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INTRODUCTION

The purpose of this thesis is to present an investi-
gation of the views of Carl GCustav Jung on human knowing.
Insofar as Psychology is itself a knowing, we shall first
present Jung's views concerning his own paychological enter-
prise, and we shall féllow this consideration by an exami-
nation of the basic principlea and theories in the Jungian
analysis of human cognitive life,

In addition to reporting Jung's views, we shall
simultaneously attempt an evaluation of those views from
the standpoint of our own positien, which we believe is
rooted primarily in the Aristotelian-Thomistic traditioen,

We hope to show that this tradition can both provide funda-
mental ordering principles for the Jungian phencomena, and
at the same time be flexible enough to be enriched by this
enpirical psychological data,

And, finally, we hope to show the relevance of Jung's
psychological data for the enrichment of our understanding
of the philosophical enterprise itself, We shall attempt
to show that the psychological data can contribute to wis-

dom's self-evaluative function while itself being ordered

by that wisdom,



CHAPTER 1
JUNG'S COGNITIVE ¢oYCHOLOGY
I. Preud, Adler and Jung--iwhy Jung?

The reader might very well wonder why, of the three
founders of modern researches into paychological phenomena,
the author has chosen the work of Carl Gustav Jung as the
subject of his study, One answer that might suggest itself
is that he wished to bring the writings of Jung to the atten-
tion of Thomists, for, by and large, the writings of Jung are
unknown as compared to those of Sigmund Freud, Thomistic

1 and Jacques Maritaing have writ-

writers such as PFather Ple
ten excellent essays on the work of Preud, but the litera-
ture on Jung has not been similarly enriched by the contri-

butions of Thomistic writers, A notable exception to this

generalization is the work of Father Victor White,3 and we

1 Albert Ple, "St., Thomas and the Psychology of
Preud", Cross Currents, Vol, IV, Fall 1954, pp. 327-348,

2 J, Maritain, "Freudianism and Psychoanalysis",
Cross Currents, Vol, VI, Pall 1956, pp. 307-324.

3 Major works include God and the Unconscious,
Chicago, Regnery, 1953, and 3oul and Psyche, New York,
Harper, 1960,
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believe that his work is of very significant and permanent
value, However, Father White has been primarily concerned
with the relationahip of the psychology of Jung to religious
phenomena and to theological considerations.4 We do not be-
lieve that his work has disposed of the need for a specifi-
cally philosophical study--one concerned precisely with the
question and problem of the philosophic rapproachment to
Jungian psychology. In general, then, Thomists have either
not been very interested in Jung, or their interest has been
primarily that of the theologian or apologist,

However, though there is this relative lacuna in
philosophical literature concerning the work of Jung, this
has not been the primary reason for our study. The primary
reason rests on the content of the Jungian psychology itself

After some familiarity with the writings of Jung,
the reader becomes aware of the rich treatment of human cog-
nitive life to be found there. Without denying or under-
estimating the aignificance of appetite and of appetition,

Jung's writings contain extensive and careful considerations

4 Other theolegically orientated writers include
Raymond Hostie, Hans schar, Josef Goldbrunner, and
Emil Brunner.
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and distinctions pertaining to the cognitive realm, In fact,
his primary distinctions and organizing factors seem to per-
tain primarily to the cognitive realm rather than to the
realm of appetite, We do not find the Preudian oral or anal
types or a primary role given to sexual appetition or to the
Adlerian will to power, Jung does not deny these factors,
but they do not function as such primary conceptual instru-
ments of differentiation and organization., Important Jungian
distinctions, on the other hand, include such things as the
division into the four functions of sensation, intuition,
thinking, and feeling. This distinguishing scheme as well
as the Jungian theory of the archetypes both concern factors
which distinguish and organize our psychic life primarily

insofar as that psychic 1ife is cognitive in character.s

5 Jacobi expresses this distinctively cognitive
rather than affective dimension in Jung's psychology in
terms of the distinction between the formal and the material
cause (drives), ‘'sigmund Freud looks for the causae effi-
cientes, the causes of the later psychic disturbances,
Alfred Adler considers and treats the initial situation with
regard to a causa finalis, and both see in the drives the
causae materiales, Jung, on the contrary, although he too
naturally takes account of the causae materiales and like-
wise takes the causae finales as starting-and-end-point,
adds to them something further and very important in the
causae formales, those formative forces that are represented
above &}l through the aymbol as mediators between the un-
conscious and consciousness or beiween all the pairs of
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Jung's psychology, then, is a psycholegy of cognition in a
way that the psychologies of Freud and Adler are not, We

do not wish to imply that Jung considers appetition unimpor-
tant or that he ignores it, but his careful examination of
cognitive functioning is unparalleled in the work of the two
other major writers, Our primary reason for investigating
the work of Jung, then, lies not in simply a wish that atten-
tion be also directed toward his werk, but rather because
his work contains a wealth of material bearing on man's cog-

nitive lifeo

II. Jung's Intended Psychology

As we investigate the psychological views of Jung,
we find those views do not admit of a unilateral method of
treatment, For, like most thinkers, there tends to Le a dis-
tinction between his intended psychology and the actual views
which he presenta, What be intends to present does not al-
ways exactly correapond to what he in fact does present,

However, since the major portion of his work is the

5 (cont.) paychic opposites." Jolande Jacobi,

The Pagchalggz of C. G, Jung, London, Routledge & Kegan
Paul, 5th ed., 1951, pp. 83-84
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fulfiliment of his intention, it is this intended psychology
which shall be our primary concern, It is also this in-
tended psychology, and its nature, that we shall first con-
sider.

Throughout his voluminous works, Jung strongly main-
tains that his stamdpoint is that of an empirical natural
science, and not that of a philosopher. To quote his own
words:

Like every empirical science, psychology also

requires auxiliary concepts, hypotheses and mxiels,

But the theolegian, as well as the philesopher, is

apt to make the nistake ef taking them for meta-

physical a priori assertions, The atom of which the

physicist speaks i3 no metaphysical hypothesis, it

is a model. 3Similarly, my concept of the archetype

or of psyehic energy is only an auxiliary idea,

which can be exchanged at any time for a better form-

ula, 3eem from a philesophical standpoint, my enm-

pirieal concepts would be logical monsters, and as

a philosopher I should cut a sorry figure.6
Jung then disclaims any theological or philosophical preten-~
sions and one is wrong if he judges this to be his purpose,

But in addition to his intended psychology being
nonphilosophical, there are several other things it is not.

Pirst of all, it is a non-mathematical form of natural

6 Carl Jung, foreword to Victor White, God and the
Unconscious, Chicago, Regnery, 1953, xx-xxi.
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science, Though some mathematical procedures are employed,
it is Jung's contentien that this is a very limited part of
the total procedure:

...But how much of the actual psychology of man can
be witnessed and observed as mensurable facts? 3Such
facts do exist, in the realm of psychology; indeed
my Association Studies have, I think, demonstrated
that highly complicated psychological phenomena are
none the less accessible to methods of measure, But
anyone who has probed more deeply into the nature of
psychelogy, demanding something more of it than
science in the wretchedly prescribed limits of a
natural science method is able to yiedd, will also
have realized that an experimental method will never
succeed in deoing justice to the nature of the human
soul, nor will it ever trace even an approximately
faithful picture of the complicated psychic phenomena,

But, when we leave the realm of mensurable facts,
we are dependent upon concepts, which have now to
assume the office of measure and number. That pre-
cision which exact measurements lend to the observed
fact can_be replaced only by the precision of the

concegt.7
The psychelogy of Jung, then, is neither intended to be a

philosophical psychology, nor a psychology employing pri-
marily mathematical determinations and orderings, but a
psychology employing ''the concept" as its primary instrument,

This emphasis on the role of the concept is also meant to

7 C. G, Jung, Paychological Types, New York
Pantheon, 1953, pp. 518-10. ’
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imply that paychology is not a pure empiricism, that it is
not simply a descriptive process of the empirically given,
but transcends this level of presentation:

.. Nowadays, however, most of us are convinced that
an objective psychology must above all be grounded
upon observation and experience, This foundation
would be ideal, if only it were possible, But the
ideal and the purpose of science do not consist in
giving the most exact possible description of facts--
science cannot yet compete with kinematographic and
phonographic records--it can fulfil its aim and
purpese only in the establishment of law, which is
merely an abbreviated expressicn for manifold and
yet correlated processes., This purpose transcends
the purely experimental by means of the concent,
which, in spite of general and proved validity, will
always be a product of the subjective psychological
constellation of the investigator.a

This science, then, is non-mathematical, and though it is
based on the empirical it is trans-empirical in the use of
the concept, (yet remaining non-metaphysical), But there
is yet am additional distinctive characteristic which be-
longs to this new psychology.

Contemporary physical science found that it was re-
quired to take the psychic iato account, It could no
longer even theoretically pretend to pure objectivity, but

in its theories it had to include a reference to the

8 Ibid., p. 16,
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subject, Physical science, however, still has the benefit
of a distinction between the object and the subject in a way
which psychology does not, According to Jung, in physical
science there is & translation into aneother medium, pamely,
into the medium of the conceptual or the paychic, In psy-
chology, however, this translation into another umedium is
not poesible,

«e.In the other natural sciences, the question of
what 2 thing is can be answered by a knowledge that
goes beyeond the thing in question, namely by a psy-
chic recongtruction of the psycical process, But

in what, or through what, ¢an the psychic process

be repeated? It can only bDe repeated in and through
the psyechic; im other words, there is no knowledge
about the psyche, but emly in the payche.

Although, therefore, the medical psychologist
mirrors the psychic in the paychic, he nevertheless
remaing, consistently with hias empirical aznd phenomen-
ological approach, within the frawework of natural
science; but at the same time he departs from it in
principle insofar a8 he undertahes his reconstruction~
knowledge and explagation--not in another medium, but
in the sane mediun,

Pron the coutent of the itents which we have quoted,

then, there begins to emerge a picture of what Jung iantends

9 C. G, Jung, The vevelopment of Personalit
(Collected .orks, Vol. XVII), New York, bantheon, 1954,
p. 87. Alsc: zhc 3tructure and Dznmics of the Paxghe,

(Collected Works, Vel. VIIIS, New York, kaﬁtheou, 1960,
Pe 214,
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to do. We have some idea of his psychology of intention,
However, even in these texts there are some difficulties and

statements which are philosophically objectionable,
III. Statement of Intention and statement of Universal Pact

Pirst of all, we ought to be clear that the texis
from Jung which we have quoted are neot primarily an expres-
sion of how his intention was fulfilled--this would be the
content of his psychology~--but they are rather statements
expressing the intention itself, However, they are also
something more than a statement of this intention. There is
no question of speculative truth or errer in the mere state-
ment of an intention., If someone tells us he intemds to do
scmething or other we might say ''you're wasting your time,"
"that's very useful," etc., or even that it is or is not
capable of bringing one happiness. But even if the inten-
tion is defective with regard to practical truth it stili
has its natural being and its speculative truth as an inten-
tion, With Jung's statement of his intention then we have
no objection either from the standpoint of practical truth
and usefulness or from the standpeint of its speculative

truth insofar 28 it really is his intention,
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However, whenever Jung passes from a statement of
what he intends to do to a statement of what can be done, or
even a statement of what others are doing, then he is in a
speculative realm of truth and we must demand the fulfill-
ment of the appropriate responsibility for those speculative
statements.

We believe, moreover, that Jung has many times, no
doubt inadvertently, made a transition from a statement of
intention to 2 statement of universal fact, without an appro-
priate justificatien, Let us again take up Jung's various
statements and see how this has occurred,

Firat of all, Jung does not merely say that his
statenents are not metaphysical assertions, but that they
are not "metaphysical & prieori assertions.” We naturally
begin to suspect the presence of a Kantian epistemology in
the backgreund.lo It ia one thing to say that one does neot

intend to be a metaphysician or to write a metaphysical

treatise, but it is quite another thing to imply things

10 "there ia abundant evidence in Jung's own writ-
ings of the immense influence which gant's Kritik and posi-
tivism have had upon him." V., White, Soul and Psyche,

New Yerk, Harper, 1960, p. 53,
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about the nature of metaphysics. As a matter of fact, Jung

not

only implies, but also states quite explicitly his views

on the nature of metaphyaics, PFor example, he says:

And

.esthe conscious mind of the medieval investigator
was 5till under the influence of metaphysical ideas,
but because he could not derive them from nature he
projected them into nature,b 11

again:

Any honest thinker has to admit the insecurity of
all metaphysical positions, and in particular of
creeds. He has also to admit the unwarrantable nature
of all metaphysical assertions and face the fact that
there is no evidence whatever for the ability of the
human mind to pull itself up by its own bootatignga,
that is, to establish anything transcendental.

Jung thea is not only engaged in telling us about his own

scientific endeavors but he is also teliing us about the

nature of science and of metaphysiecs. In other words, con-

trary to hia expressed intentian,lS he has engaged in

11 C. G. Jung, The Practice of Psychotherapy,

(Collected Works, Vol. XVI), New York, pantheon, 1954,

Pa

229; Aion (Cellected Works, Vol, IX-2), New York,

Pantheon, 1959, p. 34.

12 C, G, Jung, Psycheleogy and Religion, (Collected

Works, Vel. XI), New Yeork, Pantheon, 1958, p. 478,

13 "As a scientist I must give a wide berth to any-

thing dogmatic or metaphysical, since it is unot the scien-
tist's task to preach the Qospel." Letter quoted in Victor
White, God and the Uncemscious, Chicageo, Henry Regaery,
1953, p. 72.
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speculations in the metaphyasics of knowledge. This of
course he should not have done unless he was prepared to
accept and engage in philesophical dialogue and disgussion.
One cannot justly claim scientific immunity under theae
conditions,

Now Thomists have contested these assumptions of
Jung time and time again., We 2ll know of the many discus-
sions on the method of metaphysics, the discussions on the
negative judgment, the “separatio' as precisely the rational
instrument for deriving metaphysical "ideas" from nature.la
Moreover, I think it would be generally agreed upon Dby
Thomists that by means of the negative judgment, anslogy,
and judgment of supereminence, the human mind establishes a
link between the immihent in nature and experience and the
ttanscendent.ls Or, expresased in another way, in its congcern
with the transcendental the metaphysical understanding is

concerned aimultaneously with the immanent and with the

14 One of the main texts in St. Thomas containing
the expression of this idea is De. Trinitate, 4.5, a.3 & 4,

15 5t. Thomas, Summa Theologiae, I, q, 12, a, 12, ¢,
Quotations from this work are taken from the trans, by the
Fathers of the English Dominican Province, New York,
Benziger, 1947, 3 Vels,
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transcendent., However, our concern here is not to develop
these points or to substantiate them, but simply to poiat
out that there is, and has been, a very vocal tradition di-
rectly contrary to the Kantian position and one cannot con-
tradict that tradition and simultaneocusly deny any respon-
sibility for metaphysical assertions, For this denial is
itself a particular metaphysical stand, Unfortunately this
important denial mars a great deal of the very excellent and
scholarly writing of Jung, and renders the task of appre-
ciating and valuing his legitimate intention and its fulfill-
ment most difficult, But there are several additional in-
fluences which Jung's philesophical viewpoints exert on his
conception of his own psycholegical progrum which we have
yet to consider.

Je have seen that Jung understands his psychology to
be non-mathematicai in form, and to employ the concept as
its instrument rather than number and measure, Moreeover,
this concept is an "empirical eoncept,"16 and there is a
serious attempt to adequately relate the empirical concept

to the a priori. For example, in diacussing the concept of

16 C. G Jung, Psychology and Religion, p. 306,
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energy, Jung sSays:
...The concept of energy, like its correlate, the
concept of time, is on the one hand an immediate,
a priori, intuitive idea, and on the other a con-
crete, applied, or empirical concept abstracted
from exper%ence, like all scientific explanatory
concepts, !
Now it would appear that there is a certain amount of fence-
straddling involved in this matter of the concepts, First
of all there must be two concepts involved, for it would be
difficult to see how one and the same concept could both be
a priori and also "abstracted from experience."!® 4s a mat-
ter of fact, as in the history of post-Kantian idealism, so

also in Jung, we find that the empirical gradually yvields to

the rational, These two are not equal opponeunts, and the

17 C. G, Jung, The Structure and Dynamics of the
Psyche, p. 28..

18 That is, this would be difficult, and I think, im-
possible from the standpoint of a Kantian a priori. From
the standpoint of Thomisn, however, there is a certain sense
in which this is true, Certain intelligible species, those
"self-evident to all," are naturally contazined in the a
priori illuminative potential of the agent intellect, and
these intelligible apecies are actualized by all men irre-
gardless of the peculiarities of their special experiences,
The illuminative potential is realized, however, only
through the actualization of these intelligible species from
the data of ordinary sense experience, Cf, 5t., Thomas
Aquinas, summa Theologiae, I, . B84, aa, 5-6,
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superior strength of the rational & priori gradually asserts
itself, though it seens there is a continuous resistance to
it.lq Thus, Jung tells us that there is a2 "merging of the
applied or empirical concept with the intuitive idea of the
event."zo This merging does not make the intuitive to be em-~
pirical, however, but on the contrary it divorces the em-
pirical or applied concept from the thing, for "every ap-
plied concept is unavoidably hypostatized, even againat our
will, though we must never forget that what we are dealing
with is still a concept."zl
Initially it seemed as though psycheology was in a

more favorable position than metaphysics. It turns out,
however, that this was more apparent than real. The a
priori has the last word in psychology too:

...We nust always bear in mind that despite the

most beautiful agreement between the facts and
our ideas, explanatery principles are only peinta

19 It seens this resistance is both theoretical
and practical or "psychological,” On this latter point we
might notice the unusually strong language of Jung's
critique of Hegel, Cf, The Structure and Dynamics of the
Psyche, pp. 169-71, -

20 Ibid., pp. 28-29.

21 Ibid., p. 29,
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of view, that is, manifestatious of the psycho-
logical attitude and of the a priori conditions
under which all thinking takes place, 42

The loss of an adequate understanding of the phenomenon of

23 together with the absence of a sensitiveness

abstraction,
to the uniqueness of the intention&l,24 will always effect
an unnatural dichotomy between thought and the thing, and
incure the loss of any real knowledge of the thing., However,
there i3 no need for us to share Jung's irony regarding the
value of his discoveries, It may well be that some of the
explanations are highly "subjective,” but this may mean
nothing more than that it is a partial explanation, which
yet may even present the essential. But whether they deal
with the essential or with the accidental, in order to un-
derstand Jung's discoveries, there is no need to accept his

position that they are not discoveries of aspects of the

thing. This epistemelogy of the concept need not deter us

22 Ibid., p. 6.

23 Jung's theory of abstraction is empiricist rather
than Aristotelian, ',,.abstraction from experiences--hence
feebler and more colourless than these,” Pmychadggical

Types, p. 377.

24 "the payche can never know anything beyond the
psyche."” The Development of Personality, p. 87,
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from examining the content of those concepts., Of course it
may well be that, from a philesophical point of view, some
explanatory principles are only expressions of a logical
unity or relation, but even these have a foundation in the
ontological.as From a Thomistic standpoint, consequently,
one cannot simply designate all explanation as subjective or
a priori without some attention also to the epistemological
differences, as well as to the fundamentally realistic, or
thing-centered character of all explanation,

Jung as a scieantist need not justify his explana-
tions from other than a pragmatic standpeint and we may ac-
knowledge his right to such an intention, However, when he
asserts that there can be no objective explanation, then he
is involved in a philoseophically universal statement of fact,
As well as not being justified by the strict requirements of

his empirical approach, it is of course self-destructive,

25 'beings of reason, entia rationis ... are not
things, and yet they are not pure objects separated from any
transobjective subject as the '"phenomena' of the moderns
arxe, for they are conceived in the image of those subjects
(of which they presuppose a previocus knowledge) and are con-
structed with elements borrowed from the real. PFar from
being separated from what is real, they are bound to it on
these two counts." J., Maritain, The Degrees of Knowledge
New. York, Scribmners, 1959, p. 133, =& — ’
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For if every explanation is but an expression of a sub-
jective point of view then this explanation of explanations
must also be but a subjective point of view, and a realistic
view of explanations would have just as much status, The
paychologist is not gualified to judge that zll explanation
is "subjective," whereas he would be qualified to show that
the subjectivistic theory of explanation is not objective,
i.e., is not universal, but is a3 characteristic of the psy-
chology of only some individuals,

30 far, then, we have found that Jung denies an in-
tention of being metaphysical and he asserts the inteantion
of using the concept as explanatory instrument, At the sane
time, however, he denies the traditionally maintained real-
istic value of metaphysics and of the concept., There is one
further aspect of his program as he envisages it, however,
that we would like to consider. It concerns the distinct
character of the subject matter of psychelogy, namely, the
“"peyechic, "

It is certainly true that psychology has & subject
matter distinct from that of physical science. Moreover,
it seems that Jung haé a valid point in not wishing to use

the same method, the mathematical method, as the primary
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methed for considering the psychic, even though it applies
80 well to the non~-pasychic. The use of concepts more immed-
iately related by the mind to the experiences themselves and
more suited to arouse from memory our concrete everyday
awareness of those experiences, seems to e a vdlid inten-
tion. However, what he also says about the method of the
physical sciences and about the nature of psycheological
knewledge seems to be less satisfactory.

When he speaks of the physical scientist employing
"a psychic reconstruction of the physical process,"30 the
Thomist might very well object, The phyasical scientist is
paychically actualized when he is thinking about physical
reality, but the psychic is not the matter of his consider~
ation. To speak of a psychic reconstruction, however, gives
one the impression that the psychic has now become the ob-
ject of consideration. There is no empirical evidence for
this assertion and it is again a philosophical assertion
about the nature of things, in this case about the nature
of the known. The Thomist would object that this assertion

posits a representational theory of knowledge which as a

26 C. G. Jung, The Development of Personality, p.,S%7,.
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matter of fact does not do justice to the intentional char-
acter of the paychic.27 The psychic is for the physical
scientist a pure means and not an object, BEven inscofar as
the perceiving subject enters into his considerations it is
insofar as that subject in his perceiving is essentially in-
volved in the mebility of matter, It is the subject as mat-
ter then and not precisely as psychic which is his concern,
Though Jung's presentation seems to indicate a radical dis-
tinction of the psychic from the physical, in doing so it
ignores or overlooks that which is really distinguishing
about the psychic, namely, its intentional character, Even
if what the scientist is dealing with is 2 *"psychic™ ebject

in the sense of an ens rationis the scientist is concerned

with it, not as an ens rationis, but as somehow expressive

or related to ens reale, the thinga of the physical world.
It is as psychologist or philosopher then, and not as phy-
sicist, that he takes the psychic as such under his

consideration,

27 '"The intelligible species is related teo the in-
tellect as that by which it understands...the intelligibie
species is that which is understood secondarily, but that
which is primarily understood is the object, of which the
species is the likenesa," 3t, Thomas Aguinas, Summa
Theologiae, I, q, 85, a, 2,
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Moreover, the Thomist would maintain that there is
another knowledge of physical nature, the philesophy of na-
ture, which strives to attain concepts which are not nerely
expressive of accideatal or logical unities and distinctions
founded on the real, but comcepts expressive of the unities
and distinctions of the real in its fundamental existential
ordering., This knowledge is concerned with real and basic
unities and differences in things and though it is a know-
ledge and something "psychic™ it is of physical nature,

The whele problem of reconstruction, then, seems to
be off on a wrong track because it overlooks the reality of
the intentional. Again, it secems to be off on a wrong irack
because it overleooks the analogous,

Because the physical is distinct from the psychic
one need not posit the absence of all community. For the
human knower, beth physical and psychic share in the anal-
ogous community of being, and 50 there can be a “opne inten-
tionality which is presentative of both the physical and the

paychic.28 In fact if there were no such intentionality no

28 "There are still other objects of speculation
which do not depend on matter with respect to their exist-
ence...they exist in metter in some things and in others do
not, e.g., substance, quality, being, potency, act, one and
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one would know what Jung is talking about when he distin-
guishes the physdcal from the psychic, not even himself. For,
as S5t. Thomas observes: ‘'what discerns between two things
must know bcth."gg Thus without denying the distinctive
character of the psychic one need not exaggerate this inte
a total separation of the knowledge of the psychic from that
of the physical. Fundamentally we know being, we know both
physical and psychic being, and resting on the basis of this
communal intelligibility we develop precise understandings
of the particular areas of being whether those areas be that
of the physical or of the psychic,

Again it is true that our experiential starting
points are different in the two areas., In the physical sci-
ence¢ the primary given is the sensible extra-mental thing,
in psychelogy the primary given is the internally sensed and
intelligibly present act of the subject. But just as nat-
ural physical science does not stop where it starts, so there

is no need for psychelogy to be fearful of abstracting as

28 (cont,) many, and the like." St, Thomas, De
Trinitate, q.5, a.1. Quoted from The Division and Matheda of
the bciencca trans, by A, Maurer, Toronto, Pontifical

Inst?tute, 953 p. 8.
29 5t, Thomas, Sunma Theelogise, I, .78, a.4, ad,2,
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long as it is controlled and directed. If the psychic can
be understood universally than it cannot be true that "there
is no knowledge about the psyche, but only in the payche."3ﬂ
The realization of the basic intentional and analogical
character of &cience and knowledge, then, provides the Arch-
imedean point which enables one to understand how there is

a knowledge of or about the paychic as well a8 about the
physical.31 Jung of course does provide us with a knowledge
about the psyche, in spite of his theories, about what he
intends to do and about what he thinks can be done in under-
standing psychic phenomena,

As to the nature of this knowledge, we agree that

30 C. G, Jung, The Development of Personality, p.87.

31 It is instructive to notice how, with the iloss of
metaphysics, Jung is tempted to look to the lower science
physics for the salvation of psychology. 'This strange en-
counter between atomic physics and psychology has the in-
estimable advantage of giving us at least a faint idea of a
possible Archimedean point for psychology. The micro-
physical world of the atom exhibits certain features whose
affinities with the psychic have impressed themselves even
on the physicists, Here, it would seem, is at lcast a sug-
gestion of how the psychic precess could be 'reconstructed?
in another medium, in that, namely, of the microphysics of
matter, Certainly no one at present could give the remotest
indication of what such a 'reconstruction' would look like,™
C. G. Jung, The Development of Personality, p. 89,
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other conceptual instruments than those of the mathematically
orientated physdcal sciences are useful but, as we have said,
we would also maintain that this non-mathematical method does
give a knowledge about its object, namely, the psychic.
Moreover, we would maintain the legitimacy of nou-mathemati-
cal knowledge, not only of a philosophical, but also of a
non-philosophical, character, O5uch a knowledge employs de.
scriptive categories which are founded on the real but whiceh
are not intended to be taken as necessarily expressive of
real unities and fundamental distinctionsa in things. Such
a knowledge is closer to biology than to the physico-
mathematical knowledgen.32 Again, however, there is no need
to devalue it as "a product of the subjective psycheological
constellation of the investigator, "33

In addition to this "scientific" or "empirical" pay-
chology, however, we would also wish to maintain the legit-~
imacy of an attempt to express the unities and distinctions
which are not merely hooked or related to the real, but

which are directly expressive of the unities and differences

32 J. Maritain, The Degrees of Knowledge, pp., 64 ff,

33 C. G. Jung, Payechological Types, p. 16,
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in the realm of the existing, in other words a philosophical
psychology. Though we respect the psycheologist's wish not
to be "philosephically" responsible for his conceptual ob-
Jects and distinctions in the realm of the psychic, when his
intended psychology is taken as the only psychology to the
point of asserting that there can be no realistic and objec-
tive status for the objects of concepts, then we must object
that he is inveolved in philosophical assertions of a philo-
sophically objectionable nature,

In this section, then, we have attempted to show sSome
of the ways in which Jung!s statenents of his intentions as
a peychologist of an empirical bent have been fused and in-
termixed with philosophical assertions about the nature of
psychology and of philosophy, which in turn stem from a
general philosophical position about the nature of knowledge.
More basic than his developed psychology or his theory of
psychology is his philosophical view regarding science and
knowledge, This insinuation of a somewhat objectionable
philosophy in his writings, then, renders the study of Jung's
work extremely difficult, for one must constantly be engaged
in separating the experiential date and their groupings from

the philosophical interpretations of those findings, For,
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a philomsophical pesition about the nature of the psychic in-
fluences not only the conception of the nature of one's sci-
ence, but also the understanding of the subject matter of
one's science, when that subject matter is itself psychic
phenomena., Though as philesophers we must humble ourselves
to the authority of the empirical investigator when he func~-
tions in his own realm, we nmust not allow ourselves to be-
come involved in an exceasive humility which gives the same
authoritative value to that pert of his assertion which is
of a philosophical nature, But why after all should one go
to all this trouble? If there is this difficulty and con-
fusion in the works of Jung, for what reason ought one to
engage in this difficult task? He has engaged in extensive
research and discussion of man®s cognitive life, it is true,
but at the same time his work invelves a confusion of the
scientific and the philosophical in an unhappy fashion,
However, we believe that there are especially important val-
ues to be achieved and preserved by a philosophical investi-
gation of the cognitive psychology which Jung develops from

his researches,

IV. Philosophy and Jungian Psychology
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There are, it would seem, basically twe types of
value to be obtained from a philosophical investigation into
the psychology of Jung, First, there is a value for the
psychologist and secondly, there is a value for the philos-

opher hinmself,
A. The Value for the Paychologist

While we have c¢riticized some of the philosophical
admixtures in the presentation of the Jungian paychology, we
also recognize the very high likelihood of such an occurance
The psychelogist is no doubt very prone to allow his philos-
ophy to inter jeet itself from time to time, and we ought not

34

to be too upset about it when it does occur.,” Again, we

ought to be sparing in our criticism of the psychologist be-
cause it may very well be that he is himself unconscious of

this irruption of foreign elements into his psychologv.35

34 ...unless the biologist and psychologist put
blinkers on their intellect, they will inevitably be led by
the very object of their science to ask metaphenomenal
questions.... J. Maritain, Op, Cit., p. 65.

35 "Every scientiat, from the very fact that he
applies himself to deciding any question, already clings in
a very positive, although not conscious way, to an important
number of philosophical data,"” 1Ibid., p. 49,
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Again, sone philosophical views may have become so much a
part of the common philosophical perspective of his times
that they seem to be commonly experienced fact., But on the
other hand, these philosophical views do have an important
influence that cannot safely be ignored, Partly, then,
philosophical research can enable the philosopher to instruct
the psychologist regarding bhis philosophical presuppositions
and their presence in his writing., And, if he cannot in-
struct him, at least he can warn him of its presence and of
the confusion he might engender by a mixture of his philo-
sophical outlook with his empirical findings., But there is
a further important contribution which the philosopher can
make to the work of a Jungian psychologist,

One of the important aspects of Jung's work is the
prominent position that he gives to the more spiritual dimen-
sions of psychic life, such as religion and philosophy. He
treats religion and philosophy as psychic phenomena it is
true, but even without considering the gquestion of their
truth, he is of course invelved in the problem of understand-
ing the positions accurately, The phileosopher, then, ought
to be able to assist the psychologist in coming to understand

the positions of the philosophers of the past, Moreover, a
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realistic philosophy which maintains that our human knowledge
is derived from experience of the external world, and that we
possess a variety of capacities or powers of spiritual cogni-
tive and affective relatedness proportioned to that recep-
tion,36 would, it would seem, be in a good position to assist
the psychologist in his determination of whether the position
in question is constitutive of psychic wholeness or on the
contrary of psychic one-sidedness. The questions of the
"whole truth” and of "psychic wholeness" are without doubt
interrelated questions, and the more adequate a philosophy
is, the more it will do justice to the whole truth and thus
be constitutive of psychic wholeness, This, it seems, night
have important implications not only for the theoretician

but also for the practicing psychotherapist, insofar as he
finds himself involved with more basic questions of his
patients philosophical outlook, (/hether it be his own per-
sonal philosophic outlook, or the philosophical outleok of

his patient, however, the psychologist can prefit from the

36 Sec 3t, Thomas, "Wwhether there are several IPowers
of the Soul?", Summa Theologiae, I, q. 77, a. 2 and "Whether
among the powers of the soul there is order?", Sumnma

Theologiae, I, q. 77, a. 4.
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philosopher's researches and instruction concerning philo-~

sophical positions and their truth adequacy,
B. The Vaiue for the Philosopher

On the other hand, it seems that there are a number
of values for the Thomist to be obtained from a study of the
psychological works of Jung. PFirst of all, the very empiri-
cal and phenomenological character of his researches and pre-
sentations helps to insure a vital contact with experiential
data, A philose¢pher who deals too exclusively with the uni-
versal separated from the experiential tends to lose the
analogical character of his object, in this case man's cog-
nitive life. Our knowledge of the world whether it be that
of natural philosophy or whether it be metaphysical in char-

acter will be analogical if it is true to its ohject.37

Jung
has objected very strongly to the view of a unity of con-
sciousness, s$0 much 8o that he rejects it and finds unity

. 38
only in the unconscious. This extreme is by no means one

37 5t. Thomas, I Sent., d. 19, q. 5, a, 2, ad., 1,

38 1d, pPaychological Types, p. 624, 'the notion of
a uniformity of the conscious payche is an academic chimera,
.e.in order to discover the uniformity of the human psyche I
must descend into the very foundations of consciousness, v
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we would defeund but if one were forced to jJjudge between uni~
vocity and equivocation, Jung's position would not seem so
strauge. Human knewing is by no means something univocally
one but has more of the character of & calculus of variation
occurring witiin certain limits and having an analogously
common nature, <Certainly we can say things about sensation,
intellection, volition, etc., which are universally true,
but at the sanme time we ought to recognize the varlety also
existentially involved in that universal community., This
recognition will be aided by a familiarity with the phenome-
nological procedures of depth psychology, Moreover for our
understanding of the analogical character of human knowing,
the depth psycholegy of Jung, which is rich in its treatment
of knowing, 18 of prime importance. Dut there is a further
value to be derived from the writings of Jung,

In the movement of phailosophical analysis we proceed
from various experiential facts to a knowledge of the foun-
dations of those facts in terms of properties or powers and
in terms of the fundamental nature of man, However, the
synthetic movement of the mind has its own specific contri-

bution to offer to the total cogunitive movement of
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39 Knowing the various powers and their relation-

philosophy.
ships, it ought teo be possible to derive certain possibili-
ties of psychic functioning that may arise in the concrete,
As we ahall try to show ia the chapters to follew there are
certain basic possibilities that are in fact actualized,
Now the writings of Jung aid us immeasureably in this task,
for Jung can empirically show us the major variations that
actually occur in man'’s concrete cognitive 1ife, He gives
us a problem but, in a sense, he simultaneously gives us an
empirical confirmation of our answer, The problem he gives
us is whether his phenomenological or empirical unities and
divisions have any correlation with fundamental ontoleogical
unities or divisions, There is ne reason to assume because
he does not take such responsibility for his councepts that
the facts which they relate to do not in fact rest on onto-

40 In

logical unities and divisions, some cases I believe that

we can clearly see that there are ontological structures

39 On analysis and aynthesis see St, Thomas,
De Trinitate, q. 6, &, 1.

40 As a matter of fact it would seem more reasonable
to expect that at times such ontological structures would at
least inadvertently amd unknewingly be involved, for the
scientist too is interested in the universal and the
necessary,
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directly involved, On the other hand, Jung contributes to
the stimulation of philosophical synthesis by giving us the
data to see that the important pessibilities of variation
that we can deduce from the ontological structures do act-
ually occur. Thus the writings of Jung are valuable, not
only for the empirical data from which our general analyses
proceed, and for maintaining a vital contact with that data,
but also for the data with which to develop the universal
principles discovered by analysis into a knowledge of the
rich variety of 1living “species" of human knowers, The en-
pirical organization of cognitive experience, then, as well
as its concrete phenomenological description, can have an

important value for the philosopher,
V. Summary

In this chapter we have attempted to present certain
general background considerations regarding human knowing as
it is treated in the psychology of Jung., We considered the
importance given to knowing in the Jungian psychology, we
considered Jung's intended manner of presenting this knowing
and we considered scme important philosophical factors in-

fluencing his actual presentation. Finally, we considered
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the values to be achieved by a philosophical consideration
of his investigations of human knowing. In the next chapter
we shall investigate some of Jung's main principles and

theories regarding the knowing subject,



CHAPTER II

THE KNOWING SUBJECT

Before considering the more particularized and spe-
cific characteristics of human cognitive life, as investi~
gated and deacribed by Jung, we shall first consider the
fundamental knowing subject as Jung understands him, In
this chapter, them, our concern is to present, first, the
Jungian perspective ef the whole human subject and, secondly,

the basic structure of the psychic dimension of that subject,

1. Paychic and Somatie

The preblem of the being of man is a continuous
philoaophic problem., Moreover, from the history of philoso-
phy we know that certain types of answers to this preoblen
persistently reoccur. There are the answers of metaphysical
spiritualism, of metaphysical materialism, and of metaphysi-
cal dualism, Pinally there is the answer of Aristotelian
hylomorphism, What, then, can we discover of Jung's posi~
tion? What explicit or implicit philesophic position can we
discern at the basis of his thought? This, then, is our

immediate problem.
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A, Opposition to Materialistic Menism

One of the most striking aspects of Jung's pesition
is his streng opposition to the materialism of the psychia-
trists, Over and over again in his works he expresses the
idea that the prevailing scientific and psychiatric position
is that of a one sided materialism, Thus he says:

Psychiatry has been charged with gross material-
iam, And quite rightly, fer it is on the road to
putting the organ, the instrument, above the function--
or rather, it has long been deing so, Punction has
become the appendage of its organ, the psyche an append-
age of the brain. In modern psychiatry the psyche has
come off very badly. While immense progress has been
made in cerebral anatomy, we know practically aothing
about the psyche, or even less than we did before,
Modern psychiatry behaves like someone who thinks he can
decipher the meaning and purpese of a building by a
minevalogical analysis of its stones. 1

And again:

eesif we maintain that mental and psychic phenomena
arise from the activity of the glands we can be sure
of the respect and applause of our contemporaries,
whereas if we attempted to explain the break up of
atoms in the Sun as an emanation of the creative
Weltgeist we should be looked upon as intellectual
cranﬁg....

Today the psyche does not bulld itself a bedy,
but on the conirary matter, by chemical action,

1 C. G. Jung, The Psychogenesis of Mental Disease,
(Collected Works, Vol., III), New York, Pantheon, 1960,

p. 160,
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produces the psyche, This reversal of outleok would be

ludicrous if it were not one of the unquestioned verities

of the spirit of the age., It 4s the popular way of

thinking, and therefore it is decent, reasonable, sci-

entific, and normal, Mind nust be thought of as an

epiphenomenon of matter, The same conclusion is

reached even if we say not '"mind" but “payche," and

instead of "matter" speak of 'brain," "hormones,"

"instincts,” and "drives, "3
It is Jung's comtention, then, that there is a prevailing
materialism in the scientific realm, This materialism con-
stitutes an unreflective philesophical presupposition of the
contenmporary counsciousness and its influence i3 pervasive in
even the realm of the psychelegical., Jung, however, has no
wish to become identified with this materialism, His own
stand on this question is very definitely opposed to the re-
duction to the material.

Prom his researches in the causal factors of neuro-

ses, Jung came to the conclusion that "the overwhelming

3 More-

ma jority of symptoms are psychologically determined. "
over, when he refers to the psychological he means something
distinct from the material and something which cannot funda-

mentally be approached by way of the material. Thus he says:

2 C. G, Jung, The Structure and Dynamics of the Py~
che,(Collected Works,Vol, VIII), New sror‘:"“‘é"‘k, 1960, p. 340.

3 The Paychopenesis of Mental Disease, p. 248,
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o0 glandular extract that will cure a neurosis has
yet been found, On the other hand, we have been taught
by all too many mistakes that organic therapy fails
completely in the treatment of neuroses, while psychic
nethods cure them., These psychic methods are just as
effective as we night suppose the glandular extracts
would be, So far, then, as our present knowledge goes,
neuroses are to be influenced or cured by approaching
then not from the proximal end, i.e., from the func-
tioning of the glands, but from the distal end, i.e.,
from the psyche, juat as if the psyche werxe itself a
substance,

The human knower, then, is not conceived according to a ma-

terialistic monism by Jung.s Can we assert, then, that Jung

4 C. G. Jung, Pasychelogy and Religien, (Collected
Worka, Vol. XI), New York, Pantheon, 1958, p. 329, Also
The Practice of Psychotberapy, (Collected Works, Vel. XVI),
New York, Pantheon, 1954, p. 77. It seems that Jung never
abandoned this belief in the primary impertance of the psy-
chological in the appreach to mental illness. Thus even af-
ter the chenical achijevements of such things as the well
known "tranquilizers’ and the resurgence of interest in the
chenical possibilities, in 1957 he wrote the chairman of a
Symposium on Chemical Concepts of Psychosis, held at the se-
cond International Congress for Psychiatry as follows: VI
consider it a great honour to be nominated as Honorary Pres-
ident, although my approach te the ¢hemical aolution of
problems presented by cases of schizophrenia is not the same
as yours, since I envisage schizophrenis from the psycholog-
ical point of view,..psychology is indispensable in explain-
ing the nature amd the causes of the initial emotions which
give rise to metabolic alterations.” The Psychogenesis of
Mental Disease, p, 272,

3 The position of idealistic monism never seens to
have been serigusly considered by Jung, The reality of the
material even if unknown seems to go unquestioned, and the
only position he actively opposes is materialistic moniam,
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conceives the buman knower according to a metaphyasical dual-
ism or even a hylomorphism? There are texts which would

seen to bear out these interpretations,
B. Metaphysical Dualisu or Compositionism?

Just as at times it se-<ms that Jung has an epistemo-
logical realism, so at times it seems that the comyosition he

is referring to is an ontological or metaphysical couposi-

tion, Thus he says:

.«.FOr just as there is an objective human body aad
not merely a subjective and personal one, so also
there .is an objective psyche with its specific struc-
tures and activities of which the psychetherapist
should have at any rate adequate knowledge,b

Indeed, it almost seems at times that his view is Aristo-

telian or hylemorphic, 80 closely does it approach to the

language of Aristotle. PFor Jung says:

se.the body cannet be understood as a mere heaping
together of inert matter, but must be regarded as a
material system ready for life and making life pos-
8ible, with the proviso that for all its readiness
it could not live without the addition of this
"living being." Por, setting aside the possible
significance of "living being," there is lacking to

6 C. G. Jung, The Psychogenesis of Mental Disease,
p. 267. Also: ehetxggﬁ and the 11ectxve Unconscious,
(Collected Works, Vel. IX-1), New ' York, Panthi Pantheon, 1950,
PP. 57"8
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the body by itself something tha; is necessary to its
1ife, namely the psychic factor,

However, as we examine Jung's works more closely certain
things begin to emerge from the accumulated evidence, Pirst
of all, we begin to see that the dualism or composition is
not unquestionably taken in a fundamental metaphysical sense.
There is some sort of duality involved, but its ontelogical

status must be considered nmore carefully.
C. Phenomennl Dualism or Cempositionism

Cur uncertainty as to whether Jung i3 speaking of a
dualism in a metaphysical sense is quite justified, for Jung
himself asserts the realistic character of his presentation,
while at the same time giviag us 2 clue as to his real the-
oretical position, He says in one place:

30 far I have based nmy reflections on the realistic
standpoint of scientific thinking, without ever ques-
tioning the foundation on which I stood, DBut in order
to explain briefly what I mean by the psychological

standpoint, I must show that serious doubt can be cast
on the exciusive validity of the realistic standpoint,

7 Id, The Structure and Dynamics of the Psyche,
p. 321, Aristotle says: "soul is an actualify or formui-
able essence of something that possesses a potentiality of
being besouled." On the Soul, II, 3, 414a 23-30 (Basic
Works of Aristotle), New York, Random House, 1941, p. 559,
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Let us take as an example what a naive mind would
consider the realest thing of all, namely matter,

We can make only the dimmest theoretical guesses about
the nature of matter, and these guesses are nothing
but images created by our minds,

Thus Jung admits to adopting a2 realistic approach at
times, but one cannot assume that this is his o4n theoreti-
cal position, We see from the above text that it is opposed
by the 'psychological™ standpoint, Moreover this statement
of a limited validity for th' realistic standpoint 18 really
a cautious expression compared to other, bolder assertions,
Thus we find that the psychological becomes really the only
valid standpoint:

oo If I shift my concept of reality on to the plane
of the psyche--where alone it is valid--this puts
an end to the conflict between mind and matter,
spirit and nature, as contradictory explanatory
principles,?
The psychological standpoint, then, is the oaly valid stand-
point for Jung, because psychic existence is the only exist-
ence of which we have verifiable, immediate experience.
...00ly an insignificant minority regards the psychic
phenomenon as a category of existence per se and
draws the necessary conclusions, It is indeed para-

doxical that the category of existence, the indis-
pensable sine qua non of all existence, namely the

8 The 3tructure and Dynamics of the Psyche, p, 327,

9 Ibid., p. 353; Cf, also Ibid., ;. 384,
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psyche, should be treated as if it were only semi~
existent, Psychic existence is the only category of
existence of which we have immediate knowledge, since
nothing can be known unless it Tirst appears as a
psychic image. Only psychic existence is immediately
verifiable 10
We are not dealing, then, with a metaphysical position op-
posed to materialistic monism., The position espoused is op-
posed to materialistic monism, it is true, but not as an
ontological or metaphysical pesition., What Jung is positing
is primarily a basic dualistic phenomenalism, There is a
plurality involved, it is true, but this is of the phenome-
nal order rather than the "realistic"™ or ontological order,
If there is an "objective' character invelved, it is merely
that of the idealistic standpoint which separates object

11

from thing. =~ Many texts expressing this anti-ontological

10 Id. Paychelogy and Religion (Collected Works,
Vol, XI), New York, Pantheon, 1958, p, 480, The loss of an
understanding of intentionality is especizlly evident in
this text which seems to hark back directly to Descartes,
"And certainly, considering the ideas of all these gualities
which presented themselves to my mind, and which alone I per-
ceived properly or immediately,...'Meditations, VI, (Great
Books of the Western World, Vel, 31) Chicago, Britannica,
1652, p. 97.

11 ?In general, moderns take object as pure object,
cut off in itself from any thing in which it has existence,
ee." J. Maritain, The Degrees of Knowledge, New York
scribners, 1959, p, 91. - — ’
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phenomenalism can be found, Ror instance:

...The so-called reality of matter is attested pri-
marily by our sense-perceptions, while belief in
the existence of spirit is supported by psychic ex-
perience, Psychologically, we cannot establish any-
thing more final with respect to either matter or
spirit than the presence of certain conscious con-
tents, some of which are labelled as having a mater-
ial, and others a spiritual, origin,12

The dualistic phenomenalism of Jung, however, does not deny
the '"thing in itself" but follows the Kantian pattern, As
Jung says: "Although there is no form of existence that is
not mediated to us psychically and only psychically it would
hardly do to say that everything is merely psychic."13
Thus there is a thing in itself existing beyond the

phenomena for Jung, but it is clear that this is unknowable.

...Both these concepts, (mind or matter]) as every ingell-

igent person talay can ascertain for himself, are mere

symbols that stand for something unknown and unexplored,

and this something is postulated or denied according

to the temperament of the individual or as the spirit
of the age dictates,l4

12 C. G. Jung, The Structure and Dynamics of the
Psyche, p. 120, -

13 Ivid., p. 215,

14 Ibid., p. 339.
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Now it does not seem that one can legitimately object tc a
phenomenological approach in a psycholegy which has no philo-
sophical pretensions, But again we find that Jung has gone
beyond the intended empirical approach, and engaged in mak-
ing statements of universal fact. The denial of the knowa-
bility of being is clearly s philosopalcal assertion which
goes beyond the bounds of a phenomenologicel approach., More-
over, that "every intelligent person™ is « Kantian in his
epistemology is certainly & view which an enormous host of
philosephers would wish to conteat, However, we are chiefly
interested in Jung's i{llicit (for a psychelogist with no
philesophical pretensions) interjection of the Kantian view-
noint insefar as it helps us to clarify Jung's underztanding
of the human knower. We see that the dualism so clearly
peointed out by Jung, should not be taken primerily in & meta-
physical sense, but rather as 2 phenomenal dualism, The
psyche has its own phenomenclogy which is irreducibly dis-
tinct from that of "matter."15 Moreover, we see that feor
Jung, the human knower, the "noumenal™ knower, is unknowable,

Paracdoxically, however, this phenomenal human knower is

15 C. G, Jung, Ta¢ Pract.ce of Psychotherapy, p. 89,
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sometimes discussed with appareat reference to his nounenal

reality.
D. Metaphysical Dualism, liylomorphism, and Monisn

In spite of Jung's assertions about the unknowability
of matter and the payche we find that there are some at least
implicit and negative assertions about the noumenal subject.
It is true they are posited or considered as hypeotheses, but
nevertheless they do go beyound the question of phenomenal
dualism, contrary to his expressed phenomenalism,

First of all, it seems at times that the possibili-
ties for the kneowing subjeet are those derived from the
Cartesian dualism. That is, insofar as Jung does by impli-
cation refer to the entological subject, he seems to think
of it in terms of a dualism, This is revealed by the fact
that he tends to conceive of the relationship between mind
and body in terms either of parallelism or of interaction-
ism, of which views he firat favored that of interactionisas.

Thus he says:

«o. I consider the idea of reciprocal action tenable,
and can see no reason to prejudice its credibility
with the hypothesis of psychophysical parallelisn,
To the psychotherapist, whose speciazl field lies
Just in this crucial sphere of the interaction of
nind and body, it seems highly probable that the
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psychic and the physical are not two independent

parallel processes, but are essentially connected

through reciprocal actiun,...16
In the context of the problem as presented by the dualistic
approach, then, Jung seeuwed to incline away from the Leib-
nizian view and hold on to a more Cartesian approach, ZBither
view, however, has certain ahortcomings from the standpoint
of a hylomorphic theory. First of alli, Jor all functioas
other than the purely spiritual, there is certaianly a "par-
allelisa™ involved, The ¢perations of vegetation and sense
are of the soul and of matter, they arc operations of the
composite, and there is a natural and a spiritual imnutation

involved in these overatinn$.17

As opposed to iateractionism,
body and soul are not distinguished as efficient cause and

effect, but rather as more or less simultancous material and

16 Id., The 3Structure and Dynamics of the Psyche,
pp. 17-18,

17 In Summa Thealﬁgiae, I, q 78, a 3, 5t, Thomeas
asserts a natural lmmutation for only touch aand taste, to-

gether with a spiritual immutation in the reception of the
intention by each of the senses., On the basis of wodern
psysiology, however, it would seem that this natural immu-
tation should be extended to all of the senses. CFf. L. M.
Regis, Epistemology, New York, Macmillan, 1959, p. 204.
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formal causal factors,® However, when we consider the rela-
tionship of the hierarchically distinguished powers, then the
standpoint ef interactionism has a relevance exceeding that
of parallelism. There can properly be said to be an inter-
action between the vegetative and the sensory, and though

the sensory cannet act upon the spiritual, the action of the
spiritual is conditioned by the sensory and the spiritual
can, properly speaking, act upon the sensory, FParallelism
and interactionism are not so much opposed by hylomorphisu

as trenscended., The characteristics or phenomena which each
seeks to express or explain can beth be explained in the con-
text of a suaylomerphic view, The hylomeorphic view, however,
is much more difficult to understand than either position
resting upon a dualistic view, for one thing because it seens
to involve contradictory elementa., Thus the soul is dis-
tinct from the bedy as an integral part of the composite and
yet that part is present in the whole bedy and in each part

9
of the body.l The part, then,is in a sense equal to the

1& That the soul is united to the body primarily as
its form and secondarily as mover is clearly shown by 5t.
Thomas in sunmma Theolegiae, I, q 76, & I; Ibid, I, q 76,a7,c.

19 "the substantial form perfects unot only the whole
but each part of the whole™ sit, Thomas, Summa Theologine, I,
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whole, and since the human soul is itsell subsistent and
immortal, the part is (according te its relationship to
exisience) greater than the whele. In short, understanding
the nature of this relationship invelves a transcending ef
the Quantitative ox mathematical wode of conceiving whole
and paxt, and using a type of conceiving by way of formal
wholeness which according to its essence as form is wholly
preseut in each differentiable material part, while yet be-
ing a "part™ of the integral whole, Certainly from the
standpeoint of hylomorphism the viewpoints of parallelisn anmd
of interactionism both contain partial valid elements though
neither is adequately comprehensive,
In Jung's later work, we find a certain change of
interest from initeractionism o parallelism. Thus he says:
The meodern discovery of discontinuity (e.g., the

orderedness of energy quanta, of radium decay, etc.,)

has put an end to ihe sovereign rule of causality and

thus to the triad of principles, The territory lost

by the latter belonged earlier to the sphere of cor-

reapondence and sympathy, concepts which reached their

greatest development_in Leibniz's idea of pre-
established harmony.

19 (gont,) q 76, a 3, ¢,

20 C. G. Jung, The Structurce and Dynamics of the
UPsyche, p. 517, -
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As in the case of the distinction between the pay-
chic and the material, 80 also in the case of syncronicity

phencmens, Jung wishes to remsin on a phenomenal rather than

an onteological level, He says:

.« NO reciprecal causal connection can be shown to ob-
tain between parallel events, which is just what gives
them their chance character. The only recognizable

and demonstrable link between them is a common me¢aning,
or equivalence, The old theory of correspondence was
based on the experience of such connections--a theory
that reached its culminating point and also its pro-
visional end in Leibniz' idea of pre-established har-
mony, and was then replaced by causality, Syncronicity
is a modern differentiation of the obsolete concept of
correspondence, sympathy, and harmony., It is based
net on philosophical aaaumptiena but on empirical
experience and experimentation. i

Again, however, we find him venturing into the realm beyond
the phenomenal,

.+«.The aynchronicity principle possesses properties
that may help to clear up the body-soul problem,
Above all it is the fact of causeless order, or
rather, of meaningful orderedness, that may throw
light on psychophysical parallelism, The "absolute
knowledge' which is characteristic of synchronistic
phenomena, a knowledge not mediated by the sense or-
gans, supports the hypothesis of a self-subsistent
meaning, or even expresses its existence, Such a
form of existence can only be tranacendeatal,,,,é2

21 Ivid,, p. 531,

22 Ibid., p. 506.
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Pinally it appears that behind the dualistic phenom-
enalism of interactionism and parallelism, a further meta-
physical view presents itself, The synchronicity phencuena
inclines Jung toward e view which is neither materialistic
monism, nor dualism of either a Cartesian or a Leibnizian
form, It seems to point rather to 2 Spinozistic moniam,
Thus Jung says:

Since payche and matter are contained in one and

the same world, and moreover are in continuoug contact
with one another amd ultimately rest on irrepresentable,
transcendental factors, it is not only possible but
fairly probable, even, that psyche and metter are two
different aspects of one and the same thing., The syu-
chronicity phenomena point, it seems to me, in this
direction, for they show that the nonpsychic can be-
have like the pasychic, and vice versa, without there
being any causal connection between them, Cur present
knowledge does not allow us to do much more than compare
the relation of the psyvehic to the material world with
two cones, whese apices, mceeting in &« point without
extension--a real zerg-point--touch and do not touch,43

It would seen then that Jung's views regerding the
knowing subject revolved within the generc! framework of
continental rztionalism--Descartes-Leibniz-:pinoza, Despite
his oppesition to rationalism, he zevcnmed tc renmain under its
spell, The important difference in his rationalistic in-

heritance, bowever, was that it was colored by the

23 Ibid., p, 215,
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phenomenalian inherited from Kant, He was certainly opposed
to monistic materialism, but what he held positively is not
quite so clear., His dualism was primarily a dualisnm of phe-
nomena though it functioned within the historical framework
of the metaphysical interacticnism of Descartes and the par-
allelisn of Leibnitz, and ultimately seems to be founded
upon the monistic metaphysics of Spinoza, A phenemenal
dualism resting on a monism of subastance, but parhaps we
ought to be cautious in accepting this as his final pesition,
Certainly some aspects of his work would seem at least to
leave open the possibility of a hylomorphism of substance
rather than a monism of the Spinexistic variety, On this
point it seems that we must leave the guestion in the state
of an opinion which the evidence does not aillow us to re-
solve any further. In the paychelogy of Jung, then, the
constitution of the knewing subject is not a materialistic
nonism, it invelves a phenomenal dualism of payche and nat-
ter, and it probably, though not certainly, involves a view
of an underlying metaphysical nmonism,

However, the paychic itself has an important dual
ioner structure which is of great impertance in understand-

ing the knowing subject. It is teo this division in the
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psyche itself that we shall now direct our attention.
1I. The Diviasion of the Psychic - Conscious and Unconscious

In addition to the problems concerning the total
knowing sub ject--the whole encompassing psyche and matter--
there are special problems regarding the psychic alone,
These problems concern the division of the psychic into the

conscious and the unconscious,
A, The Existence of the Unconscious

Though we have become agcustomed to speak of the un-
conscious with an easy familiarity, this has not long been
one of western man's common beliefs., As Pather White says:
... Paycholegy, especially since Descartes, had becone
exclusively concerned with cousciousnesa, and in-
creasingly isolated from the larger context of the
entmg of life, still more so from the cosmos as a
whole,

In the historical context of a wore or less axclusive cou-

cern with consciousness, the introduction of the unconscious

did not meet with a very warm reception. As Jung points out

24 V. White, God and the Unconscious, Chicage,
Regnery, 1953, p. 32,
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ce«sWith the discovery of a possible unconscious psy-
chic realm, man had the opportunity to embark upon a
great adventure of the aspirit, and one might have ex-
pected that a passionate interest would be turned in
this direction, Not only was this aot the case at all,
but there arengsen all sides an outcry sgainst such

-

an hypethesis,
However, our purpose here is not to engage in an extended
defence of the hypothesis or conviction of the existence of
the unconscious, whether in terma of Jungian psycholeogy or
in terms of traditienal thought. e agrce with Frofessor
Maritain that "'we must recognize the existence of an uncon-
scious or preconscious which pertains to the spiritual
powers of the human aaul.“26 And we agree with Professor
Jung, that this belief has an experiential foundatiocn., As
Jung says:

eeodty justificetion for apesking of the existence of

unconscious processes at all is derived purely and

sclely from experience, and in particular from pay-

chopathological experience, where we have undoubted
proof that, in ¢ case of hysterical amnesia, for

25 The >trueture and Dynamics of the Isyche, p. 166,

26 Id., Creative Intuition in Art and Peetry, New
York, Pantheon, 1953, p. 94, A review of some textz'in
$t, Thomas'® writings pertaining to the existence of the
unconscious can be found in: Paul Nolan, "“S5t, Thomas and
the Ungonscious Mind", Ph, D, dissertation, Washington,
Catholic University of America, 1953,
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instance, the ego knows nothing of the existeuce of
extensive psychological complexes, and in the next
aoment a simple hypuotic procedure is enough to bring
the lost contents to complete reproduction,
From thousands of such experlences we may claim
a certain justification for speaking of the existence
of unconscious psychic contents,27
We will delay no longer, then, oun this question of the exis-
tence of the uncenscious., Our mein ¢concern is, rather, to
explore Jung's specific views regarding the unconscious,
particularly his views regarding its nature and its relation-

ship to its polar oppesite, consciousness,
B. Phenonmenal Status «f the Unconscious

While the knowing subject invelves psyche and mat~
ter, then, the psyche itself cannot be identified with con-

sciousness, but includes the unconscious as well:

By the psyche I understand the totality of all
the psychic prgcesseu, both conscious as well as
unconscious, ., %8

As the psyche is a phenomenal and psychological factor ggq

alse is the unconscious such a factor., Jung says:

27 C. G. Jung, Psychological Types, New York,

28 Ibid., p. 588,
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...The concept of the unconscious is for me an
exclusively paychological concept, and not a
philosophical concept in the metaphysical sense,

In my view, the unconscious is a psychological
boundary-concept, which covers all those psychic
contents or processes which are not conacious,

i.e., not related to the ego in a perceptible way,29

Now, again, one ought not to object to this intention of
avoiding philosophical queations about the unconscious.
However, Jung again goes too far in making assertions about
the possibilities of such assertions and of such understand-
ing., Not only does he say that the unconscious functions
for him as a phenomenal reality, but he also says:

...0n the grounds of the theory of cognition, we

are as yet quite unable to make any valid state-

ment with regard to an objective reality of the

phenomenal psycheological complex which we term

the unconscious, just as we are equally powerless

to determine anything valid about the nature of

real thinga which lie beyond our psychological

capacity.30
This, of course, is simply an application of the Kantian
theory of knowledge to the realm of psychic reality, This
theory of knowledge is a philosophical rather than a psycho-

logical or phenomenclogical position, however, and Jung has

29 Ibid,, p. 613,

30 Ibid., p. 209,
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again exceeded the bounds of his expressly intended empiri-
cal approach, It is one thing to say that one is not making
an assertion about the nature of the psychic, and it is quite
another thing to say that nothing can be said or known about
the nature of that reality.

However, it is wuch easler to criticize an incon-
sistency than to develdpp a positive explanation, After all,
the main point seems to be whether an ontological explanation
of the unconscious is possible, and a full affirmative an-
swer calls for such an explanation, We shall now attempt to
sketch the outlines of such an explanation within the frane-

work of some principles of Aristotelian~-Thomistic philosophy.
C. Ontological Status of the Unconscious

In the Aristotelian-Thomistic theory, the cognitive
activity of greateat significance is the intellectual, and
it is to this that we shall devote our attention,

Aristotle had concluded from the facts of psychic
experience that human intellectual 1ife involves an active
and a passive principle of intelligibility., Analogous to
form and matter, their reciprocal relationships are the

essential basis of all inteliectual life, though
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ontologically their status is only that of accidents; better;
properties ef the human sou1.31 Now this distinction between
the agent and the possible intellect is not immediately con-
scious to us, The reality of the active principle of in-
telligizing is arrived at by an analysis from the facts of
experience to the requirements for making that experience
intelligible. Its specific nature, which would include the
scope of its illuminative power, is not something directly
known by us or conscious to us.3a
More importantly, however, the Thomistic analysis

reveals the presence, not oaly of unconscious power, but
also of unconscious contents, in the intellectual life of
man, As Professor Maritain says:

...0ur intellect is fecundated by intelligible germs

on whieh all the formation of ideas depends, And it
draws from them, and produces within itself, through

31 >t., Thomas, Summa Theologiae, I, q 77, a 1, ad 5.

32 ",..this is the fundamental point for me, we pos-
sess in ourselves the Illuminating Intellect, a spiritual
sun ceaselessly radiating, which activates everything in in-
telligence, and whose light causes all our ideas to arise in
us, and whose energy pernmeates every operation of our mind,
And this primal source of light cannot be seen by us; it re-
mains concealed in the unconscious of the spirit,"

J. Maritain, Creative Intuition in Art and Poetry, New York,
Pantheon, 1953, pp. 98-99,
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the most vital process, its own living fruits, its
concepts and ideas, But it knows nothing either of
these germs it receives within or of the process
through which it produces its concepts,

St., Thomas,in his time, had carried the analysis and
differentiation of the states of the intelligible species
into a threefold division, He said:

.«oThe intelligible species is sometimes in the intellect
only in potentiality, and theun the intellect is said to
be in potentiality. Sometimes the intelligible species
is in the intellect as regards the ultimate completion
of the act, and then it understands in act, And some-
times the intelligible species is in a middle state,
between potentiality and act: and then we have habitual
knowledge. In this way the intellect retains the spe-~
cies, even when it does not understand in act, 34
The ontolegical structures involved in intellectual knowing,
then, are the intellectual powers or potencies and the in-
telligible species, The powers are proper gqualities of an
inteliectual soul, and the possible intellect is the medi-
ating principle and subject of further qualitative determi-

nations in the order of habit and disposition., It is espe-

cially this last point, we believe, which is important for

understanding the ontological status of the unconscious,

33 Ibid., p. 98,

34 5t. Thomas, Jumma Theologise, X, q 79, & 6, ad 3.
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It would seem that the state of the intellect be-
tween pure potentiality and full act ought to be further
divided into two sub-states, The proposed division would be
made in virtue of an extrinsic relatienship, a relationship
to something outside of the intellect itself, namely, the
will, when a species is properly a habitual determination

of the intellect it is subject to use atf wil1?

SR

3 But modern
rescarches in psychology have shown that not all cognitive
contents are so subject to the wiil, Hence, it would seen
that we ought to distinguish the species which are dispos-
able by some such term a8 "preconscicus,™ and those which
are not so disposable by the term "unconscious.”™ Thomistic
theory, then, does not find it impessible to give an onto-
logical explanation of the unconscious, The inteilectual un-
conscious consiats of those accidents, those qualities or
species of the intellect which are not easily or readily ex-
pressed by the subject.

Using a philosophic terminology, Jung says that the

unconscious "is simply a quality of certain psychic

35 "Habit is that whieh one uses when one wills "™
Ibid., I-II, q 50, & 3, ¢, Alsc I-1I, q 78, a 3, c,
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phenomena."36 It would seem more accurate to say that uncon-
sciousness designates something in the order of relation,
That is, unconsciousness designates a lack of relation to
the will, or a "negative” relation to the will, The charac-

ter of unconscicusness is a relation or lack of relatiounship

which a species has because of a quality -f the will rather
than of the intellect, That is, a specific cognitive species
or compiexis of species may be unexpressed either because no
will activity has been actualized regarding that element or
because it is the object of a "negating" act of the will,
Thus Jung says:

.e.W€e know by experience that conscious contents can

become unconscious through loss of their energic

value, This is the normal process of 'forgetting'....

Furthermore, experience teaches us that con-

scious contents can fall beneath the threshold of

consciousness through 'intentional forgetting®,

without a too considerable depreciation of value--

what Freud terms the repression of a painful
content, 37

36 Id., The Development of Personality, (Collected
Works, Vol, XVII), Hew York, Pantheon, 1954, p., 108,

37 C. G. Jung, Psychological Types, New York,
Pantheon, 1953, pp. 614-13,
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The '"value" that Jun; speaks of in conmnection with the re-
pressed is, of course, a negative value or a devaluation,
Hatred, fear, etc,, are of course real passions and far dif-
ferent from apathy or lack of affect. Intellectual urncon-
sciousness, than, designates a relative being of the spe-
cies--a real relation in the case of the wiil's devaluation,
and a relation of reason in the case of an absence of affect,
The Thomistic theory, then, coes seem to provide an adequate
ontological basis for an understanding of the unconscious,
The possession of an impressed intelligible species
is a necessayy,but not a sufficient, condition for actual
knowing. Insofar as the impressed species is present as an
initial actualization of the intellect one is not thereby
consciously knowing, though one is 2 knower in a sense other
than that of pure potentiality. This knowing is called
"preconscious" if it is readily brought to full actualiza-
tion, and it is called "unconscious'" insofar as it is with-
out a relationship to the will or insofar as it is the ob-
ject of a will act directed against its expression, Having
a philosophical and ontological explanation, then, we can
rightly ask that the possibility of such an explanation bLe

reconsidered, But there is still another level to
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consciousness that we have yet to cousider,
D. Consciousness and Reflection

Conasciousness in the fullest sense of the term is
more than the simple *lived® awareness that we have dis-
cussed up to this point, 'Lived" awareness is certainly a
part of consciousness insofar as it makes us conscious of
the object in a particular way or under a particular aspect,
However, consciousness in & second sense means the presen-
tation, not primarily of the thing itself, but of the cogni-
tive medium belonging to the subject, Consciousuness in the
fullest sense, then, is reflective38--it makes present a
"conjunctio™ of species and thing. It does this through a
presentation of the species as revealing, in a limited way,
some aspect of the thing. PFull consciousness, then, in-
volves the revelation of the thing in some particular way,
and it involves the revelation of one's standpoint as a

limited, partial, non-exhaustive standpoint. The lack or

38 "Consciousness in the full and proper sense, is to
be described as 'the relatedness of psychic contents to the
ego...insofar as they are seused as such by the ego., 'Con-
sciousness, therefore, in Jung's terminology is equivalent
to 'reflective consciousness;'..." V, White, Soul and
Psyche, New York, Harper, 1960, p. 112. -
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diminution of this second revelation, then, is also a kind
of unconsciousness, a kind of negation or privation in the
knower.39

Consciousness, then, may concern primarily the ex-
pressed consideration of the thing itself, or it may concern
the nature of the apecies by which it is made present and
which is something belonging to the finite knowing sub ject.
It would seem,then, that the traditional discussions on
awareness and reflective awareness can alsc¢ contribute to-
ward a clarification of these further refiunements in our
understanding of conscicusness and unconsciousness, Our
next concern, however, is with the very important question
of the relation between cons¢ious and unconscious contents

in the Jungian psycholegy.
E. The Relation of the Couscious and the Unconscious
1. Compensatory Relationship of the Unconscious

We have aaid that the cognitive unconscious funda-

mentally consists of those species which the subjoct does

39 It would ascem that this unconsciousness is a merve
negation in the "primitive," but a privation for many
"civilized"” men., That is, it is a leck of counsciousness
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not easily or readily express, However, Jung's researches
have shown that there exists a very definite relationship
between the expressed contents of consciousness and the un-
expressed contents of the unconscious. As he says:

«oel regard the activity of the uncouscious (g.v,)

as a compensation to the onesidedness of the general
attitude produced by the function of consciousness,
Psychologists often compare consciousness to the eye:
we speak of a visual-field and of 2 focal point of con-
sciousness, The nature of consciousness is aptly
characterized by this simile: only a few contents

can attain the highest grade of consciousness at the
same time, and only a limited number of conteute cun
be held at the same time in the conscious field., The
activity of the conscious is selective. ovelection
demands direction. But direction requires the exclu-
sion of everything irrelevant. On occasion, therefore,
a certain onesidedness of the conscious orientation

is dinevitable. The contents that are excluded and
inhibited by the chosen direction sink into the uncou-
scious, where by virtue of their effective existeunce
they form a definite counterweight against the con-
scious orientation. ...The more onesided the con-
scious attitude, the more antithetic are the conteants
arising from the unconscious, so that we may speak of
a real eopposition between the conscious and the un-
conscious; in which case, compensation appears in the
forn of a contrasting function., Such a case is ex-
treme. Compensation by the unconscious is, as a rule,
not so much & contrast as a levelling up or supple~
menting of the conscious orientation,40

39 (cont.) which gught to be present according to
their historical-sccial potential,

40 C. G, Jung, Psycheological Types, pp. 332-33,
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Thus, a person's unconscious contents are not merely indif-

ferent contents or species, but they have a compensatory re-
lationship to his expressed species. They need not be anti-
thetical, but may be suppleuental, and in either case they

have value for the individual's understanding by way of addi-
tion to that which he habitually expresses, At any rate, as
unexpressed these contents are elements which the individual

has not consciously come to terms with in any adequate seunse,

2. Importance of Unconscious Complementariness

for Philosophy

This "“law of camplemsutarineaa”41 carries some im-
portant implications for philoasephers, Pirst of all, in the
area of speculative thinking {whether it De naive or refined
and scientific), it warns that a dogmatic attitude may actu-
ally be a form of defense against the individual’s own uxn-
conscious, rather than primarily an opposition to the "oppo~
nent's”" theoretical position, Anmy intellectual exaggeration
is liable to carry the seeds of its destruction in the sub-

jects own unconscious., Jung says:

41 J. Jacobi, The Psychol of Jung, London,
Routledge & Kegan Paul, 5th ed,, §§§1, v. .
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...When, therefore, the individual stands consist-
ently upon one side, the unconscious ranges itself
squarely upon the other, and rebels--which in all
probability was what must have befallen the neo-
Platonic or Christian philosophers, in so far as
they represented the standpoint of exclusive
spirituality,42
According to Jung, the inverse of the platonic spiritualism
is a more common pehnomena in our own times with the preva-
lence of conscicus irreligion and aaterialism, That is, the
psyche of modiern man is charagterized by 2 materialism in
4
consciousness und a spiritualism in the uncounscious, 3
However, cur main concern is neot with this particular
example, but with the general bDearing of complementariness
on theoretical knowing, In our historical researches, in the
marketplace of philosophical discussion, and in the develop-
ment of our own philosophies, it has an inportant value fer

underastanding the theoretical structure of humen kaowing.

Insofar as & theoretical position is characterized by

42 C, G. Jung, reychological Types, pp. 135-39,

43 This applies to the theoretical or avowed atheist
rather than the “practical" atheist whom Maritain describes,
(J. Maritain, The Range of Reason, Hew York, Scribner's,
1953, p. 103),” This latter phenomenen seems to invelve a
dichotomy in consciousness itself; a division and disunity
in the expressed speculative and practical judgmental 1ife,
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rigidity, lifelessness, and exaggeration, it may be &0 be-
cause & part of the cognitive content is being refused a
hesring, that part, numely, which belongs to the uncon-
scieus.44 Rationalism temds to see only the presence oxr ab-
sence of legicalness in the history of philosophy, in philo-
sophical discussion, and in one's own position, but fails to
see that the individual nay be involved iu a persoual sirug-
gle for the life of his consciously expressed theorctical
outiook, His conscious outlook simultaneously represents
sanity and security to Lim and his will is opposed te the
expression ani consideration of any ceutrary ihoughis., But
contraries are neot contrudictories, umi ofiten the value in
the conirary i» needed for the development ¢f & more adequate
theoretical or speculative understanding,

This relationship between the unconscious and specu-~
lative intellection ensbles us to develop morce fully a thenme

which St. Thomas had expressed in his own time., This theme

44 "It should not be overlooked that many patients
seem quite capable of exhibiting a medern and sufficiently
developed consciousness, sometimes of a particulariy concen-
trated, rational, obstinate kind, lowever, one must quickly
add that such a consciousness shows early signs of a defen-
sive nature, This is 2 symptom of weakness, not of

str;ngth." C. G. Jung, The Psychopenesis of Mental Disease,
p. 244,
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is the dependence of intellection on love and the will, This
theme was expressed in its most general terms a» the depend-
ence of contemplation on the will, &t, Thomas says:

...the contemplative life, a4 regards the essence

of +he actien, pertains to the intellect, but as

regards the motive cause of the exercise of that

action it helongs to the will, which moves 2ll the
othgg powers, even the intellect, to their actiouns,

L

In the light of modern discoveries concerning the uncon-
scious, the extent and variety of the will's influence on in-
tellection becomes more ¢learly evident, In extending to and
including the exercise of contemplative activity in general,
it potentially extends to all the particular realms of human
knowing. The general philosophic understanding and the em-
pirical psychological material sare thus seen to be comple-
nentary and not contradictery. By utiliming both of these
complementary knowledges, then, one gains an enriched under-
standing of lived speculative intellection; whether in one's
own thought, in the thought of other philosophers, in the
history of philosophy, or in philosophical education. ‘This
knowledge exerts a nodernting influence on the rationalistic

overvaluation of the logical process, Not that rational

45 St. Thomas, jSumme Theolegiae, II-II,q 180,a 1, c,
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connectedness is unimportant, far from it, but it needs to be
supplemented by an appreciation and recognition of the factor
of the will and its role in the expression of speculative
thinking.

In addition to the purely sSpeculative dimensions of
one's thinking, the unconscious also has an importance for
the philosophy of human action., One's basic practical judg-
ments concerning the good that ought to be done are undoubt-
edly related and dependent upen one's speculative judgments,
Coosequently, what we have said concerning the unconscious
in speculative thinking has a relevance for the sphere of
ethical judgment, - In the specifically practical domain,
again, our considerations ef the unconscious are relevant to
the role of universal practical intelliigibilities, However,
the more particularized and concrete areas of the ethical
can perhaps more easily be illuminated by an understanding
of the functioning of the unconscious, It is one such area
that we wish new to consider.

In Aristotle's analysis of moral states, we know
that he distinguishes the categories of continence and incon-

tinence from those of temperance and intemperam:e.“6 In

46 ",,.we must now discuss incontinence and softness
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continence and incoutinence the individual's renmson is
strongly opposed by his passion--he habitually succumbs to
his passions®' influence in incontinence, and he successfully
opposes it in continance.47 Now it seems that, in the area
of continence and incontinence, the discovery eof the uncon-
scious may shed some new light,

In the traditional analysis, then, the conflict is
expressed in terms of the oppositieon of pasaion and reason,
The modern inveatigations, however, give us evidence to show
that in many cases the opposition may be within reason it-
self, and within inclination itself. That is, the conscious
judgment may invelve an exaggerated devaluation of the pas-
sion and its object, and the unconscious contains an exag-
gerated positive valuation, Depending on the strength of
the unconsciocus and its isolation from the conscious stand-

point, it will effect a variable degree of hindrance te the

46 (cont,) (or effeminacy), and continence and en-
durance; for we nmust treat each of the two neither as ident-
ical with virtue or wickeduness, nor as a different genus,®
Aristotle, Nicomachean Bthics, Bk VII, Ch 1, 1145 a 34-37,
(Batgc Works Ei.hrzstotlcs, New York, Random lHouse, 1941,

p. 1037,

47 "...the incoantinent man, knowing that what he
does.ia bad, does it as a result of passion, while the
continent man, knowing that his appetites are bad, refuses
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fulfiliment of the consciously determined and expressed

43 Complementariness or contrariness$, then, may oc-

Judgment,
cur in the practical as well as the speculative life of the
mind, If ethics is to fulfill its purpose of understanding
and directing man in the fulfillment of his ethical life,

then, it can benefit from the experience of the psychologist
while itself providing an understanding of the relevant uni-

versal factors in the life of 2 reason, rightly ordering in

the practical domain,

ITI. Summary

In this chapter we have considered two aspects of
the knowing subject., PFirst, we have considered what appesars
to be the most basic aspects of the knowing subject in the
psycholegy of Jung., We have considered his oppositien to
materialistic monism, We noted that his intemded phenome-

nological preaentation of the knower is sometimes trans-

47 (cont,) on account of his rational principle to
follow them.,"” Ibid,, 1145b, 12-14, p, 1037,

48 It is interesting to note that Aristotle saw that
"incontinent people must be said to be in a similar condi-
tion to men asleep, mwad, or drunk," JIbid,, Ch 3, 1147,

a 13-14, p. 1041,



THE ENOGYING SUBJECT 72

cended by metaphysical assertions, And vwe considered the un-
certainties which are involved in Jung's metaphysical view
of the composition of the psychic-somatic knowing sub ject.

In the second part of this chapter we considered the
knowing subject specifically with regard to the psychic di-
mension of his being. We considered the modern distinction
between the psychic conscious and the unconscious which Jung
also adheres to., We considered Jung's belief in only a phe-
nonenolegical meaning for this distinction, and our own posi-
tion rezarding the possibility of an ontolegical interpre-
tation within the framework of an Aristotelian-Thomistic
perspective, The states of the intellect and the relation-
ship of the intelligible species to the will was held to be
of primary importance in understanding the nature of uncon-
sciousness and .consciousness in man's life of knowing,
Finally we considered the compensatory relatlonsuip of con-
scious and unconscious contents in Jung's psycholegy, and
its implications for speculative and practical knowing. In
the next chapter we shall consider a basic distinction in
the direction and characterization of the object of awareness
a3 manifested by Jung's distinction between extraversion and

introversion,



CHAPTER III
PSYCHOLOGICAL ATTITUDE AND HUMAN KNOWING
1. Sxtraversion and Introversion in Consciousness

The consideration of what Jung called the subject's
psychelogical attitude is perhaps the most commonly known
aspect of his work., Indeed, wany who have no explicit knowl-
edge of Jung or of his work use the terms introversion and
extraversion as though they had always been part of language,
In this chapter, hewever, we shall attempt to refine our un-
derstanding of both the experiemtial basis of this theory and
the theory itself., In studying the theory, we shall also
consider some relations between these phenomenological cate-
gories and certain philosophical considerations regarding
human knowing, We shall als¢ consider the relevance of psy-
chological attitude to the dimension of the unconscious, But
first we must consider the conscious dimension of psychic

1ife as it is influenced by psychological attitude,
A, Attitudinal Types

Pirat of all, we take it for granted that conscious

human knowing involves & simultaneous presence of the other
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and the self.l Jung's distinction of psycholegical attitudes,
then, relates to an habitual differention from this starting
point, What the attitudinal distinction asserts is that hu-
man subjects tend to give an attentive priority to one or the
other of these two peoles, The subject's attention and inter-
est may be centered in the other itself, the external thing;
or it may be centered in the psychelogical subject himself
with a consequent diminishment of interest in the external
thing. Jung says:
The intreverted type directs his libido chiefly
to his own personality: he finds the absolute value

in himself, The extraverted type directs his libido
outwards: he finds the absolute value in the object,

1 "some awareness of the non-identity of Knower and
Known, Thought and Thing, is inseparable from creaturely
knowledge.” V. White, "Thomism and Affective Knowledge,™
Blackfriars Review, Vol. 24, no, 277, April, 1943, p. 129,
Jung says: '"The self, regarded as the counter-pole of the
world, its 'absolutely other! is the sine qua non of all em-
pirical knowledge and consciousneas of sn%TTEF-End object.
Only because of this psychic 'otherness' is consciousness pos-
sible at all," The Archetypes and the Collective Uncon-
scious (Collected Works, IX-1) New York, Pantheon, 1959,
p. 171,

2 C. G. Jung, The Psychogenesis of Mental Disease,
(Collected Works, Veol. III), New York, Pantheon, 1960, p.190.

cf. J. Jacobi, The Paychology of Jung, London, Routledge &
Kegan, S5th Ed., 1951, PP. 3637,
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But where does Jung find the evidence for this distinction of

attitudinal types? This, then, is our first question,
1. Existence of Attitudinal Types

Without attempting to approximate a cataloguing of
the whole of Jung's evidence for this important distinction,
we shall attempt to present its main experiential sources,
These sources seem to be principally three, namely, the infra-
human level, the insights into human psychology expressed by
poets, phileosophers, nsychologists, and psychiatrists, and
thirdly Jung's personal clinical experience,

Pirst of all, then, Jung shows us that on the infra-
human level there is already at least an analogue of this
distinction, lie says:

...Nature knows two fundamentally different ways

of adaptation, which determine the further existence
of the living erganism; the one is by increased fer-
tility, accompanied by a relatively small degree of
defensive power and individual conservation; the

other is by individual equipment of manifold means of
self-protection, coupled with a relatively insignifi-
cant fertility. .This biological contrast seems not
merely to be the analogue, but also the general founda-
tion of our two psychological modes of adaptation., At
this point a mere general indication must suffice; on
the one hand, I need only point to the peculiarity

of the extravert, which constantly urges him to spend
and propagate himaelf in every way, and, on the other,
to the tendency of the introvert to defend himseif
against external claims, to conserve himself from any
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expenditure of energy directly related to the object,

thus consolidating for himself the most secure and

impregnable position,
The psychological distinction between extraversion and in-
troversion, then, expresses the way in which the specifically
human organism solves the general biological problewm of
adaptation. tiHowever, ot times at least, it secms that there
i3 little of the specifically human in man's way of solviag
the problem of adaptation. Por, Jung scens 1o root psycho-
logical atiitude primarily in the material factor. Thus he
says: 'the decisive factor nmust be looked for iu the Jdis-
poaition of the child,"4 and "in the lasi analysis it may
well be that physiological causes, inaccessible to our knowl-
edge, play a part in this." But leaving aside the guestion
of thc precisc etielogy of the psychoiogical attitude, we
can at least say that Jung sees it {o be an instamce of, and
in continuity with, the general problem of biological

adaptation.

3 C. G, Jung, Psychological Types, Nlew York,
Pantheon, 1933, p. 414,

4 Ibid., p. 415,

5 Ibid,, p. 416,
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In addition to the argument by biclogical analogy,

Jung also presents a series of authorities to strengthen the
reasonableness of his distinction of attitudinal types,
These authorities come from various fields of investigation,
including psychiatry, philosophy, and poetry.

...0n the psychiatric side Greoss has drawn attention

to the existence of psychological types: he differ-

entiates between types with a restricted but deep

consc iousness and those with & wide but superficial

consciousness, The former corresponds to my intro-

verted and the latter to my extraverted type.

William James has given an excellent description of

the two types in philosophy in his book on pragma-

tism, and schiller has done the same for aesthetics

in his essay oo '"The Naive and the Sentimental, "
Jung, thea, does not claim to be offering us a totally orig-
inal distioction, but ratier one that many other thinkers
have, in one way or another, at least partially expressed,
and thus prepared the way for his own considerations,

In addition to the argument froum biological analogy,

and the argument from authority, then, Jung also rests his

distinctlion on his own personal experience. AS he says:

6 C. G, Jung, The Psychogenesis of Mental Disease,

pp. 190-91, Cf, also Paychological Types, Chs, 11, Vi, and

VIII; Two Ussays eun Analytical Pﬁ§cholog§ (Collected Works,
Vol, VII) New York, Pantheon, 1953, p., 5

*
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In my practical medical work with nervous patients
I have long been struck by the fact that among the
many individual differences in human psychelogy
there exist also typical distinctions: two types
especially became clear to me which I have termed
the Introversion and the Extraversion Types.’

The suppert for the theory of attitudinal types, then, comes
from at least these sources: from the requirements of the
problem of biological adaptation, from the authority of in-
dependent researchers, and from personal observaticn and ex-
perience. It seems, however, that we might present a vari-
ation of the argument concerning adaptation which has a more
demonstrative or philesophical character,

Jung's distinction of attitudinal types concerns the
question of the relatedness ef the subject to the object, in
general, to "the world.®” Now insofar a8 a "problem'" devel-
ops, that is, insofar as this relatedness te the world is

not able to be accomplished easily, there are only two

7 C. G, Jung, Psychological Types, p. 9. These
attitudinal differences are observable, Jung claims, not
only on an individual basis dut also on a collective or
cultural basis, 'Bven a superficial acquaintance with
Eastern thought is sufficient to show that a fundamental
difference divides East and West.... Introversion is, if
one may 8o express it, the "style" of the East, an:habitual
and collective attitude, just as extraversien is the “style"

of the West." Psychelogy and Religion, (Cellected Works,

—

Vel. XI) New York, Pantheon, 1958, p. 481.
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possibilities. One possibility is to withdraw or diminish
the direct relatedness, and the other is to intenaify of
strengthen the effort te achieve relatedneas, Theae are the
only two poasibilities, and so it seems that we can argue to
a disjunctive either-or necessity of introversion or extra-
version in the presence of a difficulty concerning related-
ness, Since for the most part these difficulties do occur,
then, we can argue to the natural necessity of the existence
of introversion and extraversion, But now let us consider
more carefully what we are saying when we aasert the exist-

ence of attitudinal types.
2, Attituedinalized Psychic Life
a, Attitude as Subject or (bject Priority

First of all, the basic typlecal difference has been
expressed as the distinction between subject or object pri-
ority. The following pasaage will perhaps best express
Jung's viewpeint:

...Quite generaily, one could describe the introverted
standpeint a3 one that under all circumstances sets
the self and the subjective paychelogical process
above the object and the objective process, or at any
rate holds its ground against the object, This atti-
tude, therefore, givea the subject a higher value
than the ebjeet, As a result, the object always
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poasesses a lower value; it has aecondary importance;
occasionally it even represents merely an outward ob-
jective token of a subjective content, the embodiment
of an idea in other words, in which, however, the idea
is the essential factor; or it is the object of a feel-
ing, where, however, the feeling experience is the chief
thing, and not the object in its own individuality,

The extraverted standpoint, on the contrary, sets the
subject below the ahjegt, whereby the object receives
the predominant value,

The distinction between extraversion and introver-
sion, then, rests on the priority of subject or object. The
queation we might first ask ourselves is what is the roeot
cause of this priority? It seems that the root cause of the
attitudinal diastinction lies in appetite. The phenomenalog-
ical distinction referred to concerns fundamentally, not
cognition, but the direction of love issuing from the sub-
Ject. At least this seems to be implied in many of Jung's
statements, The text quoted above, for instance, expressed
the distinction in terms of value appropriation by the sub-
ject or by the object.

We have said that various thinkers predated Jung in
regard to the discevery and description of some aspects of
the two psychological attitudes. Jung, hewever, seems to

have more precisely abstracted the basic factor in the

8 Paychological Types, p. 12.
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attitudinal distinction than his teachers, and thus to have
really reached a more basie conceptual standpoint, and we
should give him full credit for his contributioen,

The attitudinal distinetion, then, is basically an
habitual affective determination. As Dr, Jaseobi has said:
"Extraversion is characterized by a pesitive relation te the
object, introversion rather by a negative.® And: “they
represent orientations that essentially condition all psy-
chic proc-saesu.."g The attitudinal distinetion, or charact-
eristic valuation, 18 impertant, then, for whatever aspect of
psychie 1ife we may consider,

Aa interesting sidelight on Juag's distinetien in
affective direction ia its apparent influence even on gon-
sideratiens of itselif, Thus the texts of Jumg on this point
itself seem to indicate or reveal a personal bias, Por in-
atance, in one passage, Jung says:

The general-attitude types, as I have pointed

out more than once, are differentiated by their
particular attitude to the object. The introvertts
attitude to the cbject is an abstracting one; at
bottom, he is always facing the problem of how

1ibido can be withdrawn from the object, as though
an atteapted ascendangy on the part of the object

¢ J. Jagcobi, The Peychology of Jung, p. 37,
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had to be continually frustrated., The extravert, on

tihe contrary, maintains a positive relation to the

eb ject. 10
The interesting point about this text is the wey in which
the distinction between extraversion and introversion is
made in terms of the object., If each of these attitudes is,
as it were, on a par, and if the valuation in one case is
directed to the object and in the other case directed to the
sub ject, one might ask why Jung has defined the two types in
particuler reference te the object, Why, for instance, might
he net have said that they are both censtituted by their re-
spective relationships to the subject? ke might have said,
for instance, that the intrevert asserts the value of the
subject and the extravert devalues the subject as though its
ascendenty had to be resisted, The extraverted attitude is
constituted by a negative relationship to the subject, while
the introvert maintains a positive relation to the subject,
Jung's characterization, then, would seem to be made from an
extraverting standpeint., Not that we would be justified in
saying that we thereby know that Jung is an extravert, be-

cause this example is iosufficient evidence, as we shall

10 C. G. Jung, Psychological Types, p. 412,
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shew later nn.ll Conversely, we might netice an introverted
nuance in the mamner of expression which 5t, Thomas used in
talking abeut the relationship of the subject fo the world.
He saye:

«.oFOr every c¢reature endeavors, by its aetivity,

first of all to keep itself in perfect being, so

far as this is possible, In such endeavor it tends,

io its own way, to an imitstion of the Divine

Permanence, Secondly, every creature strives, by

its activity, to communicate its own perfect being,

in its own fashion, to another; sud In this it tends

to an imitation of the Divine Causality.
In this passage then we notice a contrary centralization on
the subject, The distinct aspects of subdbject interest and
object interest are counceived in terms of the subject, One
might ask why it might not also be said that the human per-
son tends to respomi to the perfection of other beings and
secondly to perfect his hedsg through 2 union with the other
or through an imitation of its perfection. The passage from

5t. Thomas, then, again expresses the relationship to object

11 Moregver, there is strong evidence frou authority
that this is not the case, E, A, Bennet, in & work which
was corrected by Jung before publication, says: '"he Juag
has the psychology of the introverted thinker." C, @, Jung,
London, Barrie and Reckliff, 1961, p. 18,

C. Voller

t, -t, Louis, Herd
15 5t. Thouss, Compeddium b¢ Thbo150y; PrailS vy
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and subject, but we might say, from an introverting stand-
point. Again, however, this would not be sufficient evidence
to say that St, Thomas was an intreverted type,

We have used these examples, then, to try to show
how the difference in affective direction or interest (called
extraversion and introversien) can influence even statements
which seemingly give recognition to beoth directions. The
basic, or root cause, of the attitudinal difference, thean,
is rooted in valuation, in the 1life of the affections. And,
according teo Jung, this valuation influences the whole of
man's psychic Ii.fe.w

Again, we have no wish to maintain that Jung is the
only thinker for whom the attitudinal or valuational dis-
tinction is en explicit and important consideration. A con-
temporary of Jung, whe has recently aroused a great deal of
intexest, Pierre Teilhard de Chardin, seema either it¢ have
taken over this distinction from Jung or to have arrived at
it independently. Thus he says:

eesTO some, the worid has disclosed itself as too

vast; within such immensity, wan is lest and no
longer counts; and there is nothing left for hinm

13 J. Jacobi, The Psyehelogy of Juns o, 37,

oot
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but shut hie cyes and disappear. To others, the
world is too beautiful; and it, and it alone, must
be adored, 14

Another expression from Chardin relating to attitud-

inal phenomena reads as follows:

...0n the one hand the materialists insist on talking
about objects as though they only censisted of ex-
ternal actions in impermanent relationships. On the
other hand the upholders of a spiritual interpretatien
are ebstinately determined not to go outside a kind of
solitary introspection in which things are only looked
upon as being shut in upen themselves in their 'imma-
nent! working. Both these and those fight on different
planes ag@ do not meet; each only sees half the
problen,

Thus the attitudinal differentiation which Jung em-
ploys seens to refer to the same phenomena which Chardin be-
lieves to be implicated in the preoblems of contemporary man-
kind, But attitudinalized paychic life is not adequately
presented in its phenomenological concretencss as a question
of an either/or psychelogy. For concrete differentiations

of psychic life are by uo means phenomenologically pure.

14 T, de Chardin, The Divine Milieu, New York,
Harper, 1960, pp. 13-14,

15 T. de Chardin, The Phenemenon ef Man, New York,
Harper, 1959, p. 53,
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b. The Mixed Character of Isychic Life

In discussing attitudinal types, Jung is careful to
point cut that there is ne such thing as a pure type. It is
true, of course, that different individuals habitually mani-
feat a predominance of one psychological attituwde rather than
the other, Both attitudes, however, belong to the paychic
life of every individuai., Fer, as Jung says: 'every indi-
vidual possesses both mechanisus--gxtraversion as well as

16 On some occasions we assume an extraverted

introversion."
attitude, and ou others we assume an introverted attitude.
Each of us, however, probably has & greater frequency of
adopting one attitude rather than the other,

For this reason, then, it is ¢lear why we said that
from one passage we could not identify Jung or St, Thomas
as belonging to either type. As Jaccbi sayas:

eso.Creative individuals and artists, who have con-~
stitutionally an extraordinarily close relation--

as it were a direct contact with the unconscious, can
ouly scldor be assigned a type. This is so much

the truer as one sinmply cannot equate the artist¢

and his work, Often, for instance, the same artist
b2longs in his life to the extraverted, in his

16 lsycheolegical Types, v, 10,
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verk to the introverted type, and conversely, 17

Human psychic 1lfe, then, may be habitually churacverized Ly
a particular at+itude of either extruversion or latroversion,
swhile we note this pheuomenocon, however, we should eliso neote
that the oppositc attitude ie not thereby totall;, oxcluded,
The situation ds rather oue of & .rewcminance of one azii-
tude over ithe other., An excessive or exclusively one-sided
attitudinal fuactioning iz, w8 & matter of fuct, directly

18

rel:zted to mental disorders, wheorcas attituce of ltsell

is not pathological,

17 J, Jucobi, The .sychoiogy ef Jung, p. 42. & good
example of this seems to be manifested in the work of Adler.
He says: *The criteria by which we can weasure an indivi-
dual are determined by his value to mankind in general, We
compare ay individual with the ideal picture of & {cllow
man, 8 man who overcomes the tasks and difficulties which
lie before hin in & way which 14 uselul to sociely aa goaue
ral, a man who has developed hiz social feeling to a high
degree," A, Adler, Understaudiug iluman Nature, t:ians, by
W, Beran Wolfe, New York, Paucett, 1921, p. 38. The
criterion he employs is obviously an exivaveried criterien,
while personally Adler seems to have been of an introverted
disposition., Of, ¥, Jung, Two Lssays ca analytical

psychology, Ch. IV, -

18 C. Jung, The Psychogenesis of Mental Discase,
P?a 189“‘ 9'.}.
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¢. Psychological Attitude and St. Thomas's Thought

There are several places in the writings of St.
Thomas where the distinction of psychological attitude seems
to be implicitly entailed. However, it would seem that the
idea of an habitual direction of attention or valuation to-
ward the subject or toward the other was to some extent
assumed or taken for granted, This distinction, for exauple,
seems to be operative in 5t, Thomas's questions dealing with
the theological virtue of Charity., Here he discusses the
love of God, the love of one's neighbor, the love of oneself
and of one's body, etc, It would seem that if there are
problems regarding love of one's neighbor and self, then
there must be different directions in which affective iife
can habitually flow, Thus it would seem that contained with-
in the general topic of Charity we find an early implicit
treatment of the question of paychological attitude, How-
ever, ites systematic use &% a principle of understanding psy-
chic phenomena is not to be found in 5t. Thomas's writings,

Moreover, if a Thomist or any Theistic philosopher
were to assimilate the phenomena of extraversion and intro-
version to his thought, there would also be some important

differences from the perspective of Jung., It would seem
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that Jung's metaphysical agnosticism makes the problem appear
differently than it does in the perspective of a metaphysi-
cal theism, That is, for the theist, God cannot simply be
classed together with other things as an object for the hu-
nan knower; but He, properly speaking, is a third term, For
the theist there is the world, the self, and Ged, or rather-
there is God, and the world and self seen in terms of re-
latedness to God,

When an affirmative answer is given to the metaphys-
ical question of the existence of God it can be seen, I
think, that there iz an important modification introduced
into the character of balance in psycheological attitude, It
would seem that for Jung there ought to be simply a tension
of the opposites (which incidentally is & point he contin-
ously stresses), FPor the theistic metaphysician, however,
this opposition is not an ultimate opposition, and the rela-
tivity of this tenzion appears insofar as one adopts the
perspective of the third term, namely, Infinite Being, In-
sofar as the primary valuation extends to, or is directed
toward, the Divine Being, then, the claims of both the world
and the self are capable of a synthesis, Thus, while the

theist can admit the phenomena that Jung refers to as
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introverting and extraverting tenueacics, hLe caninot coasider
tnis aa ultimute explavavlon, For the consciousness ori-
ented by relatiomahip to, or valuation of, thc Divine, these
two terms are capable of asynthesis and inclusion within a
larger whele,

Jung, however, does not always leave the problen in
an irreducible tension ¢f opposites, Bui the sy.thesis
which he souetimes implies can be effes%ed,ya cannet be ef-
fected, it would seen, within the two movemeuts alene., It
seems that wbat is unconscioualy ianvelved in his syuthesis
is a reference or a movewcat toward an absolutc--a novoment
towarc God., Tae individual, however, vecause of .ic ag..o&-
tic education, may net Le comscious of the existential refe-
reat of this movement., What Jung has s.iowun us, without per-
haps being considered responzible for it, is that balance
and synthesis in psycaic attitudlinal 1ifc seens to peoiat to
the practical uecessity of relatio.ship to Le. g ocuiside the

Linite world,

19 Cf. his explonations of the "traascecumlent func-
tion" for example in Psychological Types, pp. 145, 159,
313, 182, 610.
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The attitudinal difference, then, influences or col-
ors all of the more specific functioning of psychic 1ife.2ﬁ
What we are primarily concerned with, however, is its infiu-
ence specifically on man's cognitive life, In the next sec-
tien, therefore, we shall treat of some nf the phenomena con-
cerning extraversion and introversion and their influence on

human cognitive 1ife,
B, Attitudinal Type ami Human Knowing

Though the differentiation of attitudinal types is
not itself a cognitive differentiation, its iafluence on the
cognitive realm is significant, Indeed, at times it almost
seems that Jung has forgotien his own differentiations of
attitudes in terms of interest, so intimate is the link with
aspects of cognition, OQur present concern, then, is to con-
sider some of the correspondences which he finds between

cognitive life and psycholeogical attitude,

1., Abstractionism and Empiricism

20 ",,.we must treat the introversionm and the extra-
version types 28 superordinated categories to the function
types." C. Jung, Psychological Iypes, p. 613,
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Jung's description of introversion contains, for one
thing, an intimate and immediate relationship with the cogni-
tive function of abstraction. First of all, Jung finds the
purpose of abstraction to be au effort to break the concrete

relatedness to the object, He says:

Abstraction, then, seens to be a functiom which
is at war with the eriginal stace of "participation
mystique”. 1Its effort is to part from the object,
thus to put an end to the object's tyraanical hold,
Ita effect 18 either to lead to the creation of
art forms, or to the coganition of the object...¢21

But noi only does absiracting effect a ‘'break witih the ob-
ject"”, but this is precisely an lInirovertiag process lor

Jung., He aays:

In this work, the concept of abstraction is
linked up with the idea of the psycho-energic process
involved in it, When I assume an abeiracting atti-
tude towards an object, I do not let the object ai-
fect we in its totality, but I distinguish a por-
tion of it from its connections, at the same time
excluding the irrelevant parts, My purpose is to

rid myself of the object as a single and unique

21 ¢, G, Jung, Psycholegical Types, p. 366. There
is @ similar chsracterization of abstraction as implying a
diminishment of relatedness to the object in the writings of
Gabriel Marcel, "The world seemed to me then, &$ now, an
indeterminate place in which to extend as much as posaible
the region where one is at home and to decrease that which
is vaguely imagined or kneown only by hearsay, in an abstract
and lifeless manner.,” G, Margel, The Philosophy of
Existence, London, Harvill Press, 1948, p, 86.
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whole, and to extract only a portion of it., Aware-
ness of the whole undoubtedly takes place, but I deo
not plunge myself into this awareness; my interest
does not flow out into the totality, but withdraws
itself from the object as a whele, bringing the ab-
stracted portion into myself, i.e. into my concep-
tual world, which is already prepared or constel-
lated for the purpose of abstracting a part of the
object....I visualize the abstracting process,
therefore, as a withdrawal of 1libido from the ob-
ject, or as a backflow of value from the object to
a subjective, abstract content. Thus, for me, ab-
straction has the meaning of an energic depreciation
of the object. In other words, abstraction can be
expressed as an introverting libido-movement, 22

The abstracting or introverting process, then, ena-
bles one to effect the creation of art forme or & cognition
of the object, Carried too far, however, Junyg sees abstrac-
tion as entailing its own particular sort of deficiency,
namely, a peculiar poverty of cognitive 1ife., Thus Jung
says:

Brom the conscious attitude of abstraction,

which in pursuit of its ideal makes an experience
from every occurrence, and from the sum of exper-
ience a law, a certain constriction and poverty

results, which is indeed characteristic of the
introvert, 23

22 Psychological Txpgﬁ. pp. 521-22, Those familiar

with Thomistic theory can iumediately see the relevance and
need for the theory of abstraction which recognizes '"sepa-
ratio" and simple abstraction, as well az “"formai" and
"total" abstraction,

23 Ibid., p. 118,
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The wealth of variety im experienced objects is not
possessed by the introverted knower., wWhile introversion is
characterized by abstractionism, then, extraversion is typi-
cally manifested in cognitive life by an empiricist quality.
To quote again from Jung:

...The thinking of the extravert is concretistic.

His soundness and stability do not lie in himself,

but very largely outside himself in the felt-into

facts of experience, ...To the man who has always

ranged upon the side of concrete thinking, i.e.,

upor the side of representetions of facts, abstrac-

tion appears as something feeble and decrepit,

something he is well able to dispense with, in

face (2ic) of the solidity of concrete, sense-

established facts, 24
The extraverted standpoint, then, has the desirable feature
of maintaining the human knower in 1iving contact with en-
pirical fact. However, it also has its particular defi-
ciency insofar as the richness of experience may tend to
overvhelm the mind, Thet is, the extraverted extreme tends
to lead the mind into a confusing multiplicity of fact sepa-
rated from unifying principles. As Jung says:

Because our present scientific mind adopts a

one-sided, concrete, and purely empirical attitude,
it has no standard by which to value the man who

presents the idea; since, in the estimation of the
empiricist, facts renk higher than the knowledge of

24 Ibid,, p. 377.
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those primordial forus in vhich human intelligence
conceives them, This tacking toward the aide of
concretism is, as we know, a relatively recent ac-
quisition, a relict from the epoch of enlightenment,
The results of this development are astonishing, but
they have led to an accumulation of empirical mate-
rial whose very immensity gradually produces more
confusion than clarity., It inevitably lcads to a
scientific separatism, and therewith to a specialist
mythology, which spells death to universality. But
the preponderance of empiricism not only means a
smothering of active thinking, it also involves a
danger to the laying down of sound theories within
any branch of science. The absence of & general
viewpoint favours nythical theory-building, just as
much 28 does the absence eof an empirical point of
view, 25

Conscious, living, univeraal principles are not the forte
of extravert knowing.

The two attitudinal types can be distinguished, then,
by differences in cognitive functioning. The cognitive life
is characterized by an abstractionist attitude in the case
of introversion, and by an empiricist standpoint in the case
of extraversion, However, a certain caution must be emi-i:
ployed in using this differentiation.

Firat of all, the orientation by the subjective con-
ceptual standpoint in introversion ought not to be taken in

only 2 highly personal or individualistic seuse. For, as

35 lbid,, p. 381,
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was already briefly indicated, the basis of this type of
thinking is conceptualization of a universal character., The
Kantian a priori is employed by Jung as the basis for intro-
verted cognition, le says:

«soDut we know that the mind cannot be a tabula rasa,

since we have ouly to criticize our prineciples of

thought to perceive that certain categories of our

thinking are given a priori, i.e, antecedent to all

experience, and make a simultaneous appearance with

the firat act of thought, Leing, in fact, its pre-

formed conditions, Por what Kant proved for logical

thinking holds good for the psyciie ogver a stiil

wider range,
Thus we might say that for Jung the introverted attitude
tends to severe the relationship of the subject to the com-
mon external or empirical world, but it serves to unite or
link him to the common or universal forms or concepts of
understanding., He is not necessarily caught up in merely
idiosyncratic particularities of cognitive life,

On the other hand, the objective referent of extra-

version ought not to be conceived in too sensationalistic a
form, Por, the objective referent of this attitude may be
an idea rather than a sensible object, That is, the extra-

verted cognition may consist primarily in a relatedness to

26 Ibid., p. 377.
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coucrete or Vempirical' ideas of the community, the col-

lective ideational achems,

And

The wmoral laws which govern his [}he extravert'é]
action coincide with tiae corresponding claims of so-
ciety, i.e. with the generally valid woral viewpeint,
if the generally valid view were different, the sub-
jective moral guiding line would also be different,
without the general psychelogical havitus bLeing in
any way changed,

again:

...for the extraverted judgment, the valid and de-
termining ¢riterion is the standard takean from ob-
jective conditions, no matter whether this be di-
rectly represented by an objectively perceptible
fact, or expressed in an objective idea; for an ocb-
jective idea, even when subjectively sanctioned, is
equally external and objective in origin., Extra-
verted thinking, therefore, need not necessarily be
a purely ideal thinking, if, for instance, it can

be shown that the ideas with which it is eugaged are
to a great extent borrowed from without, i,e, are
transmitted by tradition and education, The crite-
rion of judgment, therefore, as to whether or no 2
thinking is exiraverted, hangs directly upon the
question: by which standard is its judgment gov-
erned--is it furnished from without, or is its
origin subjective? A further criterion is afforded
by the direction of the thinker's conelusicn, namely,
whetner or no the thinking has a preferential direc-
tion outwards. It is no proof of its extraverted
nature that it is preoccupied with concrete objects,
since I may be engaging my thoughts with a concrete
object, either because I am abstracting my thought
from it or because I am concretizing my thought with
it., Even if I engage my thinking with concrete
things, and to that extent could be described as

27 Ibid., p. 418,
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extraverted, it yet remuins Loth questionable and

characteristic as regards the direction my thinking

will take; numely, whether iu its further course it

leads back again to objective data, external facts,

and generally accepted ldeas, ox not, 28
Abstyactionism and empiricism, then, are impeortant distio-
guishing characteristics of cognitive life iu iatroversion
and extraversion, It should be born iu mind, however, that
these differences are not to be iaken in too aazrow & nean-
ing. It should also be remembered that they refer, not pri-
marily to the present object, but rather to the origin and

direction that one's thinking habitually takes,
2. Speculative and Practical Knowing

But abstractionism and empiricism are noi the ounly
differentiations which Jung empleys in discussing iatro-
verted and extraverted cognitive 1life, At times he seems to
conceive of the difference in terms of what traditionally
was called speculative and practical knowing, Thus, he says:

o..The reflective nature of the introvert causes him
always te think and consider before acting., This
naturally makes him slow to act. His shyness and
distrust of things induces hesitation, and so he al-

ways has difficulty in adapting to the external
world, Conversely the extravert has a positive

28 Ibid., pp. 428-20,
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relation to things. He is, s0 to speak, attracte!

by them, New, unknown situations fascinate him, In
order to make closer acquaintance with the unknown

he will jump into it with both feet. As a rule he
acts first and thinks afterwards, Thus his action ia
swift, subject to no misgivings and hesitations. The
two types therefore seem created for a symbiosis,

The one takes care of reflection and the other sees
to the initiative and practical sction,®?

And again he sayss "One might perhaps say: the thinking of
the intrevert is rational, while that of the extravert is
pregsammatieal."30
The *perhaps' in the above passage, however, seems

t0 express a doubt us te the legitimacy of this direct cor-
relation. A8 a matter of fact, in other places Jung seens
to express a nore questioning attitude regarding the rela-
tionship between the mode of thought and the practical, He
says:

«eed0 far as the practical thinking of the merchant,

the engineer, or the natural science pioneer is con-

cerned, the cbjective direction is at once manifest,

But in the case of a philosopher it is open to

doubt, whenever the course of his thinking is di-
rected towards ideas,31

29 Two Essaya on Analytical Psychelosny, p. 54,

30 Pasychological Types, p. 36,
31 Ibid., p. 429,
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Certainly the thinking of the philosopher is reflective, and
yet he is not immediately classed as an iniroverted ihinker,
There seems to be some problem in Jungds mind.on this corre-
lation, and we shall attempt to show the main lines of a
solution in the next section. Our purpose here, however, is
simply to show that in Jung's theught there was sowe attempt
at & correlation of extraversion and introversion with not
only the empiricism/abstractionism pairing of categories,
but also with the division into practical and speculative

thinking.
3. Some Remarks on Attitude and kaowing

There are seversal aspects of traditional theory of
knowing which we believe can fruitfully be correlated with
the preceeding considerations of Jungian theeory, First ef
all, we might inquire a3 tc whether there is anything in
traditional theory which bears on Jung's consideration of
abstractionism and empiricism in their relatioenship to intro-

version and extraversion.,

&, Abstractionism and Empiricism
One of the most common “axions" of Thomistic theory

is that the proper object of the human intelleot is
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2 Moreover, the proportioned object of the human in-

being.3
tellect--that to which it is naturally and readily able

to relate itself--is the being of the extra-mental material
thing, the form existing in matter.33 But doesn't this the-
ory contradict Jung's differentiation of extraversion and
introéversion as object or subject centered relatedness? If
the natural object of the human intellect is extramental ma-
terial being, then it would seem that the human knower is
naturally, and thus necessarily, an extraverted knower, The
differentiation of types, then, would be impossible. How-
ever, it scems possible to show that this contradiction is
more apparent than real,

Jung'e differentiation requires us to employ the
classical distinction between the formal or essential and
the existential more rigorously. That is, considered form-
ally the proportioned object of the intellect is the being
of material things, and this "being" taken in the sense of

the essential is the characteristic object of both extra-

verted and introverted intellection, However, the formality

32 Summa Theologiae, I, 78, al, c.

33 Summa Theologiae, q 85, al, c,
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of the object may be habitually considered under only one of
the two manners of its existence, namely, in the mind or in
the th:lng.34 Insefar as the fornal ;erfection is considered
as it is in the thing, we may speak of an extraverted con-
sciousness., Insofar as the fornal perfection (still of the
thing) is considered, however, according to its manner of
existing in the mind, we may spesk of an introverted con-
sciocusness, The extraverted consciousness, then, considers
the formality under the existential conditions of its objec-
tive inherence, the introverted consciousness considers the
formality under the existential relatedness to the subject
or 25 his possession. It seems, then, that traditional the-
ory can make a contribution toward a fuller and more precise
expression of the extraverted-intreverted differentiatien in
its relevance te cognitive life, while yet finding the em-
pirical psychological findings instructive for understanding
human knowing as it functions in the concrete, As 5t,.
Thomas remarks, the intelligible species is primarily that

by which we know, though upon reflection it can itself

34 De Ente et BEsgentia, Ch, III,




PSYCHOLOGICAL ATTITUDE AND HUMAN KNOWING 103

33 Consequently, there is

become an object of considereation,
nothing to preclude the possibility of an habitual direction
of attention toward the species itself, The investigations
of Jung seem to indicate that such an habitual direction is
precisely what he characterizes as an introverted character-
istic.

Again, the traditional differentiations of extermal
sensation and intellection seem also to have relevance to
the empiricism/abstractionism or extraversion/introversion
differentiation, Por, in tradition theory, the sensible
exists in act outside of the subject but the intelligible in
act is not something independent of the human subject.30 If
the cognitive consciousness is more sensationalistic in char-
acter, then, it will by nature be dealing with a content more
necessarily of an "objective'™ character than if it is more
intellectualistic in character, Of course, the intellect-
ualistic character of a content does not preclude its objec-

tive status but merely diminishes some of the necessities

found in the operation of sense, For, sense is more

35 Sumnma Theclogiae, I, q 85, a2, c,.

36 Ibid., q 79, a3, adl et ad 3,
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necessarily related to objective material conditions insofar
as ita operation ia that of 2 power which is essentially of
matter.37
Again, the differentiatien of abstractien from judg-
ment in traditional theory seems to bear on this same dif-
ferentiation in Jungian theory. Ror insefar as the habitual
intellectual actuation is that of abstraction rather than
Judgment, (and there is nothing ia traditional theory to ex-
clwde the possibility of a distinct type of act receiving an
habitual operative primagy), the cognitive consciousness
would correspond to the abstractionist charagterization. On
the other hanrd if the habituwal intellectual actuation is
that of judgment (and of course it would have to be existen-
tial judgment) the conscigusness would correspond to the ex-
traverted characterization, All of these differentiations
from traditional theery of kmowing, then, provide a rich
philesophical background and foundation in the ontological
order for philosophical umnierstanding relevant to the empiri-

cal differentiations of extraverted and introverted con-

sciousness as characterized by empiricism and abstractionism,

37 1bid., q 77, a3, c.
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Ror the actual Jiscovery of these ecmpirical differentiations,
howaver, the philosopher must rely on the empirical data of
the research psychologist., Our purpose, however, has been
to show that these differentiations, which Jung claims to
have discovered, do correlate very extensively with tradi-
tional Aristotelian-Thomistic theory and the possibilities
deducible from that theory, in many important ways,

One final point of comparison may perhaps especially
show the close relationship of the independent investiga-
tions of Jung with those of classical thinkers, We know
that Jung stressed the importance of the direction that
tuought is taking for understanding extraverted and intro-
verted attitudes, 1In traditional theory, we find that cog-
nitive habits were also differentiated in terms of the term-
inus of judgment., Thus St. Thomas says:

«..Now the beginning of all our knowledge is in the
sense; ,..Kaowledge, however, does not always termi-
nate in the same way. Sometimes it terminatea in the

sense, sometimes in the imagination, and sometimes in
the intellect alone, 3B

Purthermore, o>t. Thomas was not ignorant of the fact that it

38 De. Trinitate, q6, a2, trans, by Armauu waurer as
The Division and Methods of the Sciences, Toronto, Pont,
Institute, 1953,
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is possible for onc to terminate judgneat inco.rcctily. Thus
in the sume text quoted above, he says: ‘The person wao ueg-
lects the senses in regard to natural things falls into
error."39 The Thomistic theory oa the terainus of judgment
and the possible deficiencies of cognitive apprehensien,
then, are especially relevant and similar to the considera-
tions which we find in Jung when he characterizes introver-
sion and extraversion in terms of abstractionisa and empiri-
cism, The main difference might perhaps be expresse. by
saying that S5t. Thomas was especially coacerned withu Jdistin-
guishing nebits of knowing and their requiresests, Juug .ith
distinguishing human Xnowers in their habitual modes of func-
tioning. .\nother difference is introduced insofar as St,
Thomas does not give much attention to lopsidedness in cog-
nitive functioning, but he is concerned wita the intellectual
habits alaest entircly in their proper f.ictiosing alone,
>one Thomists, however, have given further attention to the
extension of 2 particular mode of cognitive functioning be-

4

yond its proper sphere of relevance, ' The diifereuces,

39 Jbid,, q6, &2,

40 For instance, J, Maritain, The .Jream of Des-
cartes, New York, Philoseophical Library, 1534, — —
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however, do not destroy the important agreements in under-
standing between Thomistic thought 2od Jungian theory.

But perhaps, for the present at least, we have given
enough attention to the relationships between the empiricisn/
abstractionism pelarity and traditionzl theory, and we oujzht
to briefly consider Jung's use of the apeculative/practical

pair of categories,
b, Speculative and Practical

In our discussion of Jung's presentation of extra-
version and introversion in cognitive life, the speculative/
practical peolarity was euployed in distinguishing introver-
sion and extraversion, but with some difficulties, Here,too,
we believe, traditional theory can contribute considerable
clarification while itself being able to profit from the em-
pirical studies,

Pirat of all, let us attempt to show how traditional
theory can shed some light on the difficulty which we found
in Jung'e correlation of introversion with "rational" think-
ing and extraversion with "programmatical’ thinking,

In St. Thomas's handling of the speculative/practi-

cal distinction there is no¢ simple division of these tu.o
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categories., Ia an admirably illuminating passage in the
Summa, he expresses the distinctions velevant for any coan-
siderations of this subject. It might be well to quote this
passage in full,

Soeme Lnowledge is speculative only; some is
practical only; and some is partly speculative and
partly practical. In proof whereof it must Le ob-
served that knowledge can be called speculative in
three ways: first, on the part of the things konown,
which are net operable by the knower; such is the
knowledge of man about natural or divine thing. (sic)
5econdly, as regards the manner of knowing--as, for
instance, if a builder consider a house by defindng
and dividing, and considering what belengs to it in
general: for this is to consider operable things in
& speculative manner, and not as practically oper-
able; for operable means the application of form to
matter, and not the resolution of the composite into
its universel formal principles, Thirdly, as re-
gards the end; for the practical intellect differs
in its end from the speculative, as the Philosepher
says (De Anims i1i), For the practical intellect is
ordered to the end of the eperation; whereas the end
of the speculative intellect is the consideration of
truth, Hence if a builder should consider how &
house can be made, not ordering this to the end of
operation, but only to know (how to do¢ it), this
would be only a speculative consideration as regards
the end, although it concerns an operable thing,
Therefore knowledge which is speculative by reason
of the thing itself known, is merely speculative,
But that which is apegulative either in its node or
as to its end is partly speculative and partly prac-
tical: and when it is oidain&d to an operative end
it is simply practical.“

41 Jumma Theeologiae, I, q 14, a i6, ¢.
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It is easy to understand then how Jun. might have some diffi-
culty in correlating extraversion and introversion with ra-
tional and programmatical thinking., Certainly the purely
practical would be extraverted thinking, but beyeond that
point it becomes much more difficult, We cannot say for in-
stance that the purely speculative is intreverted for it
could admit of either the empiricist extraverted or the ab-
stractionist inftroverted character, That there is some cor-
relation between the phenomena which Jung is describing and
traditionsl distinctions, however, Jdoes seem to be born out,
However, it 1s also clear that a much more refined differ-
entiation is required in order to make a correlation of the
speculative/practical pair with the phenomenologiczl catego-
ries of extraversion and introversion, This again, however,
is another fruitful area for nutual sid and enrichme..t.
However, it is necessary to mention anothe. element in Tho-
mistic theory in order to effect the full contact of the two
theories,

There is one area where St, Thomas centers his
attention on the knower and his habitual mede of knowing
rather than on the characteristics of a cognitive habit con-

sidered in itself, This accurs when he is considering the
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division of lives into the active and the contemplative,
The differentiation here is precisely in terms of whether
the subject habitually is intent on the contemplation of
truth or whether he is habitually intent on external act-

42 But even here the primary interest is directed to-

ions,
ward determining what pertains to the contemplative life in
its proper amd perfect functioning as also for the active
life, Moreover, St. Thomas's presentation of the modes of
life is made within the framework of a Christian life and
both active and contemplative lives are understood within
that context, Now it would seem that for general psycholog-
ical and philesophical categories, however, we are required
to take up the order of nature for our starting point., When
this is done, then, the correlations seem to emerge more
easily and clearly.

The categories of extraversion and introversionm,
first of all, seem to be more general differentiations than
those pertaining to active or contemplative lives. In

Thomistic terms, extraversion and introversion express dif-

ferences pertaining to the existential status of the known,

42 Ibid,, II-II, q 179, al,
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That is, they are differentiations based on a concern with
a known under its extra-subjective conditions of existence,
or with a known under its conditions of existence as pre-
cisely living in the existence of an intellectual knower,
In this way, then, the introvert-extravert differentiation
is an existential differentiation inseofar as it concerns
the mode of existence of the habitual object of conscious-
ness, The Jungian meanings of empiricism and abstraction-
ism, then, are directly related to this existential differ-
entiation.

The differentiation of speculative and practical
intellectual functioning, however, is primarily taken from
the nature of the object rather than its existential status,
That is, the speculative is concerned with the non-operable
and the practical with the operable., However, each of these
may be dealt with either in an extraverted form--empirically
for the non-operable, concretely practical for the operable;
or in an introverted form--abstractly for the non-operable,
speculatively in mode or emd for the operable. We know that
some lovers of truth are lovers of empirical truth and some
are lovers of abstract truth, And we know that some inter-

ested in action meditate on it abstractly (as the moral
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philosopher) and some know it prudently (without reflective
justification). We believe, then, that it is possible to
synthesize traditional discussions on cognitive life both in
its basic acts and in the differentiation of speculative and
practical functioning with the empirical considerations and
classifications discovered by Jung., We are then in a better
positien to understand the ground on which these empirical
and habitual differentiations are founded, Conversely, we
are better able to understand how universal features of hu-
man cognitive life manifest themselves in the existent,
singular, human knowers,

But our considerations thus far have been directed
toward umderstanding the itheory of extraversion and intreo-
version in relationship to man's consciously lived cognitive
life, We have yet to conaider the very important question
of psychological attitudes and the unconscious, PFor without
this consideration we would indeed have a very lopsided pic-

ture of Jung's theory.
II. Extraversion, Introversion, and the Unconscious

In Chapter two we discussed the question of the un-

conscious in Jungian theory. We considered the question of
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its existence, and its relationship to ontological dimen-
sions of the paychic subject., We also considered the fact
that in Jungian theory it stands in very definite cempensa-
tory relationship to the conscious standpoint, Now this
compensatory relationship of the unconscious, then, must
very definitely be brought into the picture in any consider-

ation of Jung's theory of extraversion and introversion,
A, The General Theory of Unconsclous Attitude
1. Compensatory Nature of the Unconscious Attitude

Insofar as the unconscicus ¢of the psychic subject is
placed by Juamg in theoretical opposition or compeusation to
the conscious dimension of psychic life, we expect this re-
lationship to affect the psychological attitude., This is
precisely what we find in Jung's theory. He says in regard
to extraversion:

The attitude of the unconscious as an effective

complement to the conscious ex.raverted attitude
kas a definitely introverting character. It
focusses libido upon the subjective factor, i.e.

all those needs and clu.us which are stifled or

repressed by a too extraverted conscious attatude.43

43 C. G, Jung, Psycholopical Types, pp. 422-23,
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And again, regarding introversion:

...A8 a result of the ego's defective relation to

the object--for a will to command is not adaptation--

a compensatory relation to the object develops in the

unconscious, which makes itself felt in consciousness

as an unconditional and irrepressible tie to the

dbject.44
Thus we find an important additional dimension to the Jung-
ian presentation of psychological attitude. We have already
seen that the conaciocusly lived psychic 1life is not charact-
erized by one attitude alpne, but rather that the designa-
tion by a type refers only to an habitual predominance of
one attitude, In addition to this complication, then, we
see now that the habitual conscious attitude is also natur-
ally compensated for by an unconscious attitude of the oppo-
site type. As is generally the case for the condition of
the unconscious, however, the unconscious attitude is unde-
veloped and more primitive than the developed, exercised,
and sophisticated consciously lived psychological attitude,
The presence of an unconscious compensatory attitude at once

makes the understanding of the opposite type posaible to

each, but its primitive character in the sub ject makes him

44 Ibid., p. 478,
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susceptible to rendering a depreciatory judgment concerning
this attitude in the other. If the other is of the opposite
type this may be a radically false judgment,

In the development of his position, Jung places the
primary emphasis for the existence of a compensatory attitude
of the unconscious in empirical or clinical data, PFrom our
earlier discussion of the mixed character of paychic life,
however, we can readily see that there must be some mode of
existence in potentia for the attitude which is actualized
though it does not predominate in the lived psychic life,

It is actualized more or less frequently and/or harmoniously
with the habitual attitude, Insofer as it is not disposable
by the 8subject, not easily expressed it fails to have the
full nature of a2 habit, though it might be said to be a habit
in the aense that we speak of natural habits or individual
dispositions., These, however, lack the consciocusness and
free cxercise belonging to the properly and fully human

nabit,*”

45 'Moreover, from the very nature of habit, it is
clear that 1t 48 principally related to the will; inasmuch

as habit is tbat which one uses when one wills,..."
3. Tomse: fumms Theo1ggTas. 117 30, 4 5'e.
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The theoretical differentiation of the two attitudes
in terms of subjective or objective direction of interest
and attention then is not a simple unilateral directing of
interest, The habitually extraverted or object-centered
couscicusness, then, is counterbalanced by an unconscious
involvement and identification with subjective determinants
though this is unconscious to the subject, Contrariwise the
habitually introverted asubjectively directed consciousness
is counterbalanced by an unconscious tie and "participation
mystique" with the object, In either case, however, the un-
conscious relatedness is generally of an inferior or defec-

tive nature compared to the consciously lived attitude,
2. Unconacious Attitude and Cognitive Life

The compensatory function of the unconscious atti-
tude has, of course, a special relevance to human cognitive
life, It provides a naturally complementary factor contri-
buting toward wheleness in cognitive life though its contri-
bution is propertionately greater insofar as it is assimi-
lated to the lived cognitive life.

Por instance, it has been pointed out that in the

Jungian theory an empiricist tendency is associated with
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extraversion, Now insefar as this attitude prevails, then,
the cognitive life needs an abstractionist dimension in order
te become freed from the limitation of concrete particulsar-
ity aleone. This dimension of paychic attitude is present in
the subjeet but in an unconscious, archaic and undeveloped
form, Likewise the extraverted involvement with concrete
practicality mentioned earlier requires cemplementation by
the more speculative dimensions of consideration, The seeds
of this development teo are to be found in the subject's own
unconscious,

On the other hand the overly abstractionist char-
acter of introverted coguitive life requires an intensifi-
cation of the empiricist Judguental l1ife in order to achieve
wholeness. And the tendency toward exclusively speculative
functioning requires an intensification of practical judg-
ment for full cegnitive life.

We have already indicated how some ampects of tra-
ditional theory are relevant to the extravert-introvert dis-
tinction, Distinctions such as those between sensation-
intellection, abstraction- judgment, being-in-the-mind--
being-in~the-thing; as well aa differentiations of the term-

inus of Judgment and the types of speculative and practical
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Jjudging are certsinly relevant, However, our primary iater-
est here is simply teo point out that their relevance may be
to either the conscious or to the unconscious in the Jungian
theory. In this theory, then, the unused aspeet is not
totally absent but is to be found in an unconsciocus and unde-
veloped form. Facters which, in traditionsl theory, were
differentiated 23 acts or as sclientific habits are presented
in a different fashion in the phenomenological presentation
of Jung. In the latter pressntation various acts or habits
are seen to more or less dominate cognitive life, The other
possidilities of cognitive actuation are not totally absent,
however, but are or become part of the unwilled and unex-
pressed dynamism or petentialities called the unconscious.
As & final consideration of the unconscious attitude we
would like to briefly consider some aapects of its imper-
tance for philesophic tife.

B. Unconscious Attitude and Philosophic Theory
1. The Recognition of Attitudinal Difference

Birat of all, it seems that philosophical literature
gives many imdications of a recognition of the phenomenclog-

ical differentiation expressed by the extravert/introvert



PSYCHOLOGICAL ATTITUDE AND HUMAN KNOWING 119

designations. Not enly have phileosophers differentiated
acts and habits, but historians and critics of philosophical
theories have, perhaps, been even more directly concerned
with these psycholegical differentiations, at least indi-
rectly. Por instance, the empiricist-abstractionist differ-
entiation used by Jung has a leng history of philosophical
use in the oppositien between empiricist and rationalist,
Again more specifically the closeness to a Jungian analysis
becomes apparent when we read a ¢ritic of a particular the-
ary. For instance, one can see the relationship to intro-
verted cegnition in Professor Gilson's description of
Avicenna's theeory:

For our own intellect, te learn is not to accumu-~
late knowledge in our memory; it is to acquire the
perfect aptitude to conform itself with the intelli-
gence in act, 50 as to receive from it the simple in-
tellection from which other forms will follow in an
orderly manner in us; ,,.46

And again:

The contemplative power of the soul is dominated by
intelligible cbjects to which it is subjectea.4?

46 E, Gilson, History of Christian Philesophy in
the Middle Ages, New York, Randem House, 1955, p. 505.“"

47 Ibid., p. 199,
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To take another example, we can sece that Profeasor Mckeon i3
quite clearly expressing an appreciation of the introverted

dimension when he says:

...Certainly augustinism turned to eternal things,

and even aristotelianism, finding the bases of truths

in first principles, for all the origin of knowledge

in experience, are faced in the coppeosite direction to

empiricism and pusitivilu.43

The appreciation of the extraverted, empiricist, and

Yexistential' dimension to cognitive life is so obvious in
contenporary thought that the use of texts is unnecessary,
That philosephers have recognized the phenomena c¢alled by
Jung extraversion and introversion in cognitive life, then,
can, we believe, be easily verified, However, their approach
to it was in terms of an investigation which was to reveal
the absolutely universal conditions of human kneowing in its
actual exercise. In this respect, however, the claims of
their epistemologies or psychelogies need to be made less
dogmatic in the light of psychological investigation, For
the Jungian analysis seems to peoint to the conclusion that

empiricism and rationalism are wrong insofar as they make a

48 R. McKeon, Selections from Medieval Philesephers,
ed. and trans, by R. McKeon, New York, Leribners, 1930,
Vol. II, Intro. XVII,
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claim to exclusive validity, Moreover, they are then not
only theoretically one-sided but are practically speaking
unable to recognize and give rightful reapect to the compen~
satory attitude which is actually a reality pertaining te
the unconscious dimension of cognitive life. This of course
is & serious loss as far as the task of the development of

philosophic life is concerned.
2. Building # More Adequate Philosophy

If our concludions are sound, then, the psychologi-
cal investigations bearing on extraversion and intreversion
are definitely relevant to the philosophic claima of empiri-
¢ism and rationmalism, Morwover, we bave to epnciude that,
though either may be the babitually lived mode of cognitive
life, it is not exclusively so either Wy right or in fact,
The compensatory dimension is alsc present, though its in-
fimence may be largely shrouded in unconsciousness, This
consequence incidentally seems to us to be & significant
empirical confirmation of Aristetelian theory., For we know
that Ariateotle assimilated both the value of the empiricism
of the sophists and the intellectunlism of Plate into z ayn-

thesis which could neither be called simply empiricism nor
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rationalism. What the psychological findings of Jung are
saying to us, then, is that everyone is in fact Aristotelian
in his cognitive life, though he may also, in fact, be more
or less eliminating either the facteor of experience or that
of abstraction from its full functioning in his cognitive
life. With this recognition, the task of building a more
adequate philosephy takes on a differeant hue,

Traditienalily, it was frequentiy thought that phil-
osophy was a matter of purely logical reasoning and rational
consequences, The psycholegical discoveries, however, make
us more fully aware of the affective factor in one's cogni-
tive life. We are affectively tied to an habitual mode of
cognitive functioning, awml our philosephic theories are in-
fluenced by those nffective ties, We owe it to ourselves as
philesephers, then, to try to become aware of the elements
of cognitive functioning which we have tended to eliminate
and render unconscious, Insofar as we are able to assinmi-
late them te our lived cognitive life, we will be better
able to understand their natural being and to enrich not
ouly our lived cognitive life but also our reflective con-
sciousness of that life, in other words our philesophy of

human knewing.
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Though we nray held » true ositieon, il is only able
to be a 1ivin- phiienopby dn.olar ne we ‘oo I in 1ts appli-
cability to our i-dividually actuelinud cogaltive iife.

This knowlelge presupposes thetl oo copgnitdive T4fe be aa
actuel livins synthesls of extraverted and Iatrovericu, @m-
pirfeist indt rationnllist, theoreticad and precticel, dimen-
sions,

But Junglen theory -Zoes aot ustop at conkidering only
the priority of the individual sulject or thing in the cog-
wftive relationship, It aléo includes an inportint differ-
entiation concerning the different medes of relatedness to
either the thing or te subjective contents, This Lrisgs us,
then, to the topic of our next chajter, neacly, the theory

of the four functions,
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CHAPTER IV
PEYCHIC PUNCTIONS

Paychic 1life is exercised differently by individual
persons, then, depending on whether the direction of inter-
est is outwardly or iuwardly channeled., But we find that
psychic life is also exercised differently because of dif-
ferent contents in the term of an extraverted or aam intro-
verted relatedness, This further differentiation, then,
brings us inteo direct contact with Jung's theory of func-

tional types,
I. The Theory of Four Psythic Functions
A. Conscious Punctioning
1. The Diatinction of Four Punctions

As a result of his ¢linical experience and research,
Jung ¢ame to the conclusion that man possesses a functional

pluralism consisting of basically four types of psychic
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1
functioning., These four types of function relate the subject

to the known by way of different specific contents. The fol-
lowing text expresses Jung's view of the role of each func-
tion in the total economy of paychic life. ile says:

e.sConsciousness is primarily an organ of orientation
in a world of outer and imner facts. First and fore-
most, it establishes the fact that something is there.
I call this faculty sensstion., By this I do not mean
the specific activity any one of the senses, but
perception in general, Ancother faculty interprets
what is perceived; this I call thinking. By means of
this function, the object perceived is assimilated
and its transformation into a psyechic content pro-
ceeds much further than in nmere sensation., A third
faculty establishes the value of the objegt. This
function of evaluation I call feeling.... It is the
fourth faculty of consciousness, intuitiom, which
makes possible, at least approximately, the determi-
nation of space~time relationships, This is a func-
tion of perception which includes subliminal factors,
that is, the pessible relationships to objects not
appearing in the field of vision, and the possible
changes, past ﬂnd future, about which the object
gives no clue,

1 Pszeh«lgginag Types, New York, Pantheon, 1953,
pp. 412-517, Jung's pesition on the four functions is
thoroughly discussed in this work, Por secondary sources
on the theory of the four functions one might consult:
Victor White, Soul and Psyche, New York, Harper, 1960, esp.
pp. 99-100, and J. Jacobi, The Psychology of C. G. Jung,
London, Routledge & Kegan, Sth ed., 1951, p. 25ff., beoth of
whem are appreciative reviewers, and E, Glover, Preud or
Jung, Lendon, Allen & Unwin, 1950, p. 100, who expresses a
strongly critical standpeint,

2 C. Jung, The Structure and Dynamics of the Payche
(Collected Vorkas, VIEI), New York, Pantheon, iﬁgb, p. 123, '
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Moreover, in this functional differentiation sensation and
intuition are grouped together as irratiomal functions,
while those of thinking and feeling are associated as ra-
tional functions, Thus he saya:
Thinking and feeling are rational functions in

80 far as they are decisively influenced by the mo~

tive of reflection., They attain their fullest signif-

icance when in fullest possible accord with the laws

of reason, The irratiomal functions, on the centrary,

are such as aim at pure perception, e.g. intuition

and sensatien; because, as far as possible, they are

forced to dispense with the rational (which pre-

supposes the exclusion of everything that is outside

reason) in order to be able to reach the most come

plete perception of the whole course of events,>

There are several important observations to be made

regarding Jung's differentiation. PFirst of all, the predoa-
inantly cognitive charscter of his psychelogy is immediately
evident through the role of the four functions. Though he
repeatedly stresses the impertance of emotion and affectiv-
ity in psychie life, Jung has no differentiation in affec-
tive life to parallel or equal in importance that of the

cognitive theory of four functions,

Secondly, the differentiations which he arrived at

from his own investigations seem to be definitely related

3 C, G. Jung, Psychological Types, p. 584,
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to the distinctions found in classical cognitive theory.
This is most evident, first of all, in the case of sensation,
Por, he tells us that sensation is: '"perceptien transmitted
via the sense organs amd ‘bedily senses',"® That sensation
has a long history of explicit consideration as a distinct
cognitive function is, of course, well known, But what of
Jung's other irxrational function, namely, the function of
"iatuition"? If we examine the Jungian texts, I believe
that we will find that intuition relates fundamentally to
that area of functioning which Aristotle and 5t. Thomas, for
instance, referred to as internal sensatien. PRor, it is
precisely the powers of imagination and of eatimative sense
which deal with the presentation of wheles not given in the
present sense data aloue, As Jung says:

... Through intuition any one content is presented as

a complete whole, without our being abde to explain

or discover in what way this content has been arrived

at. Intuition is a kind of instinctive apprehension,

irrespective of the nature of its contents, d
This is precisely what we find in the traditional presenta-

tion of imagination and estimation, The product of

4 Ibid,, p. 586,

5 Ibidc' P 568.
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imagination has no necessary connectedness with present sen-
sation or ideation, directly or by way of rationzl conse-
quence, and thus we may say it is essentially irrational,

As in the case with imagination, 50 also is it impossible to
find the ingredients for an estimative perception in the
present given elements. S5t. Thomas expresses this charact-
eristic of a going beyond present sense data in his expla-
nation of the estimative sense: ",,.for the apprehension of
intentions which are not received through the senses, the
estimative power is appaintaﬁ...."&

But if we take it as accepted, then, that there is a
correlation between sensation/intuition and external sense/
internal sense, a problem $till remains., We still have to
determine what relationship, if any, exists between the two
rational functions and the ontological powers differentiated
by classical theught., For we know that since the object of
intelligence is universal being, there is no need for a plu~
rality of purely cognitive powers on the level of intelli-
gence, for all intelligibility falls under the scope of a

power whose object is being., Jung, however, has posited

6 Summa Theologiae, I, q 78, a4, c,
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two rational functions rather than one, How, then, can we
resolve this seeming incommensurability?

Firat of all, the function of *thinking' involves no
particular difficulty, for we easily recognize that Jung is
talking about the functiening of intelligence in its specif-
ically human or ‘''rational™ form.7 But what ontological power
is involved in the functioning which Jung calls "feeling"?

If we consider the phenomenon of feeling as a ra-
tional function, it seems that it too can be located within
the framework of traditional theory. It is a mistake to
look for a distinct cognitive power, however, for what we
are involved with is not a case of pure cognition, It is a
cognitive or rational functioning, but one based on affec-
tive relatedness, Thus 3t, Thomas says:

A man may judge in one way by inclination, as

whoever has the habit of a virtue judges rightly of
what concerns that virtue by his very inclination
towards it..,.. In another way, by knowledge, just
as a man learned in moral science might be able to

judge rightly about virtuous acts, though he had not
the virtue,8

7 "But man arrives at the knowledge of intelligible
truth by advancing from one thing to another; and therefore
he is called rational." 5t. Thomas, Summa Theologiae, I,

q 79, a8, c.

8 Summa Theologiae, I, q 1, a6, ad3,
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Thus even Jung's two rational functions find their
place in traditional theory in the distinction between judg-
ing through pure inteilection and judging through affective

eonnaturality.g

But if each of Jung's four functions were presented
in traditional theory, why credit him with any distinctive
contribution? However, his contribution, and we believe
that it is significant, lies in another direction, PFor
Jung's contribution consists, net primarily in a presenta-
tion of the distinct modes and contents of cognitive pre-
sence, but rather in his discovery of functional types,
This was the discovery that individual knowers frequently
tend to actualize only part of their cognitive potential
and thus they are differentiated as habitually distinct

types of human knowers,
2. Punctional Types

While traditional theorists attended to the distinct

9 Professor Maritain has spent considerable effort
in developing aspects of this latter mode of judging. see,
for example, the appropriate sections of The Degrees of
Knowledge, New York, Scribners, 1959, or The Range of
Reason, New York, Scribmers, 1952, - -
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modes of functioning as essentially distinct acts roeted in
distinect powers, Jung centered his attention on the concrete
human knower and the exercise or employment of his acts and
pewers, His empirical research led him to these functions,
then, not as expressions of ontologically distinct powers
but as empirically discernible exercised '‘biases™ of human
knowers, Thus he says:
cesAt the very ocutset, nature has established marked
differences in their importance for different indi-
viduals, As a rule, one of the four functions is
especially developed, thus giving the mentality as a
whole its characteristic stamp. The predominance of
one or the other function gives rise to typical atti-
tudes, which may be designated thinking types, feel-
ing types, and so on. A type of this kind is a bias
like a vogation with which a person has identified
himself .10
Thus, while the traditional presentation concerned
itself almost exclusively with the question of the specifi-
cation of acts and powers, it can welcome information re-
garding the exercise of those powers and the concrete em-
ployment of cognitive acts, This we believe is precisely
Jung's contribution to our understanding of human knowing

on this matter. Having had this differentiation pointed

10 C. G, Jung, The structure and Dynamics of the
Psyche, p. 124,
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out to us, I believe that each of us can find examples to
illustrate the empirical diversity of functional types. (m
the one hand, the sensation type who is very attentdive to
the precise content and distinctiens in the sensible; and,
on the other hand, the intuitive type who is attentive to
the consideration and/or actualization of possibilities--
whether imaginative possibilities of a pleasing or beautiful
nature, or estimative possibilities regarding the useful,
either technologically or moralistically., In regard to the
rational types we find, on the one hamd, those knowers pre-
occupied with the concept and the linking tegether of con-
ceptual representations and, on the other hand, the discrim-
ination of reality and being by means of, and in terms of,
valuations., And the overriding influence of either the ir-
rational or the rational dimension gives a cast to psychic
life which, on the one hand, is that of chance and sponta-
neity, and on the other hand, that of directedness and order-
ing. But so far we have been concerned only with the Jungian
theory of the existence of the four functions, and the lived
exercise of predominantly one function which characterizes

a functional type, Our next consideration concerns the re-

lationship of the psychic functions to that dimension of the
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subjeect called the unconscious,

B. Psychic Punctions and the Unconscious

As we might suspect, Jungian theory maintains that
the psychic functions have a role to play in the life of the
unconscious, especially inseofar as the conscious life is

excessively one-sided. He says:

...Whatever we persistently exclude from conscious
training and adaptation necessarily remains in an
untrained, undeveloped, infantile, or archaic con-
dition, ranging from partial to complete unconscicus-
ness,... For it is by no means to be assumed that
all those forms of activity latent in the psyche,
which are suppressed or neglected by the individual,
are theredby robbed of their specific energy.ll

Thus, in opposition to the consciously lived functional
life, there is the compensatory functional life which is
largely unconscious., Moreover, there is a certain order
observable in the unconscious functional opposition:

The fact that the natural functions of the psy-
che cannot be deprived of their specific energy
gives rise to characteristic antitheses, which can
beat be observed wherever these four orienting
functions of consciousness come into play., The
c¢hief contrasts are those between thinking and
feeling on the one hand, and sensation and intui-
tion on the other.... These polarities have a

11 Ibid.’ P. 124.
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markedly irritating nature, and this remains true
whether the conflict occurs within the individual
psychelgr between individuals of opposite temper-
ament,

Only certain functions, then, and particularly under the

13 ire singled out and specifically

urge of cultural demands,
developed, The other functions are given only second-~class
existence, suppressed and eliminated to various degrees from
the actually lived psychic life,

However, it may also be the case that the unused
functions are not so much repressed as simply unactualized,
For, in the Jungian theory the differentiation of functions
and their development occurs from an initial undifferentia-
ted unconsciousness, Thus he says: ",,.the unconscious,

where all psychic functions are indistinguishably merged in

the original and fundamental activity of the psyche, 14

12 Ibid., pp. 124-25,

13 C. G. Jung, Psycholegical Types, p. 97.

14 Ibid,, p. 142, It is interesting to compare this
text with the similar thought of J. Maritain: ",,,there
exists a common root of all the powers of the soul, which is
hidden in the spiritual unconscious, and that there is in
this spiritual unconacious a root activity in which the in-
tellect and the imagination, as well as the powers of desire,
love, and emotion, are engaged in common, The powers of the
soul envelope one another, the universe of sense perception
is in the universe of imagination, which is in the universe
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But whether undeveloped or repressed, the main point
of the Jungian theory concerns the existence of an uncen-
scious functional counter-pole to the consciously lived pay-
chic life, with its functional one-sidedness, Thus it is in
agreement with traditional theory insofar as it implies the
existence of the full range of natursl powers, It differs,
then, not primarily in terms of the specification of cogni-

15 but rather in its emphasis on the various

tive functions,
modes of exercising these funetions or powers, In this man-
ner the two analyses are mutually complementary,

But the functional theory of Jung has relevance not
only to the general understanding of the cognitive functions
and their exercise, but als¢ to the understanding of the
specification and exercise of philosophic life itself.

Since it is the task of philesophy to examine the principles

of its own functioning, this consideration remains yet as

14 (cont.) of intelligence." Creative Intuitien in
Art and Poetry, New York, Pantheon, 1935, p. 110,

15 However, this is not to deny the differences in
the order of spacificatien which do exist. For, as we have
seen, there is not a one-to-one correspondence between the
classical distinction of powers and the four functions of
Jung's theory,
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part of our task,
C. Philosophy and Functional Types

The Jungian investigations provide the philosopher
with empirical data which bear on the exercise of the phile-
sopher's own cognitive 1life. That is, insofar as Jung's
data reveels differentdakbons in actually lived cognitive
l1ife in general, it has relevance for understanding the cog-
nitive 1ife of the philesophers, We believe that this data
is important for understanding, for one thing, the perennial
existence of philosephic centroversy, It is likewise valua-
ble for understanding the direction one must take in meoving
toward a more balanced philosophic 1life, But perhaps this
can better be illustrated more concretely,

The contemporary western philosophic scene has, we
know, been dominated by the conflicting claims of the ana-~

lysts and the existentialists.1® If we examine this phenomena

16 What we have observed from our limited experience,
Professor Gabriel Marcel has cbserved from his acquaintance
with international congresses: '"there exists in the modern
world two distinct types of philosophy without any living
communication between them," G. Marcel, The Decline of
Wisdom, New York, Philosophical Library, 1655, p. 50.
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in the 1ight ef the Jungian data, then, it reveals itself in
a somewhat different light. Por, it presents itself not as

a problemn of logic or understanding "ebjective data and con-
clusicas, but rather as a problem of the exercise of a func-
tional bias, The functional biases are, of course, those of
the "thinking" and “feeling® types. The Analysts, we know,
concentrate almost exclusively on the thinking and logical
functions, whereas for the existentialist, logic tends to be
totally excluded and the problem of philosophic life is one
of "invelvement™ and affectivity. Since each of these two
positions rightly has a claim to our appreciation, it is very
easy to make the mistake of “taking sides" and opposing the
other position. Traditionsl philosophic background, however,
should make it essier for us to recegnize that what has a
certain relative value has been erected inte a2 total picture
of cognitive life., Moreover, insofar as the pessibility of

a bias toward "thinking" or "feeling" is a perennial human
problem, we ought not to expect any final resolution of
philosophic controversy which is founded on this functional
bias, The same would apply, of course, to the bias towazxd

either sensation or intuition.
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In the light ef the phenomena of functioenal types,
then, the extremes of rationalism, voluntarism, empiricism,
and intuitionism can more easily be given credit for their
very real centributions, Moreover, it becomes easier to
avoid seeing enly the formal factor of reasoning and evidence
in the genesis of these positiens, Valuable as an under-
standing of the reasoning is, it needs te be complemented by
an understanding of the quasi-efficient causality of func~
tional bias, that is, the influence of an individual's dis-
position to employ only certain modes of cognitive functien-
ing. In this way, we will be at least closer toward under-~
standing a philosophic positien in terms of its totality of
causes rather than in terms of the formal cause alone. But
the empirical data of psycheolegy has a further value for
philosophic life,

As philosophers of "'lovers of wisdem' we are con-
cerned not only with understanding the philosophic positions
of other philosophers, but also, and primarily, with affect-
ing the development of as full a life of wisdom in ourselves
as we possibly can. The science of logic traditionally was
concerned with enabling us to recognize weaknesses in the

articulation of intelligible connections in our thought.
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The new disciplimes in paychology likewise contribute prac-
tically to the Jevelopment of cognitive life. Por, they re-
veal to us the specific iapses in modes ef cognitive func-
tioning which we habitually fall prey to, and they thus show
us the direction further development must take, The practi-
cal discipline of psychology then is a complementary science

17 .na with logic it is of great value in emabling

to legic,
us to consciously work toward the optimum employment of our
human cegnitive powers,

But up to this peint we have considered the theory
of fuactions in isolation from oiher psychic influences, Ve
have considered the differentiation of functional types, the
role of the unconscious life of the functions, and lastly,
sone consequences of this theory for philesophic cognitive
life,

However, the functions are not isolated phenomenz

according to Jung's view, but they are intimately merged

with the psychological attitude, He says:

17 Purthermore, we believe that its empirical data
has relevance even for divisions within logic itself, Thus
the divisions in material logic between demonstratien, dia-
lectic, poetic argumentation, and rhetorical argumentatien
could alaso be meaningfully considered from the standpoint
of subjective functional differentiations.
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cosAS & matter of empirical fact the tweo attitudes,
to which I ahall come back shortly, can seldom be
cbaserved in their pure state, They are infinitely
varied and compensated, so that often the type is
not at all easy to establish, The reason for varia-
tion--apaxrt from individual filuctuations--is the pre~
dominance of one of the conscious functions, such as
thinking or feeling, whie? then gives the basic atti-
tude o apecial character,

The second part of this chapter, then, is precisely con-~

cerned with the relations between function and attitude,
IX. Psychi¢c Punction and Paycheleogical Attitude

In the latter part of Chapter IIl we already con-
sidered the bearing of psychological attitude on cognitive
life in the theory of Jung. However, that consideration
was largely in general terms applicable to the whole com-
plexis of functional 1ife, It remains for us now, having
considered the functions in particular, to consider the
bearing of attitude on the individual functions. In this
section, then, we shall consider, one by one, the various
combinations of function and attitude as they occur in
Jung's presentation, We ahall also include some of our own

reflections and comments on these variations.

18 Two Essays on Analytical Psycholo (Collected
Works, VII), New York, pm""‘“ltheo:n""', 1053, p. 43.
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A, Sensation and Attitude

In the presentation of the sensation function Jung

says:

...5ensation is related not only to the ocuter stimuli,
but alse to the inner, i.e. to changes in the internal

—

organs.,.. Because sensation transmits physical

changes te consciousness, it also represents the phy-

siolegical impuise, 1Y
Thus we can see the foundation for a possible differentiation
of sensatien types into the extraverted and the intreoverted
styles, PFor one may attend primarily to the external object
stimulus or to the subjegtive psysiolegical alteration, But
it seems that this differentiation offers difficulties in
terms of a correlation with traditional theory., Por, in
traditional theory, sensation deals with or presents the
Yother,' and it is thus essentially extraverted in nature,

However, once again we have to admire the thorough-

ness of the classical researchers, for their work again dis-
plays an awareness of this area of psychic functioning., As
we have said, the function of extraverted sensation corre-

lates very easily with what earlier thinkers called external

sensation., But in addition, the function here called

19 Psychological Types, pp. 585-86.
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introverted sensation seems to be none other than that activ-

ity which the ancients culled the operation of the sensus

ccmmunis.za

As 5t. Thonmas says:

ce.the common sense; to which, as to a common term,
all apprehensions of the senses must be referred:
and by which, again, all the intentions of the
senses are perceived; as wheu someone sees that he
sees. For this cannot be done by the proper sense,
which only knews the form of the sensible by which
itids immuted, in which immutation the action of
sight is completed, and from which immutation fol-
lows another in the gommnon sense which perceives
the act of vision,2!

Thus the empirical psychological differentiation of extra-
verted and introverted attitudes in sensation can be corre-
lated with two distinct powers in traditional thought. In
external or extraverted sensation the concentration of atten-
tion is centered on the external sensible--in introverted

sensatien, or sensus communis functioning, the center of

attention i3 the experience itself rather than its object,

Insofar as traditional theorists recognized the ontological

20 For a thorough study of this senss, see:
E. J. Ryan, The Role of the ‘Sensus Communis' in the Philos-
ophy of 5t. Thomas Aquinas, Carthagena, Ohio, Hnssencer
Press, 1951,

21 Summa Theologiae, I, g 78, 24, ad2,
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distinction of these two powers, it seems in accordance with
their theory that a heightening of the exercise of one power
together with the diminishment of the exercise of another

would be a readily deducible possibility.
B, Intuition and Attitude

As in the case of sensation, 30 also may intuition
enter into a further differentiation insofar as it occurs
under the rule of an extraverted or an introverted attitude,
Thus Jung says:

According to the manner in which intuition is
employed, whether directed within in the service of
cognition and inner perception or without in the
service of action and accomplishment, the intro-

verted and extraverted intuitive types can be
differentiated, 22

At first sight, it would seem that this further differenti-
ation should be very simply correlated with the classicail
distinction between the internal senses of imagination and
estimation, However, it seems that on this point the tra-
ditionalist is able to carry Jung's differentiation further,

and to some extent, at least, make it more precise,

22 psychological Types, p. 569,
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Pirst of all, it would seem that imagination itself
could be validly differentiated into an extraverted and an
introverted variety. Certainly there is such a difference
between the artistic vision which is directly linked with
the external thing but which in:its originality is not given
by that external thing, and, for example, the literary fan-
tasy having no such direct 1ink with the external thing.
Again, the concern or interest in action and accoemplishment
might be accomplished by the estimative sense in an extra-
verted manner or by the memory inm an introverted and unin-
volved manner. Both of these activities fit the general
definition of intuition insofar as they invelve an appre-~
hension of something outside the presently given objective
data, and so they would seem to be differentiations validly
included within the scope of the intuitive function. Jung's
data, then, helps us to better understand the richness of
variety in the functioning of the internal aenses of tradi-
tional theory, while traditional theory can help us to de-
termine further refinements in the differentiations of in-
tuitive functioning for the Jungian theorists,

It should be pointed out, perhaps, that there is

no intention here of delimiting the role of intuition to
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only a sensory function. It is only that this is the area
where problems with the Jungian analysis might more easily
arise, and we have tried to indicate how we believe the
lines of a solution might be developed. The classical "in-
tellectus"” or "intuitus' also shares in the character of
presenting what is not given by the sense data itself, and
thus it would not be opposed to the Jungiam notion of an
intuition., In a sense we might say that in the act of sim-
ple apprehension we apprehend a possibility of a2 mode or
type of being and in the act of judgment we affirm that that
possibility is realized in act in these individuals or that
group of things. Sometimes a possible mode of being which
is affirmed to be realized in act is later recognized as
merely a possibility and not actually realized in the in-
stances in questien, Intellectual speculative intuitfen,
then, as well as an inventive idea, could be validly in-
cluded in the phenomenolegical class of "intuitions." In
both instances the given is not the raw objective sense
data, Primitively, however, Jung's function of intuition
appears to be directly expressive of imaginative and esti-
mative sense functioning phenomenologically, rather than

ontologically, considered,
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C. Thinking and Attitude

The functions of thinking and feeling, as has been
peinted out, are the rational functions in the Jungian anal-
ysis, and their role is paramount, As a matter of fact,
most of the discussion in Chapter III on the relevance of
attitude for cognitive 1ife concerned the function of t{hink-
ing. But thinking is a specific mode of cognitive life for
Jung, as has been imdicated, Por: 'Thinking is that psy~
chological function which, in accordance with its own laws,
brings given presentations into conceptual connection."23
Can we specify the correlation of the "thinking" functien
with classical theory, then, in any precise manner?

It would aseem that the "thinking" phenomena which
Jung has reference teo are precisely those acts comprised
within the scope of what was formally called the act of
reasoning. Whereas intuition is responsible for creativity

and originality, thinking establishes rational connected-

ness when it is allowed to prevail and to be exercised in a

23 Ibid., p. 611,
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developed manncr.z4 Now the "thinking" function is also in-
fluenced in its exercise Ly the difference in the psycho-
logical attitudes of introversion and extraversion, Insofar
as consciousness is extraverted, the standard of thinking
is one"taken frem objective conditions, no matter whether
this be directly represented by an objectively perceptible
fact, or expressed in an ¢bjective idea.'> On the other
hand if the thinking is introverted "facts are of secondary
impertance; what, apparently, is of absolutely paramount
importance iz the development and presentation of the sub-
Jective 1dea."26

Again, it would seem that the closest correlations
of traditional theory with these phenomeana of extraverted
and introverted thinking are found in the differentiations
expoded within the act of reasoning. Per instance, the dis-

tinction between g priori and a posteriorl arguments would

seem to be expressive of the phenomena of introverted and

24 On the respective roles of intuition end reasen-
ing in science see esp, Ibid,, pp. 75-77.

25 1bid., p. 428,

26 Ibid,, p. 481,
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extruverted thinking, JaAgaias tne difference in Labituai
nodes of resolving judgments would seem to be likewise rela.
vant, If, for example, the thinking stays on the level of
the abstract, even though 3 resolution to the individual ob-
jecta of sense might be inm order, the thiunking might very
rightly be called introverted, Contrariwise, if the thinke-
ing were of an imductive variety which simply arrived at em-
pirical concepts which, though universal, concerned tne gen-
sible only in its sensibility, we might rightly c¢all it
extraverted thinking.

Though these differentiations which parallel the
Jungian analysis were made by earlier thiokers, it might e
well to again recalil the differenges in treatment. The an-
¢ients consldered these diffeventistions as expressing the
different modes of psychic 1ife or the diffevent rational
powers, Jung, however, arrived at these differeantistiouns
from considering the way in which actual individual human
knowers exercise their cognitive iives and drawing enmpirical
or phenomenological categeries from this data. The starting
point and main concern in the one case was the differentia-
tiona of nature, in the other case the differentiations in

exercise, The [wo analyses seem, acwever, to complement
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each other, or at least to call for a symbiocsis, To effect
this symbiosis, however, the one must move from nature to
exercise and the other from exercise to nature. But we need
to press on now and censider the effect of pasychelogical
attitude on the fourth function, namely, the function of

feeling.
D, Peeling and Attitude

We must be careful te recognize with full impact
the importance of the functien of feeling in the Jungian
analysis. It is net a secondary function compared te think~
ing but may have every bit as wmuch validity, if not more.
Jung says: "Feeling often arrives at coanvictions that are
different from those of the intellect, and we cannot always
prove that the convictions of feeling are necessarily in-
feriew."27 But, rational connectedness established between
things through feeling is 2 connectedness rooted in valua-
tion or affect. By the thinking function we develop an in-
telligivle differentiation and ordering of reality, or we

possess reality according to this intelligible order and

27 C, G, Jung, The Strueture and Dynamics of the
Psyche, p. 318.
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differentiation. By the feeling function we possess an
affective and valuational ordering which may be every bit

as developed, both with respect to differentiation and inte-
gration as is the intelligible order achieved by the think-
ing function.

Again, however, this function, too, admiss of atti-
tudinal differentiation insofar as the center of attention
may be swung over either to the side of the other or to the
side of the subject., That is, the rule or dominant element
in the affective or valuational order may on the one hand be
taken from the empirical or at least cbjegtive value systenm,
whereas, on the ether hand, it may be principally determined
by the subjective value system of the peraon, Valuation nmay
tend to be centered in and around some objective other,
whether of a concrete or ideal character, or it may tend to
be centered in and around the subjective, whether the con-
crete subject or his "feelingly" abatract valuational schema,
Depending on which attitudinal direction is habitually adop-
ted then, the psyshic life will be characterized as that of

either the introverted or the extraverted feeling type.38

28 '"Feeling in the extraverted attitude is orien-
tated by objective data, i.e. the object is the
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We might ask ourselves at this peint if there is any
connectien between this Jungian theory of attitude and feel-
ing and traditional theory. Pirst of all, as we have already
indicated, the feeling function seems to refer te that type
of functioning which earlier was called knowledge by affec-
tive counaturality., Earlier investigators noted the exist-
ence of this type of awareness and they also noticed that
it was especially relevant to the sphere of moral knowledge,
And it seems that we can now add to their considerations by
bringing the theory of psychelegical attitudes into con-
frontation with the phenomena whieh they neted.

Taking the earliest form of moral judgment first, we
might note that the development of moral judgment in the
child ia 2 development whieh takes its rule and standard
from witheut., The valuational structure of the parents and
society are ordinarily assumed by the child into himself.
This, then, is clearly the exercise of an extraverted atti-
tude with regard to valuation. The standard of valuation

is outside and objective. Now this is that part of moral

28 (cont.) indispensable determinant of the kind of
feeling. 1t agrees with objective values...." Psychological
ziggg, p. 446, "Introverted feeling is determined prin-
cipally by the subjective factor.” Ibid., p. 4B9ff.
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development which Aristotle was referring to when he said
"One who is to listen intelligently to lectures about what
is ncble and just and, generally, about the subjects of peo-
1itical science must have been brought up in good habits."z9
On the other hand, however, if one is to attain to universal
valuations an introverted dimension is required. For Jung,
the attainment of the universal is the schievement of “the
introverted feeling type, whose feeling reaches an abstract
and universal character amd can establiah permanent val-
ues."3° The moral philcsopher's interest in universally wvalid
valuations, then, insofar as these interests relate to real
valuations, ptesuppesesan introverted feeling dimension,
Again, however, if the moral thinker's consciously attained
universal valuations are to have relevance for him in his
actually exercised practical or prudential judgmeat, an ex-~
traverted dimension i3 required, Por it is in the extza-
verted valuation that one is directed teoward the existent

thing as an instance of a universal value incarnated in that

29 Aristotle, Nichomachean Ethics, Bk. I, Ch. 4,
1095b P 4-60

30 Psychological Types, p. 125,
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individual thing or uetiun.3l BExtraverted and introverted

feeling then have relevauce to the order of moral training,
moral philosophy, and conscious prudence,

But the further differentiations introduced in the
psychic functions because of differences in extraverted or
introverted attitudes does not end the matter, There is
still the factor of the unconscious to be taken into com-
sideration in understanding attitudinalized, functional,

psyehic life,
II1. PFunction, Attitude, and the Unconscious
A, Primary Punction and the Unconsciousness

We have already indicated how, in the Jungian theory,
the unconscious stands in a compensatory relationship to
consciousness, Our task now is to spell this out more par-
ticularly in the 1ight of our fuller considerations of atti-
tude and function, But first let us review the factors

which must be accounted for.

31 One might here develop the theme of full practical
knowledge as involving both an introverted or "essential"
feeling dimension, and an extraverted or “existential"
feeling dimension., Both are, of course, required.
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Insofar as the conscious percpective is habitually
characterized by an extraverted or an introverted attitude,
then, the unconscious manifests or contains the oppesite
attitudinal characteristic. If the conscious standpeint is
extraverted, the unconscious is the seat of introverted fac-
tors, subjective ideas and valuations., If the conscious
standpoint is introverted, the unconscious reveals a hidden
tie to the object and the objective value structure,

Again, we have seen that the functions are distri-
buted by Jung in terms of two pairs of opposites, standing
in compensatory relation to each other, Thinking and feel-
ing are related as opposites and sensation and intuition are
also related as opposites, And, insofar as one function is
habitually lived, the oppesite function is found te be rele-
gated to the unconscious,

And finally, thinking and feeling are grouped to-
gether insofar as they are rational functions, and sensation
and intuition are grouped together as irrational functions.
Insofar as the conscious standpoint is that of "rationality,"
taken in the broad sense, the unconscious is characterized
and is the source of the irrational and chance. 1In the

opposite case an irrational and chance quality of the con-
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scious psychic is underwritten by an unconsciously ordered
or rational connectedness,

Putting all these factors together, then, we can say
that whatever function and attitude predominates in conscious
functioning will be counterbalanced by the opposite or the
combination of opposites in the unconscious., Thus, as an
example, we might censider Jung's description of an extra-
verted feeling type. PRirst of all, he says for the extra-
vert:

es.the most highly differentiated function has a
constantly extiraverted application, while the in-
ferior functions gte found in the service of
1ntroweraion,...3

Aond further, for the extraverted feeling type:

...The extraverted feeling type is a classical example
of this, for he enjoys an excellent feeling rapport
with his entourage, yet occasionally opinions of an
incomparable tactlessness will just happen to hiam,
These opinions have their source in his inferior and
subconscious thinking, which is only partly subject

to control and is insufficiently related to the ob-
Ject; to a large extent, therefore, it can operate
without consideration or responsibility.33

Thus, in this example of the extravert feeling type

the unconscicus contains an introverted thinking

32 Psychological Types, p. 426,
33 Ibid., pp. 426-27,



PSYCHIC PUNCTION 156

characterized by chance or irrationality. However, there
is one further complicating factor in the total combination
of function, attitude, and the unconscioua in the Jungian
theory. This is the aspect of an auxiliary function to the

primarily differentiated function.
B. Auxiliary Function and the Unconsciocus

As might be inferred, perhaps, from what we have al-
ready considered, the functions other than the primarily
differentiated function do not stand on an egalitarian bLasis,
As a matter of fact, the empiricel data reveals that there
is a difference in their connectedness to the coascicusly
exercised predominant function, Jung says:
essdcCurate investigation of the individual case
consistently reveals the fact that, in conjunction
with the most differentiated function, another
function of secondary importance, and therefore of
inferior differentiation in conscicusness, is con-
stantly Ereaent, and is a relatively determining
factor,3

Moreover, it is not any one of the less differentiated

functions which may perforam this complementary function,

Thus Jung goes on to say:

34 Ibid., p. 513,
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...Naturally enly those functiona can appear as
suxiliary whose nature is not oppgeed to the leading
function, Per inatance, feeling can never act as

the second function by the aide of thinking, because

its nature stands in too strong a comsrast to-thinking.
Thinking, if it 1s to be real thinking and true to

its own principle, must scrupulously exclude feeling....

Experience shows that the secondary function is
always one whose nature is different from, though not
antagonistic to, the leading function: thus, for ex-
aaple, thinking, as primary function, can readily
pair with intuition as auxiliary, or indeed equally
well with sensation, but, aa already observed,
never with fuellnﬂ.is

Thus, to fully characterize the consciously lived psychic
life, the auxiiiary function ought to be brought into the
picture., The mode of experience is characterized by habi-
tual extraversion or introversion, It is also character-
ized by a primary functiom. And, this primary function has
a specific character dependent on the auxiliary function
with which it is conjoined, Jung says:

...Prom these combinations well-known pictures

arise, the practical iatellect for inatance paired

with sensation, the speculative intellect breaking

through with intuition, the artistic intuition which

selects and presents its imagea Ly means of feeling

judgment, the philosephical intuition which, in

league with a vigorous intellect, translates its vis-
ion into the sphere of comprehensible theught, and

35 Ibitd-, ppl 514""150
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28 so..fo‘r'fh.36

Now this additional feature in the total picture of con-
scious functioning haa a corresponding image in the picture
of the unconscious, That is, it is net aimply the opposites
of attitude and primaxy function which are found there, but
alseo & kind of auxiliary function to the primarily re-
preased. Thus Junrg says:
A groupiug of the unconscious functiona also
takes place in accordance with the relationship of
the conscious functions. Thus, for instance, an
unconscious intuitive-feeling attitude may corre-
spond with a conscious practical intellect, whereby
the function of feeling suffers a relatively
stronger inhibitiem than intuition,37
Por persons familiar with traditicnal discussions
of human knoewing this association of an auxiliary function
with the primary function should come as no surprise, For
we know that it was a commonly asserted thesis that human
knowing invelved the simultaneous functioning of rational
and irrational power, Whether external senae or internal,

the irrational powers were said to be involved net only at

the origin of intellectual experience but also whenever

36 Ibid.. WQ 515"1&1

37 Ibid., p. 516.
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those objects were actually considered.® Purthermore, this
association of the rationmal pewer with an irratisnal power
was differentiated into habitual associations with external
sensation or imagination as, for example, in the habits of
natural philosophy and mathematics. Again, writers like
Professor Maritain have developed an analysis of other areas
of human experience whese the intelligibility based on and
expresaive of affective involvement is conjoined with ir-
rational clcnents.zg The Jungian differentiation then seems
to be an observing of differentiations on the smpirical
level which are relsted to observed differentiating features
of certain habits of knowledge or experience. But we would
1ike to cenclude this chapter with yet a few reflectiens on
the implications of our new considerations feor philosephic
life,

C. Further Reflections on Philesophic Life

38 See, for example, Summa Theologiae, I, q 84, a7,
‘Whether the Intellect Can Actually Understand through the
Intelligivle Species of Which It 1Is Possessed, without
Tuzrning to the Phantasms?"

39 Por example, J, Maritain, Creative Intuitien An
Art and Poetry, New York, Pantheon, 1953, pp, 122-23, 328,
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We have concluded our presentation of Jungian theery
regarding psychic content as influenced by primary and aux-
iliary functions, both in conscious expression and in uncon-
sciousness, And, we have considered that content as also
dependent upon the superordinate influence of psychelogical
attitude., We believe that we areinow in a better position
to understand and appreciate the full range and variety in
the content of paychic life that we earlier referred to,

The understanding of this variety, we believe, is especiglly
valuable for understanding the philesephic endeavor,

Por one thing, it epables us to see that the dif-
ferences in philosophers' conceptions of the philesophic
life are not as irreconcilable as might appear, nor are
these differences simply the result of errors or defects in
reasoning, They are reflections on the way in which the
psychic life is actually exercised and thus they are des-
cribing the real and actual., However, it is instructive
to note that the style of cognitive life which they describe
is first of all not restricted to those who can reflectively
c¢onsider it. For cognitive styles are commonly exercised
modes of cognitive bias, Insofar as a great many people

will have an attraction for a particulsr style of cognitive
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functioning (either because of likeness or need) ecach of the
ma jor philospphies will have a substantial following. This
following will undoubtedly be related to the predominant
psychic conditions and needs of the times, rather than the
maturity and value of the revelations by the philosopher,
This presents us with 2 new appreach to the reality and prob-
lem of philoscophic pluralism. But there are also implica-
tions for the problem of philosophic education.

It would seem for one thing that the study of the
history of philosophy, which is Jjustly valued, should be
cemplenmented by the also valueble atudy of comparative
philosophy, along the lines revealed by an empirical-
philoaophical enquiry such as we have attempted to conduct
here, We believe, moreover, that one whose perspective is
rooted in a metaphysical tradition such as Aristotelian-
Thomistic philosephy, is in an especially favorable position
with regard to the working out of this comparative study,
That this study is valuable seems to follow from our cen-
clusien regarding the understanding of philosephic plural-
ism as related to psychic bias,

In addition to the implications for general phile-

sophic education, there are also important implications for
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individual or personal intellectual development, It would
seem that the main effort of an individual in pursuing his
philosophical development is commonly directed outwardly
toward the assimilation and consideration of an ever-widen-
ing sphere of materials, However, the evidence from psycho-
logical materials would seem to reveal another direction
that ought to be conaciously pﬁtuued simultaneously. This
is the direction of an expansion of consciousness by means
of the assimilation to consciousness of, perhaps, a re-
pressed attitude, or on the other hand, of a relatively un-
conscious and undifferentiated type of psychic functioning.
After our detailed consideration of psychological attitude
and psychic functions perhaps we might bDe excused if we
assune an understanding of our meaning here without the

use of examples to illustrate our poiut,

But in the enriching of one's philoseophic style
through the actualization of these unused potencies, the
psychologist warns that care must be taken, The deepest
layers of the unconscious cannot be validly taken by storm,
but they must be approached gradually, Concerning this

process Jung says:

«ssFor I have frequently observed the way in
which a physician, in the case of an exclusively
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fntellectual subject, will do his utmost to develop
the feeling function directly out of the unconscious.
This attempt must always come to grief, since it in-
volves too great a violation of the conscious stand-
point. Should such a violation succeed, there en-
sues a really compulsive dependence of the patient
upon the physician, & 'trausference' which ¢an be
amputated only by brutality, because such a violation
robs the patieant of a standpolut--his physician be-
comes his standpeint., But the approach to the uncon-
scious and to the most repressec functiou is diun-
closed, as it were, of itself, and with more adequate
protection of the conscious stamdpoint, waen the oy
of development is via the secondary function--thus in
the case of a raticnal type by way of the lrrational
function., For this lends the conacious standpeoint
such a range and prospect over what is posaible und
imminent that consciousness gains an adequate protection
against the deatructive effect of the uncomscious, 40

But cognitive "style” is not the ounly Jactor to bLe
taken into account when considering the variety iu psychic
life or in the philosophic iife, Though it is an impertant
determinant, one must also consider or understand the role
of i{lluminating principles in the order of knowing. PFor,
one and the same type of attitude or functioning may yield
different total results if the illuminative principles are
different., The Jungian analysis contuains important dis-
cussions then, not only of the empirical diversity of aiti-

tude and functioning and its involvement in conscious and

40 C, G. Juag, Psychological Types, p. 516,
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unconscious dimensions, but also discussions of the divers-
ity of principles and their role in human psychic 1life. In
the next chapter, then, we shall turan our atteation te the

Jungian treatment of these cognitive principles,



CHAPTER V

THE COLLECTIVE UNCONSCIOUS AND THE PRINCIPLES OF KNOWING

In earlier chapters, the topic of the unconscious
was discussed in its relevance to apecific zspects of psy-
chic life., It was discussed in relation to the question of
the constitution of the fundamental cognitive subject, It
was discussed in relation te the question of the exercise of
psychological attitude. And it was discussed in relatiem to
the question of the exercise of the psychic functions, beth
alone and in conjunction with attitudinal influences, How-
ever, the unconscious is so important an aspect of Jungian
theory that it still requires a further treatment im its
own right. In fact, the Jungian influence in such extra-
psychological areas as literature, art, etc., has probabiy
been most pronounced in counection with his researches in
the "coellective unconscious." Ve believe that this area of
research has special interest for the philosopher also, and
we shill shortly consider some of these points of interest,
Pirst of all, however, we must consider some preliminary
questions., And the firat such question that we shall con-

sider concerns the Jungilan view of the unconscious, What is
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Jung's tasis for speaking of a "collective unconscious,

and what is i{ts nature?
I. The Collective Unconscious
A, The General Theory of the Collective Unconscious

Before we enter into any treatment of specific con-
tents of the collective unconscious, we must first inqQuire
as to why this factor was posited at all, What was the path
that led Jung te¢ introduce this highly controverted dimen-
sion, and what i3 the general outline of territory defined
by this realm? After we have been able to satisfy ourselves
somewhat on this point, then, we will take up the gquestion

of the specific contents of the collective unconscious,
1. The Existence of the Collective Unconscious

In the Jungian analysis, the "collective uncon-
scious™ is a region of the unconscious set off from the
"personal unconscious.,™ While the personal unconscious con-
tains the idiosyncratic and individualistic content, the
collective unconscious contains what is common to the whole

hunan community, Thus he says:
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...According to my view, the unconscious falls inte
two parts which should be sharply distinguished from
one another., One of them is the personal unconscious;
it includes all those psychic contents which have been
forgetten during the course of the individual's life,
Traces of them are still preserved in the unconscious,
even if all conscious memory of them has been lost,

In addition, it contains all subliminal impressions

or perceptions which have too little energy to reach
conscicusness. To these we must add unconsciouns ¢on-
binations of ideus that are still too feeble and too
indistinet to ¢ress over the threshold. Finally, the
personzl unconscious contains all psychic contents
that are incompatible with the conscious attitude,
This cemprises s whole group of contents, chiefly
those which appear morally, aesthetically or intel-
lectunlly inadmisaible and are repressed on account of
their incompatibility....

The other part of the unconscious is what I call
the imperscnal eor collective unconsciocus, As the
nanme indicates, its contents are not personal but
coliective; that is, they do not belong to one indi-
vidual alone but to a whole group of individuals,
and generslly to % wheole nation, or even to the
whole of mankind,
A8 might be expected, the collective unconscious is
a deeper amd less sccessible stratum in the unconsciocus, In
a text similar to the one just quoted, he stresses this
aspect of the "primacy of the universai® in the paychic

dimension, He says:

1 C, G, Jung, The Structure and Dynamics of the
Ptgha, (Collected Werks, vel, Vill), New York, Pantheou,
1960, p. 310, See alse C, G, Jung, Archetypes and the

Collective Ungconscious, (Collected Works, Vel. IX, PFart 1),
w York, Pantheon, 1959, p, 42,
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A more or less superficial layer of the uncon-
scious is undoubtedly personal, I call it the per-
sonal unconscious. But this personal unconscious
rests upon a deeper layer, which does net derive
from personal experience and is not a personal ac-
quisition but is inbormn. This deeper layer I call
the collective unconscious. I have chosen the term
veollective' because this part of the unconscious
is not individual but universasl; in contrast to the
personal psyche, it has contents and modes of be-
haviocur that are more or less the same everywhere and
in a1l individualzs, It is, in other words, ldentical
in all men and thus constitutes a common psychic sub-
strate of a suprapersonal nature which is present in
every one of us, 2

But lest we be guilty of fostering a misunderstand-
ing of the theory of the collective psychic in Jung, a warn-
ing is perhaps in order at this time, The whole collective
realm according to Jung is composed of both 2 conscious and
an unconscious dimension. It should not be thought that the
collective is simply identified with the unconscious reaim.
Thus Jung says:

«sotgo~-coOnsciousness seems to be dependent on two
factors: firstly, on the conditions of the collective,
i.e,, the sccial, consciousness; and secondly, on the

n:chetyges, or dominants, of the collective unceon-
scious,

2 C. G. Jung, Archetypes and the Coliective Uacon-
scious, pp. 3-4,

3 Jung, The Structure and Dynamics of the Psyche,
pp. 217-18. -
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Moreover, these two realms are sei in the general relation-
ship of a potentiality of opposition. Por, "if the subjec-
tive consciousness prefers the ideas and opinions of collec-
tive consciousness and identifies with them, then the con-
tents of the collective uncouscious are represaed."“ How-
ever, aven if they are net set in deliberate oppeosition to
one another it seems as though there is & kind of natural
and automatic division between the realm of collective con-
sciocusneas and the collective unconscious, Thus Jung says:

ceoWe can hardly avoid the conclusiou that between

colliective consciousness and the cellective uncon-

scious there is an almost unbridgeable guif over

which the subject finds himself suspended.>

In the writings of Jung, however, the dimension of

collective consciousness, though recognired, tends to be
given but alight attention; and it is very easy to form the
impression that for him the collective is something which

pertains to the realm of the unconscious alone., As we have

shown, however, this is not the case,®

4 Ibid., p. 219,
5 Ibid., p. 218,

6 However, it is very interesting to compare Freud's
continuous atteantion to collective consciousness, as intro-
Jected in the structure of the "superego,” as contrasted



COLLECTIVE UNCONSCIOUS AND PRINCIPLES OF KNOWING 170

The collective unconscious, then, though it is most
cemmonly set in opposition or contrast to the personal un-
conscious, is also differentisted from collective conscious-
ness, Consciousness haa & collective and a3 personal dimen-
sion, and unconsciousness, likewise, has a collective and a
personal dimension, The more basic and inaccessible level
is that of the collective unconscious,

In positing the dimension of the collective uncon~
scious, Jung has no wish to go beyond the realm of an enm-
pirical phenomenological enquiry., Thus he says:

.« .Although this reproach of mysticism has frequently
been levelled at my concept, I must emphasize yet
again that the concept of the collective unconscious
is neither & speculative nor a philosophical but un
empirical matter, The question is simply this: are
there or are there net unconscious, universal forms
of this kind? If they exiat, then there is a ragion
of the psyche which one can call the collective
unconscious,

And there is no doubt in Jung's mind that there is such an

actual region., He presents a great mass of material in his

6 (cont.) with Jung's continuocus attention to the
collective unconscious. We believe that this difference is
an important attribute of the psychological differences
between those two thinkers,

7 C. G. Jung, Archetypes and the Collective Uncon-
scious, p. 44,
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writings as a basis for this belief, and he alludes to the
existence of even more evidence:

I could preduce many more pictures from all parts
of the world, and one would be astonished to see how
these symbols are governed by the same fundamental
laws that can be observed in individual mandzlas,

In view of the fact that all the mandalas shown here
were new and uninfluenced products, we are driven to
the conclusion that there nust be a transconscious
disposition in every individual which is able to pro-
duce the same or very similar symbols at all times and
in all places, Since this disposition is usually not
a conscious possesaion of the individual I have called
it the collective unconscious,...

But though we might be prepared to admit the introduction
of this dimension of the unconscious as a real phenomeno-
logical factor, there are soue difficulties with Jung's pre-

sentation regarding its general nature,
2. The Nature of the Collective Unconscious

As we have juat pointed out, Jung claimed no philo-
sophical status for the collective unconscious, However, at
times he clearly goes beyond the legitimate range of opera-
tion of his empiricism., He seems to be skirting very close
to a physicalistic reductionism, for instance, when he says:

...The unconscious is the psyche that reaches down
from the daylight of mentally and morally lucid

8 Jung, Ibid., p. 384,
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consciousness into the nervous system that for ages
has been known as the “sympathetic." This does not
govern perception and muscular activity like the
cerebrospinal system, and thus contrel the environ-
ment; but, though functioning without sense-organs,
it maintains the balance of life and, through the
mysterious paths of aympathetic excitation, neot
only gives us knowledge of the innermost life of
other beings but also has an inner effect upon them,
In this sense it is an extremely collective systenm,

the operative basis of all participation mystique,...9

It is in the considerations of the collective unconscious,
then, that we return to some of ocur earliest considerations.
Fer it is in inveatigating the collective unconscious that
the puzzles regarding the counstitution of the knowing subject
are again activated. PRor in these excursions we find that
Jung frequently found himself “obliged to undertake a more
general analysis of the nature of the psyche."10 And in do-
ing so we find him encountering, once again, the problems
regarding the knowing subject. To quote again from a text
which seems to go in the direction of the materialistic
reduction, we find Jung saying:

Juast as the “paychic infra-red)}' the biolegical

inatinctual pasyche, gradually passes over into the
physiology of the organism and thus merges with its

9 Ibid. y pp. 19""30.

10 Jung, The Structure and Dynamics of the Psyche,

P. 215,
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chemical and physical conditions, so the 'psychic

ultra-violet," the archetype, describes a fiedd

which exhibits none of the peculiarities of the physi-

ological and yet, in the last analysis, can no longer

be regarded as psychic, although it manifests itself

psychically., But physiological precesses behave in

the same way, without on that acceount being declared

paychic, 11
But we know from our earlier comnsiderations that it is dif-
ficult to find a clear unanimity of expression on the ques-
tion of the fundamental nature of the psyche and of the sub-
ject, On the question of the collective unconscious, then,
we can only refer the reader to our general conclusions in
chapter two, There we stated as a tentative hypothesis that
Jung maintained a phenomenal dualism with an apparent meta-
physical monism, admitting at the same time our hesitancy
about this conclusion, The question about the fundamental
nature of the collective unconscious then merges with the
question of the fundamental constitution of the knowing sub-
Ject. But in our last text we used a passage which referred
to the "archetypes,” and we need to press our consideration
further into the theory of the collective unconscious in
order to direectly engage ourselves with this key to a fuller

understanding of the cellective unconscious. Our next

11 Ibid., p. 215,
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concern, then, is to explicitly deal with the archetypes of

the collective unconscious,
B. Arxchetypes of the Collective Unconscious

It is conceivable that one ¢ould hold a theory which
inciuded a colliective unconscious without that theory being
that of Jung. That is, one could maintain that there is a
psychic dimension distinct from and perhaps oppesed to col-
lectively lived mentality, and to personal or idiosyncratic
mentality. However, there is still the question of whether
or not this system is monistically constituted, For Juag,
it is decidedly not monistic, for “the unconscious is not a
second personality with erganized and centralized functiona
but in all prebability a decentralized congeries of psychic
procelsea.”lz However, though not menistic, or even central-
ized, there i3 not simply particularity in the unconscious,
He says:

THe cencept of the archetype, which is an indise

pensable correlate of the {dea of the collective un-
conscious, indicates the existence of definite forms

in the pﬁyegg which seem to Le present always and
everywhere,

12 Archetypes and the Collective Unconscious, p. 278,
13 Ibid., p. 42,
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Moreover, in Jung's theory it is precisely the archetypes
which constitute the content of the collective unconscious
as a collective system containing an intrinsic pluralism,
The "archetypes' are to the collective unconscious what the
tgemplexes® are to the personal unconacious, But what are
some of the sources from which Jung was able to derive the

existence of this pluralistic archetypal aystem?
1. The Existence of Archetypes

Rirat of all, the term "archetype" or its meaningful
equivalents has a long history according te Jung, and be
claims to find it at least in Plato, Philo Judaeus,
Irenaeus, Dionysius the Areopagite, and St, Angustine.14
Jung, them, is not claiming complete originality in having
recourse to archetypal factors, but only renewed interest
and perhaps a heightened sense of their importance, In
additien to this authoritative basis, however, Jung also
claims that there is direct evidence for the existence of

archetypes. Though it is difficult to recoguize the exis-

tence of these factors, they are discernible through their

14 Ibid, . 4,
ii % p aea iégoi yog, The Structure and
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effects, He says:

...Archetypes, so far as we can observe and experi-
eance them at all, manifest themselves only through
their ability to erganize images and ideas, and

this is always an unconscious process which cannot be
detected until afterwards, 13

They arc known then, a pesteriori, through their organiza-
tional effect. More specifically it was filrst of all hias
experience in the realm of the pathelogical which led Jung
to formulate the theory of the collective unconsclous and
the archetypes., Prom this begianing, however, his re-
searches branched fay out and he discovered a far more ex-
tended relevance for his theery. Thus he says:

It was this frequant reversion to archaic forms
of asseociation found in schizephrenia that first gave
me the idea of an unconscious not consisting only of
originally conscicus contents that have got lost, but
having 2 deeper layer of the same universal character
as the mytholegical metifs which typify human fantasy
in general. These metifs are not invented so much as
discovered; they are typical forms that appear spon-
taneously all over the werld, independectly of tra-
dition, in myths, fairy-tales, funtasies, dreans,
visions, and the delusional systems of the insane, 10

15 The Structure and Dynamics of the Psyche, p. 231,

16 C. Jung, %ﬁ%an chogenesis of Mental Diseanse, (Col-
lected Works, Vol, 111}, New York, Pautheen, 198G, p, 261,
And again: "Insane people frequently produce combinations of
ideas and symbols that could never be accounted for by exper-
iences in their individual lives, but only by the history of
the human mind.' (cont.)
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And Jung has many hundreds of pages deveted to the presenta-

tion of the evidence of these recurring motifa.”

Twe sources of evidence which he presents scem to
have special preobative power. These pertain, not to the
psychic products of schizephrenia, but to the psychic expres-
sions of primitives and of very young children, Reparding
this latter experiential field, he says:

The ¢hild's psyche, prior teo the stage of ego-
consciocusness, is very far from beiung empty and
deveid of content. Scarecely has speech developed
when, in next to ne time, consciousness is present;
and this, with its momentary contents and its memo-
ries, exercises an intensive check upon the previous
collective contents, That such ¢ontents exist in
the child who has not yet attained to ego~conscious-
ness is a well-attested fact., The most important
evidence in this respect is the dresms of three~ and
four-year-old children, among which there ave some
so stzikingly mythelogical end so fraught with
meaning that one would take them at once for the
dreans of grown-ups, did one not know who the
dreamer was, They are the last vestiges of a
dwindling collective psyghe which dreamingly

16 (cont,) The Structure and Dynamics of the
Psyche, p. 311,

17 See especially C. G. Jung, Symbols of Transforma-
tion, (Collected Works, Vol, V), New York, Pantheon, 1956;
Archetypes and the Collective Unconscious; Aion, (Collected
Works, Veol. IX - Part 2), New York, Pantheon, 1959;
Psychology and Alchemy, (Collected Works, Vol., XII),
New York, Pantheon, 1953,
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reiterates the perennial contents of the human $0u1.18

The archetypal motifs, then, are found throughout the whele

range of psychic life and in the most inexplicable places,

While giving credit to earlier researchers, Jung concludes:
...If I have any share in these discoveries, it con-
sists in my having shown that archetypes are not dis-
seminated only by tradition, language, and migratiom,
but that they can rearise spontaneously, at any time,
at any place, and without aany outside influence,

The far-reaching implications of this statement
must not be overlooked. For it means that there are
present in every psyche forms which are unconscious
but nonetheless active--living dispositions, ideas
in the Platonic sense, that preform and continually
influence our thoughts and feelings and actions, 19

Thus Jung does give us an unequivocal answer on the exis-
tence of the archetypes, and he also gives us directions

of investigation if we wish to clear up our own uncertain-
ties regarding the existence of these archetypal forms,

But let us now look a little further into Jung's underastand-

ing of the nature of the archetypes.

18 C, G. Jung, The Development of Persenality,
(Collected Works, Vol., XV1l), New York, Pantheon, 1@%4,
pp. 44-45, See also Jung, Archetypes and the Collective

Unconseious, pp. 66-67; 153541 Jung, Symbols of Traus-
formation, pp. 28-29,

19 Jung, Archetypes end the Collective Unconscious,

r. 79,
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2., The Nature of the Archetypes

Though the archetypes are found in various and nume-
rous psychic contents, they are by no means easy to come to
know, As a matter of fact, according to Jung, we always
lose something of their true character in our attempt to
consciously elaborate them, Thus he says:

.e.The term "archetype® thus applies only indirectly
to the "representations collectives," since it desig-
nates only those psychic contents which have not yet
been submitted to conscious elaboration and are there-
fore an immediate datum of psychic experience. In
this sense there is a considerable Jifference between
the archetype and the historical formula that has
evolved, Bspecially on the higher levels of esoteric
teaching the archetypes appear in a form that reveals
quite unnistakably the critical and evaluating in-
fluence of conscious elaboration, Their immediate
manifestation, as we engounter it in dreams and vis-
ions, is much more individual, less understandable,
and more naive than in myths, for example, The arche-~
type is essentially an unconscious content that is
altered by becoming conscious and by being perceived,
and it takes its colour fror the individual con-
sciousness in which it happens to appear,20

Thus most of the manifestations of archetypal themes are
more sophisticated than the originals, In fact, Jung seems
to go even further in stressing the impossibility of direct

contact with the archetypes,

20 Jung, Archetypes and the Collective Unconscious,

Pe Je
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Not only is it the case that mythelogical expressions
are teo sophisticated to be accurately representative of the
archetype itseif, but this seems to be part of the nature of
things. ZEapecimlly in his later writings, he began to stress
ever more strongly that the archetype itself was distinct
from, or should be distinguished from, any content. Thus he
says:

«..The archetypael representations (imoges and ideas)
mediated to us Dy the unconscious should netive-con-
fused with the archetype as such, They are very
varied structures which all point back to one es-
sentially "irrepresentable” basic form.... It does not
appear, in itself, to be capable of reaching conscious-
ness, I venture this hypothesis because everything
archetypal which is perceived by consciocusness seens
to represent a set of variatiouns on a2 ground theme.
..s@very archetype, when represented to the mind, is
already conscious and therefore differs to an inde-
terminable fxteut from that which caused the repre-
sentation,®

And again:

... brchetypes are not determined as regards their
countent, but only as regards their form and then
only to & very limited degree. A primordial imege
is determined as to its content only when it has
become conscious and is therefore filled ocut with
the material of conacious experience, Its forn,
hovever, a8 1 have explained elsewhere, might per-
haps be compared to the axial system of a crystal,
which, as it were, preforms the crystalline

21 Jung, The Strueture and Dynamics of the Psyche,

p. 213,
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structure in the mother liquid, although it has no
material existence of its own.ﬁ

The archetype itself, then, is permancntly in the unconscious
but it is revealed obscurely and indirectly through arche-
typsl images and ideas. But there are several other poiuts
regarding the archetypes which we ought to at least briefly
consider,

Ror one thing, in some passages Jung speaks of an
intimate relationship between flastincts and archetypes, As
a matter of fact, sometimes the whole reality ef the arche-
type secems to be that of & representation of the instinct.
For instance, he says:

...they [instincts] form very close analogies to the
archetypes, 8o close, in fact, that there is good
reason for supposing that the archetypes are the un~

conscious images of the instincts themselves, in

other werdy, that they are patterns of instinctual
behaviour. )

In the light of our previous remarks on the necessity of
distinguishing between the images and the archetype itself

we night wish for & more accurate expression to maintain

22 Jung, Archetypes and the Cellective Unconscious,

p. 79,

23 Jung, ﬂﬁﬁ%ﬁiﬂﬁﬁ%h:““ the Collective Unconscious,
pp. 43-44; See also Jung, Structure and Dymamics of the
Peyche, p. 201,
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that distinction, However, this is not our primary concern
here, but rather the relationship between the instinct and
the archetype.

A problem about this relationship occurs, howaver,
when we juxtapose remarks like those just quoted with other
passages. For in some pasasages a much sharper contrast or
oppoaition appears. Thus in one place, Jung says:

«s JArxchetype and inastinct are the most pelar epposites
imaginable, as c¢an easily be seen when one compares

a men who is ruled by his instinctual drives with a
man who is seized by the spirit, But, just as bhetween
all opposites there obtainsg 80 close a bond that no
poaition can be established or even thought of with-
out its correspending negation, so in this case aiseo
"les extré@mes se touchent." They belong together as
correspondencea, which i8 not to aay that the one is
derivable from the other, but that they subsist side
by side a8 reflections in ocur own ninds of the eppo~
sition that underlies all paychic energy, Man finds
hinmself simultaneocusly driven to act and free to
reflect,24

However, the conflict between these two sets of statement
is not ultimately irresolvable, eccording to our view, For
the moment, however, let us simply nete two facts about in-
stinct and archetype, Piyst, the two are irreducibly dis~

tinct, 3Second, that archetypes are in some way related as

24 Jung, The Structure and Dynamics of the Psyche,

p. 206,
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patterns of instinct, DBut a further consideration of these
points awaits & prior development, Ve nust now investigate
some aspects of classical psychology in its relationship to

Juag's theory of the collective unconscious. and its arche-

typea.
3. Archetypes snd Classical pPsychology

In cousidering the relationahip between classical
theory and the theory of the archetypes, we shall first con-
sider the realm of sense functioning, Following these con-
siderations, we will then take up the realm of intellectual

functioning.
a, Archetypes and the sScnses

Classical theory on sensation offers o relatively
clear distinction between the realms of exteraasl and internal
sensation, The external senses, on the one hand, are passive
powers simply, and their functioning menifests an a poster-
iozi charscter. However in the internal senses the situa-
tion is otherwise and it is here that we find the manifesta-
tion of an 3 priori dimension in psychic life, But this

A priori dimension seems to be directly expressed only with
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regard to the internal sense calle! the estimative or cogi-
tative sense, In this specific area, then, we find that the
ancients and mediaevals asserted the presence of a real
a prieri dimension, a dimension of cognitive life not given
by external sense experience, Thus St. Thomas says:

...for the apprehension of intentions which are net

received through the senses, the estimative pcwer is
appointed:...25

S0, in the realm of the estimative sense we have a domain of
& priori determination whigh was recognized by the Aristete-
1ian tradition, Again, we might notice the fact that for
this tradition the estimative sense was, of course, a gogni-
tive rather tham an appetitive function. FRor Jung alaso this
seems to be the case, for, as we have just seen, he insisted
very strongly that we distinguish between the archetype or
pattern of instinctual activity and the dynamism of the in-
stinct itself. Thus again it is the cognitive dimensien
which Jung is especially interested in, and he is positing

a positien which agrees basically with classical thought on
the matter, However, it aeems that Jung has a new element

to add to our understanding of the internal senses.

25 Summa Theologiae, I, q 78, a4, c,
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From the nature of some of the archetypes which Jung
presents, it would appear that something other than estima-
tive sense presentation is also iavolved, That is, it would
seem that if we accept Jung's data we would have to maintain
that ghere is an a priori dimensien to the imagination as
well, Expreased in philosephic terms, then, we would be
aaserting that there is both a sensory speculative and a
sensory practical a priori. This view, we believe, would
enable us to reconcile the seeming opposition, yet relation-
ship, between the dimension of instinct and that of arche-
type which seems to cause Jung difficulty, as we saw above,
That is, there is a smoeth relationship between practical
sense and instinctive dynamism, but somewhat of an eppo-
sition between speculative sense and that same instinctive
dynamism, As a metter of fact, we shall see later on that
Jung does seem to distinguish types of archetypes somewhat
along these lines of thought. However, there might yet be
some question a5 to whether this extension of traditional
theory which we have suggested ought to be accepted, As we
have pointed out, the belief in an 3 priori in the level of
practical sense, namely, the estimative, is certainly an

integral part of clamsical psychelegy. But what of the
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imagination~--isn't this a radically new and incongruous ele-
ment which we are suggesting? We do not believe that this
is the case,

Pirst of all, one of the principles of classical
theory i3 that all sense operation is eperation of the com-
posite, and net of the soul alone, To quete but one pes-
sage:

cco80me operations of the soul are performed by means

of corporeal organs; as aight by the eye, and hearing

by the ear, And 80 it i8 with all the other opera.-

tions of the nutritive and sensitive parts, Therefore

the powers which are the principles of these opera-

tions have their subject in the composite, and not

in the soul alone,.2H
Thus the operation of the imagination, teo, is one which
casentially invelves matter., Now, in such a case it is
possible to influence or alter the nature of a thing through
actualizing or modifying the dispeositions of the matter,
Hence it weould seem at least possible, and certainly com-
patible with the classical theory of sense, that this has
occurred in the case of the imagination. That is, classical

theorists ought to concur in the view that our humen imagi.

nation, with respect to its material subject, the human

26 St. Themas Aquinas, Summa Theologise, I, q 77,

al, ¢,
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brein, is subject to lawas of heredity, and of histerical con-
tinuity. If this is the case, then one might expect a cer-
tain commonality with regard to the forms of imagining which
will be coumonliy actuated, Classical theory, it seems, has
ne objection to offer to the possibility or even the likeli-
hood of such being the case, but rather finds it consistent
with its ewn principies, Whether or not it has factually
occurred and whether it is really within the petentiality of
the matter of the imagination to preserve these dispositions
is a matter for the empirical psycholegist to diagover and
reveal, The evidence which Jung has presented does seem to
bear out his conviction that such is, as a matter of fagt,
the case, Thus, conjeining the new discoveries with classi-
¢al theory, the view that results is that there is an a pri-
ori in the dimension of the speculative sense, the imagina-
tion, as well as the alresdy accepted view that there is an
8 priori in the dimension of the practical sense, the esti-
mative,

But there is another respect in which classical psy-
chology would seem to be filled out more adequately by the
recognition of the archetypes. This other area concerns

certain aspects of the theory of the intellectually known.
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b. Archetypes and the Intellect

In classical theory, it was ¢ommonly held that there
were certain elements of intellectual knowledge which were
paturally possessed, and this in the domains of both specu-
lative and practical knowledge. Thus 5t., Thomas says:

.soWe must have, bestowed on us by nature, not only
speculative principles, but alse practical principles,
Now the first speculative principles bestowed on us
by nature do not belong to & specisl power, but te a
special habit, which is called the understanding of
principlea, as the philosopher explains (Lihic, VI,
6).. Wherefore the first practical principles, be-
stowed on us bty nature, de not belong to 2 special
power, but §y a special natural habit, which we call
synderesis.

again some of the expressions relating to the illum-
inative power of the intellect seer o come extremcly close
to expressing a predetermination of the intellectual power
itself, However this does not se¢em to be compatible with
the view that "the intellect is a passive power in regard to
the whole universal being."za How then can we accept the

theory of natural primciples of knowledge while aveiding

27 st. Thomas Aquinas, Summa Theologiae, I, q 79, a
12, e, It wonld be interesting to investigate the posaible
infiuence the recognition of common principles might have
bad on the development of the Arabian theories of one
possible or ene agent intellect.

28 Ibid., I, q 79, a2, ad3.
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the Platonic theory of innate ideas?

Of course one might sinply answer that it Is natural
to the intellect to unow these things and simply let that
suffice as an answer. However, if we maintain that there is
an a prieri disposition to the apprehension ef certain szn-
sible forms on the level of internal sense, then the natural
bases for differentiated forus of apprehended objects be-
comes much clearer. Since our intellect abstracts froam the
sense presentation, if there is a pre-determination of the
sense, then there is a proper or immediate material cause
for the presence of universal intelligibilities or meanings.
Since the materlal from which these intelligibilities are

abatracted is present by nsture, it is readily understand-
able how they can be commonly or naturally known,

It should be noted here that what we are describing
is net identical with the theory of Jung. PFor in his pre-
sentation there is no clear cut distinction made between
the intellect and the sensory level., As a consequeance he
maintains a aimple hereditary influence., Thus he says:

...This specific form [the human] is hereditary and
is already present in the germ-plasm. The idea that
it is not inherited but comes into being in every

child anew would be just as preposterous as the
primitive belief that itlhe zun which rises in the



COLLECTIVE UNCONSCIOUS AND PRINCIPLES OF KNOWING 190
morning is a different sun from that which set the
evening before,

Of course on this point the classical psychology differs
considerably., Though the sensory operation is essentially
an act of matter, the intellectual dimension is another mat-
ter, The intellect is a power of operating in essential or
intrinsic freedom from matter and its conditions, and its

30 Con-

subject is the soul alone rather than the composite,
sequently the soul must be a subsistent thing and as it is
naturally immortel, so alsc is it naturally produced only

by a directly creative act,31

Though the elimination of the deepest meaning of

individual personality is indeed & serious loss in the the-
ory of Jung, it ought not to make us prejudiced against the
valuable elements in his work., As we have tried to indi-
cate, it is possible to maintain both the spiritual and sub-

sistent character of the human soul, and the theory of natu-

ral intellectual knowledge, However, we also believe that

29 Jung, Archetypes and the Collective Unconscious,

p. 78.

30 5t, Thomas Aquinas, summa Theologize, I, g 77,

as,

31 Ibid., I, q 75, a2, et a4y I, o0, az,
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this latter point ias not opposed by Jung's theory, but re-
ceives an important basis for its plausibility and reality.
All that he says of the inherited and historically condi-
tioned structure of psychic functioning, however, would be
understcod directly in relation to the internal senses of
imagination and estimation, and only indirectly of the in-
tellect. However it would still prove the sufficient condi-
tior for its being naturally known intellectually insofar

as we actuzlly know intellectually through abstraction from
the presentation of the senses,

' In this first part, then, we have attempted to pre-
sent scomething of Jung's theory of the existence and nature
of the collective uncenscieus, We have also attempted a
general presentation of the theory of archetypes and some
relationships of this theory to classzical psychological
theory., At this point we need to go further into the ques-
tion of specific archetypal contents and we need to also
consider the relatiomships existing between the archetypes

and some philosephical principles,

11. Archetypes and Principles of Knowing
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A, Archetypal Pluralism
1. Existence of a Limited Pluralisnm

One aspect of the archetypes which Jung continuously
stressed was the impoasibility of strict and clear-cut dis-
tinctions, It is a mistake, however, to think that he was
thereby deing away with any categorizing whatscever., 1In a
text typical of his cautiousness on thia question he saysa:

cesClear-cut distinctions and strict formulations are
quite impossible in this field, sceeing that & kind of
fluid interpenetration belongs to the very nature of
all archetypes. They c¢an only be roughly circum-
scribed at best., Their living meaning comes out more
from their presentation as a whole than from a single
formulation. ZEvery attempt to focus them more sharply
is immediately punished by the intangible core of
meaning losing its luminosity. No archetype can be
reduced to a sinmple formula, It is a vessel which

we can never empty, awd never fill. It has a poten-
tial existence only, and when it takes shape in mat-
ter it is no longer what it was, It persists
throughout the ages and requires interpreting ever
anew, The archetypes are the imperishable elements
of the unconscious, but they change their shape
continually.

It is a well-nigh hopeless undertaking to tear a
singie archetype out of the living tissue of the
psyche; but despite their interwovenness they do form
units °§ meaning that can be apprehended intui-
tively.

32 Jung, Archetypes and the Collective Unconscious,

p. 179,
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There are several interesting things about this pas-
sage, but for the moment we are only interested in the ques-
tion of the existence of some "units of meaning." At first
it almost appears that Jung is going to leave us with a com-
plete particularity in the realm of the archetypes, but then
the qualificetion appears. He wants us te be ever mindful
of the real individual differences in the archetypal realm
and never to forget it, But at the same time he is surely
not positing a kind of interior nominalism, for this would
be an eldmination of the very universality which he posited
in the paychic realm, But we do need to keep in mind his
emphasis on the particular manifestations of archetypal
themes in order to safély handle what he has to say on the
limited pluralism in the archetypal realm, Thus he says:
...Just as certain bilological views attribute oniy
a few instincts to man, 80 the theory of cognition
reduces the archetypes to a few, legically limited
categories of understanding,33

And again:

Since for years I have been obgerving and in-

vestigating the products of the unconscious in the

widest sense of the word, namely dreans, fantasles,
visions, and delusions of the insane, I have not

33 Jung, The Structure and Dynamics of the Psyche,

p. 135,
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been able to avgtd recognizing certain regularities,
that is, types. 4

Archetypal regularities do cccur then, and they enable Jung
to classify or specify the nature of the archetypal plural-

ism more specifically.
2. The Nature of the Archetypal Pluralism

If we examine Jung's discussions on the specific
archetypes, we disceover that actually there are two baaic
categories of archetypes. There are "situation," "trans-
formation,” or ''process" archetypes and there are “figure"
archetypes. Thus Jung says:

..«In the course of this process the archetypes
appear as active personalities in dxeams and fanta-
sies, But the process itself lovolves another class
of archetypes which one could call the axchetypes
of transformetion. They are net personalities, but
are typlecal sztuatiens, places, ways, end means, that
symbolize the kind of transformation in question.
Like the personalities, thesec archetypes are true
and genuine symbols that cannot be exhaustively in-
terpreted, either as sigus or as allegories, They
are genuine symbols precisely because they are anm-
bigueus, full of heif-glimpsed meanings, snd in the
last resort inexhaustible,35

34 Jung, Archetypes and the Collective Unconscious,
p. 183,

35 Jung, Archetypes and the Collective Unconscious
p. 38, Cf, also Ibid., pp. 183184, '
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But let us consider the specific nature of some of
these archetypes, always bearing in mind Jung's continuous
warning that we cannot really capture them because of their
inexhaustibility, PFirst, what are some of the "figure" or
"personality"” archetypes?

The archetype clicsest to the surface of the uncon-
scious and the one which analysis first brings to light is
that of the "shadow" or "trickster." It symbolizes, for one
thing, all the dark potentialities of the sudbject., Thus
Jung says:

...the trickster is a collective shadow figure, a

summation of all the ianferior traits of character

in individuais 36
But the shadow has a positive nmeaning for the subject, too,
for he does personify real potentialities of the subject and
he does belong to the personality,

Now, as the shadow becomes assimilated to the con-
scious standpoint, a more fundamental personification begins
to emerge, Jung says:

«..the shadow, although by definition 2 negative

figure, sometimes has certain clearly discernible
treits and associations which noint to a nuite

36 Jung, Archetypes and the Collective Unconscious,

p. 270,
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different background. It is as though he were hiding
meaningful contents under an unprepossessing exterior,
Experience confirms this; and what is more impertant,
the things that are hidden usually consist of increas~
ingly numinous figures, The one standing closest be-
hind the shadow is the anima, who is endowed with
considerable powers of fascination and posneasien.37

The anima figure contains or sywbolizes the opposite sexual
identity of the subject, Thus Jung says:

It is 2 well-known fact that sex is determined by
a2 najority of male or female genes, as the case may
be. But the minerity of genes belonging to the other
sex does not simply disappear, A man therefore has
in him a femianine side, an unconscious feminine figure--
& fact of which he is generally guite unaware, I may
take it as known that I have called this figure the
Yanima,” and its counterpart in a woman the "animus."38

But the anima figure is itself supported by more fundamental
archetypal figures, namely, those of the "wise o¢ld man™ and
the "mother." Jolande Jeacobi cxpresses this deeper level
with admirable elarity as follows:

«..The moment has arrvived for nmdlyziag and exploriag
no longer the contrasexual part of the psyche as in
the case of the anima and the animus, but that part

of it which constitutes, so to speak our very es-
sence--for geoing back to the primordial image after
whici it has been formed. To venture a somewhat dar-
ing formula one might say: the man is materialized
spirit, the woman matter impregnated with spirit; con-
sequently the man i8 esscntially determined by the

37 Ivid,, p. 270.
38 Ibid., p. 284,
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apirit, the woman by matter, It is necessary to make
conscious the whole range of possibilities one carries
within oneself, from the crudest 'primordial being' up
to the highest, most differentiated and most nearly
perfect symbol, To this end both figures, the '0ld
Wise Man' as well as the 'Magna Mater', may appear in
an infinite variety of shapes, 39

But even these important archetypes are capable of being
transcended, and must be, if the depths of the uncenscious
are te be adequately brought inte centact with consciousness,
For in themselves they signify but parts of the whole and

not wholeness itself, This is regerved for the archetype
and archetypal images of "wholeness," 'self ™ or "the
child.,” Jung says:

Although "wholeness"” seems at first sight to be
nothing but an abstract idez (like snima and animus),
it is nevertheless empirical in se far as it is an-
ticipated by the payche in the form of spontaneous
or autonomous symbeols., These are the quaternity or
mandala symbols, which eoccur not only in the Jdreaums
of modern peopie who have never heard of thep,but are
widely disseminated in the historical records of many
peoples and many epochs. Their significance a3 sym-
bols of umity and tata1£t¥ is amply confirmed by
history as well as by empirical paychology. What at
first looks like an abstract idea stands in reality
for something that cxists and can be experienced, that
demonstrates its a prieori presence spontaveousily,
Wholeness is thus an o%%ectiva factor that confronts

39 J. Jacobi, The Psychology of C. G. Jung, London
Routledge and Kegan, 1?31, p. 143, See also Jung,’ﬂrthav ’
types and the Collective Unconscious, pp. 31-32, and
Ibfd., p. 82.

Sty
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the subject independently of him, like anima or animus;
and just as the latter have a higher position in the
hierarchy than the shadow, so wholeness lays claim to
a position and a value superior to those of the syzygy.
The syzygy sSeems to represent at least an essential
part of it, if not actually the two halves of the to-
tality formed by the royal brother-aister pair, and
hence the tension of epposites from which the divine
c¢hild is born as the symbeol of unity.40

This, then, marks the *lower 1limit', one might say, of the
depths of the collective unconscious, Keeping in mind Jung's
warning about the impessibility of really encapsulating an
archetype within one rational fermula, we can consider these
as a fairly accurate picture of the main ingredients in the
"figure'" archetypal pluralism, The process archetypes, in
their turh, depend on the figure archetypes and express the
problens and processes in assimilating them to the conscious
standpoint, Jung says:
The symbolic process is an experience in imsges

ond of inages, Its development usually shows an

enantiodromlan structure like the text of the I

Ching, and so presents « rhythm of negative and

pesitive, loss and gain, dark and light. Its begin-

ning is almost invariably cheracterized by one's

getting stuck in a blind alley or in some impossible

situation; and its goal is, broadly speakinp, illumi-
nation or higher consciocusness, by means of which the

40 Jung, Aden, p. 31, Cf. Jung, Archetypes and the
Collective Unconscious, p. 178 and J. Jacobi Cit.
TN ' » & Sl
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initinl situation is overcomo on a higher level, 41
In the sphere of the process archetypes, symbols expressive
of such notifs as those of "the birth of the hero,™ "death
of the king," "sacrifice,” etc,, appesr, and the superordi-
nate archetype in the sphere of process seems to be that of
"rebirth." Thus Jung says:
...Elsewhers I have prescnted a series of drean-
symbols of the process of imdividuation., They were
dreams which without exception exhibited rebirth sym-
bolism, In this particular case there was a long-
drawn-out precess of inner transformation and rebirth
inte another being., This "other being" is the gther
- person in ourselves~-that larger amnd grezter person-
ality waturing within us, wham we have already met as
the inner friend of the soul,4
For our present purpeses, then, these considerations should
suffice, and we need go no further inte the guestion of spe-
cific kinds of trensformation or rebirth archetypes, How-
ever, we do need to yet direct ourselves to an evaluative
consideration of the specifiec archetypes which we have con-

sidered, That is, does the theory of archetypes in regard

to at least some of its specific motifs have any relevance

41 Jl:ng, Arche%xggs and the Collective Unconscious,
pp. 38-39, COf., V. white, 0.P,, God and the Unconscious,
%u%mRmmw,ww,w.%mnﬁ

130 312 Jung, Archetypes and the Collective Unconscious,
Pe Ttde
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for philesocphy, We believe that this questien can quitc def-
initely be answered in the affirmative, In the next section
we shall attempt to show some relationships between arche-
typal images and general aspects of the philesophy of man,
and even to soue general principles in natural philosophy

and metaphysics,
B. Archetypes and Philosophical Principles

One of the most noticeable characteristics of Jung's
handling of the archetypes is their zublective reference,
That is, the archetypes constantly refer to aspects of the
subject himself, or to processes he is undergeing or needs
to undergo., The archetypes of “anima," "mother," etc,, are
aspects of the reality of the subject which need to be recog-
nized and assimilated teo conaciousness inm order to achieve
a fuller realization of the whole self. Pirst, then, let us
consider some of the figure archetypes in their relation teo

the philosophy of the human 2ubject.
1, Archetypes ond the Subject

Birst of all, it seems evident that certain corre-

lations can be made between various figure archetypes and
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several dimensions of the subject a8 traditionally considered
Ror imstance, on a rather surface level it aseens that the
"shadow" could be expressed as the symbolic personification
and correlate of the unactualised dispesitions or inclina-
tions of the subject, the unactualized "hubits* spoken of
earlier as makiag up the reslm of the repressed unconscious
coutents. Again, it seems that the "anima® in a male think-
ing type can be said to be s personification and corralate
af the whole dimension of appetite and emotion., In faet this
has been expressed by Jung himself in the following passage:
ce.Judt a8 the anims becomes, through integration,
the Eros of consciousness, 80 the animus becowmes &
Logos; and in the same way that the anima gives
relationship and relatedness to a man's conscious-
ness, the animus gives to woman's consciousness 2
capacity for refilection, deliveration, and self-
Rnowledge,
The philogophy of the powers of the human subject 28 a
philosophy relevant to the singular axistent, then, ia not
dependent solely on the consciously developed arguments, It
also depends on the subjects relationship to kis "anima, ®
Foxr example, the affective dimension of the human subject

aey be more or less strongly or forcefully climinated fronm

43 Jung, Alon, p. 16,



COLLBCTIVE UNCONSCICUS AND PRINCIPLES OF KNOWING 202

actual exercise and expressaed only by a disturbing iufluence
of the "anima." Anima-uninmus, then, as exprossive of the
fundanmental human polarity of cognition-appetition or intel-
lect-will ought to #in a2 respousive accord from all tradi-
tionalists. Por this theory has always maintained that the
human subject Jdoes in truth heve this duality »f principles
in the order of psychic powera. What the Jungian psychelogy
is showing us in addition, howevar, is that zight judgment
about the mingular subject cannot habitually occur if we are
not integreted with the aniwa or animus dimension., One's
philosophy of the paychic powers of wan is net fully accomp-
liahed by ratiocination alome, but requires paychic whole-
neas as 2 condition for its having relevance to everyday
life. Ratienalise and voluntarisam can be lived philosophic
perspectives even though the subject claims an adherence to
angther position,

Going deeper into the human subject, we recall that
the Aristotelian analysis of the human reality presented man
in terms of & composition of form and matter. It is, I be-
lieve, no stretching of Jung's data to see this perspective
represented in hia discussior of the archetypes of ''the wise

old nan" and the "mother.” That is, the "wise pid man" is
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interpreted as a personification of the principle of form or
of meaning, and the "mother" as a personification of the
principle of matter, 44 Again, the Ariatotelian perspective
insists that a proper view of the human reality is not found
in the path of identification with either principle alone,
but calls for a recognition of the subject as a composite
entity of these two substantial primciples. A materialistic
or spiritualistic view of the human reality may actually be
the lived position, while one's logic comes to opposite
assertions. Certainly a philosopher whe is interested in
pessessing habitually sound judgments regardiag the singular
cannot afford to neglect these discoveries,

It seens too fantastically coincidental to find that
there is yet a further correspondence, Now we have seen
that in the Jungian analysis we must go beyomd the "wise old

nan" and the '"mether"” archetype to the archetype of the

44 Jung saya: "For him [%ha paychulagia{] the re-
lationship to the earth and to matier is one of the inalien-
able qualities of the mother archetype. Jo that when a fig-
ure that is conditioned by this archetype is8 represented as
having been taken up inte heaven, the realm of the spirit,
this indicates a union of earth and heaven, or of matter and
spirit." Jung, Archetypes and the Collective Uncenscicus,

p. 108. See also Ibid., p. 109 for the relevance to the
principles of yang and yin in classical Chinese philosophy.
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child or the self, Thonistic philesophy, toc, manifests
this further dimension in the reality of the human subject,
The whole or complete view of the human subdject ecntails the
recognition of a principle supererdinate to even matter and
forrn namely the principle of existing. The existentielist
emphasis which 3t, Thomas added to Aristotle was intended to
make clear that we nust pass beyond the principles of fornm
and matter to the recognition of thair superordinate uuity
in relation to an act of existing, Only then do we have a
philosophic grasp of the most fundamental prisciples of the
full reality., Only then do we have to some degree an expli-
cit grasp of vwhat we nost fundarontally are., A lived Tho-
mistic existentiaiisnm of the human subject then szems to be
dependent on the realization of the self,

Turning our attention to the process archetypes for
a mouent it seens that there are dsome philosophically rele~
vant themes here also., For one thing, the traditional the-
ory of the development ©of habit would seenm to be related to
the process of transformation, and would seem to require re-
examination in the light of the transformation phencnena.
Net only can a person stand in different relationships to

ebjects, but he may also stand in different relationships to
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his own self. Secondly, the question of the birth of a 1liv-
ing relationship to reality rather than sn ebstractionism--
the concern of contemporary existentialism-~can perhaps now
be more easily understood, Expressed philosophically it is
the ideal of the confroutetion or dialpgue between the exis
tent singular self and the existent singular other, otcurr-
ing through the instrumentality ef various illuminative and
affective forms, Complete dialogue requires not only the
singularity of the gbject, but also the singularity of the
subject, The psychologist, too, is affirming this as an
ideal but he is implicitly telling us that even though we
heold it as an abstract theery, it cannot be a factual con-
dition unless we become adequately related to the fundamen-
tal "s2lf,"” that is, unless we be "rebern.” But we shall
return to this theune sgein in the last section, and 30 we
need dwell on it no longer at this time., Both figure and
process archetypes taken from the theery of Jung, then, can
be seen to be capable of correlation with various philoso-
phical principles through which the human subject has been
traditionally conceived, However, the correspondence be-
tween the Jungian treatment of the archetypes and phileoso-

phy ia not restricted to the philosophy of the human
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subject, It also has relevance for gener.l cosmolegical
and metaphysical dimensions as well, Let us briefly con-

aider some exanples of correlation in this area,
3, Archetypes and the Other

It is apparent threugheout Jung's discussion of the
arghztypes that he avoida relating the archetypea to the
extrasudb jective realm a8 nueh ac possible. Moveover, when
he doea give them & use 2nd value for understanding some-
thing other than the human subject, it appears t¢ be ze~
stricted to the dorain of scientific conceptuslization and
knowledge., However, it zeexs that cue ewn escape between
the horns of this dilemna qguite legitimately. That is, cue
need net take the alternatives of sul jective relevance or,
on the other hand, scientific conceptuslizatica, It scens
likely that it is Jung's Zantian backgroupd which thus pre-
juddces the case sgainst philcapphy, but we need not follow
his example on this point.

First of &11, the dimensiou of specific potential-
ity is characteristic of the whole worldly sphere, znd not
merely the sphere of man alorne, Consequently, there is no

need for us to zeelk 2 correlat. of tLs "shocou® L. the
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realnm of the human subject alone, for its relevance iz much
breader than that. As a matter of fact, it would ascem that
one might say the investigation of the "shadow" eof the phy-
sical world relates to the whole scepe of the inquiries of

cosmolegical as well as scientific enquiry.

Again, it weuld seem that the archetypes of "animus'
and "anima'" c¢an be legitimately extended Leyond their rele-
vance to the human sublect alone, Their ceunterparts in
traditional theory would seem to Le expressed Ly the co-
ordinates of apecific forw and specific inclination., Thus
st. Thomas says:

+so.Natural appetite is nothing but an ineclination
and ordination of the thing to something eise which
is in keeping with it, like the ordination of =
stone 1o a place below, But because a natural thing
is determived in its natural existence, its incli-
nation to some determined thing is a single one, 45
Loges and Eros are much broader in extension, then, and
ought not to be restricted to the human subject alone.

Again, the principles of form and matter are extend-

ed to the whole material realm in traditional thought and it

45 5t. Thomas Aquinas, De. Veritate, q 25, al;
quoted from Truth, Veol. III, trang. by R, w. Schmidt, ».J.,
Chicago, Regnery, 1954, p, 213,
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seems that there 18 no necesasity again to restrict the rele-
vance of tha general archetypes of "Meauning" snd of the
"Mother,!' Porm and matter are superordinate categories rele~
vant to the whole of materiml nature in its general compo-~
sitienm.

And finally, the archetype of the "self" too seems
to have an extra-subjective veferent, Jung hinself finda an
intiwate relationsaip between the archetype of self and the
"God-image.'" Thus bc says:

«cesii8 the highost value and supreme dominant in the

psychic hierarchy, the Ged-imuge is immediately re-

lated to, or ilentical with, the self,.,.%6
If we take the archetype of the scli 23 symboliically ex-
pressive of fuadamental existentiul sublectivity, then, it
would seem that traditicunal theoughi ought also to find it
naturally revelaiory of the Divine Subjectivity, though of
course unot identical with it, PFor it was a part of that
perspective to see man as an image of God. %" 1t 1s interest-

ing in this regard to consider the argument which Professor

Maritain preaents as the "sixth" .ay t¢ God, Me says:

46 J“n" ﬁlﬁn, p. 109.

47 -ee otl. Thouas Ojuines, Swios Theologisze, I,

q 93,
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There is only one sclution: 1, who am thinking,
have always existed, but not in myself or within the
limits of nmy own personallty--and not by an impersovnal
existence or life either, (for without personaiity
there is no theught, and there nust Lave been thought
there, since it is now in me); therefore I have always
existed by a suprapersonal existence or iife, Where
then? It rmust have been iu a Being of transcendent
personality, in whom all that there is of perfection
in my thought and in all thought existed in 2 superemi-
nent manner, and who was, in His own infinite Self, be-

- fore 1 was, and is, now while I am, more I than I my~-
self, who is eternal, and from whom I, the self which
is thinking now, proceeded oue day into temporal exis-
tence., I had (but without being adble to say "iI¥) an
eternal existence in my own nature and my own perseon-
ality.48

Thus it would seem that with regard to the archetype of the
seif tce there are some impertant correlations with tradi-~
tional considerations, On this level there seems t0 be yet
ancther diacovery drawn from Jung which has interesting
philesophuical overtones, precisely with regarding to the
zole of being as the primary object of the human intellect.
In describing the psychic comdition of schizophre-
nia, Jung says:
«.othe schizophrenic complex is characterized by a

peculiar deterioration and disintegration of its
own ideational content,,...4%

48 J, Maritain, Approaches te God, New York,
Harper, 1954, p. 76.

49 Jung, Pasychogenesis in Mental Disease, p. 252,
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«.o.the associations are unsystematic, abrupt, gro-
teaque, absurd and correspondingly difficuit if not
impossible to understamd. Not only are the products
of aghizophrenic coanpensation archaic, they are
further distorted by their chaotic randomness,>0

again:

eeolt i3 extremely difficult to imegine a psychologi-
cil process which would produce auch an effagt, The
psychotherapy of neurcais gives us no clue here, as

211 neurotic proceuses operzate with fully co-ordinated
psychic clements, No disintegration of ideas and so
forth occur in ita orhit, end if any such traces should
appear in a caase of neurosis we maz safely suspect the
exiztence of latent achizophrenin,>?

But if schizophreaiaz "disrupts the foundations of the psy-

che,”sz if 1t is o distwbance reaching dovmn into the most

fundarental depths, perhaps it is not so difficult after all

to imagine o psychological process which would preduce such

an effect, Por the bdasie congention of the nind is ¢he in-

¢elligibility of being, and this of cousse ineludes the

whole analogical variety of being. If, then, the subject

becomrs "poasessed” by this level of psychic functioning,

would not a chaotic randomness of psychic costentu be

50 ibid., p. 263,
31 Ibid., op. 252-353,

52 Ibid., p. 243.
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exactly what should be expected? It would seem that here
sgain the psychologicai sl phiilosophical consideratious of
the principles of uhnowing couplement ¢ach other,

But not enly do the "figure"™ archetypes have rele~
vange or relateuness to yenersd philosephical principles,
but s¢ «lso do tue prucess archetypes. For again there
seems 1o be no necesnity to rvesirict the relevance of death
and rebixth to the preocess of individuation pertaining to
the human subjec¢t. Certainly there is a relationship be-
tween this archetypel significance amd the processes of com~
plexification achieved in chemical syntheses, Liolegical
improvenments, etc, In the sres of the broad histerical per-
spective it would seem that certainly something akin to the
motif of death and rebirth is the guiding light of the per-
spective developed by the late Teiihard de Chardin, >3

Having investigated some of the specific areas of
correiation between the archetypes of Junglan iheory and
the principles of traditional philosophic understanding, we
wish now to consider one further point previously hinted at

but perhaps not clearly enough expressed in explicit form,

55 Cf. Phenomenon of Man, hew York, Harper, 1%61.
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This point is preciseiy tie gquestion of the overall signifi-
canec of the theory of the archetypes for the philosophical
enterprise in the exercise of its goal of acquiring wisdom,
Te this question then we would direct the final remarks of

this chapter.
3. The Roic of Philosophic Pri-ciplies

In the earlier chapters we considered some of the
relevance of the Jungisn amalysis for the question of the
actualization or exercise of philosophic cognition. However,
it might be well to reflect for a moment on the scope of our
previcus censiderations. It may be recalled that what was
previously ia question was primarily the aspect or question
of the methodology and specific content of experiencing. The
exanination of psychelogical attitude showed us that paychic
content might be unconsciously influenced by the direction
of interest and valuation, The examination of psychic func-
tions showed us how the unconscious preference given to par-
ticular channels of experience might affect our psychic 1ife,
And in both instances we were interested in showing that
these dimensions of unconsciocusuoess might cause distortion

in the lived philosophic life in regard to its method, its
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specific content, aud in the existeatial status of the ob-
Ject Eknown,

The question of the archetypes, heowever, celates to
the area of firat principles, ithat is, to ihe rogts or seed-
bed of the mind where lie the basic intelligib.litics
through which 211 that is «nowa, is known, It is prizarily
related to the question of the basic principles of under-
standing and their actusl invelvement or incarmation in our
specific judgments. Theough Jung did not develop the speci-
fic correlntions between uis peychologicel considerations
and phiicsopiic vheary, he Jlu uote the intimate relation-
&hdp, He says:

...As the most complex of psychic structures, a man's
rhitosephy of Life forms the counterpole to the phy-
siglogically psychic¢ deminanmt, it ultimately Jdeter-
mines the latter's fate..,. I ¢an hardly draw a
veil over tne fact that we psychotherapistis ought
rewtiy te be philnsonhers or philnsap&ic doctors—~-
or ruther that we already are 80,...99
But perbaps this statement can be legimately turaed arxound
to aay that the philosopher is or ought to be a kind of

therapist~-at least a seif-therapist. 7This it seeams

34 C, G. Jung, Ihe Practice of rwychethcrzoy,
(Collected Works, Vol, ¥VI), He. York, Pontheon, 1054,
Pe 79
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intreduces an important new dimension to the whole question
of philosophic education or development, Moreover, it is
especially in relation to the queation of the development of
one's philesophic principles that one is concerned with
issues intimately linked with the psychology of the arche-
types.

If the theory of the archetypes is valid thea, cer-
tain consegquences can be drawn regarding the philosophic
enterprise, PRirst of all, as we have tried to indicate by
the various correlations between archetypes and traditional
philosephic principles, an important cenfirmation of the
reasonableness of the basic principles of traditienal
thought is made available., The agreement with common under-
standing which was traditicnally asserted is seen to be very
prefoundly based on the root elements in our apprehension of
reality. That which i® common to being is always possessed
in the depths of the unconscious, though it may not be ex-
plicitly expressed, The realization of the coincidence be-
tween philosophic 1ife in its principles and psycholegical
wholeness 1s extremely important for apprecisating the value
of philesophic development. But philosophic development is

also coocelved in other respecis quite differently in the
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1ight of the theory of archetypea,

In the past, philosophical development has largely
been seen as a process whose accenplishment i3 dependent on
reception from outside sources, That is, development takes
place threugh experience of the worid directly aml/or
through the aid of the historical stream of philesophers whe
have gone before, With both sorts of material availsble to
us, then, we engage in the task of sifting and organizing,
reasoning and relating, and we develop o continuously ex-
panding body of understanding. We have no wish to undernmine
the velidity and importance of this sspect of phileoseophic
development, cnd we too insist on its necessity for the pro-
gress of philosophy and of the philesopher. However, the
paychological theory of the archetypes of the collective un-
conscious causes us to re-examine the exclusive validity of
this appreoach to philesophie development.

Regardless of how accurate in every respect the
ideas one assimilates from the outside and consciously elabo-
rates inte a philosophic perspective, the data of Jung seems
to make one thing quite cleer, These contents are not ordi-
narily linked to the basic contents or the basic ideational

forns of the mind., For sone rezson or other, we fall from



COLLECTIVE UNCONSCICUS AND PRINCIPLES OF KNOWING 216

the childlike contact with the basic metaphysical ideas as
symbolically carried in the archetypes, and we become en-
meshed in elaborating particularized spheres of apprehension
and appetition, Ve fall "upwards,”™ as it were, and the ba-
sic contents of our understanding become hidden in the deep.
Even when we study philosophy and deal with intelligibili-
ties of the most universal significance, they remain severed
froz the livimg depths of our mind, or at least they may
likely remain severed. Those concermed with philosophic de-
velopment then must take this likelihood into accouant,
Again, in addition te philosophic problems being
rooted in ignorance or illogicality, they may alsc be rooted
in problems of archetypal relatedness, That is, the subject
may be invelved in an identification with an archetype, thus
swinging the fulcrum point of the knower off in one direction
or another. This realization should make us less wholly de-
pendent on our arguments and more sympathetic to divergeax
views insofar as we realize the difficulties of achieving
psychic wholeness, Por the difficulties of achieving psy-
chic wholeness are much greater than the difficultiies of
unllerstanding a_particular argument form, Differing funda-

mental positions i. philosophy, then, appear less as
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deficiencies in reasoning than as tendencies toward, or acte
ual identification with, and possession by, an archetype,

If this ia tbe actual case, then the balance can be restored
only by the death of this archetypal identification and the

achievement of synthesis on a higher er deeper level of con-
sciousness, The question or problen agein becomes identical
with the problem of achieving paychic wholeness,

In any case, it appears now that the preblem of be-
coming a philosopher is a very demanding task and requires
that one undertake the task of assimilating the unconacious,
If one aveoids this task he may still be a teacher of philo~
sophic poesitions, whether one or many, but he has c¢ut him-
self off from having a living philosophic perspective,
Though he may ritionmalize about first principles he will not
be in touch with v:hat is actually end existentizlly function-
ing as the first principles of his thought. To achieve this
to any degrea he must ldentify the archetypeal themes opera-
tive in his lived cognitive 1ife and raise them to sone de-
gree of consciousness, Having been freed from an uvncon-
scious archetypal identification, then, he will have, at
least to some degrcoe, a phileosophic perspective which is con-

sciously possessed and which is simuitanecusly his actually
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lived philosophic perspective,

Rinally, the discovery of the role of +he archetypes
of the collective unconscious for philosophic life gan give
new hopc teo ihose weary of controversy. PRor, insofar as we
mutually aid one another to achieve psychie wholeness, our
differences will tend to fall ~way., For the more fully we
achieve 2 link with our co nitive roots, the nmore fully will
we be converging toward the conacious pessession of z phile-
sophic conmunity of undaystanding. The concilusion of eur
study of the archetypes of the ecollective unconscious, then,
is that the proceszs described by Jung as the process of in-

ividuation is, for philosophers, coincident with the
achievement of phiigaophic wisdonm, both &4 individuals and

as participants in a2 philosopbical aommuaity,55

55 In this chapter we have been concerunsd only with
the relevance of the theory of archetypes for philesophy,
This is aet to deny that they also have an extremely inpor-
tant relevance for an even more important realm--that of re-
ligion and theclegy. Victor White, 0,P,, who puraued this
area of investigation so brilliantly, said, concerning this
relevance: "Indeed the findings of comparative religion, of
anthropology, and of the extensive researches of the Jungians
themselves, point decisively to the opinion that religious
beliefs and practices universally have this psychological and
social function: and also that they have to do with arche-
typal figures and processes found in all times and places
througheut the world, =38 wcll 2% within the psyche of modern
man." Seul and Psyche, New York, Harper, 1960, p. 81,




SUMMARY

The materials of our study seem to fall into two
main segments, First of all, it has been our contention
that the psychology of Jung is predeominantly a cognitive
psychology, and that it contains a highly developed cogni-
tive system. The proof of this part of our thesis was
largely attempted by an explanation of scme of the major ele-
ments in the Jungian psycholegy, backed up by appropriate
quotations, especially from primary sources., The second
part of our thesis was that some of the material of the
Jungian analysis is capable of being related in a meaningful
way to the Aristotelian-Thomistic philosophic tradition, and
that a mutual enrichment is achievable through this con-
frontation. This part of our thesis was not always provable
by reference to primary sources, but had to depens on im-
plications derivable from those sources, OCur conclusion
was that both psychological and philosophic understanding
gains much from this confrontation, DBut what are the prin-
cipal areas, then, that we considered by this two-feld
expository-assimilative approach?

After emphasizing the cognitive character of Jung's

psycholegy, we attempted, in Chapter I, to clarify some of
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the issues surrounding Jung's thinking concerning psycholog-
ical enquiry itself, We found that Jung poiited an empiri-
¢al but non-mathematical approach as his own particular met-
hod of procedure, However, we also found that Jung did not
adhere to his own canons of procedure too faithfully., Om
several occasions he became invoived in philesophical issues,
or he aliowed his philovsophical perspective to be iacorpeor-
ated in 2 supposedly empirical presentation of mmterials or
information, On the other haund, we also found that the in-
foermation brought teo light by the properly exercised empiri-
cal approach was of asignificant value to the philosopher,
and that it enabled him to better realize the full signifi-
cance of the analogical reality eof psychic l1life., We also
tried to show how, conversely, the method and content of the
philesophical endeavor gould contribute to the psycholo-
gist's purification of his empirical methodology from extra-
neous, and sometimes objectionable, puilosophical accompani-
ments, Purthermore, the philosopher might also help the
psychologist to develep a more conscigus, and hopefully, a
more adequate philosophic perspective in which to ground his
overall view of the human reality. Having considered the

broad cognitive emphasis in Jung's psychology, then, and his
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method of knowing the knower &8s coutrusted with the phileso-
phic method, we took up the basic specific contents of his
cognitive psychology.

In chapter I1 we considered the problem of the Jung-
ian view regarding the constitution of the human knower, Ue
found that Jung's treatment of the baslc knowing subject
could profitable be divided into the dimensions of the nou-
nenal and the phenomenal subject. Regarding the noumenal
subject, the Jungian eanalysis was embroiled in many philoso-
phical issues, and we saw aomething of the difficulties which
Jung encountered on this issue., Because of these difficul-
ties, his writings on this question were characterized by
vacillation, Pinally we tried to briefly indicate how he
might have been moving in the direction of the hylomorphic
theory which he at least seemed tc have consistently re-
quired, though monism and dualism scemed to alternately call
forth his allegiance, The question of the phenomenal sub-
jeect drew us into a discussion of the distinction between
the unconscious and the consciocus dimension of psychic life.
e considered the Jungian evidence for the existence of the
unconscious and something of its nature. We also tried to

show how we believe the theory of the unconscious may be
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correlated with traditional theory on hablt :nd eill, and
may even have been at least sporaticslly anticipated by
that traditional theory. Qur next problem was that of the
exercised cognitive life of the knowing subject as influ-
enced by the directiou of interest.

Chapter III dealt with that best known element of
Junglan psycholegy, namely, the differentiation of intro-
verted and extraverted attitudes. Befeore considerin; the
differentiation itself, however, some of the extensive sour-
ces of evidence for this distinction wera introduced, and
then the meaning of attitudinal type as subject or object
centered attention was explored more closely. Aftér this
had been done, certain aspects of Thomistic thought were
applied as critical apparatus to this distiuction,

The general distinction of attitudinal types having
been considered, its explicit relevance to coguitive life
was then explored, The relationship between attitude and
cognitive features discussed by Jung (such as abstraction-
ion, empiricism, etc,) werec presented, and ihe features of
traditional theory which bear on some of these cognitive
differentiations were iuircduced and shown to be, at least

to some extent, parallel considerations, When necessary,
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traditional theory was also used to suggest possible im-
proverents in the Jungian formulation,

But we could not leave the topic of psycheolegical
attitude without assimilating the previously discussed topic
of the unconscious to the attitudinal aspect ef psychic life,
The compensatory role of the unconscious was stressed and
finally, the influence of conscious and unconscious atti. :
tudes on philesophic life was discussed,

In Chapter IV we took up the matter of the specific
channels of experience, the four functions, as they are pre-
sented by Jung. The description and distinction of these
functions was explored, together with the differentiatien of
functional types. Materials of traditional theery bearing
on differing types of cognitive presence were introduced and
related to the functional types. Unconsciousness in the
realm of the functions was also considered,

After having considered the psychic functions in
their simple conscious and unconscious dimensions, then, we
brought the aspect of psychological attitude into the pic-
ture. Each of the functions was considered us influencecd by
attitude, and relevant philosophic considerations were

brought to bear on the matter of function and attitude
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in combination,

Finally, in a third section of this chapter, the
synthetic result of attitude, function, and unconsciousness
in these spheres was discussed, The topic of primary aand
auxiliary functions was discussed and the bearing of all
these matters on philosophic style was investigated.

Chapter V concluded our study with an investigation
of the Jungian psychic factor called the collective uncon-
scious., This factor gontains the principles or dominants
of paychic 1life which Jung called the archetypes, Ve con-
sidered the theory of the collective unconacious and its
archetypes in itself and alse in relation to traditional
psychelogy. And in the second part of this concluding
¢hapter we considered the theory of the archetypes in rela-
tion to the broad principles of traditional theought, both in
their intelligible contents and as inveolved in the actuali-

zation of philosophic wisdonm,
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Blackfriars Review, Vol, 24, no. 277, April, 1943 and Vel.
25, no, 2%, Sept., 1944, 193

Brings some of Jung's data to bear on this aspect
of 3t., Thomas'® thought,



APPENDIX I
ABSTRACT OB

Human Knowing in the Psychology of Jung

This thesis begins with the premise that the Jungian
psychology contains a well developed cognitive systenm,
though it also indirectly affords a kind of proof of this
premise through its presented contents, Its main purpose,
however, is to present this Jungian cognitive system in its
important elements and to critically evaluate it in the
light of an Aristotelian-Thomistic perspective,

After considering the differences and relationships
between a Jungian and a Thomistic approach to cognitive life,
the main body of the thesis is taken up with the main ele-
ments resulting from the Jungian researches, The first such
element is the Jungian view regarding the cognitive subject.
This problem is seen to involve many familiar philosophic
issues though here they are approached from a phenomenologi-
cal standpoint. The dimension of the unconscious is explored
and its relevance to some philosophical considerations is
also considered. The two important issues of psychological

attitude and psychic function make up two important chapters
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and each of these issucs i3 fourd to tave surpolaing and
interesting relations tc some faniliaxr philosoghiczl con-
siderations, The inportance of 2ach for the actuul exercise
cf one's philoesophical style is ulso discussed., The final
chapter involves an extended cousideration of the iwuporiant
Jungian theory of the collective unconscious and its domi-
nants or archetypes. The nmeaning of this theory and sone
specific archetypes are considered along witl the relevance
of this theory for the question of basic philssovuic prin-
ciples,

The conzlusion of this stwly is (Lt tvherc is much
in Junzian theory which correlates with a Thomistic per-
spective, This relotionsnip is very auck of the order of a
correlation between empirical-phenomenolegical data «nd on-
tological principles, But not only is there a wspeculative
correlation, but the wricticel proccss of .oving tovard
philosophic .isdom is also seen to be coincident with the

paychologist's goal of achieving wholeness,



