa3 not to marry 
during the term of service (R^M.D.Q^, 1841, no. 3, p. 46;. 
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It was to Bishop Provencher of St. Boniface that a re­

quest for priests was first directed, July 3rd, 1334, and 

again, February 23^dj 1 8 3 5 ^ 

Understanding the justifiable concern of the 

settlers for priests and aware that a great apostolate was 

opened to the numberless Indian tribes inhabiting -chis vast 

wilderness, Bishop Provencher lost no time in initiating 

the arrangements necessary for such an undertaking. In 

24 In 1818, Bishop Plessis, Bishop of Quebec, in 
response to petitions for priests drawn up at the suggestion 
of Lord Selkirk, from Catholic settlers in the Red River 
country, sent Frs. Provencher and Dumouiin. The mission­
aries established at St. Boniface, on the Red River, now 
St. Boniface, Manitoba. In 1822, Fr. Joseph Norbert Pro­
vencher was consecrated bishop with the title, Bishop of 
Juliopolis in partibus, auxiliary to the Bishop of Quebec 
and Vicar Apostolic for the Northwest (O'HARA, History of 
Oregon, p. 16). 

25 BLANCHET, Sketches, p. 6. See also: L. of Pro­
vencher to Lartigue, St. Boniface, 5 June, 18^5 (Archives 
of the Archdiocese of Montreal, pp. 109-110; hereafter 
referred to as: ̂ A^HTTT^^rr^appears that the request for 
priests fcrwardod'"t6" ™BIshop Provencher in 1834 was preceded 
by a request to Bishop Dubourg in St. Louis. The Bishop 
received the petition from some unknown English woman 
October 21, 1822 (John P. O'HARA, A Letter from the Columbia 
in 1821: Who Was the English ?/oman Who Wrote from Oregon to 
the Bishop of St." LouisfT" Portland,' 1943). fthe question of 
the establishment "of" the* Church in Oregon is substantially 
covered in: Letitla M, LYONS, Francis Norbert Blanchet and 
the Founding of the Oregon Missions 1838-18-''8, Y/ashLny-o; , 
Catholic University of America Press, ±940,~pp. 1-17; al.sr~ 
wards referred to as: LYONS, F.N.Blanchet. See also: Emi-
lien LAMIRANBE, L*Implantation de 1?Egliae Catholique en 
Colombie-Britann'ique lS^-4'81 V" in! 'slevu'e de 1'Universite""1"' 

^Ottawa, m ti955); PPV "m~3A2r~-— — ~ ~ 
26 The correspondence of Bishop Provencher in this 

period shows his sincere and constant concern for the new 
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27 spite, of the si&ny problems yet to be resolved, " the Bishop 

in a pastoral letter dated June 8th, 1835, assured the 

settlers that they would have a prieat in their midst at 

mission territory. His spirit ie summed up in one sentence: 
"[...] I beg Your Excellency to think about the mission to 
the Columbia* (L. of Provencher to Signay [Bishop of Quebec], 
Liverpool, 27 December, 1835, in Bulletin de la Societe 
Historique_ de Saint-Boniface, Saint-Boniface, Imprimerie du 
Manitoba, rl§l3l,"""voTT""Ttt,r' pT 146; afterwards referred to 
as: B.S.H.B.). 

ii ii • m m p i n n » w i w « * 

27 Three basic questions had to be resolved: 1. The 
question of jurisdiction: Bishop Provencher considered 
Oregon to be the responsibility of Bishop Signay of Quebec 
(L. of Provencher to Lartigue, St. Boniface, 5 June, 1835* 
A.A.K., pp. 109-110). Bishop Signay was not convinced that 
Oregon was his responsibility but submitted the question 
to Rome suggesting that the new territory be attached to 
Quebec but be placed under the jurisdiction of St. Boniface 
(L. of Provencher to Lartigue, Quebec Seminary, 23 October, 
1835, A.A.M., pp. 112-113). This was approved by Rome 
(L. of"~Provencher to Lartigue, Rome, 30 March, 1836, A.A.M.» 
p. 141). 2, The question of priests: Bishop Provencher 
wanted a prieet of experience to head the mission and a 
younger priest to accompany him (L. of Provencher to Lar­
tigue, Quebec Seminary, 23 October, 1835» A.A.K., pp. 112-
113). The requirements for such priests charged" with the 
founding of a new mission, separated from all contact with 
brother priests, and thrust Into a mission field of such 
magnitude, demanded m&n of singular zeal, of apostolic 
spirit and many talents (L. of Provencher to Signay, Yama-
chiche, 23 November, 1836, B.S.H.B., vol. Ill, p. 159); 
see also Notes on the trip for the priest who leaves this 
year, written by Bishop Provencher, Quebec, 2! karch, 18^7 
IB.S.H.B., vol. Ill, pp. 160-161). 3. Passage to Oregon 
had to be arranged with the Hudson's Bay Company: arrange­
ments apparently had been finalised (L. of Provencher to 
Signay, London, 19 January, 1836 (B.S.H.B., pp. 147-148) 
when Governor Simpson advised that' fear" of" strife between 
religious groups moved the Company in London to refuse 
passage (L. of'Provencher to Signay, Montreal, 17 April, 
183? TB.S.K.B,, pp. 163-164)* Finally Governor Simpson 
resolved the problem by offering passage if the Catholic 
priests would establish at Cowlits and net at Willamette 

?L. of Provencher to,Signay, Red River, 13 October, 1837 
(A.A.M., pp. 170-171). Bee also: BLANCHET, Sketches, p. 7. 
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PA 
the very first opportunity* '" The letter read in part: 

The Bishop of Juliopolis to all the 
families settled in the Wlllassette Valley ana 
other Catholics beyond the Rocky Mountains, 
Greeting:-

I have received, most beloved brethren, 
your two petitions [...J. Both call for mis­
sionaries to instruct your children and your­
selves. Such a request from persons deprived 
of all religious attendance, could not fail to 
touch my heart, and if it was in my power, I 
would send you some this very year. But I have 
no priest disposable at Red River; they must be 
obtained from Canada or elsewhere, which requires 
time. I will make it my business in a journey 
which I am going to make this year in Canada and 
in Europe [... 3. 

My Intention is not to procure the know­
ledge of God to you and your children only, 
but also to the numerous Indian tribes among 
which you live £...].^° 

Bishop Provencher*s pledge to the settlers of the 

Willamette Valley was fulfilled ^hen Fr. Francis Norbert 

Blanchet received 'Letters of Appointment' designating 

28 BLANCHET, Sketches, pp. 6-7. 

29 Ibid., p. 6. 

30 Francis Norbert Blanchet was born September 30th, 
1795» near St. Pierre, Riviere du Sud, Province of Quebec, 
Canada. After completing his studies at the Seminary of 
Quebec, he was ordained a priegt July 18th, 1819. After a 
year'a service at "she cathedral in Quebec City, he was 
appointed pastor at Richlbucto, New Brunswick. His charge 
included Mic&ac Indians and Acadian settlers. In 1827, he 
was recalled to Montreal and appointed pastor of Soulanges 
(ibid., p. 70). 

31 Josephus Signay miaeratjone divina et Stae 
[Sanctae] Apostolicae gratia Episcopus Quebecensis, Dilecto 
nobis in Chrieto, Franclscus Norbertus Blanchet, ad terri­
tories huius diocesis quod comprehenditur inter Lkmtes 
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him as Vicar General of the Oregon Territory and, in effect, 

the founder of the Catholic Church in the Pacific Northwest. 

The official acts, which were executed by Bishop Signay, 
32 

Bishop of Quebec, on the 16th day of April, 1838, were 
dispatched to Fr. Blanchet with an accompanying letter: 

You receive with these presents letters 
which constitute you ay Yicar General to whom 
we communicate all powers which we ourselves 
exercise, with the exception of those which 
require episcopal orders.^3 

Lapideos (Montagnes de Roches) et Pacificum Oceanum, Missio-
nario, SaluTem" et^eneaictionem in Bomine [...] te dilectun 
nostrum Franclscum Norbertua Blanchet, dioecesis nostrae 
presbyterum, ex certa nostra scientia plenaque libertate, 
omnibus melioribus forma, via, causa, modo, jure, quibus 
melius et efficacius posaumus, in nostra Sede et Episcopatu 
Quebecensi in spirltualibus et temporalibus Vicarium nos­
trum, Generalem et specialem (ita tamen ut specialitas 
generalitati ncn derogat, nee a contra) fecimus, constitui-
mus, creavimus et ordinavimus, tenoreque praesentium facimus, 
conatituimuo, creamus et ordinamus: dantes tibi et conce-
dente plenam et omnimodaia, generalem et liberarn auctorita-
tem et potestatem diocesim nostram univeream regendi et 
gubernandi, [...]« Datum Quebece in Seminario nostro epi-
scopall, sub signo sigilloque nostris testiumque [...] die 
decima sexta aprilis anno millesimo-octingentesimo-trigeslmo-
octavo. + Jos. Epua. Quebecensia (A.A.P., B. I, 25, p. 1-4) 

32 In the Sketches the date is given as April 17, 
1838 (BLANCHET, Sketches,"p. 7). This does not concur with 
the document just quoted" (31) which reads "die decima sexta 
Aprilis", the 16th of April. 

33 L. of Signay to Blanchet, Quebec, 19 April, 1838 
(A.A.P., B.I 25 t p. 1). 
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Bishop Provencher was to decide which priest would 

accompany ?r. Blanchet to the new mission field: 

I am writing to the Bishop of Juliopolis 
and I leave^with his the chax'ge of deciding if 
Fr. MaynaxvP^ accompanies you to the Cowlitz 
River as your colleague, or Fr. Demers,55 or 
one of the other priests who are under his 
orders.50 

34 Fr. Maynard who was sent to St. Boniface, pre­
sumably in the company of Fr. Blanchet, carried the official 
papers for the Vicar General from Quebec to Montreal (L. of 
Signay to Blanchet, Quebec, 19 April, 1838, A.A,.P., B.I 25, 
p. 3). But he did not arrive with Fr. Blanche"t""af Red 
River, June 5, 1838, but only on the 22nd of June, 1838 
(L. of Provencher to Signay, Red River, 27 June, 1838, 
B.g.H.B.. Vol. Ill, p. 170). 

35 Fr. Modest© Defers was born at St. Nicholas, 
Quebec, October 11, 18G9. Completing his studies at the 
Quebec Seminary, he was ordained to the priesthood by Bishop 
Signay, February 7th,' 1836. He spent 14 months a3 assistant 
priest at Trois-Pistoles, Quebec, before volunteering for 
the missions of Oregon (BLANCHET, Sketches, p. 71). 

36 L. of Signay to Blanchet, Quebec, 19 April, 1838 
(A.A.P., B, I 25* p. 1). Bishop Signay enclosed a letter 
of 'appointment which read: "I authorise by these presents 
Fr. . missionary of the Cowlitz River & all the 
territory" of the diocese of Quebec which lies west of the 
Rocky Hta* together with Fr. Francis Norbert Blanchet my 
Vicar General, to exercise all powers contained in the 
different indulte which with the approval of my Vicar Gen­
eral you are empowered to use*(L. of Signay to Blanchet, 
Quebec, 19 April, 1838, A.A.P., 3. I 25. one page). Fr. 
Blanchet's assistant woulT"BT*empowered to act in the 
capacity of Vicar General in the event of Fr. Blanchet's 
death or incapacity (L. of Signay to Blanchet, Quebec, 22 
Octoberi 1838, A.A.P., B.- X 24» p. 2). Pr« Demers arrived 
in St. Boniface one year in advance of Fr. Blanchet. He 
was to work in this area pending the opening of the Oregon 
Mission (L. of Provencher to Signay, Montreal, 25 A-vil, 
1837, B.S.H.B., vol. Ill, p. 166); (L. of Provencher -o 
SignayTTSTTETver, 27 June 1838, B.S.H.B., vol. Ill, p. 170). 
While at St. Boniface, Fr. DemersHaarlKJured the fear that, 
once he had learned the Indian language of the country, he 
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After many frustrating delays, the mission to the 

Columbia was a reality- Fr. Blanchet, in the company of 

Chief Trader Hargrave, left Montreal, May 3rd, 1838, aboard 

a light bark canoe carrying the express for the Hudson's 

37 Bay Company. With a 35 day stopover at St. Boniface, 

Fr. Blanchet joined his colleague, Fr. Demers, and left the 

Red River, July 10th for Oregon. Leaving the boats behind, 

the brigade used horses to make the ascent of the Rocky 

Mountains. Nine days of travel brought them to the western 

base of the Rockies and to the Big Bend on the Columbia 

River. Here on Sunday, October 14th, Fr. Demers offered 

would not be allowed to go to Oregon (L. of Demers to 
Caseau, Vancouver, Oregon, March 1st, 1839, A.A.P., D. Ill 
6, p. 1). 

37 The comments on the trip across Canada are taken 
from Fr. Blanchet'e diary which is entitled: Notes on 
Journey from Montreal to Fort Vancouver 1838 (X7X7PTT~B.II 
1). See also:' fiJOTgfTTBToT'no. 2, pp. TTOTCHET, 
Sketchea, pp. 8-20. In BLANCHET, Sketches, pp. 11-18, a 
letter of Fr. Blanchet to Bishop Signay, which contains an 
abridgment of the journal of the voyage across Canada, la 
reprinted under the title, Fort Vancouver, March 17th, 1839. 
This date conflicts with the date of the first mission to 
Cowlitz (BLANCHET, Sketches, p. 31). The letter was written 
not on the 17th of March"but earlier in the month: "The 
first packet by the mountains in the beginning of March, 
1839, contains an abridgment of the journal of the mission­
aries going to the Columbia*' (L. of Blanchet to Signay, 
Fort Vancouver, 19 March, 1840, A.A.Q., C.A. 1-153, 154, 
p. 2). Also MI received In September last your letters of 
October 10th, 1838.and those of the 1st, 3rd & 4th dayc of 
March, 1839" (L. &S Signay to Blanchet, Quebec, 10 April, 
1840, A.A.P., B.I 24, p. 1). 

http://X7X7PTT~B.II
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Mass—their first Mass in Oregon territory. After a long 

38 and hazardous journey, and for Fr. Blanchet, more than 

six months from the day of departure, the missionaries 

3Q stepped ashore at Fort Vancouver, November 24th, 1838. 

The long-ewaited priests had arrived. This date 

marks the permanent establishment of the Catholic Church 

in the Pacific Northwest. 

The prime concern of this work is the Catholic 

ladder. In view of this It will be helpful to quote the 

document which explains, in part, the missionaries' serach 

for an effective, yet simple approach to the preaching of 

the Gospel. This doeu&ent presented to the missionaries by 

their biehop, Bishop Signay, was to be the guide for Frs. 

Blanchet and Demers in their missionary apostolate: 

38 Bishop Signay wrote: "[...] I read and reread 
with great interest the journal as also the accompanying 
notes. I bless divine providence that you finally arrived 
with your colleague, after such a long voyage, so full of 
dangers — I would never have thought that the crossing of 
Canada to the Columbia was so difficult & so perilous" 
(L. of Signay to Blanchet, Quebec, 10 April, 1840, A.A.P., 
B.I 24, p. 1)* 

39 BLANCHET, Sketches, p. 18. It is rather 
interesting that thsre~Ts~no°"entry in the Journal (A,A.P., 
B. II 1) about the arrival. The diary stops aoruptly, as 
the brigade neara Fort Vancouver. 
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You must consider ae the first object of 
your Mission to withdraw from barbarity and 
the disorders which it produces, the Indians 
scattered in that country. 

Your second object Is, to tender your 
services to the wicked Christians who have 
adopted there the vices of Indians, and live 
in licentiousness and the forgetfulness of 
their duties* 

Persuaded that the preaching of the Gospel 
Is the surest means of obtaining these happy 
results, you will lose no opportunity of in­
culcating its principles ana maxims, either in 
your private conversations or public 
instructions* 

In order to make yourselves sooner useful 
to the natives of the country where you are 
sents you will apply yourselves, as soon as 
you arrive to study of the Indian languages, 
and will endeavour to reduce them to regular 
principles, so as to be able to publish a 
grammar after some years of residence there. 

You will prepare for baptism, with all 
possible expedition, the infidel women who 
live' in concubinage with Christians, in order 
to substitute lawful marriages for these 
irregular unions. 

You will take a particular care of the 
Christian education of children, establishing 
for that purpose, schools and catechism classes 
in all the villages which you will have the 
occasion to visit. 

In all- the places remarkable either for 
their position or the passage of the voyagers, 
or the gathering of Indians, you will plant 
crosses, so as to take possession of those 
various places in the name of the Catholic 
religion. 

Given at Quebec on the 17th of April, 1838. 
+ Joseph Signay, A 0 

Bishop of Quebec. 

40 BLANCHET, Sketches, p* 8. 
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The instructions, as we will note in succeeding 

pages, provide us with an insight into the missionaries' 

approach to the whole problem of preaching. In attempting 

to implement these recommendations the missionaries created 

the Catholic ladder. Their new approach to preaching, an 

approach which was effective, yet simple, gave the Sahale 

stick to Oregon, and the Catholic ladder to the world. 
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PART I 

CREATION OF THEIR PREACHING AID 

Confronting the untutored Indians of the Pacific 

Northwest, the rsiesionariee found the need for an effective, 

yet simple, preaching aid. Chapter I deals with the crea­

tion of the Sahale stick, the primktive form, of the 

Catholic ladder. 

Although the Sahale stick was a success, it had 

limitations. Fr* Blanchet improved upon his first creation 

with a sore refined device which he called the Catholic 

ladder. This improved preaching aid will be discussed in 

Chapter II. 
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Facsimile of the original 

Sahale stick created by 

Fr. Blanchet in 1839-

(See Appendix «'EM) 



CHAPTER X 

THE SAHALE STICK OR THE STICK FROM HEAVEN 

The missionaries, after their arrival at Fort Van-

couver* lost no time in throwing themselves wholeheartedly 

into the apostolate which faced them. The first mission 

at Fort Vancouver lasted four months, from November 24th, 

1S38, until April 15th, 1839, with the Vicar General 

instructing the Canadians and Fr. Demers attending to the 

2 
Indians. Fr. Demers set himself to the task of learning 

the Chinook- jargon^ and within three or four weeks could 

—<W»—M—*M"» —*m wtnmm*in**M*^**mmimm trim 

1 The tern * mission* has a dual connotation for our 
purposes. It Is used in the sense of a residence or sta­
tion for mieaionariee or in the sense of a course of sermons 
and services for the special purpose of quickening the faith 
and zeal of the participants and of converting unbelievers 
(Webster's International Dietionagy of the English Language 
being the authentic' edition of Webster's Unabridged Diction­
ary comprising the issue's".of 1864, 1879 and 1884*, Spring-
fieia, ft. & C? M̂ erriam Company, 1854, p. 931). 

2 BLANCHET, Sketches, p. 24. See also: BLANCHET, 
General notes on the'TnoTana 1838-48 (A.A.P., B. I 22, p. 6); 
General Jn'ote's"^fTerwaWs referred to a3: BLANCHET, General 
notes. 
i iiniiww>r 

3 The Chinook jargon was a language used by the 
Hudson's Bay Company in its commerce with the Indians, and 
which Indians of diverse languages used among themselves. 
It was composed of about 400 words. Although taken in part 
from the language of the Chinook Indians living near Port 
George at the mouth of the Columbia, it wa3 made up of an 
assortment of languages. It was a spoken language nith 
little grammar and one word could have several meanings, 
such ass 'Wawa*, to speak, to learn, to tell, to :jiswer, to 
aak (L, of Demers to Cazeau, Vancouver, March 1st, 1839, 
A.A.P., D.III 6, pp. 4-5; B.K.D.Q.., 1840, no. 2, pp. 35-36; 
I5757"no. 6, pp. 11-12; WlXH%T"Narrative, p. A I F ) . 
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use the language. The prayers and hymns were translated 

into the jargon and the Indians near Fort Vancouver were 

instructed in this language. 

Fr. Blanchet deemed it necessary to concentrate 

upon the Canadians who, although instructed In their youth, 

had grown lax In their faith.5 He attempted to instruct 

the Indian wives of the settlers in French but "the task 

could not be completed but by a long and tedious repetition 

[...] for weeks and months." As to the children of the 

settlers the burden #as lightened by reason of the fact that 
•7 

educational facilities already existed at Fort Vancouver. 

4 BLANCHET, Sketches, p. 25. Fr. Demers was a 
gifted linguist: "The"gooa^prieat has a particular talent 
for languages, French, Latin, English, I counted no less 
than 7 Indian languages which he speaks almost perfectly, 
and 8 others of which he knows a great number of words" 
(Peter DE R00, Varia, Ecclesiastical Kierarch in Oregon, in 
De Roo Correspondence 1861-1860,""A\ltt.A., Rare Book Room). 
See also: L. of Blanchet to Demers,' St, Paul, 28 December, 
1840 (A.A.P., D. Ill 3, P. 12). 

5 L. of Blanchet to Demers, St. Paul, 2 March, 1840 
(A.A.Q., C.A., vol. I, p. 136). 

6 BLANCHET, Sketches, p. 25. 

7 Charles Wilkes writes: "the half breed and Indian 
children that the Company have taken to bring up and edu-
.cate. Of these there are now twenty-three boys and fifteen 
girls, who claim the particular attention of Dr. McLaughlin 
and Mrs. Douglass [sic]. A teacher is employed for the 
boys [...]. During aay stay an examination took place, and 
although the pupils did not prove very expert at their 
reading and writing, yet we had sufficient evidence that 
they hed cade aose improveaent [...] they are also instructed 
in religioue exercises, in which I thought they appeared 
more proficient than in their other studies [...]"" The girls 
are equally cared for [...]" (WILKES, Narrative, vol. IV, 
p. 332). 



•THE SAHALE STICK 31 

But if problems existed at Fort Vancouver where 

some semblance of parochial life could be envisioned, what 

of the numerous Indian tribes who inhabited for the most 

part a primeval forest? It was the missionaries' attempt 

to resolve this problem that inspired the creation of the 

Sahale stick. 

By mid-March, 1839, Fr. Blanchet had taken leave of 

Fr. Demers and had arrived at Cowlitz to undertake a mis­

sion for the Canadians and the Indians who lived near this 

post which Governor Simpson had designated as the head­

quarters for the Catholic missionaries in the Oregon Terri-
q 

tory. The Vicar General had regular instructions underway 

8 The Vicar General left Fort Vancouver, March 14th, 
arriving at Cowlitz in the evening of March 16th. During 
the mlesion he lodged In the home of Simon Plamondon 
(Journal 8, p. 36, A.A.P.). Fr. Blanchet had already made 
one"'visit to Cowlitz, December 12-20, 1838, and had con­
ducted a 30 day mlesion for the Canadians of the Willamette, 
January to February 4th, 1839 (BLANCHET, Sketches, pp. 27-
28). 

9 Cowlitz, near the present town of Toledo, Washing­
ton, was the site of a Hudson Bay Company farm when Fr. 
Blanchet arrived at this mission. A rich and fertile 
prairie stretching six miles long and two miles wide borders 
the Cowlitz River which empties into the Columbia near 
present day Longview, Washington. Fr. Blanchet chose a 
claim of some 640 acres and placed the mission holdings in 
the charge of Augustine Rochon, a Canadian who accompanied 
the missionaries to the Columbia (L. of Signay to Blanchet, 
Quebec, 27 April, 1838, A.A.P.,, B. I 16, p. 2; BLANCHET, 
Sketches, p. 27; WILKES,irsrrative, p. 315). 
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for the French speaking inhabitants of the district"1 and 

was meeting the vexing"problem of giving some instruction 

to the local Indian tribe with the usual assistance of 
11 interpreters. 

10 Notes of Archbishop Blanchet, from 1838 to 1844 
(A.A.P._, Journal 3? p. 5). 

11 Fr. Demers comments on the need for interpreters: 
"Among the obstacles which oppose their conversion, one must 
put first the problem of language, which is such that the 
mieaionariee often must use three interpreters at a time, 
and even then their words cannot be understood by all with­
out the aid of a fourth" (R.M.D.Q., 1841 no 3, p. 72). Fr. 
Blanchet tells ua that during hi'smi salon at the Y/illamette 
in 1838 M[...3 the women did not all understand French, and 
there were among them a variety of tongues, some being of 
the Chinook, others of the Colville and Flathead tribes, 
the difficulty was overcome by using different interpreters 
to convey to them the words of the priest" (BLANCHET, 
Sketches, p. 29; R.M.D.Q., 1840, no. 2, p. 24; 1841, no. 3i 
pp. )?5'~60). Fr. B*oTaucaescribeB the problem: "As for the 
Indian languages, they are truly a confusion, there are as 
jsany languages as tribes. From the mouth of the Columbia 
as far as the Wallamette, six entirely different can be 
counted. The Cowlitz also have their separate idiom; and 
more than twenty can be counted north of Nesqually. All 
these languages are difficult to understand, if one excepts 
the Tchinouc [sic] jargon which I now know well. All are 
difficult to pronounce on account of the gutturals. It is 
impossible to write it with the letters that are known to 
ua [...J. Nearly all the nations scattered about the 
neighborhood of Vancouver, Walamette and Cowlitz, sneak a 
little Tchinouc" (R.M.B^Q*, 1845, no. 6, pp. 11-12-/BLANCHET, 
Sketches, p. 22). "TverTthe gifted linguist, Fr. Demers, 
found the Indian languages difficult. During the winter of 
1859 which he spent at Cowlitz he gave three days a week 
to learning the language of the Klackatack or Cowlitz In­
diana: *[...] the study of the language presents almost 
insurmountable difficulties" (L. of Demers to Cazeau, Cow­
litz, 5 February, 1840, A.A.P., D. Ill 2, p. 2; IUSjDJQ^, 
1841, no. 3, p. 71). AnTTtTwas not likely th&t"•'••T^rHiB-
sionaries would often have the services of such gifted 
interpreters as Mrs. Kitson, wife of the trader in charge 
of the fort at Nisqually. A convert of Fr. Demers: "[...] 
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But news of the missionary's arrival at Cowlitz 

reached northward. A delegation of Indians arrived from 

I 2 Whidbey Island in Puget Sound, 150 miles from Cowlitz." 

With eleven tribesmen Chief Talalakum travelled by canoe 

14 two days to Fort Nisqually and on foot three days to 

1*5 Cowlitz to see and hear the "black robe," 

she could express herself with ease in all the different 
languages, also English and French. [...] gifted with a 
remarkable intelligence, a lively faith and outstanding 
piety, she served her role as interpreter with admirable 
patience" (R.M.D.Q., 1841, no. 3, pp. 60-61). And this was 
an exception&T^abiTity when we learn that on one occasion 
at Fort Niaqually Hhere were counted twenty-two different 
nations of themM (R.M.D.Q., 1841» no. 3, p. 52). 

12 BLANCHET, General notes, p. 8. 

13 The modern rendition of his name is Steilacoom 
(Clarence B. BAGLEY, In the Beginning, Seattle, Lowman & 
Hanford Co., 1905, p*"~7c7~afTerwaras referred to as: 
BAGLEY, In the Beginning). 

14 Fort Nisqually was located on Puget Sound between 
present day Tacoma and Olympia, Washington. This fort was 
established by the Hudson's Bay Company in 1833 in the area 
now occupied by the Du Pont Company. "The earliest struc­
ture was erected on a bluff overlooking the Sound about two 
miles north of the mouth of the Nisqually River and just 
south of Sequalatchew creek, with a road leading downhill 
to a warehouse on the beach" (Lucile McDONALD, First Port on 
Puget Sound, in Seattle Times, April 21, 1946, cited in: 

m$G* Fo r't a "of the7' STate of Washington a Record of 

ferred to as: WHITING, Forts;, In 1843 Fort Nisqually was 
moved to a new location^aFout two miles to the north. The 
name of the new fort was changed from 'Neaqually' to 'Nis­
qually' (ibid., p. 75). In footnote 11 above Fr. Bolduc 
usee the olT"spelling 'Neaqually'. 

""-5 I n RfMfP.Q. a footnote reeds: "It is by this 
name [French ChTeisjThat moat of the Indians designate the 
priests about whom the Canadian vcyageurs have often spoke-;; 
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The Vicar General found himself with a very real 

problem. Hov,' could he give those people and the nusberleos 

Indians that he would soon meet nan idea of religion so 

plain and simple as to command their attention, and which 

they could retain in their minds and carry back with them 
16 

to their tribe.**" 

In looking for a plan the vicar general 
imagined that by representing on a square stick, 
the forty centuries before Chrisx by 40 marks; 
the thirty-three years of our Lord by 33 points, 
followed by a cross; and the eighteen centuries 
and thirty-nine years since, by 18 marks and 39 
points, would pretty well answer his purpose.1-7 

The Indians named the wooden catechism "the .Sahale 

stick' which in Chinook jargon meant 'the stick from 

to them" (R.M.D.Q., 1840, no. 2, p. 32). But they were 
equally known to' the Indians as Black robes (R.M.D.Q., 1840, 
no. 2, p. 31; ibid., p. 39). 

16 BLANCHET, Sketches, p. 31. 

17 Ibid., p. 31; BLANCHET, General notes, p. 8 
(A.A.P., B/T~2*2); BLANCHET, Journal 3, p. 5» 

18 This marked wooden ruler called 'the Sahale 
stick' meant 'stick from above', 'stick from God', or 
'stick from heaven1 (R.M.D.Q., 1842, no. 4, pp. 46-48). 
Fr. Blanchet uses, consistently, the spelling, •Sahale' 
(L. of Blanchet to Signay, St. Paul on the ftii^aE^t ze, 23 
February, 1841, A.A.P., B. Ill 5, p. 6; R.M.D.Q., 1842, no. 
4, pp. 46-48; BLANCHE?*, Sketches, p. 31)7 Fr. Demers ie not 
consistent. In & letter""in"who.ch he discusses the OM-ir-ok 
language, he writes 'Sahalee' (L. of Demurs tc Gaze^, 
Vancouver, March let, 1839, A.A.P., D. Ill 6, p. 6). In his 
dictionary of Chinook he gives""th"e word as 'Sanali4, ex­
plaining that the words 'Sahali-Tai pepa* mean Bibl*; or 
Catholic Ladder (The Missionary's Companion on the P^cifij 
Coast, Chinook Dictionary, CatechismT Prayers £nd ITynr.s 
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,19 heaven. 

Fr. Blanchet created the Sahale stick at Cowlitz 

(now in the State of Washington, U.S.A.), sometime after 

March 17th, 1839, and most probably during the early part 

of April. Fr. Blanchet arrived at Cowlitz on the evening 
20 

of March 16th. It took five days for Chief Tslalakum to 

travel to Cowlitz. One could presume that it must have 

taken at least five days for news of the arrival of the 

missionary to reach Whidbey Island. That would put the 

arrival of Chief Tslalakum at Cowlitz sometime after 

March 27th. This would represent the earliest date of the 

\ 

Montreal, Ln.p.j, lo/l, p. 20;. other Chinook dictionaries 
differ, Sahale is pronounced by accenting the 'Sah' and 
renouncing the 'a'a as in father and the 'e* as in me, 
,W.S. PHILLIPS, The Chinook Book, Seattle, R.L. Davis 
Printing, 1913, p. 87). Another author gives 'Saghalie'. 
The Whites pronounce it 8Sockalie», the Indians 'Saghalie' 
with the 'g6 deep in the throat and the *h' not aspirate 
(Edward H. THOMAS, Chinook a History and Plot:onary. Port­
land, Metropolitan P°ress, 1935, p. 'iOĈ . Bishop C,j„ 
Seghers, Bishop of Victoria, B.C. and successor to Bishop 
Demers, on his first visit to the Vfest Coast of Vancouver 
Ialand in 1874, composed a Chinools hymn for the use of the 
Indiana. The hymn uses the spelling 'Sahale' (Joseph VAN 
DER HEYDEN, Life and Letters of Father Brabant a Flemish 
Missionary Hero, Louvain, J. Wouters, L1920J, p. 46). ? sic-nary 

19 B.H.D.Q,, 1842, no. 4, pp. 46-48. 

20 Journal 8 (A<,AJ?_'_« p. 36). 
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arrival of the Indians. However, it appears more likely 

that a few days would have elapsed before Tslalakum and his 

men set out for Cowlitz. This would suggest that the crea­

tion of the Sahale stick dates from the early part cf April, 

1859. Fr. Blanchet left Cowlitz, May 2nd, 1839»21 and since 

the instructions at which the Sahale stick was used lasted 

eight days, it must have been created not lat^r than 

April 24th, 1839-

The missionaries provide few details on the exact 

dimensions of the original Sahale stick. When the Saanich 

Indians created a facsimile of the original preaching aid, 

however, (see photo), they found that a piece of wood two 

inches by two inches by four feet long (2W x 2" x 4°) best 

suited the purpose. Such dimensions might well represent 

22 
the size of the original Sahale stick. 

21 BLANCHET, Sketches, p. 33. 

22 One author writes that "Father Demers was re­
ported to have used a board 10 x 2 1/2 feet" (Clifford M. 
DRURY, First White Women Over the Rockies. Diaries, Letters 
and Biographical Sketches of the Six JVomen of the Oregon 
Mission who made the Overland' Journey in 1836 and 18387" 
Gleridale, Arthur H.-Clark Company, 1963, p. 22). It appeara 
much more likely that the report refers to Fr. Demers who 
"passed whole days in teaching, with a ladder 10 by 2 1/2 
feet" (BLANCHET, Sketches, p. 47)- This ladder of Demurs 
was not a wooden board Tut a paper ladder: "The Sahal, 
stick was afterwards changed from a rule to a large chart 
containing the great epochs of the world, such as the 
Deluge, the Tower of Babel, the ten commandments of God, the 
twelve apostles, the seven sacraments and precepts of ts. 
Church; [...] It was called "The Catholic Ladder" (ibid., 
p. 32), This paper chart will be discussed at length in 
Chapter II. 
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The format of later models of his preaching aid 

provides as insight into the structure of the original 

Sahale stick. Starting from the bottom of the stick he 

would leave a space of some inches and then carve or paint 

40 bare, setting off each set of 10 bars with a space, so 

that the 40 bars representing the 4000 years before Christ 

appeared as four distinct groups of 10 bars, each rspre-
23 

senting 1000 years. After the last bar he continued 

carving or painting a aeries of 33 dots in a vertical line, 

again separating the groups of 10 dots, so that he had 3 

groups of 10 dots and one group of three dots. The dots 

represented the 33 years of Christ's life on earth. Above 

the dots he made a cross. He carved above the cross a group 

of 10 bars and a group of 8 bars, which represented the 

year 1 A,D. to the year 1000 A.D. and the year 1000 A.D. to 

the year 1800 A.D. Above these bars three groups of ten 

dots and one group of nine dots brought the Sahale stick 

to the year 1839* 2he Vicar General used the Sahale stick: 

[..«] to show the beginning of the world, 
the creation, the fall of the angel3, of Adam; 
the promise of a Savior, the time of his birth, 
and his death upon the cross, as well as the 
mission of his apostles,^4 

23 An examination of any of Fr. Blanchet'a Cacholic 
ladders which incorporate the original Sahale stick will 
show the spacing of the bars and the dots. A number of 
photocopies of Catholic ladders will be found in Part II. 

24 BLANCHET, Sketches, p. 31. 
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Searching for a solution to the immediate problem of pre­

senting some notion of religion to the untutored minds of 

the Indians froa Puget Sound, the Vicar General used what 

would be called today the visual approach to the art of 

teaching. The Sahale stick gave a new dimension to his 

preaching, utilising not only the sense of hearing but also 

the sense of sight. 

When Fr. Blanchet gathered his catechumens around 

25 
the Sahale stick and explained to them, for example, 'the 
creation*, he began his instruction by pointing out to hia 

Of 

neophytes the bar at the base of the Sahale stick which 

in the chronological order of time represented the creation 

of trees and animals, et cetera. With the attention of his 

catechumens riveted upon this particular bar on the Sahale 

stick, Fr. Blanchet entered into an explanation of creation. 

The intention of the missionary was to associate in the mind 

25 Report of Blanchet to Signay for the year 1842 
(A.A.P., B. I 4, p. 18). The Report refers to a mission at 
Cowlitss In which Fr. Blanchet gathers hia catechumens around 
the Catholic ladder. Since the Catholic ladder was, in 
effect, the Sahale stick in chart form, we presume that he 
would have done the same with the Sahale stick. 

26 L. of Blanchet to Signay, St. Paul on the Willa­
mette, 30 March, 1842 (A.A.Q., C.A., 11-26). The Vicar 
General tells Bishop Signay that he usually shows hia 
catechumena the markings on the Catholic ladder before 
giving his explanations. Again, we presume he did the same 
with the Sahale stick. 
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of the Indian each point of the faith with a particular bar 

on the Sahale stick. In reviewing the subject of creation 

later Fr. Blanchet would point to this bar and awaken in 

the mind of the neophyte the instruction which he had re­

ceived earlier, and which, he associated with the related 

bar. Using the same teaching method, Fr. Blanchet would 

proceed to an explanation of the beginning of the world, 

the fall of the engels, the fall of man, the promise of a 

Saviour. Next he would utilize the 33 dot3 and the cross 

to fix the hearers* attention upon the important episodes 

in the life of Christ. Proceeding farther up the Sahale 

stick, he would explain, using the same technique, the 

events which belong to the New Teatament era. 

It will be noted that Telalakum and his companions 

were not introduced to a series of unrelated facts about 

religion but to an understanding of the relationship between 

the events of the Old Testament, the life of Christ, and 

the mission of the apostlea: 

The Indians remained long enough at Cowlitz 
to learn some of the principal truths of religion, 
eapecially the explanation of the Catholic Ladder 
[Sahale etickj^' which helped ao marvelously to 

27 In this quotation the words 'Catholic Ladder' 
appear, yet Fr. Blanchet is talking about his first mission 
at Cowlitz, also his meeting with the Indians of Puget 
Sound, and the creation of the Sahale stick. In discussing 
hia new preaching aid Fr. Blanchet makes little distinction 
between the terms Catholic ladder and Sahale stick for the 
simple reason that the Catholic ladder was a refinement of 
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class in the memory the principal events, both 
of the old and new teatamsnt.28 

This prlssitive visual aid demonstrated the chronological 

development of the Christian religion and presented to the 

neophyte a graphic, yet simple, notion of the plan of sal­

vation, 

Fr. Blanchet was enthused with his new creation. 

He notes that the Sahale stick "was a great success" ' and 

"after eight days explanation, the chief and his companione 

became masters of the subject." To become 'maatera of 

the subject' was no small feat when one is reminded that 

Tslalakum and his tribesmen arrived at Cowlitz untutored in 

the knowledge of religion. When Fr. Blanchet remarks that 

the 'Indians remained long enough at Cowlitz to learn some 

of the principal truths of religion' he adds an important 

clue to an understanding of his approach to missionary 

preaching. The Vicar General did not think in terma of 

lengthy and profound Instructions. In phrasing hie remarks, 

the Sahale stick and incorporated the features of the Sahale 
Btick (as will be seen in Chapter II): "he [Tslalakum] 
asked his wife to present to i&e thia ruler [Sahale etick] 
which I later called the historic [Catholic] ladder" 
(R.M.D.Q., 1842, no. 4, P* 48). 

28 BLANCHET, General notes, p, 8. 

29 BLAKCHET, Sketches, p. 31. 

30 Ibid. 
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aa he did, Fr. Blanchet emphasised that it was an under­

standing of the essentials of the faith that he considered 

important. Time srould seldom pensit the missionaries to 

engage in long and weighty instructions. They had need to 

utilize to the fullest extent the brief visits which the 

care of l&any souls and far-flung posts would permit them. 

The Sahale stick achieved the stated purpose of 

giving the Indians "an idea of religion ao plain and simple 

aa to command their attention [•••.]• But it alao played 

a further role. It gave the Indians an idea of religion 

"which they could retain in their minds and carry back with 
"52 

them to their tribe.*" Fr. Blanchet appointed Chief 

Tslalakum the catechist"' for his people. He presented 

35 the Chief with a Sahale stick. He was to instruct the 

31 BLANCHET, Sketches, p. 31. 

32 Ibid. 

33 This tradition of using catechists continued 
throughout the Pacific Northwest and among the Indians of 
Southern Vancouver Island the catechist was known by the 
title of 'Prieet' (Christopher Paul, 69 year old Saanich 
Indian [19633, interview with the writer, 6 Auguat, 1963)-
Louis Charly, a catechist among the Saanich Indian tribe, 
is recorded in the Death Records as 'Priest Charly' (Death 
Records for the year 1923, Church of the Assumption, 
Saanichton, B.C.). 

34 L. of Blanchet to Signay, Willamette, 23 February, 
1841 (A.A.P., B. Ill 5, P. 6). 

35 R.M.D.Q., 1842, no. 4, p. 48; BLANCHET, Sketches, 
p. 31. 



THE SAHALE STICK 42 

people each Sunday and the instruetione were to consist in 

36 an expose of the Sahale stick. Fr. Blanchet records that 

the Chief took his responsibility seriously: ?fhe explained 

37 the Sahale stick on Sunday following my instructions.0 

In. fact, all twelve Indians from Puget Sound tton returning 

to their tribe were as 12 apostles, teaching others what 
38 

they had learned.m 

The Sahale stick had proven itself. After eight 

days of instruction Tslalakum and hie companions had some 

notion of religion. Again, the Sahale stick made it pos­

sible for the catechumens to retain in their minds and carry 

back to their tribe the knowledge of the Christian faith 

which .they, themselves, had learned at Cowlitz. In a letter 

to Bishop Signay, after the missionary'a first visit to 

Whidbey Island in Puget Sound, Fr. Blanchet wrote a glowing 

report on the success of hie catechist, Chief Tslalakum: 

I blessed God for the surprising progress 
which Chief felalakusi nsade with these poor people 
before the arrival of the missionaries in these 
far-off regions,39 

36 L. of Blanchet to Signay, Willamette, 23 February, 
1 8^ 1 (A.A.P., B. Ill 5, p. 6). 

37 Ibid. 

38 BLANCHET, General notes, p. 6; L. of Blanchet to 
Provencher, St. Paul on the WiTXamette, 24 August, 1840 
(A.A.S.B., 102, p. 2). 

39 L. of Blanchet to Signay, Willamette, 23 Februars 
1841 (A.A.P., B. Ill 5, p. 10); R.M.D.Q., 1842, no. 4, p. 5L 
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The Sahale stick was Fr, Blanchet's answer to the 

problem of preaching in the Pacific Northwest. Practicsliy 

considered, the Sahale stick was a visual approach. In a 

wilderness where thera wers few books and fewer people who 

could read thera, this visual approach was essential. 

Theologically, as even a cursory examination of the Sahale 

stick will show, It emphasised the essential aspects of 

Christianity, particularly, the Christocentric concept of 

the faith, and the historico-biblical approach of the Bible. 

Pedagogically, by pinning the important points to particular 

bars and dots on this chronological ruler, the Sahale stick 

created a graphic and lasting impression upon the mind of 

the neophyte. At the e&sie time the device was simple. 

It would be of interest to know exactly how many 
AO 

Sahale sticks were made. We can surmise that Fr. Blanchet 

distributed at least four at Cowlite, He would, more than 

likely, have made one available to each tribe present. 

Tslalakum received one. The chief of the Cosrlitz Indians, 

as host chief, must have received one. And since the 

40 In a letter to Bishop Signay in October, 1839, 
Fr. Blanchet mentions that during his mission at Nisqually 
in August-September, 1839, "8 historical and chronological 
sticks were distributed to the chiefs who understood them 
sufficiently well to explain them to their people on 3ui-
days." Some doubt must remain as to whether the "baguertea 
historioues et chronologiques" sentioned here refer to 
Sahale sticks. This peint will be discussed in Chapter II, 
see reference no. 26, 
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Indians from Cowlitz Falls attended the mission, he would 

have given one to their chief. 

In addition to the Sahale sticks distributed at 

Cowlita we leam that Chief Tslalakum Kade a copy of his 

42 
teaching aid. " When the chief heard that Fr. Blanchet was 

at Fort Nisqually in May, 1840, he sent a deputation from 

Whidbey Island to ask the Vicar General to visit his people. 

The wife of Tslalakum, who was a member of the party, pre­

sented Fr. Blanchet with a Sahale stick which had been 

carefully enclosed in the skin of a sea-lion, ^ trusting 

that the gift would be accepted by Fr. Blanchet as a token 

of good-will toward the missionary. Fr. Blanchet tells ua 

that "having given to another chief the one Sahale stick 

which he had received from mes he had succeeded in making 

another which he covered with great care." 

Like most inventions, the prototype had some limita­

tions. The stick portrayed the skeleton of doctrine but did 

41 BLANCHET, General notes, p. 8. 

42 L. of Blanchet to Signay, Willamette, 23 February, 
1841 (A.A.P.., 3. Ill 5, p. 6). 

43 Chief Edwin Underwood of the Saanich Indians, 
Saanichton, B.C., believes that the "peau de loup marin" 
described by Fr. Blanchet refers to the sea-lion (Chief 
Edwin Underwood, interview with the writer, 5 July, 1963). 

44 L. of Blanchet to Signay, Willamette, 23 February, 
1841 (A.A.F., B. Ill 5, p. 6). 
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not lend itself to the presentation of further explanation. 

The Sahale stick was effective but it needed a new format. 

The new format was known aa the Catholic ladder. 



CHAPTER II 

THE SAHALE STICK BECOMES THE CATHOLIC LADDER 

The Sahale stick", created at Cowlits in April, 1839% 

gave way to an improved preaching aid which Fr. Blanched 

called the Catholic ladder* 

That plan srse afterwards changed fross a rule 
to a large chart containing the great- epochs of 
the worlds such ae the Deluge, the Tower of Babel, 
the ten eommsndisents of God, the twelve apostles, 
the seven sacrarents and precepts of the Church; 
these being very useful to enable the missionary 
to teach the Indians and whites. It was called 
"The Catholic Ladder."1 

It is quit© clear, therefore, that the original 

wooden Sahale stick developed into a chart. It is also 

clear that the content of salvation-history was to be found 

Esore amplified on the chart than was possible on the wooden 

stick. 

However, it is by no aseans clear, when, exactly, 

the Sahale stick was discarded in favour of the Catholic 

ladder. The explanation of this uncertainty rests upon the 

fact that F>, Blanchet does not distinguish clearly in hie 

writings between the original Sahale stick and the Catholic 

ladder. 

1 BLAKCHET. Sketches, p. 32. 
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In a brochure published in 1859 in which Fr. Blan­

chet describes the creation of his preaching aid, he 

writee: 

The Catholic Ladder was devised in Oregon 
during tha month of April 1839. The idea was 
conceived by P.H.B. [Francis Norbert Blanchet] 
a few weeks after h$ had taken charge of the 
Mission of Cowlitz.d 

Isaiaediately following this citation one finds a 

detailed explanation of bow Chief Tslalakum and his men 

arrived from Whidbey Island, with the details already dis­

cussed in Chapter I. The question arises as to what 

preaching aid Fr. Blanchet is describing. Is he referring 

to the original Sahale stick, or is he referring to the 

improved format, the Catholic ladder? 

In the opinion of the writer it is not possible to 

state categorically which format of his preaching aid Fr. 

2 [F.N. BLANCHET], The Key to the Catholic Ladder: 
containing a Sketch of the Christian religion and tfruvereal 
BiBtorf"5eeful to All, ffew York, T.ff. Strong, 18^, p. 1. 
ThTs""citation," whiclTeheds considerable light upon the 
question of both the author and the date of the creation of 
the preaching aid, for some unknown reason reads in the 
brochure: KThe Catholic Ladder was devised in ... during 
the month of April 18... The idea was conceived by ... 
a few weeks after he had taken charge of the Mission of 
Cowlitz" (ibid.). In the copy of this brochure which can 
be found in~tEe Archives of the Archdiocese of Portland, 
Oregon, the omissions have been filled in by hand. The 
uniqueness of hie penmanship leaves no doubt that the mis­
sing data was supplied in his personal copy of this brochure 
by Fr. Blanchet, himself. In view of the certitude of tl••:: 
writer that the additions were made by Fr, Blanchet the 
text quoted appears with fT, Blanchet*s additions. 
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Blanchet has in mind. We have already seen that the Sahale 

stick was created sometime between March 27th, 1839 and 

April 24th, 1839* This would suggest that Fr. Bltnchet 

could very well be referring to the creation of the originfJ. 

Sahale stick. However, the missionary's movements during 

the BiGnth of May, 1839, suggest that the new format, the 

Catholic ladder, "s?as also devised at Cowlitz, almost imme­

diately after the creation of the Sahale stick. 

Leaving Cowlitz May 2nd, 1839, the Vicar General 

proceeded to St. Paul's Mission on the Willamette River 

where he began a 30 day mission for the settlers, their 

wives and children, May 8th of that same year. During 

this mission: 

The Catholic Ladder was found very useful in 
imparting Instruction, as many of the neophytes 
did not understand French sufficiently to be 
instructed in that language. It was also ex­
posed in the church-* on Sundays and fully 

3 BLANCHET, Sketches, p. 33. 

4 Ibid., p. 34; L. of Blanchet to Signay, Fort 
Vancouver,"T3~Mareh, 1840 (A.A.Q., G.A. 1-153, 154, p. 3). 
In the Sketches, p, 34, Fr."^Tanchet notes that he left St. 
Paul's June 7th, 1839, after his mission to the Willamette. 
In the letter to Bishop Signay, herein referred to, he 
gives the date of departure as June 11. 

5 As early ss September, 1836, Bishop Provencher 
received letters from both Dr. McLoughlin and the settlers 
at French Prairie telling him that they had already cut 
wood for a church at St. Paul in anticipation of the arrival 
of the priests (L. of Provencher to Signay. Nicole';. 26 
September, 1836, B.S.H.B., III, p. 154;; see also: L. oi 
Provencher to Lartigue""TT?3f 13 October, 1836 ( A.A.M. , 
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explained to the congregation who listened 
with the most respectful attention.0 

Is Fr, Blanchet referring, here, to the improved 

format, the chart which he called the Catholic ladder? 

There is good reason to believe that he arrived at St. Paul 

with his chart, or that he fashioned his chart at St. Paul. 

Again, however, it seems imprudent to state categorically 

that Fr. Blanchet is referring to the chart, for the simple 

reason that his reference to the 'Catholic ladder' could 

refer in this instance to the original Sahale stick. 

If the exact date of the appearance of the Catholic 

ladder remains in doubt, it is clear that the Sahale stick 

had been replaced by the Catholic ladder during the second 

mission to Cowlitz, July 20th to August 28th, 1839:7 

The daily teaching of the women and children 
began as soon ae the harvest was over. The 
Catholic Ladder was used here, for the first 
time, with great profit to all, on the week-days 
and on Sundays,J 

It is stated clearly in this instance that the 

Catholic ladder was used during the second mission to 

pp. 153-154). Under the direction of Dr. McLoughlin the 
Canadians built the Church. It was 70 feet long (BLANCHET, 
General notes, p. 7). This church, built in 1836, was 
TO'"x"55 "feet" (BLANCHET, Sketches, p. 29). 

6 BLANCHET, Sketches, p, 34. 

7 Ibid., p. 35. 

8 Ibid. 
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Cowlitz. Again, whether Fr. Blanchet suggests that the 

Catholic ladder was introduced for the first time at this 

mission, or whether he means that this was the first tise 

that he used his new chart at Cowlitz, is not certain. But 

we can conclude this question with four possible dates for 

the Introduction of the new format of the Sahale stick, the 

Catholic ladder: (1) the Catholic ladder was devised at 

Cowlitz shortly after the creation of the original Sahale 

stick, (2) it was devised sometime after leaving Cowlitz 

and before his arrival at St. Paul, namely, between May 2nd, 

1839 and May 8th, 1839, (3) it was devised at St. Paul 

sometime after May 8th, 1839, or (4) it was devised at the 

second mission to Cowlitz, between July 20th and August 

28th, 1839. 

Two questions immediately arise in reference to the 

creation of this preaching aid, both in its original and 

improved format, namely, was Fr- Blanchet the author of 

this creation, and, if so, what inspired him to devise it? 

One author suggests that Fr. Demers may have 
q 

created the Catholic ladder. But Fr. Demers on one 

9 Clifford Drury writes: "Opinions differ as to 
who first introduced the Catholic ladder" (DRURY, First 
White Women, p, 218). He advances the theory that~tHF" 
pictures of biblical scenes painted by Eliza Spalding and 
used by her husband, Rev. H.H, Spalding, in the instruction 
of Indians around his American Board Mission at Lapwai, 
near present-day Lewiston, Idaho, may be credited with 
inspiring the idea of the Catholic ladder. This supposition 
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occasion refers specifically to Fr. Blanchet as the origin­

ator. When Fr, Demers discovered that the Rev. Daniel Lee, 

a Methodist missionary in Oregon, had made a copy of the 

Catholic ladder for use in his work, he wrote to Fr. Blan­

chet: M... he will try to pass for the author but your's 

10 is well enough known.K The Sahale stick, which was 

created at Cowllts, as has already been seen, as well as 

the Catholic ladder, which was devised at St. Paul or at 

Cowlitz, were both the work of Fr. Blanchet and not Fr. 

Demers for the obvious reason that Fr. Demers was not 

present at these missions on the dates which correspond to 

the origin of these preaching aids. 

would credit Fr. Demers with having initiated the idea of 
creating the Catholic ladder, for Clifford Drury's supposi­
tion rests upon the fact that Fr. Demers came in contact 
with Spalding's pictures during his visit to Fort Colville 
in the late summer of 1839 (ibid.). Drury mentions two 
visits sade by Fr. Deferssto~tEe Upper Columbia during this 
period, but, in fact, Fr. Demers made one extended visit 
from June 22nd, 1839, until October 1st, 1839 (BLANCHET, 
Sketches, pp. 34-36). 

10 L, of Demers to Blanchet, Vancouver, 27 March, 
1849 (A.A.P., D. II 106, p. 3). 

11 Drury writes: "C.B. Bagley, Early Catholic 
Missions [..•], 1932, vol. 1, p. 77, referring to Father 
Demers on his second mission to Cowlitz says: 'The Catholic 
ladder was used here, for the first tine, with great profit 
to all C...3." The time was July, 1839. Carl LANDERKOLM 
(Translator),' Notices & Voyages of the Famed Quebec Miss:: or; 
[...], 1956, p. ""40, "sta't'es'that Father Blanchet followed" 
Father Demers at Cowlitz in Aug., 1839, and then introduced 
the ladder for the first time* (DRURY, First White Women, 
pp. 218-221). On the basis of his interpretation of the 
itinerary of Fr. Demers and Fr. Blanchet as found in these 



THE CATHOLIC LADDER 52 

The question of what may have inspired the creation 

of the Catholic ladder is particularly engaging. On many 

occasions, when the writer has discussed this preaching aid 

with interested persons, the question has arisen: Did Fr. 

Blanchet base his Sahale stick and Catholic ladder upon 

some visual aid already in use in Europe or in Quebec? In 

the opinion of the writer Fr. Blanchet created the Catholic 

ladder without the aid of any visual aid serving as his 

inspiration. 

At the First Provincial Council in Oregon, presided 

over by the then Archbishop Blanchet, with Bishop Demers 

and Bishop A.M.A. Blanchet (brother of the Archbishop) 

present, the use of the Catholic ladder throughout Oregon 

for the instruction of both Whites and Indians was en­

couraged. In presenting the Catholic ladder the decree 

reads, in part: "[this Symbolic-Historical Chart] was 

contrived in the year 1839, as by a divine instinct by the 
12 

first saiseionaries of this region [...]." It is important 

authors, Drury suggests that opinions differ as to who first 
introduced the Catholic ladder. The fact is that from 
March to August, 1839, Fr. Demers never spent any time at 
Cowlitz except when passing through. His itinerary was as 
follows: Fort Vancouver, Fort Nisqually (April 21st~30th), 
Cowlitz (May 1st), Willamette (May 3-4), Fort Vancouver, 
Upper Columbia (BLAICKET, Sketches, pp. 26-36). 

12 Acta et Deereta Coneiliorum Provinciae Qregeno-
politsnae annis 184̂ 1, Isfel, et 1891 celebratorua, at, Angel, 
Typie Monaster!! S. Benedict!f 1895,- p. 15. 
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to note the words: "divino velut instinctu [...] excogita-

ta fuit." The verb 'excogitata fuit' suggests the idea 

of thinking up, or contriving something. The missionaries 

infer that the idea of creating this visual aid, of con­

triving it, of thinking it up, came ss if by a divine 

instinct. This way of expressing the creation of the 

Catholic ladder does not indicate that Fr. Blanchet based 

it upon some visual aid with which he was familiar. In 

explaining the new device to hia bishop Fr, Blanchet ex-
1 4 plains that it was "discovered by the grace of God.""" 

Writing to Bishop Provencher he calls it "a gift, a present 

15 from heaven." 

Evidence in support of the contention that Fr. 

Blanchet did create the Sahale stick and the Catholic 

ladder without outside help can be found in an incident 

which took place at Quebec 202 years before Fr. Blanchet 

encountered Chief Tslalakum. The situation centres upon a 

missionary and an Indian. Fr. LeJeune, first superior of 

the Jesuit Fathers in Canada, after their restoration, 

13 Acta et Decreta Coneiliorum Provinciae Oregono-
politanae..., p. 15* 

14 L. of Blanchet to Turgeon, St. Paul, 30 March. 
1842 (A.A.Q., C.A., 11-36, p. 1). 

15 L. of Blanchet to Provencher, St. Paul, 24 
August, 1840 (A.A.S.B., 102, p. 1), 
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narrates that he spent one whole night explaining the 

truths of the faith to Captain Makheabichtichiou. an Indian 

living near Quebec, The instruction began with the creation 

of heaven and earth, touching upon the episodes of salva­

tion-history, the fall of the angels and of ta^n^ the con­

sequences of sin, the flood, the prophets, the coming of 

Christ, his miracles? his death, resurrection, and ascension, 

and the mission of the apostles."** The Indian asked Fr. 

LeJeune: "begin over again and review for me from the 

17 creation of the world to the present time." When he began 

to describe, again, the events of salvation-history, the 

Indian: 

C...3 took a pencil and marked upon the 
ground the different periods in their order, 
"Here is he who made all," said he; "he begins 
in this place to create the Angels and the -world; 
there he created the first man and the first 
woman; see how the race of men, increasing, 
divides, and offends God; here is the deluge, 
i&ze are the Prophets,!* — In short, he came up 
to our own time [... 3.1S 

Captain Makheabichtichiou, an untutored Indian, 

sketched a Sahale stick upon the ground. The unfolding of 

the events of eacrsd history Immediately suggested to him 

16 The Jesuit Relations and Allied Documents, 
Reuben QoliTTS^^^£a\"'mi'^Tt'''^eWmfoT'j&f regent Book Company, 
1959, vol. XI, pp. 151-159. 

17 Ibid,, p. 157. 

18 Ibid. 
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the idea of marking upon the ground the different periods 

in their order. What this Indian did in the year 1637, 

Fr. Blanchet did in 1839* In the opinion of the writer the 

inspiration for the preaching aid created by Fr. Blanchet 

is to be found in the very nature of salvation-history. 

The progressive interventions of God in human history can 

be represented, graphically, and Fr* Blanchet's creation 

finds its inspiration in that fact. 

The Vicar General explains why he chose the term 

•ladder': 

It has been called a ladder, from the form 
which it represents in its development, about 
the centre, ae the eye runs along its plane, 
from the bottom to the top. It is besides, the 
most real image of the mysterious ladder, which 
the holy patriarch, Jacob, saw in his dream, 
resting on earth, at one extremity, and on the 
heavens, at the other, along which the angels 
ascended and descended, and on the topmost round 
of which the Lord leaned, addressing his speech 
to Jacob. ° 

From the missionaries' letters which were reprinted 

20 
in the Reports on the Missions of Quebec, we learn 

19 BLANCHET, Key to Catholic Ladder, p. 1. On occa­
sion Fr. Blanchet and"~othe're"~of the period, as will be noted 
in the ensuing pages, speak of the 'historic ladder' or the 
'chronological ladder*. 

20 The editor of the R.M.D.Q. did not publish the 
reports on tne missions at Cowlitz, m March and July, 1839, 
or the nission at St, Paul's in May, 1839* When one con­
siders the interest later shown by this publication in the 
new catechetical device, one isust conclude that the editor 
failed to see the value of either the Sahale stick or the 
Catholic ladder when they were first mentioned. Letters 
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something of the nes? format of the Sahale stick or the 

Catholic ladder. 

On the 28th of August, 1839, Fr. Blanchet left 

21 Cowlitz on his way to Fort Nisqually. Travelling with a 

mass-server by the naz&e of Jaudoin and an Indian guide, 

called "Little Old Man,*22 he found himself by day's end 

near an Indian encampment. He accepted the hospitality of 

the Indians and spent the evening giving instructions to 

his hosts. Little Old Man acted as interpreter and trans­

lated into the native tongue the instructions given by Fr. 

Blanchet in Chinook. The Vicar General explained to them: 

The creation of the world, the fall of the 
first man, the promise of a Savior, his birth, 
and his death, the love of Jesus Christ for the 
human race [.•.]. I spoke to them of the general 
judgment, and gave the© an idea of the seven 

were sent to Quebec covering these missions (L. of Elanchet 
to Turgeon, Fort Vancouver, 19 March, 1840 (A..A.Q., C.A., 
1^53, 154, p. 2). 

21 R.M.D.Q., 1841, no. 3, p. 54. 

22 This Indian was named Little Old Man (Petit-
vieux), because of his size and his age (ibid., p. 54). 
Fr. Bolduc telle us that Petit-vieux was a~sTave and that 
Fr. Demers bought his. freedom: "the one who is with me now, 
and who is a good cook, cost ten blankets. Although he is 
free, he has never wanted to leave Fr. Demers who took him 
out of slavery, Ee is spoken of in one of Fr. Demers' 
reports on the mission by the name of Little Old Man. Now 
that he is baptised he is called Thomas, he is of great help 
to the missionaries as an interpreter" (R.M.D.Q., 1845, 
no. 6, p. 11). In a letter to the Vicar General, Fr. Demers 
writes that "Thomas knows the ladder fairly well" «'"„„ 0f 
Demers to Blanchet, Cowlits, 2 January, 1841, A.A.P., D. II 
92). — 
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medicines (sacraments), instituted to cure the 
maladies of man, and more particularly of bap­
tism, to wash ttespiritual stain which comes to 
uS from our first father. I spoke to them of 
the twelve apostles sent to Instruct men, and 
finally of two others to instruct the Indians 
of the Columbia, and teaph them the way of 
avoiding the great fire.^ 

Fr. Blanchet explained these truths of the faith 

with a Catholic ladders 

All this was explained with the aid of 
pictures stnd. an historical, chronological chart 
sketched upon a piece of paper and suited to 
catch the attention of the Indians. 4 

On reaching Fort Nisqually, August 30th, 1839,25 

Fr. Blanchet began his instructions for the people of the 

26 
area, employing his preaching aid, the Catholic ladder: 

23 H.M.D.Q., 1841, no. 3, pp. 56-57. 

24 Ibid., p. 56. 

25 BLANCHET, Sketches, p. 36; R.M.D.Q., 1841, no. 3, 
p, 60. 

26 The fort contained five families numbering 36 
souls. The men attended Mass at 5 A.M. and followed reli­
gious exercises In the evening. Although not a Catholic at 
this time, Mr, Eitson, who was in charge of this fort 
attended. The forenoon was devoted to the women and 
children of the fort, teaching them their prayers and ex­
plaining the Catholic ladder. Mrs. KIteon acted as inter­
preter for the women who did not speak French or English. 
The afternoon was devoted to the Indians who numbered at 
least 300. Among th© chiefs present was Tslalakum. The 
Indians also were instructed with the Catholic ladder which 
was hung on a pol«. The points were shown with a long 
stick. (BLANCHET,_ Sketches, p. 36; R.M.D.Q., 1841, no. 3, 
p. 63)« In the Sketches," p. 36, Fr. Blanchet speaks of 
Kr. Kitson as inTerprefer, in the R.M.D.Q., 1841, no. 3, 
p. 63, he tells us Mrs. Kitson was interpreter. A letter 
written by Fr. Blanchet to Bishop Signay, in the month of 
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I used with great success the chronological 
ladder [...] on which marks were made designating 
the centuries, and countermarks designating the 
principal events of the world, corresponding to 
their century. This ladder in aiding the memory 
of these poor people, impresses upon them more 
easily the truths of religion. *"' 

The descriptions, though sketchy, give some idea of 

the format of Fr. Blanchet's new Catholic ladder. Coupled 

with a study of the structure of the extant copies of Fr. 

Blanchet's later editions of the Catholic ladder, we can 

arrive at a general idea of his 1839 creation. Firstly, 

we know fro® the foregoing comments that the Catholic ladder 

differed from the Sahale stick in this respect, that the 

ladder was made of papsr, not of wood. Secondly, since ail 

October (Fort Vancouver, 5 October, 1839, A.A.P., B. Ill 6, 
p. 1) which would have been written shortly after this mis­
sion at Nisqually, creates some confusion. Fr. Blanchet 
refers specifically to this mission at Fort Nisqually and 
adds that while at the fort he made "8 baguettes historiquea 
et chronologiquesK* The mors obvious interpretation would 
lead one to believe that he made 8 wooden Sahale sticks. 
But both the R.M.D.Q,, 1841, no. 3, pp. 56-57 and the 
Sketches, p. "36"'," not only- make no mention of the wooden 
sticks' but explain quite clearly that the Catholic ladder 
was need. It would appear either that Fr. Blanchet ex­
plained the Catholic ladder to the Indians but found it 
more satisfactory to give the chiefs the wooden Sahale stick 
to take back to their tribes or that the latter could be 
understood to refer to the "baguettes" in a more general 
sense, namely, the Sahale stick in its paper format. The 
first possibility does not appear valid for we find that 
he distributed many ladders to the chiefs on this occasion 
(R.M.D.Q., 1841, no. 3, P* 64). The only other explanation 
would appear to be the second. 

2 7 R.M.D.Q,., 1841, no. 3, p. 57. 
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extant copies of the Catholic ladder concur in this one 

aspect, that they have as their vertical backbone the bars 

and dots of the original Sahale stick, the marks designating 

the centuries refer to the same marks used on his Sahale 

stick, naiaely, four groups of ten bars representing the 

4000 years before Christ, 33 dots surmounted by a cross, 

representing the history of the Church. 

The new format went one step further. Alongside of 

the vertical bars and dots countermarks were made to desig­

nate the principal events of the world, corresponding to 

their century. This description is confirmed by extant 

Copies of the Catholic ladder. Each mark portrayed some 

event in sacred history and at a glance the neophyte could 

place the event in the century or year to which it was 

related. For example, two vertical bars drawn alongside of 

the bar at the base of the ladder referred to Adam and Eve. 

The catechumen looking at the ladder would associate Adam 

and Eve with the beginning of time sn& the creation of the 

human race. Since the extant copies of the ladder have 

R&rkings both to the left and right of the vertical bars 

and dote, it would appear that the earliest copies of the 

ladder show this arrangement«. 

From the available information It is not possible 

to reconstruct a detailed picture of the 'countermarks' 

which appeared on the first ladders. However, in describing 
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the raission at Nisqually in August - September, 1839, Fr. 

Blanchet does give a description of some of the marks he 

chose to sketch on his ladder. Describing how the Indians 

ffii&tched wits to see who best understood the ladder, he goes 

on? 

It was a pleasant satisfaction for each of 
them to know the beginning of created things, • 
and where on it [Catholic ladder] is the world 
today, the point where Adam died; that of the 
deluge; where God gave his 10 commandments; 
where Jesus Christ became incarnate, died and 
rose again into heaven. "Just a minute, 
Father," an Indian said to me, "put a mark here 
at the year 1838, where the great master sent 2A 
you to the Columbia to instruct the poor Indians. 

The events in sacred history mentioned here, must 

have been sketched on the Catholic ladder, in view of the 

fact that the Indian wanted Fr. Blanchet to put another 

Esxk at the year 1838. 

A Catholic ladder which could possibly date back to 

1839, although the date is by no means certain, was dis-

covered by Lieutenant Ges&siander C. Ringgold in command of 

the United States Brig, Porpoise. June 1st, 1841, found the 

2 8 R«M»P»Q.v 1841, no* 3, p. 64, 

29 An officer serving under Lieutenant Charles 
Wilkes and a ssember of the Wilkes Exploring Expedition. 
By letter of May 13th, 1841, addressed to Lieut. Com. C. 
Ringgold, U.S. Brig, Porpoise., Wilkes ordered his officer 
to proceed to the survey of Ads&iralty Inlet in Puget Sound 
(fILSES, Narrative, pp. 522-524). 
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ship moving along the southern coast of Whidbey Island. 

The chronicler continues: 

The next point visited and surveyed was 
Perm's Cove, between Whidby'e [sic] Island and 
the main. This island [..*",] isTn the possession 
of the Sachet tribe [...] the chief possessed a 
chest of valuables, carefully preserved in a 
corner, the contents of which, were shown by him 
with no small pride, and consisted of a long 
roll of paper, on which were many representations 
of European houses and churches, together with 
rude sketches of the heavenly bodies, and a map 
of America. These had been given to him and 
explained by the Roman Catholic pries|. and he 
seemed to understand the explanation.>0 

Although this ladder may date from the first mission 

to Whidbey Island in May, 1840, the chief could have re­

ceived this ladder frosa Fr. Blanchet at the Nisqually 

mission in 1839. The representations of European houses 

would appear to be the houses noted in extant ladders, 

which portray the destruction of Sodom and Gomorrah. The 

representations of churches would refer to the temple of 

"51 Solomon and the Church of Constantine. The rude sketches 

of the heavenly bodies appear to be the markings used to 

explain the creation of the heavens and the earth. 

30 WILKES, Narrative, p. 480. The comment about 
the Map of America remains dbscure. It was a map distinct 
froia the ladder, one could presume. 

31 The representations referred to will be discussed 
in the following chapters. 
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Our information on the earliest forms of the 

Catholic ladder regains incomplete but we do find some 

interesting facts which predate the first extant ladder. 

On the 7th April, 1840, Fr, Blanchet wrote from Fort Van­

couver to his confrere, Fr. Demers: 

The chief at Wallamette has returned the 
historical ladder of Daniel Les.^2 He has 
received my reformed one, which I would like 
you to make in the future.*' 

In a letter to the Vicar General Fr. Demers indicates that 

he understands the changes in the format of the reformed 

Catholic ladder: "I did not have time yet to write to 

34 
Fr. Walsh and to make him a reformed 

32 For the explanation of Rev. Daniel Lee's ladder 
see 'First Protestant Ladder,* Part III. 

33 L. of Blanchet to Demers, Vancouver, 7th April, 
1840 (A.A,?.., B. Ill 6, p. 2). With this letter the name 
of Fr." Demers enters into the discussion of the Catholic 
ladder. There is little doubt that Fr. Demers saw the 
original Sahale stick either on his trip to or from Nis­
qually in April and May of 1839 (BLANCHET, Sketches, p. 32). 

34 An Irish missionary to the Hawaiian Islands. 
A long struggle occurred to secure the entrance of Catholic 
missionaries to the Islands. The first priests, who came 
out from France in 1827, were expelled. Returning in 1836, 
all were expelled, except Fr. Walsh, and he could stay only 
on condition that he did not teach the Indians. In 1839 
a French Man-of-War threatened the government with a 
bombardment and succeeded in winning the promise of tolera­
tion for Catholics (P.J, BESMBT, Letters and Sketches, 
1841-1842, in E.G. THWAITES, ed.,"TarTy Western Travels, 
1748-1546; Cleveland, 1906, vol. 27, p. 591; afterwards 
referred to aa: THWAITES, Early Western Travels). Mr. Pam-
brun, in charge of the Hudson Bay post at Walla Walla, 
Oregon Territory, in a letter to Fr. Blanchet mentions re­
ceiving a pamphlet fros Mr. Pally the company agent 
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ladder," In the saiee letter Fr, Demers adds: "The chief 

of the Snohomish ease to visit me with some of his people 

stationed on the Sandwich Islands which told of "how unre­
lentingly cruel the missionaries at the Islands have been 
to the Catholic priest who went there and the poor natives 
who had become Catholics.n He mentions the French inter­
vention, and then adds: "I suppose that after the lesson 
their Brothers have received at the Sandwich Islands they 
[ministers around Walla Walla] will be more cautious how 
they act and measure their expressions" (L, of Pambrun to 
Blanchet, Walla Walla, 6 May, 1840, A.A.P., B. I 15, p. 3). 
Bishop Etienne Souchoux, a member of the" Congregation of 
the Sacred Heart (Picpus), arrived in May, 1838, with two 
priests. Returning to Honolulu with 18 religious Sisters 
of the same congregation in the winter of 1842 in the brig, 
Marie-Joseph, the bishop and all hands were drowned off 
Cape Horn (Mary Dominica McNAMEE, Willamette Interlude, 
Palo Alto, Pacific Books, [1959], p. 82, 273; afterwards 
referred to as: McNAMEE, Willamette). See also: LYONS, 
F.N. Blanchet, pp. 133, l5*2~ FrTT&anchet had written to 
Bishop RoucEoux in 1840: Mwe rejoice to learn that Your 
Excellency has established his residence at Oahu. In the 
remoteness we find ourselves from our superiors, the Bishops 
of Quebec, it is no little consolation for us to know that 
we have a worthy successor to the Apostles'* (L. of Blanchet 
to Rouchoux, St. Paul on the Willamette, 10 November, 1840, 
A.P.F.L.). Lyons archives were moved to the Bishop's palace 
at Fribourg* Switzerland, in 1937 for safekeeping (Henry 
Putney BEERS, The French in North America a bibliographical 
Guide to French^'lrc^ ''.and Research Mlŝ *"-

a ions, 'Baton ltou^e7To"uisiana £>tate University Press, Ll$5 7 ], 
pT T^)* The material is not indexed (Blaise Turck, Mt. 
Angel, Oregon, who microfilmed part of collection, interview 
with writer, 6 June, 1963). Frs. Blanchet and Demers felt 
a close attachment to the Hawaiian Islands as Bishop Signay 
had written to Fr. Blanchet in April, 1841, telling him of 
M s intention to request the Holy See tc place the territory 
of Columbia either under the jurisdiction of the Bishop of 
St. Louis or Bishop Rouchoux of Hawaii as both bishops had 
closer connections with the Oregon territory: "I am charg­
ing the Bishop of Montreal who soon goes to France then to 
Roiae for the needs of his diocese, to negotiate one or 
other arrangement" (L» of Signay to Blanchet, Quebec, 17 
April, 1841, A.A,P., B. I 24, p. 4). 

. 35 L. of Desers to Blanchet, Cowlitz, 20 August, 
1840 (A.A.P., D. II 106, p, 3), 
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and he left with a large l&dder such as you recommended in 

your note from the Cassp de Sable," Since Fr, Demers re­

fers to a letter frost the Casp de Sable (a few miles above 
• 37 Chaamposg}^ and not Vancouver, it would appear that Fr. 

Blanchet had written a second letter about the alterations 

to the Catholic ladder* Again, we have no idea of what the 

change to the ladder might have been* Ke could not be 

referring to the making of 'large* ladders as the large 

ladder was already in use*'' 

That the ladder underwent some alterations'^ appears 

to be confirmed in letters sent to Fr. Blanchet by Mr. 

Pas&run, the Hudson Bay Company agent at Walla Walla. An 

excerpt from a letter dated May 6th, 1840, reads: 

36 L. of Desers to Blanchet, Cowlitz, 20 August, 
1840 (A.A.P., D. II, 106, p. 3h 

37 BLANCHET, Sketches, p. 28. 

38 At the second mission to Nisqually in 1839 Fr. 
Blanchet tells uss "all w@re looking at a large Catholic 
ladder** (Ibid., p. 36)* 

39 On® possible explanation of the changes may be 
attributable to the appearance of Lee's Protestant ladder. 

40 Mr, Peter C. Pajabrun, an employee of the Hudson's 
Bay Company, was in charge of Fort Walla Walla. A Catholic, 
he was bora in the parish of Yaudreuil, district of Montreal, 
Canada (BLANCHET, Sketches, p. 16), Fort Walla Walla was 
built on the east sT3e~oT~°the Columbia River, a short 
distance from th© jsouth of the Walla Walla River (ibid.). 
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I have cep'd the ladder chronnic [sic] and 
have given s&ch of them [Chief Ceyuse an3 his 
brother Five Cro^s] one in your naee also one 
to the Walla Walla Chief C...]. 4 x 

A second letter is dated June 2nd, 1840: 

[*«»3 acknowledge the honour and receipt of 
your kind and ouch esteemed letter of 7th April 
last bearing enclosed lohelle Oath, historique. 
Of the latter having seen but few of the Indians 
since its receipt not many as yet have seen it. 
But the former sent I hav© sigculated [sic] and 
®ost of the Chiefs have one.^ 

The first letter fro® Mr* P&sbran was in answer to a letter 

fross Fr« Blanchet? February 10th, 1840. J The second, in 

reply to a letter of April 7th* Since April 7th is the 

same date that Fr. Blanchet wrote to Fr. Demers advising 

hiss of the reforsefi ladder * it would appear that between 

February 10th and April 7th, 1840, Fr. Blanchet had made 

alterations to the ladder and felt coEpelled to send a copy 

of the reformed Igadsr to Mr* Paisbrun. No other explana­

tion appears reasonable when one considers that Fr. Blanchet 

had sent Mr. P&ttbrun & ladder .only two months previous. 

We glean another fact frosa the Pasabrun correspondence. The 

41 L. of P&mbrun to Blanchet, Walla Walla, 6 May, 
1 8 4 0 (A»AO~V, B, I 15, PP. 2-3). 

42 L. of Fambrun to Blanchet, Walla Walla, 2 June, 
1840 (A.A.P,, B. I 23, p. 12). 

1840 
43 L. of Pft&brun to Biasehetj, Walla Walla, 6 Kay, 

(A.A.P., B. I 23, p . i ) . 
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reformed ladder w&s known by the name ?Echelle Catholique 

Historique.' 

Although the Information predating the earliest 

extant Catholic ladders regains sketchy, we do know that 

the first ladders in use throughout the Pacific Northwest 

were sanuscript copies Eade either by the missionaries 

themselves or under the direction ©f the missionaries. 

Fr. Blanchet tells us that in the course of his 

first mission to the Cascade Indians in 1841 he distributed 

several chronological ladders "which I had m&^.e during the 

night while I had a candle."44 In a letter to Bishop Signay 

in February, 1842, the Vicar General complains that such of 

the missionaries' tise is taken up making Catholic 

45 ladders. In the month of November, 1842, Fr. Blanchet 

writes to the secretary of Bishop Signay and discusses the 

printing of the ladder because Mthey are asking for them 

every day; we do not have the time to finish very many." 

During the first four years of their ©postdate, from May, 

4 4 R»&»P^Q», 1843, no. 5, p. 43. 

45 L. of Blanchet to Signay, Willamette, 17 February, 
1 8 4 2 (A.A.P., B. Ill 18, p. 1), 

46 L. of Blanchet to Csseau, Vancouver, 3 November, 
1 8 4 2 (A.A.g., G.A. II - 50), 
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1839, until the end of the year 1842, the missionaries 

laboriously isa&e their own Catholic ladders. 

With this background on the crs-atlon, revision and 

production of Catholic ladders we now turn to the study of 

actual extant copies. 



PART II 

NINE EDITIONS OF THE BLANCHET LADDER 

Fr. Blanchet's Catholic ladder underwent constant 

revision. It was published either in manuscript or printed 

form in three languages and in four countries. Chapter III 

deals with what is probably the earliest extant manuscript 

copy. In Chapters IV and V the first printed editions are 

examined. Two manuscript copies of the ladder, which post­

date the printed ladders, are discussed in Chapters VI and 

¥11„ A Blanchet ladder, which had a very short existence, 

and which is not likely extant today, is noted in Chapter 

VIII. Three complex printed editions are studied; the first 

printed in Paris, Chapter IX, the second printed in Chile, 

Chapter X, and lastly, Fr. Blanchet's final creation, 

which was printed in New Yorks Chapter XI. All extant 

editions of the Catholic ladder, which show notable varia­

tions and are known to the writer, have been photographed 

and in ths discussion of the various ladders the photographs 

should prove helpful in graphically portraying the partic­

ular ladder under examination. 
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NISQUALLY LADDER 

Earliest extant Blanchet ladder 

1841 

Original in the Henry E, Huntington 

Library and Art Gallery, Sen Marino, 

California. 



CHAPTBS III 

HISQUALLY LADDIE 

The earliest extent Catholic ladder? to the know­

ledge of the writer, dateg fro©, the year 1841 and was dis­

covered at Fort Kiequally near Tacoma, Washington. This 

Catholic ladder is now in the possession of the Henry E. 

Huntington Library and Art Gallery, San Marino, California. 

1 Mr. Edwin H. Carpenter, Western Americana Biblio­
grapher of the Henry £• Huntington Library and Art Gallery, 
San Karino, California, writes: *[...] we have the original 
chart found at Fort Nisqually by Muggins [...] this is part 
of the Fort Nisqually Papers, acquired in Kay 1934 from 
George W. SolidayK (L. to the writer, 1 July, 1963)* Miss 
Haydle Noya, Cataloguer, Department of Manuscripts of the 
Henry Huntington Library and Art Gallery, San Marino, Cali­
fornia, writes: "£...] 41 of the dots appearing in the 
upper part are drawn with the same heavy India ink as the 
reet of the chart but the 42nd or top dot is drawn with the 
lighter ink used on the tree, snake, etc. [later additions 
to this ladder]. Moreover, there is evidence that there 
was also a 43rd dot, a faint impression of which is visible 
on the cloth backing of the chart where the paper is torn 
off at that point. In other words, it seems as though the 
chard had originally 41 dots (1841) and two years were sub­
sequently added (L. to the writer, 9 July, 1963). Clarence 
C. Bagley visited Pert Nisqually soiae time after 1900 when 
the Fort was In charge of Edward Huggins and on that occa­
sion photographed this ladder. In his book published in 
1932 he infers that the original Nisqually ladder most like­
ly lay among the treasures of some curio collector (Clarence 
c. BAGLEY, Early Catholic Missions in Old Oregon, Seattle, 
Lawman & Hanfora {Jompany,"I'̂ gy""volJ"It", p. 119). The same 
Clarence Bagley writing about the Nisqually ladder states: 
*The first ladder was used at the Cowlits Mission by Rev. 
Father Blanchet in July, 1842* (ibid,, p. 119; IDEM, in the 
beginning, p. 30). This error inTaating the first Catholic 
ladder appears incredible when one considers that Eagley 
reprinted the Blanchet Sketches In his Early Catholic 
History in Old Oregon. In HigPbook there appears at~ieast 
2-2 references' to the Cstholie ladder prior to July, 1842. 



NISQUALLY LADDER 72 

Throughout this work the Blanchet Catholic ladders 

will be named for their place of origin, where this is pos­

sible. This ladder discovered at Fort Nisqually will be 
2 

known as the Nisqually ladder. Both photographs and 

Perhaps in referring to the Blanchet Sketches, in search of 
the statement of Fr. Blanchet: "The Catholic Ladder was 
used here [Cowlitz] for the first time" (BLANCHET, Sketches, 
P» 35), he misread two dates, namely, the first referring 
to the Vicar General's arrival at Cowlitz in July, 1839 and 
the second, which tells of the log house which was used at 
Cowlitz until 1842. The two dates are found on the same 
page, in the Sketches, p. 35 and in Early Catholic History 
in Old Oregon, vol. I, p. 77. This would give Mr. Bagley 
the date, July, 1842. This appears to be the only valid 
explanation for his error. Authors quoting Mr. Bagley have 
repeated the erroneous dating of the first ladder: J.Jfl., 
History and Use of the Catholic Ladder, Portland, Karylhurst 
College term paper, 1938, p. 4; Theodore J. ST. HILAIRE, 
Pedagogy in the Wilderness, in the Oregon Historical Quar­
terly, vol. m i T , no! m 9 6 2 t PP. 56-57; M W A S E E . Willa­
mette , p. 282, Arthur D. Spearman, writing about the 
Catholic ladder explains that "the earliest form of it to 
come down to us, a photograph on sheets of paper pasted end 
on end. [sic] over a yard long and about seven inches wide, 
was recently sold to the Huntington Library of San Marino, 
California, by a Seattle collector, Mr. George Soliday, 
into whose possession it came after many years of obscurity 
following its discovery by a Mr. Huggins among papers in 
the upper office or warehouse of the old trading post at 
Fort Nisqually, near the present Tacoma, Washington (Arthur 
D. SPEARMAN, Archbishop Blanchet and Visual Education, The 
Story of the ̂ atnollc Ladder", in She Dove Uaga'aine, Lbs 
Angeles, In.p.J, 1937,' vol. V, no. 2, pp. 15-19), Clarence 
Bagley thought the original Nisqually ladder lay buried in 
some curio shop and Arthur Spearman thought that the Hunt­
ington Library purchased a photograph. 

2 Photocopies appear in: BAGLEY, Early Catholic 
Missions, p. 119; Ezra MEEKER, Pioneer Reminiscences 57 
Puget £ound, Seattle, Lowman & iianford Printing, 1905, 
p. 493; in the St. Joseph Magazinet Oregon Supplement Edi­
tion, 1938, vol.""'"40',J' no," I7T' rnT A broadside copy, 
22" x 7 1/2", printed from a cut, 20" x 3 1/2", was found 
in the Archives of the Oregon Province of the Society of 
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facsimiles of the Nisqually ladder have appeared. The 

"Nisqually ladder can be recognised from a note which is 

pasted on the upper left hand corner. It reads: 

jesus at the Gonzaga University Crosby Memorial Library, 
Spokane! al'terwaros"TeTe^ea xo" e]s: "1,G.U... This A.GTu. 
broadside copy has not been folded which suggests that it 
was not extracted from a book, but was printed independently. 
St. Francis Xsvier Mission, Cowlitz Prairie, has printed a 
broadside copy with explanations on 8 1/2" x 11" sheets 
(Cowlitz broadside), also The Catholic Book Store, Portland, 
Oregon, has 8 1/2W x 15" printed broadsides with explana­
tions (Portland broadside), 

3 Incorporating both the Sahale stick and the Nis­
qually ladder into one facsimile, several tall poles have 
been raised with the markings of the Nisqually ladder 
carved and painted on the flattened surface of the pole. 
Outside St. Francis Church, Cowlitz, stands a pole, approx­
imately 24' high and 24" in diameter. The area about one 
foot from the top to four feet from the bottom has been 
flattened and in exact detail the Nisqually ladder has been 
painted on the flat face of the pole. The pastor of wt. 
Francis Mission, Cowlitz writes: "[..•] the Ladder was 
raised in Kay C«..] 1939 during the Centenary celebrations" 
(L. of Fabian Gussenhoven to the writer, 17 May, 1963). 
A picture of this Cowlitz facsimile appears In The Northwest 
Progress, Second Section, September 8, 1950, p. 77 (Cowlitz 
facsimile). On the lawn in front of St. Edward's Seminary, 
Kenmore, Washington, a tall pole stands, approximately 17' 
high and 15H in diameter. The pole has a flattened area, 
one foot from the top to four feet from the bottom and 
markings of the ladder have been carved, then painted on 
this flattened area* This ladder has incomplete markings 
(Seattle facsimile). In front of the Gonzaga Prep School, 
Spokane, Washington, a pole approximately 12' high and 22" 
In diameter has affixed to it a 10' redwood board. The 
exact markings of the Nisqually ladder have been burnt into 
this redwood board (Gonzaga facsimile). Small, very well 
done facsimiles can be purchased from a distributor in the 
State of Washington. The Nisqually ladder about 9" x 1 1/2" 
is expertly reproduced on photographic paper and Inset on 
the flattened area of a small round stick about 16" x 1 1/2". 
The writer procured one from Cowlitz Mission (Washington 
facsimile). 
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This large roll was discovered by E. Huggins 
in the upper floor of the store or warehouse at 
Fort Nisqually, Pierce County, Territory of 
Washington amongst a lot of other old and 
apparently useless papers left by Doctor Wm. F. 
Tolmie when he left Nisqually to take charge at 
Fort Victoria, Vancouvers Csie] Island, on the 
19th September, 1859 [sicjV Up to this day -
23rd April 1903. [sic] ThlTundersigned has not 
succeeded in learning the meaning of the Symbolical 
chart, although satisfied that it was used by the 
Roman Catholic Missionaries to aid them in teaching 
the Indians the Christian religion, at or near 
Fort Nisqually, in the year 1841 or 1842. -
E. Huggins.4 

The original Nisqually ladder measures 9* 11 3/4" 

in length by 20 1/2" in width. The material used was a 

white paper which is now mildly yellowed by the passage of 
7 

time. The paper was supported by a cloth backing. The 

Nisqually ladder is a manuscript copy; 

[...] the illustrations were evidently made 
with a email brush, and, judging from the long 
retention, undimmed, of its color, India Ink 
was used." 

4 See Appendix BAW. 

5 L. of Haydee Noya to the writer, 9 July, 1963. 
Clarence Bagley gives an incorrect description of the 
size: "writing from memory, it was about six feet long 
and eighteen inches wide" (BAGLEY, Early Catholic Missions, 
p. 119). 

6 L. of Haydee Koya to the writer, 9 July, 1963. 
Clarence Bagley agaia, gives an incorrect description: 
*the material was strong yellow wrapping paper" (BAGLEY, 
Early Catholic Missions, p. 119). 

• 7 L. of Haydee Noya (idem), BAGLEY, loc. cit. 

8 BAGLEY, Early Catholic Missions, p. 119. 



NISQUALLY LADDER 75 

A study of the extant Catholic ladders chow an 

interesting development in the number and use of marks, 

symbols and explanatory notes. In view of the confusion 

about the meaning of these symbols we will attempt to set 

out the significance of each mark and symbol. The most 

accurate basis for interpreting the Nisqually ladder will 

be the letter written by Fr. Blanchet to 3ishop Turgeon, 

Co-ad^utor Bishop of Quebec, March 30th, 1842.9 Although 

this letter does hot desoribe the Nisqually ladder, which 

predates the letter, it does describe an early ladder: 

I am sending to your Excellency a Catholic 
ladder such as is taught here. It is as com­
plete as necessary to instruct in religion 
children and adults, too. The Indians and the 
Canadians understand it well as it is now 
composed. [..*] I take the liberty to give an 
explanation here such as we give both among 
the whites and among the Indians. [*..] The 
expressions of approval which His Grace, the 
Archbishop of Quebec, and Your Excellency have 
deigned to give to our invention, discovered by 
the grace of God, encourages me to send an 
actual ladder with explanations.10 

9 L. of Blanchet to Turgeon, St. Paul on the 
Willamette, 30 March, 1842 (A.A.Q., C.A. 11-36, p. 1). The 
explanations of the ladder found' in this letter will appear 
in Appendix WBH. 

10 L. of Blanchet to Turgeon, St. Paul on the 
Willamette, 30 March, 1842 (A.A.Q.., C.A., 11-36, p. 1). Fr. 
Blanchet sent a copy of this ladder with the explanation to 
Bishop Provencher of St, Boniface, telling him that he was 
also sending a copy to Quebec. He adds that he would like 
the Bishop to examine the plan but not to make too many 
changes (L. of Blanchet to Provencher, St. Paul on the 
Willamette, 22 March, 18*2, A.A.P., Bl III 19, p. 7). 
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In an attempt to explain each symbol with the 

minimum of confusion we will follow the method used by Fr. 

Blanchet in hie letter to Bishop Turgeon, namely, giving 

each individual symbol, or wherever possible each group of 

symbols, a number. We will proceed from the bottom of the 

ladder to the top and from the left to the right. It should 

be noted that the basic markings of the Sahale stick appear 

as the central theme of the Nisqually ladder. The photo­

graph of the original Nisqually ladder, found herein, should 

prove helpful in following the explanations. 

A. Seven symbols at the base of the ladder: 

1. The symbol enclosed in a circle is very mysterious. 

In a letter to Bishop Signay Fr. Blanchet narrates how after 

a catechetical lesson en Whidbey Island, some of the Indians 

took his long stick and pointed to the symbols that he had 

12 
explained: "earth, Adam, Eve, [.,.]." This would lead 

one to surmise that the encircled symbol should refer to 

the earth. But there appears to be no connection between 

the earth and this figure. The symbol has the configuration, 

in part, of a serpent. But to see a serpent in this figure 

11 The Seattle facsimile has only six symbols at 
the base of the pole. 

12 L. of Blanchet to Signay, Willamette, 23 February, 
1841 (A.A,P., B. Ill 5, P- 11). 
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would require some stretch of the imagination. One explana­

tion would be that the enclosed symbol is the manuscript 

letter 'D*, signifying that Fr. Demers made the ladder*, 

However, its meaning remains undecided in. the opinion of 

the writer, 

14 2-3. Adam and Eve* 

4. The tree of knowledge and to the left of the tree 

a serpent. This symbol does not appear on the original 

Niequally ladder but was sketched on a piece of paper and 

15 then pasted on the ladder at a later date. J The addition 

of the tree of knowledge and the serpent is confirmed by a 

letter written by Fr. Blanchet, June 24th, 1842: 

The Rev. Fr, [DeSmet] speaks of our ladder 
with approval [...] on his advice I have added 
the tree of knowledge [...] and the serpent 
after Eve; and St. Paul being sent after the 
square of prayer, & St. Matthew before that of 
of works, Julien the Apostate between the cross 
& the new testament.-"-6 

13 Both the Cowlitz and Portland broadside copies 
explain this symbol as Devils. 

14 Appendix KBM, no. 2. It will be found that the 
marks here given as nos. 2 and 3 are explained in Fr. Blan« 
chefs letter under no. 2. Future reference to Fr. Blan­
chet* s explanation of the ladder found in his letter to 
Bishop Turgeon will be referred to under the number given 
them by Fr. Blanchet. 

15 L. of Haydee Noya to the writer, 9 July, 1963. 

16 L. of Blanchet to Turgeon, Vancouver. 24 June, 
1842 (A.A.Q., C.A,, II - 43). 
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Fr. Blanchet's letter accounts for this addition to the 

original Nisqually ladder. After the visit of Fr. De Smet 

17 in June, 1842, whoever was using the Nisqually ladder 

added the tree of knowledge and the serpent. But it will 

be noted that they did not add the other points suggested 

17 In a letter of April 17th, 1841, Bishop Signay 
advised Fr. Blanchet that he had received a letter from the 
Jesuit Superior in Missouri, Fr. Peter Verhaegen: "[...] 
about a mission in your area, one of the confreres, a Fr. 
DeSmet, is preparing the field" (L. of Signay to Blanchet, 
17 April, 1841, A.A.P., B. I 24, pp. 2-3). But Fr. Demers 
had already heard' of 'Fr, De Smet. While he was at Colville 
in July, 1840, an employee of the Hudson's Bay Company ar­
rived with news that "[...] word had come to the Indians 
that French priests were seen on the Prairies. I wrote a 
letter on the return of this employee 'To the French priest 
of the plains' - He had started back to Missouri [but] an 
Indian caught up with him" (Bishop Modeste Demers, Notice 
sur l'etablisseffient de la Province Eccleslastique de l'Ore-

f~£n]j~^^ ruxelles, H. Goemaere, 1867, p. 7). Chief Skatalkopom of 
the Tete Plate tribe spoke to Fr. De Smet on the prairies 
(L. of Demers to Blanchet, Cowlitz, January 1, 1841, A.A.P., 
D, II 92, p. 2). Fr. De Smet wrote to Fr. Blanchet, August 
10th, 1840, from the Fork of the Jefferson River "[...] 
after following the Beaverhead River through the present 
Dillon, Montana, they [De Smet and the Indians] reached, by 
August 10, the Jefferson River" (William N. BISHOFF, The 
Jesuits in Old Oregon, Caldwell, Caxton Printers, 1945 7 
p. 22J. .Fr. De Smet told Fr. Blanchet of his work in the 
Oregon Territory and expressed the hope that he would be 
able to meet the Vicar General before the winter of 1841 
(BLANCHET, Sketches, p. 45). Fr. Demers received this 
letter from Fr. D'eTSmet (ibid.) and on October 3rd, 1840, 
advised the Vicar General*! WA Jesuit has come to the , 
prairies. He will return to pass the winter at St. Louis & 
in the spring he will return with a number of priests. 
I received a letter from him at Colville" (L. of Demers to 
Blanchet, Fort Vancouver, 3 October, 1840, A.A.P., D. II 
106, p. 1). Fr. De Smet arrived at Fort Vancouver, June 
8th, 1642 (Gilbert J. GARRAGHAN, The Jesuits of the Middle 
United States, Hew York, America Fre8a, 193'8, vol.1T; 

PTTTTT: ' 

http://vol.1T
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by Fr. De Smet. The two vertical bars (2-3) are also 

; i< 

19 

18 
sketched on this added piece of paper but it would appear 

that they were to be found on the original. 

20 
5-6-7 Sun, Moon, Stars. The symbol of the sun has a 

halo of light surrounding it x but the symbol of the moon 

22 
does not have any distinguishing mark. The 4 dots marking 

2* 
the stars, may have been, originally, 6 dots. J Two dots 

may be missing where a piece has been torn from the 

24 

ladder. At the mission on Whidbey Island, already re­

ferred to, the catechumens pointed to the marks on the 

ladder which symbolized the sun, moon, and stars. 

18 L. of Haydee Noya to the writer, 9 July, 1963. 

19 Fr. Blanchet mentions in his letter to Bishop 
Turgeon that he added the tree of knowledge and the serpent 
after the symbol representing Eve. This would suggest that 
the marks for Adam and Eve already existed on the original 
Nisqually ladder (L. of Blanchet to Turgeon, Vancouver, 24 
June, 1842, A.A.9., C.A. 11-43); see also: L. of Blanchet 
to Signay, Willamette, 23 February, 1841 (A.A.P., B. Ill 5, 
p. 11). The Portland broadside gives the tree of good and 
evil without having a symbol to represent it on the chart. 

20 Appendix HB", no. 2. 

21 The Cowlitz and Portland broadsides give this as 
heaven. 

22 The Cowlitz and Portland broadsides explain this 
symbol as the Angels. 

23 See photograph of Nisqually ladder. 

24 The Cowlitz and Portland broadsides give these 
dots as the 6 days of creation. 
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It will be noted that all later ladders, which 

picture the events of creation ssore graphically, have the 

sun, moon and stars in this sequence. 

B. Three vertical bars* 

8-9-IO The children of Adam: Cain, Abel, Seth.25 

C. Two vertical bars on either side of the central 

bars. 

11. The death of Adam.26 

12. Henoch taken up to heaven will return at the end 
27 

of the world. 

D. Two symbols, one to the left and the other to 

the right of the central bars. 

13. The tower of Babel built by the descendants of 
28 

Noe. 

14* The ark of Noe in which were saved 4 men and 4 
2Q 

women; all the others perished in the deluge. ̂  

25 Appendix "BH, no; 3. 

26 Appendix *B% no. 4. 

27 Appendix "Bw, no. 4. 

28 Appendix "B", no. 6. 

29 Appendix "B", no. 5. 
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E. 8 vertical bars. 

15. Abraham, Isaac, Jacob, Joseph, Job, Moses, Aaron, 
30 

Pharaoh.J 

F. 5 houses. 

31 
16. Sodom, Gomorrah, 

G. A mountain and ten vertical bars of which the 

tenth bar is indistinct. 
5̂2 

17. Mount Sinai. 

18. The ten commandments of God given to Moses on Mt. 

Sinai.55 

H. Two vertical bars and the sketch of a building. 

18-19 King David and King Solomon. Fr. Blanchet in his 

letter speaks of four kings with David and Solomon taking 

precedence over Saul and Roboam* Here, where only two 

30 Appendix "B", no. 7, The Cowlitz'and the Port­
land broadsides give the order as Abraham, Isaac, Jacob, 
Joseph, Moses, Pharaoh, Aaron, Job. 

31 Appendix "B% no, 8. 

32 Appendix KB", no. 9. 

33 Appendix "B% no. 9. The Seattle facsimile has 
one tablet to the left of the centre showing 3 commandments 
and another tablet to the right showing 9- Except for these 
symbols and the six dots at the base, there are no further 
markings in the Old Testament section of the Seattle fac­
simile. 

34 In the simpler form of the Catholic ladder it 
would be expected that those personages most directly con­
nected with the plan of salvation would take precedence 
over others. The Cowlits and Portland broadsides invert 
the order, Solomon and David. 
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marks are provided, they would refer to David and Solomon. 

20. The temple of Solomon. J 

I. A book and one vertical bar* 

35 
21. The old testament. 
22. Eiias is taken up into heaven, he will return at 

37 the end of the world. It would appear likely that Fr. 

Blanchet in singling out Henoch would also single out Elias 

as both are associated in Scripture by reason of their 

assumption into heaven. Other events and personages of 

this period are noted by Fr. Blanchet in his letter to 

Bishop Turgeon are: Eliseus, the four major prophets, the 

twelve lainor prophets, Jonas, the captivity of Babylon, 

Susanna, Tobias, Judith, Esther. Although anyone of the 

foregoing could be represented by the single bar, none 

appears distinctive enough to merit a special mention, 

which leads this writer to conclude that this mark repre­

sents Elias. 

35 Appendix "BK, no. 11. 

36 Appendix B B % no. 17. 

37 Appendix MBn, no. 12. 

38 The Cowlitz broadside gives this bar as Daniel. 
The Portland broadside gives Daniel but no symbol. 
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J. Four vertical bars. 

23-24^25-26. Eachary, Elizabeth; Mary, Joseph.' J 

K. The symbols in the following section refer to the 

life of Christ. Three vertical bars, a circle, and again, 

three vertical bars. One of the latter three bars is barely 

visible. In his letter to Bishop Turgeon Fr. Blanchet 

makes special mention of: Jesus Christ, Son of God, became 

a man for us; Jesus Christ is born on Christmas day; 
A 0 

he remained visible on the earth about 33 years. 

27-28-29 The three magi, King Caspar, Balthasar, 

Melchior, having seen the star of Bethlehem, come to adore 

Jesus Christ. The angel warns the three kings not to re-
4^ turn to Herod but to take a different route home. •* 

30. The star of Bethlehem. 

31-33-33, Jesus, Mery, Joseph. In hie letter Fr. Blan­

chet gives these explanations: An angel warns Joseph to 

39 Appendix "B", no. 18. The Cowlitz and Portland 
broadsides give Zachary, Elizabeth; Anne, Joachim. 

40 Appendix "B*s, no. 19. 

41 Appendix "B"t no. 28. 

42 Appendix "B% no, 29. 

43 Fr. Blanchet in his letter to Turgeon explains 
two sets of symbols which refer to the Magi. Appendix "B", 
nos. 21, 23. 

44 Appendix "B", no. 20, 
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take the infant Jesus and Mary his mother and to save them­

selves in Egypt; an angel advises Joseph to take the 

infant, Jesus, and Mary, his mother, and to return to his 

country.47 

L. One vertical bar. This bar appears shorter than 

the others because at this point the ladder was joined and 

therefore obscures part of the bar, 

34. The evil King Herod wishes to kill Jesus Christ; 

the evil King Herod massacres all the little children in 

the City and around Bethlehem* * 

M; Three vertical bars. 

35. Jesus, Mary, Joseph. Mary and Joseph lost the 

infant Jesus at the age of twelve years for three days and 

49 find him in the temple. 

N. One vertical bar. 

36. John the Baptist. John the Baptist baptizes Jesus 

Christ.50 

46 Appendix "B", no, 25. 

47 Appendix "B", no. 27. 

48 This bar has two explanatory notes, Appendix "B", 
nos. 22, 26. 

49 Appendix "B", no, 30. 

50 Appendix "B", no. 31. 
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0, Twelve vertical bars of which the first is about 

twice as tall as the others, 

37. St. Peter and the eleven apostles and the twelve 
r*l articles of the creed." 

P. The three Crosses. 

38. The mountain of Calvary, the cross of Jesus Christ 

and the two crosses of the robbers. Fr. Blanchet in his 

letter to Bishop Turgeon lists also under this heading: 

Christ dies on Good Friday; rises on Easter Sunday; ascends 

into heaven on Ascension day; sends the Holy Spirit on 

Pentecost; and will return to earth at the end of time to 

52 
judge the world. 

51 Fr. Blanchet lists the names of the twelve 
apostles (Appendix "B", no. 33) and gives a special explana­
tion for the extra long bar: "St. Peter the head of the 
apostles, the vicar of J.C. and the first pope" (Appendix 
"BM, no. 34). He also gives a special explanation for the 
12th bar: "Judas sells his master for 30 pieces of silver" 
(Appendix "BM, no. 34). The twelve articles of the Creed 
are given in Appendix "B", no. 42. Both the Cowlitz and 
Portland broadsides explain these twelve bars as the twelve 
apostles but do not mention the twelve articles of the 
creed. 

52 In his letter to Bishop Turgeon ?r. Blanchet 
gives the six separate explanations, all of which appear tc 
be associated with the three crosses. It would be likely 
that mention of the Resurrection, Ascension and Pentecost, 
were meant to be associated with the crosses, and the 
General Judgment with the space beyond the top of the 
ladder. In the context either arrangement seerr-s appropriate 
(Appendix "B", nos. 35, 36, 37, 38, 39, 40). The Cowlitz 
broadside gives the word crucifixion beneath the three 
crosses. The Portland broadside does not give an explana­
tion for the three crosses. 



NISQUALLY LADDER 86 

Q. Three vertical bars to the left of the crosses 

and four vertical bars to the right. 

53 39- The seven sacraments. J 

R. Two squares, one to the left and one to the 

right of the crosses. 

54 
40-41. The square to the left: prayer; the square to 

the right: our work of every day, week and year. The two 

squares are referred to in a letter to Bishop Signay when 

Fr. Blanchet Eentions that he added St. Paul after the 

square of prayer and St. Matthiae before the square of 

«0rke.
56 

S. Above the crosses seven vertical bars. 

57 
42. The seven precepts of the Church. These seven 

marks would present a problem to most interpreters of the 

early Catholic ladders unless they were aware that at this 

period within the Diocese of Quebec there were seven, not 

53 Appendix "B", no. 42. 

54 Appendix "B% no. 43* 

55 Appendix "B", no. 44. 

56 The Cowlitz and Portland broadsides give these 
squares as the Resurrection and Ascension respectively. 

57 Both the Cowlitz and Portland broadsides give 
these seven vertical bars as the seven gifts of the Holy 
Ghost. 
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six, precepts of the Church. 

1. To keep holy all feast days which are commanded,* 

2. To hear Mass on Sunday and all holy days. 

3. To confess one's sins at least once a year. 

4. To receive Holy Communion at least during Easter time. 

5. Ember days, Vigils and Lent are days of fast-

6. Friday is a day of abstinence, also Saturday. 

7. Dues and tithes are to be paid to the Church faithfully. 

T. The horizontal bars of the familiar Sahale stick 

are found in the Nisqually ladder. However, the first 

horizontal bar is shorter than the others. This would 

indicate that the 33 dots which precede this bar represent 

about one-third of the first century A.D. 

58 Catechisme a l'usage du Diocese de Quebec, impri-
me par I'Orlre de Monseigneur^M OLlVm mill®, Eveque""" 
de^Qu&h^c,Saint Philippe, L'Imprimerie Ecclesiastique, 
1825,"p- 26. The catechism carries this information: "In 
the future this catechism will be the official catechism in 
the Diocese of Quebec" (ibid., p. 8). This catechism was 
still in use in the Diocese of Quebec during the early 
years of the Oregon mission. Fr. Blanchet in his explana­
tion of the seven vertical bars quotes the opening words of 
Article X of the catechism: 1. Les Fetes tu sanctifieras, 
qui te sont de commandement. 2. Les Dimanches Messe enten-
dras, et les F§tee pareillement. 3. Tous tes peches confea-* 
seras, a tout le moins une fois l'an. 4. Ton Createur tu 
recevras, au moins a Paques humblement. 5. Quatre-temps, 
Vigiles, jeuneras, et le Careme entierement. 6. Vendredi, 
chair ne mangeras^ni le Samedi memement. 7. Droits et 
Dimes tu payeras, a 1'Eglise fidelement" (ibid., p. 26). 
See also: Le Petit Catechisme du Diocese de Quebec, Quebec, 
Auguste Germain, 18J8, pp. 48-52; also: An Abridgement of 
the Quebec Catechism, Quebec, C. Le Francois Printing 
Office, lSl§, pp. 42-46. 


