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It is not the intention to analyse or even list all such contingencies but a few that
are deemed to be particularly relevant will be granted a passing acknowledgement.
There is a host of problems or needs — homelessness, ignorance, ill health,
violence, social unrest — which make claims on people of the Gospel. These
problems exist within a culture tainted by materialism, consumerism,
transitoriness, promiscuity, loneliness, xenophobia, alienation, and so on.”” There
is the isolation of minorities, the rejection of homosexuals, lesbians in the Church
and society.”® There is a continuing debate on the role of women in society and in
the Church.?? Some even speak of “woman-Church” as if it were separate from
the Catholic Church, where women still do not have their true role recognised.30
There is the overwhelming burden of third world debt for some poor countries
which have no means of emerging from the morass of grinding poverty without

the help of their first world ne:ighbours.3l There is exploitation of the body in all

" Gee D. GOTTEMOELLER, “Religious Life: Where Does It fit in Today’s Church?” in
Review for Religious, 57 (1998), p. 159.

3 gee G.B. HUME. “Note on Church Teaching Concerning Homosexual People”, in
Origins. 24 (1994-1995), p. 767. See also, EDITORIAL COMMENT, “East of Eden”, in The Month,
247 (1986), p. 317, where the editor of the Jesuit periodical pleads for “a more truly authoritative
theology and anthropology which can address ... the reality of homosexuals in their living of
Christian discipleship.”

A5 an example of exclusion of women in Church, see L.N. LORENZONI, “The Annuario
Pontificio: The Vatican's ‘Pontifical Yearbook™ and a Recent Editorial Decision”, in Review for
Religious, 58 (1999), pp. 261-265. The author documents the fact that women'’s religious orders
were not included in the year book until 102 years after the listings for male counterparts but it
took another 56 years for the names of the female leaders to be included (p. 265). On the more
positive side, VC, 97-98 presents the special role of consecrated women in the Church.

0 See JL, 88. See also JOHN PAUL I, “Apostolic Exhortation”, Christifideles laici (=
CL). 30 December 1988, in A4S, 81 (1989), pp. 393-521. The synod fathers (from the synod on
the laity), when confronted with the various forms of discrimination and marginality of women
just because they are women, affirmed the urgency to defend and promote the personal dignity of
woman and consequently, her equality with man.
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conceivable forms through the sex trade and promiscuity in real life and in the
virtual, through the intemet.’> There is violence to persons and to nature. There
are thousands of examples: “ozone depletion, climate change, land degradation,
water pollution, deforestation, habitat destruction, species extinction, use and
misuse of biotechnology.” In addition, there are the effects of racism, of a search
for reconciliation among peoples and religions, and, above all, the new

phenomenon, globalisation.™*

The world of today is seeing a revolution in communication. It has various
names: cyberspace, the Internet, the Web, computer-mediated communication.” It
makes for an information overload, for a rapidity of change that was unthinkable

five vears ago, for connections that span the world in seconds, that make

3V See T. AMBROGI, “Goal for 2000: Unchaining Slaves of National Debt”, in National
Catholic Reporter, 26 March 1999, 35 (1999), pp. 3-5. The author summarises the financial
situation of the poorest countries: 32 in Africa with a total debt of $156 billion, 4 in Latin
America with a total debt of $17 billion, 3 in Asia with a total debt of $34 billion and | in the
Middle East with a debt of $6 billion. Most of these countries pay excessive interest each year
and can never hope to defray the debts. It is hoped that, for the Jubilee year, the debts can be
forgiven or reduced to a sustainable level. See also K. COATES, “Speaking out for the World's
Poorest People™, in The Month, 259 (1998), pp. 219-221.

2 Gee M. KASSMANN, “Covenant, Praise and Justice in Creation”, in D.G. HALLMAN,
Ecotheology: Voices from South and North, Geneva, WCC Publications, 1994, pp. 37-41.

 Ibid., p. 48.

M See E. HERR, “La mondialisation: pour une évaluation éthique?”, in Nouvelle revue
théologique, 122 (2000), pp. 51-53. The author describes the phenomenon of globalisation. The
author describes the phenomenon and outlines a proposed ethical approach. See also
INTERNATIONAL LABOUR ORGANIZATION: WORKING PARTY ON THE SOCIAL DIMENSIONS OF
THE LIBERALIZATION OF INTERNATIONAL TRADE, “Final Report: Globalization: Perceptions,
Definition and Measurement”, November 1999, <http://www.ilo.org/public/english/standards/relm
/gbldocs/gb276/sdl-1.htm> (3 May 2000). for the definition of globalisation and its impact on
society.

3% §. FREUND, “From Parchment to Cyberspace: New Technologies Can Serve Charisms”,
in Review for Religious, 56 (1997), p. 492.
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immediacy the norm, for a new understanding of science and for the development
of a new understanding and category of poor.*® While this insight has implications
for new forms of evangelisation and new approaches to mission, its most profound
effect will be in the search for a new spirituality for this postmodern age where the
quantity and quality of information is both humbling and overwhelming.37 The
persons developing and maturing in this environment are not accustomed to
lifelong commitment. The change potential and the flexibility of the information
culture as well as the increased longevity and concern for quality of life strain long

term commitments.*®

The phenomenon of the instant and constant change in modern life has
repercussions for taking vows for life in any form of consecrated life. People
expect to change lifestyle many times in the course of a lifetime. Individualism is

promoted and institutions levelled so that people no longer have a sense of

% See ibid. p. 497. See F. MOLONEY. “Religious Life Beyond 2000”, private ms, lecture
given in Perth, Australia, September 1998. p. 1. The author states that the icon of the
postmodern world is the personal computer. in fact, it is almost sacramental. It represents
the vastness of the information network, the rapidity of change, the flexibility of the
possibilities available to people and the ephemeral nature of life. See also S. SCHNEIDERS,
“Congregational Leadership and Spirituality in the Postmodern Era”, in Review for Religious, 57
(1998), pp. 6-33. This author links the postmodern world-view with the autopoietic view that
living systems renew themselves continually and regulate the process in a way that the integrity
of their structure is maintained. Change is inevitable but it is the return to equilibrium that is
important — but always at a new point.

3 For more discussion on spirituality for today, see R. SCHREITER, “Reflecting upon
Religious Life’s Future™, in Origins, 28 (1998-1999), pp. 165-166. See SCHNEIDERS,
~Congregational Leadership and Spirituality in the Postmodemn Era”, pp. 18-25. See also W.C.
ROOF, A Generation of Seekers: The Spiritual Journeys of the Baby Boom Generation, San
Francisco, Harper Collins, 1993. x. 294 p. and M. DOWNEY, “In the Ache of Absence:
Spirituality at the Juncture of Modernity and Postmodemity”, in Liturgical Ministry, 3 (1994), p.
96. For further development, see S.D. SAMMON, “Last Call for Religious Life”, in Human
Development, 20 (1999), p. 17. This author moves from baby boomers to generation X, after the
baby boomers, to examine the factors that affect their spirituality.

38 SCHREITER, “Reflecting upon Religious Life’s Future”, p. 166.
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belonging. The alienation and isolation demand that new forms of consecrated life
establish community which fosters the interconnections of human compassion and
interweaves high energy networks of relationships. The good of the planet and all
that is created demands a commitment to fashioning a global communion
committed to interdependence, mutuality and authority and a strong focus on the
Gospel.” None of these aspirations can be achieved without some understanding
of the stages of development of individuals and communities, including the
Church.’® Such studies assist in putting into perspective some of the present day

happenings and dreamings on a personal, national and global scale.

This brief study of the ecclesiology of communio, of the changing
understanding of God, of the need for a realistic sense of inculturation and of an
awareness of the present realities of the world community, provides some of the
contextual material which must be utilised in establishing criteria for the
discernment of a charism and of a new form of consecrated life. These elements
constitute some of what came to be called “the signs of the times”(GS, 4). No new
form can stand on its own but must be integrated into the Church and the world,
having taken cognisance of “the signs™ for the sake of the mission of Jesus. It is
the task of the Church, and, more particularly, of the diocesan bishop, to discern
charisms and new forms. Since no definitive norms are yet determined, the

following criteria are suggested. They are based on the above study, selected

3 See D. MARKHAM, “Religious Life To-morrow”, in Human Development, 18 (1997), p.
6. See also JOHNSON, “Between the Times”, p. 19.

40 Gee LEAVEY and O'NEILL, Gathered in God’s Name, pp. 21-34 and D. MURPHY, The
Death and Rebirth of Religious Life, Alexandria, N.S.W., EJ. Dwyer, 1995, pp. 34-53. See also
D. MURPHY, A4 Return to Spirit: After the Mythic Church, Alexandria, N.S.W., E.J. Dwyer, 1997,
pp. 137-154. For another view see B. PIERCE, “The Vatican Il Generation and Religious Life”, in
Review for Religious, 56 (1997), pp. 15-24.
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documents of the Church and the norms of the Code of Canon Law.
2. SUGGESTED CRITERIA FOR THE APPROVAL OF NEW FORMS

Charisms are given to individuals or groups as a manifestation of the
absolute freedom of the Spirit. The charisms are bound to the Church in a
communion fostered by the bishops as pastors of the Church, for the service of the
people and the world. Before charisms can be incorporated into an institutional
form they must be discerned as genuine (CL, 24; VC, 62). Canon 605 assigns
responsibility to the diocesan bishop to assist founders of new forms of

consecrated life in discerning their charism and protecting it in suitable statutes.
2.1 Discernment of a Charism

The directives, Mutuae relationes, give criteria to pass judgement on the
authenticity of a charism.’' Since these emanate from the Congregations for
Bishops and for Religious and Secular Institutes, they are recommended as basic
to any discernment.? Though these criteria were set for the discernment of a
charism for a new institute of consecrated life. they have relevance also for a
discernment of the charism for a new form. In addition, the following principles

are presented, based on the study of the relevant conciliar and post-conciliar

4 SACRED CONGREGATION FOR BISHOPS and SACRED CONGREGATION FOR RELIGIOUS
AND SECULAR INSTITUTES. “Directives for Mutual Relations Between Bishops and Religious in
the Church, Mutuae relationes” (= MR). 14 May 1978, in AAS, 70 (1978), pp. 473-506; English
transiation in A. FLANNERY. (ed.). Vatican Council II: More Post Conciliar Documents,
(=FLANNERY 2), Northport, NY, Costello Publishing Co., p. 237.

12 gee MR. 51 for the four criteria and MR, 12 where the true marks of an authentic
charism are described. There are many books and articles on this process, which may include
some steps described as secular. However, discernment must incorporate a faith and God
dimension because it is the interaction of the human and divine that is the essence of discernment.
See B. O’LEARY, “Discernment and Decision Making”, in Review for Religious, 51 (1992), p. 62.



APPLICABILITY OF CANON 605 186

documents, on discussions by various authors and on the contextual study just
outlined. The principles are in two groups — one for the discernment of the
charism per se and one for the discernment of the new form which enshrines the
charism and which seeks to be acknowledged as new. The principles are broad
and need to be utilised against a sound biblical and theological background. They
are not definitive but, together with the ensuing questions, are offered in order to
assist a diocesan bishop discern both the charism and the new form. This he does
together with the founder, the members of the new group and the portion of the

People of God with whom the new group interacts in the local Church.

The new charism:

(i) reflects a new face of Christ to the world (cf. LG, 46).
[s the new charism already in existence in the diocese or in nearby dioceses?
Even if it is similar, in what does its newness consist and does it constitute a
gift for this diocese? How does the essence of the gift contribute to the
holiness and mission of the local Church?

(i) is grounded in the Gospel, its values and spirit, on Tradition and on the
teachings of the Second Vatican Council.
Are genuine Gospel values expressed? What is the ecclesiology that inspires
this new charism? What concept of God shines through? A classical. modern
or postmodern concept of God?

(iii) reflects a current understanding of the world and its needs, while taking
root in a particular church or series of particular churches.
How relevant is the new charism to current needs? Does its expression reflect
an awareness of the present world situation? Is it merely a reversion to an old
mode more suitable for a long gone era?

%3 These principles do not pre-empt those steps to be taken during the process required by
CICLSAL for the approval of new institutes nor do they substitute for the guidelines provided by
the Congregation. Other useful information is to be found in E. GAMBARI, The Canonical
Establishment of a Religious Institute: Process and Procedures, translated from Italian by M.M.
ARMATO and T. BLESSIN, Florence, Artigraf, 1999, 220 p.
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(iv) is enshrined in an institute that gives it concrete expression in a form that
meets the juridic and canonical requirements for eventual recognition as
a new form of consecrated life."

How do the statutes express the charism? Are they flexible enough to allow
for development and change as the institute evolves?

(v) is articulated by the group and evaluated by it, together with the diocesan

bishop and the portion of the People of God with whom tkc new group
interacts.

Does the articulation of the charism truly reflect the nature of the new gift
offered by the Spirit to the Church at this moment? While the charism is not
contained in mere words, do the words express the culture, living and spirit of
the charism?

The institutional structures and the way of life of the members embody the
charism, protect it and provide an environment where it can grow, flower and
flourish so that it may be incorporated into the structure of the Church. The
charism, structures and way of life are articulated in suitable constitutions and
statutes. Such structures must be flexible in the birthing years and reflect the

principles developed in the next section.

2.2 Principles to Assist in Discerning a New Form of Consecrated Life

The principles presented below are to aid in discening new forms of

consecrated life.

(i) the governance structures of the institute reflect the ecclesiology of
communio.

1. Governance structures — Do they reflect the equality of each person
consecrated in baptism? Is there a hierarchy of positions reserved to
particular members? For example, in an institute of mixed membership, is
the role of supreme moderator reserved to clerical members only or is it

“ BRAUX, J., “Pour les communautés nouvelles, quel statut?”, in Les cahiers du droit
ecclésial, 4 (1987), pp. 124-126.



(i1)

(111)
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open equally to all definitively incorporated members, men and women,
cleric or lay?

2. Decision-making — Do the structures allow for maximum participation of
the members in making decisions that affect the lives of all members? How
do the structures enshrine the profession of evangelical obedience? Is there
genuine respect for the role of leadership exercised in a spirit of service?

3. Conflict resolution — What processes are in place for a gospel-based
resolution of conflicts?

4. Daily life — Is the daily horarium respectful of the maturity appropriate to
the age of the members? Their sense of responsibility, commitment and
personal integrity? Does it reflect a balanced approach between the needs
of members, community and the ministry?

5 Relationship to the Church — Are the lines of communication with
ecclesiastical authorities open and mutually respectful? Might there be so-
called “total” loyalty to the Holy Father, implying a bypassing of the
diocesan bishop?

The spirituality of the members of the institute expresses the charism, is
based on Gospel values, the teachings of the Second Vatican Council and
sound theology.

Is the spirituality that is expressed in prayer forms, rituals, reading materials
in accord with contemporary theology and understanding of God or is it more
suitable for another era? Is it healthy with respect to liturgy or are there
simply pious devotions without sound theological foundation? Is it
connected to visions? Apparitions? Or other paranormal experiences? Are
the members free to choose confessors?

The formation of the members has a high priority so that there is ample
time to integrate the riches of the charism, the Gospel and the teachings
of the Second Vatican Council.

Is the formation adapted to show the newness in the institute, to reflect the
maturity of the candidates, the flexibility required at a beginning stage? Does
it focus on mission rather than being preoccupied with self? Does it reflect
awareness of how adults learn? Of the psychological stages of development?
Of the stages of faith development? What are the criteria for acceptance to



(iv)

(v)

(vi)
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formation and, thus, to membership? Is there respect for individuality,
reflecting the life of the Trinity where differences are cherished within a
loving unity?

The institute adapts symbols which reflect its charism, concept of God,
its role in the Mission of Christ and its understanding of the world.

How is the commitment to consecrated life made visible? If there is a habit,
is it a reversion to a style that is more suitable to bygone eras? Does the style
have value as a symbol of dignity and simplicity (V'C, 25) in the modern
world or is merely an object for comedy situations? Is the style of dress
congruent with the written expressions of the charism? Does it reflect a

simplicity that speaks of poverty rather than of fashions favoured by a
consumer-oriented society?

The lifestyle of the members is congruent with the profession of the
evangelical counsels.

How do buildings, means of transport, clothing, recreational pursuits, food
and general standard of living reflect the charism and the commitment to the
poor? And to the Mission of Jesus? Is there an over-eagemness to divest of
property or finance and place all in common? Is there room for healthy
interaction with people. to have friendships, to have free time? Is there a
code of secrecy imposed on members or is there a genuine spirit of openness
to each other and to the Church?

The documents of the institute, practices and approaches to ministry
indicate a healthy awareness of and sensitivity to inculturation?

How is this principle verbalised? How is it put into practice in daily life,
decision making, rituals, liturgies, ministry? In policies on acceptance and
formation of new members?

(vii) The documents and practice reflect an engagement with the Church’s

call to ecumenism.

How are the invitation of the Second Vatican Council and the repeated call of
the present Pope to engage in ecumenism, heeded? Is there prayer and action
to achieve the unity that Jesus prayed for at the Last Supper? Are there
opportunities for involvement in interreligious dialogue?
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(viii)The institute is inserted into a particular Church and is in communion
with the diocesan bishop and with the universal Church.

Is there a suggestion of independence from the Church? (with due respect for
the autonomy proper to the institute in its internal affairs). Is there active
collaboration in the discernment of the charism, the expression of it in
suitable statutes and in the ministry undertaken? Is there mutual respect and
concern for the whole People of God? Does the fraternal life symbolise
communio to the world?

(ix) The institute can articulate, however inadequately, the essence of the
newness of its form and its claim to approval under c. 60S.

What new face of Christ is it showing to the world? Is it merely a re-
arranging of elements of already existing forms without anything new? Are
there some genuinely new insights into the living of consecrated life and its
contribution to the Mission of Jesus?

(x) The institute is in accord with the theological, canonical and juridical
requirements as set out in the common norms for all institutes of
consecrated life (cc. 573-602), the relevant general norms of canon law
and those relating to associations.

These norms, from the Code of Canon Law, were agreed upon during the
formulation of c. 605 as the basis for any new forms of consecrated life

While these principles are not exhaustive, they supplement those given in

Mutuae relationes, and provide some food for reflection for those engaged in the

discernment of new charisms and new forms of consecrated life.¥* Vita consecrata

%5 The criteria in Mutuae relationes are more than twenty years old and need revising in
the light of more recent developments. A list of criteria developed by CICLSAL for the approval
of new forms of consecrated life according to c. 605 was approved in a congresso of the
Congregation for Religious on 26 January 1990 and published in G. ROCCA, “Le nuova
comunita”, in Quaderni di diritto ecclesiale, 5 (1992), pp. 171-172, footnote 25. For a
translation, see Appendix 1. See also list provided by S. FERNANDES DE ARAUJO, “Le ‘Nuove
comunita’ o ‘Famiglie ecclesiali’™”, in archival ms, p. 1; Summary and translation in
L 'Osservatore romano, (English edition), 2 November 1994, p. 20. FERNANDES DE ARAUIO
identifies the following characteristics: a) unity of the ministry/work and of the presidency of the
institute; b) a certain evangelical radicalism; c) unity between consecration and the specific
mission inspired by the charism; d) a strong sense of community which has priority over work; )
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enjoined that a commission be set up in Rome to deal with questions relating to
such new forms, to determine criteria of authenticity to help in discemment and
decision-making. The Commission was also to have the task of evaluating, “in the
light of experience of recent decades, which new forms of consecration can, with
pastoral prudence and to the advantage of all, be officially approved by Church
authority, in order to be proposed to the faithful who are seeking a more perfect
Christian life” (VC, 62). A personal interview with the under-secretary of
CICLSAL confirmed that such a commission had been formed, that it met several
times and then disbanded because the members could not reach accord at this
point in time.’® While this outcome may be viewed negatively by those waiting
for directives, it is, nevertheless, a heartening result. The members of the
commission felt that it was too soon in the history of groups aspiring to be
recognised as new forms to develop definitive criteria. There were no clear-cut
indications at this stage to delineate in what the newness consisted. The members
believed that the Spirit was guiding the Church and giving gifts where he willed.

They considered that it would be wiser. for the present, to examine each request on

the exercise of authority is based on communio rather than being pyramidal; f) a desire to avoid
clericalism by not identifying authority with priesthood but respecting and promoting the laity; g)
a strong emphasis on poverty. dependence on Providence and commitment to the poor of today;
h) a life of intense personal and corporate prayer. i) a missionary fervour ad gentes and to the new
evangelisation. See PFAB. J.. “Neue Formen des geweihten Lebens”, in S. HAERING, (ed.), In
unum congregati: Fesigabe fir Augustinus Kardinal Mayer OSB zur Vollendung des 80.
Lebensjahres, Metten, Abtei-Verlag, 1991. pp. 470-475. where the author gives some criteria that
he considers necessary for the approbation of new forms of consecrated life. He does not
concede that any institute, which included married couples or non-Catholics, would meet the
necessary criteria. He points out that solemn vows, as well as simple vows, are possible in such
new forms. See also M. WEISENBECK. “Emerging Expressions of Consecrated Life in the United
States: Pastoral and Canonical Implications”. in CLSA Proceedings, 58 (1996), pp. 380-381,
where the author discusses some of the problems associated with new forms and, especially, some
signs of contradiction where the stated aims are not borne out by structures and practices — often
unhealthy from theological and psychological vantage points.

% Interview graciously granted by Fr. J. Torres CMF, Undersecretary, CICLSAL, to the
author on 24 June 1999.
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its merits and make a decision on whether the new institute could be recognised or
not. After all, the Church has never hurried in this regard.“7 The Holy Father
affirmed this slow, careful approach in his message for the World Congress of
Ecclesial Movements and New Communities. He appreciated that they represent a
new springtime in the Church, foretold by the Second Vatican Council, and that
they are something new waiting to be properly accepted and appn;:ciatcd.“8 Hurry
and impatience cannot be permitted to stifle the prodigality of the Spirit in giving
new gifts to the Church. These gifts cannot be constrained for the sake of

categorisation and the tidiness that comes with formalisation.

3. THE CRITERIA AS FOUND IN NEW FORMS OF CONSECRATED
LIFE

In recent decades there has been a proliferation of new groups in the
Church. Some of these groups have emerged from charismatic or other
movements, some have arisen as associations of the faithful and some have
formed as ecclesial families. To illustrate the variety of forms, we will give a brief
profile of one “new form™in Canada. pontifically approved as an ecclesial family;

we will also examine a pontifically approved Pious Union in Australia, and a

" Angela Merici had attempted. in the 16™ century, to establish a company of women
who would dedicate themselves totally to God but remain in the world so that they could care for
the poor of the time. Her band of women was forced to accept cloister and become true religious.
It was not until 350 years later, in 1967, that the Sacred Congregation for Religious gave the
original institute founded by St. Angela official recognition as “the Secular Institute of the
Daughters of Saint Angela Merici. cailed the Company of Saint Ursula.” Information taken from
Report of the Congress of the Large Family of the Daughters of Saint Angela Merici, Rome,
privately printed, 1968, p. 40.

8 JOHN PAUL II, “You Express the Church’s Fruitful Vitality: Message for the World
Congress of Ecclesial Movements and New Communities”, in L Osservatore romano, (English
edition), 10 June 1998, p. 2.
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diocesan public association of the faithful, in the USA, aspiring to pontifical

recognition as a new form.
3.1 Profile of a Pontifically Approved Ecclesial Family in Canada

On 11 February 1993 Cardinal Eduardo Martinez Somalo, Prefect, and Fr.
Jesus Torres, Under-Secretary of CICLSAL co-signed the decree approving the
constitutions of the Société du Christ Seigneur. At the same time, the decree
confirmed approbation, which was already granted to the society as an institute of
consecrated life on 15 December 1958.” It is of interest to note that the original
approbation of the society was prior to the new code and was granted to it as “a
state of perfection”. In 1993, the approbation was given as a new form of
consecrated life according to c. 605 of the new Code of Canon Law. This is the
only “other form” to appear consistently since 1993 in the Annuario pontificio as

being approved according to ¢. 605.

A study of the approved constitutions indicates that the Société du Christ
Seigneur is indeed an example of an ecclesial family. “The society, in the image

of the Church which constitutes the People of God, is a spiritual family open to all

¥ L. RACICOT, La Société du Christ Seigneur: une forme de vie consacrée pour les laics,
Montréal. Centre Leunis, 1994, p. 5. Another pontifically recognised new form, Opera della
Chiesa, simply appears on the list of “other forms™ despite being publicised as new according to
c. 605 in L 'Osservatore romano, 16 November 1990, n. 264, p. 5. The text reported the approval,
saying that CICLSAL “authorised” Cardinal A. Suquia Goicoechea of Madrid to recognise Opera
della Chiesa as an ecclesial family of diocesan right. The text also indicated that c. 605 reserves
such approval to the Apostolic See. implying that this was such a case. Pontifical approval was
granted in 1997 and the institute appears in subsequent Annuarii as an “other institute” but with
no reference to ¢. 605. However, a personal interview with a spokesperson indicated that the
approval was for the institute in accord with c. 605 and, therefore, it was considered a new form.
A third family, Famiglia monastica di Betlemme, dell Assunzione della beata Vergine Maria e di
S. Bruno, is listed in the 2000 Annuario pontificio, p. 1802, as a new form of consecrated life.
However, information received on 2 May 2000, indicates that it is not a new form and is not
approved under c. 605 but is an ancient form according to the rule of St. Bruno. It has a male
branch and a female branch with separate superiors. It received approval in 1998.
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the faithful: lay persons and clerics, men and women, celibates and couples,

widowers and widows” (Art. 4).>° The ecclesial family receives members in any

one of five levels according to commitment:

Q)

(ii)

(i)

(iv)

(v)

Permanent Members — these are the full time members (20 women
currently) who are totally at the disposal of the society to minister in any
designated apostolate without personal remuneration.

Associates — these, (2 women currently), have a full-time commitment
to the Society but are able to work in their chosen profession and receive a
salary which they freely give to the society receiving only what they need
for living expenses. These members live in community with the Permanent
ones. The society is responsible for the lives and living conditions of both
these groups.

Auxiliaries — the Society admits men and women who desire to
participate in the life. The Society does not have any responsibility for
their lives in terms of finance or related issues. They live at home and work
in the regular manner. All three of these groups profess the three vows of
chastity, poverty and obedience and make the same consecration in the
Society, using the phrase, I consecrate myself to you” within the context
of a longer dedication.

Affiliates — are a cross section of the community at large. They live
chastity according to their state. married or single, and poverty and
obedience in the spirit of the Society. They are responsible for all that
pertains to their lives but contribute to the Society as far as their means
permit. This group also uses the phrase, “I consecrate myself to you”, but
they do not profess the evangelical counsels. They promise to cooperate
with the goals and works of the society to the best of their ability.”’

Aggregates — are the numerous people who are attracted to the
charism, follow it as a life perspective, pray for the Society and help

0 Société du Christ Seigneur, Constitutions, Montréal, Centre Leunis, 1997, p. 8.

5! bid., p. 24. The words used are “Souverain Seigneur et Sauveur des hommes, qui

m’as aimé le premier et m'appelles a collaborer au salut du monde, moi, N., je me consacre a toi
dans la Société du Christ Seigneur...” The final article states that no member changes canonical
status from clerical or lay.
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wherever and however their lives and means permit. There is no formal

consecration in the Society for these persons.52

The Society is governed by a Responsable générale, assisted by a general
Council, all chosen from the Permanent members with perpetual profession. The
General Assembly is attended by the Leader and Council, regional and local
leaders of the Permanent and Associate members, as well as elected delegates
from the members with perpetual profession. A third of the Assembly may be
composed of Auxiliaries and Affiliates with definitive consecration. This method

of governance seems to be consistent with that of other ecclesial families and new

communities.

The Société du Christ Seigneur is now a section of a wider group, Mater
Christi. which includes two fraternities, Fraternités Foi et Vie and Equipes Pierres
Vivantes. These fraternities are for members of differing ages who follow the

Ignatian spirituality and grow in the understanding of their faith and commitment

52 Eor a history of the development of the Society see, L. RACICOT, La Société du Christ
Seigneur, pp. 1-25 and also. L. RACICOT, “La Société du Christ Seigneur: Une nouvelle forme de
vie consacrée”. in La vie des communautés religieuses, 57 (1999), pp. 78-93. The author presents
an interesting sequence in the unfolding of the story of approval. The Society began as a Marian
sodality, of which a group wished to live a more dedicated life while remaining seculars. The
members of this group, under the guidance of L. Brien, the founder, took the three vows. In
1956, while in Rome at the world congress of Young Catholic Women, two members presented a
petition to Pius XII outlining the plans. They did not wish to be a secular institute but asked if a
similar lifestyle could be presented as a true vocation and if they could receive Church approval
(p. 82). They received a reply from the Sacred Congregation of Religious recognising the Societé
Leunis, (as it was then known), as an Association which had all the ascetic and apostolic
requirements of a true secular institute. The juridic form of the secular institute was not imposed
and the founder was left free to follow his inspiration. In 1976, the Society was recognised as a
section of the Christian Life Community (as the Marian sodalities were then known) and
accorded a distinct canonical form as a Pious Union of diocesan right. The author says this was
an error as the Society already had pontifical approval. In 1993, Pontifical approval was granted
by decree to the Society as a new form of consecrated life.
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to God.®> The whole ecclesial family has a programme of prayer, liturgy, daily
recollection and regular retreats and meetings to enable them to plumb the depths
of the charism and live the Ignatian spirit that is their heritage. The commitment
of the permanent members to the Mission of Jesus is through retreat work,
counselling, catechesis and parish work, all in communion with the bishops of the

five dioceses and the priests of the parishes where they minister.”*
3.2 Profile of a Pious Union of Pontifical Right in Australia

“The Christian Community for the Social Apostolate” is currently a Pious
Union (since approval was granted prior to the 1983 Code of Canon Law). The
community has male and female members who have full time, definitive
commitment through the three vows, professed privately, and a large number of
associates who work and pray with and for the community in their ministry to the

poor. These spiritual associates are the catalyst between the group and the wider

$3 RACICOT, “La Société du Christ Seigneur: Une nouvelle forme de vie consacrée™, p.
91. It was envisaged that it would be possible to do a profile of the second pontifically approved
ecclesial family, Opera della Chiesa, from the European context. However, several approaches
through mail, phone and a personal visit failed to elicit a copy of the constitutions. From the
Annuario pontificio 2000 and a brief face to face interview with a spokesperson at their
headquarters in Rome, in June 1999, it was determined that the family has three branches: a
branch for priests who live in community, a branch for lay persons — male, female, single and
married. and children — and a third branch for consecrated women. The members of the first
two groups may work together in ministry. There are also priest “adherents” who do not live in
community. The family has an overall president and each branch has a superior. The foundress
is the current president.

5% This particular ecclesial family mirrors the Order of Malta, which is more than 900
years old. The Order has three classes of members; those who profess the three vows, those men
and women who make the Promise and a third class whose members support the Order
financially and through living its spirit. In this ancient Order the main positions of governance
are held preferably by the Professed members. Their structure is very similar to that which is
now found in many of the new ecclesial communities and associations of the faithful. As a form
of consecrated life, it is very old in the Church but is a model that seems to meet the needs of the
faithful in the Church of these decades.
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community, enjoying a dynamic role in a social context. The community
members are committed to “alleviating personal poverty, whether it be moral,
emotional or psychological, and by so doing, to help persons enter into a proper

relationship with God and with one another.””

The members live in small groups in ordinary houses among the poor with
whom they work. The dispossessed and needy often find refuge in the homes of
the community for short periods. Because members are not received until they
have “demonstrated in attitudes, values, religious convictions and behaviour, that
there has been acquired a level of psychological and emotional maturity
commensurate with the responsibilities of the commitment”, there is not a tight
governance structure. There is a guardian of the constitutions and, since the
community is still small in numbers, decisions that affect the community are taken
in common. Day to day decisions are entrusted to the judgement of the members
in an adult fashion showing respect for their personal autonomy and integrity.
Each member has co-responsibility for the Community and its life (Art. 33). The
members have a responsibility to acquire professional qualifications as needed for
their ministry and to contribute to the upkeep of the community. They do not wear
a distinguishing habit, dressing in simple clothing appropriate to the work, climate
and occasion. This Pious Union (now an association of the faithful), sees two
options for the future. namely, that it remains as is, given the flexibility it enjoys in
the Church, or seeks to become a new form of consecrated life when numbers

grow and other conditions are right.

S5 Christian Community for the Social Apostolate: Constitutions and Statutes, Perth,
privately published, 1981, p. 2. Because of the governance structure and the method of decision-
making, the constitutions provide that there will be no more that 12 members in a community.
When the number is exceeded. a new community, autonomous with respect to governance,
ministry and civil incorporation, will be formed. The constitutions and charism remain the
common bond.
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3.3 Profile of a Public Association of the Faithful of Diocesan Right
in the United States

The Institute of St. Joseph is a public association of the Faithful since 1998
in the diocese of La Crosse, WI.’® In terms of membership the profile is similar to
that described above, but it has a monastic focus. The institute describes itself as
an ecclesial family of secular priests, monastic brothers and sisters, single and
married laity committed to the consecrated, contemplative life proper to each
respective state in life.’’ Each category of person belongs in a fratemnity
appropriate to his state. There are four fratemities, one for secular priests, one for
men and women following a consecrated life in the monastic tradition, one for
single men and women living in the world dedicated to an evangelical life as

leaven in society and one for married couples.

In terms of governance, they have a supreme moderator with a council
(which includes representatives of each state in life) for the whole institute, a
moderator for the monastic fraternity and a superior for each monastic house, as
well as a chapter consisting of all temporarily and definitively incorporated
members. It is of interest that the supreme moderator shall be a priest and that

there appears to be no formal governance policies for the lay fraternities.

In contrast to the two previous groups, which have no formal habit, the
members of the monastic fraternity have chosen to wear a formal style of habit.

The concept may need to be evaluated in the light of their aspiration “to live in the

% Constitutions of the Institute of Saint Joseph, La Crosse, Privately published, 1998.

57 INSTITUTE OF ST. JOSEPH, To Make God Present to the World, and the World Present
to God, Chippewa Falls, Institute of St. Joseph, 1987, p. 4.
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context of history and the ordinary circumstances of daily life.”*® This institute

aspires to pontifical recognition as a new form of consecrated life according to c.
605.

These three groups represent a small sample of the groups appearing as new
forms in the Church. They illustrate the enfleshment of the criteria for new forms
in varying ways but a detailed critique is outside the scope of this paper and is
impossible without all the documentation found in the proper law. Each institute
has a particular set of gospel values that they live by, and that are expressed in
their forms of prayer, ministry and structures for governance. Each group has a
defined outreach in mission and, in a general way, reflects the tenets of ecclesial

communion.

4. POSSIBILITIES FOR FUTURE APPLICATION OF C. 605

Numerous new institutes have arisen in the Church in recent years and
many are awaiting further development so that the bishops may discern their

individual charisms.>’

%8 Ibid.

* Figures from the Chancellery of Baie Comeau, Quebec, 1997, show that there are 9
new groups while those from the US indicate that there are several hundred though the number
changes constantly. Many of these wish to become new institutes of consecrated life according to
the 1983 Code of Canon Law, while some are aspiring to be recognised as new forms. The data,
at present, does not distinguish between the categories. See M. WEISENBECK, “Emerging
Expressions of Consecrated Life in the United States”, pp. 375-376, where the author outlines the
characteristics of some of the groups which she studied and emphasises the need for thorough
formation.



APPLICABILITY OF CANON 605 200

4.1 Assistance to Bishops in Discerning New Forms

The principles given above, based on relevant Conciliar and Post-Conciliar
documents, the Code of Canon Law and the post-synodal Apostolic Exhortation,
Vita consecrata, are designed to assist bishops in the arduous task of discernment.
Many of the new groups present themselves as movements or ecclesial families,

for each of which we will give a brief description.

1. Movements

A movement is a collective attempt to bring about changes in institutions.
It is often equated with revolution or disturbance in order to change the established
order.®® In a spiritual sense, it may be the means of bringing the members closer

to God while serving society and endeavouring to change it®" The new

6 See D.L. SILLS (ed.), International Encyclopedia of the Social Sciences, New York,
Macmillan Co. and the Free Press, 1968, vol. 14, pp. 438-441. A movement is deemed to have a
loose aggregation of persons who follow a particular way of life or spirituality without very
formal structures. These may evolve later depending on the goals of the movement. Cf. J.
WILKINS, “My Three Dreams: An Interview with Cardinal Martini”, in The Tablet, 253 (1999), p.
1489. where the Cardinal says that movements, as such, are made to disappear. They bring their
values to the centre of the Church and after that their task is done to some extent. At one point,
he says, the movement divides into two parts: one is absorbed into the Church, the other will
constitute itself as a society or as a religious order, and continue as a canonical reality.

8! Eor a definition on this type of movement see ZENIT REPORT ON ROME ENCOUNTER,
“World Congress of Ecclesial Movements Heid in Rome”,
<hgp://www.its.caltech.edu./-bwiIson/movememt/ 7w980531-3> (6 March 2000). The Holy
Father gives as his definition of ecclesial movement: “A concrete ecclesial entity, in which
primarily lay people participate, with an itinerary of faith and Christian testimony that founds its
own pedagogical method on a charism given to the person of the founder in determined
circumstances and modes.” See A. BORRAS, “Le droit canonique et la vitalité des communautés
nouvelles”, in Nouvelle revue théologique, 118 (1996), p. 201. The author explains that in Italy
and Spain one speaks of “ecclesial movements” while in France and Belgium, the term “les
communautés nouvelles” is used. For another interesting use of terminology see J. RATZINGER,
“The Theological Locus of Ecclesial Movements™, in Communio: International Catholic Review,
25 (1998), pp. 500-501. Here, the cardinal proposes that there are movements, currents and
actions. A “current” is exemplified by the liturgical and Marian movements in the first half of the
20" century. Petitions for the proclamation of a dogma or for changes in the Church would
constitute “actions”. Some currents solidify into movements, which have a common essence in
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movements in the Church are a continuation of the associations that have always
been present throughout the Church’s history, either as confraternities, third orders
and sodalities (CL, 29). Pope John Paul II affirmed that “alongside the traditional
forming of associations and at times coming from their very roots, movements and

new sodalities have sprouted, with a specific feature and purpose.”62

These new movements may involve full-time or part-time voluntary
membership and may include members of religious congregations, clerics, lay
people, married and single. Members may belong to more than one movement,
provided that there is no conflict of interest. Some movements, however, see
themselves not as fluid groupings in the sociological sense, but as recognised
entities with special structures, formal membership and approved statutes. Many,
such as the Focolare movement, are recognised as associations of the faithful,

either private or public.63 Some are known as ecclesial families.

the midst of great diversities. They take shape in concrete communities that live the whole
Gospel anew from this origin and recognise the Church as the ground of their life.

62 . .. . . . . .
2 JoHN PAUL I, Angelus address, “Associazioni e movimenti come fattori di
arricchimento della communione ¢ della missione della Chiesa”, 23 August 1987, in
Insegnamenti di Giovanni Paoli II, X/3. 1987. Roma, Libreria editrice Vaticana, 1988, p. 240.
Accanto all’associazionismo tradizionale, e talvolta dalle sue stesse radici, sono germogliati
movimenti e sodalizi nuovi, con fisionomia e finalita specifiche.”

63 Eor the differences between public and private associations, see cc. 312-369. See also
BORRAS, “Le droit canonique et la vitalité des communautés nouvelles”, p. 205. The author
indicates that recognition by the competent authority gives a canonical value to the goals of the
association as assigned by the members. It protects the members, objectifies the rapport of the
members with each other, with the association, with other groups of the faithful and with ecclesial
institutions. The canonical recognition shows that “life precedes law.” The statutes indicate what
the association is and what it may become at a future date.
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2. Ecclesial Families

An ecclesial family includes members belonging to each of the states of life
recognised in the Church, that is, clerical, lay and members consecrated by living
the evangelical counsels through vow or other sacred promise. With such
inclusiveness, these families represent a microcosm of the whole Church. Many
of the new groups begin as ecclesial families. Some seek recognition as

associations of the faithful, public or private or else as new forms of consecrated
life.

There is a certain amount of confusion between the use of terminology and
what it represents with respect to many of the new groups. The term “ecclesial
movement” includes both movements, as such, and ecclesial families, both of
which may have recognition as associations of the faithful. For example, more
than half a million members from 56 groups around the world crowded into St.
Peter’s Square on the eve of Pentecost, 1998, for a meeting with the Pope during
the World Congress of Ecclesial Movements, which had 350 formal delegates.
This Congress was the fourth international one for ecclesial movements but it
differed from the previous ones in that it was the first to have been sponsored
directly by the Holy See through the Pontifical Council for the Laity.** Since this
Council has been given responsibility for those groups that intend to remain as
associations of the faithful, it may be presumed that those 56 groups in attendance
were associations that intend to remain so. This situation raises some questions
about the incardination and ministry of priests and about the living of the

evangelical counsels by vow in these associations. Present canonical legislation

& Gee CONGRESS OF MOVEMENTS, “The Ecclesial Movements: Communion and Mission
on the Threshold of the Third Millennium, Rome 27-29 May 1998”,
<http://www.newevng.org/mov/english/congreso.htm>, (8 March 2000).
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does not cover either of these exigencies. Hence, there are two significant areas
that require the attention of canon law and that of the bishops seeking to discern

the canonical status of new groups in the Church.

The bishops have a choice at the outset. They may suggest three options to
those wishing to begin new institutes. They may direct them to choose to become
one of the already canonically recognised institutes or societies, or a new form of
consecrated life according to c. 605, or an association of the faithful on a
permanent basis. The first option, namely, a canonically recognised institute, is
based on the general norms for such institutes (cc. 573-606), in addition to the
norms for either religious (cc. 607-704), or secular institutes (cc. 710-730), or

societies of apostolic life (cc. 731-736).

The second option, associations of the faithful, may include persons who
undertake the evangelical counsels by binding themselves with vows or other
sacred bonds, the living of which is described in the statutes. These associations
will be governed by the statutes of the association and the canons on associations
of the faithful (cc. 298-311, and either cc. 312-320 for public associations or cc.
321-326 for private associations). Such associations will not be recognised as
institutes of consecrated life according to the present Code, because the status of
the members as lay persons has not changed. The persons taking vows in these
associations will live “life consecrated™ in contradistinction to “consecrated life”.
That is, they are living consecrated life in a theological sense without it being so in

a canonical sense.*® Such an association can remain so permanently or can foresee

65 See V. DE PAOLIS, “Associations Founded with the Intent of Becoming Religious
[nstitutes”, in Consecrated Life, 20-21 (1999) (combined edition), pp. 159-161.
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eventual movement towards seeking recognition either as one of the canonically

established institutes of consecrated life or as a new form (c. 605).%

The third option, new forms (c. 605) has not yet had its specifics defined
but such groups are to be guided especially by the norms common to institutes of
consecrated life, though not exclusively. They need to refer, for example, to the
canons on public associations of the faithful, cc. 298-320 and to the general norms,
especially cc. 94-95 on statutes and ordinances, cc. 113-128 on juridical persons

and acts and cc. 164-179 on elections.®’

In addition to assisting the founder to choose the type of consecrated life in
which members make a commitment, the bishop needs to take cognisance of c.
578 which concerns the patrimony of an institute. At the beginning stage there
will obviously be no patrimony. However, it is here that it begins and the canon
alerts those involved to the need to describe the intent of the founder, the nature,
purpose. spirit and character of the institute. This first attempt will be moderated
and developed as the institute comes to life, since this is a dynamic, organic
process. The elaboration of these elements will determine the contents and spirit

of the statutes and set the stage for the development of sound traditions.

% E_GAMBARI, The Canonical Establishment of a Religious Institute. pp. 140-150.

67 gee CL, 30 for “Criteria of Ecclesiality” for lay groups. A key underpinning in these
criteria is the importance of communio — in which the lay faithful both participate as individuals
and groups to promote the Kingdom. The living of these criteria in everyday life will produce the
eight fruits delineated at the end of § 30. See also R. PAGE, “Note sur les “critéres d’ecclésialité
pour les associations de laics™. in Studia canonica, 24 (1990), pp. 455-463. VC, 62 gives
guidance on what a bishop shouid examine: witness of life; orthodoxy of the founder’s
spirituality; ecclesial awareness in carrying out mission; methods of formation; manner of
incorporation into the community; suitability of persons who wish to receive holy orders. In
addition, the bishop is exhorted to determine if the new communities are founded on the essential
theological and canonical elements proper to consecrated life.
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Finally, a bishop assisting founders will consult the Apostolic See for the
nihil obstat, before erecting a new institute whether it be one of the already
existing forms or a new form. If it is one of the former, the process is already in
place with the directives from CICLSAL. If it is the latter, only the Apostolic See
can approve a new form. The communication between diocesan bishops and the
Apostolic See not only gives witness to communio in the Church but safeguards
against the proliferation of new institutes or new forms without good canonical

and theological bases.

4.2 Re-interpreting the Expression of the Evangelical Counsels

The Fathers of the Second Vatican Council stated in Lumen gentium that
the teaching and example of Christ provide the foundation for the evangelical
counsels of chaste self-dedication to God, of poverty and of obedience (LG, 45).
In making chastity the primary counsel, they reversed a long-standing tradition of
placing poverty first. This decision was *canonised” by the 1983 Code of Canon
Law in c. 573 §2. Jesus was chaste for the sake of the Kingdom, which was so
overwhelming in its presence to him that it became the overriding determinant of
his life. There was no room for marriage. His life of chastity, and celibacy, is
nothing else but the existential consequence which flows out of his prior
experience of the urgent presence of the Kingdom of God.%® It reflects the total

love that Jesus had for the Father and the reciprocity of that love.

& See F. MOLONEY, Disciples and Prophets: A Biblical Model for the Religious Life,
London, Darton, Longman and Todd, 1980, pp. 111-115. The author asserts that the decision for
chastity is intelligible only within the context of a major religious experience, just as the decision
for marriage comes about within the context of a major religious experience. (Religious
experiences he defines as those which all men and women have and which are somehow greater
than them eg. falling in love).
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When Jesus called the first four disciples, the Gospel tells us that they left
their boats behind and went with him and he preached throughout the whole of
Galilee, proclaiming the good news, healing the sick and curing all kinds of
disease (Matt. 4: 19-25). Jesus combined the call to poverty with an active
mission to the poor. The focal story for poverty in religious life has been that of
the rich young man invited by Jesus to sell all and follow him (Mark, 10:17-22,
Matt., 19:16-22, Luke, 18:18-23). The call, even in new forms of consecrated life,
is still the same but must be interpreted in the light of the exigencies of today. The

poor take on many faces and not always just that of material poverty.

The obedience of Jesus to his Father and to the will of the Spirit in an
outpouring of love, led him to the Cross and, ultimately, to the Resurrection. This
obedience to the Father remains the ideal. It is an active listening to the voice of
God manifested through the world, the Church, the community and interaction
with the leaders of the particular form of consecrated life. It is nota blind exercise

doing violence to the dignity of any human being.

The expression of the evangelical counsels in canonical terms requires that
it deal with the external forum only. The resulting formalisation of the counsels
and their incorporation into legal structures has resulted in their presentation in a
negative fashion in the Code of Canon Law. The person renounces marriage and
family, material possessions (or, at least, their use), and control over one’s own

future.®® The choice of professing the evangelical counsels is often deemed an

© See W. REISER, “Reformulating the Religious Vows”, in Review for Religious, 54
(1995), p. 595. See also M. Himes, “Returning to Our Ancestral Lands”, in Review for Religious,
59 (2000), pp. 6-25. This author views religious life, after the writings of E. Troeltsch, as a sect
community where membership is acquired. The members have experienced a dramatic
conversion or call, the community sees itself as specially commissioned, and set to contrast with
the larger community, and frequently has a radical vision of what needs to be done in the larger
community. Under normal circumstances, the sect community would disintegrate in a few
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impoverishment of values that are truly human or a denial of the values inherent in
sexuality, in the legitimate desire to possess material goods and to make one’s own
decisions (VC, 87).° What is needed for a meaningful expression of the vows in
contemporary settings is a positive formulation that calls a person to holiness, that
signifies a true development of his humanity, and that highlights and witnesses to

the profound anthropological meaning of the counsels.

One possibility could be the return to poverty as the basic counsel, with
chastity and obedience as the adjuncts.7l M. Himes claims that to be human is to
be poor and that celibacy and obedience are other ways of being poor.”> The
expression of poverty reaches its zenith in the cry of Jesus on the cross, “My God,
my God, why have you abandoned me?” (Matt. 27:46). To have lost all is nothing
in comparison to the feeling of abandonment by God — an experience of the

ultimate poverty of man as a created being.

generations. In contrast, the church community has a varied membership. into which most are
born. There are a variety of motivations, a building of bridges to the world and other groups and
a lifelong process of nurture. In the Catholic Church. sect communities survive because they
have been incorporated as “religious life” and have a history dating to the early centuries. For
further discussion. see E. TROELTSCH, The Social Teaching of the Christian Churches, translated
by O. WYON, Kentucky, Westminster/John Knox Press, reprinted 1992, pp. 328-343.

7 Gee J. GALOT, “Challenges and Obligations”, in Consecrated Life, 22 (1999), p. 103.

7l Gee Himes, “Returning to Our Ancestral Lands”, p. 21. The author contends that there
is only one vow with two further explications. See GALOT, “Challenges and Obligations”, for a
presentation of the counsels as a therapy for the idolatry of created things, by making the living
God visible in a special way, p. 104. See also W. BARCLAY, The Beatitudes and the Lord’s
Prayer for Everyman, New York, Harper & Row, 1975, pp. 20-28, for an interpretation of the
meaning of poverty in the Gospel.

7 Gee ibid., pp. 20-21. The author invokes the saying attributed to St. Augustine, “Our
hearts are restless until they rest in you.” This he evidences as the fundamental state of the
human — the perpetual experience of being empty. This is what unites as creatures, making
poverty the key value in the vows.
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Whatever the starting point, the object is not the vows or the counsels in
themselves but the love of God, who loved all people first and demands this love
in return in a great act of intimacy and creativity. In fact, there are not really three
counsels, but one, nor are there three vows, but only one vow, that of love.”” The
counsels, professed through vows, are simply expressions of this love, this
commitment to Christ crucified in union with the Father through the Spirit. For
new forms of consecrated life, the Church, through its theologians, needs to
explore the meaning of the evangelical counsels in these times and present a
credible, theological basis, while being very honest about the motivations for the
origins of perfect chastity in the early Church.” Whether the primary vow is seen
as chastity or poverty is not vital. What is vital is the consecration of the person

who seeks the perfection of love of God.

In addition, there is need to examine the time-frame for the profession of
the evangelical counsels, either as vows or other sacred bonds. If the purpose of
their profession is to direct the individual towards a greater love of God, then the
professing of the vows or other sacred bonds must take cognisance of the realities
of everyday life and culture. Accordingto J. M. R. Tillard, fidelity is experienced
as being very fragile in today’s society.” In relation to the gift of oneself, he asks
whether one opts for successive fidelity or for fidelity in portions? Could the

vows be taken for fixed periods and then renewed? Is it conceivable that a person

7 See H. URS VON BALTHASAR, Love Alone, translated by A. DRU, New York, Herder
and Herder, 1969, pp. 110-111.

4 Gee TROELTSCH, The Social Teaching of the Christian Churches, pp. 106-107. See
also P.R. BROWN, The Body and Society: Men, Women and Sexual Renunciation in Early
Christianity, New York, Columbia University Press, 1988, pp. 34-56. See also MCNAMARA,
Sisters in Arms, pp. 26-33.

5 J.M.R. TILLARD, “Les religieuses et les religieux sont-ils et seront-ils encore parmi les
forces prophétiques de I’Eglise?”, in La vie des communautés religieuses, 58 (2000), p. 16.
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could commit himself for a number of years and then decide to continue life in
another state of being? This question of temporary commitment in forms of
consecrated life needs study and sensitivity. Does God demand more than a
person, immersed in a particular culture, can give? Is a temporary commitment
merely canonising instability or is it acknowledging a reality of modern existence?
Does a temporary commitment, through vows, imply that consecration to God is
not permanent or does it mean that the expression of that consecration can change?
In other words, are the vows one mode of expression of the consecration or are
they perceived to be the consecration?’® Such questions emerge as bishops
consider new forms of consecrated life and attempt to discern their genuineness.77
New forms should be able to incorporate a core of people with life-long
commitment as well as those who wish to express their consecration to God by
taking vows for shorter periods, and then to be either renewed or concluded at the

end of the relevant period.

in addition to reflecting deeply on the overall meaning of the profession of
the evangelical counsels, either through vows or other sacred bonds, there is need
to examine the canonical expression of the vow of poverty. The conditions must
be attuned to the demands of the civil and social requirements of the wider

community. Even in monastic times, the religious were expected to support

% Gee S.M. PASINI. “Vita consacrata e consigli evangelici (II): La distinzione tra
-consacrazione’ e ‘professione™”, in Commentarium pro religiosis, 77 (1996), pp. 349-353, where
the author states that consecration is distinct from profession (of the three vows). The

consecration is realised by virtue of profession (for persons in institutes of consecrated life) p.
358.

7 The opportunity of a temporary commitment for some members will probably not
replace the reality that the core of any community will consist of members who are committed for
life. See C.J. YUHAUS, “Religious Life: A Prophetic Dynamic Movement”, in C.J. YUHAUS
(ed.), The Challenge for Tomorrow: Religious Life, New York, Paulist Press, 1994, pp. 186-188.
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themselves by the work of their hands, but fellow monks cared for them in
sickness and old age. In western society in particular, the reality of
superannuation, costly healthcare packages and support in declining years is vastly
different from that of earlier years when such necessities were covered by the
religious community and the catholic community at large. What does commitment
to poverty really mean today? Is it to contribute to the burden on society? Or is it
to contribute to the well-being of those to whom the consecrated person ministers?
What are the responsibilities of consecrated persons to the families that they have
left? Is there a responsibility to care for ageing parents, sick or distressed family
members? How can such situations be responded to with charity and compassion
without compromising or overburdening the institute? Therefore, the practicalities
of the living of poverty must be in tune with the reality of life and should be
expressed adequately in the proper law of each new form. It should not be
governed by mere traditionalism which is already ossified, dead and a counter

witness to what is being re-interpreted in new forms meant for present situations.

Similarly, the expression of obedience calls for on-going interpretation so
that a genuine respect and mutual cooperation can interplay with rightful authority,
be it ecclesial or communitarian. Obedience must not give way to authoritism,”®
which exercises control in a legalistic, stultifying manner, disrespectful of the
integrity and maturity of the persons.79 It calls for a genuine appreciation of the

goodness of the other, the good faith and the sharing in the mission of Christ in a

7 Gee E.H. ERIKSON. The Life Cycle Completed, London, W. W. Norton & Company,
1997, p. 70. The author defines “authoritism™ as a form of ritualism, which is the ungenerous and
ungenerative use of sheer power for regimentation of economic and familial life.

™ For a profile of community types and of persons needed for such communities see C.
LEAVEY, and R. O'NEILL, Gathered in God's Name, pp. 29.34 and, also, D. MURPHY, The Death
and Rebirth of Religious Life, pp. 106-110.
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responsible authority that is life giving and life producing.’® The expression of
obedience in proper law must attempt to reincarnate and re-present in a
contemporary situation, the words, message and demands of Jesus. This means
that the law verbalises the call to total love — a love which will render each
consecrated person more authentically human.?' It implies the need to have both
leaders and those accepting of genuine leadership for the sake of the Kingdom.
The invitation of c. 605 to approve new forms of consecrated life concomitantly

invites the Church to re-interpret the living of the counsels in contemporary terms.
4.3 Married Persons and Consecrated Life

John Paul 11, in Vita consecrata, reiterates what he calls “the fundamental
principle, when speaking of the consecrated life.” He confirms that new
communities and their styles of life must be founded on the essential theological
and canonical elements proper to consecrated life (VC, 62). Such fundamental
elements are expressed in c. 573 of the 1983 Code of Canon Law and refer to
canonical institutes of consecrated life. The Pope recommends and praises
married couples who, in some of the newer communities, assume commitment to
the obligation of chastity proper to the married state, often by means of a vow. He
continues. “They do so with the intention of bringing to the perfection of charity
their love, already ‘consecrated’ in the sacrament of Matrimony” (VC, 62). This

sentiment echoes that expressed during the Second Vatican Council in Gaudium et

% Many articles are being written on the relationships involved in obedience and in the
role of leadership. See, for example, S. SCHNEIDERS, “Congregational Leadership and
Spirituality in the Postmodern Era”, pp. 6-33; D.J. MARKHAM, “Leadership for the Common
Good”, in Review for Religious, 57 (1998), pp. 34-47 (including a bibliography); and A.
MUNLEY, “Hearts Afire: Leadership in the New Millennium”, in Review for Religious, 57 (1998),
pp- 48-59.

8! See MOLONEY, Disciples and Prophets, p. 127.
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spes, 48. However, he states, that the theological and canonical principles
enunciated in c. 573 preclude such couples and their form of commitment from

being included in the specific, canonical category called consecrated life.

Such exclusion is based on the definitive understanding of canonical
consecrated life as presented in the 1983 Code. Consecration is described in terms
of commitment to God, expressed through profession of the evangelical counsels
either by vows or other sacred bonds. The counsel of chastity must be lived in
perfect continence. This choice of definition of consecrated life was made as a
result of the study of “religious life” at the Second Vatican Council (LG, chapter
6). However, another Council document, Perfectae caritatis, describes the
purpose of consecrated life as the experience, expression, and mission of “perfect

love™ — a love which emerges from and exists within the inner Trinitarian love.??

All Christians are called to live the evangelical counsels and that includes
chastity — living a chaste love. The total gift of such love in marriage is a
reflection of the total love within the Trinity, a sign of the Church and a concrete
expression of the creative love of God. The commitment in marriage was blessed
by the presence of Jesus at Cana, the scene of his first miracle. Such approbation
and acceptance surely indicate his reverence for the partners in their love,
mirroring the Incarnation whereby God’s love burst forth to the world in visible
presence.”’ The Church is referred to as the bride of Christ and the image of
marriage is a symbol of the Church. It mirrors God’s loving self-giving in space

and time so that the Christian community can have tangible witness of such love.

82 Gee D. COUTURIER, “A Spirituality of Refounding”, in G.A. ARBUCKLE and D.L.
FLEMING (eds), Religious Life: Rebirth through Conversion, New York, Alba House, 1990, p. 88.

3 See MOLONEY, Disciples and Prophets, p. 167. See also ARBUCKLE and FLEMING
(eds), Religious Life, p. 25.



APPLICABILITY OF CANON 605 213

Therefore, marriage in itself is good and holy and manifests a particular
sacramental “consecration” of the couple who shares in the creative intimacy of

the Trinity.

That two of the newly recognised pontifical ecclesial families include
married couples infers that married consecration is accepted in these new forms.
However, it could be interpreted that an institute does not have to include only
consecrated celibates to be recognised as a form of consecrated life.¥ An institute
could be recognised as a new form with the newness being that the institute itself

meets the canonical requirements but not all members do.

It is clear that married couples do not conform to the current canonical
requirements for belonging to religious life, secular institutes or societies of

apostolic life.?* However, if their families are respectfully cared for, they should

¥ See the first hypothesis of DE PAOLIS, La vita consacrata nella Chiesa, pp. 82. See G.
ROCCA. “La ‘consacrazione’ dei coniugi”, in ISTITUTO CLARETIANUM (ed.) L'identita dei
consacrati nella missione della Chiesa e il loro rapporto con il mondo, Citta del Vaticano,
Libreria editrice Vaticana. 1994, pp. 376-378, where the author outlines the history of
commitment of married people in a radical way. He also outlines their involvement in the more
recent ecclesial communities such as the Communita mariana — Oasi della Pace, il Piccolo
Gruppo di Christo, Padre Nostro and Communita della Guedrara as well as the pontifically
approved, Opera della Chiesa. He foresees possibilities for the future when the theological,
canonical and structural parameters have been more closely studied.

8 Historically, there were married people in military orders which received approbation
from the Church. See A. MARCHETTI, “*Avremo religiosi sposati?” in Rivista di vita spirituale,
25 (1971), pp. 643-646. See also E. SASTRE SANTOS, “Votum castitatis coniugalis, votum
religiosum”, in Commentarium pro religiosis, 58 (1977), pp. 246-260; 59 (1978), pp. 50-65; 60
(1979), pp. 46-87. The author discusses the question at length and confirms that there were
married religious in the order of St. James, which was approved by Gregory VII. It was
confirmed by Alexander IIl. Bull, Benedictus Deus, S July 1175, in Bullarum diplomatum et
privilegiorum sanctorum Romanorum pontificum, Taurinensis editio (cura Tomassetti),
locupletior facta collectione novissima plurium brevium, epistolorum, decretorum actorumque S.
Sedis a S. Leone Magno usque ad praesens [i.e. 1740], (= Bull. Rom. Taur.), A. Taurinorum, S.
Franco et Filiis editoribus, 1857-1872, vol. 2, pp. 781-785. Several other military orders sprung
up at this time but most were disbanded in later centuries when wealth, power and questionable
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be able to give their lives totally to the God who calls them to a life of the
perfection of love. The commission set up after Vita consecrata to determine
criteria for approving new forms of consecrated life, decided that it is too early to
make definitive judgements on the call of the Spirit. Hundreds of thousands of
men and women, married and single, priest and lay, have responded to this call in
recent decades.’® The status of married couples in the new movements may be
clarified as the definition of consecration and the applicability of c. 605 become

more encompassing and inclusive of the gifts being offered to the Church today.
4.4 Ecumenical Communities of Consecrated Life

Canon 597 of the Code of Canon Law states that every Catholic with the
right intention and the qualities required by universal law and the institute’s own
law and who is without impediment, may be admitted to an institute of
consecrated life. Canon 205 gives the conditions for being considered in full
communion with the Church but does not speak of membership of the Church per

87

se. These canons would seem to exclude non-Catholic Christians from

membership in the same institutes of consecrated life. This situation contradicts

dealings brought them into disrepute (New Catholic Encyclopaedia). It is a good example of
congregations arising to meet particular needs in Church and society. The Order of Malta, a lay
religious order (Constitutions, § 1), persists to this day and claims married members among its
ranks. After their profession the Pope generally dispenses members from some of the canonical
effects of the vow of poverty to enable living in the world. Sastre Santos points out that these
married religious were true religious and were regarded as juridically equal and having equal
rights as their celibate brothers (p. 259).

8 See JOHN PAUL II. “This is the Day that the Lord has Made!”, in L 'Osservatore
romano, (English edition), 3 June 1998, p. 1.

% Gee G. SHEEHY, et al. (eds), The Canon Law, Letter and Spirit: A Practical Guide to
the Code of Canon Law prepared by THE CANON LAwW SOCIETY OF GREAT BRITAIN AND
[RELAND, in association with THE CANADIAN CANON LAW SOCIETY, Dublin, Veritas, 1995, p.
116.
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practice88 and the numerous calls to ecumenical dialogue made by many recent
popes and especially Pope John Paul I1.% Centainly, the question of the reception
of the Eucharist could pose problems, as well as the understanding of certain

doctrinal elements.

One of the most widely known ecumenical communities is that of Taize,
founded by Roger Louis Schutz-Marsauche in 1949 in the Burgundy region of
France.” During the war years, the devastation and despair were obvious
everywhere in Europe and Roger dreamed of a house where the discouraged could
be offered a place of silence and work. By 1950 he had the nucleus of his
community — himself who was Lutheran, another brother and a Catholic priest.
When numbers increased he wrote a rule, The Parable of Community, in which he
stated that the life of the brothers was to be a parable, a living sign of the Unity of
the Church. The brothers, now numbering over 100 from 25 countries and all five
continents, are to be men of the present. aware of the social, political and cultural
realities around them.”' They are not to ignore their differences but endeavour to

transcend them. The community welcomes all to come and pray with them and

% The Taizé Community has existed as an ecumenical one since 1950. Other such
communities are to be found in Australia. and North and South America. In Australia, two such
communities are profiled in LEAVEY and O'NEILL, Gathered in God's Name, pp. 41-44. Both are
based on Franciscan spirituality. In North America, one example is the ecumenical community,
Benedictine Women of Madison, WI, Inc. as described in L.W. SMITH, “Ecumenical
Monasticism for a New Millennium”, <hnp://www.osb.org[aba/aba2000/lwsmith.html> (10
March 2000). None of the three communities listed has received formal approval from the
Catholic Church. The first two are under non-Catholic auspices, the third is a Benedictine
community. Numerous others are listed on the web pages, some following a traditional monastic
spirituality and others immersed in an apostolic life.

¥ See VC, 100, 101.

% See P.J. BURKE, “The Spirituality of Taizé”, in Spirituality Today, 42 (1990), pp. 233-
245,< hgp://www.op.org(domcentral/lib@g/sgierav/90423burke.htm> (10 March 2000).
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the centre has become a haven for youth who gather in very large numbers for
prayer, community singing, liturgy and sharing the word of God. As the
community has grown, members have gone to the poorest nations in Asia, Africa
and Latin America to share with the poor. The pivotal aim of the community is
that of reconciliation. Their spirituality is firmly rooted in the great Christian
tradition and yet is open to the contemporary world. Although it has not asked for
nor received any official Catholic recognition, it is a known fact that Pope John
Paul II is a friend of Roger Schutz-Marsauche and refers to the community as “that

little springtime.” The Pope visited there in 1986.

While such communities do not meet the Code of Canon Law requirements,
they are performing a necessary function in the Church, torn by division and lack
of trust. They heed the prayer of Jesus. “That all may be one” (Jn. 17:11), and
attempt to live it. Such communities, after appropriate discernment could well
wish to seek approval under c. 605. On the other hand, they may consider that
ecclesiastical independence could give them more flexibility to determine how
they can live, work and pray in the world. However. any “work™ carried out in the
name of the Church needs the approval of the bishop. Such cooperation in
common undertakings of service and of witness are among the many forms of

ecumenical dialogue (VC. 101).
4.5 Consecrated Widows

In the early days of the Church, there were three groups of widows: “true”

or enrolled widows, widows (usually older) who were not enrolled and younger

9 «The Taizé Community”. < http://www.almac.co.uk/taize/1gb-taiz.html> (10 March
2000).
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widows.? The divisions were based on need. The “true” widows were officials in
the Church and performed ministries. B. Thurston claims that there was a promise
made on enrollment and that the widows were to be alone, that is, dependent on
God; must be continually faithful and chaste.” The faithfulness and chastity
reflect the preoccupation of the non-Christian world with continence. The widow
had to be over sixty years of age, the wife of one husband and the doer of good
deeds of domesticity, hospitality, humility and compassion. She was also enjoined
to pray constantly. This author goes on to state that the “order” of widows
continued into the fourth century and was the forerunner of women’s monastic
orders. Deaconesses, who took over the roles and functions of widows in the
Church, eventually replaced them in ministry. The edict of Constantine (313 AD)
also contributed to their decline. As a result of this edict, the Church became
institutionalised and the order of widows fell victim.  The move to
institutionalisation led to the formalisation of ministry. What had been a response
to a charism, the work of widows, now became incorporated into a ministry and
led to the constriction of the leadership roles available to women in the church.
The equality of men and women in ministry, characteristic of the early Church

(Gal. 3:28), gave way to the development of “offices” and the regularisation of

92 g W. THURSTON, The Widows: A Women's Ministry in the Early Church, Minneapolis,
Fortress Press, 1989, p. 41. The author refers to | Tim. 5:3-16. The first group are discussed in |
Tim. 5:3. 5-7. 9-10. See MCNAMARA, Sisters in Arms, pp. 2,18. The author suggests that these
widows, with their apostolate to the sick and needy, were the fountainhead from which many
springs flowed: communities of virgins. recluses, cloistered nuns, and caregivers down through
the centuries.

9 THURSTON, The Widows, pp. 45-46. See J. [HNATOWICZ, Consecrated Life among the
Laity: A Theological Study of a Vocation in the Church, Rome, Pontificia studiorum Universitas a
S. Thomas Aquinas in Urbe, 1984, pp. 393-394. This author adds another dimension to the state
of widowhood. He states that the widow’s commitment to perfect and lifelong celibacy is a
specially poignant way of keeping faith with her husband... a powerful sign of the dignity and
exclusivity of Christian married love (p. 398). These sentiments are echoed in the group of
consecrated French widows from World War II.
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ministries. The offices were held by males — bishop, priest, and deacon. With
this shift of focus from “charism” to ministry through an office, the order of

widows was diminished and ultimately faded from the life of the Church. M

In the twentieth century, during World War II, many young women lost
their husbands. They came together for support and to find a way to live their
Christianity as widows, and to educate their children in the faith. Gradually, they
formed a group that wished to live a consecrated life as widows. A ritual of
blessing was devised, approved by the archbishop of Paris and by the
Congregation for Divine Worship on 2 February 1984.%° This ritual is reserved for
those widows who have formed the Fraternité Notre Dame de la Résurrection.
These women pledge themselves to prayer, to total self-giving to God and fidelity
to the spouse they loved in marriage. This fraternity is exclusive to those women
validly married in the Church. There is no provision for this form of consecrated
life in the 1983 Code of Canon Law. but the omission has been rectified in the
Eastern Code which provides for the situation in c. 570. Here the canon
recognises widows who live on their own in the world. The way is now open for
widows to continue as individuals or to form an association or request the erection

of an institute of consecrated life under c. 605, thus becoming a new form. A

* Ibid., pp. 114-116.

% J. BEYER, Le droit de la vie consacrée, Paris, Tardy, 1988, vol. 1, pp. 153-164. This
ritual was for a particular group: the author claims that it cannot be used for other groups without
specific approval.

% Codex canonum Ecclesiarum orientalium auctoritate loannis Pauli PP. II
promulgatus, Roma, Typis polyglottis Vaticanis, 1990, XXX. English translation: Code of
Canons of the Eastern Churches, Latin-English edition, translation prepared under the auspices of
THE CANON LAW SOCIETY OF AMERICA, Washington, DC, Canon Law Society of America,
1992, p. 289.
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similar move has been entertained for widowers wishing to consecrate themselves
to God.”’

4.6 The Meaning of the Term “Consecrated Life” in c. 605

If the term “consecrated life” has at least two meanings as understood in the
Code of Canon Law, what is its meaning in c. 605? The fact that the canon is
positioned in the Code at the end of Title I: Norms Common to all Institutes of
Consecrated Life, suggests strongly that the canon is considered in terms of
institutes of consecrated life. That implies that new forms are governed by these
same norms and must comply with them to be canonically recognised as institutes.
However, the canon says that the bishop, in helping new founders to draw up
statutes to protect the new charism, is to utilise/employ/consult especially the
norms in this part, namely. the common norms. Such phraseology does not
impose the strict use of the norms nor does it exclude the use of other norms
contained in the Code or in other teachings of the Church. Thus, a bishop may
guide the founders using, also. some of the norms chosen from those governing
associations of the faithful. This flexibility and freedom of choice gives immense

scope for the development of new charisms in the Church.

What is clear, however, is that the theological requirements for a
consecrated life must be met. Canon 573 §1 pinpoints the theological basis for
consecrated life in a norm that is dense in its content and rich in its biblical and
ecclesiologcal foundations. Theologically defined consecrated life is based on the
profession of the evangelical counsels. in a stable form of living for the purpose of

following Christ more closely. The second paragraph details the requirements for

97 See BEYER, Le droit de la vie consacrée, p. 160. The men have formed Fraternité de
la Résurrection. Widowers could be involved in religious institutes, secular institutes, or in the
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the concrete canonical expression of the counsels of chastity, poverty and
obedience. They must be assumed by vow or other sacred bonds, in institutes of
consecrated life established by the competent ecclesiastical authority. Canons 607
and 710 specify the canonical requirements for religious life and secular institutes
respectively, while c. 731 outlines the basis for societies of apostolic life. These
three canons, together with c. 573, set the parameters for canonical institutes of

consecrated life and societies of apostolic life.

Consecrated life in a theological sense, without canonical recognition, may
be assumed in an association of the faithful where the living of the evangelical
counsels is regulated by the statutes of the association. To the extent that the
bishop must approve the statutes, it can be said that the competent ecclesiastical
authority regulates the concrete living of the counsels. However, there is a lacuna
in the Code of Canon Law. Although it does not exclude the possibility, the Code
does not make specific provision for the formal living of the evangelical counsels
other than in institutes of consecrated life or societies of apostolic life or as a
consequence of private vows. The recognition of new forms with their attendant

canons in a revised or amended code would attend to this situation.

The position of ¢c. 605 in the Code would seem to indicate that “consecrated
life” in the canon referred only to that lived in canonical institutes. This opinion
would be supported by the analysis of A. Neri, judging by his contention that

possible new forms could arise from permutations and combinations of the

diaconate or priesthood.
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elements in the canonically recognised forms.”® He does, however, treat three

suggestions made by V. De Paolis.”

In the first hypothesis, De Paolis foresees that there could be institutes
where not all the members are consecrated according to c. 573 §1. Some members
may have full consecration but others would not. He sees that this could be a new
form and Neri concurs but adds that the different types of membership should be
in different branches, each with its own statutes, melded as one with some norms
common to all members. G. Rocca disagrees and says that such a proposition
should be rejected.'°° However, both groups that have received pontifical
approval as ecclesial families include members with full consecration and others
without.'”  Praxis supports the proposition that there can be an institute of
consecrated life without every member being consecrated in a theological and
canonical manner. For there to be true communio and equality of dignity, it should
be possible to have new forms where members with different forms of
consecration are all included in a single institute with a common form of

governance, without the need for separate branches.

The second proposal of De Paolis is that there be a form of consecrated life

which did not explicitly contain the three evangelical counsels. Neri says that, at

% A. NERI, Nuove forme di vita consacrata, (can. 605 C.1.C.), Roma, Editrice Pontificia
Universita Lateranense, pp. 105-107. The author suggests thirteen such combinations of
elements.

% V. DE PAOLIS, La vita consacrata nella Chiesa, Bologna, Dehoniane, 1991, pp. 82-83.

'% ROCCA, “Le nuova comunita™, p. 170.

10! See Société du Christ Seigneur and Opera della Chiesa. The Order of Malta has had
such a structure for more than 900 years.
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least, the evangelical counsel of chastity should be explicit.'” Rocca concurs with

this opinion.

The third proposal of De Paolis is that there be the requirement of the three
evangelical counsels but not through vows or other sacred bonds. According to
Rocca who is in agreement with Neri, this suggestion is already incorporated in
the provisions for societies of apostolic life, by c. 731 §2. This option, Neri says,
would best be left with societies of apostolic life and utilise c. 605 for new

situations.

The re-ordering of compositional elements of institutes may lead to the
approval of new forms, but it does not elaborate on the meaning of “‘consecration”.
The theological definition in c. 573 §1 is based on the public profession, by vow
or other sacred bond, of the evangelical counsels, (that is, received in the name of
the Church by an approved representative, usually the Congregational Superior or
delegate), and lived in a stable manner. The ~faithful” (interpreted as “catholics”
in c. 597) are called to follow Christ in total dedication to God, for the mission of
Jesus and as a sign of the Kingdom. This form of dedication constitutes canonical
consecrated life, lived either in institutes. the associative form, or by individuals,

the personal or individual form.

Many members of associations of the faithful profess the evangelical
counsels either by vow, oath or promise and concretise their expression in the
statutes. Can such an undertaking be considered “consecration”? According to S.

Recchi, the answer is yes. She states that the profession of the vows is largely

102 Neither the Benedictines nor the Dominicans, for example, pronounce three vows.
Both profess a vow of obedience which they see as incorporating the other two. The
Benedictines take an additional vow of stability. In other words, there is a history of pluriformity
in the Church on this matter.
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theological and implies a stable and effective practice of the counsels. She quotes
c. 207 §2 which says that those professing the evangelical counsels through vows
or other sacred bonds recognised and approved by the Church, are consecrated to
God in their own special way and promote the salvific mission of the Church.'®
The undertaking of the evangelical counsels through sacred bonds, rather than
vows, is also to be deemed consecration. The nature of the bonds must be
determined in the statutes of the association. What is of importance is that all the
members dedicate themselves totally to God in a radical way to follow Christ

more closely. They lived a life consecrated rather than a consecrated life.

Thus there is, in the Church, consecrated life and life consecrated. What is
the meaning ascribed to “consecration”?'® Consecration is a dance of the Spirit.
It includes the call of God to an individual, (a vocation), a response from the one
chosen and acceptance on the part of God who receives and blesses the response,

often through a minister of the Church.'® The one called and responding commits

193 §. RECCHI, “Assunzione dei consigli evangelici e consacrazione di vita nelle
associazioni” in Quaderni di diritto ecclesiale. 12 (1999), p. 345. See also B. ZADRA,
“L-assunzione dei consigli evangelici negli statuti delle associazioni che prevedono la
consacrazione di vita”, in Quaderni di diritto ecclesiale, 12 (1999), pp. 353-362. At page 354, the
author explains the nature of the sacred bonds for consecration in new communities that include
priests, virgins, married couples and celibates. Some use vows, others use pledges or promises or
engagement, all defined in the statutes.

' The apostolic exhortation, Vita consecrata, does not give a definition of
~consecration” but uses many analogies and metaphors to plumb its depths. For a further
discussion on “consecration”, see E. GAMBARI, The Canonical Establishment of a Religious
Institute, pp. 128-129, where the author stresses that consecration bespeaks a reference to God in
a particularly binding offering of oneself. He adds that the terminology is used in different
contexts with different meanings.

15 See A. VON SPEYR, The Christian State of Life, (ed. H. URS VON BALTHASAR),
translated by M.F. MCCARTHY, San Francisco, Ignatius Press, 1986, pp. 179-183. The author
discusses the understanding of vocation in the Gospel, explaining that there is an original meeting
with the Lord who calls an individual, and the answer is always contained in the call. See also C.
Pozo0, “The Theology of the Consecrated Life at the Recent Synod of Bishops”, in Consecrated
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himself/herself to God in an irrevocable manner, making visible the loving and
saving presence of Christ, the one consecrated by the Father and sent on mission
(VC, 76). Consecration is an extension of the baptismal consecration whereby the
person is invited in a special way into the ineffable life of the Trinity to be caught
up in it, revivified and then emerge in a new creativity, expressed in mission to the
Church and the world. This consecration invites the consecrated one into a closer
following of Christ in a manner that is not a necessary consequence of baptismal
consecration and that goes beyond the consecration received in confirmation (VC,
30). It demands the commitment to living the evangelical counsels in a form not
required by baptism. It presupposes a particular gift not given to everyone vc,
30) but it is not a matter of saying that it is a better or more perfect way of life than
that of other Christians. Consecration expresses in a deeper way the following of

Christ, in the search for the perfection of love.'®

The consecrated person is a manifestation of the love of the Triune God, a
sign of God’s fidelity to humankind. a symbol of communion and a pointer to the
world to come. The dance is not a once off occurrence — the invitation is
continually being extended so that the person grows in the perfection of love in a
human, dynamic way through the course of life. In c. 605, consecration may take
the traditional meaning of life consecrated to God through the profession of the
evangelical counsels through vows, or other sacred bonds (c. 573). It may also be
broadened to encompass the dedication to God in response to a call, made by a
baptised person who wishes to live his life totally and in a visible manner, in the

spirit of the counsels, according to his state in life for the perfection of love. Both

Life, 20-21 (1999), (combined edition), p. 125 where the author stresses the action of God in
consecration.

16 Gee F. MORLOT, “Qu’est-ce que la vie consacrée? Une description a partir de
‘Vita consecrata’”, in Vie consacrée, 69 (1997), pp. 29-42.
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of these meanings of consecration (and other differently nuanced ones) could be
encompassed in c. 605. The unity of the different interpretations comes from
Christ. Each person is animated by the same vocation, the call to perfect love, and
each strives appropriately to reveal the form of Christ in and to the world.'”’
Therefore, it may be said, finally, that there is only one consecration, with multiple
concrete expressions. When the variety of concrete expressions are incorporated
into canon law, there will be no need for the distinction between life consecrated

and consecrated life.

Canon 605, in opening the vistas to include new forms of consecrated life,
is an imaginative response. on the part of the Code Commission, to the exigencies
of the post-Vatican II period. The broad possibilities of the canon give scope for
the new infusions of the Spirit, witnessed in the prodigality of new groups in the
world of our times. That so many of these new groups, either in associations of
the faithful or in new forms. include a wide spectrum of lay people committed in
varying ways and at different levels, indicates the dawning of a new age of the
laity. It is a particular fruit of the Second Vatican Council, a fruit recognised and
encouraged greatly by the present Holy Father. Truly c. 605 is a gift to the
Church. Its task is to pose the question or questions for consecrated life taking
shape under the historical and social impact of this moment in the Church. The
search for answers will become part of the fruits of development of new forms.
Such fruits will have to be expressed eventually in canonical terms for their

adequate systemisation and the good of the whole Church.

197 See J.P. MCINTYRE, *“Lineamenta for a Christian Anthropology: Canons 208-223", in
Periodica, 85 (1996), p. 270.
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CONCLUSION

The interpretation and application of c. 605 are enmeshed in the socio-
cultural fabric of today’s Church and society. Any bishop discerning a new
charism needs to take cognisance of these factors, out of which has blossomed the
charism and in which it must grow, develop and mature. A new institute or form
of consecrated life must enflesh the new charism in such a way that it is structured
and visible but not risible. The symbols chosen and the way of life must reflect
present day realities. The fundamental tenets must be based on the Gospel, the
teachings of the Church, especially those of the Second Vatican Council and
sound Catholic tradition. They must be formulated in language that is clear and
doctrinally sound without having recourse to sentimentality, visions or other
paranormal activities. And they must conform to the guidelines from the
appropriate ecclesiastical authority, with due attention to the Code of Canon Law.
Canon law provides the structures that protect and nourish the charism which is

encapsulated in the symbols that put the human spirit in touch with deeper

realities.

It is the duty of the diocesan bishop to assist the founders to discern the
charism, to formulate suitable statutes and to express them in a way that will
enhance the charism. While the bishop watches over and assists the new institute
on its way, in both a pastoral and canonical capacity, he must keep a delicate
balance between permitting the gift of the Spirit to become fully fledged in its own
way and between exercising an undue control that would stifle the Spirit. There
must not be an undue emphasis on “works” because the life of an institute is a gift
in itself for the growth of holiness in the individuals, the institute and the Church.

It is not purely for ministry, however important this may be in a diocese. The
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ecclesiology of communio points the way to unity in Jesus, who is the Way to

union with the Father in the Spirit — not even he claimed to be an endpoint.

The expression of new charisms, given as gifts to the Church of today, will
find their place in new forms of consecrated life. There is considerable confusion
in the use of the terminology and in its meaning. What consecration means in
theological and canonical terms is not identical and it is possible to have the first
without the latter. However, both are needed to have an institute of consecrated
life according to the norms common to institutes of consecrated life in the Code of
Canon Law. That there are other forms of consecration is without dispute and
when such forms are clarified it will bring some order to the prevailing creative
chaos. A new form of consecrated life will be different in structure and
components from those already canonically recognised. It will, however, point to
the holiness of the Church, lead people to an intimate union with the Trinity while

promoting a civilisation of love.

The following are possibilities for new forms:

a) the ecclesial family in which there are clergy, lay persons, married and
single as well as consecrated persons professing the evangelical counsels
through vows, promises or other sacred bonds. This family form is a
microcosm of the Church and could include variations such as the following:

(i) The distinct groups could have different levels of commitment. They
could also be in distinct branches with each branch having its own
statutes and governance structure and all branches having an overall
president.

(ii) There could be one group with ail equal, that is, not in branches, with
a single governance structure. The statutes would spell out the
differences in responsibility and commitment.
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(iii) There would be a core of consecrated persons but not all persons would
need to have consecration according to the evangelical counsels.
Other persons could commit to living the charism for a time.

(iv) There could be a core of members with life-time commitment and other
members who would commit for a period with the possibility of
completing the commitment in a given time or renewing it.

b) ecumenical communities where persons of different Christian denominations
live a charism in a consecrated lifestyle. These could even include members of
other religious faiths.

¢) communities of persons living the traditional consecrated life. They could
include religious, other members living according to the norms of secular
institutes or societies of apostolic life with hermits, and groups of virgins and
widows or combinations of the above.

Whatever the structure of the new forms of consecrated life, the emphasis
needs to be on inclusivity, openness and flexibility. Communities in the third
millennium will have persons of different races, cultures and creeds, of different
ages and states of life, of different terms of commitment.'® The unity of the
communities will stem from the overriding love of a God who is present with them
in all the exigencies of life. They will live life in a missionary spirit so that the
good news of Jesus is brought to all. Otherwise there is no raison d’étre for any

such forms.

All such new forms will present themselves for approval to the Apostolic
See whose prerogative it is to signal the birth of a new form of consecrated life in
the Church. The Apostolic See will endorse the constitutions and statutes,

realising that the new form is an organic entity subject to growth and change.

18 Gee M. BRENNAN, “A White Light Still and Moving: Religious Life at the Crossroads
of the Future”, in C. J. YUHAUS (ed.), The Challenge for Tomorrow: Religious Life, New York,
Paulist Press, 1994, p.104.
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Each new form, and each new institute therein, will present a new face of Christ to

the world, a sign of the immutable love of the Father.



GENERAL CONCLUSION

In this dissertation we explored the development of new forms of
consecrated life. We examined the place of consecrated life in the experience of
the Second Vatican Council and in some of the Conciliar and post-Conciliar
documents and analysed how that teaching was expressed in the 1983 Code of
Canon Law. We gave particular attention to the evolution of c. 605 and its
implications for new forms, against current ecclesial and world backgrounds,
proposed some criteria for discerning new charisms as well as new forms, and
highlighted the possibilities for the application of the canon in the new

millennium. In the course of the study we noted the following points:

1. Consecrated life is a gift to the Church. Since the earliest centuries the Holy
Spirit has graced the Church with many charisms that were expressed in lives
lived totally for God, in the desert hermitages, in monastic and, later, in
apostolic forms. The consistent elements included the following of Christ
through a commitment to the evangelical counsels of chastity, poverty and
obedience, expressed through one or more vows, Or other sacred bonds; a
stable form of living and a withdrawal from the world. This withdrawal was

signified by cloister, especially for women religious.

2. There is a sustained continuity in the evolution of new forms. New forms
do not herald the death of existing forms but develop side by side with them,
building on the experiences of the past. While consecrated life enjoys a
definite continuity, even while evolving and changing, individual institutes do
not have such a guarantee. The evolution of consecrated life is an organic
process, with birthing, maturing, and dying phases. Sometimes, a dying
institute can renew and then continue in a revitalised fashion. New institutes

and new forms arise in response to needs of particular moments in history and
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are situated in particular ecclesial, social and cultural environments. Until the
twentieth century, the dominant form was religious life, with variants such as
monastic, mendicant, apostolic, and contemplative. In 1947 a new form,
distinct from religious life was recognised, the secular institute whose

members continued to live in the world and live lives of consecrated secularity.

. The right to interpret, regulate and protect the living of consecrated life
belongs to Church authorities. In the beginning, the religious life was
essentially a lay movement lived somewhat independently of Church
authorities. The proliferation of monasteries and ensuing problems prompted
legislation at some of the early Councils. Thus the Church assumed
responsibility for this form of Christian living and continued this responsibility
over the centuries. The systematisation and control gave recognition to new
institutes and often enhanced the flowering and development of the charisms
but. at times, constricted them, resulting not only in a near stifling of the gifts

of the Spirit, but also in eliciting creative ways of circumventing the laws.

. The Second Vatican Council was an axial moment in the history of
consecrated life. The Council Fathers recognised that consecrated life was a
gift to the Church, and undeniably belonged to its life and holiness. While it
was a structure in the Church. it was not a structure of the Church. It had a
share in the mission of the Church to the world with which it reviewed
relationships. The renewed place of consecrated life was verbalised in Chapter

VI of Lumen gentium, the Dogmatic Constitution on the Church.

_ The Second Vatican Council called for a renewal of consecrated life.
Having recognised the place of consecrated life in its mission, the Church, in
Perfectae caritatis, called for a renewal so that consecrated life would be more

effective to give witness by the lives and holiness of the members. The
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renewal was to take away lifeless accretions of centuries and make institutes
more attuned to the Church and world in which they gave witness. The
renewal was not to be mere rearranging of structures and externals but a deep

conversion for each member and institute.

. Renewal was to be based on the teachings of the Council. As constitutions
were revised to express the new visions and structures, institutes and their
members were to take cognisance of the ecclesiology of communio, of the
“signs of the times”, and of major issues such as inculturation and ecumenism.
The institutes were to become missionaries anew and take the Gospel message
to all with sensitivity to the cultural heritage, customs and languages of the

people.

. The teachings of the Council were translated into legislative norms in the
1983 Code of Canon Law. These norms replaced those in the 1917 Code
where the legislation on consecrated life was first codified. The Code defined
consecrated life in terms of consecration by the profession of the evangelical
counsels by vow, or other sacred bond. It established some general norms for
all institutes of consecrated life, with more specific canons for religious
institutes and secular institutes. It also included canons for societies of
apostolic life, which were not recognised as institutes of consecrated life, but
were considered as related. For the first time, hermits (distinct from those
attached to religious institutes) and the restored order of virgins were included
as individual forms of consecrated life. Of great significance was the inclusion
of the new canon 605, which gave legal and canonical grounding to the reality

of new forms of consecrated life in the Church.

. The Holy Spirit continues to grace the Church with new forms of

consecrated life. The “form” of consecrated life is the embodiment of the
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charism in an entire way of life, with its own comprehensive culture and
rituals. It is not merely a collection of norms and practices, but a living
organic experience that evolves over time. It is the mode of life through which
and from which the members partake in a special way in the mystery of Christ
and his mission. The Code recognises religious life and secular institutes as
forms of consecrated life, as well as hermits and virgins. However, within
religious institutes there are a variety of forms, which could be regarded as
sub-species. New forms must include the constitutive theological and biblical
bases — since these are immutable. They may have different juridical
structures since these are dependent on history and, therefore, subject to
change, though they may not in any way contradict the theological
prescriptions. The new form enshrines the charism and legally integrates it

into the Church so that it may function in the name of the Church.

9. New forms arise in particular ecclesial, social and cultural conditions. As
in each of the previous historical eras. new needs bring forth new gifts of the
Spirit. The world of today is characterised by a new poor, by great inequities
in social and monetary arenas, by a sense of alienation despite an
unprecedented development in communication, by a world torn apart by wars
and starvation, by a growing desire for spirituality separate from the
established Church, and by a desire for the nations to have their culture
respected both in the Church and in society. It is against this background that

new forms of consecrated life are emerging.

10. The 1994 Synod of Bishops on Consecrated Life treated new forms as well
as the traditional ones. New forms of consecrated life were alluded to in both
preparatory documents for the synod. They were the subject of interventions at
the synod and were treated in the Apostolic Exhortation, Vita consecrata. A

commission was established and, later, disbanded, to set criteria for discerning
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new forms. It was judged to be too early in their history to systematise and
codify new forms. Their treatment prior to, during and after the synod
established beyond doubt that new forms have been emerging in the Church,

especially since the Second Vatican Council.

11.Canon 605 confirmed indisputably that new forms are to be approved by
the Apostolic See. This practice reflects a historical reality that the Apostolic
See approved new forms, often by special bull or decree from the reigning
Pontiff. Pastor bonus has assigned this task of approval to the Congregation

for Consecrated Life and Societies of Apostolic Life.

Our study of c. 605 has shown that it not only acknowledges that new
forms of consecrated life are a reality in the Church but it strives to pose the
questions being shaped by the historical and social exigencies of this moment in
the life of the Church. The search for answers gives rise to the following

considerations:

1. Discernment of new charisms is the prerogative of the diocesan bishop.
While Mutuae relationes gives guidelines for discernment of a charism for new
institutes of consecrated life, these are somewhat outmoded and do not necessarily
fully apply to charisms for new forms. The variety of new forms emerging and
currently existing in temporary situations without pontifical approval precludes
definitive systematisation and characterisation at this time. However, there are
some unofficial guidelines from other sources as noted. A list of principles has
been proposed as part of this study. They are not exhaustive and need to be used
in partnership with the norms of the Code of Canon Law. They highlight the
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diocesan bishop’s responsibility to assist the founder/s to discern the charism and

to express it in suitable statutes that enshrine it and preserve it.

2. The possibilities for new forms in c. 605 are varied. Canon 605, having
stated the respective roles of the Apostolic See and the diocesan bishop in relation
to new forms of consecrated life, gives the liberating directive that the diocesan
bishop is to undertake his responsibility “using especially the general norms
contained in this part.” The use of the word “especially”, praesertim in the Latin,
both delineates the parameters for new forms and, concomitantly, offers wide
scope for their development and acceptance. While not limiting a diocesan bishop
to these general norms, the canon offers the protection and stability for the forms
of consecrated life. At the same time, it permits a generous flexibility to accept
and work with the creative gifts with which the Spirit endowed the founders and,
hence. the Church. Therefore, the norms on associations of the faithful may be
used as guides, as well as other norms throughout the Code that have application
to institutes of consecrated life. However, there is not a constraint to use these
norms. because they may not suit an emerging charism. The flexibility permitted
by the canon, within the scope of the general principles, is a gift for consecrated

life in the new millennium. It opens the following possibilities for new forms:

(i) An institute where all members are committed to living the evangelical
counsels. either through vow, or other sacred bond, in a single sex institute. The

newness could be in the structures that enshrine this form of living.

(ii) An institute where all the members are as in (i) but with mixed male and
female, clerical and lay. These could be in separate branches, or all in one group

with a superior chosen without distinction of state or sex.

(iii) An institute where all the members are committed to living the evangelical
counsels, but not all are professed with chastity lived in perfect continence. This

allows for a mixture of states of life — married, single, fully consecrated
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according to the norms of cc. 573- 606. The unity of consecration rests in

conforming the person to Christ, the Way to all holiness.

(iv) An institute where some members are committed to living the evangelical
counsels according to their state in life, while others are associated and live the

spirit of the charism in the manner of third orders, associates or oblates.

(v) An institute where some members have a permanent commitment and others
may commit themselves to the life for a temporary period. Their consecration to
God would be on-going but the manner of expressing it would change with time

and circumstances.

Our study has indicated that the elements just described could be
incorporated into structures that are either already canonically recognised in the
Code of Canon Law or are recognised by virtue of the fact that they exist. Such

structures include:

(i) Associations of the faithful. Many of these associations already include
members who have professed the living of the evangelical counsels by vow
or other sacred bond according to their constitutions. Some of these
associations are permanent and have official pontifical recognition through
the Pontifical Council of the Laity. Some are temporary, in that they are an
intermediate step on the way to the group’s becoming an institute of
consecrated life. They have their recognition through the Congregation for
Institutes of Consecrated Life and Societies of Apostolic Life. These latter

may become an institute as currently canonically recognised or a new form.

(ii) Ecclesial families. Two such families have received pontifical approval and
include single, married and clergy with consecration according to the

constitutions. They also include associates and affiliates. There are
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different levels of belonging according to state of life and other
circumstances, all spelled out in the constitutions. One such family has
integrated leadership, (there are not separate branches), while the other has
an overall president as well as a superior for each branch. This model
appears to be the most common among the new movements or new

communities.

(iii) Ecumenical communities. These groups exist but are not pontifically

approved, ¢. 597 §1 precluding persons who are not Catholics from

institutes of consecrated life.

(iv) Communities with a mixture of types of conmsecrated life. Such
communities could include some or all of the “traditional” types of consecrated
life. that is, contemplative members. apostolic members, hermits and consecrated
virgins, or a mixture of the different types, their relationships specified in their

constitutions.

KERRKRREKRERBEREBBEERRBRREREXRRRREERRKEKRRRRRERRREEXEREEFRRERREERREEES

It has been ascertained that some areas need further treatment. We suggest

that the following be studied at greater depth:

1. General Terminology. In the 1983 Code of Canon Law the use of the term
~consecrated life” refers to institutes of consecrated life canonically
recognised. The term is also used to refer to those who have taken vows or
other sacred bonds to profess the evangelical counsels in associations of the
faithful. Vita consecrata used the term “evangelical life”. The result is some
confusion between what is accepted as theological consecration and what is

canonical consecration, between what is consecrated life and what is life
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consecrated. Some of the confusion arises from the understanding of the term

“consecration”.

Consecration. In the Code of Canon Law, the term “consecration” is used in
several contexts that are not dealt with in this study, which is confined to
consecrated life. We have established that there is a difference between
consecration as applied to the canonical entity of consecrated life and that
which is lived in associations or movements by persons living the evangelical
counsels according to their constitutions. Various authors, as well as the Pope
in Vita consecrata, say that married couples seeking to live the counsels
according to their state in life cannot be considered a part of consecrated life.
However, the Pope also spoke, in Vita consecrata, of married couples having
their own “consecration”. Therefore, what is needed is a broader definition of
what types of persons, and with what commitment, can be included in the
definition of consecrated life. The present Code confines these to profession of
the evangelical counsels. in a public manner by vow or other sacred bond,

lived in a stable form of life.

Consecration involves the call of God to deepen the baptismal consecration,

a response on the part of the one called and a confirmation of that response in

some manner by a competent ecclesiastical authority. Its purpose is to conform

the person more to Christ so that he, Christ, is more present to the world. We

suggest that the evangelical counsels remain the basis of consecrated life and that

the living of the counsels be according to the state of life of the individuals

undertaking the commitment.'

| This re-definition may be already understood, since two of the pontificaily recognised

new forms of consecrated life include consecrated married couples.
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3. Changes in canonical legislation. The general norms governing institutes of
consecrated life would need to be changed to incorporate the broader meaning of
consecration. The legislation on associations of the faithful would need to
incorporate some norms for the regulation of the profession of the evangelical
counsels in these associations. Both these changes would bring the lived
experience of the faithful more into congruence with the law and acknowledge the

gifts which the Spirit has caused to blossom in the recent decades in the Church.
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APPENDIX

CRITERIA FOR APPROVAL OF NEW FORMS OF CONSECRATED
LIFE ACCORDING TO C. 605

When dealing with a new form of consecrated life it is understood that it

includes the following essential elements described in cc. 573-605, that is to

say:

(a) The profession of the evangelical counsels by sacred bonds assumed
according to common and proper law.

(b) Stability of life.

(c) Dedication, with a new and special title, to the honour of God, to the
edification of the Church and to the salvation of the world.

(d) Fratemal life, proper to each institute.

(e) Internal superiors, given power according to common and proper law.

(f) A just autonomy of life, especially of governance.

(g) A fundamental code, approved by the competent ecclesiastical
authority.

(h) Erection by a competent ecclesiastical authority.

. A new form of consecrated life is accepted as such when the new institute

cannot, without forcing, be included in any of the other forms already
established, that is to say: religious institutes; secular institutes; societies of
apostolic life, that assume the evangelical counsels; eremitical life, (solitary or
associated); consecrated virginity, (individual or associated).

The institutes could include diverse types of persons: clerics, laity (men and
women) bound in a common desire to attain the goals of the institute. When
these institutes contain all the elements described in n. 1, but their complex
organisation impedes them from entering a category described in n. 2, then
these institutes can be recognised as institutes with a new form of consecrated

life.

If a new form of consecrated life includes a clerical branch, it is not necessary
that the institute be recognised as “clerical”; it is enough that the clergy
incardinated in the institute be dependent on a priest-member, with the
necessary powers, whether or not he is, at that same time, president of the
institute.

As regards the number of members (in any branch), follow the criteria given
for other institutes of consecrated life and societies of apostolic life.
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6. Given the originality of new forms of consecrated life, it would be more
opportune to foresee the examination and approval by the Dicastery, and to
authorise the diocesan bishop to erect the institute of diocesan right as a new
form of consecrated life, and to approve its constitutions ad experimentum et
ad nutum Sanctae Sedis, without a time-limit. It will present itself for the
approval of the Holy See when the institute has demonstrated the validity and
ecclesial viability of the experiment. Both the bishop, who erects the institute,
and the supreme moderator must report every year (or every two years) to the
Holy See on the state of the institute, so that it can follow the progress of these

“new forms”, the approval of which is reserved solely to the Apostolic See.!

I G. Rocca, “Le nuova comunita”, in Quaderni di diritto ecclesiale, 5 (1992), pp.
171-172, footnote 25. Original in Italian.
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