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from any perspective, is conveyed by his use of the terms agapan and philein. If
the Father's love for the Son at 3,35 was illustrated in terms of common
possession, at 5,20 it is conveyed in terms of common action. The love of the
Father for the Son is so absolutely total that not only what belongs to the Son
belongs to the Father (3,35; 17.7) and vice versa (17,10), but also what the Father

does, the Son does likewise (5,19).

3. 10,17 Therefore the Father loves me because | lay down my life that | may
take it again.

The verse 10,17 belongs to the section where Jesus speaks of his relationship with
his own. Jesus' relationship with his own is so intimate that he compares it to that
of a shepherd and his sheep. The sheep belong to the shepherd. The sheep
recognise the shepherd's voice; he calls each by name and the sheep follow the
shepherd (10,3-4). And Jesus, as a good shepherd, gives his life for the sheep
(10,11). No man can force Jesus to lay down his life; he does it on his own,
because he has the power to do it since it is the commandment of the Father
(10,18). The commandment of the Father for Jesus is not just to lay down his life

but to take it again (10,17-18).
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God loves Jesus because Jesus fuffills the commandment of the Father to lay
down his life and to take it again (10,17). The commandment of the Father is
actually life, eternal life (1 2,50). The johannine concept of love is itself life and the
Father's love for the Son means also life. Jesus’ laying down of his life is only to
take it up again (10,17-18). Jesus' act of giving his life and taking up again is to
provide life for his sheep, to save them from perishing (10,28). God loves Jesus
because Jesus fulfills the Father's commandment of laying down his life and take it
again (10,18). The purpose of Jesus' laying down his life and taking it up again is
to save his sheep and to provide them with life and life in abundance (10,10). The
Cross for Jesus is not the end but it is actually the Exaltation.® The sheep belong
to Jesus because the Father has handed them over to Jesus (10,29). The sheep
are the property of the Father and, as we have seen above at the analysis of 3,35,
what belongs to the Father belongs to the Son too. No villain can snatch them
either out of the Father's hand (10,29) or out of Jesus' hand (10,28). The love
between the Father and the Son is so absolute that there is no distinction between

them on the level of possession or propriety. The Father and Jesus are one

(10,30).

* BULTMANN, The Gospel, 385.
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The love between God and Jesus is SO perfect and absoiute that there is no
distinction between them on the level of knowing (10,15). As much as the Father
knows the Son, the Son knows the Father to0. And Jesus' laying down of his life
and taking it again is related to this mutual knowledge of the Father and the Son.
The Father's love for Jesus is communicated further to the sheep. Thus the unity of
knowledge between the Father and the Son is also imparted to those who belong

to Jesus (10,14). To know the Father and the Son is eternal life (17,3).

God's purpose in sending His Son into the world was to manifest God's love for the
world. The Father's love is thus passed on to the believers, the sheep of Jesus’
flock. John's use of &ua TouTé points to the fact that the Father's love is manifested
to the world by Jesus. The Father's love for Jesus from before the foundation of the

world is implied here once again.

4. 15,9 As the Father has loved me , so have | loved you; remain in my love.

Jesus tells his disciples that he loves his disciples as the Father has loved him.
Jesus communicates the same love of the Father to the disciples. The Father's
love for Jesus has been total. The Father shares everything with Jesus by giving it

into his hands (3,35) and also shows Jesus everything that he does (5,20). There
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is unity between the Father and the Son in possession and action. Now the same

love is passed on to the disciples by Jesus.

Jesus was loved by the Father from before the foundation of the world (17,24).
When the Father's love for Jesus is passed on to the disciples, they become
perfectly one (17,24). This was the purpose of Jesus' coming into the world. The
Father's love is perfected as Jesus shares it with the disciples. Exactly for this
Jesus came into the worlid (13,1), and for this God sent His Son Jesus Christ into
the world (3,16). Jesus does not retain the Father's love for himself. He shares it

with the disciples that they may bear much fruit. This is the glorification of the

Father (15,8).

The Father's love is communicated to the disciples by Jesus not only in the same
manner but also in the same capacity. The Father's love for Jesus is total and so
also is the love of Jesus for the disciples. All that the Father has told Jesus is
communicated by Jesus to the disciples (15,15). When the Father’s love for Jesus
remains in the disciples, it indicates the presence of Jesus in the disciples (17,26).
This presence of Jesus in the disciples is made possible by the bond of unity which
exists between Jesus and the disciples by means of their faith in him. This

relationship is explained by Jesus by means of the imagery of the vine and the
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branches at 15,1-6. Love is the consequence of faith.®

5. 17,23 | in them and you in me, that they may be made perfect in one; and the
world may know that you have sent me, and have loved them as you have loved

The Father's love for Jesus appears repeatedly in the concluding verses of Jesus’
prayer from 17,23. This verse speaks of the Father's love for Jesus as well as for
the disciples. The love of the Father for Jesus and the love of the Father for the
disciples are one and the same. Jesus unites the disciples to the Father's love and
the disciples become equal partakers of the Father's love on a par with Jesus.
Jesus and the disciples become equal partners of the Father's love. Jesus has
already called the disciples his friends (15,14-15). The relationship which exists
between the Father and the Son is now communicated by Jesus to his disciples.

The Father loves the disciples as He loves Jesus.

Jesus' prayer is that the Father's love, which now exists in the disciples in the
same manner as it exists in him, should also be witnessed to the world. This is the
fulfilment of Jesus' mission: bringing the Father's love to humans. When humans
are united to Jesus, then the Father's love naturally flows into them. When the
Father's love exists in the believers in the same manner as it exists in Jesus

ﬂ
= BULTMANN, ibid., 274.
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himself, the Father is glorified.

6. 17,24 Father, | will that they too whom you have given me, be with me where |

am; that they may behold my glory which you have given me; for you have loved
me before the foundation of the world.

The Father loves Jesus from before the foundation of the world. The Father's love
for Jesus has been an eternal love. The Father’'s sharing of glory with Jesus is an
expression of the Father's love for Jesus. Glory is an attribute which belongs to
God. God's sharing of glory with Jesus is an indication of the nature and the
intensity of the love of the Father for Jesus. The intimacy and the intensity of the
love of the Father for Jesus is so great that the Father shares His glory with Jesus.
The love of Jesus for his disciples aiso has the intensity and intimacy of the
Father's love for Jesus, so Jesus prays for the union of the disciples with him. This
is a reflection of the Father's being with Jesus, even before the foundation of the
world. The sharing of the Father’s glory with Jesus is reflected in the disciples by
their beholding of Jesus’ glory. Indeed the disciples beheld the glory of Jesus as
that of the Only-begotten Son of the Father (1 ,14).To share the Father's love with
the ones who believe in Jesus was the sole purpose of the incarnation of Jesus.
What Jesus reveals to the world, and in a unique way to those who belong to him

by believing in him, is the love of the Father in the same intimacy and intensity.
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Even our expression, “intimacy and intensity,” for the Father's love for Jesus is
inadequate due to linguistic limitation because the Father's love for Jesus is
boundiess and timeless. This is indeed what John communicates by describing the

Father's love for Jesus as being from “before the foundation of the world.”

7. 17,26 | have declared your name to them and | will declare it so that the love
with which you have loved me may be in them and | in them.

Jesus has come in the name of the Father (5,43), works in the name of the Father
(10,27) and reveals the Father's name to those who believe in him (17,26). As we
all know, name stands for identity. Name is a term which stands for the concept of
the individual person. Declaring the Father's name to the disciples underlines the
fact that Jesus has now established the personal reiationship between the disciples
and the Father that has always existed between him and the Father. This
relationship is not an abstract concept or a dogma. it is the person of God Himself.
God's personal love is communicated to the disciples by Jesus in the same
manner, capacity and intensity as it exists between the Father and Jesus. The love
with which the Father loved Jesus is now present in the disciples. The love which
the Father has for Jesus, the Only-begotten Son, is not different from the love

which the Father now has for the disciples.
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The Father's love for Jesus is so selfless that beiieving in Jesus' name is also
believing in God's name (1,12; 3,18). God had given His Name to Jesus and Jesus
revealed the Father's Name to the ones who had been given to him by the Father
(17,11). The term indicates the personal loving relationship existing between the
Father and the Son. This love of the Father for Jesus has been communicated to
the disciples by Jesus. Jesus' revelation is nothing other than the communication

of this love of the Father to his disciples.

D. JESUS' LOVE FOR THE FATHER

1. 14,31 But the world must recognise that | love the Father and that | act just as
the Father commanded. Come now, let us go.

If it was God's love which caused the incarnation of the Logos, it is now the same
love which causes Jesus to fulfill his mission. John 14,31, which is the very last
verse of the first unit of the Fareweli Discourse, exhibits a tone of urgency in Jesus’
call to the disciples, “Come let us go.” One may wonder whether the reason for this
urgency is the approach of the prince of the world as Jesus says, ‘| shall not talk to
you much longer, because the prince of this world is approaching” (14,30). The
prince of this world is not a threat to Jesus nor to his disciples. The prince of this
world, who has already been condemned (16,11), has no power over Jesus (14,30)

and he has nothing to do with Jesus. The reason for the urgency is explained by



323

Jesus at 14,31: “The world must recognise that | love the Father and | act just as
the Father commanded.” It is the urgent call of the moment for Jesus and for the

disciples. That is why he urges his disciples, “Come now, letus go.”

The reason for this urgency is explained in a twofold manner in 14,31: 1. The world
must recognise that Jesus loves the Father. 2. Jesus acts as the Father
commanded. However, these things are not different from each other. The
commandment itself is a term which expresses the covenant love of God for his
people and the people’'s response to this love. After Jesus closes his public
ministry at 12,36, it is explained at 12,49-50 that what Jesus had done up to now
was nothing of his own accord, but only what the Father had commanded him to
do. What Jesus had done throughout his public ministry is further explained at 13,1
as “loving his own in the world with a love to the end.” All that Jesus had said and
done during his public ministry was according to the commandment of the Father
and this was nothing other than loving his own in the world, and now Jesus’ laying
down of his life is also the Father's commandment (10,18). Jesus’ laying down of
his life is in order tc take it up again and he is doing it out of his own free will
(10,17), because he has the power to do it (10,18). As the act of Jesus’ laying
down his life is a manifestation of his love for the Father, which is expressed in his
keeping the commandments of the Father (14,31; 15,10), so aiso the Father loves

Jesus because of the laying down of his lite (10,17).
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The existence of this intimate and mutual love of the Father and Jesus should also
be manifested to the world. The element of witnessing is an integral part of the
concept of love in John as the examination of the verses 13,34 and 15,12 have
revealed in our previous chapter. What Jesus had commanded his disciples to do -
not merely to love one another (13,34), but aiso to prociaim this to everyone
(13,35),- he is going to do by example. The fact of his laying down of life as an act
of his love for the Father needs to be prociaimed to the whole world. Jesus’
exaltation on the cross is not only an expression of his love for the Father, itis, at
the same time, a proclamation of Jesus' love for the Father. And this is the

dimension of Jesus’ love which is brought to expression in 14,31.

2. 15,10 If you keep my commandments you will remain in my love, as | have kept

my Father’'s commandments and remain In his love.

This verse forms part of the vine imagery in chapter 15,1-17. The first eight verses
speak of the need for the disciples to remain in Jesus. The remaining verses speak
of remaining in the love of Jesus. The latter part is the explanation of the first part.
The way to remain in Jesus is to remain in the love of Jesus and to remain in the
love of Jesus is to keep his commandment. And to keep the commandments

means to love as Jesus loved. We see here the circle of love which exists between
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Jesus and the disciples. This circle of love is a replica of the circle of love between
Jesus and the Father. That is why Jesus gives his own example for the disciples to

imitate.

Jesus remains in the love of the Father because he keeps His commandments.
Keeping the commandments of the Father is an expression of Jesus’ love for the
Father. Jesus uses the term to keep (tremipra) in the perfect tense when he points
to his mode! of keeping the Father's commandments. Jesus' keeping the
commandments of his Father is an act fulfilled but the disciples’ keeping the
commandments of Jesus is an act yet to be realised. The disciples'act of keeping
the commandments will come to perfection only if they follow the example of
Jesus. Jesus had said in 14,31 that the world should know that Jesus loved the
Father. Now at 15,10 Jesus says the disciples should keep Jesus' love for the
Father as their model. Both verses complement each other: Jesus gives the
disciples a role of participation in his witnessing to the Father’s love for the world.
In other words, the disciples become Jesus' agents to proclaim his love for the
Father to the world. This is what Jesus did in his exaltation on the cross, i.e., he
witnessed to the Father's love and now the disciples should continue this
witnessing of Jesus. This ministry of witnessing to Jesus’ love for the Father is
perpetuated by the disciples not by their immediately climbing on the cross to be

crucified but by loving one another (13,34f). We see here another illustration of the
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johannine concept of love.

E. HUMANS' LOVE FOR JESUS

1. 8,42 Jesus answered, If God were your Father, you would love me, since |
proceed from God and have come from him.

This verse belongs to the long section of the Jews’ dispute with Jesus which
commences after Jesus' proclamation of himself as the light of the world. The long
speech of Jesus, beginning at 8,14, is interrupted by very brief questions from the
Jews at 8.19.25.33.39. The venue of the verbal struggle is the temple in Jerusalem
(8,20). The only theme of this long argument is the origin of Jesus and that of the
“jows.” Jesus comes from God whereas the “Jews” come from the devil (8.41),

although the “Jews” claim to originate from Abraham.

The verse 8,42 conveys the idea that reconciliation between the “Jews" and Jesus
is next to impossible since both of them have different origins. If the “Jews’ have
their origin in God, as Jesus does, then they would love Jesus. The origin, as we
are given to understand in 8,14-59, has nothing to do with biological origin. Jesus
acknowledges the biological origin of the “Jews" that they are the descendants of
Abraham (8,37.56). The biological origin is not the subject of discussion here.
Rather, the term origin here points to the source, from which one draws his

standard of values. We may well term it “non-physical” or, to put it in the johannine
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language, the real origin. This origin, the real one, is chosen by one's own free will:
God or devil.® If God were their Father, to whom they ought to owe their origin,
then they would prove it by accepting Jesus.Z By choosing their origin, God or
devil, they automatically choose also their destination. Being biological
descendants of Abraham does not entitie one to become the child of God. God can

make children of Abraham even out of stones (Matt 3,9; Rom 2,28f).

Their works reveal the origin they have chosen (8,40f). If the “Jews" had God as
their origin, then they would love Jesus and not seek to kill him. The decision for
Jesus should actually spring from their radical existence. No one can come to
Jesus unless it is given to him by the Father (6,65). Whoever comes t0 Jesus is not
rejected by him (6,37), because they are radically united with him. If the “Jews" had
drawn their origin from God, then they would have solidarity with Jesus. This is not
possibie since they are radically opposed to Jesus, and so this opposition will not
allow any reconciliation between Jesus and the “Jews.” Johannine irony comes into
play when the “Jews” accuse Jesus of what they themselves really are: possessed

by the devil (8.48.52).

Humans' decision to love Jesus is a decision which concerns man at his

fundamental and innermost being. It is a decision, which brings humans into true

= BULTMANN, The Gospe!, 316.
7 1Ibid., 317.
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solidarity and fellowship with Jesus, tracing their common origin to God as their
Father. This is a reality beyond the comprehension of the «Jews.” They are not able

to understand (8,43), because they stand directly on the opposite pole, the devil.

The verse, 8,42, reveals to us the johannine concept that God is the source and
origin of love which Jesus brings. When one does not have unity of origin with
Jesus, that is, have God as Father just like Jesus, then one cannot love Jesus.
Because, love has its origin in God. Our analysis of the verses 13,34 and 15,12
along with 15,17 revealed that love in the Fourth Gospel is the gift of Jesus himself.
The gift of love in the Fourth Gospel means the gift of Jesus. Those who believe in
Jesus get the power to become the children of God (1,12). it is faith, revealed in
action, which determines one’s true origin. Faith in Jesus makes the believer a son
of God like Jesus himself. This was the origin which was explained in 1,13 as “not

born of human source, nor human desire, nor of human will but from God Himself.”

2. 14,15 If you love me, keep my commandments.

Loving Jesus and keeping his commandments are interchangeable. If keeping the
commandments of Jesus is a sign of the disciples’ love for him (14,15), the reverse
of this statement is also true, i.e., if the discipies love Jesus, it naturally follows that

they keep his commandments (14,21; 15,10). The term commandment itself is
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related to the concept of love not only in the Fourth Gospel but already in God's

covenant relationship with His people which was founded on God’s unconditional
love for the people. It is this covenant relationship which is now renewed in a
manner once and for all in Jesus. This new covenant relationship established by
God through Jesus will be forever continued through the gift of the Spirit. Keeping
the commandments establishes the disciples firmly in this covenant relationship
with God. That is why Jesus keeps on speaking about his relationship with the
Father throughout the Farewell Discourses, especially in chapter 14. After talking
about the disciples’ love for Jesus and keeping his commandments at 14,15, Jesus
speaks about the Paraclete, the Spirit of truth at 14,16. Keeping the
commandments is a reminder to the disciples to remain in this relationship of love
between God, Jesus and the Spirit. The disciples’ love for Jesus is the key to their
union in this new and eternal relationship inaugurated by Jesus. Keeping the
commandments is a sign of the love of the disciples for Jesus and by doing it, the

disciples follow the example of Jesus, who kept the commandments of the Father.

3. 14,21 One who has my commandments and keeps them is the one who loves

me and whoever loves me will be loved by my Father and | shall love him and
reveal myseilf to him.

The disciple’s love for Jesus is mentioned twice in this verse in a unique manner.
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The one who loves Jesus, shows that love by keeping his commandments. The
one who loves Jesus is also loved by the Father. Since the love which Jesus
brings is from the Father, the one who accepts this love is also loved by the
Father. It is the johannine concept of love where the bond of love unites the

disciples with the Father through Jesus.

John 14,21 repeats 14,15. The connection between the commandments and love
is again emphasized here. However, there is a distinction at 14,21. Jesus now talks
of “having and keeping” the commandments, while only the aspect of keeping the
commandments had been mentioned earlier. This is the only instance (14,21)
where mention is made of the one who keeps (Tpav) the commandment. What is

the distinction between having and keeping ?

Only one who has the commandment, can keep the commandment. One cannot
have the commandment uniess he has received it. Oniy those who belong to Jesus
can receive his commandments because Jesus gives the commandments only to
those who belong to him. Those who belong to Jesus are those who believe in him.
Those who do not believe in him do not receive the commandment, for example
Judas, the betrayer. The disciple cannot possess the gift of love from Jesus uniess
he has faith in him. The relationship between faith and love comes into focus in this

aspect of having the commandment in 14,21.
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There is also an emphasis on the dynamism of keeping in 14,21. It is not enough
just to have the commandment. The disciple of Jesus should aiso keep it. Here we
have to go beyond the similarities between the concepts of having and keeping.
These are two different perspectives in 14,21. The johannine meaning of “keeping”
is dynamic. It is to put into action the possession of the commandment. The
disciple, who possesses the gift of commandment of love from Jesus, should also

put it into action.

The dimension of putting love into action in 14,21 should be understood in the light
of the distinction in meaning between “possessing” and “practising.” Practising is a
step® beyond possessing. The act of putting love into action demonstrates
progress from possessing. While “having” indicates a static sense, “keeping”

conveys a dynamic sense.

The term “keeping” has also a sense of preserving and protecting. Jesus' prayer to
the Father speaks of the protection of the Father and Jesus for the disciples in
17,11.12.15. In the light of this usage, it may also mean that the disciples, while
they possess the gift of love, should also preserve it. They “keep” the
Emma_n_c_!meﬁfst they should lose it. They have received the commandments
3 J.H. BERNARD, A Critical and Exegetical Commentary |l, 548, indicates a similar distinction

between the terms of “having” and “keeping.” But BROWN, The Gospel ||, 640 feels there is no
distinction between both terms.
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from Jesus, and now they should also safeguard them. This is possible only when
they observe the commandment, i.e. by keeping it. They should use it; if not they

lose it. They should keep practising the commandments in order not to lose them.

Love is a gift from Jesus not merely to be possessed but to be shared. Refusal to
share it defeats the very purpose of possessing it. By sharing the love of Jesus, the
disciples bear abundant fruit and their joy becomes full. This is their share in the
fulfillment of Jesus' mission. By this, the disciples bear witness to the love of Jesus.
The disciples do what Jesus did: bearing witness to the Father's love for the world.
The expression of keeping the commandments, thus, implies the proclamation of

Jesus’ love. This is one more dimension which is brought into focus in 14,21.

4. 14,23 Anyone who loves me will keep my word, and my Father will love him,

and we shall come to him and make a home in him.

What Jesus had stated at 14,21, he explains now to the disciple Judas, not
Iscariot. Jesus inverts what he stated at 14,21 about loving him and keeping the
commandment. Jesus had stated there that the one who had the commandments
and kept them was the one who loved him. Now Jesus explains this to the disciple
who wanted clarification about Jesus' manifestation exclusively to the disciples and

not to the world. The term commandments does not appear here but instead the
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term word. Besides here, keeping Jesus' word is also mentioned once in the
singular at 8,51; twice in the singular and once in the plural in 14,24; and twice in
the singuiar and once in the plural in 15,20. Word in the plural in 15,20, introducing
the saying of Jesus, “A servant is not greater than his master,” is an obvious

reference to the same statement of Jesus at 13,16.

If a disciple expresses his love for Jesus by keeping his commandments, the
reverse is also true. The johannine terms commandment, commandments, word or
words may point to the same reality.i.e. the message of love brought by Jesus
from God.® They reveal God's will through Jesus. The Old Testament people
understood the Ten Commandments or Ten Words as the revelation of the will of
God. The commandments expressed God's love for his people and the peopie’'s
response to God in love (Deut 6,4f). But now God reveals the same love in a
fulfilled manner through the person of Jesus and through his words. The one who
speaks through the voice of Jesus is God Himself (14,24). The disciple needs only
to listen to Jesus’ voice to recognise God's will. If the people of the Old Testament
had accepted the commandments delivered by Moses, who had not even seen

God, as revealing God's will, now it is revealed in a supreme manner through

% The term commandment is expressed in the singular in 13,34 and 15,12. it is found in the plural in
14.15: 14,21 and 15,10. John 15,10 has aiso the Father’s commandments in plural. The Father's
commandments (plural) is also found in 12,49. The Father's commandment (singular without the
article) is found in 10,18 and 12,49. This shows us that there is no sharp distinction in meaning
between these terms. The expression, to keep the commandments (plural) with the meaning of the
Ten Commandments is found in Matt 19,17 and 1 Cor 7,19. The Ten Commandments were calied
Ten Words in the Oid Testament (Exod 20,1; Deut 5,5.22).
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Jesus. One who encounters Jesus, encounters God Himself because Jesus was
sent by God. Jesus came into the world because of God's love (3,16). It is for this
reason that one who loves Jesus will be loved by God. One who loves Jesus
attains the fullness of revelation by him (14,21) and this is the explanation of the
indwelling of God and Jesus in the believer. Both the verses 14,21 and 14,23 say
the same thing, though in different formulations. It is Jesus' explanation in
response to the question asked by the disciple (14,22). This fuliness of revelation
or the indwelling of God and Jesus is a unique privilege granted to those who
belong to Jesus and it is not available to the “world.” What we come across again
here at 14,23, is the johannine concept of love in its relationship to faith. Love is a

privileged gift of the disciple who belongs to Jesus.

5. 14,24 One who does not love me does not keep my words. The word which

you have heard does not come from me but from the Father who sent me.

What Jesus had said in the previous verses, he says now, but in a negative
formulation. When there is no love for Jesus, there is also no possibility of keeping
his word. When there is no love for Jesus, there is no love for the Father either. itis
the Father's love which Jesus manifests through his word. Jesus is God’s Word
personified. One who does not have love for the personified Word of God cannot

have love for God Himself. Because it is His own Word that God sent into the
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world. God's Word, which the people had experienced in the Old Testament as
God's commands, law, precepts and ordinances (Ps 147,12-20), is now revealed in
person: the Word-Incarnate. Now it is not any more these abstract written or oral

words which reveal God's will, but God Himself in the person of Jesus.

So one who rejects Jesus, rejects God's personified Word and God Himselif. He
rejects Jesus because he does not belong to Jesus. If he belongs to Jesus he will

show it by his decision for Jesus.

6. 14.28 You have heard that | told you that | go away and come back to you. If
you love me you would rejoice that | go to the Father; for the Father is greater
than I.

This verse is preceded by Jesus' telling the disciples about his gift of peace and
about the teaching by the Holy Spirit. The disciples will remember the words of
Jesus with the help of the Holy Spirit. The disciples should rejoice because Jesus

is going to the Father.

Jesus' advice to his disciples that they should rejoice at his departure from them
seems to be a contradiction, because no one woulid rejoice at the going away of a
friend. Jesus, however, underlines the fact that he is not going away forever. He

will come back again. He is telling them that his going away is not a cause for
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sadness among the disciples.

His going away will bring in the union of the disciples with the Father who is still
greater than Jesus. And exactly for this purpose, Jesus came into the world. Jesus
came into the world in order to return to the Father. That was Jesus' Mission.
Jesus' returning means the fuffilment of the Mission. His returning to the Father
does not mean that Jesus will be absent from the disciples. He will be present by
means of the Holy Spirit which is his gift to the disciples from the Father. The Holy
Spirit will make Jesus present among the disciples by recalling all that Jesus said

to them while being with them.

This teaching and remembering of the words of Jesus by the Holy Spirit will
produce in the disciples a peace which is distinct in kind from that which the world
gives. The peace which comes from the world is passing but that which comes
from Jesus is lasting. Such a situation can come about only when Jesus goes to
the Father. Jesus' return to the Father implies also the union of the disciples with
the Father through Jesus. The peace and understanding which the disciples will
possess by means of the Spirit will be something very new. It is the new
understanding which manifests their new life attained through Jesus. All this is a
reality which they will comprehend only at the glorification of Jesus. Though it is

beyond their grasp just now, yet what they should do is simply love Jesus. Their
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lack of knowledge about their future reality will be compensated by their present

commitment of love for Jesus.

Love, as we have already seen, is not possible without faith and faith implies
belonging to Jesus. Jesus is aware that all these things will look like a puzzle for
them just now. It is for this reason that he tells them that they should not be
worried. Being with Jesus and believing in his word implies peace. This is
practically a repetition of what Jesus told them at the beginning of chapter 14: “Let
not your hearts be troubled; believe in God and believe also in me” (v.1). The same
message is formulated now positively: “If you love me, you will rejoice that | am
going to the Father “ (v.28). The ones who belong to Jesus should have no cause
to worry or be sad at his absence when Jesus goes away; on the contrary, they
should only rejoice that Jesus is going to the Father. Their reason for rejoicing
should be greater because of the access they will have to the Father through

Jesus. All this is possible only when the disciples have love for Jesus.

7. 15,9-10 As the Father has loved me so have | loved you. Remain in my love.
When you keep my commandments, you will remain in my love as | have kept

my Father's commandments and remain in his love.

These two verses speak of remaining in the love of Jesus. It is once again the

relationship between love and keeping the commandments of Jesus.
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If remaining in the love of Jesus denotes the level of existence, the level of being,
then keeping the commandments of Jesus belongs to the level of action, the
doing. The latter is an expression or manifestation of the former. The Doing
reflects the Being. And the Doing is also important for the Being. And this is what
Jesus tells the disciples. You have to keep his commandments in order to remain
in his love. As we have seen on earlier occasions, keeping the commandments is
the consequence of remaining in the love of Jesus. The disciple does not keep the
commandments as a condition to remain in the love of Jesus. Keeping the
commandments of Jesus is, rather, the fruit of remaining in the love of Jesus. if the
disciples remain in the love of Jesus, then they will naturally keep the

commandments.

Jesus tells the disciples of his own example. He has kept the Father's
commandments and remains in the Father's love. And the Father's love for Jesus
has been from before the foundation of the world (17,26). Love precedes keeping
the commandments. Love commands not by external force, but by the force of love
itself. When love exists, one does it for the sake of love. When love does not exist,
one cannot goad into action even by force. Love offers itself into action, into
service without even being summoned. Love shows itself by willing service. This

was illustrated by Jesus in the example of his foot-washing of the disciples. Jesus
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did it as an expression of his love for the disciples.

Love is itself a force, whereas love does not demand anything by force. Keeping
the commandments of Jesus is a voluntary action by the one who loves Jesus. It is
not a condition for remaining in the love of Jesus. it is the consequence of
remaining in the love of Jesus. The disciple will keep the commandments of Jesus,
if he loves Jesus. It is not that he should keep the commandments of Jesus in
order to obtain the love of Jesus. This fact is clearly brought out in the johannine

the concept of relationship between love and keeping the commandments.

8. 16,27 The Father Himself loves you because you have loved me and believed
that | came from the Father.

This verse is attached to the previous one in which Jesus tells his disciples that
they will pray in his name and there will not be any more need for them to depend
on the intercession of Jesus. The revelation of Jesus will then have attained
perfection. Since Jesus has revealed the Father's love fully, the mission of Jesus
has attained its fullness. There will be no more need of mediation. The union
between the Father, Jesus and the discipies will now have been fully attained.
There will only be the need for the disciples to pray in the name of Jesus and no

more need for them to depend on the intercession of Jesus. Jesus has effected the
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full union of the disciples with the Father. The fact that the discipies love Jesus is

sufficient enough to make the Father love the disciples.

When the union between the disciples and Jesus becomes complete there will be
no need for Jesus to use veiled language (16,29). He speaks to them in plain
language. Jesus talked in veiled language to the disciples that they may refiect and
come to realise that he came from God (16,30f). it was an invitation to make a
decision. Now they have made the decision to remain in the circle of Jesus and
belong to him. Once the decision has been made by one to belong to Jesus, then
there is no need any more to talk in veiled language. There will be no need of
revelation since everything has now been revealed. Veiled language, like a
parable, is a means to reveal the things which were unknown from the beginning
(Ps 78,2). Once the revelation has reached its fuliness by one's accepting of Jesus
as the one sent by the Father, then there will no be need of parables but there will

be communication in plain language (16,31).

The acceptance of Jesus as the one sent by God is the manifestation of one’s love
for Jesus. Again we see that love is connected to faith and faith is nothing other
than one’s belonging to Jesus by accepting him. This is the one who loves Jesus.
One who loves Jesus is aiso loved by the Father. There is no other way t0 attain

the love of the Father except through Jesus. It is Jesus who accomplishes this
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complete union of the one who loves him with the Father. The fullness of the

revelation of Jesus is the union of the one who loves him with the Father.

9. 21,15-17. So when they had dined , Jesus said to Simon Peter, “Simon, son of
Jonas,do you love me more than these?” He said unto him ,"Yes Lord,, you
know that | love you. He said unto him, “Feed my lambs."He said to him again
second time, “ Simon, son of Jonas, Do you love me? “ “Yes, Lord, you know
that I love you”. He said to him, “Feed my sheep.. Then he said to him the third
time, “Simon, son of Jonas, do you love me?”

This last section on humans' love for Jesus concerns Peter's love for Jesus.
Several of the features of Peter’'s love for Jesus have aiready been discussed
when we dealt with 21,15-17 as part of the johannine concept of love in chapter
four. However, we will try to avoid repetitions here when we discuss Peter’s love
for Jesus as part of this section, “Humans' love for Jesus.” Yet, overlapping of a

few instances will be unavoidable.

We may very well note that Peter is the only character in the Fourth Gospel to
declare openly his love for Jesus. He tells Jesus not once, but thrice, “| love you,”
even if it is only in response to the threefold question of Jesus. Before the
Resurrection of Jesus, Peter singled himseif out in his love for Jesus by declaring
that he would follow Jesus and lay down his life for him (13,38). The expression

“to follow " is indeed an expression of discipleship, and “laying down of one’s life” is
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a sign of true love for Jesus. We discovered that Peter's declaration of love for
Jesus at 13,38 was without substance. But at 21,15-17 Jesus, who knows
everything (21,17), approves Peter's love. Jesus' confirmation of Peter’'s love by
entrusting his lambs and sheep to the latter's care is a noteworthy contrast to the
ironic question of Jesus posed to Peter at 13,38: “Are you going to lay down your
life for me?” Jesus' prediction of Peter laying down his life stands in contrast also to
his foretelling of Peter's denial at 13,38. Jesus' call to Peter, “Follow me,” (21,19) is
also a clear contrast to what Jesus said in 13,36: “You cannot follow me now.” The
johannine concept of love is dramatised in beautiful perfection when we compare

these two passages.

If Peter's boastful declaration at 13,37 was without substance, his modest
responses in 21, 15-17 reveal the depth of his love. What makes Peter possess the
gift of love at 21,15-17 is his belonging to the Risen Jesus. The Risen Jesus is the
source of the gift of love. Jesus imparts the gift of love as the gift of his
Glorification, which is the manifestation of his union with the Father. As we have
already formulated, love is Jesus' present (gift) to make himself present among his
own. Peter possesses this gift now from the Risen Jesus. This presence of Jesus
continues even in spite of his physical absence. itis to emphasize this aspect that
the giving of the New Commandment of love has been placed between 13,33 and

13,36. The present position of the giving of the New Commandment by Jesus
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brings this meaning abundantly clear, when Jesus says to the disciples that they
will look for him and they will not be able to follow him where he is going (13,33).

However, after the resurrection of Jesus, Peter is able to follow Jesus.

Why does Jesus ask Peter whether the latter loves him, when Jesus already
knows that he is loved by Peter? It is not to get the assurance from Peter in his own
words, but to make Peter realise that it is his possession of love for Jesus which
validates Peter's discipleship. Peter's love for Jesus empowers him to take charge
of the flock of Jesus. The only thing which counts for Jesus is love. If a disciple has
love for Jesus, it means the disciple already has faith in Jesus. Love is Jesus' gift

to those who belong to him. Those who belong to Jesus, follow him.

Jesus' model of loving to the end is accomplished by Peter who is ready to give his
life for Jesus. The johannine definition of love is to live like Jesus: serve to the
extreme and be ready to give one's life for the sake of Jesus. This becomes
evident in Peter's love for Jesus. He is ready to serve Christ by tending his flock
and also by shedding his biood (21,19). Peter's love for Jesus demonstrates all the
marks of love shown by Jesus. We can say that johannine concept of love reflects

in a perfect manner in Peter after the Resurrection of Jesus.



F. JESUS’ LOVE FOR HUMANS

1. Jesus’ love for Lazarus, Mary and Martha

11,3: The sisters sent this message to Jesus: “Lord, the man you love is ill.”
11,5. Jesus loved Martha, and her sister and Lazarus.

in this section we will deal with the instances in the Fourth Gospel where Jesus is
explicitly mentioned as loving certain persons who are named. Among these
persons, who are reported to have been loved by Jesus, are Lazarus and his
sisters Mary and Martha. Our aim in this section is to examine the love of Jesus for

these persons.

Lazarus, Mary and Martha are members of one family. Aithough it is narrated that
Jesus loved Lazarus (11,3) as friend (11,11), Jesus’ love for all the three members
of this family was the same (11,5). So Jesus’ love for them was a family love. They
were not exclusive friends of Jesus. They were also friends of Jesus’ disciples.
Jesus calls them our friend (11,11). That this family was close not only to him but
also to his disciples is narrated elsewhere (12,1-8). Jesus’ love for Lazarus and his

sisters was not a “private affair.”

Jesus was aware that Lazarus was his friend through whom the Son of God would

be glorified (11,4). The home of Lazarus and his sisters was not merely a place of
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refuge and support for Jesus in his ministry two miles away (11,18), but aiso the
place where Jesus revealed himself as Resurrection and Life. Lazarus and his
sisters possessed the marks of true discipleship, which is an integral part of the
johannine concept of love. They were friends of Jesus, not just in a private sense,
but perfectly in the public sense also. They did not hide their closeness to Jesus
before public eyes or even before the eyes of the “Jews,” a good number of whom
were probably their relatives, since we are told that they came to the bereaved
sisters in order to personally condole the death of their brother (11,19) and another

time out of curiosity (12,9).

The friendship of this family bears all the marks of true friendship: Lazarus and his
sisters place themselves fully on the side of Jesus; their friendship with Jesus is
without any “politics,” which would justify them to maintain their rapport with their
“relatives.” Their friendship is also devoid of opportunistic diplomacy to excuse their
solidarity with Jesus. it would certainly not be an exaggeration to say that Lazarus’
solidarity with Jesus had become so intense that he was considered by people a
living witness for Jesus. His very existence had become such a threat to the chief

priests that they plan to kill Lazarus. So Lazarus and Jesus were friends for life.

Jesus' decision to go to Judea to raise Lazarus to life was an expression of his true
love: Jesus was ready to take a risk for the sake of Lazarus (11,9). Jesus did not

hesitate to show openly his friendship for Lazarus: he wept (11,45) and his



weeping made the Jews exclaim, “See how he loved him!” (11.36).

Lazarus and his sisters valued their friendship with Jesus above money. Mary
spent such a large sum for anointing the feet of Jesus (12,3) that it evoked a
hypocritical exclamation from the treasurer and traitor, Judas. It is interesting to
note that Mary counts her love for Jesus more than money but Judas, the
treacherous treasurer who is called thief (12,6), weighs the worth of her love in
terms of money (12,5). The truth is driven home that where love alone counts,
money has no worth and where money alone has value, the worth of love is lost
sight of. Anointing the feet of Jesus and wiping them with her hair is also an

expression of Mary's deep love for Jesus.

With all their affection, they hold Jesus in high respect. Martha and Mary address
Jesus as Lord (Martha at 11,3.21.27.39 and Mary at 11,33). Martha informs Mary
about Jesus' arrival, “The Master is here,” (v.29) without pronouncing the name.
Mary throws herself at Jesus' feet (11 ,32). Their trust in Jesus knew no bounds.
They were absolutely sure that if Jesus had been with Lazarus when Lazarus was
ill, he would not have died. Jesus meant so much to Lazarus that Jesus was Life
for Lazarus. The sisters were aware of this too. That is why they sent the message
to Jesus as soon as Lazarus became ill (11,2-4). Both sisters use the same
expression: “Lord, if you had been here, my brother would not have died”

(11,21.33). Both of them were aware of Jesus' relationship to God and the power
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of his prayer. Martha makes one of the most profound johannine christological
proclamations in the Fourth Gospel: “I believe you are the Christ, the Son of God,

the One who was to come into this world” (11,27).

Jesus' love for Lazarus and his sisters is a perfect illustration of the supreme
concept and act of johannine love. The story of Lazarus is another johannine
artistic masterpiece, which reveals love in both its dimensions, human as weill as
divine. We may very fittingly call it the dramatisation of the johannine concept of
love, not in the fictional sense but in the actual sense. What we have seen as the
basic elements of the johannine concept of love in a theoretical manner has been
portrayed in the love relationship between Jesus, Lazarus and his sisters in a

masterly manner. We may very well say one cannot ask for a better illustration.

Before we conclude this section on Jesus' love for Lazarus and his sisters, we may
point out an important truth of the johannine concept of love, which shines through
this love relationship. A true love involves persons totally. True love does not make
the dichotomy between “private” and “public,” between “ideology” and “principle,”
between “personal” and “official,” etc. That such a dichotomy has no place in a true

love relationship is illustrated in this Lazarus story.

Jesus’ love for Lazarus' family demonstrates a heroic love in action, a love, which

does not yield to external power or pressure, a love whose freedom will not be
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compromised for the sake of saving one's skin or to save one’s reputation. Love
proves itself in action. This element of true love is beautifully portrayed in Jesus'
love for Lazarus (his readiness to go to Judea) and in Lazarus' love for Jesus (the
presence of Jesus would have prevented Lazarus from death and Lazarus' total

solidarity with Jesus).

True friendship manifests itself in a harmony of values. True friends possess the
same set of values. This is revealed in the friendship between Jesus and the family
of Lazarus. They are friends and share the same world view. Jesus is friend of
Lazarus and his sisters but he is also their Lord and Messiah. True friends do not
count the cost, let alone money. Love alone counts, outweighing material and
temporal calculation. True friends are ready to stand for each other even at the
cost of their own lives. This johannine truth is clearly portrayed in the love between

Jesus and Lazarus’ family.



349

2. The disciple whom Jesus loved

13,23 The disciple whom Jesus loved was reclining next to Jesus.

19,26 Seeing his mother and the disciple whom he loved standing near her,
Jesus said to his mother, “Woman, this is your son.’

20,2 She (Mary of Magdala) saw that the stone had been moved away from the
tomb and came running to Simon Peter and the other disciple, the one whom
Jesus loved.

21,7 The disciple whom Jesus loved said to Peter, “It is the Lord.”

21,20 Peter turned and saw the disciple whom Jesus loved following them - the
one who had leant back close to his chest at the supper and had said to him, “Lord,
who is it that will betray you?”

As part of Jesus' love for humans, we will now deal with the disciple whom Jesus
loved, commonly known as the Beloved Disciple. Our aim in this section is not a
discussion about the identity® of this disciple whom Jesus loved, whoever it may

be, but a critical anaiysis of Jesus’ love for this disciple.

As we can note from the above passages, there are five verses in the Fourth

Gospel which mention an unnamed disciple as a disciple whom Jesus loved.

% There are several opinions with regard to the identity of the discipie whom Jesus loved.
Identification of this disciple as one of the twelve, John, the son of Zebedee, goes back to the time
of irenaeus. Another opinion that this disciple was not one of the twelve but an elder named John
has been expressed by authors such as Martin HENGEL., The Johannine Question (London: SCM
Press, 1989), 124. Whatever be the identity of this disciple, we can say from the evidence of the
Fourth Gospel (19,26-36) that the disciple whom Jesus loved was not a fictional character.
Raymond BROWN, The Community of the Beloved Disciple (New York: Paulist Press, 1979), 31f
argues that the Beloved Disciple was a historical figure and not a fictional character. The same
opinion is maintained by J.H.CHARLESWORTH, The Beloved Disciple (Valiley Forge: Trinity Press
international, 1995), 4.
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Except at 20,2, where the term philein is used, agapan is the term employed in all
the other instances. The disciple whom Jesus loved is mentioned only in the Book
of Glory, which concerns Jesus' relationship with his own. And this disciple belongs

to the inner circie of Jesus.

in all of the above instances we are presented with occasions where the disciple
whom Jesus loved is always found with the most important person of that particular
scene. He is found with Jesus (13,23), with the mother of Jesus in front of Jesus
(19,26), with Jesus and Peter (21,20), and with Peter (20,2; 21,7). Aimost all the
events described above portray the disciple whom Jesus loved closer to Jesus
than all the other disciples. All these scenes, with the exception of 19,26, place this
special disciple in the company of Peter and lead to an implicit or explicit
comparison between them. This comparison will be dealt with in the course of our

analysis.

Peter and the discipie whom Jesus loved

The disciple whom Jesus loved is first mentioned during the Last Supper (13,23),
where he occupies a position very close to Jesus (ev 16 kéAnw Tol 'Inoov), closer
than that of Peter even physically that Peter seeks his mediatory help to get

information about the identity of the betrayer. Another example of Peter's
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dependence on this disciple whom Jesus loved is portrayed at 21,7, where it is the
disciple whom Jesus loved who identifies Jesus and tells Peter, “It is the Lord"
(21,7). It was this disciple who recognised Jesus first after the miraculous catch of
fish. The disciple whom Jesus loved runs faster than Peter (20,3-4). The function of
this description may not be merely to convey the idea that this disciple was more
agile than Peter, but rather to express the intensity of the discipie’s love for Jesus.
Further, the description that Peter followed him (20,6) has more a symbolic value
than the mere reporting of an action. That the discipie did not go into the tomb in
spite of his having reached it first is an expression of the disciple’s voluntary
acknowledgement of Peter’s priority to witness the Resurrection event. The disciple
waits for Peter, largeheartedly allows him to enter the tomb first. The disciple whom

Jesus loved appears once more in a laudable light when he it is explicitly stated

that he “believed” (20,6).

However, the priority is definitely granted to Peter when Jesus telis him, “Follow
me" (21,19). And only after this great call of Peter is the following of the disciple
whom Jesus loved mentioned (21,20). And this disciple is identified as the one who
wrote this Gospel (21,24). The conciuding conversation of Jesus with Peter shows
the distinct callings of these two disciples (21,19-23): Peter is called to bear
witness to Jesus by offering his life, but with the disciple whom Jesus loved, this is

not the case. We are given to understand that this disciple lived till a ripe old age,
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giving rise to rumors that he wouid not die at all (21,23).

The contrast between Peter and the disciple whom Jesus loved is striking. They
are both disciples of Jesus, yet they are called to bear witness to Christ in different
ways. Even if they differ in temperament, qualities and abilities, what unites them in
action and mission is their love for Christ. The presentation of the contrasting
characteristics of Peter and the disciple whom Jesus loved is not meant to show
one's superiority over the other. There is no real evidence to say that the
presentation of the character of this special disciple in the Fourth Gospel is a

manifestation of an undercurrent to give more importance to this disciple than

Peter.

On the contrary, the overall presentation of the role of Peter in the Fourth Gospel is
more positive than in the synoptic Gospels. The Fourth Gospel does not report
Jesus' reprimand of Peter with the severe, “Get behind me, Satan!” (Matt 16,23;
Mark 8,33) or as a man of little faith (Matt 14,31f). Peter's threefold affirmation of
love for Jesus (21,15-17) is a unique johannine presentation. Peter is the only
person in the Fourth Gospel who says to Jesus, “| love you,” not once, but thrice.
His proclamation of Jesus as the source of the Words of eternal life is also unique

to the Fourth Gospel (6,68).
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However the disciple whom Jesus loved has his own unique and unchallenged
marks of true love for Jesus. We discover that the verses which have the
expression, “the disciple whom Jesus loved,” narrate more of the disciple’s love for
Jesus than of Jesus’ love for this special disciple. His closeness to Jesus during
the Last Supper (13,23), his standing at the foot of the Cross with the mother of
Jesus (19,26), his enthusiastic running and believing in the Resurrection of Jesus
(20,5) and his recognition of Jesus after the miraculous catch (21,7) are all events

narrated as initiatives on the part of the disciple rather than on the part of Jesus.

Of course, Jesus' act of entrusting his mother to the care of this disciple (19,26)
would indicate Jesus' love for this disciple. We discovered in our analysis of 21,15-
17 that Jesus wanted to make Peter aware that it was because of Peter's love for
Jesus that he was entrusted with the charge of caring for his sheep. it is the same
here too. Jesus is aware that this disciple has a special love for him, a true love
which manifests itself even in the most critical time. This was an expression of the
disciple’s true love, not only for Jesus, but also for his mother. At such a critical
moment he shows his love by standing near the mother of Jesus and in front of the
Cross. The disciple exhibits the marks of true heroic love which we saw earlier in

the love relationship of Jesus and the Lazarus family. The disciple possesses this
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heroic love, which is the concept of johannine love manifested in Jesus and now in
this disciple also. This disciple not only possesses this highest form of love, but
also prociaims it. The element of witnessing of johannine love is here

demonstrated.

Jesus' love for this disciple is manifested in his approval of this special love from
the disciple whether during the Last Supper or at the foot of the Cross. One can be
absolutely certain that Jesus did not discriminate in his love between the disciples.
We do not find any evidence in the Fourth Gospel or for that matter anywhere in
the New Testament that Jesus loved a certain disciple more and another one less.
This disciple, who is described as the one whom Jesus loved, takes pride and
fulfiiment in declaring his love for Jesus in a distinguished manner on many
occasions, a few of which he has put down in writing in the form of what we how
have as the Fourth Gospel. His act of writing them down in order to bear witness
for the love of Jesus is also an expression of his love for Jesus. His love for Jesus
makes him so one with Jesus that his own identity does not count for him anymore.
The source of his identity is Jesus himself, whose iove for him is the only concrete
source of his existence. It is the same idea as elsewhere expressed in Paul's

words, "It is not | who live; Christ lives in me” (Gal 2,20).

This so-called special love of Jesus for this disciple has now and then been a
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subject of speculation. The issue has aiso been raised in certain quarters that
whether Jesus had a homosexual attachment to this disciple. There is no evidence
at all of any homosexual relationship in the Fourth Gospei. The Fourth Gospel
makes it clear right from the beginning that it is concerned mainly with a level
beyond the material, physical, superficial and carnal, although the material and
physical level is not neglected. Jesus multiplies bread (6,1-15) and changes water
into wine (2,1-11). But one should not get stuck only on the material level. From the
material one should go to the higher level. The level of the flesh, which is of no
avail (6,63), can be summed up by the term world which is under the influence of
the prince of the world. The world which is under the power of the prince of the
world is to be distinguished from the one which was created by God (1,10). We
refer to the former world in our thesis by marking it with quotation marks (*world")
just as we do with the term “Jews” (the opponents of Jesus) to distinguish them
from the people of the Jews. The believers of Christ become children of God not in
a biological or sexual sense (1,13) but in a non-physical sense, which is the real
sense for John. Jesus makes this clear also in his conversation with Nicodemus
who understands in the normal sense (3,3ff). What is born of human is human and
what is born of the Spirit is spirit (3,6). “It is the Spirit which gives life; the flesh is of
no use” (6,63). To find sexuality or homosexuality in the Fourth Gospel is to

misread or to project a reading of the Fourth Gospel.
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3. Jesus’ love for the disciples

13, 1 Before the festival of the Passover, Jesus, knowing that his hour had come to
pass from this world to the Father, having loved those who were his own in the
worid, he loved them to the end.

13,34-35 | give you a New Commandment: Love one another. As | have loved
you so must you love one another. It is by your love for one another that everyone
will recognise you as my disciples.

15,12-13 This is my commandment: Love one another, as | have loved you. No
one can have greater love than to lay down his life for his friends.

As we can see from the above list, we have already deait with these verses
elaborately in the previous chapter. Yet as the disciples also fall under the group,
“Humans,” we would like to note the occurrences of Jesus’ love for the disciples in

this section.

The phrases highlighted will recapture the characteristics of Jesus’ love for the
disciples. Jesus loved them with a perfect iove, totally. John has conveyed this
idea with a masterly artistic perfection by saying that Jesus’ love for his disciples
was a love €is Téros, which, in a dual sense, means a love of perfection and a
love which was accomplished. Jesus' love for the disciples comprised the love of a

master (13,13) who taught them and the love of a friend who kept nothing secret
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from them (15,15). Jesus proved his love for his friends by laying down his life for
them (15,13). That the love of Jesus for the disciples was total in its very concept
is shown by the use of both the terms agapan and philein. The same expression is
also found in the Father's love for Jesus. Jesus' love for his disciples was a replica
or refiection of the Father's love for Jesus. Thus Jesus' love for his disciples was

as divine as human.

G. HUMANS’ LOVE FOR ONE ANOTHER

1. 13,34-35 This is my New Commandment that you love one another. As | have
loved you, so must you love one another. It is by your love for one another that
everyone will recognise you as my disciples.

2. 15,12 This is my commandment: love one another as | have loved you.

3. 15,17 This | command you: love one another.

We can very well observe from the above instances that the verses containing the
dimension of human love for one another are given as commands by Jesus. We
dealt with all the above verses for our examination of the concept of love in the

Fourth Gospel. So we will try to concentrate on the dimensions which we have not

yet explored.

Our analysis showed that these verses demonstrate the johannine concept of love
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in totality, in all its dimensions of the Father - Jesus - the disciples relationship.
This circle of love relationship does not exclude those who are outside, i.e. the
“world” under the power of the ruler of the “world.” Although the “world” for now
stays outside of this circle of love, it is not meant to be so. The Father's will and
that of Jesus is that the world should come within this circle of love. Although the
world as yet refuses to come into this circle, the disciples should keep on trying as
Jesus did. It is for this reason that they should love one another as Jesus did, so
that the “world” is given a chance to accept Jesus and believe. By loving one
another, the disciples continue the mission of Jesus. This continuation of the
mission of Jesus is performed by the disciples not as the replacement of Jesus but
with the presence of Jesus. This presence of Jesus is actualised by loving one
another as Jesus did. Thus loving one another as Jesus loved includes a
dimension of relationship among the discipies and at the same time a relationship
with Jesus. And the relationship with Jesus is, naturally, also a relationship with the
Father. Thus we see that the love of the disciples for one another comprises a
dimension of community relationship, discipleship and witnessing while keeping

them firmly rooted in the circle of love between the Father and Jesus.

Loving one another as Jesus did means an unconditional love which goes beyond
a love which just reciprocates. it means loving the other as that person is. Jesus'

love did not exclude Peter in spite of the fact that he was going to deny him; nor
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disciples like Philip who had yet to recognise the total identity of Jesus. Jesus’ love
was unconditional and unmerited. This gives, in a nutshell, the characteristics of

love which should prevail among the disciples.

Jesus' love did not exclude enemies either. Jesus showed his love even to his
betrayer Judas in an undiscriminating manner. Jesus’ love for Judas surpassed the
definition of love for enemies. Judas is portrayed in the Fourth Gospel in a worse
light than the “Jews” who were his proclaimed enemies. Judas, who was one of the
disciples and one who ate with Jesus (13,27), is described as a betrayer, a thief
(12,4-6), one possessed by Satan (13,27) and himself a devil (6,70). Yet Jesus
loves him and washes his feet too. It demands more than a love of enemies to love
a traitor. It is this love which Jesus commands to be present among the disciples.
To fulfill the love commandment of Jesus is to let Jesus come into the circle of the

discipies. By loving one another, the disciples represent the ideal of human love.

H. HUMANS'’ LOVE FOR TEMPORAL THINGS

1. 3,19 And the judgment is this: though the light has come into the world people

preferred (YWydnnoav) darkness better than the light because their deeds were
evil

We call this section broadly under the title “Humans' love for temporal things”
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which deals with humans’ love of darkness (3,19), of one's own life (12,25) and of
human glory (12,43). Though it can be described as “liking” rather than loving, yet
the johannine expression has a deeper connotation than the meaning of liking. It
means that one makes a conscious decision for something. So it goes deeper than
the sense of “liking.” Further, the expressions we find in the Fourth Gospel are the

same johannine terms of love: agapan and philein.

The verse, 3,19, belongs to the conversation of Jesus’ with Nicodemus (3,1-31).
Nicodemus, who is puzzled by Jesus' statement that one should be born again to
see the Kingdom of God (3,3), is given to understand what it means to belong to
the Kingdom (3,5ff). Nicodemus has to understand the meaning of such things as:
to be born of the Spirit, to be born from above (3,6f) and to believe in the heavenly
things (3,12). During the course of the conversation, Jesus speaks about the Son
of Man being lifted up and how God's love is manifested through the gift of His only
Son (3,14-16). The purpose of the Son’s coming into the world is to give life to the

believers and not to judge the world.

The verse 3,19 defines judgment. Judgment is not something external, it is internal
to man. Man judges himself when he makes a choice for the darkness and not for
the light. ‘i is this choice which is termed love for darkness. Man, by nature,

belongs to the light, because the life man possesses is itself light (1,4) and it came
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into existence through the Logos, now made fiesh (1,14), and called Jesus Christ.
Jesus himself is the Light of the World (8,12; 9,5). If Jesus is the Light of the World,
the principle in opposition to Jesus is the darkness. When one chooses to love
darkness instead of light, then his act of decision itself is a judgment against him.
Because he loves something against his own nature, he cuts himself off the Source

of life.

The reason for their loving the darkness is that “their deeds were evil” (3,19). And
all those who do evil hate the light (3,20). So there is only one choice humans can
make: either love the light and hate the darkness or love the darkness and hate the

light. A third choice is not possible.

Loving the light would mean to belong to the light. Belonging to Jesus means
believing in him. Those who believe in Jesus have eternal life because precisely
for this purpose God sent His Son into the world (3,16). The expression “loving
darkness” in opposition to light implies that these people are against Jesus, and
therefore they do not believe him. These people do not come to Jesus because
they are radically against Jesus. Those who hate the light do not experience
freedom in the presence of God. Those who love the light experience freedom of
action before God. Those who love darkness, who are afraid that their deeds will

be exposed before God (3,21), are not free. Thus we see, the examination of 3,19
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reveals the link between faith, love and freedom.

2. 12,25 Anyone who loves his life loses it; anyone who hates his life in this
world will keep it for eternal life.

This verse is part of Jesus’ reply to Andrew and Philip who brought to him the
message of the coming of the Greeks to see Jesus (12,22). The arrival of the
Greeks signals to Jesus the arrival of the hour. Jesus announces also the meaning
of the hour. The hour is the hour of Glorification of the Son of Man (12,23). It is also
the hour of the Gilorification of the Father's name (12,28). It is also the hour of
sentence being passed on the world and the prince of this world being driven out
(12,31). It is the hour of “being lifted up,” which for Jesus, is an expression of his
offering of life to the Father. It is in this context Jesus talks of one loving his life or

hating his life.

The idea expressed here is similar to the one at 3,19 where “loving darkness” and
“hating the light” (3,20) was spoken by Jesus. If loving darkness was an expression
of one's attachment to evil, here loving one’s life is an expression of faise
attachment. The only true attachment is the attachment to Jesus. Attachment to
Jesus means to live like Jesus and to live with Jesus (12,26). Here what is meant

by life is the physical existence of man. For John, the life, the real life, is life with
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Jesus. There is no life apart from Jesus because Jesus is the the very Source of
life. There can be no life outside of Jesus. Jesus was source and support of every
living being, because life is in Jesus (1,3-4). If one has real love for life, then he
must love Jesus. Loving Jesus is the possession of life. Love is life in the true

sense.

Loving life and hating Jesus are terms in contradiction. Life without Jesus is no life
for John. The whole purpose of his writing the Gospel is that believers may have
lite through Jesus (20,31). The whole purpose of Jesus coming into this world is an

expression of God's love that peopie may have life (3,16).

Jesus explains the purpose of physical existence: life should produce fruit. He
compares it to a grain of wheat: “In all truth | tell you, unless a grain of wheat falls
into the earth and dies, it remains only a single grain; but if it dies it yields a rich
harvest” (12,24). For Jesus his dying is a sowing, because his word will find home
in many more humans: “When | am lifted up from the earth, | shall draw all people
to myself” (12,31). Jesus lays down his life for his sheep (10,15). So it is an
expression of his self-sacrificing love for the sheep. He does it out of his own free
will. Nobody has the power to take Jesus' life. Jesus has the power to lay his life

down and to take it up again (10,18).
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Jesus does not lose his life by laying down his life as an expression of love for his
own. On the contrary, he draws all people to himself. He lays his life down not to
finish it off but only to take it up again (10,17). The laying down of life by Jesus is
by no means a loss, rather a gain, a gain to draw all men to himself. This is what
he instructs his disciples also to do: to gain life, to gain life in more abundance by
making themselves ready to give their life for the sake of love. They have only to
follow their master's example. That is why Jesus says, “Whoever serves me, must

foliow me, and my servant will be with me wherever | am” (12,26).

The expressions loving one’s life and hating one’s life have to be understood
here in a relative sense. Jesus’ saying that one who hates his life in this world will
keep it for eternal life is not to be understood as an encouragement for masochism,
self-hatred or even for suicide. Jesus was always a lover of life and even saved
people from death (11,1-44) or punishment of death (7,53-8,11). Jesus had
declared himself the Resurrection and the Life (11,25). The expression “to love
one's life is to hate it" implies if one loves his physical life more than he loves
Jesus, then he loses his life. In other words, “loving one’s life" is placed in direct
opposition to one’s love for Jesus. To love life and hate Jesus is not possible

because Jesus himself is Life. If one thinks he can save his life by giving it more
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value than his love for Jesus, then he is under an illusion. By doing that he only
forfeits his life. Such a person avoids real life, the life which comes from Jesus.
And his physical existence, which he thought he had preserved, loses its meaning.
The truth pointed out here is that life has no meaning when Jesus is excluded from
one's life. Jesus should be the top priority in life. Life without Jesus is life without
meaning, in other words, a life in vain. |f the concept of love in the Gospel of John
is the gift of Jesus himself, it is the same with the concept of life. Thus 12,25

explains this relationship between the concepts of life and love.

3. 12,42-43 And yet there were many who did believe in him (Jesus), even among
the leading men, but they did not admit it because of the Pharisees, and for fear of
being banned from the synagogue; they preferred human glory to God's glory.

Love of human glory is what is to be dealt with here as part of our section “Human
love for temporal things.” After winding up his public ministry (12,36), Jesus
withdraws from the open world and his presence now is limited to his own who
accepted him. There is a comment by the narrator on the unbelief of the crowd.
Quoting the prophet Isaiah, he says that it was because God had blinded their
eyes and hardened their hearts (12,37-40). In this context he speaks also of the
people who believed in Jesus, not only among the common crowd, but even

among the leading men. The leading men did not want to show it openly because



366

of the fear that they would be evicted from the synagogues and because of the
Pharisees. They did not want to come into conflict with the Pharisees and wanted
to be always in their good books, in spite of their believing in Jesus. Such a

standpoint is what John describes as “to love human glory.”

Our examination of the concept of love has shown that one's true love for Jesus is
demonstrated in one's courage to stand for Jesus in times of opposition and
persecution. Our analysis of the roles of Lazarus and his family and of the disciple
whom Jesus loved proved that these people possessed the true love for Jesus,
which we described as “heroic love.” The concept of love in the Fourth Gospel has
an important element, witnessing, which is indeed an integral part of this heroic
love. The johannine concept of love consists not only in possessing but also in
proclaiming the love for Jesus and the love for one another. It is by proclaiming
their love for Christ in action, i.e. loving one another as Jesus loved that they bear
witness to the discipleship (13,35). It is by possessing and proclaiming that love
that the disciples can function as neutralising agents against the forces of the

“world" which is filled with hatred (15,18).

True love is proved not merely in having but also in showing. By “showing” is not
meant exhibition or advertisement but the value of witnessing to Jesus. It calls

upon the disciple to stand for Jesus without counting the cost, come what may. A
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clear example of such a witnessing to Jesus is the biind man who was healed. The
healed blind man was asked by the “Jews" to give glory to God while they were
interrogating him. Ironically, that is what he was doing by witnessing courageously
to Jesus unlike the “leading men” at 12,43. The blind man in chapter 9 is a classic

example for John of the people who stood for God's glory and not for human glory.

While the blind man possesses true love for Jesus, his parents resemble the
“leading men" who lacked the courage of their conviction. They are afraid of the
Jews who would throw them out of the synagogue. For this reason they do not
want to get involved in the conflict and they wash their hands off their son. They
would like to remain inside the synagogue, while their son is thrown out. No sooner
is the man evicted from the synagogue than Jesus shows himself to the ex-blind
man and reveals that he is the Son of Man (9,35-37). Here we have the two kinds

of people: the healed blind man who loves the glory of God and his parents who

love human giory.

Many rejected Jesus because they were spiritually blind. With their eyes open, they
shut their hearts to Jesus, making themselves truly blind in the johannine sense
(12,40). This phenomenon is illustrated in the role of the Pharisees in 9,40-41. The
Pharisees are blind with open eyes. They are not physically blind, but really blind.

For Jesus, what counts is not mere physical vision, but the true vision. if one has
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the true vision, one would be able to decipher the work of God through Jesus and
take it as a sign. When one has the true vision, he will know the worthiessness of
human glory, which is actually a vain glory, and begin to love God's glory. The
Bharisees can see with evidence that the man born blind is now perfectly restored
to sight. But it is too much for them to admit the fact that it was a work of God (9,3)
effected through Jesus. If they admit this truth, then they should become followers
of Jesus (9,27), which they would never do. They take faise pride in claiming their

discipleship to Moses (9,28) which is indeed a pseudo-discipleship.

The people who love human glory are fully aware that if they stand up and speak
for the truth they speak for Jesus. This will make them lose their status quo as
“leading men.” This is what is meant by loving human glory. If one is aware of the
truth and yet does not take an open stand for truth, then he is on the wrong side,
not the side of Jesus. And not being on the side of Jesus means being on the

opposite side from Jesus. That is the side of untruth, the side of the prince of this

worid.

One has to make a decision either for or against Jesus when one encounters
Jesus. The decision for Jesus implies full involvement of oneself. It is an
engagement on the side of the truth. This sometimes entails a challenge where

one has to say yes for Jesus with full courage like the healed blind man or
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preserve the status quo by bottling one’s conscience like that of the blind man’s
parents or even like the “leading men” (12,42). This sort of preserving status quo
amounts to a lack of courage and points to the absence of a genuine love for
Jesus. This idea is similar to the one expressed in our exegesis of 12,25: to love
one’ life more than Jesus. One who puts his love of life above his love for Jesus
actually loses it. It is the same case here. The one who presumes to preserve the
status quo by not coming to Jesus in a courageous manner, in fact loses his status
a the child of God, called to see His glory as Isaiah did (12,41). This is really the
judgment, not exercised by God but executed by oneself, by one's own decision
when he encounters Christ (9,39). One can be always on the side of God by
making a decision for Jesus. One needs to possess the true vision in order to
make this decision. And this true vision is attained by listening to the words of
Jesus which are indeed the Word of God because one who believes Jesus
believes God (12,44). Once again the different dimensions of the johannine

concept of iove are revealed here.

I. THE WORLD’S LOVE FOR ITS OWN

1. 15,19 If you belonged to the world, the world would love you as its own.

The only mention of the world's love in the Fourth Gospel comes after Jesus’
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speaking of himself as the true vine. The vine and the branches imagery (15,1 -17)

was an instruction to the disciples to remain united in him (15,1-8) and in his love
(15,9-17). The disciples have to remain united with Jesus through his
commandment of love in order to actualise his presence and continue his mission.
Remaining in union with Jesus is also vital for the disciples to ward off the hatred
which will come from the world. The disciples can overcome the hatred of the world
only if they remain in union with Jesus. Love of Jesus and hatred of the world are

directly in opposition to each other.

The world loves those who belong to it as its own. The disciples do not belong to
the world, so it does not love them; it hates them. It hates them because they
belong to Jesus. Jesus has chosen the disciples as his own (15,16.19). In their
solidarity with Jesus, they stand now on the opposite side from the world. Since the
world finds the disciples to possess the same values which Jesus possesses, it
directs its opposition now to those who belong to Jesus. The opposition of the
world is not a new experience for Jesus. But it will be something new for the
disciples (15,18). It is for this reason they should know that the world had already
hated Jesus. The world's hatred is not exclusive to Jesus. The world hates Jesus
and all those who belong to Jesus. As much as the world loves its own, it hates

Jesus and his own. The “own” of the world are those who do not belong to Jesus.
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Although the world hates Jesus and his disciples, they do not hate the world in
return. On the contrary, they love the world just like the Father (3,16) and they also

want the world to know this love (14,31) in order that the world too may come into

this circle of love.

The term world in 15,19 has to be understood not as the world in itself but the
world which is under the power of the ruler of the world. The world is the creation of
the Logos, who was in the world, yet the world did not recognise him (1,10). The
disciples have to make the world recognise this truth. They do this by loving one
another as Jesus did. As Jesus' ministry in the world was according to the Father's
command (12,49-50), so the disciples’ ministry will be according to the command
of Jesus. By fulfilling the commandment of Jesus, they continue this mission to the

world. For this purpose Jesus sends his disciples as the Father had sent him

(20,21).

That Jesus' command to love one another comprises enemies also can be
perceived from this perspective. Jesus tells the disciples that the worid will hate
them and that they should be prepared to expect this hatred from the worid. But

Jesus does not tell the disciples they should return this hatred. Hatred in response
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cannot be love. Even when the world hates the disciples, they ought to bear
witness to the love of Jesus. Jesus' commandment to love one another thus
includes also the commandment to love the world in the true sense. By loving the
world which hates them, the disciples enable the world to free itself from the power
of the “ruler of the world.” The disciples pass sentence on the world by doing this
and the ruler of the world is driven out. This is what Jesus did and the disciples

should continue the loving action of Jesus (12,31).

The verse 15,19 shows the johannine concept of love in its dimension of loving
enemies. In this sense, johannine concept of love does not exclude enemies. We
will deal about this dimension of the johannine concept of love when we compare it

with the concept of love in the Synoptic Gospel in Excursus three.

Conclusion

Having examined all the occurrences of the term love in the rest of the Gospel, we
can now conclude this chapter, synthesizing our findings. All these instances of the
term love in the rest of the Fourth Gospel reflect exactly what we discovered in our
analysis of 13,34 and 15,12.17 in our previous chapter as a window to the concept
of love in the Fourth Gospel. Our division of the occurrences of the term into nine

categories enabled us to make a detailed study of the concept of love in the Fourth
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Gospel. We started with God’s love for humans and then humans' love for God. In
the same way, God's love for Jesus and then Jesus’ love for God. In a similar
manner, humans' love for Jesus and Jesus' love for humans. Keeping in mind the
fact that love is always a two-way relationship, we have examined the movement of
love from both sides, i.e. God and humans, God and Jesus, Jesus and humans
and among humans themselves. As we have already explained at the outset of this
chapter, we have a broad understanding of the category “humans” whereby we
include also the disciples. Then the rest of the instances of the term love in the
Fourth Gospel connoted a meaning of human attachment for such things as
physical life, human glory or even for darkness. Finally, the only appearance of the

term love for world's love of its own.

Jesus’ gift of love to humans is the gift of his person himself. And this gift of love
expressed in the person of Jesus is the manifestation of God's iove for humans
(3,16). God's love for humans is unconditional, unmerited, unreserved and selfless.
God does not impose any conditions on humans to receive his love, loves them
even if they do not have extraordinary qualities or possessions, does not confine
his love to a certain space and time and does not even spare his only son. This
love is the fulfillment of what was inaugurated by the Old Covenant (Deut 7.7-11).
The initiative for this love comes from God Himself. It is not a love - in - response.

This love of God already includes the dimension of love of enemies, since it is
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directed to all people, including those who offend him.

This forgiving and steadfast love of God is what Jesus brings into concrete
expression in his gift of himself as love to humans. Jesus' love for humans was a
perfect love (13,1). Greater love than this can nowhere be seen (15,13). His love
was not confined to those who loved him in response (the disciple whom he loved
and the family of Lazarus). His love extended also to those who denied him (Peter)
and betrayed him (Judas). It is this love which ought to show in the love of the
disciples among themselves. Jesus’ love for humans is exactly the same as the
Father's love for Jesus (15,9; 17,23), which was from before the foundation of the
world (17,24). The disciples, as the followers of Jesus, should exercise the love
which they possess by keeping his commandments (14,21.23; 15,10). Keeping the
commandments is the exercise and expression of the believer's love for Jesus.
One who does not love Jesus, does not keep his word (1 4,24). The believer, who
loves Jesus, is also in turn loved by God (14,23; 16,27). This is in fact the mission

and prayer of Jesus (17,26).

But one who loves Jesus becomes an object of hatred by the “world” which is filled
with evil doers who love darkness (3,19), standing under the influence of the “ruler
of the world” (15,19) . As a true disciple of Jesus, the believer is not to hate the

world in return, but to witness to the love of Jesus by loving it. By doing this, he
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continues the action (14,31) and the mission of Jesus (13,35). But a disciple’s true
love for Jesus has to be strong enough to overcome the temptation to seek human
glory instead of God's glory (12,43). One should love Jesus above everything else,

even one's own life (12,25). Because to love Jesus means to love life.

All the occurrences of the term love which we examined in this chapter beautifully
echo our findings of the concept of love from our analysis of 13,34, 15,12.17 in the
fourth chapter. There we found the gift of the New Commandment of love from
Jesus is the gift of his own self. The presence of Jesus is actualised in the midst of
the disciples when they keep this commandment of loving one another as he did.
The different dimensions of this gift of love as revealed in the rest of the Gospel are

what we have dealt with in our fifth chapter.
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CONCLUSION OF PART TWO

We now come to the conclusion of this part dealing with the theme of love in the
Fourth Gospel. To explore the reality of love in the Fourth Gospel, we took verses
13,34 and 15,12 as a starting point. Our detailed analysis of those verses as a
window to the concept of love in the Fourth Gospel showed that the gift of love
from Jesus in the form of a New Commandment to the disciples was indeed the gift
of his own self. We found that the expression Commandment at 13,34 was related
to Grace and Truth in 1,17. Both expressions point to Jesus Christ as gift to those

who believe in him.

The commandment of Jesus is new, because the disciples are called upon to love
as Jesus loved. The novelty of Jesus' love is in the manner he lived it. Surely the
concept of love was not new, but the meaning Jesus gives to this concept is new in
a revolutionary manner. He turns upside down the meaning given to the concept of
love. It never existed, nor had even been heard of, that a master washed the feet
of his servants or disciples. It was so shockingly new that his disciples vehemently
protested against the action of Jesus. It went against their very nature. The servant

serving the master is the common phenomenon. But the master serving the
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servant is the new meaning given to the concept of love by Jesus. If that was the
love which Jesus demonstrated in his life, it did not stop there. He gave his life for
his loved ones, his friends. Greater love than this is impossible (15,13). It is this
concept and example of Jesus’' love which John describes as love eis Télos.
Jesus' concept of love includes also love and service to enemies, as we saw in the
fact that Jesus did not exclude Judas from the washing of feet. The concept of love
preached and practised by Jesus is the greatest, measured in any way: it is the
deepest love manifested in the lowliest form of service; it is the widest love
extended to the worst form of enemies; it is the highest love in the most supreme

act of giving his life for his friends. It is a new definition of love.

This love, though given in the form of a commandment, is indeed a gift. The term
commandment itself implies love. The gift of Jesus himself as this gift of love marks
the fulfillment of a relationship once inaugurated by the giving of commandments in
the form of the law through the mediation of Moses. This aspect is brought to
expression by the use of the term &iswur. This active present tense has an implied
contrast to the past passive of &¢5é6n in 1,17. The gift of the law is a thing of the

past, whereas the gift of love in the person of Jesus continues for ever.

This gift of love is @ means for the disciples to actualise the presence of Jesus in

their midst. Jesus gives the New Commandment of love in the context of his return
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to the Father (13,33). By actualising the presence of Jesus among themselves
through the keeping of this New Commandment, the disciples are also bearing
witness to the love of Jesus to the outside world (13,35) as Jesus himself
witnessed to the Father’'s love (14,31). Keeping Jesus’ commandment of love
enables the disciples to remain in active union with Jesus and consequently in

active union with the Father through Jesus.

Remaining in union with Jesus by keeping his commandments brings the disciples
another gift, the gift of the Spirit (14,15). Keeping the commandments is as much
related to the gift of love as to the gift of the Spirit. Love and the Spirit are paraliel
gifts of the Risen Jesus. Jesus gives the Spirit (20,22) from the Father (14,15) to

the disciples as a result of their keeping his commandments.

Keeping the commandments is not a condition for the disciples. It is the natural
consequence of their belonging to Jesus. Those who belong to Jesus keep also his
commandments. Belonging to Jesus and not keeping the commandments are
incompatible with each other. Here we see the relationship of love to faith. Love is

the consequence of faith in Jesus.

All these characteristics of the johannine concept of love, which we discovered

during our analysis of 13,34 and 15,12.17 in our fourth chapter, echoed in our
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examination of the term love in the rest of the Fourth Gospel. The concept of love

in the Fourth Gospel is well-defined and consistent.

Love is the self-gift of Jesus, the Logos-Incarnate, who came into the world as the
manifestation of the Father's love. This self-gift of Jesus as love is presented to the
believers who enter into the circle of love between the Father and Jesus by the
very fact of their belonging to Jesus. This self-gift of Jesus, possessed by the
believers in the form of the New Commandment, ought to be exercised ina
dynamic way so that they become living witnesses to Jesus, proclaiming his love,

just as Jesus did, to free the whole world from the power of Satan.

EXCURSUS THREE: THE JOHANNINE CONCEPT OF LOVE AND THE
CONCEPT OF LOVE IN THE SYNOPTIC GOSPELS

Before we get into a detailed discussion of the relationship between the concepts
of law and love in the Gospel, which will form the climax and conclusion of our
thesis, it seems appropriate to make a comparison between the concepts of love in

the Synoptic Gospels and in the Fourth Gospel.

Our study of the concept of love in the Fourth Gospel, however much in detail, will

not be complete if it is not compared with the concept of love in the Synoptic
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Gospels. We are very familiar with the accusations made against the johannine
concept of love even in widely-known scholarly circles.” Is the johannine concept
of love really sectarian?® Does the Fourth Gospel deal only with love among the

members of the community excluding love for outsiders, including enemies?®

We have already dealt with a part of this problem* when we examined the
johannine concept of love in our fourth chapter. There we saw that the johannine
concept of love indeed included the love of enemies. We will now compare this
dimension of the johannine concept of love with the love of enemies found in the

Synoptic concept of love.

it is true that there is no explicit command or exhortation that we find in the Fourth

* BROWN, The Gospel I, 613. Brown tinds the Johannine concept of love too narrow to reach
others outside the community. His conclusion is, “In this stress John is not far from the thought of
Qumran.”

= Similarly, Ernst KASEMANN, Jesu Letzter Wille nach Johannes (Tubingen: J.C.B. Mohr,
1980),124 finds the concept of love in the Fourth Gospel akin to the one found in the Qumran
community, excluding love for outsiders; M.LATTKE, Einheit im Wort. Die spezifische Bedeutung
von ‘agape,’ ‘agapan.’ und ‘filein,’ im Johannesevangelium (Munchen: Kosel, 1975), 210: Lattke
follows the thesis of Kasemann to find the johannine concept of love to be limited within the circle of
the disciples.

® Urban C.VON WAHLDE, The Johannine Commandments. 1 John and the Struggle for the
Johannine Tradition (New York: Paulist Press, 1980), 242. Von Wahide too holds the view that the
johannine concept of love was restricted to the community because of a crisis which arose within
the johannine community. This crisis was due to the different interpretations of Jesus’ teaching
within the community, particularly with regard to the Fourth Gospel, whereby 100 much emphasis on
the spiritualistic dimension caused neglect on the love of neighbor. Thus, the situation required the
reversal of the tradition with emphasis on the sectarian love.

* Leon MORRIS, “Love in the Fourth Gospel,” in Saved by Hope, Essays in Honor of Richard C.
DUDERSLUYS, ed. James |. COOK (Grand Rapids, Michigan: W.B. Eerdmans, 1978): 27. Morris
calls it “a real problem”; John KNOX, The Ethics of Jesus in the Teaching of the Church (London:
Epworth Press, 1962), 94.
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is no explicit command or exhortation that we find in the Fourth Gospel to love the
neighbor or the enemy (Matt 5,44, 22,39; Luke 6,27.35; 10,27) as we do in the
Synoptic Gospels. Does the johannine concept of love, that is, the command of
Jesus to his disciples to love one another as he had loved them stand in
contradiction to the love of the enemy or neighbor we find in the Synoptic Gospels?

It is an answer to this vexed question ® which we will search for in this excursus.

The johannine concept of love has often been criticised as sectarian love or limited
love.® Whether this love includes a love of enemies is for some scholars a question
which cannot be answered.¥ Others think the johannine concept of “one another” is
not wide® enough to include neighbors or enemies, and still others hold that the
johannine concept of love does indeed suggest an implicit universalism® and of
course salvation for non-Christian humanity.® In order to understand the johannine
and synoptic concepts of love in this regard, we have to clearly define the

johannine meanings of the terms worid and enemy.

®= Jjohannes NISSEN, The Distinctive Character of the New Testament Love Command in Relation
to Hellenistic Judaism,” in The New Testament and Hellenistic Judaism ed. Peder BORGEN and
Soren GIVERSEN (Aarhus: University Press, 1995), 142.

= BROWN, The Gospel il, 613; J.BECKER, "Feindesliebe - Nachstenliebe - Bruderliebe,” ZEE 25
(1981): 5-17.

¥ NISS EN, ibid.

* BROWN, ibid.

® J KNOX, The Ethic of Jesus in the Teaching of the Church: its Authority and Relevance
(Nashville: Abingdon,1961), 95t.

© Simon LEGASSE, “Inter-human Love: New Testament Limits and Promise,” TD 27,1 (Spring
1979): 9-13



382

1. God, the World and the “World”

In our examination of the concept of love in John earlier, we saw that God is not
against the world, nor is Jesus. The coming of Jesus into the world was indeed
because God loved the world (3,16). In this concept of love, John goes beyond the
Old Testament concept of love, where the Covenant was an expression of God's
unique love only for the chosen people. According to John, God can never hate the
world, because the world is God's own creation through the Word (1,10).
Moreover, hatred is a quality which does not belong to the nature of God but to the
“world"® when it is under the power of the evil one (7,7; 15,18). If the “world” is
hating Jesus, it is because it hates the good. Here the “world"” is a symbol, uniike
the term which stands for God's creation (1,10) and His love for it (3,16), The
symbol, “world,” stands for the reality which is under the power of the evil one,
whom John calls the “ruler of the world” (12,31; 14,30; 16,11). The world does not
belong to the “ruler of the world,” nor did he create it. But the world stands under
his power. The “ruler of the world” and Jesus stand in diametrical opposition to

each other (14,30).

T In our thesis we would like to distinguish the world, which is created by God(1.3.10) and loved by
God (3,16) from the one which is under the power of the ruler of the “world.” We make the
distinction by showing the latter one with quotation marks (*world"). In the same way, we make a
distinction between the Jews and the “Jews.” The latter usage of the term implies those who are
under the power of the evil one. The “ Jews" who stand under the power of the evil one means all
those who, not confined to any particular group of people, work as agents of the devil.
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2. The “Enemy” in the johannine sense

This direct opposition between Jesus and the evil one, who holds the world under
his sway, should be properly understood, if one is to understand the johannine
concept of love. When the “world” is said to oppose Jesus, it is to be understood in
this sense. It is not the world, which is created by God, that hates Jesus, rather, it
is the evil force which controls it which hates Jesus. The “ruler of the world,” the
devil, is a murderer, a liar, a father of lies and there is no truth in him (8,44). He is
the enemy in the johannine sense. To love “the enemy” in the johannine sense
would be a contradiction. The purpose of Jesus' coming into the world was to
liberate the world from the grip of the evil one. Jesus has conquered the worid

(16,33). In this johannine woridview, “to love the enemy” is impossible.

3. The johannine enemy is different from the synoptic enemy

The johannine enemy is not the enemy in the synoptic sense. When Jesus is
asked by a Jew about the identity of the neighbor in the Gospel of Luke (10,29),
Jesus points to a Samaritan. The Samaritans were always considered “enemies”
by the Jews and vice versa. Thus, according to the Synoptic Gospels, the enemy

and the neighbor are terms which are interchangeabie. The enemy in the Synoptic
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Gospels is aimost always a human enemy. Christians are exhorted to be not
merely responders to love (Matt 5,43-48; Luke 6,27-35), loving only their relatives
and friends (5,47), but aiso to love strangers and peopie who dislike and hate them
(Matt 5,44; Luke 6,26-29). The call of the Synoptic Gospels to Christians is to
possess a love for their fellow humans which is so universal as to include not only
their well wishers, but also the people who dislike them and try to harm them. In
other words, Christians are calied to follow exactly Jesus, who not only taught love
of enemies but also practised it (Matt 6, 14; 18,22.35; Luke 17,3; 23,34). There
was harmony between what he taught and did.© Christians are called to live up to
the challenge of preaching and practising what Jesus did. In this challenging call to
love all fellow human beings just as Jesus did, there is no contradiction between

the Synoptic Gospels and the Fourth Gospel.

Thus the expression “to love the enemy” in the Synoptic Gospels is a call to love all
humans just as Jesus did, not only friends but also strangers and opponents. Yet,
the johannine world view in which the evil one is the real enemy is also found in the
Synoptic Gospels. Those who do not belong to the Kingdom of God are those who
are under the power of the evil one. The evil one, the devil, as the real enemy is
identified in the Gospel of Matthew too (13,39). The enemy here is not the human

enemy, but the invisible one, the devil.

< JM.GUSTAFSON, Christ and the Moral Life (Chicago: University Press, 1968), 150-187.



4. Johannine love command is not parochial, but universal

According to the Gospel of John, Jesus' commandment to love one another is the
command given to those who belong to the Kingdom. The disciples represent the
community which belongs to the Kingdom of God. Jesus’ command to love one
another is not meant to be taken in the restricted sense of applying only to the
disciples or even the johannine community. Even in such a sense the disciples or
the johannine community represent all those who belong to the side of God. As we
have seen in our analysis of 14,1,those who believe in Jesus believe also in God.
Belief in God and belief in Jesus areé inclusive of each other. itis impossible for one
to exist without the other: belief in God and belief in Jesus. According to the
johannine worldview, you can either belong to Jesus and God or to the devil, who
is the source of all evils. A third way is not possible. The johannine command to
love one another (13,34, 15,12.17) shouid be understood from this johannine

perspective.

The opponents of Jesus in the Fourth Gospel are not merely personal or social
opponents, they are the children of the devil (8,44). Their enmity against Jesus is
not that of Pharisees or the Jewish authorities who are often termed as “Jews’

against Jesus, the man from Nazareth, son of Joseph, but against Jesus, the
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Christ, the Son or God. Jesus' battie is against the forces of evil, not against a
mere social group symbolised by the term, « Jows.” The “Jews" stand on the side of
the negative concept of the world in John, the «world" which stands under the “ruler
of the world.” It is not the world which God loves SO much (3,16). Indeed the world
indicated by the term kéouos in 1,10 and 3,16 is not merely the inanimate cosmic
phenomenon, but the world inhabited by humans. It is in order to save this world

that God sent His only Son into the world (3.17).

One can only be either a child of God or a child of the devil. One belongs to God by
belonging to Jesus. Belonging to Jesus is not possible without believing in Jesus,
who is the only revealer as he is the only begotten Son who is in the bosom of the
Father. One's belonging to the Father or to the devil will be manifested by the work
one does. In this sense, persons carry out only the intention of their Father who is

the source of their action. The persons function like mere agents.

5. Either children of God or children of the devil

Children of God and children of the devil are dependent on their respective Fathers
not merely for their actions, but also for their beings. Just as Jesus came from the
Father and possessed the Father's glory (1,14), and depended on God for his

actions (5,19.36; 8,28), so also the sons of the devil depend on their father (8,44).
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if the Father's nature was present in Jesus, SO also the nature of the devil is

present in the children of the devil (8,41).

All those who love Jesus are born of God, since Jesus and those who believe in
him have a common source. The children of the devil do not recognise the Father
of Jesus and so they do not love Jesus (8,42). Itis impossible to love Jesus if one
does not have God as his Father. Here we find the johannine dualism. There is the
polarisation of the good and the evil. Since their source and nature are

diametrically opposed to each other, reconciliation between them is impossible.

if the people who believe in Jesus can be said to follow the light and belong to the
truth, the children of the devil belong to darkness and night. The symbol of night
and darkness in John represents the evil world belonging to Satan. This johannine
world view should be kept in mind to understand the concept of love in John. If
Jesus' work is, on the one hand, loving his own in the world to the end; itis, on the
other hand, a battle against the world ruled by the forces of evil.® This concept is
present also in the Synoptic Gospels, but it comes to more vivid and dramatic
expression in the Fourth Gospel. The Synoptic expression “to love the enemy”
should be understood with this background in mind when it is compared with the

jove command of the Fourth Gospel. Thus, the johannine command to love one

/

T BULTMANN, The Gospel, 488.
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another as Jesus loved includes this love of the enemy of the Synoptic Gospels.
The johannine phrase “to love one another” is not addressed to a small group of
believers. It encompasses all those who align themselves on the side of God
against the johannine enemy, the devil. Thus, the commandment to love one
another has a very wide circle. And those who believe in God believe in also
Jesus, either explicitly or implicitly. Because, for John, belief in Jesus and belief in

God are interchangeable (14,1).
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CONCLUSION

THE RELATIONSHIP BETWEEN LAW AND LOVE IN THE FOURTH GOSPEL

Having examined the realities of law and love in the Fourth Gospel, we now turn
our attention to the relationship between these two concepts. It was already
noticeable during our individual treatment of these concepts that they are
inevitably related to each other. Our analysis of the concept of iaw in the Fourth
Gospel revealed that it is related to the concept of love in the fact that the law,
as the inaugural gift of God, plays a witnessing function to the coming of Jesus,
who is the personification of love. in the same manner, our study of the concept
of love in the Fourth Gospel demonstrated that it was related to the concept of
law because Jesus as the personification of God's love is the perfect realisation
of what the Old Testament commandments promised. The commandments of
God were manifestations of God's love for His people. The Old Testament
Covenant relationship was concretised in the commandments. The
commandments themselves were an expression of God's love for His people.

The law was nothing other than a collection of these commandments.

This natural relationship between the concepts of law and love has been given
beautiful dramatic expression in the Fourth Gospel. These two concepts find

their convergence in the person of Jesus, whose incarnation is the culmination
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of a loving relationship between God and His people, which was foretold by the

law.

A. THE CHRISTOLOGICAL ORIENTATION OF LAW AND LOVE

1. Jesus, the true law

The first part of our thesis demonstrated that the function of the law was to bear
witness to Jesus. The Torah, as law, had only an introductory role to play in the
relationship of God with His people. The law was pointing to the coming of Jesus
in whom it had to find its fulfilment. The relationship of love which began with
the gift of the law through Moses reaches its climax in the coming of the Only-
begotten Son in the flesh. What the law promised has been fulfilled in the

Incarnation of the Logos. It is in this sense we say that Jesus is the true law.

a. Law as the Revelation of the Will of God

Whatever function the iaw played in the social and religious life of the people of

the Old Testament, there was only one basic meaning cf the law: the law
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revealed the will of God for the people.’ What the people heard through the

contents of the law was the voice of God. The law with its embodiment of
commandments was the voice of YHWH (Deut 27,10). The law was a sign of
the special privilege of the people of God. It was an expression of the nearness

of YHWH to His people (Deut 4,6-8).

The revelation of God's will and His nearness to His people become perfect and
tangible in the person of Jesus. For the follower of Jesus, the understanding of
the Old Testament law as revelation of God's will is only the beginning of what
was going to be fulfilled in Jesus. The Word which was only in the mouth and in
the heart of the people during the time of the Old Testarnent (Deut 30, 14), now
makes his dwelling in the believer (John 1,14; 14,23). The true function of the
Old Testament law was to prepare the people for this fullness of God's
revelation in Jesus. Thus, not only the law, but even Moses himseilf, piay the role

of witnessing to the coming of Jesus. Moses thus becomes not only the

" Gerhard VON RAD, Theologie des alten Testaments, Band 1 (Minchen: Kaiser Verlag, 1961).
96. Von Rad summarises the function of the law in the life of the people by saying, “Was Israel
war und was nicht, das wurde eine Frage der Ausiegung des Gesetzes.” The identity of the
people as the community of Israel depended on the criterion of the law. What it meant indeed
was the obedience of Israel to the revelation of God's will which was firmly defined with
uncomprising contents with very old roots... “Diese Untersteliung Israels unter eine
Willensotfenbarung Jahwes, die fest umgrenzt war und in ihren Inhaiten unverrackbar festiag.
hat weit zurickliegende Wurzein.”
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mediator, but a prophetic precursor.? It is from this New Testament viewpoint

that one is able to understand the salvific role played by the law in the life of
Judaism because the law was considered to contain the main source of divine
revelation.® The term law, which was only a later development of what was
originally considered to be the revelation of God's will enshrined in His
commandments, was actually a theological development of the concept.* This
development altogether altered the original meaning of the commandments: it
was not anymore the commandments which were at the service of the people of
Israel through the course of their history, but now it was Israel which had to be at

the service of the commandments.®

Whatever the later evolution of the meanings of the terms law and
commandments, their basic meaning was embodied in the fact that they

revealed the will of God for the people.® Doing the will of God which was

TIbid., vol 2, 339. To quote von Rad's own words: “Man las nicht mehr allein unter dem
alibeherschenden Aspekt des Gesetzes, sondern unter einem heilgeschichtiichen Aspekt, d.h.
man las im Alten Testament eine der Erscheinung Christi voriaufende Gottesoffenbarung, die
voller Hinweis war auf das Kommen des Herm.. Alles im Aiten Testament wird nun auf Christus
bezogen, seibst Mose - und darin ist die junge Gemeinde besonders revolutiondr dem Judentum
gegenuber - gilt nicht nur als Vermittier des Gesetzes; auch er hat schon als Prophet den
kommenden Herrn geweissagt (Luke 24,27 John 1,45; 5,48; Apog 26.22).

3 Martin NOTH, Gesammeite Studien, (Minchen: Kaiser Veriag, 1069), 53.

* G.VON RAD, Theologie, voi.1, S8.

* Ibid. G.von Rad explains it as, “Damit war die Oftenbarung der géttlichen Gebote zu etwas
anderem geworden, als sie ehedem war. Sie war nicht mehr der heilsame Ordnungswille des
sein Volk durch die Geschichte geleitenden Gottes, sondern sie fing Jetzt an zum ‘Gesetz’ in
dem theologischen Sinne des Wortes zu werden. Ehedem dienten die Gebote dem Volk Israel
bei seinem Weg durch die Geschichte..jetzt hatte Israel den Geboten zu dienen.”

% |bid..221. "Der Begriff ‘Tora’ meint das ganze der heilsamen Willenszuwendungen Jahwes an
Israel; man das Wort mit dem ebenso neutralen deutschen Wort ‘Willensoffenbarung’
wiedergeben.
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manifested in the law meant saivation for the people. Disobedience to the will of

God meant separation from God who had claimed them as His own through the
bond of the Covenant. The law for the people had meaning because they
belonged to God who had chosen them to be His own. The law had no meaning
and relevance for those who were outside the Covenant.” And abiding by the law

was not a burden but rather a help for their life.*

The law, as a sign of the people’s belonging to God, was a pointer to the new
community of believers to be chosen as his own by Jesus (13,1; 15,16). Itis to
this new community of believers that Jesus gives the New Commandment
(13,34). Jesus does not call it a new law, but a new commandment.’ It is
noteworthy that the use of the term commandment in the Fourth Gospel serves
the follower of Christ as a reminder of the original spirit and meaning of the Oid
Testament Covenant relationship between God and His people. The term

commandment always brought to mind the Covenant relationship established by

TNOTH, ibid., 53. "Fur das Alte Testament gehort das Gesetz in den Rahmen des Bundes ist
also die Voraussetzung fur die Geltung des Gesetzes, und vor erfoigtem Bundesschluss gibt es
auch kein Gesetz...und dieser Bund hat in der dadurch begrondeten Zusammengehorigkeit von
Gott und Volk, die das Volk zum auserwahiten Werkzeug Gottes in der Geschichte macht...”

® lbid, 55.

* Martin HENGEL, "Die Schriftauslegung des 4. Evangeliums aut dem Hintergrund der
urchristiichen Exegese,” in ‘Gesetz’ als Thema Biblischer Theologie ed. Ingo BALDERMANN
(Neukirchen - Viuyn: Neukirchener Verlag, 1989), 268-269. Hengel draws a comparison between
the Oid Testament law and the New Commandment of Jesus in John 13,34. According to him,
“Als ‘Gesetz’ d.h. als zahireichen Geboten bestehende Handlungsanweisung, ist es den Juden
gegeben. Jesus selbst konzentriert sein verpflichtende Anweisung an die Junger auf das ‘neue
Gebot’ der Liebe (13,34), das nicht durch das alttestamentiiche Liebesgebot Lev 19,18 sondem
durch Gottes Liebe und Christi Hingabe in den Tod begrindet wird"; Wayne A.MEEKS, The
Prophet-King, Moses Traditions and the Johannine Christology (Leiden: E. J. Brill, 1967), 290.
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God with His people by the gift of the Ten Commandments, the Decalogue.”

And for John this Old Testament Covenant relationship between God and His
people was a type of the fulfillment of the Covenant relationship in Jesus. Jesus
is the culmination of this relationship of love which God commenced by the
giving of the Commandments in Mount Sinai. Just as the Decalogue was written
by God Himself (Deut 5,22), the New Commandment is presented by Jesus

himself to his followers to follow his own example, “just as he himself loved.”

The starting point of the whole history of law for the people of Israel was the
theophany at Sinai where the word of God was revealed to them." Aithough the
term law came to comprise not only the Decalogue but the whole Pentateuch
and even the Prophets and other books of the Bible, “ the history of its origin is
rooted in the Decalogue. The Decalogue or The Ten Words was the
manifestation of God's will for His people. It was the revelation of God's cwn
word, revealing His will for the life and salvation of His people. John does point
to the fact that the word of God was indeed revealed in the law of the Old
Testament.® The word of God, which was presented only as faw to Moses, is

now presented in the form of grace and truth which corresponds to God's true

© G.VON RAD, Theologie, vol.1, 192.

" Claus WESTERMANN, Theologie des Alten Testaments (Gottingen: Vandenhoeck &
Ruprecht, 1978), 155. Westermann explains, “Das aus der Sinai theophanie ‘ergehende’ Wort
Gottes an sein Voik israel wurde das Gebot Gottes (Exod 20, der Dekalog) und das Gesetz
Gottes (Exod 21-23) und die dann foigenden Gesetzes Korpora.”

2 Otto PROKSCH, Theologie des Alten Testaments (Gutersioh: C.Bertelsman, 1950), 678.

® HENGEL, ibid.,262: “...dass nach Johannes schon an das aite israel das Wort Gottes erging,
das far ihn mit dem Gesetz identisch ist und in dem Gott seibst 2u seinem Volk spricht...”
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being (1,17).* The personified Word of God is not a replacement of the word of

God of the Old Testament, but rather the fulfiliment of it.

This function and meaning of law as the vehicle of God's salvific will in the Old
Testament reaches its climax in the johannine Christology of the Fourth Gospel.
The first part of our thesis has aiready demonstrated that the theme of law plays
an important role in the Fourth Gospel. If the significance of the law in the O
Testament was to reveal the saving will of God to the people through His word,
the Fourth Gospel opens itself by presenting Jesus as the Pre-existent Word of
God. This johannine presentation of Jesus as the Pre-existent and Incarnate
Word in the Prologue has no doubt at least an indirect reference to the
revelation of God's will in the Old Testament law, whether it is regarded
positively® or negatively.® What the Old Testament revealed to God's people

was precisely this Pre-existent and now incarnate Logos. And this Logos reveals

“|bid.,266. Hengel correctly notes the ditference of the Old Testament law, as the word of God
and the Word of God Incamnate in Jesus: “..Freilich muss man hier starker differenzieren...Mose
erhielt von dem alttestamentiichen Kyrios und Logos nur das Gesetz, das volle Heil das Gottes
wahrem Wesen entspricht, wurde erst durch den fieischgewordenen Logos, Jesus Christus,
Wirklichkeit.”

s GUTBROD, “vopos,” TWNTIV, ed. KITTEL, 1076.

= john ASHTON, “The Transformation of Wisdom. A Study of the Prologue of John's Gospel.”
NTS 32 (1986): 169. According to Ashton , the johannine Logos in the Prologue is an indirect
challenge to the idea that the revelation of divine wisdom was exclusive to the law of the Oid
Testament or Judaism. Finding a parailel between the revelation of Wisdom found in the Book of
1 Enoch 42,1-2 and the Johannine Logos in the Prologue, he says: “Logos is not just a
masculine surrogate of the feminine Wisdom but a conscious rival of the law in his claim to be
the unique vehicle of revelation and salvation.” Our thesis has demonstrated that the concept of
law in the Fourth Gospel is in no way a rival to the revelation brought by Jesus. The revelation of
Jesus is the fulfiliment of the revelation promised by the law. The law of the Old Testament can,
in this sense, be in no way a rival of the revelation of Jesus.
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himself to his believers. We can very well say that the revelation of the law of the

Old Testament was just a partial revelation of what is now fully revealed in
Jesus, the Incarnate Logos, who as the Only-begotten Son dwells in the bosom

of the Father (1,18).

b. Law as witness to Jesus, the Christ and Son of God

To place Jesus in parallel to the law would be an inappropriate comparison
according to Johannine Christology. The law was only a medium of revelation
whereas Jesus is not only the revealer but aiso the content of revelation. If the
function of the law was to reveal God's will to the people, Jesus is himself God's
will in person. Jesus as the Pre-existent Logos was not only with God, the Logos
himself was God (1,1). That Jesus is the Word of God and God Himself is made
clear in the Fourth Gospel from beginning to end (1,1; 20,28)." That Jesus is
God is affirmed in the Fourth Gospel in the more clearly and deliberately than in
the rest of the New Testament.” Johannine Christology demonstrates that the

old Jewish belief according to which God can never be seen by human eyes, is

7 R.E.BROWN, “Does the New Testament call Jesus God?" TS 26 (1965): 564.

* B.A_MASTIN, “A Neglected Feature of the Christology of the Fourth Gospel.” NTS 22 (1976):
32-50. Mastin points out that John's use of the term acos  at 1,1.18; and 20,28 is done with care
in order to convey the core message of the Gospel that Jesus is God. Mastin strongly argues,”it
is difficult to believe that these theological assertions were placed accidentally where they are.
Rather, they are an important feature of the evangelist's Christology. One of his aims is to
present Christ as God and what is implicit elsewhere in the Gospel is made explicit in these
three verses.” (43). He singles out the uniqueness of the Fourth Gospel in the New Testament
when he says, "It has been argued that in comparison with other books of the New Testament
the Fourth Gospel uses the term 8 ¢ ¢ s for Jesus not only with greater frequency but also with
considerably more care” (50).
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now rendered invalid by the revelation of Jesus,” who not only sees the Father,

but who is always with the Father. The revelation of Jesus is unique because the
event of Incarnation is unique: whereby God Himself assumes human nature in
order to reveal Himself. This truth is expressed vividly in 1,14: “The Word
became flesh and dwelt among us and we saw his glory, the glory that he has
from the Father as the only begotten Son of the Father.” John brings home the
truth that only God can reveal God when he uses the phrase povoyeviis 8eos.”
According to Johannine Christology, it is absolutely impossible for any human
being not only to see God, but also to reveal God. Thus the function of the Old
Testament law must be viewed from this perspective. Not only was Moses
unable to see God since he was only a human being (1,18) but he was also
unable to reveal God, whatever he wrote. And what he wrote, the Torah, was
accepted as revelation only in so far as it pointed to the fullness of revelation in

Jesus, who is God Himself as the Only-begotten Son of God.

This Johannine Christology is the pivotal point of the Fourth Gospel and this is
the very purpose for which the Gospel itself was written: “These things have
been written that you may believe that Jesus is the Christ, the Son of God, and
that by believing this you may have life through his name” (20,31). The whole

content and message of the Fourth Gospel should be understood from this point

“ Bamnabas LINDARS, The Gospe/ of John (London: Oliphants, 1972), 98.
® MASTIN, ibid., 40.
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of view. The theology of the Fourth Gospel is in fact its Christology.”

Johannine Christology in the Fourth Gospel, we can very well say, is very
systematically structured. Its axis rests on the fundamental faith formula that
“Jesus is the Christ, the Son of God" (1,49; 4,25, 9,22; 11,27, 20,31). Other titles
such as “King of Israel” (1,49; 12,13), “the Savior of the world” (4,42) etc., are
only attributes or explanations of the fundamental christological statement that
Jesus is the Christ, the Son of God.? However, the title “Son of Man” which is
also a christological one # paralleis the title “Son of God,” in the sense that
those who recognise Jesus as the Son of God will have the privilege of being
granted the self-revelation of Jesus as the heavenly Son of Man (1,51; 3,14;
5,27, 6,27.53.62; 9,36). Those who do not accept Jesus as the Christ are not
able to experience Jesus as the Son of Man either. Nathanael and the man born
blind (chapter 9) are examples which illustrate this connection between the tities

Son of God and Son of Man. Nathanae!, who accepts Jesus as the Son of God,

* M.J.J.MENKEN, "The Christology of the Fourth Gospel. A Survey of Recent Research,” in
From Jesus to John. Essays on Jesus and New Testament Christology in Honor of Marinus DE
JONGE,. JSNT Supplement Series 84, ed. Martinus C.de BOER (Sheffield: Sheffield Press,

1993): 292.

2 Among the innumerable monographs and articles on the theme of the Christology of the Fourth
Gospel, there is as yet none which speaks of the core theme of johannine Christology. One of
the very recent monographs on johannine Christology, W. LOADER's Christology of the Fourth
Gospel (Frankfurt: Peter Lang, 1991), summarises the johannine Christology as follows: "The
Father sends and authorises the Son, who knows the Father, comes from the Father, makes the
Father known, brings light, lite and truth, completes Father’s work, returns to the Father, exalted,
glorified, ascended, sends the Spirit to enable greater understanding, to equip for mission, and

to build up the community of faith” (76). We may call this a summary of the themes of the Fourth
Gospel rather than the sum of Johannine Christology.

2 George MLAKUZHIYIL, The Christocentric Literary Structure of the Fourth Gospel, AnBib 117,
(Rome: Pontifical Institute Press, 1987), 267.
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is promised the vision of the Son of Man (1,51). The man born blind was ready

to undergo expulsion from the synagogue for confessing Jesus as the Son of
God and he is granted the recognition of the Son of Man (9,37). And, he
worships the Son of Man (9,38). The title Son of Man has an eschatological and
apocalyptic connotation,* whereas the title Son of God has a revelatory function.
It is the latter, i.e. recognising Jesus as the Son of God, which leads the believer
to experience him as the good and just judge (5,27) since he is entrusted with
the power of judgment by the Father (5,28ff). To proclaim Jesus as the Son of
God requires faith in Jesus. To experience Jesus as Son of Man is the resuit
and reward of this faith in Jesus as the Son of God. In this sense, both the tities

Son of God and Son of Man are christological ones.”

The Greek term Xpwotds for Christ occurs in the Fourth Gospel 17 times, the

highest among the four Gospels. It occurs 12 times in Luke, 10 times in Matthew

* R.RHEA , The Johannine Son of Man. ATANT 76 (Zurich: Theologischer Verlag, 1991), 69f.
Rhea in his brief study on the Johannine Son of Man rules out the apocalyptic connotation of the
meaning of Son of Man. According to him, “Not only is there a marked absence of apocalyptic
imagery in the Gospel; the Evangelist's use of the titie betrays a theological purpose, which is
determined by the unique revelatory status of Jesus.” We can agree with Rhea that the title Son
of Man has a theological purpose, as we have shown above, but disagree that it does not have
an apocalyptic aspect. Apocalyptic imagery is quite self-evident with aimost all examples of the
use of the term Son of Man in the Fourth Gospel. Our discovery of the connection between the
expressions Son of Man and the Light of the World in our third chapter is another evidence that
the expression Son of Man has an eschatological connotation. There we saw that the symbolic
expression “Light of the World" referred to his temporal presence in the world, whereas the
expression “Son of Man” pointed to his eschatological function as judge.

# MLAKUZHIYIL, ibid.,270. Miakuzhiyil defines the johannine Son of Man as, “Son of Man
stands for Jesus as a human being with a mysterious heavenly origin.” When we really discover
this relationship between the tities Son of God and Son of Man, we can very well say that John
indeed demystifies the eschatological and apocalyptic meanings attached to the term Son of
Man ever since the Book of Daniel, by simply conveying the idea that experiencing Jesus as the
Son of Man is the fruit of the believer’s faith in Jesus as the Son of God.
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and S times in Mark. It is an indication of the importance John attaches to

Christology in the Fourth Gospel. Interestingly enough, the Greek term Mecooias
for Messiah occurs twice in the Fourth Gospel (1,41; 4,25) and nowhere else in
the New Testament. In both instances the meaning of the term is explained by
the corresponding Greek term Xpwotos. Jesus as the Christ and Son of God is
the central point of the Johannine Christology. Jesus, the Christ, was not merely
a prophet who was just communicating the word of God, but Jesus was himself

the Word of God, because he is the Only-begotten Son of God.

Recognition of Jesus as a prophet is only one of the initial stages for the final
recognition of Jesus as the Christ, the Son of God. However, the recognition of
Jesus as prophet does not necessarily lead one to the recognition of Jesus as
the Christ, the Son of God.® Recognition of Jesus as a prophet belongs to the
level of reason while the recognition of Jesus as the Son of God belongs to the
level of faith. To recognise Jesus as the Son of God, one must be taught by God
(6,45), which is a fulfillment of the Old Testament prophecy (Jer 31,33) where
God puts His Spirit into the hearts of the believers. John presents different kinds
of characters in the Fourth Gospel, some of whom recognise Jesus as a prophet

and then come to recognise Jesus as the Christ. The Samaritan woman (4,20)

* M.-BOISMARD, Moise ou Jésus. Essai de christologie johannique. BETL 84 (Leuven:
University Press, 1988). Boismard gives a detailed exposition on the johannine presentation of
Jesus as a prophet like Moses which, according to him, belonged to a stage of the evoiution of
johannine Christology.
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and the man born blind (9,17) belong to this positive category. But there are

others, such as the crowd who had eaten the multiplied loaves of bread (6,14)
and the crowd at the Jerusalem festival (7,40f), who did not reach the level of
this christological recognition: Jesus is the Christ. Johannine Christology goes
beyond the level of presenting Jesus as prophet. The prophets of the Old
Testament, even a prophet like Moses, were only vehicles of the word of God.
They were not themselves called the word of God. God only put His words into
the prophet's mouth, telling him what to speak (Deut 18,18f). But Jesus, as the

Word of God, is the Revelation and the Revealer himself.

This uniqueness of the revelation in Jesus is consonant with the uniqueness of
his being. For the Christology of the Fourth Gospel Jesus is not only the Christ
but he is also the Son of God. Jesus’ being the Son of God is the essential note
of johannine Christology. Jesus is called Son 26 times in the Fourth Gospel,in 9
of these explicitly Son of God. The theme of Sonship is related to the theme of
the Fatherhood of God. God is called Father 120 times in the Fourth Gospel.
Though johannine Christology maintains the Fatherhood of God for Jesus as
well as for his believers (1,12f), there is a uniqueness attached to the Sonship of
Jesus. The believers who become God's children by the power granted by the
Logos are called récva while Jesus is always called the vios. Further, the Fourth

Gospel attributes the titie “Only-begotten” to Jesus. In this way, it is clear that
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although the believers become God's children, yet the Sonship of Jesus is

unique. The uniqueness of the Sonship of Jesus is central to johannine
Christology. This unique relationship of Jesus to the Father is described in
1,1.18 in a very intimate manner. Aithough the Father is greater than the Son
(14,28), yet the Father and the Son are equal not only in what they do (5,19-20)
but also in what they possess (17,10).The Father created everything without
exception only through the Son (1,3). Jesus points to this uniqueness of his
relationship to the Father when he speaks of “my Father and your Father and
my God and your God" (20,17).The Father and the Son have perfect mutual
knowledge of each other (10,15). The revelation of Jesus is unique because of
his unique relationship of Jesus to the Father. The revelation given in the law of
the Old Testament is no match for this johannine Christology. To speak in
figurative language, we may say that according to John, the reveiation by the
law would be candlelight in comparison to the revelation of Jesus, the light of the

Sun.

The law in the Old Testament bears witness to this Son of God, Jesus Christ,
the Pre-existent Logos. It is about this Pre-existent Logos, who in fiesh is called
Jesus Christ, that Moses wrote (1,45; 5,46f). The law, by itself, cannot provide
life. But, as Scripture, it does provide life because it testifies to Jesus (5,39f).

Life consists in knowing God and Jesus whom God has sent (17,3). Jesus is the
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only one in whom God is fully revealed because no one else has seen God

(1.18; 6,46) and no one enjoys such a close and unique relationship with God as
the Only-begotten Son of God, Jesus Christ. Accepting this is the source of life
for the believer. i it was the law which revealed God'’s will to peaple in the Oid
Testament in order to lead them to life, now it is Jesus, who himself is life,
reveals God's will (1,4; 11,25). It is in this sense that we call Jesus as the true

law.

2. Jesus, the Personification of Love

So far we have discussed the fact that Jesus is the true law because he is the
one who reveals God's will totally. The law of the Old Testament only bore
witness to this fuliness of revelation in Jesus. The revelation of the law attains its
fullness in the Incarnation of the Logos to which it was witnessing. If Jesus is the
fuliness of God'’s revelation from the functional viewpoint of the law, the content
of his revelation is love, which in the Fourth Gospel, is his own self. In our
section immediately above and in our fourth chapter, we saw that Jesus is the

Revealer and the content of revelation.

The objective of the law in the Oid Testament, too, was the love of God: “Love
the Lord, your God, with your whole heart and soul...” (Deut 6,4-5). The law itself

was not love but cnly.a means to the realisation of God's love. And this love
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finds its fullest expression in the gift of God's only Son Jesus to the world (3,16).

In Jesus, the means and the goal are united because he is the Revealer and the
Revelation itself. The content of his revelation is his person. The person of
Jesus and the concept of love in the Fourth Gospel are theologically
interchangeable. Love is the content of Jesus' revelation and it is nothing other
than his own person. For this reason, it is only proper to call Jesus the

personification of love.

We have already seen in our analysis of 1,17 that the expression grace and
truth refers to the person of Jesus. Grace in 1,17 means the unconditional love
of God, which has been called “steadfast love,” “enduring love,” etc. Although
the term love does not explicitly occur in the Prologue, Jesus as the
personification of God's love is present from beginning to end. The very first two
verses of the Prologue reveal the dynamic loving relationship existing between
the Father and the Logos, the Only-begotten Son. The relationship between the
Father and the Son is always conveyed in a dynamic sense, for which John
uses nouns in the accusative case. In 1,1, we are told that o Aéyos v npés
Tov 9edv. in 1,2: obtos fv &v apxii mpds TOv Bedv. In fact, both verses
speak of the same thing: the relationship of the Logos to God, even though the

second verse uses a personal pronoun instead of the noun 6 Adyos. The
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repetition is certainly not due to oversight, for John chooses terms with care,”

but in order to emphasize the loving and dynamic relationship existing between
Jesus and the Father. The same phenomenon is found at the end of the
Prologue when the Only-begotten Son's closeness to the Father is mentioned
(1,18): povoyeris Beds ¢ av €ls TOV KOAmov Tou maTpds. Here we find the
preposition €is with the noun being used in the accusative case in order to
demonstrate the dynamic relationship existing between the Father and the Son.
This is an expression indicating the loving unity existing between the Father and
the Son.® What the Son reveals is this love of the Father. The phrase ¢xeivos
eEnyioarto® points to the uniqueness and the content of the revelation by the
Son. The word éxelvos is an emphatic demonstrative pronoun pointing to Jesus.
It is not anyone else but Jesus, who possesses a perpetual intimacy with the
Father, who now reveais the Father. And what he reveals is the love of the

Father. What is explicit in 3,16 is already implicit in 1,18.

7B.A.MASTIN, A Neglected Feature of the Christology of the Fourth Gospel,” NTS 22 (1976):
a9t

® Yu IBUKI, Die Wahrheit im Johannesevangelium, Bonner Biblische Beitrage 39 (Bonn: Peter
Hanstein Veriag, 1972), 205.

® The Greek term éfnycato has as yet found no consensus among the scholars for its
meaning. F.BUCHSEL,TWNT Il, ed. KITTEL, 910, prefers the meaning of “revealing”
(offenbaren) to “explaining” (erklaren). M.-E. BOISMARD, “Dans le sein du Peére,” AB 59 (1952):
23-29 suggests the meaning of “leading to” (*a conduit”). I.DE LA POTTERIE, “C'est lui qui a
ouvert la voie. La finale du prologue johannique,” Bib 69 (1988): 340-370, drawing a parallel
between 1,18 and 14,6 comes to the conclusion that the term éényricaro means “one who
has opened the way to the Father.” However, all the other occurrences of the term in the New
Testament (Luke 24,35; Acts 10,8; 15,12.14; 21,10) give a meaning of narrating or recounting an
event or happening. The same meaning is also evident in € Enynoato of 1,18. What follows in
the rest of the Gospel after 1,18 is a narration of Jesus on what he is with the Father.



407
The love existing between the Father and the Son is also the model for the

relationship between the disciple and Jesus. If the loving relationship between
the Father and the Son is described as cis Tov «kdéAnmov Toi mnatpds, the
relationship between Jesus and the disciple is described at 13,23 ¢&v 16 kéinw
Tob ‘Incou. Though similar, yet we note a distinction between the two
relationships. Whereas the relationship between the Father and the Son is
always dynamic (eis) the relationship between Jesus and the discipie, with the
preposition ev, would seem to be static. However, we prefer to call it complete
instead of static. Because, the disciple’s relationship to Jesus and the Father is
also dynamic, since it is connected to the love of Jesus. The disciple participates
in the dynamic loving relationship between Jesus and the Father because he is
joined to the love of Jesus by his faith. It is this dimension of the disciple’s love
for Jesus which is expressed at 13,23 as ¢v 1) «xéAnw Tob 'Inoou. The circle of
love relationship between the Father, Jesus and the disciple becomes possibie
because of the revelation of Jesus. And the revelation of Jesus is nothing other
than the Father's love (3,16) which is the person of Jesus, the Word which
became flesh (1,14). Thus Jesus can most appropriately be called the

personification of love.

The content of the revelation of Jesus as love which is his own person was

discussed in detail when we analysed the johannine love commandments in
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13,34 and 15,12.17. We saw that these three verses of the johannine love

commandments showed a progression, culminating at 15,17. The first one 13,34
which was the first instance of the love commandment of Jesus described the
commandment as new. The conspicuous absence of the article before the New
Commandment and the absence of the first person pronouns for Jesus
conveyed to us the character of the New Commandment and the nature of the
concept of love: the embodiment of Jesus’ person in the New Commandment
and the self-sacrificing nature of love. While the first person pronouns were
notably absent, there was ample presence of second person pronouns: uuiv,
bpuas, and uu€s. It was demonstrative of the true nature of love: concern for the
other, forgetting the self. These features of 13,34 were symbolic of the nature of
the concept of love in the Fourth Gospel: the self-gift of Jesus to his loved ones
as revelation of God's love. The absence of the article before the New
Commandment is also an indication that this Commandment derives its source
from the Father (12,50). We discovered in our examination of the concept of
love in the fourth chapter that 13,34 was a fitting parallel to 1,17 which mentions

the gifts of grace and truth as a description of the person of Jesus.

The appearance of the article for the love commandment at 15,12 (atrn eoTiv 4
&vroAh © epn) marked its distinction from 13,34. The formulation of the sentence

puts the emphasis on the possessive pronoun 3 &un. The commandment at
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15,12 is presented as the commandment of Jesus. The possessive adjective

and article were absent in 13,34. The New Commandment given to the disciples
at 13,34 was from the Father. And this commandment which Jesus had received
from the Father becomes his own at 15,12. This emphatic reference to Jesus'’
possession of the commandments was notably absent at 13,34. At 13,34, Jesus
calls it just New Commandment (évroafiv kawiv), not his commandment. But at
15,12, Jesus quite emphatically calls it his commandment (1, &vtohly § &un).
What Jesus gives his loved ones as his commandment is actually the
commandment of the Father. Jesus had already explained this at 12,49-50.
What Jesus says and speaks is not of his own accord, but the Father’s

commandment. And the Father's commandments are eternal life.

At 15,17, Jesus says, taiTa évréopa Uplv, (va ayamaTte aAivhous. Unlike
15,12 where Jesus said that the commandment to love one another belonged to
him, here at 15,17, Jesus commands the disciples to get into action. If the point
of discussion at 15,12 was about the status of the commandment, now at 15,17
it shifts to Jesus' telling his disciples to transiate it into action. It is by their action
that they will prove their identity (13,35), maintain their friendship with Jesus
(15,14) and remain in his love as he does the Father's commandment and
remains in His love (15,10). The circle of love from the Father to the believers

becomes complete, thanks to the mediation of Jesus. This is the fruit of Jesus'
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revelation: the love which exists between the Father and Jesus now becomes

extended to all those who believe in Jesus. And this is why Jesus came into the
world as God's gift of love (3,16).The three verses 13,34 and 15,12.17 explain in
progressive stages how Jesus brings God'’s love to the believers, joining them to

the chain of love existing between him and the Father.

The expression eis Ténos beautifully describes the love of Jesus. The Greek
phrase, meaning to the end can also mean to perfection. The love of Jesus for
his own was a perfect love which exhausted the very definition and the concept
of love and Jesus showed it until the end of his temporal existence - the

existence of the Logos in flesh.

When Jesus says at 13,34 and 15,12 xafws fryarmoa Upas the answer is found
at 13,1: eis Téhos fydnmoev autois. When Jesus tells the disciples, “Love one
another as / have loved you,” he tells them that they should love one another «s
Télos. Love eis Térog is manifested in humble service to the other, which
includes even betrayers (Judas), the worst form of enemies. Love €is Ttélos
does not stop there. The disciples of Jesus should also be ready to sacrifice
their lives for the sake of their friends (15,13). Greater love than this can never
be found. If there can be no deeper love than the one which was demonstrated

by Jesus by washing his disciples’ feet, there can be no higher form of love
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either than the one shown by Jesus in giving his life for his friends. Viewed from

the point of depth or height, Jesus’ love is the greatest. The love of Jesus is

immeasurable because he is the personification of love.

3. Jesus, the meeting point of law and love

In the above two sections we saw that Jesus was the true law because in him
was the fullness of God's revelation present as person, and he was the
personification of iove because the very event of the Logos coming in flesh was
a manifestation of God's love for his people. All that Jesus did during his life time
is described in the Fourth Gospel as loving his own in the world (13,1). If Jesus
in his person was the revelation of God'’s will, the content of Jesus' revelation

was love. Jesus is God's love in the flesh: the personification of God's love.

It is interesting to note that if all that Jesus did in the world is summed up at 13,1
as loving his own in the world, love eis Té)os, viewed from another perspective,
John sets this lifelong action of Jesus in parallel to that of Moses’ writing of the
law. In Deut 31,24 LXX, the phrase eis Téros is employed to describe Moses'
writing all the words of the law in the book: Mwuofis ypdowv mdvTas Tous
Adyous Tou vépou TouTou €is BiBriov éws els Téhos. Jesus’ act of loving his
own in the world is presented by John in comparison to that of Moses’ writing of

the law. Writing the law was Moses’ lifelong achievement. However, Jesus did
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not write down mere words in the form of an external code of iaw but he himself

was the Word, the Word of God. This Word of God took the form of flesh in

manifestation of God’s love. Love is the self-gift of Jesus.

B. JESUS, THE SOURCE OF LIFE, IS THE RELATIONSHIP BETWEEN LAW
AND LOVE

Already at the beginning of the Fourth Gospel we see the meeting point of law
and love. If the concepts of law and love are related by their very nature, their
connection comes to the fore in the Fourth Gospel in a vivid manner. The
relationship between these two fundamental realities - law and love - results and
reveals itself in life, of which Jesus is the source. Jesus, as the fullness of the
Father’s revelation and as the personification of His love, is the cuiminating point
between these two fundamental realities. Life is to be found nowhere eise than
in Jesus. Jesus in the Fourth Gospel stands for life, because he himself is life
(1,4; 11,25). The union between law and love in the Fourth Gospel is realised in
Jesus, the source of life. Life is the common goal to which the two concepts
in the Fourth Gospel- law and love - lead. And, the believer attains this life
through his faith in Jesus who is the source of life and life itself. This was
precisely the purpose of Incarnation, the reason why the Word was made flesh.
“God so loved the world that He gave His Oniy-begotten Son that all those who

believe in him may not perish but have eternal life (A’ & Cofyy aldvov)
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(3,16). The purpose of God sending His Son into the world was not to judge the

worid but that the world might be saved (3,17). It was also the purpose for which
the Gospel was written: that humans may come to the belief in Jesus and

thereby have life in his name (20,31).

1. The purpose of every law is to lead to life

The purpose of any law is to provide humans an orderly, peaceful and
meaningful life. The law, thus, functions as a positive means to the goal of good
life. Our study of the concept of the law in the Fourth Gospel has amply
demonstrated this idea. John focuses on the true meaning of the law, i.e., the
law should lead to life. The Torah, as the written word of God, was believed to
provide life (5,39). Now in Jesus, the Word of God appears in flesh and blood,
face to face with people who search for life. Refusal to come to Jesus and

accept him as the Living Word of God is tantamount to refusal of life (5,40).

That the Torah, as the written word of God, was a pointer to life is never denied
by John. That is why, the Fourth Gospel is never negative with regard to the law.
Law, as Scripture and the written Word of God, bears witness to the Word of
God made flesh in Jesus, in whom is the fullness of life. And Jesus in the Fourth

Gospel is always on the side of this true law.
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2. Every law should resound with the voice of God

Torah, in the community of Israel, was the voice of God. A true law, in any
human community, should refiect the voice of God, the voice which always
séeks the good of humans. That is why every law, if it reflects this voice of God,
will seek the good of humans. The law, any law, is not an end in itself; it is only a
means for life, a life filled with peace which comes from God. The Torah, as the
law for the people of Israel, was no exception. The Torah, as law, reflected the
voice of God. All four Gospels uphoid this truth, but it occupies a place of

great significance in the Fourth Gospel.

By now we are well familiar with the fact that the concept of law in the Fourth
Gospel is never negative. it has a positive function of bearing witness to the
coming of Jesus. A true adherent of the Torah will find his way to Jesus,
because that is its very aim. It is about Jesus that Moses wrote in the Law (1,45;
5,46). The examples of Nathanael and the Samaritan woman are illustrations of
this fact. Our analysis showed that under the fig tree Nathanael was probably
busy with his research on the One about whom Moses wrote in the Law when
Philip brings him the precise answer he was looking for. The Samaritans were

more strict with regard to adherence to the Law than the Jews were. A whole
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Samaritan community acclaims Jesus as the expected Messiah, the Savior of

the world. What the law foretold is now fulfilled in Jesus.

The Law finds its fulfillment in Jesus. This is one of the important themes in the
Fourth Gospel. It runs through the whole of the Gospel explicitly and implicitly.
Jesus’ words and deeds are according to the Law. The law had practically
foretold everything Jesus had said and done and sc it finds its fulfilment in
Jesus (1,45; 5,39; 7,22; 12,34, 15,25; 19,7). The functions conveyed by different
symbols such as manna (bread), water, light, way, etc. which once stood for the
Torah are now fulfilled in a surpassing manner by Jesus. Jesus stands for all
that was promised by the law, because only Jesus has the words of eternal life
(6.68). Possession of life in Jesus is not an abstract concept in comparison with
the precepts of the law, but his very person who is the Incarnation of the Logos,
the Word of God. It is this person, Jesus Christ, who is given to the believers in
the form of grace and truth (1,17) and as the New Commandment of love
(13,34). We see, thus, the convergence of the realities of law and love in the

person of Jesus.

3. Law in the Fourth Gospel is relative; love is absolute

The value of the law was only relative because it had a preparatory function.

The relative value of the law gives way to the Presence of Jesus as “grace and
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truth,” that is, love as the absolute value. This theme of love is developed mostly

in the second section of the Gospel. But as Moses and his law have only a
preparatory function for the coming of Jesus, so also does the first section of the
Fourth Gospel. It is not just a coincidence that the very structure of the Gospel
points in a symbolic manner to the realities of law and love and their
relationship. In this sense, John 1,17, not only opens a window on the meaning
of the law in the whole Gospel, but consequently, also opens a window on the
reality of love in the Fourth Gospel. The same idea was again conveyed in 13,34
without the mention of the term law, but with the mention of the New

Commandment of love.

Yet there is a distinction between these gifts, i.e. law and love. Law was distinct
from the giver who is God. In the gift of love, there is the unity of the giver and
the gift. Jesus is the giver and, at the same time, the gift. He is the same gift as
grace and truth in 1,17 or as the New Commandment at 13,34. Jesus is the
giver of grace and truth while at the same time being the Person who embodies
grace and truth. Love is the personification of himself when he gives to the
believers. It is the giving of the person of Jesus himself out of love to the ones
who believe in him. Both the gifts - the gift of law and the gift of love - cuiminate

in the person of Jesus providing life to the believers.
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4. Law was parochial; love is universal

The gift of law was confined to a particular social community, Israel. The gift of
love through the person of Jesus is meant for the whole world. Jesus draws all
humans to himself. if God loved the chosen people of Israel and gave them the
Torah as the expression of his love, now God loves the world so much that He
gives His Only-begotten son (3,16). The law was relative and limited while the

gift of love through Jesus is absolute and universal.

S. Love is the summit of Jesus’ mission

Thus we see the culminating point of Jesus' coming into the world and his
proclamation of the message of love. It is the cause, purpose and the
culminating point of Jesus' mission into the world. If life is attained by believing
(20,31), it is manifested in love. This love is the selif-gift of Jesus himself, the
present and presence of Jesus. Jesus continues to live among the disciples
when they fulfill his commandment of love, as he himself fulfilled his Father's
commandment. As we have already seen, the terms grace and truth manifest
the presence of God Himself in His glory. Jesus perpetuates this presence
among the disciples in the world by love. This has become possible for the first

time in the history of the world because of the coming of Jesus into the world. it
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is in this sense that the commandment of Jesus is new. The commandment of

Jesus is new (13,34) not merely because it is different from the oid
commandments (the law), but because it is altogether a new beginning in the
history of the world. It is new because the disciples ought to love as Jesus
himself did. He defines the concept of love anew when as Master and Lord
Jesus stoops down to serve his disciples who are in the ranks of “servants.” This
has nowhere, nor at any time in the world, been even heard of. That is why

Jesus gives himself as the model.

Love and law are related to each other in the Fourth Gospel in the fact that they
both draw their source to God. Both are gifts from God as we can understand
from the verses 1,17 and 13,34. Law was given through Moses and love,
whether in the form of grace and truth or as the New Commandment, was given
through Jesus Christ. Law is a gift external to the believers, whereas love is
internal. Love is the New Covenant, prophesied by the prophets of old, in which
God pours out His own Spirit on His people so that they will observe His

commandments without the nee d to be taught by any human teacher.
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6. Jesus’ love is the source and goal of any concept of love

The concept of love according to John is the giving of oneself in service to the
other, even to the lowest form of service, and then the giving of one’s life too as
an expression of love for the other. This is the love which Jesus taught and
lived. The disciple, the one who is united to Jesus by believing in him and
belonging to him, should do the same. This is the way the disciple proclaims his
love for Jesus to the whole world (13,35). Witnessing is an integral part of the
concept of love in the Fourth Gospel. Through this act of love, the disciple
perpetuates the love demonstrated by Jesus. The disciple, by loving one
another just as Jesus did, makes the presence of Jesus not only in his own
community but also for everyone in the whole world. Such practice of love is
also vital for the existence of the disciple himself. Jesus’ imagery of the vine and
the branches is a beautiful illustration of the commandment of love. The section
15,1-17 is a commentary on 13,34f.% It repeats the commandment of love twice
(15,12.17) and explains it. Jesus declares at 13,35 that if the disciples possess
love™ then everyone will come to know that they are the disciples of Jesus. The

section 15,1-17 explains what this true discipleship means: remaining in union

T BULTMANN, The Gospel, 529.
* This is one of the few occasions where we find the term ayann (love) in the Fourth Gospel in
noun form. Of the seven occurrences of this term in noun form, this is the first time it appears in

the Book of Glory; the other occurrences are: four times in chapter 15: w.9, 10 (twice) and v.13;
oncein 17,26 and once in 5,42
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and branches. The union with Jesus is the source of life for the disciple. Love

produces life.

Conclusion

The concept of love in the Fourth Gospel is a call to the disciples, that is, to all
those who believe in him and belong to him, to live like Jesus did. if God's love
was the cause and purpose of Jesus’' coming into the world (3,16) with the aim
of providing life, it was also his work in the world (13,1). God's declaration of
love relationship which started with the giving of the law through Moses finds its
definitive and final fulfiiment in the Incarnation of His only Son, who imparts
himself in the gift of love to provide life. We may fittingly say that love is the
fulfilment of the law. What was manifested in a seminal form in the reality of the
law comes to full blossom in the reality of love. That law is a means to the goal
of a meaningful and peaceful human life is clearly illustrated in the relationship
between the concepts of law and love in the Fourth Gospel. If law is the means
and life is the goal, not only in the Fourth Gospel, but by their very concepts,

then this is beautifully portrayed in the Fourth Gospel.
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The true purpose of law Is revealed in simplicity

If the only aim of the law is life, i.e. the well-being of humans, then the law,
which echoes the voice of God, showing His ways to humans, should be simple.
And this is what the gift of love through the person of Jesus demonstrates.
Jesus does not proclaim to his disciples a charter or constitution, consisting of
innumerable clauses or commandments under the umbrella of an identity called
law. Jesus does not use the term law at all when he gives the New
Commandment. What he tells the disciples is just to follow his example. It is the

one commandment and the only commandment of Jesus.

For Jesus, love is the only law or commandment, whichever we may call it.
Nothing else counts, except love. This is the law of God where only the well-
being of humans is taken into consideration, not the fuffillment of word by word

regulations or guidelines whether written or oral.

it the well-being of humans is the only value and not a written or oral code of
rules, we may wonder if the concept of law itself loses its meaning. There may
be more exceptions than rules. For Jesus in the Fourth Gospel, this is true. For
him each human is unique and so each person may behave in a different

manner according to his mission. For example, Peter was different from the
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disciple whom Jesus loved. If each person is unique, then a law cannot be the

same for every person. In a sense, there should be different law for each
individual. But, what unites these different individuals is their common call in
Jesus, a call which does not disregard their different temperaments and
qualities. This was clearly shown in the roles of Peter, the disciple whom Jesus
loved and also other disciples. The disciples are united in fulfilling the

commandment of Jesus but each in his own way.

For his part, the disciple Peter continues the work of Jesus on earth, as does
every other disciple, because of his love for Jesus. The possession of real love
for Jesus is a necessity to feed the lambs. He not only possessed real love for

Jesus but also prociaimed it by offering his life.

For his part, the disciple whom Jesus loved is also an example of a true follower
of Jesus. This disciple (whom Jesus loved) proclaims the love of Jesus not by
martyrdom but by living probably a ripe old age (21,23) and sharing the
message of Jesus. So the disciples proclaim the love of Jesus not in a uniform
manner, but in their unique manner. For this disciple the love of Jesus counts
above everything else, even his own identity. He draws this from the fact that he
is loved by Jesus. He shares this love of Jesus with all humans by writing about

the love he has for Jesus although only a part of what Jesus said and did. The
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whole world contain if he he wanted to write everything (21,25). For John too,
true love entails not only possession it but also proclamation. And this is
beautifully portrayed through the role of the disciple whom Jesus loved. This
disciple, not only loved Jesus in an absolute manner, but he proclaims this love
to the whole world by writing the Fourth Gospel. It is impossibie for any reader of
the Fourth Gospel not to be touched by the love of this disciple for Jesus.
Nothing else in the world counts for this disciple except this one and only thing:
Jesus and his uncomprising love for him. it is most appropriate to call him, “the

apostie of love.”
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