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Prefatory Note 

It is customary to add a prefatory note to 

the beginning and a concluding statement to the 

end of a dissertation. Perhaps, the basis for it 

is the maxim that "ideas are most readily conveyed 

to others when you tell them what you are going to 

tell them, and then tell them what you have told 

them." 

This survey offers a contribution to an under­

standing of the function of Jewish education. The 

transmission of Jewish values, animated by definite 

ideals, had for its conscious purpose of arousing 

religious impulses and ethical tendencies within the 

hearts and minds of the people. A mere glance at the 

table of contents will show that the educational 

ideals described are meant to give support and sanction 

to the teaching that the history of mankind can be 

directed into channels making for social, intellect­

ual, religious, national and international progress. 

The modern setting is, therefore, interpreted to be a 
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real part of the main theme. It is not far-fetched 

to say that questions which vex educators of this 

age are essentially not dissimilar to those that 

vexed the minds of seekers of truth in days of old. 

Those interested in educational ideals and their 

implications, in the light of the demands of a democ­

racy, may perhaps find in this treatise new materials 

for thought and investigation. A selected biblio­

graphy will be found at the end of this work. To 

maintain continuity of text, dates and references to 

sources and other matter related to the subject are 

in most instances introduced in footnotes. Hebrew 

proper names, terms and expressions are transliterated 

and defined when first used. 

With the exception of one instance for which the 

Book of Job by Moses Buttenweiser has been used, all 

other Old Testament quotations were drawn upon the 

English translation of the Pentateuch by Joseph Hertz, 
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Ill 

Ohief Rabbi of England, insofar as the Pentateuch 

is concerned. Citations from the Prophets and the 

Writings are referred to the Holy Scriptures, accord­

ing to the Masoretic text, a new translation, pub­

lished by the Jewish Publication Society of America. 

The New Testament, Red Letter Edition, by the World 

Publishing Company, authorized version, is the text 

used for reference to passages therein. Extracts 

from the Talmud and the Midrashim were rendered into 

the vernacular by the author of this work. A Key to 

and meaning of abbreviations in the footnotes of 

this survey is shown in the belief that it will aid 

the reader to follow the sources more easily. 
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Key to and meaning of abbreviations 
in the footnotes of this work. 

A.Z Aboda Zara , Idola try, a Talmudic tractate 
dealing with laws concerning idols and 
the relation to the worship thereof. 

B.B Baba Batra, Last Gate, a Talmudic trac­
tate dealing with damages and injuries 
and their remedies. 

B.K Baba Kama, First Gate, treats of damages, 
injuries and their remedies. 

B.M Baba Mezia, Middle Gate, treats of laws 
concerning found property, trust, buying 
and selling, lending and hiring and 
renting. 

Ber... Berakot, Benedictions or Prayers, a 
Talmudic Tractate dealing with liturgical 
rules. 

B.C.E Before Christian Era. 

Cant.R Canticles Rabbati, the Midrash to the 
Song of Songs, containing comments and 
explanations, often clothed in the garb 
of a homily. 

C.E Christian Era. 

I Cor The F i r s t E p i s t l e of Pau l the A p o s t l e to 
the Corin t h i a n s • 

Deut Deuteronomy, the F i f t h Book of the P e n t a ­
t e u c h . The G r e e k - s p e a k i n g Jews t r a n s l a t e d 
the Hebrew, Mishna Torah , T t he R e p e t i t i o n 
of the Law*,by Deuteronomium, r Second Law* 
a d o p t e d by the E n g l i s h V e r s i o n s . 
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Eccles Ecclesiastes, in the Bible canon, attri­
buted to King Solomon who in old age 
offered his philosophy of life. 

Eccles.R».....Ecclesiastes Rabbati, the Midrash to 
the book by the same name interpreting 
the text allegorically and giving it a 
religious significance. 

Ecclus -Ecclesiasticus, a commentary on the times, 
replete with lofty religious sentiments, 
by Ben Sirach, written about 180 B.C.E. 

Ex.or Exod... .Exodus-, the Second Book of the Pentateuch, 
from the Greek term exodos, fThe Depart­
ure* (of the Israelites out of Egypt). 

Ezek Ezekiel, one of the prophetical books of 
the Bible. 

Gen. Genesis, name rendered from the Greek, 
meaning ,origin;t because it gives an 
account of the creation of the world and 
the beginnings of life and society. 

Gitt. Gittin, a treatise on divorces. 

Is Isaiah, one of the prophetical books of 
the Bible, dealing with justice and fair­
ness between man and man. 

Hos Hosea, one of the prophetical books of 
the Bible, which emphasizes God's love. 

Jer Jeremiah, one of the prophetical books of 
the Bible, in which the prophet feels him­
self a man of contention to the whole world 

Josh. Joshua, in the Bible canon, dealing with 
Canaan, its conquest and division among 
the tribes • 
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Jud Judges, Book in the Bible canon, a 
collection of narratives dealing with 
Israel's life in different parts of the 
land, both east and west of the Jordan. 

Ket..... Ketubot, Talmudic tractate, treating of 
dower and marriage settlements. 

Kidd Kiddushin, Talmudic tractate on betro­
thals. 

Lam Lamentations, Book in the Bible canon, 
having for its subject the fall of 
Jerusalem in 586 B.C.E. 

Lev. Leviticus, the Third Book of the Penta­
teuch1. The very name, derived from the 
Septuagint, reveals the contents; name­
ly, a description of the priesthood and 
the duties of the people. 

Lev.R L e v i t i c u s Rabbah, one of the o l d e r 
M i d r a s h i c w o r k s . A s t r i k i n g c h a r a c t e r ­
i s t i c of t h i s Midrash i s i t s c o l l e c t i o n 
of prove"rbs in the i n t e r p r e t a t i o n of the 
Book of L e v i t i c u s . 

Mach M a c h - s h i r i n , a Talmudic t r e a t i s e d e a l i n g 
wi th l i q u i d s t h a t d i s p o s e s e e d s and f r u i t s 
to r e c e i v e r i t u a l u n c l e a n n e s s . 

Mai . M a l a c h i , an anonymous book in the Hebrew 
B i b l e c o n s i s t i n g of a message to the 
p r i e s t s and to the people a t l a r g e . 

Matt Matthew, Book of the New T e s t a m e n t , c o n ­
t a i n i n g the g o s p e l a c c o r d i n g to S a i n t 
Mat thew. 

l i e . . . . . M i c a h , B i b l e Book, which c o n t a i n s the 
p r o p h e t ' s f o r e b o d i n g s and c e n s u r e s * 
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Midr M i d r a s h , term s i g n i f y i n g the method of 
t r a d i t i o n a l i n t e r p r e t a t i o n : i t , t h e r e f o r e , 
a l s o s t a n d s for a c o l l e c t i o n of comments on 
the l aw . 

Mid .Gen .R .Midrash Genes i s Rabba, a c o l l e c t i o n of i n ­
t e r p r e t a t i o n s of the Book of G e n e s i s . 

M i d r . L a m e n t . R . Mid rash L a m e n t a t i o n s R a b b a t i , c o n ­
s i s t i n g of m a t e r i a l a p p r o p r i a t e to the day 
of the d e s t r u c t i o n of the Temple. 

M i d r . T a n h . M i d r a s h Tanhuma, ( o r Tankhuma), the work 
of a P a l e s t i n i a n t e a c h e r , named Tanhuma, 
or Tankhuma, who l i v e d d u r i n g the l a t t e r 
h a l f of the f o u r t h c e n t u r y , C.E. 

Mikv Mikuao t , a t r e a t i s e d e a l i n g w i t h the c o n ­
d i t i o n s unde r which w e l l s and r e s e r v o i r s 
a r e f i t to be used for r i t u a l p u r i f i c a t i o n s . 

M Mishna , the a u t h o r i z e d c o d i f i c a t i o n of the 
o r a l or u n w r i t t e n law, d e v e l o p e d d u r i n g the 
second Temple and down to the end of the 
second c e n t u r y C.E. 

Num Numbers, the F o u r t h Book of the P e n t a t e u c h ; 
i t s E n g l i s h d e s i g n a t i o n , d e r i v e d from t h e 
S e p t u a g i n t , a t once s u g g e s t s t h a t the book 
d e s c r i b e s the number ing of the I s r a e l i t e s 
in the W i l d e r n e s s . Bu t , i t c o n t a i n s a l s o 
laws and v a r i e d h a p p e n i n g s . 

Num.R Numbers Rabbah, the Mid rash of a c o m p o s i t e 
work, made up l a r g e l y of q u o t a t i o n s from 
Tanhuma. I t be longs to the t w e l f t h c e n t u r y , 
0 . n . 
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Prov Proverbs, among the Bible books, the 
author of which, King Solomon, makes 
knowledge the foundation of virtue 
and of well-being. The maxims or 
aphorisms are based on observation and 
experience. 

Pal.Amor'aer.Pales tinian Amoraer, teachers in 
Palestinian academies engaged in the 
work of interpreting the concise ex­
pressions of the Mishna. 

• Ps Psalms, not inaptly called the hymn 
book of the second temple. The book 
of Psalms is cherished for its widely 
diverse religious worth and poetical 
excellence. 

RaBad Rabbi Abraham ben David (XII century), 
Southern France,celebrated author of 
critical annotations on Maimonides* 
Talmudical code. 

Rom Romans,- the Epistle of Paul the Apostle 
to the Romans. 

ISam, and I l S a m . The' F i r s t and the Second Book of 
Samuel c o n t a i n many s t r a n d s which form a 
s u i . t a b l e p r e l u d e to the h i s t o r y of t he 
kingdom. 

Shab S h a b b a t , Talmudic t r a c t a t e d e a l i n g w i t h 
the l a b o r s p r o h i b i t e d on the S a b b a t h d a y . 

Sheb. Shebuo t , t r e a t i s e d e a l i n g w i th o a t h s , t h o s e 
made in p r i v a t e l i f e as w e l l as t h o s e ad ­
m i n i s t e r e d in c o u r t . 
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Sanh S a n h e d r i n , Talmudic t r a c t a t e t r e a t i n g 
of the c o u r t s and t h e i r p r o c e e d i n g s , 
and of the punishment of c a p i t a l c r i m e s . 

lTim The F i r s t E p i s t l e of P a u l the A p o s t l e 
to Timothy. 

2Tim The Second Epistle of Paul the Apostle 
to Timothy. 

Yer. Yerushalmi, an appellation of Palestinian 
Talmud. 

Yer.Peah. Yerushalmi, tractate Peah, treating of 
the corners and gleanings of the field, 
the forgotten sheaves, the olives and 
grapes to be left to the poor, accord­
ing to the Biblical laws. 

Zech... Zechariah, a prophet whose name the book 
bears: his prophecy centers around a 
brief exhortation to his countrymen to 
repent. 

Zeph Zephaniah: in his prophecy, he exposes 
the state of things and urges return to 
the right path which will speed restora­
tion. 



FUNDAMENTAL JEWISH EDUCATIONAL IDEALS 

CHAPTER I 

I n t r o d u c t o r y 

"In the n i n e t e e n t h c e n t u r y , " wro t e V i c t o r Hugo, 

"war w i l l be dead , f r o n t i e r s w i l l be dead , h a t r e d w i l l 

be d e a d , man w i l l beg in to l i v e J " But h e r e we a r e in 

the t w e n t i e t h c e n t u r y : war i s n o t dead , f r o n t i e r s a r e 

n o t d e a d , h a t r e d i s no t dead , and man i s b e g i n n i n g to 

d i e . The v i s t a which s t r e t c h e s b e f o r e our g e n e r a t i o n 

today ends a t t h e edge of a w i l d e r n e s s . The human 

s p i r i t s t a n d s w e i g h t e d down wi th a p o c a l y p t i c f o r e ­

bod ing as a r e s u l t of c o n t i n u e d p e r f e c t i o n of war 

t e c h n i q u e . 

The t h o u g h t f u l among men have a c c o r d i n g l y begun 

to s e a r c h e a r n e s t l y for the v i a s a l u t i s , the road 

away from d i s a s t e r . They a r e s e e k i n g h a r d to r e ­

d i s c o v e r t h o s e i d e a l s which were somehow l o s t a m i d s t 

the b r i l l i a n t p a g e a n t r v of s c i e n t i f i c a c h i e v e m e n t i n 

t h e . l a s t c e n t u r y . No wonder t h a t e d u c a t o r s a r e d i s ­

c u s s i n g e d u c a t i o n as a m a t t e r of s e l f - p r e s e r v a t i o n ; 
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and are, therefore, indicating that security is to be 

found no longer in armaments alone but primarily in a 

type of education which will create in the hearts of 

man a desire to use new discoveries for the welfare 

rather than for the destruction of man. Such type of 

education must be based on the reality of the spiritual 

vision and the moral sense in man. 

Whether the chronicler will record life in accord­

ance with this hope will depend on the rethinking of 

the fundamental ideals of education that must go on in 

this stage of human transition. After all, ideals 

motivate acts. It goes without saying that it is well 

to be clear as to the kind of result educators wish to 

achieve. They must have some conception of the kind 

of person they wish to produce before they can have any 

definite, opinion as to the education they consider best 

Aristotle wanted a "magnanimous man;" Brutus puts 

duty to the State above family affection; Confucius, 

family affection first. One man will emphasize courage 
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another learning, another kindliness, and yet another 

rectitude. All these divergences will produce differ­

ences as to education. 

This dissertation is, therefore, more than of 

academic interest: its timeliness is obvious. Jewish 

experience during the past thirty-five centuries has 

placed great faith in educational ideals not only for 

its own wellrbeing but for that of mankind as well. 

In view of the fact that education is the one 

institution which deals with plastic youth, Hebrew 

scholars see its counterpart in different Hebrew words. 

The following are among the commonest: "khinukh," 

initiating; "limmud", training; "shinun", inculca­

ting. The inference is that all these concepts have 

reference to the conviction that education can render 

society a marked service by devoting itself more than 

it does at present, to teaching the pupil the art of 

self-mastery; the understanding of his cultural back­

ground, of his capacities and aptitudes, and the limits 
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of h i s c a p a c i t i e s . P a r t i c u l a r s t r e s s i s l a i d upon 

the need of the aim a t s e l f - c o n f i d e n c e w i t h o u t ego ­

t i s m , s e l f - k n o w l e d g e w i t h o u t s e l f - e x a l t a t i o n ; t h u s , 

p r e p a r i n g the ground f o r wor ld j u s t i c e , w h e r e i n , 

world o r d e r may f ind r o o t and blossom f o r t h i n t o a 

b e a u t i f u l f lower of wor ld harmony. 

As f a r back as B i b l e d a y s , the mo lde r s of the 

J e w i s h peop le c o n s i d e r e d e d u c a t i o n based on t hose 

o b j e c t i v e s , i d e a l . They u n d e r s t o o d i d e a l to be a 

g o a l to an ima te a p e o p l e in i t s s t r i v i n g fo r c r e a t ­

ive development and s u r v i v a l . 

T rue , d i s a p p o i n t m e n t may come even to i d e a l i s t s : 

bu t i t a c t s only as a s p u r to i n c r e a s e d e f f o r t . That 

i s the very n a t u r e of an i d e a l , t h a t i t i s i n v i n c i b l e . 

P r o p e r t y may be d e s t r o y e d : peop le may be k i l l e d : 

the i d e a l c o n t i n u e s to l i v e t h r o u g h o u t a l l the changes 

and chances of l i f e . J ewi sh i d e a l s t r a c e d t h r o u g h 

the s imple t e a c h i n g s of the P a t r i a r c h s , the l o f t y 
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principles of the Mosaic Code, the inspiring humani-

tarianism of the prophets, the rigid ceremonialism 

of the Talmudic period, down to the innovations of 

forms of this present age have fortified Israel 

against the trials and vexations that beset his paths. 

There are, in the main, three central themes 

around which the fundamental Jewish educational ideals 

revolve: the majesty of God, the grandeur of the Torah 

the destiny of Israel. 
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CHAPTER II 

TOPMOST IDEAL 
Sec tion 1 

The Majesty of God 

In the beginning, God? That is how Israel 

begins history; and that beginning of history, 

which was far ahead of the age, was given a de­

cisive impetus towards further development when 

the people, at Sinai, heard the proclamation of 

a God, one and invisible, of Whom no image could 

be made. Accordingly, Judaism - the term express­

ing Jewish civilization (l) - has been very chary 

(l) By civilization is meant the accumulation of 
knowledge, skills, tools, arts, literature, 
laws, religion and philosophy which stands be­
tween man and external nature, and which serves 
as a bulwark against hostility of forces that 
would otherwise destroy him. See M.M. Kaplan, 
Judaism as a civilization, Macmillan Co., New 
York, 1934, pp.173-185. 



7. 

of definitions of God. He is the 'En Sof,» the 

Infinite, the Undefinable, the Unknowable. "If I 

should comprehend Him, I should myself be divine," 

is a well-known Hebrew saying= There is an Oriental 

fable which tells of a sage who had been meditating 

vainly for days on the question, What is God? One 

day, walking along the seashore, he saw some children 

busying themselves by digging holes in the sand and 

pouring into them water from the sea. "What are you 

doing there?" he asked. They replied, "We want to 

empty the sea of its water." "Oh, you little fools!" 

he exclaimed with a smile: but suddenly his smile 

vanished in serious thought. "Am I not as foolish 

as these children?" he said to himself. "How can I 

with my small brain hope to grasp the infinite nature 

of God?" (2). 

Of course, other peoples, too, had gods: for, 

the idea of gods came before the idea of God. The 

(2) Kaufmann Kohler, Jewish Theology, Macmillan Co., 
New York, 1918, p.72. 
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earliest peoples known believed in numerous gods: 

gods of trees, rivers, winds, the sky, the sun, the 

moon, the earth, and hundreds of others. In some 

cases, one god was more powerful than the others: 

but he was one of many. 

One or two examples will suffice to illustrate 

this point. Abraham, so the tale runs, was absorbed 

by the vastness, the orderliness of the universe. 

Studying the skies, he thought at first that the sun 

must be the power to regulate it and to direct it all. 

But evening came, and again looking at the skies he 

saw that the sun disappeared. Perhaps the moon, he 

then thought, was this directing force. But again, 

on the morrow, he observed that the moon was no more 

and that the sur, had again taken its place. Thus 

contemplating the cosmos, he came to the conclusion 

that there must be a Power higher and above all these 
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powers visible to the eye, a Power that rules and 

guides the order of the universe (3). Seeking a 

solution of the problem of ultimate reality, he be­

came cosmic conscious and so was led to, what might 

be termed today, the doctrine of monism which 

teaches that ultimate reality has a unity fundamental 

to its plurality. 

When we first hear of the Greeks, they were 

believers in many gods. As they became more civil­

ized, some of the gods of their fathers were forgot­

ten and the few who were left were thought of as 

constituting a community very much like the human 

community except that it was more ideal. At the head 

of the community was Zeus who ruled as a sort of super 

king- On his throne with him sat his wife, Hera. Zeus 

was a glorified man with all the weaknesses of men,all 

human passions and defects: he also possessed many 

(3 )Ma'aseh Abraham, in Yellinek's Be t~"ha-Midrash, 
I,pp.27-29. 
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human virtues. His offspring, Apollo, Hermes, 

Aphrodite, and many others, had specific duties 

and specific areas of power. This divine community 

was full of jealousies, bickerings, intrigue, and 

other human frailties. The early Greeks, however, 

feared and worshipped these divinities. 

Behind that period of mythology in Greek history, 

the record is dim and uncertain. No one knows where 

those ideas about the gods originated. It is believed 

that they were originally conceived as forces or 

spirits concerned with various phases of life in the 

environment of the ancient Greeks and their ancestors. 

In this light, Hesiod, a Greek writer about whom 

little is known, wrote a Theogony, book of the gods. 

In it, he attempted to account for things and the 

coming of the gods. He taught that in the beginning 

was Chaos who gave birth to Gaea, the Earth, and Eros, 

love. Then Chaos gave birth to Erebos, darkness, and 
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Nyx, n i g h t . These two were u n i t e d and gave b i r t h to 

A e t h e r , l i g h t , and Hemera, day . The e a r t h b e g a t 

P o n t u s , the s e a , and , in un ion w i t h the h e a v e n s , 

U r a n o s , b e g a t Chronos , t i m e . By the t ime of the 

f i r s t Greek p h i l o s o p h e r s , t he i d e a s about the gods 

and t h e i r powers had been o r g a n i z e d i n t o the Greek 

r e l i g i o n in which the v a s t m a j o r i t y of the peop le 

b e l i e v e d c o m p l e t e l y . Temples were e r e c t e d to the 

gods and t h e r e had grown up a whole c l a s s of peop le 

devo ted to c o n d u c t i n g w o r s h i p b e f o r e the a l t a r s of 

t h e s e g o d s . 

C l o s e l y c o n n e c t e d wi th the idea d e a l i n g w i t h 

the number of gods i s the q u e s t i o n of God 's r e l a t i o n 

to man which has p u z z l e d the human mind. Assuming 

His e x i s t e n c e , i s God o u t s i d e the u n i v e r s e , man ipu­

l a t i n g the wor ld and i t s c r e a t u r e s l i k e the p u p p e t e e r 

h i s p u p p e t s ? Or i s He w i t h i n men? Or among them? 

Does He gu ide and c o n t r o l , a i d or h i n d e r men and 
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t h e i r d e s t i n y ? Did He c r e a t e man in the b e g i n n i n g 

and then r e l i n q u i s h a c t i v e c o n t r o l over him? Or 

does He c o n s t a n t l y d i r e e t man ' s a c t i v i t i e s ? 

The s e a r c h f o r answers to t h e s e q u e s t i o n s has 

b r o u g h t abou t c o n c e p t s which range a l l the way from 

those t h a t r e g a r d the r e l a t i o n s h i p be tween God and 

each human b e i n g as a p e r s o n - t o - p e r s o n o n e , to the 

idea which makes each human b e i n g an i n t r i n s i c p a r t 

of a Supreme Be ing , and to the view t h a t no r e l a t i o n ­

s h i p w h a t s o e v e r o b t a i n s between God and man. Four 

main i d e a s have d e v e l o p e d in t h i s r e g a r d : t h e i s m , 

which c o n c e i v e s God as a c t u a l l y t r a n s c e n d i n g the 

wor ld and p o s s i b l y b e i n g o m n i p r e s e n t in i t ; de i sm, 

which h o l d s t h a t God i s e n t i r e l y o u t s i d e of the wor ld 

and has only a c a u s a l r e l a t i o n to i t ; a g n o s t i c i s m , 

which e n t e r t a i n s the b e l i e f t h a t i f t h e r e be a God, 

man c a n n o t know Him or His r e l a t i o n to man; and 
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m y s t i c i s m , w h i c h b e l i e v e s God to be i m m i n e n t in 

and one w i t h a l l t h e l i v i n g ( 4 ) . 

What a r e t h e t e a c h i n g s of J u d a i s m a b o u t God? 

To t h e J e w , God was n o t the r e s u l t of r e a s o n i n g , 

b u t t h e e s s e n c e of l i f e , w h i c h he f e l t a s he f e l t 

a l l the n e e d s of l i f e . k o s e s , e m b o l d e n e d by the 

s u c c e s s of h i s p l e a on b e h a l f of the p e o p l e , b e g s 

t h e p r i v i l e g e of b e i n g a c q u a i n t e d w i t h f t h e g l o r y 

of G o d ; ' t h a t i s w i t h the D i v i n e e s s e n c e , n a t u r e , 

and c h a r a c t e r . But t h a t i s d e n i e d h im; f o r , no 

l i v i n g b e i n g can s e e G o d ' s f a c e and l i v e : no one 

can p e n e t r a t e H i s e t e r n a l e s s e n c e . I t i s o n l y f rom 

t h e r e a r w a r d t h a t man can know Him. Even as a s h i p 

s a i l s t h r o u g h t h e w a t e r s of ocean and l e a v e s i t s 

wake b e h i n d , so God may be known by H i s D i v i n e 

' f o o t p r i n t s in human h i s t o r y ' , by H i s t r a c e s in t h e 

human s o u l (5 ) . 

(4 )Cons tan t i n e P a n u n z i o , Majo r S o c i a l I n s t i t u t i o n s , 
M a c m i l l a n C o . , New Y o r k , 1 9 3 9 , p p . £ 8 9 - 2 9 0 ; c f . 
be low p . 100 f f . 

( 5 ) J . H . H e r t z , The P e n t a t e u c h and H a f t o r a h s , S o n -
c i n o P r e s s , L o n d o n , 1 9 3 8 , E x . x x x i i i : 1 8 - 2 3 . 
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True, the Jewish people has had its philosophers. 

Philo, Jehudah Halevi, Maimonides, Crescas, Gersonides, 

Moses Mendelssohn, are brilliant luminaries in the 

realm of philosophy. These philosophers reasoned about 

God and philosophized about His relation to man. But 

they thus philosophized because Judaism in their day 

came in contact with other cultures. A new need arose--

which the Jew in his own environment never felt to 

square his God belief with the teaching and reasoning 

of other peoples. There is nothing originally or speci­

fically Jewish in the contributions of these philoso­

phers. Even in their reasoning and arguments, they 

followed the patterns of the Greek and Arabic philoso­

phers (6). 

Philo, who is considered the first of Jewish 

philosophers, followed the arguments of Anaxagoras and 

(6) Isaac Husik, A History of Mediaeval Jewish 
Philosophy, Macmillan Co., New York, 1916, p.xvii 
f; cf. Kaufmann Kohler, op. cit., Jewish 
Theology, 67f. 
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Socrates, developing the theory of design in the 

universe. Jehudah Halevi did not leave his impress 

upon the Jews with his Kusari but with his religious 

poems, which were incorporated in the Prayer Book. 

Maimonides, the greatest and best-known of Jew­

ish philosophers, took his inspiration from Plato and 

Aristotle, and developed the theory propounded by 

them of "a continuous motion of all matter," and tha 

therefore, there must be "an unmoved mover" as the 

primal cause. Moreover, he was known and revered no 

so much for his Guide for the Perplexed as for his 

Mishna Torah, his Code of the Jewish Law. Crescas 

and Gersonides were names known only to the select 

few who delved in the higher intellectual pursuits. 

Moses Mendelssohn followed in his philosophy the 

teaching of Descartes that God proceeds from the 

human intellect. The mind conceives the idea of God 

hence, the conclusion is reached that this idea must 
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be objectively true. Since the idea of God is 

innate in man, not only is that evidence that God 

exists but also that His relation to man is of a 

personal and intimate nature. 

But these philosophers arrived at their con­

clusions not primarily as Jews: but because in their 

day the world about them challenged the existence of 

God and His relation to the world. They merely 

followed in the footsteps of non-Jewish philosophers. 

As already intimated previously, the Jew subconscious­

ly felt that one cannot reason about God, one must 

feel Him and experience His presence. Instinctively, 

the Jew came to the conclusion of the philosopher who 

observed that "while we understand next to nothing 

about the nature of God, we can hope to understand 

nothing in nature without God (7). "Aye," says a 

(7) J.E. Boo din," "God," In Hibbert Journal, vol7277~ 
p.577, 1903 and Quarterly Review of religion and 
theology, Constable and Co., Ltd., London. 
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Rabbi in the Talmud, "God fills the universe just 

as the soul fills the body of man," (8). And Science 

today is coming to the same conclusion. When Julian 

S. Huxley tells us that the religious spirit is as 

much a property of human nature as is the scientific 

spirit, he repeats what the Jew felt at the very dawn 

of history (9). 

The affirmation of God's existence is not a 

cold, factual statement. It is the conscious recog­

nition of the ethical import of life. This is how 

the seers and psalmists of Israel actually experienced 

divine revelation. Whenever we perceive the moral 

bearings of any truth, "God appears actually to step 

into the sphere of human life as its moral Ruler" (10). 

The same thought is expressed by Moses in the story 

8) Berakot 10a. 
9) Julian S. Huxley, Science and Religion, Chatto 

and Windus, London, 1931. 
(10)M.M. Kaplan, op. cit., Judaism as a Civilization, 

pp. 96-97. 



1 8 . 

to which r e f e r e n c e was made a b o v e . God says to 

Moses : "And I w i l l take away My h a n d , and thou 

s h a l t s ee My back , but My face s h a l l no t be s e e n " ( l l ) . 

In t h i s m y s t i c s e n t e n c e , f i l l e d wi th a n t h r o p o m o r p h i c 

a l l u s i o n , i s c o n t a i n e d a g r e a t p h i l o s o p h i c t r u t h . I t 

means to say t h a t w h i l e i t i s no t p o s s i b l e for any 

one to g r a s p God 's b e i n g in a l l His g l o r y f o r 

"My face s h a l l not be s e e n " — - i t i s p o s s i b l e for 

eve ry one to c a t c h g l impses of t h a t G o d l i n e s s , even 

though t h e s e g l i m p s e s do n o t r e v e a l His r e a l e s s e n c e 

bu t a r e the c r e a t i o n s of men 's minds and h e a r t s . 

A f t e r a l l , man must c r e a t e an image of Him b e c a u s e 

he wants to image Him: he wants to know and beho ld 

Him. The p o e t , whose Hymn of Glory i s c h a n t e d in 

synagogue , e x p r e s s e d i t t r u l y when he s a i d : " I w i l l 

(11) Exod .xxxi i i :23"T 
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declare Thy glory though I have not seen Thee; under 

images will I describe Thee, though I have not known 

Thee...In images they told of Thee, but not according 

to Thine essence: they but likened Thee in accordance 

with Thy works" (12). 

That is how the various descriptions of God that 

are found in the Bible and all sacred literature can 

be explained: they are glimpses of God revealed by 

the limited powers of the human mind. While it is 

true that Jewish teachers protested and warned 

against anthropomorphic conceptions of God, epito­

mized by Maimonides that "Whosoever conceives God to 

be a corporeal being is an apostate," (13), yet, it 

had to be conceded that man had to create images of 

TT2"T"~An ' im Z'mirot, Singer's Prayer Book, p.78, 
London, 1912. 

(13) Maimonides, Mishna Torah, T'shubah, III, 7. 
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Him in his thoughts to satisfy the yearning of his 

mind powerless to visualize the Unseen. It was be­

cause of the recognition of this failing of the 

human mind that Rabbi Abraham ben David of Posquieres 

severely criticized Maimonides for the opinion given 

above (14). The fact remains that we find in the Bible 

designations of God as a warrior, a shepherd, a king, 

a judge, a father, all of which are human concepts. 

The Rabbis are all emphatic in their assertions that 

the Bible, when using such portrayals, merely intends 

to assist the simple-minded, that all such expressions 

concerning God must never be taken literally (15). 

Even when people say that God is all-knowing, all-

good, all-merciful, they are using terminology which 

in philosophic strictness is inapplicable to God. 

He is beyond the realm of any description. 

(14) RaBalTad lTcT 
(15) Abot d'R.Nathan, version l,ch.2; version 2, ch.3. 

p.7a, ed. Schechter; 32 Middot of R. Eliezer, 
No.14, ed. Wilna: See below, p. 352. 
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The foregoing must be kept in mind to appreciate 

the various conceptions of God that have been evolved 

in the course of time. When people lived a pastoral 

life, they naturally conceived of God as a shepherd. 

When they lived a monarchical life, and the king was 

to them the embodiment of all that was great and 

powerful, it was natural that they should image their 

God as king^ When they idealized the love and devotion 

of a father, God to them was a father; and when they 

appreciated the role of judge in dispensing justice, 

God was conceived as the supreme judge. The peoples 

of those far off days simply put their own images into 

their concept of God in a desire to come closer to Him, 

or have Him come closer to them. That is the meaning 

of the Midrashic observation that "God reveals Himself 

according to each man's individual power and capac­

ity" (16). 

(16) MTdr7~"TanhT YiTro', TecT 17, edT"BuberT 
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This point is receiving great emphasis in the 

discussion of this theme for the reason that much 

confusion has been caused by it and much misinterpre­

tation of many a Biblical passage. Some people assume 

that in Jewish teaching there is only one defined con­

ception of God, and that unless one accepts that 

conception, he must surrender any claim to a belief in 

God. There is no fixed concept of God in Judaism. 

Conceptions of Him have grown and developed and changed 

from the dawn of Jewish life to the present day. In 

the Bible, the various stages of this growth are given. 

There, the God idea can be seen as all, the lowliest 

and the loftiest, have visioned Him. In one instance, 

He is conceived as one of many gods; in another in­

stance, He is described as the greatest of all gods; 

then, as the God of Israel only; and finally, He is 

shown as conceived by the Prophets --- as the God 

of all humanity and all the universe, the one, 
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eternal, everlasting God, ruler of the destinies 

of all mankind. The Bible records all these views; 

because the Bible mirrors the life of the Jewish 

people, their ideas and ideals in the course of more 

than a thousand years. Primitive views appear side 

by side with the most advanced prophetic conceptions. 

It points to the fundamental teaching that man's 

conception of God must grow with the growth of the 

human mind and with the enrichment of the human heart. 

There is a striking passage in the Bible which 

reveals in remarkable fashion the true teaching of 

Judaism on this subject. When Moses was sent on the 

historic mission to bring the message of liberty to 

enslaved Israel, he said to God: "When I come to the 

children of Israel and shall say unto them, The God 

of your fathers hath sent me unto you, and they shall 

say unto me, 'What is His Name?' What shall I say unto 

them"? (17). 

Tl7l I^od.iii:137 
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E v e r y B i b l e s t u d e n t mus t have a s k e d , What can 

s u c h words mean? Did n o t the Jews i n E g y p t know God? 

The B i b l e i t s e l f s a y s t h a t t h e i r l i v e s were so em­

b i t t e r e d t h a t t hey c r i e d u n t o God ( 1 8 ) . How i s i t 

p o s s i b l e to c o n c e i v e t h a t when L o s e s w i l l come and 

s p e a k to them in t h e name of t h e God of t h e i r f a t h e r s , 

t h e God to whom they c r i e d in a n g u i s h , t h e y w i l l a s k : 

" i i h a t i s H i s Name?" a s i f He were a t o t a l s t r a n g e r 

u n t o t hem. 

The a n s w e r which God g i v e s to Moses i s even more 

r e m a r k a b l e . In Hebrew i t r e a d s : " E h e - y e A s h e r E h e -

y e , " r e n d e r e d i n t o the v e r n a c u l a r , " I am t h a t I 

a m . " "Thus s h a l t t h o u s ay t o t h e c h i l d r e n of I s r a e l , 

E h e - y e h a t h s e n t me u n t o y o u " ( 1 9 ) . The I s r a e l i t e s 

in E g y p t knew t h e i r God, the God of t h e i r f a t h e r s , 

ft h a t t h e y were s e e k i n g was n o t t h e name b u t a new 

c o n c e p t i o n of t h a t God. In o t h e r w o r d s , t h e y a s k e d 

18TExod7irT23l 
1 9 ) i b i d . i i i : 1 4 . 
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Moses, What is His name Now? Under what concept 

do you image Him today, when the experiences of 

our life call for an enlargement of that concept, 

for an enrichment of our vision. And God gives 

the true answer ./> The English translation of God's 

answer "I am that I am" is not exact and, 

therefore, questionable. Literally, 'Ehe-ye Asher 

Ehe-ye' means "I shall be what I shall be." There 

is no fixed concept. I shall be what the future 

will unfold of Me; whatever the human mind and heart 

will be able to fathom of My mystery: it depends 

upon the spiritual heights to which you will ascend. 

This God, Judaism recognized at the very dawn 

of its history. The Jewish people, in the far distant 

past, had chosen to emphasize that ideal concept of 

God and to make it the central, the focal point of 

its civilization throughout the ages. That was the 

goal which animated the people in its striving for 
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creative development and survival: because of it, 

the people had faith in the future. 

In consequence of the preceding, the ethical 

ideals of the Jew find their source in the very con­

cept of God. Jewish ethics and the Jewish conception 

of God are intricately bound and linked together. 

The Imitatio Dei, the "imitation of God" is at the 

root of Jewish ethical life. God was the absolute 

Unity and thus the absolute perfection. As Unity, 

He was also the unifier, bringing harmony out of discord 

a cosmos out of chaos, not only in the physical world, 

but in the realm of the human spirit and human conduct 

as well. The Scriptural phrase, "walking in the ways 

of God," is interpreted by the Rabbis, "AS God is 

merciful and gracious, so be thou; as God is righteous 

and just, so be thou; as God is Holy, so be thou"(20). 

The command "ye shall be holy; for I the Lord 

(20 ) Sanh7~14a7"Tev7 ~xix727 
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your God am h o l y , " embraces the e t h i c a l q u a l i t i e s 

of g o o d n e s s , p u r i t y , r i g h t e o u s n e s s , in t h e i r i d e a l 

c o m p l e t e n e s s . M o r t a l man canno t i m i t a t e God's i n ­

f i n i t e ma je s ty or His e t e r n i t y : b u t he can s t r i v e 

towards a p u r i t y t h a t i s Div ine by k e e p i n g a l o o f 

from e v e r y t h i n g loa thsome and d e f i l i n g ; and e s ­

p e c i a l l y can he i m i t a t e God's m e r c i f u l q u a l i t i e s . 

Man i s n e v e r n e a r e r the Divine than in h i s compass ­

i o n a t e moments. Thus; h o l i n e s s i s no t so much an 

a b s t r a c t or mys t i c i d e a , as a r e g u l a t i v e p r i n c i p l e 

in the every day l i v e s of men and women, i n s i s t i n g 

on: r e v e r e n c e for p a r e n t s , c o n s i d e r a t i o n for the 

needy , prompt wages for r e a s o n a b l e h o u r s , h o n o r a b l e 

d e a l i n g , no t a l e - b e a r i n g or m a l i c e , love of o n e ' s 

n e i g h b o r and c o r d i a l i t y to the a l i e n , e q u a l j u s t i c e 

to r i c h and poor , and j u s t measures and b a l a n c e s . ( 2 1 ) . 

I t c a n , t h e r e f o r e , r e a d i l y be seen t h a t h o l i n e s s i s 

T21) Lev. c h a p s , x i x - x x . 
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attained not by flight from the world, nor by re­

nunciation of human relationships of family or 

station; but by the spirit in which the individual 

fulfils the obligation of life in its simplest de­

tails: for, Judaism regards human life as an indiv­

isible whole and so declines to exclude any phase 

thereof from purview. The Jewish ideal of holiness 

then is not confined to the avoidance of the illicit: 

its ideal includes the hallowing of the licit. 

Of course, faith is not ignored in Jewish 

teaching. But, it is subservient to action. Action, 

alone, is what determines the salvation of man. Only 

that faith is worth while, which leads to action. 

"Conduct is three-fourths of life". Judaism asks, 

"Who shall ascend unto the mountain of the Lord?" 

and answers in the words of the Psalmist: "He that 

hath clean hands and a pure heart" (22). \This 

(22) Psalms xxiv:3^TT 

file:///This
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emphasis upon deed i s b u t a c o r a l l a r y to the u n i q u e ­

ness of Juda ism t h a t i t i s n o t " o t h e r - w o r l d " minded; 

but l a y s a l l emphasis upon t h i s world in which men l i v e , 

and upon t h i s l i f e t h a t now is t h e i r s . The i d e a l 

s o c i e t y w i l l e x i s t only when " r i g h t e o u s n e s s w i l l w e l l 

up as a mighty s t ream ( 2 3 ) . ' ' 

M a n i f e s t l y , the s o u r c e s of r i g h t e o u s n e s s a r e l e f t 

to man to d e v e l o p . Man's aim must be to s t i m u l a t e the 

n a t u r a l good in s o c i e t y m a t e r i a l , mora l and i n ­

t e l l e c t u a l . Every i n d i v i d u a l who endeavour s to b ind 

group i n t e r e s t s i n to a h i g h e r u n i t y to i n c l u d e and i n ­

f l uence a l l the dep ths and h e i g h t s of the human s p i r i t , 

paves the way toward the a t t a i n m e n t of the t r u e i d e a l 

of r e l i g i o u s t e a c h i n g p e r t a i n i n g to the f o r c e s of the 

s o c i a l o r g a n i s m . Man becomes a c h i l d of God th rough 

h i s r e s p o n s i b i l i t y : h i s whole p e r s o n a l i t y becomes 

d i v i n e t h r o u g h mould ing h i s mo t ive s toward a d i v i n e 

end which i s c o n s t a n t s t r e n g t h e n i n g of the power of 

r i g h t in s o c i e ty • 

123') "Amos~vT24T ' 
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S e c t i o n 2 . 

R e l a t i o n of the I d e a l to S o c i a l B e t t e r m e n t 

No wonder , t h a t among the d i s t i n c t i v e c h a r a c t e r ­

i s t i c s of J ewi sh e t h i c a l i d e a l s i s the one which aims 

to c r e a t e s o c i a l - m i n d e d n e s s in i t s f o l l o w e r s . That 

i s why the Jew r e f u s e s to d e s i s t from p l a y i n g h i s 

r o l e in the s o c i a l deve lopment of human s o c i e t y . 

H i l l e l s t r i k e s the t r u e i d e a l when he s a y s : " I f I 

am n o t fo r myse l f , who w i l l b e : i f I am only f o r my­

s e l f , what am I ? " ( 2 4 ) . The more such i d e a l i s c o n ­

s i d e r e d as a f u n c t i o n of r e l i g i o n , the sooner w i l l 

i t be r e a l i z e d t h a t the conce rn of r e l i g i o n i s wi th 

h u m a n i t y , w i th improvement and enhancement of l i f e . 

There i s q u i t e a number of men and women who 

a r e i n t e n s e l y i n t e r e s t e d in e d u c a t i o n bu t a r e s u s ­

p i c i o u s abou t r e l i g i o n . Most of them a r e good men 

and women in the s e n s e t h a t they canno t be s a i d to be 

T24) MTZbot, chTlTM7l47"el."WilnIT 
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vicious or selfish: they are devoting themselves to 

the uplift of their fellow creatures, and really do 

a great deal of painstaking and self-sacrificing 

work on behalf of others; but remain rather sus­

picious about religion. They think that the less 

education has to do with religion the better. They 

are all for teaching ethics; that is for teaching 

people to be good good citizens, good husbands, 

good wives, good fathers, good mothers. They are all 

eager about morality and yet are against religion. 

Judaism maintains that education and religion are 

closely interwoven: one receives strength from the 

other. Those that build on tradition perpetuate it: 

those that deny it, destroy it. Jews have survived 

the onslaught of time because they based their educa­

tional endeavour on tradition and their tradition has 

always been one of reality: it has always taught them 

that life is not power and that people must live a 

life of altruism. As a matter of historic truth, it 
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was so s e n s i t i v e to t h e n e e d s of men and women t h a t 

i t p l a c e d the r e l a t i o n s be tween man and man on a 

h i g h e r p e d e s t a l even t h a n t h o s e b e t w e e n man and God. 

T r a n s g r e s s i o n s c o m m i t t e d by man a g a i n s t God a r e 

a t o n e d f o r on the Day of A t o n e m e n t : t r a n s g r e s s i o n s 

c o m m i t t e d by man a g a i n s t man c a n n o t be f o r g i v e n u n ­

l e s s the i n j u s t i c e i s f i r s t r i g h t e d ( 2 5 ) . To s a y 

t h a t many a c h a p t e r of the Ho ly W r i t i s d e v o t e d to 

s o c i a l t e a c h i n g s i s a t t h i s s t a g e a t r u i s m . In t h e 

s o c i a l i d e a l s of l o n g ago a r e m i r r o r e d t h e f a m i l i a r 

s o c i a l p r o b l e m s of t o d a y - The B i b l e i s a n o t a b l e 

s t o r e h o u s e of r e f e r e n c e to many b e w i l d e r i n g p r o b l e m s 

d e s i g n a t e d today by t h e t e rm " s o c i a l . " Where h a s 

d e s p a i r e v e r r e s o u n d e d as in the P s a l m i s t ' s c r y , "My 

God, my God, why h a s t Thou f o r s a k e n me?" ( 2 6 ) . Where 

h a s s o r r o w e v e r s o b b e d a s in the P s a l m i s t ' s p l a i n t , 

"My t e a r s h a v e been my food day and n i ^ h t ? " ( 2 7 ) . 

Tr5T~Yoma"85bT 
(26 ) Ps.xxii:2. 
(27) ibid.xlii:4. 
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What u t t e r a n c e has eve r be tokened d i s i l l u s i o n m e n t 

l i k e the P r e a c h e r ' s r e i t e r a t e d "Van i ty of v a n i t i e s " ? 

( 2 8 ) . What ph ra se has pess imism e v e r d e v i s e d more 

t e l l i n g than J o b ' s grim r e f l e c t i o n , "Man t h a t i s born 

of woman i s of few d a y s , and f u l l of t r o u b l e " ? ( 2 9 ) . 

Where has c o n t e n t m e n t eve r drawn d e e p e r b r e a t h than 

in the m e d i t a t i o n , " B l e s s the Lord , 0 my s o u l , and 

a l l t h a t i s w i t h i n me b l e s s His ho ly name"? ( 3 0 ) . 

What b u r s t s of joy does l i t e r a t u r e embody t h r o b b i n g 

as the H a l l e l u j a h Psalms ( 3 1 ) . To those c o n v e r s a n t 

w i th the B i b l e , the words of the B i b l e r e c u r in a l l 

the g r e a t moments of l i f e , and r e c u r w i th eve r 

deepen ing a p p r o p r i a t e n e s s . E n t i r e l y j u s t i f i e d were 

the e x p e c t a t i o n s t h a t h e r e , i f anywhere , w i l l s o c i a l 

(28) B c c l e s T " ! : 2 , x i i : 8 . 
(29) Job x i v : l . 
(30J P s . c i i i l l . 
(31) i b i d . 1 4 6 - 1 5 0 ; a l s o 1 0 3 , 1 0 4 , 1 1 8 . 
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vision receive an inspiring form of expression. 

Moreover, while there are many that deem social 

ideals compelling for their own sake, independently 

of the Bible, there are still many that are influence 

by what is called Biblical authority. A verse such 

as, "There shall yet old men and old women sit in 

the broad places of Jerusalem, every man with his 

staff in his hand for very age" (32); or, a verse: 

"Cast me not off in the time of old age" (33), might 

well suggest the cause of old age pensions. The 

verse, "And the broad places of the city shall be 

full of boys and girls playing in the broad places 

thereof" (34), might be said to refer to public play 

grounds. The story of Cain (35), or the story of 

Joseph (36), might prompt some advocacy of prison 

reform. Passages like the following might be taken to 

(32)Zech.viii:4. 
(33|Ps.lxxi:9. 
(34)Zech.viii:5. 
35JGen.iv:1-17: See below, p.50. 
36)ibid.xxxix:20,xl,xli: See below, p.51. 
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s t r e s s the need f o r a s y m p a t h e t i c a t t i t u d e toward 

economic r e c o n s t r u c t i o n : 

"Lonely as w i ld a s s e s in the w i l d e r n e s s 
They go f o r t h to t h e i r l a b o r ; 
They must hunt the d e s e r t fo r s u s t e n a n c e , 
There i s no h a r v e s t f o r the h o m e l e s s . 
They must h a r v e s t f i e l d s t h a t a r e no t t h e i r s . . . 
Naked must they pass the n i g h t for l a c k of c l o t h e s . 
They have no c o v e r i n g from the c o l d . 
They a r e d r enched by the downpour of the m o u n t a i n s , 
They must embrace the ba r e rock fo r want of shelter. 
They must go n a k e d , w i t h o u t g a r m e n t s ; 
Hungry, they must c a r r y the s h e a v e s . 
Shut in by w a l l s , they must p r e s s the o i l . 
T h i r s t y , they must t r e a d the w i n e - p r e s s , " ( 3 7 ) . 

This s tudy should throw c o n s i d e r a b l e l i g h t upon the 

q u e s t i o n whether or not s o c i a l v i s i o n i s J e w i s h . 

That s o c i a l i d e a l s were e spoused by J ewi sh l e a d e r s 

of thought i s now, on the a u t h o r i t y of the B i b l e , 

s e l f e v i d e n t . The s o c i a l l y minded today can s e c u r e 

fo r t h e i r c o n v i c t i o n s B i b l i c a l c o n f i r m a t i o n . Modern 

(37 ) Job x x i v : 5 , 6 , 7 , 8 , 1 0 , 1 1 . The t r a n s l a t i o n g iven 
above i s cop ied from pages 129 ,130 of the Book 
of Job by Moses Bu11enweiser , the Macmil lan C o . , 
New York, 1925 . 
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problems dealing with the wage worker, slavery, 

prison reform, aid for the needy, old age pensions, 

may be said to have been anticipated in Bible days 

when educational ideals were first formulated. 

Of course, a world exists today totally differ­

ent from that contemplated in the Bible. Civiliza­

tions have come and have gone. Yet, Biblical 

analogies still apply to affairs of the present age. 

Nowadays, the dignity of labor is not questioned: 

and for that reason, legislation to improve the status 

of labor has been brought about in every democratic 

land during the past two decades. That is in keeping 

with the ideal outlook of the Bible. From the very 

beginning, the Bible impliedly ascribed to labor a 

status of social equality. More than that, the Bible, 

in the opening chapters of Genesis, represents God 

as a laborer. As we turn the pages of Holy Writ, we 
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f i n d t h a t David i s n o t the only l a b o r e r who becomes 

a g r e a t l e a d e r ( 3 8 ) , Gideon i s d i v i n e l y summoned to 

l e a d e r s h i p wh i l e t h r e s h i n g h i s f a t h e r ' s b a r l e y ( 3 9 ) . 

Moses , a s h e p h e r d l i k e David , r e c e i v e s the c a l l to 

l e a d e r s h i p wh i l e t e n d i n g h i s f a t h e r - i n - l a w ' s sheep (4 

The B ib l e makes much of the c i r c u m s t a n c e s t h a t E l i s h a 

was a t h i s plow ( 4 1 ) , and t h a t S a u l , l i k e w i s e , was a t 

h i s plow ( 4 2 ) , when the hour of l e a d e r s h i p a r r i v e d . 

The p r o p h e t Amos t e s t i f i e s : " I was a he rdsman , and a 

d r e s s e r of s y c a m o r e - t r e e s ; and the Lord took me 

from f o l l o w i n g the f l o c k and the Lord s a i d u n t o me: 

'Go p rophesy to My p e o p l e I s r a e l ' " ( 4 3 ) . 

I t i s r e f r e s h i n g to know t h a t t hose c o n s i d e r a ­

t i o n s have l e d the J e w i s h sages t h r o u g h o u t the 

(38) I Samuel xvi:ll. 
(39) Judg.villi. 
40) Bxod.iiirl. 
41) I Kings xix:19. 
(42) I Samuel xi:5. 
(43) Amos vii:14,15. 
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c e n t u r i e s to u n a n i m i t y in t h e i r i n s i s t e n c e t h a t work 

ennob le s and s a n c t i f i e s , and t h a t i d l e n e s s i s the door 

to t e m p t a t i o n and s i n . The s ages were t hemse lves 

t o i l e r s , e a r n i n g t h e i r d a i l y b read by f o l l o w i n g some 

h a n d i c r a f t as masons , t a i l o r s , s a n d a l - m a k e r s , ca rpen ters 

The most renowned of a l l the R a b b i s , H i l l e l the E l d e r , 

was a w o o d - c u t t e r ; Joshua ben H a n a n i a h , a n e e d l e -

maker ; J o h a n a n , a shoemaker ; Akiba ben J o s e p h , a 

s h e p h e r d ( 4 4 ) . Thus , in I s r a e l , man remained m a s t e r 

of l a b o r : l a b o r d id not mean t he bondage of man. 

The Sabbath gave the l a b o r e r every week a day of 

freedom and l e i s u r e . The f a r - r e a c h i n g h u m a n i t a r i a n 

s i g n i f i c a n c e of the Sabbath was p r o p e r l y e v a l u a t e d 

by a modern s c h o l a r who r e f e r r e d to i t as " t h e g r e a t 

e d u c a t o r of I s r a e l in the h i g h e s t e d u c a t i o n of a l l : 

namely , the laws g o v e r n i n g human c o n d u c t " ( 4 5 ) . A S i d e 

(44 )See on t h i s s u b j e c t Franz J . D e l i t s s c h , J e w i s h "~ 
A r t i s a n L i f e in the Time of J e s u s , . F u n k and 
Wagna l l s , New York 1902; cf. J ewi sh E n c y c l o p a e d i a , 
a r t i c l e l a b o r ; s ee be low, p . 2 6 2 . 

( 4 5 ) J . H . H e r t z , o p . c i t . , The P e n t a t e u c h and H a f t o r a h s , 
p . 2 9 7 . 
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from that, physical health suffers without such 

relief. The first French Republic rejected the 

one day in seven, and ordained a rest of one day 

in ten. The experiment was a complete failure. 

The Mosaic restrictions as to the days of 

weekly work that might be demanded of the laborer, 

laid down the principle of immeasurable importance 

for the social legislation for the future. At long 

last, after three thousand years, humanity has taken 

the next step, that of regulating the hours of daily 

labor. This slowness in recognizing the needs of 

labor is no doubt due to the fact that, till quite 

recent times, classical literature monopolized the 

education of the governing classes of the European 

peoples. Idleness became the mark of nobility; and 

it was deemed to b© beneath the man of gentle birth 

to worry over the condition of serfs and toilers. In 

sharp contrast were the Bible days when particularly 
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zea lous were the f ramers of I s r a e l ' s c o n s t i t u t i o n , 

based on e t h i c a l monotheism, to p r o t e c t the r i g h t s 

of w o r k e r s . a g a i n s t a g g r e s s i o n upon the r i g h t s of 

such w o r k e r s , the p r o p h e t J e r e m i a h and the p r o p h e t 

Malach i p r o t e s t e d . "Woe unto him t h a t b u i l d e t h h i s 

home wi th u n r i g h t e o u s n e s s , and h i s chambers by i n ­

j u s t i c e ; t h a t us e th h i s n e i g h b o r ' s s e r v i c e w i t h o u t 

wages , and g i v e t h him n o t h i s h i r e , " says J e r e m i a h ( 4 6 ) 

M a l a c h a i r e p r e s e n t s God as t h r e a t e n i n g , "I w i l l come 

n e a r to you to j u d g m e n t . . . A g a i n s t those t h a t o p p r e s s 

the h i r e l i n g in h i s wages" ( 4 7 ) . In one n o t a b l e i n ­

s t a n c e , the h i r e l i n g i s h i s own p r o t e c t o r . J acob show 

h i m s e l f by no means too t imid to accuse h i s e m p l o y e r , 

Laban, "Thou h a s t changed my wages ten t i m e s " ( 4 8 ) , 

and comes wi th s i m i l a r c o m p l a i n t s to L a b a n ' s d a u g h t e r s 

"Your f a t h e r h a t h mocked me and changed my wages ten 

t i m e s : bu t God s u f f e r e d him not to h u r t me" ( 4 9 ) . 

T46TJ erVxxi i : 13~7 
4 7 ) M a l . i i i : 5 . 

(48 ) G e n . x x x i : 4 1 . 
(49 J i b i d . x x x i : 7 . 
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This s t o r y goes to show t h a t wage e a r n e r s , in t h o s e 

d a y s , o c c a s i o n a l l y s t o o d up f o r t h e i r r i g h t s . 

The Law took p a r t i c u l a r n o t i c e of t h i s c l a s s of 

w o r k e r s . One c l a u s e r e a d s : "Thou s h a l t n o t o p p r e s s 

a h i r e d s e r v a n t . . . i n the same day s h a l t thou g ive 

him h i s h i r e " ( 5 0 ) . Aga in , "The wages of a h i r e d 

pe r son s h a l l not a b i d e u n t i l morn ing" ( 5 1 ) . Y e t , 

a t h i r d i m p o r t a n t p r o v i s i o n was t h a t which c a l l e d 

for h i r e d s e r v a n t s to have f r e e a c c e s s to t h a t which 

grew s p o n t a n e o u s l y d u r i n g the Sabba th y e a r , the yea r 

when c u l t i v a t i o n of the s o i l was suspended ( 5 2 ) . How 

about the d u t i e s of the employee toward the employer? 

The e m p l o y e r ' s r i g h t s and i n t e r e s t s a r e no t d i s r e ­

g a r d e d , A l a b o r e r , a f t e r h i s d a y ' s work, may n o t 

l a b o r fo r someone e l s e , in the even ing o r a t n i g h t ; 

b e c a u s e , by do ing so he would e x h a u s t h i s p h y s i c a l 

c a p a c i t y fo r work and n e g l e c t h i s work on the f o l l o w i n g 

(50 ) D e u t . x x i v : 1 4 , 1 5 ~ 
(51) L e v . x i x : 1 3 . 
(52) i b i d . x x v : 6 . 
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day, thus causing his employer a loss by his poor 

service (53). With such regulation observed, it 

goes without saying that no further legislation 

to protect the interests of those that employed labor 

was deemed necessary. Moreover, since labor was not 

organized in Bible days, there was no likelihood for 

any crisis because of excess labor power to arise. 

The pendulum of labor power and strategic resources 

has swung through the centuries from a position of 

relative disadvantage and restraint to one in which 

union advantage rivals and in many cases exceeds that 

of the employer, from either a legal or practical 

s tandpoin t. 

The maximum protective legislation, of course, 

attended the type in greatest need of protection; 

namely, the slave. Normally, the status of a slave 

was that of a chattel. Slaves were on a level with 

non-human beings such as the house, the field, the ox, 

(53)Tosefta,B.M.,cn~87secT27ed7zuck7 
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the a s s : h e n c e , the commandment in the Decalogue 

s t a t e s , "Thou s h a l t no t cove t they n e i g h b o r ' s h o u s e , 

nor h i s m a n - s e r v a n t , no r h i s m a i d - s e r v a n t , no r h i s 

ox nor h i s a s s " ( 5 4 ) . The v e r s i o n in Deuteronomy 

a l s o l i s t s the f i e l d among the p o s s i b l e o b j e c t s of 

c o v e t o u s n e s s , an a p p r o p r i a t e a d d i t i o n fo r a peop le 

abou t to e n t e r upon the i n h e r i t a n c e of t h e i r Land, 

and does n o t omit the i n c l u s i o n of the s l a v e as a 

l i k e l y ' t h i n g ' to c o v e t . 

I t i s a g a i n s t such h a r d background t h a t the 

B ib l e s t r i v e s , in many ways, to m i t i g a t e the s l a v e ' s 

l o t . "Remember t h a t thou wast a bondman in the l a n d 

of E g y p t " i s a r e c u r r e n t e x h o r t a t i o n ( 5 5 ) . Job 

p l e a d s the m e r i t of no t h a v i n g " d e s p i s e d the c a u s e " 

of h i s m a n - s e r v a n t or h i s m a i d - s e r v a n t . Job a r g u e s , 

"Did n o t He t h a t made me . . .make h i m ? " ( 5 6 ) . S l a v e s 

(54) E x o d . x x : 1 4 ; D e u t . v : l 8 . 
(55) D e u t . v : 1 5 ; x v i : 1 2 ; v i : 2 1 ; E x o d . x x : 2 . 
(56) Job x x x i : 1 3 - 1 5 . 



44 . 

were to be t r e a t e d as members of the f a m i l y . They 

were to p a r t a k e of t he s p e c i a l meal o r d a i n e d fo r t he 

P a s s o v e r ( 5 7 ) , and were to j o i n in the good c h e e r 

c o n n e c t e d wi th the s a c r i f i c e s , the t i t h e - b r i n g i n g , 

and the f e s t i v a l s ( 5 8 ) . They were a l s o coun ted as 

members of the fami ly with r e g a r d to the s a c r e d food 

p e r m i t t e d only to p r i e s t s and t h e i r h o u s e h o l d s ( 5 9 ) . 

In f a c t , the Law seems i n t e n t upon b r i n g i n g abou t the 

i d e a l s t a t e of s o c i e t y in which s l a v e r y would be 

a b o l i s h e d a l t o g e t h e r ( 6 0 ) , and for t h a t r e a s o n t h e r e 

was a tendency to a s s i m i l a t e the s t a t u s of s l a v e to 

t h a t of the h i r e d l a b o r e r ( 6 1 ) . In i t s a n t i p a t h y to 

human s e r v i t u d e , the B i b l e , by making God s a y , "Unto 

Me the c h i l d r e n of I s r a e l a r e s e r v a n t s , " v i r t u a l l y 

d e n i e s the r i g h t of any man to h o l d a n o t h e r as h i s 

p r o p e r t y ( 6 2 ) . 

(57l~Exod.xI iT44T 
(58) D e u t . x i i : l l , 1 2 ; 1 7 , 1 8 ; x v i : 1 4 . 
(59) L e v . x x i i : l l . 
(60) i b i d . x x v : 4 0 , 5 4 ; E x o d . x x i : 2 ; D e u t . x v : 1 2 ; E x o d . x x i : 2 6 
61) L e v . x x v : 3 9 , 4 0 , 4 3 ; D e u t . x v : 1 3 , 1 4 , 1 8 . 

(62) L e v , x x v : 4 2 , 5 5 . 
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Human l i f e was h e l d to be so s a c r e d as to e l i c i t 

c o n s t a n t r e f e r e n c e to i t in the B i b l e . B i b l i c a l em­

p h a s i s on the n a t i v e d i g n i t y of man, i r r e s p e c t i v e of 

h i s r a c e or c r e e d , r a n k s h igh in the view t h a t man i s 

p o t e n t i a l l y capab le of improvement and p e r f e c t i o n . 

Because man i s c r e a t e d in the image of God, he can 

never be reduced to the l e v e l of a t h ing or c h a t t e l : 

he remains a p e r s o n a l i t y , wi th i n a l i e n a b l e r i g h t s . To 

rob a man of t h e s e i n a l i e n a b l e r i g h t s c o n s t i t u t e s an 

o u t r a g e a g a i n s t God. Upon t h i s i d e a l c o n c e p t i o n of 

man r e s t s the i d e a l c o n c e p t i o n of j u s t i c e , as r e s p e c t 

for human p e r s o n a l i t y ( 6 3 ) . 

Modern t h o u g h t , which i n s i s t s on r e f o r m i n g the 

e x i s t i n g sys t em of p e n a l i z i n g o f f e n c e s to improve 

r a t h e r than degrade the person c o n v i c t e d , can f ind 

b i b l i c a l s u p p o r t . What was s a i d above r e g a r d i n g 

s o c i a l j u s t i c e and s o c i a l b e t t e r m e n t may w e l l go to 

s u b s t a n t i a t e the p r o p o s a l of t hose who a d v o c a t e t h a t 

( 6 3 ) G e n . i x : 6 ; D e u t . x x v i : 2 0 . See T 7 H . H e r t z , op.c7T7~ 
The P e n t a t e u c h and H a f t o r a h s , ad l o c . 
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they who determine whether a defendant is guilty 

shall be different from them who, in the event that 

guilt is established, shall prescribe the resultant 

procedure. Judges and juries are to answer the 

question whether or not the accused has committed the 

offense charged. Should conviction ensue, the court 

is not to pass sentence. Instead of this, the steps 

to be followed shall be planned by a council of ex­

perts, including a physician, a psychiatrist, a social 

worker, a criminologist, and a teacher who, while 

acting to protect society, shall at the same time 

seek to trace the lawlessness to its causes and attempt 

by removing the causes, to restore the wrong-doer to 

moral conduct. 

No one abhors capital punishment more than the 

officials who have the duty of inflicting it. Investi­

gation has shown that the prospect of capital punish­

ment does not deter people from homicide. The dominant 

force in the mind of a murderer is not thought and 
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foresight but impulse and obsession. Statistics re­

veal that the rate of homicide is lower in states 

without capital punishment than in states where it 

still prevails. For example, in 1932, the homicide 

rate in states without capital punishment was 3 per 

hundred thousand of the population, while in states 

retaining capital punishment, it was 11 per hundred 

thousand. In several states of the United States, 

capital punishment has been abandoned (64). 

Michigan abolished capital punishment in 1847; 
Rhode Island, in 1852; Wisconsin, in 1853; 
Kansas, in 1872; Maine, in 1887; Minnesota,in 1911; 
North Dakota and South Dakota, in 1915. 

Attention is drawn to the fact that the Bible 

prescribes capital punishment for a number of trans­

gressions, such as idolatry, Moloch worship, magic, 

necromancy, false prophesying, Sabbath desecration, 

blasphemy of God, cursing of parents, and other 

(64) Table based on and statements quoted from Abraham 
Oronbach, The Bible and Our Social Outlook, 
U.A.H.C. Cincinnati, 1941,pp.249,252,254-255. 
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c r imes ( 6 5 ) . Bu t , one must n o t o v e r l o o k the t r u t h 

t h a t the B i b l e a l s o t e a c h e s e x p l i c i t l y t h a t the 

punishment i s to be r e c o g n i z e d as d e t e r r e n t . "Thou 

s h a l t remove the e v i l from thy m i d s t , " "and I s r a e l 

s h a l l h e a r and u n d e r s t a n d and no more do t h i s e v i l " 

( 6 6 ) . A c t u a l l y , B i b l i c a l c o u n s e l i s to save t h o s e 

going to d e a t h . The a u t h o r of the Book of P r o v e r b s 

has i t as f o l l o w s : " D e l i v e r t h o s e t h a t a r e t aken un to 

d e a t h , and those t h a t a r e moved away to the s l a u g h t e r 

ho ld b a c k : i f thou s h o u l d s t s ay , Beho ld , we know n o t 

t h i s man: l o , He t h a t we ighe th h e a r t s w i l l t r u l y r e ­

gard i t ; and Hie t h a t keepe th thy s o u l w i l l s u r e l y 

know i t ; and fie w i l l g ive a recompense to man a c c o r d ­

ing to h i s d o i n g " ( 6 7 ) . In the name of God, E z e k i e l 

i n s i s t s t h a t " i f t he wicked t u r n from a l l h i s s i n s . . . 

he s h a l l s u r e l y l i v e , he s h a l l no t d i e . . . H a v e I any 

(65 )~Lev7xx7lcTr"Deu t . x x i i : 247~NumTxvT35T"lxod7xxxIT 
14f, and x x x v : 2 ; M a t t . x x v : 3 7 ; Luke x i i i : 3 4 ; 
Acts v i i : 5 7 f ; John x : 3 l ; I K i n g s , x i i : 1 8 , x x i : 1 0 , 1 3 

(66) D e u t . x i x : 1 6 - 2 1 ; C f . a l s o D e u t . x i i i : 1 2 , x v i i : 1 3 ; 
x x i : 2 1 « 

(67) P r o v , x x i v : l l - 1 2 . 
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p l e a s u r e in the d e a t h of the wicked? s a i t h the Lord 

God; and not r a t h e r t h a t he s h o u l d t u r n from h i s way 

and l i v e " ( 6 8 ) . 

Bu t , what may be c o n s i d e r e d a theme which 

s u r p r i s i n g l y p r o x i m a t e s to modern i d e a s on h a n d l i n g 

the law v i o l a t o r i s the s t o r y of Cain ( 6 9 ) . Cain has 

commit ted murde r : ye t , God, i n s t e a d of e x e c u t i n g the 

m u r d e r e r , s p a r e s him and e n a b l e s him to l e a d a happy 

and u s e f u l l i f e . The d e a t h p e n a l t y i s e x p l i c i t l y 

r u l e d o u t . "The Lord s e t a s i g n upon Cain l e s t any 

f i n d i n g him shou ld smi t e h i m . " P o p u l a r l y , the "mark 

of Ca in" i s supposed to be a pun i shmen t . The r e v e r s e 

i s the t r u e p u r p o r t . The mark i s not a c h a s t i s e m e n t 

but a magic symbol p o t e n t to ward off ha rm. The 

p e n a l t y imposed i s t h a t of e x i l e . But t h a t e x i l e 

becomes a b l e s s i n g . Cain m a r r i e s . He founds a f a m i l y . 

68) Ezek.xvi i iT2l^23; xxx i i i : 14 -16 ,19 . 
69) G e n . i v : l - 1 7 . 
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He b u i l d s a c i t y , even b e f o r e any o t h e r c i t y had been 

r e a r e d . The w o r l d ' s f i r s t m u r d e r e r i s t hus t r a n s m u t e d 

i n t o the w o r l d ' s f i r s t c i t i z e n . 

Among the i d e a l s upon which s o c i a l b e t t e r m e n t 

r e s t s , i s the i d e a l a iming to imbue the p r i s o n e r w i t h 

h o p e , s e l f - r e s p e c t , and e a g e r n e s s , when l i b e r a t e d , to 

d e p o r t h i m s e l f h o n o r a b l y , and to be worthy of the name 

" c i t i z e n . " That impr isonment ought no t c a r r y a s t i g m a 

i s , s t r i c t l y s p e a k i n g , no t a modern s o c i a l t r e n d , b u t 

goes back to B i b l e d a y s . That i s i n d i c a t e d by the 

comment t h a t , a l t h o u g h Joseph was in p r i s o n , "The 

Lord was wi th J o s e p h " ( 7 0 ) . The Joseph e p i s o d e may 

be s a i d to have a n t i c i p a t e d what t he l a t e Thomas Mott 

Osborne , warden of the p e n i t e n t i a r y a t O s s i n i n g , New 

York, t r i e d to a c c o m p l i s h . He a t t e m p t e d to humanize 

the p r i s o n s t h e m s e l v e s . He b e l i e v e d as many today 

b e l i e v e t h a t many p r i s o n s a r e f a r from b e i n g c o r r e c t i v e s 

of c r i m e : they a r e s c h o o l s of c r i m e . He, t h e r e f o r e , 

(70) G e n , x x x i x : 2 1 ~ 
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a t t e m p t e d to c o r r e c t t he e x i s t i n g e v i l s by so a l t e r i n g 

p r i s o n r o u t i n e as to c o n f e r upon p r i s o n e r s r e s p o n s i b ­

i l i t i e s which they cou ld e x e r c i s e w i t h d i g n i t y and 

s e l f - s a t i s f a c t i o n . Again r e f e r r i n g to J o s e p h , we 

r e a d : "And the s u p e r i n t e n d e n t of the p r i s o n commit ted 

i n t o J o s e p h ' s hand a l l the p r i s o n e r s t h a t were in the 

p r i s o n ; and w h a t s o e v e r they d id t h e r e , was done th rough 

him" ( 7 1 ) . I t may w e l l be s u r m i s e d t h a t the s u p e r i n ­

t e n d e n t of E g y p t ' s p r i s o n in the d a y ' s of J o s e p h , had 

i n s t i t u t e d e n l i g h t e n e d p o l i c i e s which tended to h a n d l e 

the inmates wi th sympathy and u n d e r s t a n d i n g , wi th the 

r e s u l t , t h a t J o s e p h ' s power of i n t e r p r e t i n g dreams and 

h i s p r a c t i c a l s a g a c i t y of a s t a t e s m a n were soon d i s ­

c o v e r e d , o b t a i n i n g fo r him the a p p o i n t m e n t to the 

o f f i c e of Grand V i z i e r ( 7 2 ) . 

What has been s u g g e s t e d above throws in bold 

r e l i e f the r e a l i t y of the wor ld in which peop le l i v e . 

71) G e n . x x x i x : 2 2 . 
72) i b i d . x l : 4 1 - 4 4 . 
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It offers something which society needs badly. The 

purpose of insisting on leaders in education and re­

ligion of the various denominations to study one of 

the most pressing problems of the day is to develop 

a keener awareness of the possibilities that reside 

in united effort toward the solution of the perplex­

ities of this age: and with that solution is linked 

the advancement of civilization. No one can avoid 

being sensitive to injustice and outraged by its per­

petration if convinced by the ideal of the dignity, 

the sanctity of man. It is this same ideal which 

solicits with urgency the aid for the maladjusted and 

the elimination of maladjustments. 

In its realization of the responsibility of 

society to its disadvantaged elements and in its 

formulation of that realization, the Biblical era is 

uniquely suggestive. While it must be admitted that 

during this epoch, Jewish philanthropy had not yet 
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a t t a i n e d i t s f u l l f l o w e r i n g ; nor had i t r e a c h e d 

out i n t o a l l i t s d i v e r s i t y and r a m i f i c a t i o n s ; n e v e r ­

t h e l e s s , the l i f e - c o n t a i n i n g f o r c e , the e n e r g i z i n g 

seed was a l r e a d y a t work and " t h e f i r s t f r u i t s " of 

h u m a n i t a r i a n t e a c h i n g s of the Hebrew r e l i g i o u s men to r s 

and l e g i s l a t o r s were a l r e a d y being h a r v e s t e d in abund­

a n c e . As a g r o u p , the Jews have shown an e x t r a o r d i n a r y 

l e a n i n g fo r works of b e n e v o l e n c e . They i n t r o d u c e d two 

new e l emen t s i n t o the work of p h i l a n t h r o p y . 

They were the f i r s t to i n f u s e c h a r i t y wi th 

e t h i c a l f e r v o r . The L e v i t i c a l l aw, "Thou s h a l t l ove 

thy n e i g h b o r as t h y s e l f , " (73) a p p l i e d a new s t a n d a r d 

to s o c i a l l i f e . This z e a l fo r the moral and s p i r i t u a l 

which they i n j e c t e d i n t o a l l the d i r e c t i o n s of l i f e 

and which , r e a c h i n g beyond Hebrew b o u n d a r i e s , a l s o 

permea ted C h r i s t i n a i t y and Mohammedanism with i t s 

(73) L e v . x i x : 1 8 . See s t a t e m e n t of C h a r l e s S t u a r t Loch , 
in E n c y c l o p e d i a B r i t a n n i c a a r t i c l e " C h a r i t y and 
C h a r i t i e s " , 13th E d i t i o n , Of.below p . 124. 
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i n f e c t i o u s warmth, e l e v a t e d J e w i s h b e n e v o l e n c e above 

the l e v e l of mere a c t s of expediency and kep t i t from 

s i n k i n g i n t o the s lough of co ld r o u t i n e . And the Jews 

were a l s o p i o n e e r s in e n t h r o n i n g c h a r i t y as a u n i v e r ­

s a l o b l i g a t i o n , a p p l i c a b l e a l i k e to the f e l l o w - I s r a e l i t e 

and the n o n - f e l l o w - I s r a e l i t e . Again r e f e r r i n g to the 

v e r s e c i t e d a b o v e , "Thou s h a l t love thy n e i g h b o r as 

t h y s e l f , " the word in Hebrew fo r ' n e i g h b o r ' i s ' r e a ' 

which does not mean, as some t h e o l o g i a n s m a i n t a i n t h a t 

i t c o n n o t e s , f e l l o w - I s r a e l i t e . In a l l the mora l p r e ­

c e p t s of S c r i p t u r e , the word ' r e a ' or n e i g h b o r i s 

e q u i v a l e n t to ' f e l l o w m a n , ' and i t i n c l u d e s in i t s r ange 

every human b e i n g by v i r t u e of h i s humani ty ( 7 4 ) . 

Both of the d i s t i n c t i v e e l emen t s the e t h i c a l 

f e r v o r i n v e s t i n g J e w i s h c h a r i t y wi th an e m o t i o n a l mora l 

d r i v e , and i t s o b l i g a t o r y c h a r a c t e r making i t a r e ­

s p o n s i b i l i t y d e v o l v i n g upon a l l people for a l l peop le 

T747 Cf . E x o d . x i : 2 . See a l s o Lev. x i x : 3 4 , w h e r e l h e 
command of love of n e i g h b o r i s ex tended to i n c l u d e 
the homeless a l i e n . 



55. 

are the logical outgrowths of the basic Hebrew con­

ception of God as Creator and owner of all goods, 

and as the Father of all human beings with an equal 

concern and love for all His children, irrespective 

of differences in origin, fortune, and masterful­

ness (75). With this ideal of human equality based 

on a common divine origin, as taught in the Penta­

teuch, the prophets later were inspired to turn 

their hot indignation on the crying evils that preyed 

on the social structure of their day. The influence 

of the prophets was the most telling factor in depth 

and breadth. 

The activity of the prophets cannot be para­

lleled in the whole range of the world's history. 

They were not priests, but popular educators and 

popular teachers. They were animated by the desire 

T75) Exod.xIx:5; Psalms, xxivTTf DeuTTxIv7I7~MaI7II7 
10; Job xxxi:l5; Prov.xxii:2. 
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to i n s t i l i n to every s o u l a deep ly r e l i g i o u s c o n s c i o u s 

n e s s , to ennoble every h e a r t by moral a s p i r a t i o n s , to 

i n d o c t r i n a t e every i n d i v i d u a l with an u n e q u i v o c a l t h e ­

ory of l i f e , to i n s p i r e every member of the n a t i o n 

wi th l o f t y i d e a l s . T h e i r work d id not f a i l to l e a v e 

i t s t r a c e s . 

These un ique p e r s o n a l i t i e s appea r very e a r l y in 

J e w i s h a n n a l s . The t e n t h c e n t u r y , b e f o r e t h i s e r a , 

a l r e a d y r e v e a l s a p r o p h e t i c f i g u r e , Na than , r e b u k i n g 

the mighty monarch David fo r an a c t of c r u e l t y r a n n y 

( 7 6 ) . The n i n t h c e n t u r y w i t n e s s e s a n o t h e r and g r e a t e r 

p r o p h e t , E l i j a h , denounc ing a n o t h e r t y r a n t , k ing -ahab, 

for a j u d i c i a l l y s t a g e d murder , ( 7 7 ) . The p r o p h e t s 

reach t h e i r f u l l moral s t a t u r e in the e i g h t h c e n t u r y 

when an u n p r e c e n d e n t e d expans ion in the p o l i t i c a l and 

economic l i f e of the two Hebrew commonweal ths , 

( 76") I I Samuel, c h a p s , x i and x i i . 
(77) I K i n g s , x x i . 
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f o l l o w i n g the c o n q u e s t s of Jeroboam I I in the Nor th 

( I s r a e l ) and of Uzziah in the South ( J u d a h ) , b r o u g h t 

the whole enormous en r i chmen t th rough the a c q u i s i t i o n 

of v a s t s t o r e s of booty and the open ing up of new 

t r a d e o p p o r t u n i t i e s . As a r e s u l t , l a r g e and power fu l 

commerc ia l c l a s s e s s p r a n g up t h a t s t o p p e d a t n o t h i n g 

in t h e i r r u t h l e s s p u r s u i t of ga in and d o m i n a t i o n . I t 

was in t h i s c r i s i s , when economic r u i n and e x p l o i t a t i o n 

were r i f e in the l a n d , t h a t the f i r s t two of t hose 

g r e a t t r i b u n e s of the peop le whose c a r e e r s a r e h i s t o r ­

i c a l l y a u t h e n t i c a t e d , the p r o p h e t Amos a t B e t h - E l in 

I s r a e l and the p r o p h e t I s a i a h in J e r u s a l e m , a p p e a r e d 

on the scene and denounced the u n b e a r a b l e c o n d i t i o n s 

in the name of the God of j u s t i c e and humani ty ( 7 8 ) . 

I t can r e a d i l y be seen t h a t to the minds of the 

p r o p h e t s d e s t i t u t i o n was f u n d a m e n t a l l y a consequence of 

s o c i a l and economic m a l a d j u s t m e n t and e x p l o i t a t i o n . 

(78) Amos, v H I 7 4 7 T 4 7 ~ I V . I s a T a h 7 ^ 7 l 8 ^ 2 0 7 ~ T i T 7 ~ a n d 
s u b s e q u e n t c h a p t e r s . 
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P h i l a n t h r o p y thus became an i n t e g r a l and i n e v i t a b l e 

p a r t of t h e i r program of s o c i a l r i g h t e o u s n e s s . I t 

must be borne in mind t h a t the term " p h i l a n t h r o p y " 

i s taken to i n c l u d e the f i e l d cove red by Jewish m i n i ­

s t r a t i o n s to t h o s e in need was, in B i b l e t imes as w e l l 

as in s u b s e q u e n t a g e s , b r o a d e r than t h a t of r e l i e f 

a l o n e . While r e l i e f was then , as l a t e r , r e l i e d upon 

as the immediate and c h i e f mode of d e a l i n g wi th d i s -

s t r e s s , the s o l u t i o n of the problem of p o v e r t y on a 

permanent b a s i s was e n v i s a g e d in i t s economic c a u s e s 

and consequences and t h e r e f o r e as a s i t u a t i o n c a l l i n g 

fo r r a d i c a l r e c o n s t r u c t i o n , not mere pa t ch -work im-

pro vemen t s . 

Taking the s t a n d on the b a s i c p r i n c i p l e t h a t a l l 

men a r e b r o t h e r s , the c h i l d r e n of the se l f same one 

God, they a t t a c k e d , in words of f i r e , the o p p r e s s i o n 

of the poor and the d e f e n s e l e s s . Amos, I s a i a h , and 

Micah were e s p e c i a l l y s e v e r e in t h e i r i n d i e tmen t of t h i s 
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phase of social wrong-doing. They first assailed 

those who "sell the needy for the price of a pair of 

shoes" and deny justice to the humble (79). Isaiah 

cried out, "What mean ye that ye crush my people and 

grind the face of the poor?" and he castigated mono­

polization of land and buildings (80). Micah bitter­

ly arraigns those wolves of society "who eat ths 

flesh of my people and flay their skin from off them 

and break their bones," and those who through manipu­

lation dispossess people of their fields and homesteads 

(81). 

The indignation of the subsequent prophets was 

no less aroused by a variety of major evils, deep-

seated and far-flung, such as, hypocrisy, jingoism, 

idolatry, lust, cynicism. But the havoc wrought by 

avarice and oppression in the ranks of the defenseless 

"79) Amos~iI7678 
80 Isa.iii:15. 
81) Micah iii:l-3. 
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never escaped the eyes of these intrepid later con­

tenders for the inalienable rights of the downtrodden. 

Jeremiah, persecuted as few men in history have been, 

returned this memorable message to King Zedekiah 

through the emissaries whom the king sent to inquire 

what the will of God was in the life and death crisis 

which confronted the nation as Nebuchadnezzar, mighty 

monarch of Babylon, was invading Judah: 

"Thus saith the Lord: Go down to the house of the 
king of Judah and say: Hear the word of the Lord, 
0 king of Judah, that sittest upon the throne of 
David, thou, and thy servants, and the people 
that enter in by these gates. Thus saith the 
Lord: Execute ye justice and righteousness, and 
deliver the spoiled out of the hand of the op­
pressor; and do no wrong, do no violence, to the 
stranger, the fatherless, nor the widow, neither 
shed innocent blood in this place" (82). 

A startingly bold summons to those in the seats 

of the mighty! Half a century later, Zechariah cited 

with slight variations this utterance of Jeremiah's(83 ) • 

Evidently, the prophet, inspired by the ideal of what 

(82) Jer.xxii7T^3*7 
(83) Zech.vii:8-12. 
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constitutes a good life, whether it be of the in­

dividual, group of individuals, or government, did 

not hesitate to bring home the lesson of that ideal 

even to them that hold the power of life and death. 

Of course, the exhortations and teachings of the 

prophets, covering roughly the four centuries between 

the middle of the eighth and the middle of the fourth 

centuries B.C.E., are based on the Pentateuch, which, 

of the whole sacred canon, carried the greatest weight 

of authority, as was already intimated previously in 

this dissertation. With the premise of human equality 

based on a common divine origin, the Pentateuch made 

provision for a distressed class in a variety of ways 

not at all partaking of the nature of alms, but rather, 

one might say, of enlightened profit-sharing. There 

were ordinary measures of assistance suited to the re­

curring seasons and having to do with the land and its 

products. The land provisions for the handicapped 
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c l a s s e s a r e , as can be e x p e c t e d , the p r o d u c t of a 

s o c i e t y , the e s s e n t i a l p u r s u i t s of which were a g r i ­

c u l t u r a l . Even when the m a l a d j u s t m e n t s a t t r i b u t e d 

to the r i s e of i n d u s t r i a l problems in the c i t i e s 

became a c u t e enough to c h a l l e n g e the a t t e n t i o n of 

the p r o p h e t s , the v a s t m a j o r i t y of the peop le were 

no doubt engaged in t i l l i n g the s o i l and in g r a z i n g . 

A c c o r d i n g l y , the a g r i c u l t u r a l a s p e c t of Mosaic Law 

was a d a p t e d to the needs of the i n d i g e n t . I t would 

seem t h a t the e n t i r e sys tem of a s s o c i a t e d l i v i n g in 

Mosaic t imes was based on the view t h a t if a l l o t h e r 

e v i l s were in one pan of the s c a l e and p o v e r t y in the 

o t h e r , p o v e r t y would outweigh them a l l . Such view 

e v e n t u a l l y became a p r i n c i p l e and the p r i n c i p l e became 

c o d i f i e d i n t o J e w i s h law, s t r i k i n g l y e x h i b i t e d by two 

f a r - r e a c h i n g i n s t i t u t i o n s wi th the s o l e aim of p r e v e n t ­

ing d e s t i t u t i o n in the l a n d . The i n s t i t u t i o n s a r e : 

the Sabba th -Yea r and the Year of J u b i l e e ( 8 4 ) . T h e i r 

T 8 4 7 ~ E x o d . x x i i i : 1 0 - 1 2 ; L e TTxxv THE) eu t7xv 
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importance in the fabric of fundamental Jewish edu­

cational ideals prompts at least a brief explanatory 

s tatement. 

Under the impact of hard reality, the Sabbati­

cal year, also known as the Sabbath of the fields, 

called for every seventh year to be one in which 

the land lay fallow. The Hebrew terminology for 

that institution is sh'mitta, translated to mean 

'release.' This 'release' took two forms: one, 

the soil was not to be sown: two, the creditor had 

to release that which he had lent to his neighbor 

(85). This insistence was intended for an agricul­

tural community, in which each family had its home­

stead. Since a debt would only be contracted in 

case of misfortune, the loan was, therefore, an 

act of charity, rather than a business transaction. 

Circumstances had altered altogether when economic 

life became more complex and people engaged in 

185 )Deut.xv:l-2.~See Exod.xxiii~ToI7~and Lev7xxv~2f. 
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commerce. Debts contracted in the course of trading 

belonged to quite a different category, and this law 

could not fairly be invoked for their cancellation. 

Consequently, in the first century of the present era, 

Hillel instituted a method whereby the operation of 

the year of release did not affect debts that had 

been delivered to the Court before the intervention 

of the year of release (86). Without actually handing 

over the bond or promisory note to the Court, the 

creditor could secure his debt against forfeiture by 

appearing before Beth Din, judges of the court, be­

fore the execution of a loan, and making the decla­

ration, *I announce unto you, judges of this Court, 

that I shall collect any debt which I may have 

(86 ) Hillel"flouTIsh'ed~'at"7he""""tIme_of~king"Herod7~"WIth 
his disciples and those of Shamai begins the 
period of Tanaim, which lasted from 10 to 220 of 
the present era. The first attempt towards bring­
ing some order and system into the mass of legal 
traditions and usages was made by him. 
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o u t s t a n d i n g wi th N . N . , whenever I d e s i r e . ' This 

measure was known as P r o s b u l ( 8 7 ) , which had the 

e f f e c t of p r e v e n t i n g l i m i t a t i o n , and was meant 

p r i m a r i l y as a guard a g a i n s t s h u t t i n g the door to 

b o r r o w e r s . Whatever the a s p e c t , a g r i c u l t u r a l or 

commerc i a l , the u n d e r l y i n g t e a c h i n g i s t h a t t h e 

i d e a l of compassion be not o v e r l o o k e d . I n d e e d , i n 

terms of compass ion , and f e l l o w - f e e l i n g even the i n ­

c o n s i s t e n c i e s become e x p l i c a b l e . 

E q u a l l y a p r o d u c t of human sympathy i s the 

i n s t i t u t i o n of the J u b i l e e y e a r which s h a r e s t h e 

f e a t u r e s of the S a b b a t i c a l y e a r . I t , t o o , was a 

s a f e g u a r d a g a i n s t d e a d e n i n g p o v e r t y . By i t , h o u s e s 

and l a n d s were kept from a c c u m u l a t i n g in the hands 

of a few. Pauper i sm was p r e v e n t e d ; a r a c e of i n ­

dependen t f r e e h o l d e r s was a s s u r e d . I t r e p r e s e n t e d 

such a r a r e and s t r i k i n g i n t r o d u c t i o n of mora l s i n t o 

T87) Gitt7~36^7"^6a7"^heb7x7~37~5T 
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economics, that many have been inclined to question 

whether this wonderful institution was ever in actual 

force (88). Notwithstanding that, the lesson is pro­

vocative: the directive comes from heaven. According 

to the Bible, "The land shall not be sold for ever: 

for the land is mine," (89). Every fifteith year, 

therefore, "ye shall return every man unto his possess­

ion." All the land then was, as it were, held from 

God on lease. The Israelite who voluntarily or through 

some compulsion sold his land to another, sold not the 

ownership of the land, but the remainder of the lease, 

till the next year of jubilee, when all the leases fell 

in simultaneously. The land came back to his family, 

all contracts of sale to the contrary notwithstanding. 

His children thus enjoyed the same advantage of a 

T88) On observance of Sabbatical year, see Neh.x:32; 
Josephus, Antiquities of the Jews, Bk.XIII,chap. 
viii, par.l; x,6,16;III,xii,3. On the Jubilee 
year, see Ezekiel, xlvi:16-18. 

(89) Lev.xxv:23,13. 
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• f a i r s t a r t ' as t h e i r f a t h e r had b e f o r e them. 

I t f o l l o w s t h a t a s a l e of l and r e a l l y amounted 

to no more than a l e a s e , and the p r i c e n e c e s s a r i l y 

v a r i e d wi th the r emoteness of the j u b i l e e y e a r . 

"Accord ing to the number of y e a r s a f t e r the j u b i l e e 

thou s h a l t buy of thy n e i g h b o r , and a c c o r d i n g to the 

number of y e a r s of the c rops he s h a l l s e l l u n t o t h e e , " 

( 9 0 ) . Assuming, f o r example , t h a t a farm s o l d f o r 

f i v e hundred d o l l a r s : i t cou ld be r e p u r c h a s e d f o r 

$490 .00 a t the end of t he f i r s t y e a r ; f o r $ 4 8 0 . 0 0 a t 

the end of the second y e a r ; for $ 4 7 0 . 0 0 a t the end 

of the t h i r d y e a r , u n t i l a t the b e g i n n i n g of the 

f i f t i e t h y e a r i t s r e c o v e r y would c o s t n o t h i n g . In 

o t h e r words , t h e r a t i o of p r i c e r e d u c t i o n would be 

g r e a t e r i f the s a l e o c c u r r e d in some s u b s e q u e n t y e a r -

of the J u b i l e e . I f s o l d in the f i f t e e n t h y e a r of t he 

J u b i l e e p e r i o d , the a n n u a l r e d u c t i o n would be no t one 

f i f t i e t h of the s e l l i n g p r i c e b u t one t h i r t y - f i f t h . I f 
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s o l d in the f o r t i e t h y e a r , the a n n u a l r e d u c t i o n would 

be o n e - t e n t h of the s e l l i n g p r i c e , and so on . 

Such l e g i s l a t i o n , be i t remembered, d i d no t aim 

a t the i m p o s s i b l e the a b o l i t i o n of p r o p e r t y : i t s 

aim was a t the m o r a l i z a t i o n of p r o p e r t y , s e r v i n g to 

b r i n g i t in harmony wi th e q u i t y and the law of Reason 

by means of the J u b i l e e - y e a r . 

In t h i s c o n n e c t i o n , i t i s w e l l to obse rve t h a t 

a l t h o u g h the y e a r commenced on the f i r s t of T i s h r i , 

Rosh Hashanah , i t was n o t u n t i l the t e n t h of the month, 

Yom K i p p u r , t he Day of Atonement , t h a t the p r o c l a m a t i o n 

of the J u b i l e e was made, as the B i b l e has i t : "And thou 

s h a l t number seven s a b b a t h s of y e a r s u n t o t h e e , s even 

t imes seven y e a r s ; and t h e r e s h a l l be un to t h e e the 

days of seven s a b b a t h s of y e a r s , even f o r t y and n i n e 

y e a r s . Then s h a l t thou make p r o c l a m a t i o n w i t h the 

b l a s t of the horn on the t e n t h day of the s e v e n t h month; 

in the day of a tonement s h a l l ye make p r o c l a m a t i o n wi th 
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the horn throughout all your land. And ye shall 

hallow the fiftieth year, and proclaim liberty through 

out the land unto all the inhabitants thereof; it 

shall be a Jubilee uoto you; and ye shall return every 

man unto his possession, and ye shall return every 

man unto his family," (91). 

Why was atonement day chosen for the proclama­

tion? Because, the Day of Atonement and the Jubilee 

had much in common. The message of both was 'new 

birth.' The Day of Atonement freed man from slavery 

to sin and enabled him to start life anew, at one 

with God and with his fellowmen. The Jubilee had for 

its aim the emancipation of the individual from the 

shackles of poverty, and the readjustment of the 

various strata in the commonwealth in accordance with 

social justice. There could, therefore, be no more 

appropriate day for inaugurating such a year of 

(91) Lev. xxv: 8-10. 
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rectification as well as to attune the hearts of 

all to the sacrifices demanded by such rectification---

than the Day of Atonement; and no more suitable signal 

to inaugurate it than the blowing of the Shofar, the 

ram's horn, the traditional symbol used as a reminder of 

Isaac's readiness to give his life for a Great Ideal 

had his father, Abraham, not found a ram as substitute, 

(92). This aspect is not homilectical. It is a 

rational view of an institution which had for its 

purpose to carry the high ideal of ethics into the 

field of economics; thereby, relating it to social 

betterment. If the Bible sections dealing with the 

Jubilee were not taken to serve the realm of economic 

science, they were, utilized for service in the depart­

ment of economic thought. 

It is well known that Henry George found in the 

Jubilee chapter, with its laws against the permanent 
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a l i e n a t i o n of l a n d , an i n t i m a t i o n and endorsement of 

h i s d o c t r i n e of S i n g l e Tax ( 9 3 ) . I t i s no t out of 

p l a c e h e r e to s e t f o r t h the main f e a t u r e of the d o c ­

t r i n e . 

Henry George was an American economis t and r e ­

former who f e l t t h a t he had d i s c o v e r e d , a f t e r a l i f e 

of h a r d s h i p and p o v e r t y , the c lue to s o c i a l j u s t i c e . 

Pover ty was fo r him the g r e a t s o c i a l e v i l . In h i s 

famous work, " P r o g r e s s and P o v e r t y , " he e x p r e s s e d 

the view t h a t economic misery i s a r e s u l t of the 

f a c t t h a t r e n t , the unea rned i n c r e m e n t of l a n d , i s 

d r a i n e d off i n t o the p o c k e t s of the l a n d l o r d s . He 

p roposed t h a t t h i s money be c o n f i s c a t e d by the 

government by means of t a x a t i o n and used to b e n e f i t 

a l l members of s o c i e t y . His d o c t r i n e was a r e ­

c u r r e n c e to the theme t h a t w i t h o u t economic s e c u r i t y , 

p o l i t i c a l democracy cou ld not produce s o c i a l 

j u s t i c e . When i t f i r s t a p p e a r e d in 1879, i t 
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aroused such interest and provoked such debate 

that those of a later generation still heard its 

echoes, while hardly realizing its intensity. 

No less an authority than the Chief Rabbi of 

England, (94) in his commentary on the Pentateuch 

and Haftorahs, quotes Henry George, with reference 

to the periodical redistribution of land in the 

national life of Israel: "It is not the protection 

of property, but the protection of humanity, that is 

the aim of the Mosaic Code. Its Sabbath day and 

Sabbath year secure even to the lowliest, rest and 

leisure. With the blast of the Jubilee trumpets the 

slave goes free, and a redivision of the land secures 

again to the poorest his fair share in the bounty of 

the common Creator." Thus,it may be fairly maintained 

that the Jubilee not only possessed educative value; 

but has also grown through the Old Testament days to 

(94 ) J.H. Hertz, op.cit., The Pen ta t eiTc h~an d"I a f 7oT ah i 
Lev. xxv:10. 
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t h i n k e r s of l a t e r a g e s , f a c i n g , of c o u r s e , d i f f e r e n t 

p r o b l e m s , f i n d i n g d i f f e r e n t f o r m u l a s ; s t i l l , u t t e r ­

i n g e s s e n t i a l l y the same hope f o r t he i d e a l of s o c i a l 

j u s t i ce . 

At t h i s j u n c t u r e , a word o u g h t to be s a i d a b o u t 

t h e o p i n i o n of more than a few t h a t the l a n d r e g u l a ­

t o r y m e a s u r e s in t he B i b l e f a v o u r S o c i a l i s m . One 

w r i t e r on the h i s t o r y of t h e Hebrews h a s much em­

p h a s i z e d the f i r s t a p p e a r a n c e of S o c i a l i s m i n t he 

M o s a i c a g r a r i a n l aws ( 9 5 ) . 

In t r u t h , S o c i a l i s m i s n o t t h e word to u s e . What 

we f i n d i n t h e B i b l e i s , f i r s t , r u l e s o r d a i n i n g a 

c a r e f u l p r o v i s i o n f o r the p o o r , p r o t e c t i n g them from 

e x p l o i t a t i o n and from p e r m a n e n t d e b t , and e n j o i n i n g 

f r e e l o a n s , to which r e f e r e n c e h a s a l r e a d y been made 

in t h i s s u r v e y ; and t hen numerous a t t a c k s by t h e 

p r o p h e t s upon the i n j u s t i c e and o p p r e s s i o n p r a c t i c e d 

by the r i c h ( 9 6 ) . 

( 9 5 ) J , E . ~ R e n a n 7 His t o r y o T T h e P e o p l e ~ o f ~ T s r aeT7f r " ! 
from t h e F r e n c h , R o b e r t s B r o s . , Bos t o n , 1 8 8 9 - 1 8 9 5 
C h . x v l . 

( 9 6 ) L e v . x x v : 3 5 f f . ; D e u t . x x x i i i : 2 0 , x x i v : 1 4 - 15 , 1 9 - 2 1 . 
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It may be agreed that the aim of all this was 

group solidarity without in any way ignoring the in­

dividual. Mosaic prevention of inequality of wealth 

may be said to be an idealistic philosophy leading to 

active 'social planning.' But that does not make 

Socialism; because it opposed political management of 

the total lives of people. 

In the light of the foregoing, if a question be 

asked, what was the purpose of those laws? The answer 

is that when Moses had brought a slave people to the 

borders of a Promised Land, he had delivered to them a 

series of laws by which they were to be governed- Among 

these laws were included those which postulated the 

doctrines that land belongs to God, that He has given it 

to the children of men, and that it cannot, therefore, 

be perpetually alienated from the family of the possessor 

Each family was given a portion of the land, which was to 
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remain i t s p r o p e r t y f o r e v e r . I f a man f e l l poor and 

was compe l l ed to s e l l h i s l a n d , he cou ld on ly make a 

temporary s a l e of i t . P e r p e t u a l s a l e was i m p o s s i b l e . 

In the J u b i l e e y e a r , every man was to r e t u r n to h i s 

p r o p e r t y . A mortgage could r u n , a t the mos t , on ly 

for a p a r t of f o r t y - n i n e y e a r s : b e c a u s e , i t was " t h e 

h a r v e s t of the ground" and n o t " t h e g r o u n d " i t s e l f 

which was s o l d , - - - a ve ry r emarkab le d i s t i n c t i o n . Not 

only d id t h i s a p p l y to the male s i d e of the h o u s e , bu t 

t he women l i k e w i s e had l e g a l r i g h t s , even in t h a t r e ­

mote time and among t h a t a n c i e n t p e o p l e . When the 

d a u g h t e r s of Ze lophehad came to Moses and t o l d him t h a t 

t h e i r f a t h e r had d i e d , l e a v i n g no male i s s u e , Moses 

d e c l a r e d t h a t women were e n t i t l e d , in t h i s c o n n e c t i o n , 

to the same r i g h t s , under the law, as men (97),* so 

then the purpose of the laws can be seen in the r e s u l t . 

What was the r e s u l t of such a sys tem of l and l aws? 

An i n t e n s e power of r e s i s t a n c e was deve loped among t he 
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p e o p l e . While the J e w i s h p e o p l e , in a n c i e n t t i m e s , 

n e v e r numbered more than f i v e m i l l i o n s , and whi le 

t h e i r whole coun t ry was not very much l a r g e r than a 

coup le of c o u n t i e s in Western P e n n s y l v a n i a , i t n e v e r ­

t h e l e s s , e n d u r e d . A n a t i o n n e v e r f i g h t s fo r i t s h o t e l s 

or for i t s b o a r d i n g - h o u s e s : i t w i l l f i g h t only f o r 

i t s h e a r t h s , i t s homes, i t s s o i l , i t s c o u n t r y no 

m a t t e r how s m a l l i t b e . 

No wonder , the i n a l i e n a b l e r i g h t to the s o i l was 

c o n c e i v e d to be so i n t e g r a l to the r e l i g i o - e c o n o m i c 

sys tem of I s r a e l , t h a t i t s v i o l a t o r was r e g a r d e d as an 

a l m o s t u n p a r d o n a b l e o f f e n d e r . With w e l l - n i g h drama­

t i c e f f e c t , the B i b l e b e a r s t e s t i m o n y to t h i s in t he 

r e c i t a l of King Ahab ' s o f fence a g a i n s t Naboth ( 9 8 ) . 

The k i n g , s i t t i n g a t a window in h i s p a l a c e in 

S a m a r i a , chanced to n o t i c e a l i t t l e v i n e y a r d , the 

p r o p e r t y of one Nabo th , which , a c c o r d i n g to the monarch 
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seemed to d e s t r o y the symmetry of the r o y a l g a r d e n s 

a round the p a l a n c e . He conce ived an u n c o n t r o l l a b l e 

d e s i r e f o r t h a t l i t t l e p i e c e of l a n d . He s en t for 

Naboth and o f f e r e d him a f a b u l o u s p r i c e f o r i t . 

Naboth r e f u s e d to s e l l i t . He s a i d , "God f o r b i d t h a t 

I shou ld g i v e thee the i n h e r i t a n c e of my f a t h e r s . " 

Ahab f e l l s i c k wi th d i s a p p o i n t m e n t , and J e z e b e l , 

h i s w i f e , who was no t a J e w e s s , bu t a p r i n c e s s of 

Z idon , knowing the c a u s e , s a i d to h e r husband , " In my 

r o y a l f a t h e r ' s l a n d , i f a man r e f u s e d to g i v e t h e k i n g 

t h a t which he d e s i r e d , he would l o s e both h i s p r o p e r t y 

and h i s l i f e . " Wicked though Ahab was, he r e p l i e d , 

"Not so in I s r a e l : i t i s the man 's i n h e r i t a n c e : I d a r e 

no t t ake i t . " When J e z e b e l d i s c o v e r e d t h a t h e r husband 

remained i l l because he cou ld n o t o b t a i n N a b o t h ' s v i n e ­

y a r d , she b r i b e d some f a l s e w i t n e s s e s to d e c l a r e t h a t 

Naboth was g u i l t y of b l a sphemy. On t h i s p e r j u r e d 

t e s t i m o n y , he was found g u i l t y and put to d e a t h : h i s 
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p r o p e r t y was e s c h e a t e d to t h e c r o w n . Ahab t o o k 

p o s s e s s i o n of the c o v e t e d v i n e y a r d . 

The p r o p h e t E l i j a h , who, on o t h e r o c c a s i o n s had 

had some b i t t e r and s e v e r e c o n t r o v e r s i e s w i t h Ahab 

on r e l i g i o u s m a t t e r s , had n e v e r though t i t w o r t h 

w h i l e to i n v o k e the p u n i s h m e n t of God upon h i m . B u t , 

when he h e a r d what had been done w i t h N a b o t h ' s v i n e ­

y a r d , s t a n d i n g b e f o r e Ahab , he s a i d : " B e c a u s e thou 

h a s t done t h i s t h i n g ; b e c a u s e thou h a s t r e j e c t e d G o d ' s 

s a c r e d law c o n c e r n i n g the s o i l ; a l l manner of e v i l 

s h a l l come upon t h e e ; y e a , dogs s h a l l l i c k t h y b l o o d . " 

S u r e l y , the l a n d l aws must have b e e n of v a s t i m p o r t ­

a n c e to the a n c i e n t I s r a e l i t e s fo r E l i j a h to have 

f u l m i n a t e d a g a i n s t the k i n g w i t h s u c h s e v e r i t y . They 

were to t e a c h the p r o p e r r e c o g n i t i o n and e s t i m a t e of 

man and of w e a l t h b a s e d on the two p r e m i s e s : t h a t a l l 

men b e l o n g to God; t h a t a l l w e a l t h b e l o n g s to God. 
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"The e a r t h i s the L o r d ' s , and the f u l l n e s s t h e r e o f , " 

says the P s a l m i s t ( 9 9 ) . E l e a z a r of B e r t o t h a i n s i s t s , 

"Give un to Him of what i s H i s , s i n c e thou and what 

Thou h a s t a r e H i s " ( 1 0 0 ) . How a good man f u l f i l l e d 

h i s duty to those who needed h i s h e l p i s i d e a l l y d e s ­

c r i b e d in Job ( 1 0 1 ) : 

"I d e l i v e r e d the poor t h a t c r i e d , the f a t h e r l e s s 
a l s o t h a t had none to h e l p him. The b l e s s i n g of 
him t h a t was ready to p e r i s h came upon me; and 
I caused the widow's h e a r t to s i n g f o r j o y . I 
put on r i g h t e o u s n e s s , and i t c l o t h e d i t s e l f wi th 
me; my j u s t i c e was a robe and a d iadem. I was 
eyes to the b l i n d , and f e e t was I to the l ame . 
I was a f a t h e r to the needy , and the cause of 
him t h a t I knew no t I s e a r c h e d o u t . " 

I t i s n e e d l e s s to m u l t i p l y q u o t a t i o n s h e r e from 

the many p l a c e s in a l l p a r t s of the B i b l e commanding 

or commending b e n e f i c e n c e to the poor ( 1 0 2 ) . The 

same theme runs th rough the u n - c a n o n i c a l l i t e r a t u r e . 

I t i s f r e q u e n t in S i r a c h ( 1 0 3 ) . T o b i t b e g i n s with a 

7*99) Psalms 24717 
( lOO)E th i c s of the F a t h e r s , i i i : 8 . 
(10l)Job,xxix:12-16. 
(102)Haggai ii:8; Isa.lviii:7,10;Ezek.xviii:17f;Psalm 

xxxvii:21,xli:2;prov.xiv:20f; xxxi:20;iii:27f. 
(103)Ecclus.iv:1-6;xxix:1-13;cf.21-28;xviii:15-18,etc. 
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recital of his charities to the living and the 

dead (104). The exhortations in the Gospels are in 

the same vein (105), as are also the apostolic wri­

tings (106). 

The insistence on deeds of charity and loving 

kindness so impressed the people that the inaugura­

tion of a system to aid the poor was hailed by them 

with ready response. Throughout the diaspora, gener­

osity to the destitute was law and custom. Organized 

charities of the community gave personal attention, 

sympathy, and service. 

To the collection for public charities all were 

required to contribute in the measure of their ability 

and of the current or occasional need. Men who moved 

into the town were liable to the daily collection of 

victuals, known as 'tamhui', after thirty days 
(104) T o b i t , i v ~ 7 - l l ; xIT78fT 
(105) M a t t . v : 4 2 ; Luke v i : 3 0 - 3 8 . 
(106) James 1 :27; c f . v : 1 - 6 ; I I : 6 ; Hebrews X I I I : 1 6 . 
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residence: after three months, to the weekly collec­

tion for the poor of the place, termed 'kuppah:* 

after six months, to the collection for clothing: 

after nine, to the burial fund: at the end of the year, 

for the defence of the city (107). Minor orphans, even 

though they inherited property, were not assessed for 

charity (108); nor were the women and children of a 

household. From women, the collectors were allowed to 

receive only small voluntary contributions (109). The 

poor, even those themselves dependent on chairty, were 

permitted to make a small contribution to the 'kuppah,' 

but not urged to do so (110). 

In the concluding chapter of the treatise on 

charity, Maimonides enumerates eight degrees in a des­

cending scale (ill). The highest of all is what might 

(107) Baba Batra, 8a7~Cf7fosTFeah~iv79~ 
(108) Baba Batra, 8a, end. 
(109) Tos. Baba Kamma, xi:6. 
(110) M.Baba Kamma x:9:Tos.Baba Kamma xi:9ff.;Baba 

Kamma 119a. 
(111) Mattenot Aniyim,ch.x. cf.par.4. 
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be called preventive charity, which lays hold of a 

man who is falling, and keeps hi/n from falling and 

becoming a public charge by a gift or a loan or a 

partnership, or by finding him work. Next to this 

comes remedial charity so managed that neither donor 

nor beneficiary knows who the other is. This was one 

of the things which was accomplished by contributions 

to the public chest, officially collected and distri­

buted: third, gifts where the recipient is known to 

the giver but not vice versa: fourth, gifts where the 

giver is known to the recipient but not vice-versai 

fifth, giving before any request is made: sixth, giv­

ing upon request but giving sufficiently: seventh, 

giving insufficiently but cordially: eighth, giving 

with a sullen miean. The spirit and manner in which 

the thing is done is of the essence of the deed. 

The analysis of the concern for the poor, as the 

foregoing shows, affords an argument against the 
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t e a c h i n g t h a t w e a l t h i s the reward of u p r i g h t n e s s and 

of p i e t y , wh i l e pove r ty i s the punishment for s i n and 

w i c k e d n e s s . In the B i b l e , where compassion crowds out 

l o g i c , the poor a r e i d e n t i f i e d no t wi th the wicked bu t 

with the u p r i g h t : " p o o r " and " r i g h t e o u s " a r e o f t e n 

synonymous. An example i s f u r n i s h e d by t h a t v e r s e in 

the Book of Amos in which the word " n e e d y " i s a r e p e ­

t i t i o n of the word " r i g h t e o u s " : "They s e l l the r i g h t ­

eous f o r s i l v e r and the needy for a p a i r of s h o e s " ( l l 2 ) : 

s i m i l a r l y , in the Book of P s a l m s , the " p o o r " a r e i d e n ­

t i c a l with the i n n o c e n t : " In s e c r e t p l a c e s do th he s l a y 

the i n n o c e n t . . . . H e l i e t h in wa i t to c a t c h the p o o r , " 

( 1 1 3 ) . The poor a r e f r e q u e n t l y denominated God 's own 

p e o p l e . "What mean ye t h a t ye c ru sh my p e o p l e , and 

g r i n d the face of the p o o r ? " a s k s I s a i a h in the name 

of God ( 1 1 4 ) . 

T i l 2 ) Amos,~TT76T 
(113) P s a l m s , X : 9 , 8 . 
(114) I s . i i i : 1 5 . 
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Only once or twice does the B i b l e draw the l o g i c a l 

i n f e r e n c e t h a t , i f s i n c a u s e s p o v e r t y , p o v e r t y must be 

the e v i d e n c e of s i n . The b e s t known i n s t a n c e o c c u r s in 

the Book of Job where the f r i e n d s of Job can a c c o u n t 

for J o b ' s m i s f o r t u n e s only on the s u p p o s i t i o n t h a t Job 

must have committed some i n i q u i t y . And y e t , the Book 

of Job p r e s e n t s t h i s a rgument only fo r the pu rpose of 

r e f u t i n g i t . The ve ry c h a r a c t e r s who espouse t h i s 

d o c t r i n e do so l e s s in o r d e r to a r r a i g n poor Job than 

to s u p p o r t t h e i r theory t h a t s i n , on the one hand , and 

a d v e r s i t y , on the o t h e r , a r e r e l a t e d as cause and e f f e c 

A p p r o x i m a t e l y , the same may be s a i d of the p a s s a g e in 

the Book of L a m e n t a t i o n s ( 1 1 5 ) : "They t h a t d id feed on 

d a i n t i e s a r e d e s o l a t e in the s t r e e t s ; they t h a t were 

b rough t up in s c a r l e t , embrace d u n g h i l l s ; fo r the i n ­

i q u i t y of the d a u g h t e r of my people i s g r e a t e r than 

the s i n of Sodom t h a t was over thrown as in a moment, 

and no hands f e l l upon h e r . " N o t w i t h s t a n d i n g t h e s e 
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i n s t a n c e s , the d i v i n e f a v o r s in s t o r e f o r the poor 

a r e c o u n t l e s s . The B i b l e o f f e r s s c o r e s of p a s s a g e s 

which p r o c l a i m t h a t God t e n d e r l y looks upon the p o o r , 

h e a r k e n s to them, remembers them, answers them, has 

p i t y on them, h e l p s and d e l i v e r s them, e s p o u s e s t h e i r 

cause in the law c o u r t f p r o v i d e s them a r e f u g e , and 

g r a n t s them an i n h e r i t a n c e ( 1 1 6 ) . 

Those who a g r e e with the B i b l e t h a t p o v e r t y s h o u l d 

evoke p i t y and not c e n s u r e w i l l f ind the d o c t r i n e s 

and i d e a l s s t r e s s e d in i t , more c o n g e n i a l than the 

n o t i o n t h a t , when peop le a r e p o o r , the f a u l t i s c h i e f ­

ly t h e i r own, an a t t i t u d e c l e a r l y shown in a s o c i a l 

s e r v i c e p u b l i c a t i o n ( 1 1 7 ) . I t c o n t a i n s , among o t h e r 

( 1 1 6 ) J o b , x x x v i : 7 ; I s 7 l x v I 7 2 7 ~ P s 7 I x 7 l 9 7 x x x i T I T T l x i x 7 3 4 f 
J o b , x x x i v : 2 8 ; P s . i x : 1 9 ; I s . x l i : 1 7 ; P s . l x x i i : 1 3 ; 
I s . x x i x : 1 9 , 2 0 ; P s . c i i : l ; J o b V : 1 5 , 1 6 ; P s . x x x v : 1 0 , 
l x x : 6 , l x x i i : 1 2 , 1 3 ; c i x : 2 2 ; P s . l x x i i : 2 , c x l : 1 3 , 1 4 ; 
I s . x i : 4 ; I s . x i v : 3 2 ; Z e p h . i i i r l l , 1 2 ; P s . x x x v i i : 
1 0 , 1 1 , 1 4 . 

N0TE:These r e f e r e n c e s c o r r e s p o n d e x a c t l y to the p a s ­
s a g e s a l l u d e d above . I t was done in t h i s f a s h i o n h e r e t 
o b v i a t e m u l t i p l i c i t y of numbers in the body of t h e s i s . 
( 1 1 7 ) S o c i a l S e r v i c e Review, Un iv . of Chicago P r e s s , 

Ch icago , March, 1934, p . 1 3 7 . 
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and s i m i l a r r e f l e c t i o n s , t h i s p a s s a g e : 

"A p r o f e s s o r of economics r e c e n t l y a c c e p t e d 
the i n v i t a t i o n of a f r i e n d to go and see one 
of the ' e m e r g e n c y ' s h e l t e r s s e r v i n g t housands 
of C h i c a g o ' s uremployed s i n g l e men. A f t e r 
v i ewing the " l i n e " as the men r e c e i v e d , c a f e ­
t e r i a s t y l e , the e v e n i n g mea l , he r emarked , 
i f t h i s were a f a i r sample of the group s e r v e d 
in a l l the s h e l t e r s , the world would be b e t t e r 
off i f e i g h t y - f i v e pe r c e n t were loaded onto 
a r a f t , towed i n t o Lake M i c h i g a n , and s c u t t l e d . " 

The a r t i c l e p roceeds to d e m o n s t r a t e the i n j u s t i c e 

and t h o u g h t l e s s n e s s of such v e r d i c t . Pe rhaps , due to 

the i n f l u e n c e of the B i b l e , t h e r e a r e not many today 

who b l u n t l y scorn the p o o r . More time i s now devo ted 

to s o c i a l s c i e n c e , b r i n g i n g i n t o i t s o r b i t the sub ­

j e c t s of psychology and economics , with the r e s u l t 

t h a t i n q u i r y i n to the c a u s e s of povery t a k e s i n , n o t 

only the p e r s o n a l a n g l e , b u t a l s o the s o c i a l f a c t o r . 

I t is ofen a rgued t h a t i n e q u a l i t y of w e a l t h i s p r i ­

m a r i l y due to i n c i d e n t s e x t e r n a l to the i n d i v i d u a l ; 

such a s , the t r u s t movement, w a r s , methods of r a i l r o a d 

f i n a n c i n g . The opponents of t h i s d o c t r i n e r e t o r t t h a t 
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poverty is due to concentration of wealth in the 

hands of a few, to low wages, industrial exploita­

tion, scant opportunity, "the profit system," 

"capitalism," militarism, race discrimination, bad 

housing. This latter school insists that the so-

called personal causes of poverty, ignorance, 

incompetence, inefficiency, shiftlessness, emotional 

instability, bad habits, bad morals, bad home life, 

insobriety --- are themselves the effects of social 

conditions. Bad surroundings, they maintain, create 

lis tiessness, discouragement, inebriacy, ignorance, 

emotional upsets. One group extols "rugged indiv­

idualism": their opponents jeer "ragged individual­

ism. " 

These observations tend to show that modern 

investigations into social conditions with a view of 

eliminating poverty, are compatible with the Biblica 

commendations of charity and the Biblical demands fo 
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s o c i a l j u s t i c e . As can be seen from what has been 

s a i d h e r e on t h i s theme, the g e n e r a l s p i r i t , p e r v a d i n g 

the B i b l e , r anges t h a t s a c r e d l i t e r a t u r e more e x t e n ­

s i v e l y on the s i d e of t h o s e who emphasize the f a c t o r s 

t h a t a r e s o c i a l . 

The i d e a l of s o c i a l u p r i g h t n e s s , upon which 

a g r i c u l t u r a l i n d u s t r y was based in a n c i e n t J u d e a , d i d 

not l e a d the peop le to a n a l y z e h a p p i n e s s i n t o d i f f e r e n t 

g r a d e s or p l a n e s of s a t i s f a c t i o n . Happiness with them 

was g e n e r a l l y r e g a r d e d as a t t a i n e d by d e c r e a s i n g w a n t s , 

i n c l u d i n g the wants of the n e e d y . That i d e a l found 

e x p r e s s i o n in the w r i t t e n code ; t h e r e i t was p a r t of 

an e f f e c t i v e , l o n g - c o n t i n u e d r e l i g i o u s s y s t e m , a p p l i c ­

a b l e , a t f i r s t , to l and economy, and l a t e r , in c o u r s e 

of t i m e , to i n d u s t r i a l and commercia l c o n d i t i o n s . In 

every c l ime and unde r v a r i e d c i r c u m s t a n c e s , i t was r e ­

h e a r s e d and i n t e r p r e t e d by the b e s t l e a r n i n g and though 

and d i g e s t e d fo r ends of e d u c a t i o n . The a s s o c i a t i o n of 
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ideas which it suggests, the God-consciousness which 

it evokes, cannot fail to cultivate and ennoble in­

tellect, emotions, feeling; and, in that way, help 

to reproduce in its adherents, in a greater or lesser 

degree, the divine pattern and ideal of holiness. 

Another step in the same direction, in which 

benevolent sentiments aim at bringing about the mini­

mum discomfort and the maximum enjoyment in associated 

living, is the care of the aged. 

Among the many commands given Israel of old is 

the one which insists on respect for the aged: "Thou 

shalt rise up before the hoary head, and honor the 

face of the old man" (118). Disrespect for the aged 

is listed among the calamities attendant upon national 

upheaval and overthrow. The sinister prediction, "The 

child shall behave insolently against the aged", is 

voiced by the prophet Isaiah, while incident to the 

TIl8TrLe7T7ix7327 
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t r a g i c downfa l l of J e r u s a l e m , the lament i s u t t e r e d , 

"The f aces of the e l d e r s a re not honored" ( 1 1 9 ) . I t 

i s r e l a t e d t h a t a famous r a b b i would s t a n d up even 

b e f o r e an aged hea then p e a s a n t , s a y i n g : "What s t o r m s 

of f o r t u n e has t h i s old man wea the red in h i s l i f e ­

t i m e . " ( 1 2 0 ) . 

I t may w e l l be assumed t h a t the B i b l i c a l t e a c h ­

ing of r e s p e c t f o r the aged has a wider i m p l i c a t i o n , 

such as s u g g e s t e d by the P s a l m i s t ' s p r a y e r , "Cas t me 

not off in the time of old a g e ; when my s t r e n g t h 

f a i l e t h , f o r s ake me n o t " ( 1 2 1 ) . Even though i t be 

taken t h a t t h i s ve r se does not a l l u d e to an i n d i v i d ­

u a l and t h a t "me" and "my" r e f e r to I s r a e l , the n a ­

t i o n ; y e t , a concern for aged i n d i v i d u a l s must r e s i d e 

beh ind the metaphor in o r d e r to g ive meaning to the 

m e t a p h o r . There would be no f o r c e to the f i g u r e of 

11971s.III757Lam77712~ 
1 2 0 ) J . H . H e r t z , The P e n t a t e u c h and H a f t o r a h s , Lev . 

x i x : 3 2 . 
( 1 2 l ) P s . l x x i : 9 . 
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speech i f a t t i t u d e s in the world of l i t e r a l usage 

were a t v a r i a n c e wi th the compassion which the 

f i g u r e of speech means to i n v o k e . The i m p l i c a t i o n , 

t h e r e f o r e , i s t h a t the P s a l m i s t ' s s u p p l i c a t i o n comes 

q u i t e n e a r the modern s o l i c i t u d e abou t homes for the 

a g e d , old age p e n s i o n s , and o ld age a n n u i t i e s . P e r ­

h a p s , even more d i r e c t in t h i s r e g a r d , i s the p r o ­

phecy of Z e c h a r i a h : "Thus s a i t h the Lord of h o s t s : 

There s h a l l y e t old men and o ld women s i t in the broa 

p l a c e s of J e r u s a l e m , every man wi th h i s s t a f f in h i s 

hand fo r very a g e " ( 1 2 2 ) . The p r o p h e t i s t h i n k i n g of 

the t r a n q u i l i t y and p r o s p e r i t y of J e r u s a l e m and the 

consequen t l o n g e v i t y of i t s i n h a b i t a n t s . The w e l l -

b e i n g of the aged i s one of the f e a t u r e s which he 

s i n g l e s out fo r ment ion when he s k e t c h e s the common­

weal th of h i s i d e a l . He wants to see the B i b l i c a l ad 

mon i t i on of r e s p e c t f o r the hoary head t r a n s l a t e d i n t 
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someth ing c o n c r e t e by a c t u a l l y b r i g h t e n i n g the days 

of the s u p e r a n n u a t e d . 

Z e c h a r i a h ' s a l l u s i o n to s u p e r a n n u a t i o n age i s 

no t a t a l l f a r remote from what the s o c i a l impor t of 

the care of the aged i s t o d a y . Accord ing to s t a t i s ­

t i c s , over t w o - t h i r d s of the people in the Un i t ed 

S t a t e s , s i x t y - f i v e y e a r s of age or o l d e r , have to 

s u b s i s t upon some form of b e n e v o l e n c e . Seven m i l l i o n , 

e i g h t hundred and s i x t y thousand people of t h a t age 

were coun ted in 1938. Of t h e s e , 5 , 0 7 0 , 0 0 0 were d e ­

pendent on the b e n e f i c e n c e of r e l a t i v e s , on some 

kind of p e n s i o n , or on a l m s . Few peop le succeed in 

amass ing enough to m a i n t a i n them when working days 

a r e ove r . The p r o p o r t i o n of i n d i g e n t old peop le 

e s t i m a t e d a t 40% in 1930 had grown to 6 4 . 9 ^ in 1938. 

Meanwhile, as a r e s u l t of p r o g r e s s in med ic ine 

and h y g i e n e , the p o p u l a t i o n , in the Un i t ed S t a t e s , 

has i n c r e a s e d i t s p e r c e n t a g e in the old age g r o u p s . 
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By 1970, the aged w i l l c o n s t i t u t e 1 0 . 1 $ of the p e o p l e . 

In 1900, i t was on ly 4 . 1 $ : in 1870, only 2 . 9 9 $ . 

A l s o , t h i s i s t r u e : whi le the number of t h e 

aged has been g rowing , the number of jobs and the 

amount of d w e l l i n g space f o r the aged has been d e ­

c l i n i n g . Machine i n d u s t r y demands y o u t h . The aged 

may e x c e l as to e x p e r i e n c e and f i d e l i t y : but t h e s e 

a r e of s m a l l e r v a l u e than y o u t h f u l v i g o r and a l e r t n e s s . 

O c c u p a t i o n s can be named in which a worker i s " too 

o l d " a t 3 2 . In numerous employments , people a r e deemed 

u n a c c e p t a b l e a f t e r they r each 4 5 . That is not a t t r i ­

bu ted mere ly to e x a c t i o n s of s p e e d . An employer p r e ­

f e r s pay ing pens ions to t h o s e who can work on ly a few 

y e a r s . The view seems to be t h a t as workers g e t o l d , 

they become more s u s c e p t i b l e to a c c i d e n t s and thus 

e n t a i l a h e i g h t e n e d r i s k . On the farm, aged people fin<l 

a few l e i s u r e l y cho re s t h a t do no t exceed t h e i r strength, 

and the farm house u s u a l l y h o l d s a nook to which t h e 
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o l d p e r s o n can r e t i r e u n m o l e s t e d . In the c i t y a p a r t ­

m e n t , i t i s o t h e r w i s e . Room i s a t a p remium. In t h e 

c i t y , the c o s t of l i v i n g moun t s so h i g h t h a t the 

c h i l d r e n of t h e f a m i l y mus t o f t e n be d e p r i v e d of many 

n e e d e d t h i n g s i f some of t h e f a m i l y income i s d i v e r t e d 

to the g r a n d p a r e n t s . Numerous p e o p l e , a g a i n , o u t l i v e 

t h e i r s o n s and d a u g h t e r s o r may n o t h a v e had s o n s or 

d a u g h t e r s to whom, in o ld a g e , t h e y can l o o k f o r s u p ­

p o r t . Such s i t u a t i o n moved George E . P h a i r to w r i t e 

the f o l l o w i n g : 

" I n s a v a g e t r i b e s where s k u l l s a r e t h i c k 
And p r i m a l p a s s i o n s r a g e , 

They h a v e a s y s t e m , s u r e and q u i c k , 
To c u r e the b l i g h t of a g e . 

F o r when a n a t i v e ' s y o u t h h a s f l e d 
And y e a r s h a v e s a p p e d h i s v im, 

They s i m p l y knock him on t h e h e a d 
And p u t an end to h i m . 

But we, in this enlightened age, 
Are built of nobler stuff, 

And so we look with righteous rage 
On deeds so harsh and rough. 

For when a man grows old and gray 
And weak and short of breath, 

We simply take his job away 
And let him starve to death," (123). 

(1237See A. Cronbach, op.cit., The Bible" and ""our 
Social Outlook, p. 372. 
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Thus, p u b l i c o p i n i o n was e d u c a t e d . The u n s a t i s -

f a c t o r i n e s s of a lmshouses t h a t e x i s t e d in 1923 , h a s 

g iven r i s e to the o ld age p e n s i o n s . A l l o w a n c e s , 

though modest , a l low old people to keep up t h e i r 

homes or to r e s i d e wi th r e l a t i v e s or to board in 

p l a c e s which they deem d e s i r a b l e . As ide from t h a t , 

p e n s i o n s have proved to be l e s s e x p e n s i v e than a l m s ­

h o u s e s : for i n s t a n c e , in Ar i zona , where the maximum 

p e n s i o n was $ 3 0 . 0 0 a month, ma in t enance for an i n ­

d i v i d u a l in the a lmshouse c o s t an a v e r a g e of $ 5 6 . 8 0 

a month. In De laware , the ave rage c o s t fo r a lmshouse 

m a i n t e n a n c e was $46 .24 a month when the a v e r a g e pen­

s i o n amounted only to $ 9 . 8 4 a month. Wyoming s p e n t 

$ 7 8 . 7 4 for each a lmshouse inmate bu t on ly $ 1 3 . 8 8 for 

each p e n s i o n e r . In Utah where , p e n s i o n s a v e r a g e $ 9 . 0 0 

a month , the a lmshouse expense a v e r a g e d $ 4 5 . 6 2 . The 

s p r e a d of the pens ion movement has caused most a l m s ­

houses to be c l o s e d . Today, p e n s i o n s a r e g r a n t e d by 
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i n d u s t r i e s t o t h e i r w o r k e r s , by t r a d e un ions t o t h e i r 

members, by f r a t e r n a l o r d e r s to t h e i r f o l l o w e r s , by 

c h u r c h e s to t h e i r s u p e r a n n u a t e d c l e r g y , by the 

v a r i o u s governments n a t i o n a l , s t a t e , c i t y , 

coun ty to t h e i r employees ; and , of c o u r s e , by 

n a t i o n a l and s t a t e governments to former s o l d i e r s , 

s a i l o r s , and a i r m e n . Other types of r e t i r e m e n t 

p r o v i s i o n s a r e : i n d i v i d u a l i n s u r a n c e and S o c i a l 

S e c u r i t y , f i n a n c e d from premiums which the g o v e r n ­

ment c o l l e c t s both from employers and from w o r k e r s ( l 2 4 

No wonder t h a t the B i b l i c a l era i s c o n s i d e r e d 

the most c r e a t i v e in Jewish h i s t o r y . In t h i s p e r i o d , 

the l i f e - c o n t a i n i n g f o r c e , the e n e r g i z i n g s e e d , was 

a l r e a d y a t work and " t h e f i r s t f r u i t s " of the human­

i t a r i a n t e a c h i n g s of the Heb'rew r e l i g i o u s men to r s 

and l e g i s l a t o r s were a l r e a d y b e i n g h a r v e s t e d in 

abundance as was remarked h e r e t o f o r e ( 1 2 5 ) . 

TT 24 7Se"e~" Who" Pa ys~"the~~P en" sT on s? "~b y~T a r n s w oTth 
Crowder in the Survey G r a p h i c , Survey A s s o c i a t e s Inc 
J u l y 1 9 3 8 , p . 3 7 6 : a l s o , " I n s e c u r i t y a C h a l l e n g e to 
America" p.547,New Y o r k , 1 9 3 6 , b y Abraham E p s t e i n . 

( l 2 5 ) S e e above p . 5 3 . 
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Rooted in the c o n v i c t i o n t h a t r e l i g i o n was c o - e x t e n ­

s i v e wi th l i f e t h a t the whole of l i f e was one con­

t i n u o u s sac rament l a w g i v e r and p r o p h e t i n c l u d e d 

in t h e i r i n s t r u c t i o n and admon i t i on a l l the p h a s e s and 

d i f f i c u l t i e s of human e x p e r i e n c e , a t the same t ime , 

p o i n t i n g out the way of how to h e l p overcome t h o s e 

d i f f i c u l t i e s . In t h e i r r e a l i z a t i o n of the r e s p o n s i ­

b i l i t y of s o c i e t y to i t s d i s a d v a n t a g e d e l emen t s and 

in t h e i r f o r m u l a t i o n of t h a t r e a l i z a t i o n , they may 

d e c i d e d l y be c a l l e d p a t h - f i n d e r s . I t i s p r e c i s e l y 

t h i s amazing comprehens iveness of t h e i r thought t h a t 

i m p a r t s to t h e i r l o f t y i d e a l s the i n t e r e s t and f r e s h ­

n e s s of r e a l l i f e , u n i v e r s a l in a p p e a l and p e r e n n i a l 

in i n f l u e n c e . C o n s e q u e n t l y , modern championsh ip of 

wage worke r , p r i s o n re form, a i d f o r the needy , old age 

pens ion as the i n t e l l i g e n t pe r fo rmance of the 

e t h i c a l o b l i g a t i o n s of l i f e finds no t only i m p r e s s ­

ive ana logy b u t a l s o s p i r i t u a l s t i m u l a t i o n in the i d e a l s 
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enshrined in Mosaic Law and prophetic teachings. 

The instrumentalities to serve the purpose of 

disciplining man, refining his nature, so that he 

be prepared to respond to those ideals, will be con­

sidered in the next chapter. 
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CHAPTER III 

IDEAL LINKS BETWEEN MAK AND GOD 

Section 1. 

The Torah. 

The human and moral way of life, outlined in 

the preceding pages, so inspired teachers and edu­

cators of succeeding generations as to extend and 

elaborate the content begun by their predecessors. 

Their activities were designedly meant to serve the 

purpose of keeping the religious consciousness of 

the people alive: thus, preventing it from becoming 

disordered. To them, it was settled knowledge that 

the members of the community must make a unity: they 

must learn that they are parts of one another; that 

they owe to one another certain amenities and obliga­

tions . 

Since men are by nature acquisitive, jealous, 
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c o m b a t i v e , and e r o t i c , how a r e they to be p e r s u a d e d 

to b e h a v e t h e m s e l v e s ? The p o l i c e m a n ' s o m n i p r e s e n t 

c l u b i s a b r u t a l m e t h o d , c o s t l y and i r r i t a t i n g . 

S u r e l y , t h e r e must be a b e t t e r way : t h a t i s by 

l e n d i n g t o t h e m o r a l r e q u i r e m e n t s of t h e g r o u p the 

s a n c t i o n of s u p e r n a t u r a l a u t h o r i t y . The l e s s o n f o r 

the s p i r i t u a l l e a d e r s to t e a c h was c l e a r : i t was 

to i m p r e s s t h e p e o p l e w i t h the i d e a l t h a t t h e r e i s 

a d e f i n i t e u n i o n b e t w e e n man and God and t h a t t h e 

s t r e n g t h of a n a t i o n d e p e n d s upon the s t r e n g t h of i t s 

b e l i e f in God. Such b e l i e f i n s p i r e s h o p e , d e v o t i o n , 

s a c r i f i c e . I t o f f e r s c o m f o r t to t h e h e a r t s of the 

d i s t r e s s e d , c o u r a g e t o e m b a t t l e d s o u l s . A l i v i n g 

God can do a l l t h i s , and can s t i r or f r i g h t e n t h e 

s e l f - s e e k i n g i n d i v i d u a l i s t i n t o some m o d e r a t i o n of 

h i s g r e e d , some c o n t r o l of h i s p a s s i o n . T h e r e i s a 

m e a s u r e of t r u t h in t h e p o p u l a r s a y i n g , "We a r e 

t w i c e armed i f we f i g h t w i t h f a i t h . " To t h a t e n d , 
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I s r a e l ' s e x p e r i e n c e d and t r u s t e d r e l i g i o u s t e a c h e r s 

f e l t i t t h e i r bounden duty to c a l l i n t o be ing i n ­

s t i t u t i o n s , d e s t i n e d to become f a r - r e a c h i n g in the 

t h i n k i n g and l i v i n g of the p e o p l e . The i n s t i t u t i o n s 

a r e : Torah , synagogue , home, s c h o o l , each of which 

makes f o r power and p e r p e t u a t i o n of e d u c a t i o n a l i d e a l s . 

A M i d r a s h i c p a r a b l e r e l a t e s t h a t an e x c e e d i n g l y 

o ld woman came to a sage and s a i d to him, "I am 

a l r e a d y too o l d , and, hence fo r th , my l i f e w i l l be a 

burden to me. I want to d i e : how can I f ind d e a t h ? " 

The sage thereupon asked h e r , "By what means h a s t 

thou been a b l e to r each t h i n e advanced a g e ? " She 

r e p l i e d , "I am w e l l l e a r n e d in the Torah; moreove r , 

even i f I am engaged upon someth ing which i s most 

d e a r to me, I l e ave i t and h a s t e n e a r l y to the s y n a ­

gogue every d a y . On l e a r n i n g t h i s , the sage s a i d to 

h e r , " f t i t ho ld t h y s e l f from Torah and synagogue f o r 

t h r e e days c o n s e c u t i v e l y . " She d id s o ; and on the 
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third day she died" (l). 

Moralists see in that fictitious narrative a 

kernel of truth applicable to the people. They say 

that the old woman typifies Israel, privileged to 

grow old through attachment to Torah and synagogue. 

Should Israel desire to be rid of the burden of age, 

the way to death is simple and speedy. It has be­

come almost a truism in Jewish religious law and 

lore that a life bereft of the humanizing influence 

of Torah is a life lost. 

It is well and good to wax eloquent about the 

sublime teachings of the prophets, their passion for 

righteousness and social justice; to inculcate their 

lofty conceptions of morality. But how cure the 

vices, evil dispositions and propensities, and the 

deceitfulness and weakness of the human heart, 

making man willing to live up to those ideals and to 

TTTYaTku t, Ekeb , pa"r787l" 



1 0 3 . 

t r a n s l a t e them i n t o l i f e ? p e r h a p s , Lecky in h i s 

H i s t o r y of European L o r a l s had such thought in 

mind when he r emarked : "Simply to t e l l men what 

i s v i r t u e and to e x t o l i t s b e a u t y i s i n s u f f i c i e n t . 

Something more must be done if the c h a r a c t e r s 

a r e to be molded and the i n v e t e r a t e v i c e s e r a d i c a t e d " 

( 2 ) . This some th ing more which n e i t h e r p h i l o s o ­

pher no r even p rophe t has as y e t s u p p l i e d i s f u r n i s h e d 

by Mi t zvo t and Maassim Tobim Ceremonia l Laws and 

the Claims of Humanity the gems in the crown of 

Torah . 

Here a r i s e s the q u e s t i o n as to what the Jew 

means by the term Torah , and how he l o o k s upon the 

B i b l e . Torah, to the Jew, is no t j u s t the P e n t a t e u c h . 

11 is not j u s t the t w e n t y - f o u r books t h a t make up the 

Hebrew B i b l e . 

( 2 ) W. E . H . Lecky , H i s t . o f European M o r a l s , Longman s"7 
Green, and C o . , London, 1911 , 1 ,292 . 
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Torah to t h e Jew i s the e n t i r e l i t e r a t u r e of 

I s r a e l , the c r e a t i o n of the n a t i o n a l g e n i u s of t he 

J e w i s h p e o p l e t h r o u g h o u t a l l t h e y e a r s of t h e i r e x ­

i s t e n c e . I n d e e d , t h e f i v e books of Moses a r e t he 

c o r e of the T o r a h : f o r they c o n t a i n the n a r r a t i v e 

of c r e a t i o n , the s t o r i e s of t he p a t r i a r c h s , t h e 

s t o r y of t he E x o d u s , the r e v e l a t i o n of the Command­

m e n t s to Moses , and the e a r l y code of l aws by which 

a n c i e n t I s r a e l l i v e d . F o r t h a t r e a s o n , to the f i v e 

books of t h e B i b l e was a p p l i e d t he n a r r o w e r , s p e c i f i c 

t e r m , T o r a h . But in t i m e , Torah r e a c h e d o u t to em­

b r a c e a l s o the books of t h e p r o p h e t s and the g r e a t 

w r i t i n g s , s u c h as the p s a l m s , the p r o v e r b s , and the 

p h i l o s o p h y of J o b . The Jew r e g a r d e d h i s B i b l e as a 

p a r t of t h a t T o r a h : r e a d i n g i t s w o r d s , he n e v e r r e a d 

them l i t e r a l l y , a s i f s t a n d i n g a l o n e - He r e a d them 

in t h e l i g h t of the r e s t of h i s T o r a h : o r , when 

s c h o l a r s h i p f o r m u l a t e d r u l e s of i n t e r p r e t a t i o n a c c e p t e 
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by t he m a s t e r s of l i t e r a t u r e , he r e a d them a c c o r d i n g 

to t h o s e r u l e s of i n t e r p r e t a t i o n ( 5 ) . Many of t h e s e 

i n t e r p r e t a t i o n s , by which t h e B i b l e or w r i t t e n 

To rah a s i t was a l s o c a l l e d were k e p t a l i v e and 

f l e x i b l e to meet t h e eve r c h a n g i n g n e e d s of the 

p e o p l e , were l a t e r c o d i f i e d and a s s e m b l e d w i t h i n 

t h e v a s t l i t e r a t u r e known a s Talmud, or o r a l T o r a h , 

a n o t h e r name f o r i t . In one of the s e c t i o n s of t h e 

Ta lmud , known as P i r k e A b o t , the S a y i n g s of the 

F a t h e r s , an e t h i c a l t r a c t , t he d i r e c t l i n e of d e s c e n t 

from B i b l e to Talmud i s t r a c e d in the s e n t e n c e , " L o s e s 

r e c e i v e d the Torah on S i n a i and h a n d e d i t down to 

J o s h u a ; J o s h u a gave i t to t h e e l d e r s ; the e l d e r s to t h e 

p r o p h e t s ; and the p r o p h e t s h a n d e d i t down to t he men 

of the G r e a t a s s e m b l y " ( 4 ) . 

AS a m a t t e r of f a c t , s c h o l a r s and s t u d e n t s , from 

(3 ) T o s . S a n h e d r i n 7 , 1 1 : s e e L . k i e l z i n e r , I n t r o d u c t i o n 
to the Ta lmud , 3 d . e d . , B l o c h t u b . C o . , New Y o r k , 
1 9 2 5 , p p . 1 1 7 - 1 9 0 : s e e b e l o w , p . 3 2 7 . 

( 4 ) M . ^ b o t I : l . 
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the completion of the Talmud in the fifth century 

of this era, to this very day, have interpreted 

Torah, found new meanings in its ancient wisdom, 

and applied them to the social problems and moral 

dilemmas of modern life; thereby, showing great­

ness: for, a people cannot live on a written Torah 

alone, on a closed book, that must perforce remain 

the expression of a certain age alone. That would 

result in a stagnant life. 

If a modern analogy is sought, the Constitution 

of the United States may be cited. The American 

people have a document of only a few pages, which 

every school child is taught to know. That document, 

or constitution, may be termed the written Torah 

of the American commonwealth. Do these few pages 

represent all of American Constitutional Law? The 

law libraries are filled with hundreds of volumes 

of decisions by the Federal Courts interpreting al­

most every word of that written document, fitting 
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t he words of t h a t immortal p r o d u c t of the f o u n d e r s 

of the American R e p u b l i c i n t o new c o n d i t i o n s of l i f e . 

I f one w i shes to know the a t t i t u d e of the American 

C o n s t i t u t i o n upon a c e r t a i n p rob lem, the b a r e words 

of the o r i g i n a l a r t i c l e s and s e c t i o n s w i l l no t 

f u r n i s h t h a t a t t i t u d e . I n s t e a d , one has to s e a r c h 

for i t in the a u t h o r i t a t i v e i n t e r p r e t a t i o n g iven in 

l a t e r d e c i s i o n s of the c o u r t s . The b a s i c law of 

the founding f a t h e r s d e f i n i n g the purpose of 

governmen t , the r e l a t i o n of i t s v a r i o u s p a r t s , and 

of them to the peop le i s r e v e r e d and c o n s i d e r e d 

a t o u c h s t o n e , by which , modern l e g i s l a t i o n i s weighed 

and t e s t e d to d i s c o v e r whe ther or not i t conforms to 

the s p i r i t s y m b o l i c a l l y e x p r e s s e d in the C o n s t i t u t i o n . 

The same ana logy a p p l i e s to the Torah of the 

J ewi sh p e o p l e , n o t only in i t s l e g a l e n a c t m e n t s ; b u t , 

as w e l l , in the h i s t o r i c a l and c o s m o l o g i c a l t e a c h i n g s . 

Of c o u r s e , t h e r e is a d e c i d e d d i f f e r e n c e which must be 

emphasized and kep t in mind. The C o n s t i t u t i o n i s 
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ascribed to certain men whose identity can fairly 

well be established by historical investigation. 

The Torah is attributed to God. It is given the 

highest prestige and sanctity conceivable. This 

affirmation may explain why it has been possible 

for the Jews to live under the sovereignty of the 

Torah for so many generations without use of police 

power. 

AS has already been suggested, part of the 

unique power of Torah as social disciplinarian was 

due to divine origin; even the later interpretations 

were so considered, since they were proved, by 

accepted rules of interpretation, as shown above, to 

rest on the basic Law of the lawgiver on Sinai. Con­

sequently, among believers, respect for law and 

respect for God became one and the same thing. Torah 

has come to represent the veritable ideal link be­

tween mand and God. To walk in God's ways and 

possess His spirit, as the Bible repeatedly admon­

ishes, means that man must always be conscious of his 
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p a r t n e r s h i p w i t h God which e x i s t s s i n c e c r e a t i o n . 

I n d i c a t i v e of t h a t i n t i m a t e r e l a t i o n s h i p i s t he 

B i b l i c a l v e r s e , which , r e f e r r i n g to the f i r s t 

coup le on e a r t h , r e a d s : "And God b l e s s e d them" ( 5 ) , 

No b l e s s i n g was bes towed on v e g e t a t i o n ; because i t s 

growth i s dependen t upon sun and r a i n , no t upon i t s 

own v o l i t i o n . Man a lone among a l l o t h e r c r e a t e d 

t h i n g s i s g i f t e d , l i k e h i s C r e a t o r , wi th mora l 

freedom and w i l l : man a lone i s c a p a b l e of h o l d i n g 

s p i r i t u a l communion wi th God: and man a lone can 

gu ide h i s a c t i o n s in a c c o r d a n c e w i th Reason . Because 

of t h a t , he can subdue h i s impul ses in the s e r v i c e 

of e t h i c a l and r e l i g i o u s i d e a l s , and i s born to 

r u l e over n a t u r e . Man's v o l i t i o n h a s , i n d e e d , b e ­

come a power in n a t u r e , an imperium in i m p e r i o , w h i c h 

has p r o f o u n d l y mod i f i ed not only h i s own h i s t o r y , 

( 5 ) G e n . I : 2 8 ; see J . H . H e r t z , o p . c i t . , P e n t a t e u c h 
and H a f t o r a h s , on v e r s e 2 2 . 
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but also that of the whole living world, and the 

face of the planet on which he lives. All this 

is to assert that the Torah is an instrument in the 

hands of the people to keep them in constant and 

intimate association with their Creator. according­

ly, to break a law sanctioned by Torah was tanta­

mount to breaking that intimate association with God. 

There are other factors, too, that help to 

account for the success of Torah among the Jewish 

people. Its legislation shows innate common sense. 

It proved to be the preserver of the community, by 

recognizing the relation of man to community. Under­

standing the powerful instinctive urges for self-

aggression, it concentrated on the social responsi­

bility of the individual. No man was an island unto 

himself. Since he gained his life and his signifi­

cance from the community, the Law insisted that the 

individual give life and meaning back to the commun­

ity, at the same time reserving spaces where the 
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i n d i v i d u a l c o u l d be f r e e from the p r e s s u r e s of the 

g r o u p . There were s a c r e d a r e a s ho ly to the pe r son 

h i m s e l f . The e s t a b l i s h m e n t of c i t i e s of r e fuge ( 6 ) , 

the s a f e g u a r d i n g of j u d i c i a l p r o c e d u r e ( 7 ) , the 

S a b b a t i c a l and J u b i l e e l e g i s l a t i o n ( 8 ) , showed r e ­

markab le u n d e r s t a n d i n g of the i n t e r p l a y of the ego 

and the g r o u p ; and a p a t t e r n of r e c o g n i z i n g where 

p e r s o n a l s a c r e d n e s s and i n d i v i d u a l i n i t i a t i v e must 

be taken i n t o a c c o u n t , and where , f o r the l a r g e r good 

of the community, i t must be cu rbed-

F u r t h e r m o r e , the Torah was no t only l e g i s l a t o r : 

i t was a l s o , what might be t e rmed , t o d a y , s o c i a l 

p s y c h o l o g i s t . Without a t t r i b u t i n g to the Torah the 

foreknowledge of the modern d e p a r t m e n t of human 

s c i e n c e , p s y c h o l o g y , i t may, n o n e t h e l e s s , be s a i d 

t h a t i t u n d e r s t o o d the wayward p l a c e s of the s o u l ; 

T"6 )Deu t . x i x : 1-137 
( 7 ) D e u t . x v i i : 4 - 7 ; x i x : 1 5 - 1 8 . 
( 8 )See above p . 5 8 . 
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t h a t i t knew t h e h e a r t of man w h e r e i n " a r e t h e 

i s s u e s of l i f e " ( 9 ) : f o r i n s t a n c e , i t a d m o n i s h e d 

c o n t e n t m e n t "Thou s h a l t n o t c o v e t " ( 1 0 ) : i t 

a d v i s e d , "Go n o t ^ . f t e r t h e mob to do f o l l y " , o r 

" f a v o r a man b e c a u s e he i s p o o r ; " or g i v e no 

s p e c i a l d e f e r e n c e to t h e r i c h i n a d m i n i s t e r i n g t h e 

l a w " ( 1 1 ) : i t c a u t i o n e d , " J u d g e n o t a man u n t i l you 

a r e in h i s p l a . c e ; " t h e r e b y , s u g g e s t i n g t h a t p e o p l e 

a r e s a d i s t i c enough to want to k i c k a man who i s 

down ( 1 2 ) . "Be h e e d f u l , " warned t h e T o r a h , "of thy 

n e i g h b o u r ' s r e p u t a t i o n , " ( 1 3 ) . T a l e b e a r i n g and 

gossip a re l i k e m u r d e r : t h e y can d e s t r o y a m a n ' s good 

name - - - a s p r e c i o u s a s l i f e i t s e l f . "A c h e e r f u l 

d i s p o s i t i o n , " i t c o u n s e l l e d , "makes f r i e n d s and 

s h r i n k s t r o u b l e s , w h e r e a s , a gloomy c o u n t e n a n c e 

w i t h e r s t he marrow of the bones and a l i e n a t e s 

f r i e n d s " ( 1 4 ) . 

97 P r o v . i v : 2 3 ~ 
1 0 ) E x o d . X X : 1 4 . 
l l ) E x o d X X I I I : 2 , 3 , 6 , 8 ; i ) e u t . I 7 1 : 1 8 - 2 0 ; J x o d . X l X : 1 5 . 

i l 2 ) E t h i c s of the F a t h e r s , I I , p a r . 5 . 
13 L e v . X l X : 1 6 . 
14 ) P r o v . x v : l , 1 3 ; x v i i : 2 2 0 
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I t i s t h u s no s t r e t c h of i m a g i n a t i o n to 

m a i n t a i n t h a t the w r i t e r s of the laws of the Torah 

and the i n t e r p r e t e r s of the d i r e c t i v e s in them were 

good p h y s i c i a n s of the s o u l . The peop le e a g e r l y 

l i s t e n e d to t h e i r i n s t r u c t i o n and a c c e p t e d t h e i r 

a d v i c e , f i r m l y b e l i e v i n g t h a t the s o u l , the m y s t i ­

fying i n v i s i b l e s o m e t h i n g , has d i v i n e i m p l i c a t i o n s , 

as B i b l i c a l t e a c h i n g has i t : "And the Lord God 

formed man of the d u s t of the ground, and b r e a t h e d 

i n t o h i s n o s t r i l s the b r e a t h of l i f e ; and man b e ­

came a l i v i n g s o u l , " ( 1 5 ) . That d i v i n e a c t made 

man a c i t i z e n of two w o r l d s : he i s both of e a r t h 

and of heaven . That was the p o i n t from which J e w i s h 

thought s e i z e d to draw a mora l c o n s e q u e n c e , a u n i ­

v e r s a l p r i n c i p l e of c o n d u c t : namely , he who r e c e i v e s 

t h i s b r e a t h r e p r e s e n t s Him who sends i t f o r t h . 

Accord ing to i n t e r p r e t a t i o n , i t f o l l ows t h a t if a 

man keeps the law and does the w i l l of h i s F a t h e r who 

i s in h e a v e n , he is l i k e the c r e a t u r e s above : if n o t , 

Tl57~GenTii:7. 
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he i s l i k e t he c r e a t u r e s be low ( 1 6 ) . E l s e w h e r e , i t 

i s s t a t e d t h a t God c r e a t e d man w i t h f o u r c h a r a c t e r ­

i s t i c s of the c r e a t u r e s above and f o u r of t h o s e b e l o w : 

he e a t s and d r i n k s l i k e the c a t t l e ; l i k e them, he 

m u l t i p l i e s , v o i d s e x c r e m e n t , and d i e s : he s t a n d s 

e r e c t l i k e t he m i n i s t e r i n g a n g e l s ; l i k e them a l s o , 

he h a s s p e e c h , and r e a s o n , and s e e s l i k e them n o t 

l i k e c a t t l e whose e y e s a r e in the s i d e of t h e i r 

h e a d ( 1 7 ) . 

P e o p l e ' s r e c i p t i v i t y to s u c h s i m p l e method of 

i n t e r p r e t a t i o n of the a b s t r u s e , l e d e x p o n e n t s of 

Torah i d e a l s to f o r m u l a t e a c o m p l e t e s y s t e m of e t h i c s , 

r e a l i z i n g t h a t w i t h o u t i t , a l l e d u c a t i o n a l v a l u e s 

can have no m e a n i n g . T o r a h , a c c o r d i n g l y , became n o t 

so much a m a t t e r of knowing as of b e i n g . The s t u d y 

of Torah was n o t mere m e n t a l g y m n a s t i c s . The 

( 1 6 ) S i f r e D"eu t . p a r . 3 0 6 (on Deu t . x x x i i : 277773 2 a7ne"ar "end), 
( 17 ) G e n . R . v i i i : l l ; x i x : 3 . B a c h e r , P a l . A m o r a e r , 1 1 , 2 2 f • 
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p r i n c i p l e s of l i f e had t o be a p p l i e d to the way of 

l i f e . I t i s the c o m b i n a t i o n of p r i n c i p l e and 

p r a c t i c e t h a t c o n s t i t u t e d t h e J e w i s h i d e a l of T o r a h . 

"He who h a s s t u d i e d Torah b u t d o e s n o t l i v e up to 

i t i s to be h e l d to g r e a t e r a c c o u n t than he who n e v e r 

s t u d i e s " ( 1 8 ) . "He who o n l y s t u d i e s , w i t h o u t i n t e n ­

t i o n of a p p l y i n g t h e f i n e p r i n c i p l e s to p r a c t i c e , i s 

a s i f he had no God" ( 1 9 ) . "Not the d i s c u s s i o n i s 

b a s i c ; b u t the p r a c t i c e " ( 2 0 ) . "The g o a l of wisdom 

i s r e p e n t a n c e and good d e e d s " ( 2 1 ) . 

When the g r e a t l e g a l i s t , R a b b i A k i b a , w a n t e d to 

be more s p e c i f i c and y e t b r i e f , he s t a t e d t h e m o s t 

c o m p r e h e n s i v e r u l e in t h e Torah by c i t i n g t h e c l a s s ­

i c v e r s e , "Thou s h a l t l o v e t hy n e i g h b o r a s t h y s e l f " 

( 2 2 ) . Ben A z a i , a n o t h e r l e g a l i s t ( 2 3 ) , g o e s y e t 

( 1 8 ) D e u t . R . x v i I T 
( 1 9 ) A . Z . 1 7 a . 
( 2 0 ) M . A b o t , i i : 1 7 . 
( 2 l ) B e r . l 7 a . 
( 2 2 ) L e v i t . x i x : 1 8 . S i f r a , K e d o s h i m , 8 9 b , e d . W e i s s : T a l . Y e r . 

N e d a r i m , 4 1 c , e d o K r o t o s h i n ; M i d . G e n . K . , c h . 2 4 , e n d . 
( 2 3 ) M i d . G e n . R . , i b i d . 
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f u r t h e r and f i n d s an even b r o a d e r p r i n c i p l e in the 

words , "This i s the book of the g e n e r a t i o n s of Adam, 

in the day God c r e a t e d man; in the l i k e n e s s of God 

made He him" (24) the r e c o g n i t i o n of the D iv ine in 

every human b e i n g : in o t h e r words , s i n c e a l l human 

be ings a r e t r a c e d back to one p a r e n t , Ben .azai t a u g h t , 

they must n e c e s s a r i l y be b r o t h e r s . The B i b l i c a l v e r s e , 

quo ted by him, p roc l a ims the v i t a l t r u t h of the Uni ty 

of the Human Race, and the c o n s e q u e n t d o c t r i n e of the 

B r o t h e r h o o d of Man. In the S c r i p t u r a l words " T h i s 

i s the Book of the g e n e r a t i o n s of Man" no t b l a c k , 

no t w h i t e , not g r e a t , no t s m a l l , but Man can be seen 

the c o n c e p t , q u i t e unknown in the a n c i e n t wor ld ,Human­

i t y . H i l l e l , who was asked to summarize Torah in 

one p h r a s e , s a i d : "What i s d i s t a s t e f u l to thee do no t 

u n t o o t h e r s " ( 2 5 ) . L e g a l i s t s though they were , i n t e r ­

e s t e d in the i n t r i c a c i e s of the j u r i s t i c phases of 

Jewish t e a c h i n g , they n e v e r t h e l e s s p o i n t e d to e t h i c a l 

p r i n c i p l e s when they d e s i r e d to g e t to the core of 

24TGe"n7v7n " ' " 
2 5 ) S h a b . 3 1 a . 
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J u d a i s m . 

The q u e s t i o n m i ^ h t be p o s e d , ' I f e t h i c s i s t h e 

v e r y h e a r t of J u d a i s m , ' how e x p l a i n t h e t e a c h i n g , 

"An eye f o r an e y e ? " ( 2 6 ) . These words were n e v e r 

u n d e r s t o o d l i t e r a l l y in J e w i s h j u r i s p r u d e n c e : t h e y 

were u n d e r s t o o d in t h e l i g h t of t h e i n t e r p r e t a t i o n 

p u t i n t o them by t h e o r a l t r a d i t i o n , or the O r a l T o r a h , 

r e f e r e n c e to the r o l e of w h i c h i t p l a y e d in t h e d e v e l ­

opment of t h e l e g a l a s p e c t s of J e w i s h l i f e h a s b e e n 

made p r e v i o u s l y in t h i s d i s c u s s i o n . The Amorain. , 

t e a c h e r s in T a l m u d i c d a y s , r u l e d t h a t s i n c e no h o m i ­

c i d e was h e r e i n t e n d e d i t was a c a s e f o r m o n e t a r y 

c o m p e n s a t i o n and t h a t the words ' l i f e f o r l i f e ' i n 

t h e p r e c e d i n g v e r s e , do n o t s u g g e s t t he p r i n c i p l e 

of t a l i o , m e a s u r e f o r m e a s u r e : they a r e m e r e l y a 

l e g a l te rm m e a n i n g ' f a i r c o m p e n s a t i o n . ' The law 

' m e a s u r e f o r m e a s u r e ' was c a r r i e d o u t l i t e r a l l y o n l y 

in t h e c a s e of m u r d e r ( ^ 7 ) . "Ye s h a l l t a k e no r ansom 

2 6 ) E x o d . x x i : 2 4 , See a l s o L e v . x x i v : 2 0 . 
2 7 ) B a b a Kamma 8 4 a . 
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for the l i f e of a m a n s l a y e r which i s g u i l t y of d e a t h : 

but he s h a l l s u r e l y be put to d e a t h , " ( 2 8 ) . Murder 

i s such a h e i n o u s crime t h a t i t cannot be a t o n e d for 

by the payment of a m o n e y - f i n e . This p r i n c i p l e makes 

i t e v i d e n t t h a t p h y s i c a l i n j u r i e s which a r e n o t f a t a l 

a r e a m a t t e r of monetary compensa t ion for the i n j u r e d 

p a r t y . Such monetary c o m p e n s a t i o n , however , had to 

be e q u i t a b l e , and as f a r as p o s s i b l e e q u i v a l e n t . Th i s 

i s the s i g n i f i c a n c e of the l e g a l t e c h n i c a l t e r m s , 

' l i f e for l i f e , ' ' e y e fo r e y e , ' ' t o o t h fo r t o o t h , ' 

hand fo r h a n d , ' and so on . There i s no i n s t a n c e in 

J ewi sh h i s t r o y of the l i t e r a l a p p l i c a t i o n of ' e y e f o r 

e y e ' eve r h a v i n g been c a r r i e d o u t . 

Another i n s t a n c e in t h i s c o n n e c t i o n i s the one 

p e r t a i n i n g to i n j u r y caused by a b e a s t or any o t h e r 

a n i m a l . Bu t , to a p p r e c i a t e the Mosaic l e g a l d o c t r i n e , 

i t i s n e c e s s a r y to know how the p r i n c i p l e of ' m e a s u r e 

for m e a s u r e ' was a p p l i e d in the p r e - L o s a i c a g e , as 

7287Nurnb7x x x77317 ' 
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recorded in the Code of Hammurabi. In that age, if 

a goring ox killed a man, the owner of the ox was 

killed: if, however, he killed a son or daughter, 

then not the owner of the ox, but his son or his daugh­

ter was killed (29). Mosaic judicial process is: 

"If an ox gore a man or a woman, that they die, the 

ox shall surely be stoned: but the owner of the ox 

shall be quit. But, if the ox were wont to gore in 

time past, and it hath been testified to his owner, 

and he hath not kept him in, but that he hath killed 

a man or a woman, the ox shall be stoned, and his 

owner shall be put to death" (30), and the Mekilta (31), 

adds, "not by the hand of a human tribunal; but, 

'death by the hand of God." 

"If there be laid on him a ransom," the same 

Mosaic law continues, "then he shall give for the 

(29)See J.H. Hertz,The Code of Hammurabi,E.H. Adlington 
and Co., Johannesburg, 1910. 

30)Exod.xxi:28-29. 
3l)ibid. 
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redemption of his life whatsoever is laid upon him. 

Whether he have gored a son or have gored a daughter, 

according to this judgment shall it be done unto him" 

(32). That the meaning of this clause be forever 

unmistakable, it again elsewhere declares: "The 

fathers shall not be put to death for the children, 

neither shall the children be put to death for the 

fathers. Every man shall be put to death for his own 

sin" (33). 

Though the fami ly i s a moral ur. i t y , and the 

e t h i c a l s o l i d a r i t y of the n a t i o n i s neve r to be l o s t 

s i g h t of, no judge or t r i b u n a l must assume the power 

of p u t t i n g the p a r e n t s to d e a t h for a s i n commit ted 

by the c h i l d r e n ; o r , of p u t t i n g the c h i l d r e n to 

dea th fo r a s i n commit ted by the p a r e n t s . The p r o p h e t 

E z e k i e l emphasized t h i s fundamenta l t e a c h i n g : "The 

sou l t h a t s i n n e t h , i t s h a l l d i e : the son s h a l l n o t 

ToTTjExo dVxxI730-31 . 
( 3 3 ) D e u t . x x i v : 1 6 . 



1 2 1 . 

b e a r the i n i q u i t y of the f a t h e r w i t h h i m ; n e i t h e r 

s h a l l the f a t h e r b e a r the i n i q u i t y of the son w i t h 

h im" ( 3 4 ) . A m a z i a h , k i n g of J u d a h , s l a y s ' h i s s e r ­

v a n t s who had s l a i n the k i n g h i s f a t h e r . B u t , the 

c h i l d r e n of the m u r d e r e r s he p u t n o t t o d e a t h , ' i n 

o b e d i e n c e to the law of the T o r a h ( 3 5 ) . 

The s p i r i t of J e w i s h l a w , e v i d e n c e d by t h e c i ­

t a t i o n s , i s in a b s o l u t e c o n t r a s t t o B a b y l o n i a n Law. 

In the l i g h t of Hammurabi, f a m i l y and s h e p h e r d l a w , 

i f t h r o u g h f a u l t y c o n s t r u c t i o n , a h o u s e c o l l a p s e d 

and a c h i l d was k i l l e d , then i t was n o t the j e r r y -

b u i l d e r , b u t t he c h i l d of the j e r r y - b u i l e r , t h a t 

was put to d e a t h ( 3 6 ) . 

S u f f i c i e n t r e f e r e n c e h a s been made to t h e m i t i 

g a t i o n by r a b b i n i c a l law of much of the s e v e r i t y of 

M o s a i c l e g i s l a t i o n . I t may s a f e l y be s a i d t h a t i t 

was n e i t h e r a s e n t i m e n t a l h u m a n i t a r i a n i s m , n o r t h e 

T347I7e kTeT~x 7IIT74 7207 
( 3 5 ) l i k i n g s , x i v : 6 . 
( 3 6 ) S e e above p . 1 1 9 . 
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mere a d v a n c e of c i v i l i z a t i o n , t h a t a n i m a t e d J e w i s h 

l e g a l i s t s in t he s u b s t i t u t i o n of damages fo r the 

a n c i e n t t a l i o , f o r e x a m p l e ; o r , in the d e v e l o p m e n t 

of r u l e s of e v i d e n c e and of p r o c e d u r e which made t h e 

p r o o f of c a p i t a l c r i m e s such a s a d u l t e r y or b l a s ­

phemy c l o s e to an i m p o s s i b i l i t y . I t was t h e i r i n ­

g e n u i t y to draw a s h a r p d i s t i n c t i o n b e t w e e n l e g a l 

and m o r a l r e s p o n s i b i l i t y . T h u s , a s was shown a b o v e , 

in a q u e s t i o n of l i a b i l i t y f o r d a m a g e s , the l e a r n e d 

in t h e law r u l e d : "He i s n o t l i a b l e in a human c o u r t : 

b u t , he i s l i a b l e in G o d ' s c o u r t " ( 3 7 ) . S i n c e , t h i s 

s u r v e y i s c o n c e r n e d w i t h J e w i s h e d u c a t i o n a l i d e a l s , 

n o t w i t h the a d a p t a t i o n of J e w i s h laws to c o n c r e t e 

c o n d i t i o n s to show the d i s t i n c t i o n b e t w e e n l e g a l and 

e t h i c a l a c c o u n t a b i l i t y , g i v i n g e x a m p l e s in each 

i n s t a n c e , wou ld mean g o i n g too f a r a f i e l d . Be i t 

r emembered th^.t the Law was n o t for t h e J e w i s h D o c t o r s 

( 3 7 ) B a b a L e z i a 8 2 b ; and e l s e w h e r e . ~~ 
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of the Law m e r e l y a C o r p u s J u r i s , a volume of s t a t u t e s 

on a l l k i n d s of s u b j e c t s , r i t u a l , c e r e m o n a l , c r i m i n a l 

and c i v i l : i t was to g i v e i t modern e x p r e s s i o n - - - a 

r e v e l a t i o n of G o d ' s i d e a l f o r m e n ' s c o n d u c t a n d c h a r ­

a c t e r . T h e i r t a s k w a s , t h e r e f o r e , n o t s o l e l y to g i v e 

a j u r i s t i c d e f i n i t i o n of t h e s t a t u e s , w i t h a p p l i c a ­

t i o n to t he v a r i o u s c a s e s t h a t were e x p r e s s l y o r by 

i m p l i c a t i o n c o v e r e d by them: i t w a s , r a t h e r , t o widen 

the s c o p e of the law in a c c o r d a n c e w i t h i t s s p i r i t and 

p r i n c i p l e s , h a v i n g an eye p r i m a r i l y on t h a t p h a s e of 

human r e l a t i o n s h i p which s e r v e s as a l i n k b e t w e e n man 

and God; n a m e l y , e t h i c s , the u n d e r l y i n g p r i n c i p l e 

of T o r a h . I s a i a h , I s r a e l ' s p r o p h e t , a l l i d e s to s u c h 

u n i t y b e t w e e n God and man, who, in the name of God, 

he s a i d : " E v e r y one t h a t i s c a l l e d by My name, f o r My 

g l o r y I h a v e c r e a t e d h i m , formed h im , y e a made h i m " 

( 3 8 ) . For t h i s r e a s o n , God i n His g r a c i o u s c h a r a c t e r 

T38)fsa.xlTiI777 
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i s commended t o m e n ' s i m i t a t i o n : s u c h i m i t a t i o n i s 

bound to b r i n g man c l o s e r to Him ( 3 9 ) . To make t h a t 

d o c t r i n e c l e a r l y u n d e r s t o o d of what i t i n v o l v e s , a 

T a l m u d i c s a g e a s k e d , "What d o e s M o s a i c Law mean w h i c h 

s a y s : A f t e r t h e Lord y o u r God ye s h a l l w a l k ? " ( 4 0 ) . 

I s i t p o s s i b l e f o r a man t o w a l k a f t e r t h e 

S h e k i n a h , G o d ' s p r e s e n c e ? I s i t n o t w r i t t e n , " F o r the 

L o r d thy God i s a d e v o u r i n g f i r e ? " ( 4 1 ) . 

The a n s w e r given i s t h a t to w a l k a f t e r God means 

to i m i t a t e His c h a r a c t e r : f o r i n s t a n c e , a s He c l o t h e s 

t he n a k e d , so do t h o u c l o t h e t h e n a k e d . Tha t i s t h e 

i m p o r t of t h e v e r s e , "And the L o r d God made f o r Adam 

and f o r h i s w i f e g a r m e n t s of s k i n s , and c l o t h e d t h e m " 

( 4 2 ) . He v i s i t s the s i c k : t h o u a l s o a r t c a l l e d upon 

to v i s i t t h e s i c k . Tha t a c t of f e l l o w - f e e l i n g i s d e ­

duced by T a l m u d i s t s from t h e p a s s a g e , "And the L o r d 

( 3 9 ) See a b o v e , p . l 2 f f . 
( 4 0 ) D e u t . x i i i : 5 . 
( 4 1 ) D e u t . i v : 2 4 . 
( 4 2 ) G e n . i i i : 2 1 . 
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a p p e a r e d u n t o him by t h e t e r e b i n t h s of K a m r e " ( 4 3 ) . 

The p r i n c i p l e of j u x t a p o s i t i o n i s u s e d by the B i b l e 

e x e g e t e to c o n n e c t t h i s v e r s e w i t h the l a s t one of 

the p r e c e d i n g c h a p t e r wh ich d e a l s w i t h the P a t r i ­

a r c h ' s i n d i s p o s i t i o n r e s u l t i n g from h i s c i r c u m c i s i o n . 

He c o m f o r t s m o u r n e r s : do thou a l s o c o m f o r t m o u r n e r s . 

Tha t d u t y i s i n f e r r e d from the t e x t , "And i t came t o 

p a s s a f t e r the d e a t h of Abraham, t h a t God b l e s s e d 

I s a a c h i s s o n " ( 4 4 ) . The word ' b l e s s e d ' in t h i s 

i n s t a n c e i s t aken t o s u g g e s t r e n d e r i n g r e l i e f in 

a f f l i c t i o n . He b u r i e s the d e a d : do thou a l s o b u r y 

the d e a d . The t e x t in o r i g i n a l Hebrew ( 4 5 ) r e a d s , 

' V a - y i k b o r , ' wh ich o u g h t t o be t r a n s l a t e d i n t o the 

v e r n a c u l a r , n o t "^nd he was b u r i e d , " b u t , "^nd He 

b u r i e d h i m ; " t h a t i s God b u s i e d H i m s e l f w i t h the 

b u r i a l of M o s e s , n o t to have any one know h i s s e p u l ­

c h r e , a c c o r d i n g t o t r a d i t i o n , God b u r i e d Moses in a 

g r a v e t h a t had been p r e p a r e d f o r him a t C r e a t i o n ( 4 6 ) 

43 ) G e n . x v i i i : 1 . 
44 J G e n . x x v : 1 1 . 
4 5 J D e u t • x x x i v : 6 . 
4 6 ) E t h i c s of the Fa t e r s , v : 6 : s e e So t ah 1 4 a . 



126. 

Utterances of the kind quoted suffice to show 

that God is lofty enough to think nothing beneath 

Him, great enough to count nothing too small to be 

His concern, entering sympathetically into the mani­

fold growth of human character and progress of human 

affairs. Such a conception of God in relation to men 

is fruitful of beneficial results: it expands and 

deepens with the growing life of mankind. 

What is no less important to note is the Hebrew 

expression, "Abinu shebashamayim," our Father who 

art in heaven. In Bible and Prophets, God is the 

Father of the nation and Israel is his son, his first­

born (47). He led Israel, His son, and took him in 

His arms (48); spread over him a cloud to shelter him 

from the heat (49); fed him with manna, bread from 

747 )Ex7d. iv :23;Deut .xxxii : 6,18 ;Hos"7xi7T7J er7xxxT797 
see S. Singer, Authorized Daily Prayer Book, 
Hebrew and English, Annoted Edition, Eyre and 
Spottiswoode Ltd., London, 1935, pp.55f., 59. 

(48)Hos.xi:l-3. 
(49)Ps.cv:39. 
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h e a v e n ( 5 0 ) ; b r o u g h t s t r e a m s ou t of the r o c k f o r him 

to d r i n k ( 5 1 ) . God h a s c o m p a s s i o n a s a f a t h e r on 

h i s s o n s ( 5 2 ) , and c o m f o r t s l i k e a m o t h e r ( 5 3 ) . 

P a r e n t h e t i c a l l y , i t may be s a i d t h a t the p a r e n t ­

a l - f i l i a l r e l a t i o n b e t w e e n God and man i s s t r e s s e d 

a l s o in C h r i s t i a n t e a c h i n g . In t h e p r e s c r i b e d form 

of p r a y e r , the New T e s t a m e n t h a s t h i s : "When ye p r a y , 

s a y , Our F a t h e r which a r t in h e a v e n , H a l l o w e d be thy 

name" ( 5 4 ) . 

T h u s , i t would a p p e a r t h a t the v e r y a p p e l l a t i o n 

' F a t h e r ' , m e t o n y m y f o r God, a t once s u g g e s t s a c c e s s ­

i b i l i t y : lod can be r e a c h e d by man: man can come i n t o 

p e r s o n a l c o n t a c t w i t h }od . The means by which man 

can f ind his way to the h e a v e n l y F a t h e r have been 

p o i n t e d o u t in the T o r a h , s o u r c e of e d u c a t i o n a l i n ­

f l u e n c e . They a r e : to be humble in h i s r e l a t i o n s w i t h 

men; to be m o d e s t , p a t i e n t , and f o r b e a r i n g ; t o 

T507Ex7xvI74"; " 
( 5 1 ) P s . l x x v i i i : 1 6 . 
( 5 2 ) i b i d . c i i i : 1 3 . 
( 5 3 ) I s . l x v i : 1 3 „ 
( 5 4 ) L u k e x i : 2 . C f . L a t t h e w , x i : 2 5 - 2 7 , v i : 1 4 , 1 5 . 
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p r a c t i c e s i n c e r i t y and shun h y p o c r i s y . Would man, 

t h e n , come n igh u n t o God and s h a r e in His l i k e n e s s ? 

He must l i v e t rue to the p r i n c i p l e s of r i g h t conduc t 

as f o r m u l a t e d in His Law, and, s o , r e s t o r e u n i t y and 

harmony w i t h i n h i s s o u l . The h i g h e s t e x e r c i s e of t he 

s o u l is p r a y e r , o f f e r e d as the e x p r e s s i o n of man ' s 

own h e a r t and mind. Only such p r a y e r has the power 

to b r i n g man n i g h to h i s F a t h e r who is in h e a v e n . ( 5 5 ) 

In t h a t s p i r i t , Jewish e d u c a t o r s u t i l i z e d a l l the 

d i v e r s e e l emen t s of r e l i g i o u s d i s c i p l i n e m a n i f e s t e d 

in the Torah to forge the c h a i n s w i t h which the i n ­

d i v i d u a l could bind h i m s e l f to God. One such c h a i n 

was e t h i c a l i d e a l i s m to which r e f e r e n c e was made 

e a r l i e r in t h i s t h e s i s ( 5 6 ) . In any c i v i l i z a t i o n , 

e t h i c s must f ind e x p r e s s i o n . J ewi sh c i v i l i z a t i o n was 

no e x c e p t i o n . 

E t h i c a l p r e c e p t s a r e c h a r a c t e r i z e d in the Mishna 

as the d u t i e s t h a t man owes t o h i s fe l low man ( 5 7 ) , 

(55 ) .Ps.cxxx:1. 
56 .Above pp.52,54,79ff. 
57).Yoma 85b. 
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I t w o u l d , i n d e e d , De i n t e r e s t i n g to make a t h o r o u g h 

s t u d y of the many d i s t i n c t i v e c h a r a c t e r i s t i c s of 

J e w i s h e t h i c a l i d e a l s . B u t , t he p r e s e n t i n q u i r y 

c a l l s f o r o n l y some of the more f u n d a m e n t a l o n e s , 

t h o s e t h a t t o u c h upon the main t h e m e . 

C h a r a c t e r i s t i c a l l y e n o u g h , when J u d a i s m w a n t s 

to know: "Who s h a l l a s c e n d u n t o the m o u n t a i n of the 

L o r d ? " the a n s w e r by i t s t e a c h e r s , i n the words of 

the P s a l m i s t i s , "He t h a t h a t h c l e a n h a n d s and a 

pu re h e a r t " ( 5 8 ) . In o t h e r w o r d s , e m p h a s i s i s p u t 

upon t h i s w o r l d in which the c h i l d r e n of men a r e 

i n s t r u c t e d so to c o n d u c t t h e m s e l v e s a s to make t h e 

w o r l d b r i g h t e r , more f u l l of j o y , and w o r t h y of 

human i t y • 

The q u e s t i o n i s o f t e n a s k e d : i s i t n o t a f a c t 

t h a t i n J e w i s h e t h i c s the p r i n c i p a l m o t i f i s j u s t i c e 

n o t l o v e ? T r u e , the B i b l i c a l i n j u n c t i o n r e a d s : 

" J u s t i c e , j u s t i c e s h a l t t h o u p u r s u e ( 5 9 ) : " t h a t i s 

T 5 8 7 P s a l m s x x i v : 3 - 4 ; s e e a b o v e , p . 2 8 f . 
( 5 9 ) D e u t . x v i : 2 0 . 
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the ever r e c u r r i n g r e f r a i n u n d e r l y i n g a l l J e w i s h 

e t h i c s . Bu t , the kind of j u s t i c e on which the 

l awgive r i n s i s t s i s the k ind t h a t does no t r u l e out 

the l o f t y s e n t i m e n t of l o v e . To be s u r e , love i s 

one of the crowning jewels to be found in the diadem 

of J u d a i s m . "Thou s h a l t love thy n e i g h b o r as t h y ­

s e l f " was chosen by Rabbi ^ k i b a as the one v e r s e in 

the S c r i p t u r e s t h a t t r a n s c e n d s them a l l ( 6 0 ) . No t ­

w i t h s t a n d i n g t h i s , love i s grand and noble i f i t i s 

based upon j u s t i c e , not i f i t d i s p e n s e s with j u s t i c e . 

The p r o p h e t Micah u t t e r e d a g r e a t t r u t h when he 

asked:"What doth the Lord r e q u i r e of thee bu t to do 

j u s t l y and to love mercy? ( 6 1 ) " J u s t i c e must come 

f i r s t : only a f t e r w a r d s love and mercy . The r e v e r s e 

would s h a t t e r human s o c i e t y . In Talmudic l o r e , God 

i s d e s c r i b e d as s i t t i n g upon the th rone of j u s t i c e : 

60 )S i f r a ,Kedo s h i m , 8 9 b , e d . W e i s s ; M i d r . G e n . R . c h . 2 4 , e n d 
6 l )Micah v i : 8 . 
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o n l y a f t e r He i s t h r o u g h v i e w i n g the w o r l d t h r o u g h 

the e y e s of J u s t i c e d o e s He t ake His s e a t upon t h e 

t h r o n e of l o v e and m e r c y , ( 6 2 ) . Ahad Haam, in one 

of h i s e s s a y s , shows the p h i l o s o p h i c d i f f e r e n c e in 

the e m p h a s i s upon t h e s e two q u a l i t i e s ( 6 3 ) : i f a 

p e r s o n p r a c t i s e s l o v e t o the e x t e n t t h a t when some 

one s m i t e s him on the r i g h t c h e e k , he t u r n s to 

him the l e f t a l s o , he i s e n c o u r a g i n g i n j u s t i c e : h e , 

l i k e h i s a s s a i l a n t , i s g u i l t y of the f a c t t h a t i n ­

j u s t i c e i s p r a c t i s e d . Where i n j u s t i c e r e i g n s , l o v e 

l o s e s i t s b e n e f i c e n t q u a l i t y . "Thou s h a l t s u r e l y 

r e p r o v e thy n e i g h b o r , " ( 6 4 ) i s a B i b l i c a l command 

which i s w e l l to f o l l o w i f the n e i g h b o r ' s a c t i o n s a r e 

c o n t r a r y to t he s t a n d a r d s of r i g h t and j u s t i c e . 

T"627Rosh h a - S h a n a h 17b7 
( 6 3 M h a d Haam,Al P a r a s h a t Drak im, IV, p p . 4 5 1 f ; cf . idem I , 

p p . 1 4 - 1 4 3 , e d . B e r l i n , 1 9 2 1 ; s e e S e l e c t e d E s s a y s , 
t r a n s l a t e d by Leon S imon, J e w i s h P u b . S o c i e t y of 
A m e r i c a , P h i l a . 1 9 1 2 , 

( 6 4 ) L e v . x i x : 1 7 . 
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A n o t h e r l e s s o n i m p r e s s e d upon the J e w i s h mind 

l o n g ago i s t h i s : w h i l e J e w i s h e t h i c s a ims to c r e a t e 

s o c i a l - m i n d e d n e s s in i t s f o l l o w e r s , a s m e n t i o n e d 

h e r e t o f o r e , i t h a s , n o n e t h e l e s s , n e v e r a s k e d c o m p l e t e 

s e l f - e f f a c e m e n t o r t o t a l n e g l e c t of o n e s e l f i n t h e 

i n t e r e s t of o t h e r s . The programme which c a l l s f o r 

the J e w i s h r o l e in t he d e v e l o p m e n t of human s o c i e t y 

a l l h u m a n i t y , i r r e s p e c t i v e of c r e e d , r a c e , o r c l a s s 

would n o t be p r a c t i c a l o r h e a l t h y i f " s e l f " w o u l d be 

so " s e l f l e s s " a s t o j e o p a r d i z e p e r s o n a l i t y . T h e r e 

h a s to be a happy medium b e t w e e n s o c i a l w e l l - b e i n g 

and t h e w e l l - b e i n g of the i n d i v i d u a l . C h a r i t y i s 

o b l i g a t o r y : b u t even c h a r i t y h a s i t s l i m i t a t i o n s . To 

g i v e away a l l of o n e ' s p o s s e s s i o n s and thus to 

p a u p e r i z e o n e s e l f i s p r o h i b i t e d ( 6 5 ) . H i l l e l s t r i k e s 

t h e t r u e i d e a l when he s a y s : " I f I am n o t f o r m y s e l f , 

who w i l l b e ? I f I am o n l y f o r m y s e l f , w h a t am I ? " ( 6 6 ) . 

6 5 ) K e t u b o t 5 0 a ; Y e r . P e a h , c h . l , c o l . l 5 b , e d . K r o t o s h i n . -

6 6 ; M . n b o t , c h . 1 ,M. 1 4 , e d . W i l n a ; c f . above p . 3 0 . 
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H i s t o r y r e c o r d s t h a t in the g r e a t d i s t r e s s t h a t 

f o l l o w e d t h e war u n d e r H a d r i a n 1 3 2 - 1 3 5 C . E . 

some of t h o s e who s t i l l had means seem to have been 

moved to p a r t w i t h a l l t h e i r p o s s e s s i o n s to r e l i e v e 

t h e i r p e r i s h i n g c o u n t r y - m e n . a i s e r h e a d s r e c o g n i z e d 

t h a t , howeve r commendable the s p i r i t of s u c h u n c a l c u -

l a t i n g g e n e r o s i t y migh t be in i t s e l f , t h e v o l u n t a r y 

i m p o v e r i s h m e n t of t h i s c l a s s would o n l y i n c r e a s e the 

e v i l s i t was meant to a l l e v i a t e . The r u l e was 

a c c o r d i n g l y l a i d down t h a t no one s h o u l d in t h i s way 

d i s s i p a t e more than one f i f t h of h i s p r o p e r t y ( 6 7 ) . 

T h i s f i f t h i s e x p l a i n e d to be one f i f t h of t h e c a p ­

i t a l to b e g i n w i t h and a f i f t h of t h e income e a c h 

s u c c e e d i n g y e a r ( 6 8 ) . 

AS to p r e c e d e n c e among c h a r i t a b l e c l a i m s , i t was 

t a u g h t t h a t a m a n ' s f i r s t o b l i g a t i o n i s to s u p p o r t t h e 

d e p e n d e n t members of h i s own f a m i l y , t hen to r e l i e v e 

T67]K e" tubo7~50a7~Ye777eah~T5b7 
( 6 8 ) Y e r ; K e t u b o t 2 8 d , n e a r the e n d ; Y e r . P e a h 1 5 b . 



1 3 4 . 

t h e n e c e s s i t i e s of h i s k i n s f o l k and h i s townsmen ( 6 9 ) 

He i s n o t bound t o g i v e t h e o e g g a r who goes a r o u n d 

from d o o r to d o o r : of such c a s e s i t i s the b u s i n e s s 

of t h e o r g a n i z e d c h a r i t y of t h e communi ty to t a k e 

c a r e ( 7 0 ) . The n o n - J e w and the n o n - c i t i z e n h a v e a 

p l a c e in J e w i s h c h a r i t y as was a l r e a d y i n t i m a t e d i n 

t h i s d i s c u s s i o n ( 7 1 ) . An i n t e r e s t i n g f e a t u r e of t h e 

p r o v i s i o n f o r t h e r e l i e f of needy c a s e s was t h a t i n 

c a r i n g f o r thp i m p o v e r i s h e d r e g a r d was h a d , so f a r 

a s funds were a v a i l a b l e , to the s o c i a l p o s i t i o n of 

the b e n e f i c i a r y and h i s former manner of l i f e 

the k i n d of food and d r e s s to wh ich he was a c c u s ­

tomed ( 7 2 ) . T i m e l y , i n d e e d , i s t h e a d m o n i t i o n t h a t 

i t i s b e t t e r f o r a man to ^ i v e to c h a r i t y from h i s 

own h o n e s t e a r n i n g s than to e x p l o i t and r o b o t h e r s 

t h a t he m i g h t t hus m u l t i p l y h i s p h i l a n t h r o p i e s : t h a t 

( 6 9 ) M e k i 1 t a , L i s h pa t im x i x , e d. ? r iedmann f . 9 6 b ; e d . ~~ 
l t e i s s f . l 0 2 a - b ; Baba Mezia 7 1 a , t o p ; Tanhuma e d . 
j j u b e r , L i s h p a t i m , p a r . b . 

( 7 0 ) T o s . P e a h 4 , 8 . 
( 7 l ) M e k i l t a I . e . 
( 7 2 ) S i f r e on D e u t . 1 5 , 8 ; T o s . P e a h 4 , 1 0 ; K e t u b o t 6 7 b . 
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would be like the prostitute who sells her body for 

a basket of apples and distributes its contents among 

the sick (73). 

The goodness and benevolence described are to 

be so universal as to include the whole creation, 

all creatures. Even the dumb animals and the beasts 

of the field are entitled to protection and deliver­

ance. In ancient days, the moralists coined a phrase 

"Za-ar Ba-le Hayyim," of which there is no adequate 

translation. It is, however, understood to mean 

"Pity towards a living creature." The whole people, 

thus, becomes a "Society for the Prevention of 

Cruelty to Animals." The Jew was commanded to feed 

his household animals before he sat down to his own 

meal (74). Even the trees of the field were objects 

of life in Jewish teaching. Jewish ethics, therefore, 

did not neglect man's duty towards them. Cutting 

down fruit-bearing and useful trees is a transgression 

737L777R.3,1. 
74)Berakot 50a; cf .Midr.Tanh.,Noah,sec.2,ed.Warsaw 

1902. 
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forbidden by Jewish law. Even in time of war, when 

wood is vital for the building of defenses, fruit 

trees about besieged cities may not be destroyed or 

injured (75). These ethical principles penetrate all 

of Jewish teaching and every branch of Jewish study. 

Even the strictly juristic sections of Halakah - — 

the systematic formulation of the law, criminal, civil 

and procedure, in the Talmud and its cognate litera­

ture are a true mirror reflecting the work of the 

Jew in shaping his character (76). 

"There was no need," to quote Professor Ginzberg, 

"to give moral instructions directly.... The pupil was 

not called upon to compose his face solemnly while 

moral exhortations were poured down upon his devoted 

head. In the regular course of study, the Talmud 

offered him ethical observations of fundamental im­

portance, while ostensibly propounding an intricate 

(75)D e u t7xx7l9^20" 
(76)Baba Mezia 44a-60b: 
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j u r i d i c a l q u e s t i o n which r e q u i r e s f i ne d i a l e c t i c 

r e a s o n i n g " ( 7 7 ) . E t h i c s permeated J e w i s h law, p h i l o ­

sophy , t h e o l o g y , even f o l k - l o r e : e v e r y t h i n g in 

Jewish l i f e was s a t u r a t e d wi th e t h i c a l i d e a l s and 

e t h i c a l p r i n c i p l e s ; the sum t o t a l of which make up 

Jewish c i v i l i z a t i o n . To t h i s day , the o r i g i n a l 

s p i r i t u a l f o r c e s have l o s t none of t h e i r e f f e c t i v e ­

n e s s . 

S h a r i n g I s r a e l ' s b e l i e f in the r e a l i t y and 

s a c r e d n e s s of the e t h i c a l law, the a b s o l u t e "Thou 

s h a l t " and "Thou s h a l t n o t " in human l i f e , the c a t ­

e g o r i c a l i m p e r a t i v e in every r e l i g i o n , Jewish or 

C h r i s t i a n , the church a l s o remains one of the mos t , 

i f n o t the mos t , a c t i v e of p h i l a n t h r o p i c a g e n c i e s . 

Long b e f o r e the s t a t e had though t of c a r i n g f o r the 

poo r , long b e f o r e s e c u l a r s o c i a l work had even been 

dreamed of, the church was c o n d u c t i n g a wide r ange of 

( 7 7 ) L . G i n z b e r g , S t u d e n t s , S c h o l a r s and S a i n t s , J e w i s h 
Pub . S o c , of Amer ica , P h i l a d e l p h i a , 1928, p . 112. 
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p h i l a n t h r o p i c a c t i v i t i e s . I t i s a f a c t t h a t when­

eve r men have been in need , the r e l i g i o u s i n s t i t u ­

t i o n , above a l l o t h e r s , has been in the f o r e r a n k s to 

r e n d e r a i d ( 7 8 ) . In the Covenant of S i n a i , b o t h , 

Jew and C h r i s t i a n found common ground in f o s t e r i n g 

h o p e f u l n e s s and m a i n t a i n i n g groups in which m u t u a l 

sympathy p r e v a i l e d . 

C o n s i d e r i n g c o n d i t i o n s of t h i s a g e , i t i s no t 

out of p l a c e h e r e to say t h a t i t behooves the two 

r e l i g i o n s C h r i s t i a n and Jewish to s y s t e m ­

a t i z e the p r e c e p t s o u t l i n e d in t h e s e pages f o r 

pedagogic e n d s . For a new and powerfu l paganism 

has begun i t s a s s a u l t a g a i n s t the a n c i e n t o r g a n i z e d 

m o r a l i t y . I t d e t h r o n e d God in the s p h e r e of human 

c o n d u c t : d e r i d e s a l l moral i n h i b i t i o n s and i n s i s t s on 

i n s t i n c t and i n c l i n a t i o n to be the t r u e g u i d e s to 

human h a p p i n e s s . A new e t h i c has a r i s e n , as s u b v e r ­

s i v e as i t i s g o d l e s s , which b id s each man, woman, or 

C78TS i 7~K e nnTt h L. M. T r a y 7 " 0 ha rlTy"" "In~En c y c lo pa ed l a " 
of the s o c i a l s c i e n c e s , Macmil lan C o . , 3 (New 
York 1930) 3 4 0 - 3 4 4 . 
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c h i l d do t h a t which seems r i g h t in h i s , o r h e r , own 

e y e s . I t t e a c h e s t h a t a l l moral laws a r e man-made, 

and t h e r e f o r e , can be unmade by man. In c o n s e q u e n c e , 

on every s i d e , t h e r e i s a q u e s t i o n i n g of the s a c r e d -

ness of human l i f e , a s c o f f i n g a t the h o l i n e s s of 

p u r i t y , an angry r e p u d i a t i o n of the i dea of p r o p e r t y . 

The p i l o t ' s s t a r s of moral gu idance seem no l o n g e r 

to be f i x e d s t a r s ; and for many voyagers over the 

ocean of l i f e , the c l o u d e d heavens o f f e r no g u i d a n c e 

a t a l l . 

That the whole c o n c e p t i o n of m o r a l i t y and e t h i c s , 

as p r e s e n t e d h e r e , i s t h e r e f o r e of b a s i c impor t ance 

in the rea lm of e d u c a t i o n today , goes w i t h o u t s a y i n g . 

Wi thout i t , i t i s d i f f i c u l t to see how e d u c a t i o n can 

produce mora l s t r e n g t h , s e l f - c o n t r o l , and c h a r a c t e r . 

In i t s a b s e n c e , a l l t a l k of e d u c a t i o n a l i d e a l s i s 

only sound and smoke, s i g n i f y i n g n o t h i n g . 

P u t t i n g a l l t h a t was s a i d g r a p h i c a l l y , God, t h e 

a b s o l u t e u n i t y , may be l i k e n e d to the i n d i v i s i b l e 
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point at the center of a circle, the radii of which 

represent human souls in their striving after union 

with God. The radius reaches and touches the center 

because, itself composed of indivisible points linked 

together, it joins, in the last point of the series, 

the point at the center, like fusing with like. Man, 

too, can unite with the absolute One through the uni­

fication and harmonization of the spiritual forces 

within him, such as the Torah is able to effect: thus 

the creative force becomes a binding force, an 

ideal link between man and God. 

Mankind, however, does not live in a world of 

ideals only. Men and women cannot dispense with 

symbols and ceremonies that give tangibility to 

ideals. Hence the numerous institutions and cere­

monial objects encircling the life of the Jew: they 

strike the eye, engage the hand, and in that manner, 

fix the heart of the man of faith. 
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N a t u r a l l y , an a c c o u n t in d e t a i l of the ceremon­

i a l law and what goes with i t l i e s o u t s i d e the purpose 

and plan of the p r e s e n t work: i t may be sought in 

t r e a t i s e s on r e l i g i o u s a n t i q u i t i e s of the J e w s ; o r , 

fo r p a r t i c u l a r f e a t u r e s , in the r e l e v a n t a r t i c l e s in 

e n c y c l o p a e d i a s and monographic l i t e r a t u r e t h e r e c i t e d . 

Only b a s i c customs and ce remonies a r e to be b r i e f l y 

no ted h e r e . 

The i m p o r t a n t f a c t to be borne in mind i s t h a t 

customs and ce remonies g i v e i n d i v i d u a l i t y and c h a r a c ­

t e r to a c i v i l i z a t i o n , j u s t as i t s l anguage and h i s ­

t o r y d o . They g ive to every i n d i v i d u a l in t h a t c i v i l i ­

z a t i o n the ben t of mind, the c a s t of t h o u g h t , the 

type of e m o t i o n a l r e a c t i o n t h a t d i s t i n g u i s h him from 

the i n d i v i d u a l in every o t h e r c i v i l i z a t i o n . "Ever 

s i n c e t he t h e o c r a t i c p e r i o d , " says P r o f e s s o r Mordeca i 

M. K a p l a n , " the a n c i e n t folkways p e r t a i n i n g to food 

were e l e v a t e d to the s t a t u s of laws d i v i n e l y o r d a i n e d " 

( 7 9 ) . The a c t of e a t i n g was t r ans fo rmed i n t o a 

( 7 9 7 M . M . K a p l a n , Juda ism as a C i v i l i z a t i o n , o p . c i t T ^ 
p . 4 3 9 . 
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sacrament. The distinction between animals that 

divide the hoof and chew the cud and those that do 

not, or between fish which have scales and fins and 

those which have not, was to be observed as dietary 

"laws" commanded by God: (80) or as mystic symbols 

of what man must do to qualify himself to enter into 

communion with God. 

Actually, the manner by which one came into 

direct contact with the deity was not lacking among 

other Semitic peoples. In a state of society much 

more primitive than that of the agricultural Semites 

or Greeks, to which the basis of the dietary laws 

is traced by some scholars, the act of eating and 

drinking with a man was a symbol of fellowship and 

mutual social obligation. Therein, may be seen the 

original significance of animal sacrifice in which 

the meal played an important part. In the sacrific­

ial meal, the god and his worshippers were commensals. 

(80lLev.xi:l-12. 
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In it, is reflected the belief of the ancients that 

those who sit at meat together are united for all 

social effects: those who do not eat together are 

aliens to one another, without fellowship in religion 

and without reciprocal social duties. That that view 

still prevails among the Arabs, is clearly brought 

out by their law of hospitality. 

Among the Arabs, every stranger whom one meets 

in the desert is a natural enemy, and has no protec­

tion against violence except his own strong hand or 

the fear that his tribe will avenge him if his blood 

be spilt. If, on the other hand, one has eaten the 

smallest morsel of food with a man, he has nothing 

further to fear from him: "there is salt between us,1 

according to which, he is bound not only to do him 

no harm, but no less, to help and defend him as if 

he were his brother. So far was that principle 

carried by the old Arabs, that Zaid al-Khail, a 
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famous w a r r i o r in t h e days of Mohammed, r e f u s e d to 

s l a y a vagabond who c a r r i e d o f f h i s c a m e l s , b e c a u s e 

the t h i e f had s u r r e p t i t i o u s l y d r u n k from h i s f a t h e r ' s 

m i l k bowl b e f o r e c o m m i t t i n g the t h e f t . The bond of 

u n i o n , c o n c e i v e d in a ve ry r e a l i s t i c way, l a s t s no 

l o n g e r t h a n the food i s s u p p o s e d to r e m a i n in h i s 

s y s t e m : b u t the bond may be c o n f i r m e d by r e p i t i t i o n . 

Some t r i b e s r e q u i r e to renew i t eve ry t w e n t y - f o u r 

h o u r s : a f t e r t h a t p e r i o d , t o u s e t h e i r own p h r a s e , 

" t h e s a l t is no t i n t h e i r s t o m a c h . " U s u a l l y , t h e 

p r o t e c t i o n e x t e n d e d t o a g u e s t l a s t s t h r e e days a n d 

a t h i r d a f t e r h i s d e p a r t u r e , ( 8 1 ) . 

Though i t be t r u e t h a t the bond of food i s v a l i d 

of i t s e l f : t h a t a c o v e n a n t may be s e a l e d by the 

p a r t i e s e a t i n g and d r i n k i n g t o g e t h e r ; y e t , r e l i g i o n 

had to be c a l l e d in to c o n f i r m and s t r e n g t h e n i t . The 

d e i t y had to be a t h i r d p a r t y to t h e c o v e n a n t , l e s t 

(81) u.Robertson S m i t h , The R e l i g i o n of the S e m i t e s , 
ndam and C h a r l e s B l a c k , L o n d o n , 1 9 0 7 , p . 2 6 9 f f . 
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the f e l l o w s h i p be e n d a n g e r e d . This is the meaning 

of the B i b l i c a l s t a t e m e n t : "And the men took of t h e i r 

p r o v i s i o n , and asked no t c o u n s e l a t the mouth of the 

Lord . And J o s h u a made peace wi th them, and made a 

covenan t w i t h them to l e t them l i v e ; and the p r i n c e s 

of the c o n g r e g a t i o n swore un to them" ( 8 2 ) . That was 

when the I s r a e l i t e s e n t e r e d i n t o a l l i a n c e wi th the 

G i b e o n i t e s by t a k i n g of t h e i r v i c t u a l s , w i t h o u t c o n ­

s u l t i n g J e h o v a h . The oath t h a t fo l lowed conf i rmed 

the formal l e a g u e : bu t the I s r a e l i t e s had a l r e a d y 

been commit ted to the a l l i a n c e by a c c e p t i n g the p ro f ­

f e r e d food. 

The value of the e v i d e n c e c i t e d i s t h a t i t 

s u p p l i e s proof t h a t , o r i g i n a l l y , to make c e r t a i n t h a t 

the d e i t y was on t h e i r s i d e , p e o p l e f e r v e n t l y sough t 

to i n c l u d e him in t h e i r f e l l o w s h i p by f o l l o w i n g c e r ­

t a i n d i e t a r y laws which they b e l i e v e d would be 

a c c e p t a b l e to h im. In o ld I s r a e l , s i m i l a r r e l i g i o u s 

T 8 2 7 J O S ! T X " 7 I 4 T 5 7 
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rules about food, based on the principle of kinship 

and adherence to God, prevailed. It may be presumed, 

that in the very early stages of their development, 

the Israelites were impressed with the view of other 

tribes, that a man may not eat the totem animal or 

fish of his clan. The interdictions of various kinds 

of food may be said to have their roots in the remote 

past when heathenism was rife. 

As time went on, religious leaders appeared on 

the scene. They endeavoured to give, through in­

struction, exhortation, and interpretation, new mean­

ing to the observances. Tribal religion became 

national religion. It was, thenceforth, the preser­

vation of the purity of national religion that re­

ceived emphasis at the hands of Israel's religious 

teachers. The separateness of the Jews, especially 

in the miscellaneous fusion of peoples and syncretism 

of religions, was their aim to establish firmly and 

permanen tly. 
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The laws abou t c lean and unc lean in the B i b l e , 

i n c l u d i n g the i n t e r d i c t i o n s of v a r i o u s k i n d s of food 

were so c o n s t r u e d as to make them have the e f f e c t of 

p u t t i n g h i n d r a n c e s in the way of i n t e r c o u r s e w i th the 

h e a t h e n , e s p e c i a l l y a t t a b l e . I t was an o b j e c t l e s s o n 

in h o l i n e s s , c o n s t a n t l y b r i n g i n g to the a t t e n t i o n of 

the Jew t h a t t h e r e i s in l i f e a d i v i d i n g l i n e between 

what is pure and impure , p e r m i t t e d and p r o h i b i t e d , h o l y 

and p r o f a n e . This i d e a l of h o l i n e s s , so p o i g n a n t l y 

t a u g h t by the d i e t a r y l a w s , made the Jew through the 

d a r k e s t ages a l i v i n g example of the ho ly l i f e . I t 

k e p t him f r e e from the l i c e n t i o u s n e s s which pe rvaded 

the c e n t u r i e s of w i l d d i s s i p a t i o n . To p a r a p h r a s e 

Maimonides, i t s e rved as a d e f i n i t e reminder of s e l f -

m a s t e r y , c u r b i n g c a r n a l d e s i r e , and k e e p i n g the son 

and d a u g h t e r of I s r a e l c l ean in s o u l as w e l l as i n 

body ( 8 3 ) . 

The Rabbis go even f u r t h e r and i n f e r t h a t a l l the 

(83) T a im on i de s7~Gu i d e, I Tl 7257j"KTKohTe 77~T ewlsh 
Theology , o p . c i t . , p . 4 5 3 . 
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prohibited things are not intrinsically bad. They 

may be very good for the eye or palate: but it is 

the will of the Jewish people the collective 

group --- that forbidden food be banned. There is 

a remarkable teaching of a Rabbi to the effect that 

"the ideal Jew does not say, 'I do not want to eat 

swine meat;' 'I want it; I desire it; but I must 

curb my desire because it is the Will of God; be­

cause the Jewish people accepted this prohibition 

as a rule of discipline' (84). 

So, too, was the lesson of sanctity of life 

imparted to the Jew by the ceremonial laws forbid­

ding the eating of the flesh of an animal that died 

from natural causes - — "nebelah" --- or torn by 

beasts or birds of prey "t'refah" (85). The 

latter was extended to include injuries and organic 

diseases; for instance, the lungs, which would 

84)Sifra,Kedoshim,end,93,ed.Weiss. 
85)Lev.xvii:15; xxii:8. 
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e v e n t u a l l y cause d e a t h . The c o r r e c t s l a u g h t e r i n g 

of an imals fo r food , based on immemorial p r a c t i c e , 

was e l a b o r a t e d in d e t a i l by the l a b o r s of t he s c h o o l s 

to which J e w i s h e d u c a t i o n a l i d e a l s were of u tmos t 

c o n c e r n . The mode of s l a u g h t e r was such t h a t the 

b e a s t should n o t d ie of a n y t h i n g b u t the e f f u s i o n of 

b l o o d . B i b l i c a l i n j u n c t i o n i s c l e a r : "Only f l e s h 

w i th the l i f e t h e r e o f , which i s the b lood t h e r e o f , 

s h a l l ye not e a t " . " I t s h a l l be a p e r p e t u a l s t a t u t e 

t h r o u g h o u t your g e n e r a t i o n s in a l l your d w e l l i n g s , 

t h a t ye s h a l l e a t n e i t h e r f a t nor b lood ( 8 6 ) . In 

The A c t s , t o o , i t i s s t a t e d : "Wherefore my s e n t e n c e 

i s , t h a t we t r o u b l e no t them, which from among t h e 

G e n t i l e s a r e t u r n e d to God. But t h a t we w r i t e u n t o 

them, t h a t they a b s t a i n from p o l l u t i o n s of i d o l s , 

and from f o r n i c a t i o n , and from t h i n g s s t r a n g l e d , and 

from b l o o d " ( 8 7 ) . 

(86)Gen7n747"Le77iii:177"vii:2FfTTvii:10f.7xIxT267"^ 
D e u t . x i i : 1 6 , 2 3 ; x v : 2 3 . 

( 87 )Ac t s x v : 1 9 f . , 2 8 f . ; x x i : 2 5 . 
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I t i s in p l a c e h e r e , to r e f e r to a p u b l i c a t i o n , 

"The Jewish Method of S l a u g h t e r " t h a t a p p e a r e d more 

than f i f t y y e a r s a g o , ( 8 8 ) . The a u t h o r , D r . J . M . 

Dembo, p h y s i c i a n , compares the J ewi sh method of 

s l a u g h t e r wi th o t h e r methods from the h u m a n i t a r i a n , 

h y g i e n i c , and economic p o i n t s of v iew. He g i v e s a 

f u l l a c c o u n t of the o b s e r v a t i o n s made d u r i n g four 

y e a r s in a v a s t number of s l a u g h t e r - h o u s e s in E u r o p e . 

The e i g h t methods which he d e s c r i b e s s t u n n i n g 

w i th the m a l l e t , s l a u g h t e r i n g w i t h the p o l e a x e , the 

E n g l i s h p a t e n t e d s l a u g h t e r i n g method, B r u n e a u ' s mask, 

Sigmund's S h o o t i n g Mask, the n e c k - s t a b , k i l l i n g by 

e l e c t r i c i t y , a n a e s t h e s i a by means of n a r c o t i c s 

l ead him to conc lude t h a t ' s c h e k h i t a ' , or the Jew­

i s h method of s l a u g h t e r i n g an an ima l fo r meat c o n ­

sumpt ion , d e s e r v e s to be p r e f e r r e d to a l l o t h e r s . 

That method is one c o n t i n u o u s cu t w i th the 

(88) j7A.Dembo,The~JewTsh~Method o f ~ S l a u g h t e r 7 ^ e g a n ~ 
P a u l , T rench , Trubner and C o . , London, 1894. 
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s h a r p e s t of k n i v e s , a p p l i e d by a s k i l l e d o p e r a t o r . 

The c u t s e v e r s a l l the g r e a t b l o o d - v e s s e l s of the 

neck , and p roduces i n s t a n t a n e o u s i n s e n s i b i l i t y in 

the a n i m a l . S ince the need of p r o c u r i n g food 

n e c e s s i t a t e s the s l a y i n g of a n i m a l s , the Law en­

j o i n s t h a t the dea th of the an imal shou ld be the 

eas i e s t . 

Another o b s e r v a n c e which p r o f o u n d l y a f f e c t e d 

the J e w i s h k i t c h e n and d i e t i s deve loped from the 

a n c i e n t law, "Thou s h a l t no t s e e t h e a k i d in i t s 

m o t h e r ' s m i l k , " r e p e a t e d in the B i b l e t h r e e t imes 

( 8 9 ) . Out of t h a t law grew a s e g r e g a t i o n so com­

p l e t e t h a t the b r i n g i n g of any kind of f l e s h and 

any k ind of mi lk or any d i s h p r e p a r e d with mi lk 

i n t o any kind of j u x t a p o s i t i o n in the k i t c h e n or on 

the t a b l e a t the same meal i s r e g a r d e d as a v i o l a ­

t i o n of the law, ( 9 0 ) . 

89 )BxodTxxTH7l97""xxxIv7267Teu t . x i v ? 2 l l 
90)See M e k i l t a , M i s h p a t i m c . 2 0 ( e d . F r i e d m a n f . 1 0 2 a - b ; 

ed .Weiss f . 1 0 8 a - b ) . C f . M a i m o n i d e s , H i l k o t M a ' a k a l o t 
A s s u r o t 9 , I f f ; Shulhan Aruk,Yoreh D e ' a h , p a r s . 
8 7 - 9 7 ; David L .Macht , S c i e n t i f i c A s p e c t s of the 
J e w i s h D i e t a r y Laws, The J e w i s h L i b r a r y , New 
York, 1930, v o l . I I , p p . 2 0 3 - 2 2 5 . 
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Such c e r e m o n i a l laws and a h o s t of o t h e r s , as 

f o r example , t hose p e r t a i n i n g to S a b b a t h , to s a n c t i ­

fy the day of r e s t a f t e r s i x days of work; the 

P a s s o v e r , a r eminde r of I s r a e l ' s exodus from Egyp t ; 

Shabuo t , commemorating the g i v i n g of the Decalogue 

on Mount S i n a i ; Succo t , r e v i e w i n g the p e o p l e ' s 

t r i a l s in the d e s e r t - a r e p a r t of the s c h o o l 

c u r r i c u l u m , not only because of t h e i r s a n c t i f y i n g 

i n f l u e n c e ; but a l s o b e c a u s e of t h e i r e d u c a t i o n a l 

v a l u e . 

Leading a u t h o r i t i e s t e l l us t h a t the new and 

most e f f e c t i v e methods in e d u c a t i o n a r e those which 

no longe r r e l y on the mind a c c u m u l a t i n g f a c t s , but 

on the eye p e r c e i v i n g and the hands e f f e c t i n g the 

r e s u l t s d e s i r e d . That i s the b a s i s of the p r o j e c t 

method in e d u c a t i o n , and i s , t o d a y , the r u l e in a l l 

p r o g r e s s i v e s c h o o l s ( 9 1 ) . That the eye i s q u i c k e r 

and more e f f e c t i v e in f u n c t i o n i n g than i s the e a r , 

( 9 1 ) C f . J o h n Dewey, Human Na tu re and Conduct7 H. H o l t , 
and C o . , New York, 1922, p . 2 1 . 
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seems to be an old truth, which, perhaps, may be 

deduced from the Biblical words that describe what 

took place on Mount Sinai: "And all the people saw 

the thunderings...and the voice of the horn...they 

trembled" (92). According to established form, the 

text should say, "And all the people heard the 

thunderings and the voice of the horn;" instead, it 

reads that they saw the sounds. The inference, 

therefore, is that the scene they saw enacted, so 

impressed itself in their memories, that they be­

lieved the words and the sounds which came to their 

ears were endowed with real life: the sounds, too, 

assumed concrete patterns visible to the eye. 

Educationally, rituals addressed to the eye 

and made part of every-day life, have lasting bene­

fit. The early sages who developed ceremonialism 

to such an extent as to inspire poetic beauty and 

T927Ixod7xx7l5; cf7Deu t.v720721^ 
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s a n c t i f y i n g i n f l u e n c e , may be s a i d to be e x p e r t 

pedagogues . 

I f i t be t r u e t h a t "Al l r e l i g i o n i s memory;" 

then t h e i r pedagog ic va lue can r e a d i l y be d i s c e r n e d . 

The ce remonies h e l p e d to keep the J ewi sh memory a l i v e 

and a l e r t to a l l the f a c t s and i d e a l s t h a t made Jew­

i sh l i f e : they kep t f i rm the sense of l o y a l t y and 

a l l e g i a n c e to the g roup l i f e of the p e o p l e . That i s 

r e c a l l e d by the p i c t u r e which I s r a e l Z a n g w i l l draws 

of the Jewish r e n e g a d e who though t t h a t he had 

s e v e r e d h i m s e l f a l t o g e t h e r from h i s p e o p l e : but who, 

on the eve of P a s s o v e r , was so overpowered by the 

memories of the Seder of h i s c h i l d h o o d t h a t he f l e d 

back to his home e a g e r to imbibe once a g a i n the 

b l e s s e d n e s s of his p e o p l e ' s k i n s h i p ( 9 3 ) . P r o f e s s o r 

I g n a t z Z o l l s c h a n , d i s c u s s i n g the i n c r e a s e of i n t e r ­

m a r r i a g e among J e w s , g i v e s as one of the r e a s o n s t he 

(93) I s r a e l Zangwi 1 1 , Sede r N l g h T 7 T n ~ C h i l d r e i T " o ? T h e 
G h e t t o , Wm. H. Heinemann, L o n d o n , 1 9 2 2 , c h . 2 5 . 
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b reakdown of r e l i g i o u s c e r e m o n i a l i s m in J e w i s h l i f e 

( 9 4 ) . Tha t was a b a r r i e r t h a t k e p t the Jew from 

d a n g e r of d r o w n i n g h i s i d e n t i t y ; t h u s , a s s u r i n g 

s u r v i v a l d e s p i t e u n t o l d t r i a l s and t r i b u l a t i o n s . 

Tha t s u c h was the s p i r i t and i n t e n t i o n of the 

f i r s t p a t r i a r c h , Abraham, i s g l e a n e d from t h e B i b l e 

v e r s e , " I am God a l m i g h t y ; wa lk b e f o r e Me, and be 

thou w h o l e - h e a r t e d " ( 9 5 ) . R a b b i n i c t h o u g h t c o n n e c t s 

t h i s e x h o r t a t i o n wi th the c o v e n a n t of c i r c u m c i s i o n , 

t h e a b i d i n g symbol of the c o n s e c r a t i o n of the J e w ­

i s h p e o p l e to the God of Abraham. The e x h o r t a t i o n 

was a s t a t e m e n t of the p l a n s which J-od had d e s i g n e d 

f o r him a n d h i s d e s c e n d a n t s , i n d i c a t i n g the m o r a l 

i d e a l wh ich u n d e r l i e s the r i t u a l a c t . The r e a d i n e s s 

f o r s e l f - i m m o l a t i o n in d e f e n c e of the r i t e , in t i m e s 

7 9 4 ) I g n a t z Z o l l s c h a n , q u o t e d by I s r a e l Lev in t h a i , 
J u d a i s m ^n A n a l y s i s and An i n t e r p r e t a t i o n , F u n k 
and W a g n a l l s C o . , New York , 1 9 3 6 , p . 1 1 2 ; c f . 
M . M . K a p l a n , o p . c i t . , J u d a i s m a s a C i v i l i z a t i o n , 
p . 4 1 7 f f . 

( 9 5 ) G e n . x v i i : l , 7 - 1 4 . C f . E x o d . i v : 2 5 . See I k a c c a b e e s 1 :61 
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storm and stress, as foreseen by the patriarch, 

assured the survival of the people (96). 

To whatever origin and purpose the rite might 

be traced---whether as a measure safeguarding clean­

liness and health, or to counteract excessive lust, 

or as a sacrificial symbol for Abraham and his 

descendants all these conceptions are supplanted (97), 

It is associated with the ideal of separateness: it 

has maintained the separate existence of the nation 

throughout the centuries. For Israelites, the ideal 

of separateness was the ideal of holiness. That, 

according to Sifra, is the meaning of the verse, 

"Ye shall therefore be holy, for I am holy" (98). 

"As I am parush separate, so be ye ---

perushim - — also separate." 

96 TGe'n.x 711777 
97)Maimonides , H i l k o t M i l a h . See W.Rober tson Smi th , 

o p . c i t . , T h e R e l i g i o n of the S e m i t e s , p . 3 2 8 . A . H . 
S a y c e , R i v i n g t o n s , London, 1897, The E a r l y H i s ­
t o r y of the Hebrews, p p . 3 2 , 1 6 5 . 

( 9 8 ) S h ' m i n i x i i ( e d . W e i s s , f . 5 7 b ) : a l s o , K e d o s h i m x x : 2 6 , 
in a s i m i l a r c o n n e c t i o n . 
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T r u e , the s e p a r a t e n e s s of the Jews was one of 

the prime c a u s e s of the a n i m o s i t y toward them; bu t 

i t a c c o m p l i s h e d i t s end in the s u r v i v a l of J u d a i s m . 

That in the p r e s e r v a t i o n of t h e i r c e r e m o n i a l law l ay 

t h e i r s e l f - p r e s e r v a t i o n seems to be a h i s t o r i c 

a c c u r a c y . 

I n d e e d , t h e i r customs were a n c i e n t , the o r i g i n 

and r e a s o n of which had long s i n c e been f o r g o t t e n . 

Some of them a r e found among o t h e r S e m i t e s , o r more 

w i d e l y ; some were , so f a r as i s known, p e c u l i a r to 

I s r a e l : bu t as a whole , or pe rhaps as a s y s t e m , they 

were d i s t i n c t i v e c u s t o m s , c e r e m o n i e s , o b s e r v a n c e s 

and symbols which the Jews had i n h e r i t e d from t h e i r 

a n c e s t o r s wi th a r e l i g i o u s s a n c t i o n in the two c a t e ­

g o r i e s of ho ly and p o l l u t e d , the b a s i s of which i s 

the Torah . On i t was b u i l t the s t r u c t u r e of " c e r e ­

monial g o v e r n m e n t , " p o i n t i n g to the i n t e n s e i m p o r t ­

ance of d i r e c t i n g e d u c a t i o n a l l y the e m o t i o n a l s i d e of 

man. G r e a t n e s s does not depend on i n t e l l e c t u a l power 
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so much as on e m o t i o n a l f o r c e . 

That f i e l d of t r a i n i n g , though s t r e s s e d in 

the long p a s t by J ewi sh e d u c a t o r s , t o d a y , i s w i d e l y 

a c c l a i m e d by modern p e d a g o g i c s . Modern s c i e n c e of 

t e a c h i n g e m p h a t i c a l l y m a i n t a i n s t h a t emotions and 

t h e i r r e a c t i o n s g e n e r a t e or c o n d i t i o n the n o b l e s t 

as w e l l as the meanes t of i n d i v i d u a l or group 

a c t i v i t y ; they i n f l u e n c e the most i n t e l l e c t u a l l y 

c o n c e i v e d p lans and the most a u t o m a t i c r e a c t i o n s , 

the c o n s t r u c t i o n s as w e l l as the d i s t o r t i o n s in human 

s o c i e t y : thus c u l t u r e becomes e s s e n t i a l l y e m o t i o n a l 

( 9 9 ) . I t i s common knowledge t h a t a c h i e v e m e n t i s 

u s u a l l y accompl i shed by p e r s o n s of a v e r a g e i n t e l l e c ­

t u a l c a p a c i t y who have v i g o r o u s a m b i t i o n , s t r o n g w i l l 

and p e r s e v e r a n c e . Men of g r e a t e r i n t e l l e c t o f t e n 

l ack a s p i r a t i o n and f o r c e . I f s o c i e t y w i s e l y educa t e s 

(99)See John B.ff ia tson,Psychology from The s t a n d p o i n t 
of a b e h a v i o r i s t , 2 n d e d . , J . B . L i p p i n c o t t C o . , 
1924, p . 2 1 4 . 
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the average intelligence, men of greater capacity 

will certainly not be neglected. 

Such unique endeavor was made by ancient 

Israel. The undertaking of educating the whole 

people seems to have no parallel in the ancient 

Mediterranean world. What gave the motive to that 

effort? The conviction that in the Torah God had 

revealed to the people His will for their whole 

life, and that the welfare of the nation and the 

fulfilment of its hopes for the future depended 

upon its conformity to His revealed will, gave the 

driving force. Jewish history abounds in examples. 

When the state fell and with it the people's inde­

pendence, the religious mentors told them that the 

recovery of independence, with all the political 

and material prosperity the prophets depicted in 

splendid imagery, will not come until they proved 

themselves fit for it by doing their best to fulfil 
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the o b l i g a t i o n they had u n d e r t a k e n th rough t h e i r 

f a t h e r s , p r o f e s s i n g , "A l l t h a t the Lord ha th spoken 

we w i l l do and obey" ( 1 0 0 ) : f o r the covenan t i s 

one which must be he ld to b ind not only the l i v i n g 

t h a t were p r e s e n t the day i t was r e v e a l e d ; but a l ­

so t h e i r d i s t a n t p o s t e r i t y as w e l l . "Ye a r e s t a n d ­

ing t h i s day a l l of you b e f o r e the Lord your God: 

your h e a d s , your t r i b e s , your e l d e r s , and your 

o f f i c e r s , even a l l the men of I s r a e l : your l i t t l e 

ones , your w i v e s , and thy s t r a n g e r t h a t i s in the 

m i d s t of thy camp, from the hewer of thy wood u n t o 

the drawer of thy w a t e r ; t h a t thou s h o u l d s t e n t e r 

i n t o the covenan t of the Lord thy God and un to 

His oa th - - - which the Lord thy God maketh w i t h thee 

t h i s day N e i t h e r wi th you only do I make t h i s 

covenant and t h i s o a t h ; but w i t h him t h a t s t a n d e t h 

h e r e w i th us t h i s day b e f o r e the Lord our God, and 

a l s o wi th him t h a t is not wi th us t h i s d a y " ( l O l ) . 

lOCTJfxod.xxiv:? . 
1 0 1 ) D e u t . x x i x : 9 - 1 1 , 1 3 - 1 4 . 
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Thus, a l l c l a s s e s of the p o p u l a t i o n were to be i n ­

c luded in the covenan t a t S i n a i , the Magna C h a r t a 

of J u d a i s m . This was the r e l i g i o u s mot ive in the 

z e a l with which Jewish e d u c a t o r s took pa ins to i n ­

s t r u c t the masses in the p r o p e r obse rvance of the 

Law. For wi th the J ewi sh c o n c e p t i o n of e d u c a t i o n , 

as was i n t i m a t e d e a r l i e r in t h i s i n v e s t i g a t i o n ( 1 0 2 ) , 

i t was n o t to be imagined t h a t a man or a peop le 

could be p r o p e r l y p r e p a r e d fo r l i f e and i t s bu rdens 

w i t h o u t hav ing knowledge of God's ho ly c h a r a c t e r , 

and what was r i g h t in His eyes and what wrong . S ince 

God had r e v e a l e d t h e s e t h i n g s ; p l a i n l y , r e v e l a t i o n 

was the only p l a c e to go to l e a r n them. 

By r e v e l a t i o n i s meant communicat ion of God's 

w i l l to man. Var ious modes of r e v e l a t i o n a r e d e s ­

c r i b e d in the B i b l e : a c t u a l a p p e a r a n c e s of God, 

or of a messenger of God - - - a n g e l in human 

form, v i s i o n s , d reams , communica t ions by speech 

(102) See above , pp . 2 - 3 , ~~~ 
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in murmured or d i s t i n c t l y u t t e r e d words . In a l l , 

e x c e p t the f i r s t two forms, the e x p e r i e n c e i s o f t e n 

a s s o c i a t e d w i t h , or med ia t ed by, the s p i r i t of God 

or of J e h o v a h . This i s e s p e c i a l l y the case in the 

p r o p h e t s . Sa id God to Moses, "I w i l l r a i s e them 

up a p r o p h e t from among t h e i r own b r e t h r e n , l i k e 

unto t h e e ; and I w i l l put my words in h i s mouth , 

and he s h a l l speak unto them a l l t h a t I s h a l l 

command him" ( 1 0 3 ) . The o f f i c e of the p r o p h e t i s 

t hus conce ived not so much as a f o r e t e l l e r , bu t in 

s p i r i t u a l s u c c e s s i o n to Moses as the t e a c h e r and 

r e l i g i o u s gu ide of h i s age , though the g i f t of 

p r e d i c t i n g the f u t u r e where t h i s s e r v e s a moral 

p u r p o s e , cannot be denied him. Alone in the a n t i q u e 

w o r l d , I s r a e l has the honor of h a v i n g broken w i t h 

the e n t i r e system of a p p r o a c h i n g the D i v i n e . I t s 

( 1 0 3 ) D e u t . x v i i i : 1 8 T 


