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SUMMARY

Henri-Dominique Lacordaire (1802-61) was one of the most important figures in the
restoration of Catholicism in France after the Revolution. His most enduring contribution to French
Catholicism was his re-establishment of the Dominican Order. In this dissertation, I attempt to
demonstrate that among those who founded and refounded religious communities in France during
the nineteenth century, Lacordaire's understanding of religious life was unique; this uniqueness was
particularly evident in his understanding of "restoration" of religious life. Lacordaire, like almost all
nineteenth century French Catholics, had been deeply influenced by the Romantic Movement. The
overwhelming majority of them, including the founders and refounders of religious orders and
congregations, looked nostalgically to the past in order to find models for the restoration of the
church and its various institutions in their own century. Lacordaire's Romantic perspective was
significantly different than theirs: rather than looking to some imagined past era of greatness as is
often characteristic of Romantics, he identified with secular Romantics of his time who emphasized
love of one's own time, of one's own country, of one's own century. Like the secular and unlike the
Catholic Romantics of nineteenth century France, Lacordaire loved liberty and the world that had
emerged from the French Revolution. His Romantic perspective had a profound impact on his
understanding of what it would mean to "restore" a religious order.

In the first chapter of this dissertation, I discuss briefly the situation in which the Catholic
Church in France found itself in the early nineteenth century aftermath of the Revolution which had

sought to destroy it. The role of Romanticism in the remarkable recovery of the church during that
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period is emphasized: it was the key to that remarkable recovery as well as its intellectual and
emotional support.  Figures like Rousseau, Chateaubriand, and Lamennais helped to make
Catholicism a respectable option for the intellectual and cultural elites. The religion of ordinary
French Catholics was also Romantic to the core.

The second chapter is devoted to the presentation of the importance of the restoration of
religious life in France to the overall restoration of the church in that country. I emphasize the
complicated situation that existed for religious communities in the early nineteenth century. Theill-
defined legal status of religious communities in general and of particular ones made restoration
difficult and precarious. Nevertheless, new congregations were founded and old orders were
restored. I cite de Mazenod's Oblates of Mary Immaculate and Guéranger's Solesmes Benedictines
as examples. I also argue that both men, unlike Lacordaire, looked more to the past than to their
own time for models for religious life.; this was typical of nineteenth century French Catholics.

In the third chapter, I discuss Lacordaire's pre-Dominican life. He was always profoundly
influenced by the liberal, Romantic education that he had received as a boy. His lifelong love of
liberty and of the principles of the French Revolution originated there. As a young man, he refound
the Catholic faith which he had lost in childhood, went to seminary, and was ordained a priest.
Lacordaire later became involved with Lamennais in an ill-fated program designed to reconcile "God
and liberty," the church and modern, liberal society. After the program's condemnation by Pope
Gregory XVI, Lacordaire went on to a brief but brilliant preaching career as a diocesan priest.

The fourth chapter is especially concerned with Lacordaire's restoration of the Dominican
Order. In the late 1830's, influenced somewhat by Guéranger, he decided to restore the Order of

Preachers in France because he considered it ideally equipped to deal with the task of preaching to
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a nation desperately in need of re-evangelization. He believed that its history and charism made it
particularly suited to the religious needs of nineteenth century France; he was especially impressed
with the democratic structures of the Dominican Order. Lacordaire presented his case for the
restoration of the Order, still a technically illegal move, in his 1839 Mémoire pour le Rétablissement
en France de 1’'Ordre des Fréres Précheurs. After novitiate and studies in Italy, Lacordaire and a
number of French companions replanted the Order of Preachers on French soil during the 1840's.
The Dominican Province of France was officially re-established, with Lacordaire as first provincial,
in 1850.

The fifth chapter deals with the difficulties between Lacordaire and his most famous recruit,
Alexandre Jandel, who was appointed by Pope Pius IX as head of the Dominican Order in 1850.
Lacordaire and Jandel disagreed in their understanding of religious life and of what is meant by
"restoration" of a religious order.  Lacordaire wanted to adjust the traditional Dominican
observances to the needs of his own time and of the actual ministries in which the friars were
engaged. Jandel wanted to preserve these observances in what he believed was their full and original
vigor. This dispute epitomized the different Romantic perspectives of the two men and clearly
illustrated the uniqueness of Lacordaire's understanding of "restoration." Jandel looked nostalgically
to the past, namely to the thirteenth century, as his governing model for Dominican life in the
nineteenth century; he believed that the Order’s strength and effectiveness lay in a return to a strict
observance of the Dominican Constitutions as they were originally formulated. Lacordaire believed
that the Order would be strongest and most influential when it remained loyal to its original charism
of preaching yet adapted itself to the needs of its time, always remaining open to learning from the

best that the contemporary age had to offer. Jandel's understanding of "restoration" was typical of
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the founders and refounders of nineteenth century French religious communities. Lacordaire's was
unique.

The sixth chapter is devoted to evaluating Lacordaire's understanding of "restoration" of
religious life. It emphasizes the affinity between his Romantic perspective and that of the secular
Romantics ofhis day. Like them, Lacordaire embraced the revolutionary ideals of liberty, fraternity,
and equality. Like them, he loved the particular time and place in which he lived. Like them, he had
a dynamic, evolutionary understanding of history and tradition. This understanding profoundly
affected his concept of "restoration." Consequently, Lacordaire saw the restoration of religious life
as a dynamic organic process, as a process of recreation, renewal, and revitalization, as a movement
forward rather than backward. This understanding was truly unique among nineteenth century
founders and refounders of religious life.

I conclude by proposing Lacordaire's understanding of "restoration" as a model and guide for
our time as the church and religious communities continue to grapple with questions of renewal and
relevance. Ialso suggest possibilities for future research by Lacordaire scholars, e.g. the relationship

between Lacordaire's understanding of religious life and the teaching of Vatican II on this subject.
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INTRODUCTION

Statement of the problem

"Restoration" is a key term in dealing with the history
of Catholicism in France during the nineteenth century.
Catholicism, which had been declining in France during the
previous century, was devastated by the French Revolution.
However, it began to experience a new birth with the coming to
power of Napoleon and the Concordat of 1801.

The Romantic movement played a key role in the nineteenth
century restoration of French Catholicism. It was especially
influential in the early part of that century, beginning with
the Bourbon Restoration. Unlike the Enlightenment thinkers
who idolized reason and tended to dismiss the Judaeo-Christian
tradition as a superstitious anachronism, the Romantics
emphasized the affective dimension of life and expressed a
renewed interest in religion, particularly natural religion
but also revealed religion. Many Romantics were especially
fascinated with the Middle Ages. This fascination was an
important factor in the decision of a number of Romantics,
especially in France, to convert to Catholicism, the religion

which was the defining element of medieval civilization in the
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West. These converts included such celebrated figures as
Chateaubriand and Lamennais. Even apart from the contribution
of these converts, the revived Catholicism of nineteenth
century France had a decidedly Romantic flavor. The
tremendous popular interest in the cult of the Sacred Heart of
Jesus and in Marian apparitions witnesses to this.

Henri-Dominique Lacordaire (1802-61), a Romantic convert,
was one of the most important figures in the restoration of
Catholicism in nineteenth century France. He contributed to
this revival through his dynamic preaching at the Cathedral of
Notre Dame de Paris and elsewhere, through his involvement in
the liberal Catholic project of reconciling Catholicism with
the social and political order which came out of the French
Revolution, and through his re-establishment of the Dominican
Order in France. Lacordaire believed that the restoration of
Catholicism was the key to the renewal of French society as a
whole and that the re-establishment of religious orders,
suppressed by the Revolution, was necessary for the full
restoration of Catholic life in France.

Lacordaire's understanding of "restoration" in regard to
Catholicism as a whole and to religious life in particular was
very different than that of most of his co-religionists. They
tended to interpret "restoration" in conservative, even
reactionary terms. They wanted to return Catholicism to the

pre-eminent place that it had held in pre—-Revolution France.
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They longed for the return of monarchical goverment in which
throne and altar would be allied. Most nineteenth century
French Catholics were convinced that the revolutionary ideals
of liberty, equality, and fraternity were incompatible with
Catholicism.

Lacordaire's vision of "restoration™ found its source not
in a Romanticism focused on a medieval or monarchical past but
in a Romanticism that stressed absorption in the present and
love of one's own time. For him, restoration involved the
renewal and revitalization of the Catholic tradition which had
played a central role in French society for so many centuries.
Lacordaire fully accepted the revolutionary ideals of liberty,
fraternity, and equality, arguing that they were "born
Catholic"™. Lacordaire believed that Catholicism could both
exist and flourish in a modern liberal state. In fact, a
church that is independent of the state would be in a better
position to defend Christian values.

In deciding to re-establish the Dominican Order in
France, Lacordaire was not interested in bringing back a
medieval institution but in renewing an Order whose vision,
goal, tradition, and history were especially suited to dealing
with the religious needs of nineteenth century France.

In this dissertation, I am concerned with showing the
uniqueness of Lacordaire's understanding of "restoration" in

relationship to his French Catholic contemporaries and, more



6
specifically, with showing its uniqueness in regard to his re-

establishment of the Dominican Order in his country.

Statement of the question

Lacordaire has been the subject of a lot of literary
activity from the second half of the nineteenth century to our
own time. During his life, he edited and wrote for L'Avenir,
published his famous Essay on the Re-Establishment in France
of the Order of Preachers(1839) as well as a Life of St.
Dominic(1840), approved the publication of his famous
Conferences at Notre Dame de Paris and elsewhere, and dictated
his Testament on his deathbed in 186l.

The leading Dominican Lacordaire specialist, André Duval,
has said that it is only possible to know Lacordaire through
his correspondence. He was an inveterate letter writer who
discussed many of the most important issues of his time as
well as his personal plans and ideas in his correspondence
with some of the most influential figures in France as well
as with more ordinary people. His letters shed much light on
his growth and development during the various stages of his
very active 1life. The task of editing and publishing

Lacordaire's massive correspondence began in the late
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nineteenth century and continues today.?! French Dominican
historian Guy Bedouelle is currently involved in a monumental
project of compiling an index in order to make Lacordaire's
correspondence more accessible.?

The two most definitive biographies of Lacordaire were
published not long after his death by his friends Foisset and
Pére Chocarne.?® Many other biographies have followed. Books
over the years have dealt with the influence of Romanticism on
Lacordaire,? with his political involvement,®> and with his
Dominicanism.® One of the most recent works on Lacordaire is

concerned with his rocky relationship with Jandel, the

Touis LEGUILLOU, ed., Lacordaire-Montalembert Correspondance
Inédite: 1830-1861, Textes réunis, classés et annotés par Louis
LeGuillou; révision du texte et des notes par André Duval (Paris:
Cerf, 1989).

2Guy BEDOUELLE, "Lacordaire d'aprés sa correspondance: I. 1816-
1832," Mémoire Dominicaine (No.l) (Automne 1992).

3Bernard CHOCARNE, O.P., The Inner Life of Pére Lacordaire,
translated by Augusta Drane (New York: P. O'Shea, 1879); M.
FOISSET, Vie du R.P. Lacordaire, Vols. I and II (Paris: Librairie
Jaccques Lecoffre, 1870).

iJean PEYRADE, La conversion de Lacordaire ou le baptéme du
romantisme (Paris: Wesmael-Charlier, 1966).

5José CABANIS, Lacordaire et quelques autres: politique et
religion (Paris: Gallimard, 1982).

*Henri-Dominique NOBLE, O.P., La vocation dominicaine du P.
Lacordaire (Paris: Librairie P. Lethielleux, 1914).
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disciple who became his major superior.’” Numerous articles on
various topics related to Lacordaire's life and
accomplishments have been written.

Although much has been written specifically about
Lacordaire's restoration of the Dominican Order in France,
there appears to have been no serious extended treatment of
his understanding of "restoration" in comparison and contrast
to other founders/refounders of religious communities during
the first half of the nineteenth century. Many writers have
commented on the influential role that Lacordaire's Romantic
views played in his approach to religious life yet the
uniqueness of his particular understanding of Romanticism
relative to other founders/refounders and the impact of that
understanding upon his conception of the Dominican Order and
religious 1life in general have not been sufficiently
investigated.

As an anglophone, I cannot help but take note of the fact
that despite the considerable interest in Lacordaire in the
English-speaking world during the late nineteenth century
(many of the works by and about him which had been published
were translated into English during this period), there has

been relatively little interest in him among twentieth century

"Bernard BONVIN, O.P., Lacordaire-Jandel, la restauration de
l'0Ordre Dominicain en France aprés la Revolution (Paris: Cerf,
1989).
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English speakers. Sheppard's popular biography, published in
1964, appears to be the most recent extended English treatment
of Lacordaire.® Considering his importance in the restoration
and renewal of Catholicism in general in the nineteenth
century and of religious life, especially Dominicanism, in
particular, I believe that it is important that contemporary
English-speaking Catholics, grappling with our own questions
of "restoration", should become familiar with Lacordaire's
considerable achievements.

I think that the time has come for a serious re-
evaluation of Lacordaire's accomplishments, especially his
restoration of the Dominicans, from a post-Vatican II
theological perspective. Lacordaire was in no sense a
systematic thinker yet his understanding of religious life has
definite theological implications. Through his essays, his
books, his sermons, his letters, and his nurturing of a
restored French Dominicanism from Romantic idea to full
realization, he developed and articulated an authentic, even
if not systematically expressed, theology of religious life.
Lacordaire's theology of religious life, unique for its time
and misunderstood by his fellow Dominicans like Jandel,
deserves serious study by those concerned with the history of

the development of the church's theology of religious life.

8 L.ancelot SHEPPARD, Lacordaire: A Biographical Essay (London:
Burns & Oates, 1964).
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Research hypothesis

This dissertation will attempt to show that Lacordaire's
understanding of "restoration"™ of religious life was unique
among the founders/refounders of religious communities in
France during the first half of the nineteenth century and
that it represents an original contribution to the development
of the theology of religious 1life. Like his fellow
founders/refounders, Lacordaire was very much influenced by
the Romantic Movement. Unlike so many others, his
Romanticism involved a profound love of the present rather
than a nostalgic longing for the past. He fully immersed
himself in the society in which he lived and enthusiastically
accepted the Principles of '89: liberty, equality, and
fraternity. Pére Duval tells us that Lacordaire emphasized
the need to "aimer son temps": the Second Vatican Council
would later express this as "openness to the signs of the
times".

Lacordaire's interpretation of "“restoration" was very
much influenced by a type of Romanticism which emphasized a
dynamic and organic understanding of history and tradition as
well as an optimistic attitude toward the age in which one
lives. Lacordaire saw restoration not as a return to the past
or a retrieval of institutions from a bygone age but as

renewal, re-creation, re-invigoration. In restoring the



11
Dominican Order, he believed that he was re-creating for
nineteenth century France a movement which had grown and
developed over six centuries, always renewing itself in order
to more effectively preach the gospel in terms relevant to the
particular age and culture (Romanticism emphasized the
particular). This dissertation intends to demonstrate that
Lacordaire's understanding of religious life, as represented
in his project of restoring the Order of Preachers,
constitutes a virtual theology of religious 1life which is
especially suited to the world which emerged from the French

Revolution.

Methodology

There are several components involved in the methodology
that will be employed in this dissertation. A comparative
approach will be especially important because one can only
show the uniqueness of Lacordaire's understanding of
restoration of religious life by comparing and contrasting it
with the views of his contemporary founders/refounders. The
historical critical approach is essential in order to arrive
at the deepest appreciation of the various documents that are
involved in the process of identifying and analyzing the ideas
of Lacordaire and his contemporaries on the meaning and

significance of religious life in the nineteenth century. It
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is also crucial that one discover as much as possible the
sources of these ideas.

A close and critical reading of the primary sources,
which is appreciative of the historical and cultural milieu in
which they originated, is necessary for an adequate
understanding of Lacordaire’s concept of restoration. The
texts that are particularly important include his
correspondence, his Conférences, his Mémoire (1839) and

Testament (1861), his L'Avenir articles, and other documents.
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CHAPTER ONE
CATHOLICISM IN FRANCE IN THE AFTERMATH OF THE REVOLUTION AND

THE RESTORATION

Catholicism in nineteenth century France was defined to
a significant degree by two key moments in that nation's
history: the French Revolution and the Bourbon Restoration.
The first, the French Revolution, has had an enduring impact
on every aspect of French life. Its effect on the Catholic
Church in France was enormous. Throughout the nineteenth
century, French Catholics chose sides which reflected their
acceptance or rejection of the liberal society that had been
ushered in by the Revolution. Although it cannot be denied
that the Revolution became one of the most anti-Catholic
events in world history, vowing in its worst moments to
destroy the church, its initial principles, liberty, equality,
and fraternity, had been supported by many Catholics in 1789
and shortly afterwards. A minority of nineteenth century
French Catholics, like Henri Lacordaire, affirmed the
revolutionary principles as Christian in origin and fought for
the reconciliation of Catholicism and post-revolutionary

liberal French society.
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1. Impact of Revolution and Restoration on French
Catholicism
The French Revolution received much Catholic support in
its beginning, especially among the lower clergy who sided
with the Third Estate in crushing absolute monarchy and
breaking the power of the nobility. Most of the members of
the National Assembly which resulted from this union were
devoted Catholics who were committed to reforming, not
destroying, the church. The Civil Constitution of the Clergy
(July, 1790), with its resulting oath, represented a
significant turn in what had been a mostly positive relation
between Catholics and the Revolution. The Civil Constitution
rearranged the boundaries of the French dioceses so that they
would be coterminous with the newly created civil departments.
It also deprived the pope of any real authority over the
Gallican Church, leaving him only a primacy of honor. The
Civil Constitution and its oath divided the church between
those loyal to Rome and those loyal to the new state church.
It ushered in a phase of the Revolution characterized by the
Reign of Terror, the campaign of dechristianization, and even
the attempt to destroy the new Constitutional Church.?

For many Catholics in France and elsewhere, this phase

Alec R. VIDLER, The Church in an Age of Revolution: 1789 to the
Present Day (Middlesex, England: Penguin Books LTD., 1985), pp.
14-17.
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would forever sum up the French Revolution. Napoleon's
ascendancy to the control of the French government in 1799
definitively ended the persecution of the Catholic Church and
set the stage for its revival in the nineteenth century.
Although not a religious person, Napoleon saw religion as
useful in unifying a society and in controlling the masses.
He realized that Catholicism was the historic religion of
France and remained the religion of most French people.
Consequently, he began negotiations with the Vatican for a new
concordat to regulate the relationship between church and
state in France. Pope Pius VII knew that Napoleon wanted to
exploit the church for his own political power but acceded to
his wishes in order to restore the church in France. The
resulting agreement, the Concordat of 1801, did not restore
Catholicism as the state religion of France but simply stated
that the Catholic religion is the religion of the great
majority of the French people. It also created a new
hierarchy in France through the forced resignation of both
Roman and constitutional bishops. Bishops and priests were to
be paid by the state, thus becoming civil servants.'?

Although Napoleon had initiated the post-revolutionary

revival of French Catholicism, his Bourbon successors, who

10yIDLER, The Church in an Age of Revolution: 1789 to the Present
Day, pp. 18-20; Gérard CHOLVY, La religion en France de la fin du
XVIIIe a nos jours (Paris: Hachette,1991), p. 18.
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ruled from 1815 to 1830, were destined to play central roles
in that revival. The Bourbon Restoration witnessed a
revitalization of the church in France that would have been
unimaginable a few short years previously. Louis XVII and his
successor Charles X desired a union of throne and altar
reminiscent of the pre-revolutionary period. The Bourbons and
their supporters saw the church as necessary to the legitimacy
of their restored monarchy. From the beginning, King Louis
XVIII wanted to restore Catholicism as the French state
religion and to annul the Concordat of 1801; he was not
successful in this. He wanted to put the state at the service
of the church. The French Church was only too willing to give
its wholehearted support to the mcnarchy in order to regain
its privileged role and to prosper again.'

The revival of French Catholicism proceeded rapidly
during the Restoration. The new bishops, completely committed
to the monarchy, were generally very pastoral men of
impeccable morals. The church, aided by better salaries, was
very successful in recruiting new priests who have often been
characterized as pious and committed but poorly educated.

Growth in religious fervor among the lower classes, as

1Gyillaume de BERTIER de SAUVIGNY, The Bourbon Restoration,
trans. Lynn M. CASE (Philadelphia: The University of Pennsylvania
Press, 1966), pp. 77, 301-2; Frangois FURET, Revolutionary
France, 1770-1880, trans. Antonia NEVILL (Oxford: Blackwell,
1992), p. 296.
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represented by a stesady increase in Mass attendance and
fulfillment of the Ea:.ster duty, was significant to a large
extent because of th:e missions which were very popular,
especially in rural areas. Religious life for women
flourished as new congiregations were established even though
their legality was dubeious. Despite the Revolution's ban on
religious orders whickh had never been definitively 1lifted,
active women's communities were generally tolerated because
they performed such socially useful functions as teaching and
nursing. Restoratioen of male communities, except the
tolerated Sulpicians and Christian Brothers, was more
difficult and proceeded at a much slower pace. The revival of
the church during this period was also characterized by the
involvement of lay people, often well-educated and from the
upper classes, in church activities and outreach to the poor.
The church also regained much of its control of education,
especially for the common people, during this period.'?

Despite the trememdous Revival of Catholicism during the
Restoration years, tke union of throne and altar became
increasingly problematific during the later 1820's. After 1821,
a number of Bourbon supporters believed that it was their duty
to impose their Catholifc faith on the nation as a whole. They

did not take into account that a significant portion of the

I2BERTIER de Sauvigny, The Bourbon Restoration, pp. 306-321;
FURET, Revolutionary France:1770-1880, p. 306.
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French people were neither believers in Catholicism nor
legitimate monarchy and would resist any attempt to restore
the church-state relationship of the O0ld Regime. Anti-
clerical forces became more strident in their resistance to
the religious policies of the Bourbons. In the July
Revolution of 1830, they successfully overthrew the Bourbon
restorationist monarchy, thereby once again depriving the
Catholic Church of its privileged status in France. The
relationship between church and state would have several very

difficult moments during the rest of the nineteenth century.?®?

2. Romantic influence on revival of French Catholicism: key
to revival and its intellectual basis

Apart from the alliance between throne and altar during
the years of the Bourbon Restoration, an important but often
insufficiently appreciated factor in the significant revival
of Catholicism in the first half of the nineteenth century was
the Romantic Movement. During the first decades of the
nineteenth century, a number of French intellectuals and
aristocrats converted to Catholicism, vocations to the
priesthood and religious life dramatically increased, new

religious congregations for both men and women were founded

L3BERTIER de SAUVIGNY, The Bourbon Restoration, p. 323; FURET,
Revolutionary France, 1770-1880, pp. 296, 334.
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and old ones were revived, and Catholic education made its
impact on French society in spite of periodic repression. As
the nineteenth century advanced, French missionaries carried
the faith all over the world. The revival of Catholicism was
especially apparent in the area of spirituality: devotion to
the Sacred Heart of Jesus and to the Blessed Virgin Mary
flourished, a number of Marian apparitions were believed to
have occurred which brought thousands on pilgrimage to the
sites of these alleged visions, and many saints were nurtured
by the spirituality of the era. All of these aforementioned
aspects of the revival of Catholicism in nineteenth century
France were influenced by Romanticism to a significant degree.

In order to truly grasp the important connection between
Romanticism and the growth of Catholicism in France during the
nineteenth century, as well as Lacordaire's contribution to
that growth, one needs a basic understanding of the Romantic
movement and of its principal characteristics. One should
especially know something about the relationship between
Romanticism and religion in general. One also needs an
appreciation of the tremendous influence that such figures as
Jean-Jacques Rousseau and Frangois René Chateaubriand had upon
Romanticism as a whole and upon religion in particular.
Chateaubriand was particularly important for his seminal
influence on the revival of French Catholicism. Other

Romantics such as Félicité Lamennais were important for the
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significant contributions that they made to the revival of
Catholicism in nineteenth century France.

The Romantic movement, never a "movement” in any
organized sense, cannot be dated in an exact manner. However,
historians are generally agreed that it roughly spanned the
period from 1770 to the middle of the nineteenth century.
Although the entire century had a distinctly Romantic flavor,
the first forty yvears of the nineteenth century constituted a
kind of "Golden Age" of the movement. The intellectual and
cultural achievements of that period (generally are
characterized by a recognizable identity rooted in a common
outlook, aspiration, and style.! Romanticism was essentially
a Western European phenomenon although its influence extended
even to America where it expressed itself as
Transcendentalism, numbering among its disciples names like
Ralph Waldo Emerson and Henry David Thoreau.

Romanticism was a reaction to the so-called "Age of
Reason", to Rationalism which so deeply characterized
eighteenth century intellectual life. The Romantics attacked
that era's overemphasis on reason and its capacity to satisfy
the deepest human aspirations and to bring about human
progress. They believed that Rationalism exalted one aspect

of the human person while grossly neglecting other essential

“4Bernard M.G. REARDON, Religion in the Age of Romanticism
(Cambridge: Cambridge University Press, 1985), p. 2.
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aspects. Rousseau (1712-78), the Father of Romantics,
anticipated the Romantic critique of Rationalism in his
rejection of the notion that a mere increase of knowledge will
lead necessarily to greater human happiness.?® Rousseau
expressed his rejection of the detached objectivity of the
Rationalists in quotes 1like "cold reason has never done
anything illustrious", "in the long run reason takes the line
that the heart dictates"™, and "for us, to exist is to feel;
and our sensibility is incontestably prior to our reason".!®

Although Romanticism permeated the literature, music,
visual arts, religion, historiography, social thought and
general outlook on life of the late eighteenth and early
nineteenth century, it is extremely difficult if not
impossible to precisely define the term.'” Negatively, the
movement was characterized by its rejection of the hegemony of
reason. The above mentioned quotes from Rousseau indicate
some key terms for Romanticism. Like Rousseau, the Romantics
greatly stressed the "heart™: this was their key symbolic
term. The heart represented feeling, imagination, warmth,

emotions, passion. For the Romantics, imagination was far

15p . VIATTE, Les interprétations du Catholicisme chez les
Romantiques (Paris: E. DeBoccard, Editeur, 1922), p. 100.

16y .G. SCHENK, The Mind of the European Romantics: an Essay in
Cultural History (London: Constable, 1966), pp. 4,6,7,9,248S.

Y"SCHENK, The Mind of the European Romantics, p. Xxi.
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superior to reason. They believed that the way to truth was
not through reason but through the imagination that had been
stimulated by emotion.®® They also emphasized the importance
of intuition. The stress on intuition, so characteristic a
quality of youth, helps to explain why Romanticism was so
popular with and so closely identified with the young.??

The Romantics preferred the subjective to the objective.
They accentuated the individual and his or her uniqueness.
They were preoccupied with the individual imagination which
they saw as characteristically rebellious and changeable; it
longs for solitude in order to cultivate its "private
emotions." In contrast to the Rationalists, the Romantics
celebrated the emotions, feelings, and passions. They also
believed that it was highly desirable to express them.2°
Because the Romantics so freely expressed their constantly
changing feelings and moods, a certain restlessness often
resulted. In fact, restlessness was one of the most salient
qualities of the Romantic mind. The Romantics were always
somewhat dissatisfied with what was happening at any given
moment, i.e. with the present. Consequently, they were

always searching for new adventures: this explains their

8REARDON, Religion in the Age of Romanticism, p. 9.
15SCHENK, The Mind of the European Romantics, pp. 5-6.

20REARDON, Religion in the Age of Romanticism, pp. 3,8-9.
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preoccupation with travel and voyages to exotic locations.
Using their emotions and themselves as models, the Romantics
tended to see the world and all reality as somewhat restless
and in motion.?

Romanticism projected its concern for the individual
person and his or her singularity beyond the single human
being to the individual or specific community, nation or
nationality. Particularity was important at every level of
reality. The Romantics saw every people or nationality as
having a peculiar and unique character which expressed itself
through its particular "Volksgeist" or folk-spirit. This
somewhat elusive concept accounted for the patriotism that was
often associated with Romanticism.# Romantic nationalism
emphasized the affection and devotion that bind a particular
people to their own particular country.? A commitment to
liberty was associated with their exaltation of the national
spirit. The French Revolution was a quintessential Romantic
event insofar as it stressed liberty as one of its basic

principles despite its ©blatant inconsistency in its

2l5CHENK, The Mind of the European Romantics, pp. Xxii,20; Henri
PEYRE, What is Romanticism?, trans. Roda ROBERTS (University,
Alabama: The University of Alabama Press, 1978), p.l.

2gCHENK, The Mind of the European Romantics, p. 15.

23Thomas KSELMAN, Miracles and Prophecies in Nineteenth-Century

France (New Brunswick, New Jersey; Rutgers University Press,
1983), p.83.
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application of this revolutionary ideal.?® The Romantics loved
their respective countries yet tended to support other peoples
in their struggles for 1liberation from various forms of
oppression, e.g. the Poles, the Irish, and the Belgians.
This is clearly reflected in the English Romantic poets as
well as in the Frenchmen Lamennais and Lacordaire.

One of the qualities most commonly associated with
Romanticism was a love of the past, a nostalgia for a period
that no longer exists. In the course of reading this thesis,
it will become apparent that this characteristic was not
universal among the Romantics. Nevertheless, the Romantic
mind, which tended to be marked by contradictions, dissonance,
and inner conflict, often dreamed of a future utopia while
simultaneously yearning for some bygone age. Many Romantics,
e.g. Lacordaire, were especially gifted with intuitive insight
that provided them with an astonishing ability to predict the
shape of the future world. However, a longing for the past,
as represented by A.V. Jandel and so many nineteenth century
French Catholics, was a more characteristic gquality of
Romanticism than was a preoccupation with the future.?®

The Romantic mind was also characterized by a sense of

history and an emphasis on organic wholeness and development.

24gCHENK, The Mind of the European Romantics, p. 10.

2SgCHENK, The Mind of the European Romantics, p. xxiii,30,33.
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Because all time is interconnected, it is important to
appreciate the past if one is to understand the present and
the future. The Romantic saw the "real"” as always in
process. It is never completely achieved.?® One can only
begin to encompass all knowledge when the various aspects of
life, including different historical periods, are seen not in
a disintegrated manner but as an organic whole.? Every

historical period has its own intrinsic significance and

perfection. Civilization, similar to life itself, is an
organic and continuous process which includes all ages. An
emphasis on tradition highlights this continuity. The

meaning of the historical process can only be grasped in the
whole rather than in its parts.?

The Romantic movement had a special love for the Middle
Ages, a period which became the central focus of its nostalgia
for the past. This sharply contrasted with the Enlightenment
which detested the Middle Ages, viewing this era as one of
irrationality, superstition, and religious intolerance. The
Enlightenment ushered in a period of scepticism toward
religion in general and toward revealed religions in

particular. In such an atmosphere, the Romantics tended to

26REARDON, Religion in the Age of Romanticism, p. 6.
2713CHENK, The Mind of the European Romantics, pp. 20, 27.

22REARDON, Religion in the Age of Romanticism, p.ll.
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look back longingly to the medieval "Age of Faith" in a rather
uncritical manner. Their interest in this era was not
exclusively religious. They were also fascinated with the
Middle Ages for political and cultural reasons. Consistent
with their tendency toward nationalism, the Romantics believed
that nations should lock back to their political and cultural
highpoints. They believed that, for Europeans, these
achievements happened during the medieval period. They were
convinced that the medieval guilds and corporations respected
the dignity and freedom of the individual better than the
overcentralization and absolutism of later periods. Faced
with the political instability of the late eighteenth and
nineteenth centuries, the Romantics looked back to the Middle
Ages as a moment of relative political stability.?®

Aestheticism was a hallmark of the Romantic movement.
This was particularly expressed through a fascination with
medieval art and architecture. The Romantics especially loved
medieval Gothic cathedrals and consequently, were instrumental
in restoring some of the great ones in Europe. Their own re-
creation of Gothic architecture was dubbed the "neo-Gothic"
style. Through their interest in things medieval, in the
religion, political structures, art, and architecture of

medieval Europe, the Romantics demonstrated their conviction

293CHENK, The Mind of the European Romantics, pp. 34-38.
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that times past can be made intelligible and accessible to
people of later generations.? A profound appreciation for
history was a defining characteristic of Romanticism: this
provided a great impetus for the development of historical
studies in the nineteenth century. The Romantic recovery and
re-interpretation of history constitutes one of this
movement's enduring achievements.?® The Romantic stress on
the concrete rather than the abstract, on the particular
rather than the general, represented a signicant contribution
to historical study.?® The science of historiography
developed in the nineteenth century as a result of the
Romantic movement's historical consciousness.?

The Romantics were also characterized by their
contradictions: they looked toward the future yet they often
idolized the past; they yearned for religious faith yet often
wallowed in nihilism; they were very creative yet often could
show an extremely destructive, even demonic side. They loved
life yet too often manifested a delight in suffering and a

longing for death which was expressed in the most reckless

30SCHENK, The Mind of the European Romantics, pp. 34-38;
REARDON, pp. 7,10.

31SCHENK, The Mind of the European Romantics, pp. 42-43.

32REARDON, Religion in the Age of Romanticism, p. 21.

33REARDON, Religion in the Age of Romanticism, p. 11.
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behavior, even to the point of suicide in many cases. Their
world weariness was often connected with a deep religious
frustation, with a desire to believe while finding it
difficult or impossible to do so.3* The Romantics, unlike many
of the Rationalists, were open toward religious belief. They
did not view finite reality as self-explanatory but thought
that paradoxically, it contained the infinite within itself
yet also reflected the infinite which was beyond it. The
infinite was seen as both immanent and transcendent; there is
a sense of coincidence between the finite and the infinite.®
Their openness to the infinite and to the transcendent
dimension of reality led a number of Romantics to religious
faith in general and to Christianity in particular, especially
to Catholicism. However, in typical Romantic fashion, their
faith was often of a very fragile sort which contained as much
darkness as it did light. As we shall see later,

Chateaubriand and Lamennais exemplified this kind of faith.

34gCHENK, The Mind of the European Romantics, pp. xxiii, 64-65;
PEYRE, What is Romanticism?, p. 1; REARDON, Religion in the Age
of Romanticism, p. 1l4.

3’REARDON, Religion in the Age of Romanticism, p. 3.
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3. Key Romantic figures: Rousseau, Chateaubriand, Lamennais
Jean-Jacques Rousseau was largely responsible for
Romanticism's positive attitude toward a religious
interpretation of reality as well as for many other Romantic
characteristics. Although he was not really part of the
Romantic movement, he is called the Father of Romanticism.
Rousseau's influence on Romanticism was enormous although he
died just as it was coming into being. He was a man of the
eighteenth century, of the Enlightenment yet he did not share
his peers' unquestioning belief in the ail—sufficiency of
reason to solve every human problem nor did he think that
pr