INFORMATION TO USERS

This manuscript has been reproduced from the microfilm master. UMI films
the text directly from the original or copy submitted. Thus, some thesis and

- dissertation copies are in typewriter face, while others may be from any type of

computer printer.

The quality of this reproduction is dependent upon the quality of the
copy submitted. Broken or indistinct print, colored or poor quality illustrations
and photographs, print bleedthrough, substandard margins, and improper
alignment can adversely affect reproduction.

In the unlikely event that the author did not send UMI a complete manuscript
and there are missing pages, these will be noted. Also, if unauthorized
copyright material had to be removed, a note will indicate the deletion.

Oversize materials (e.g., maps, drawings, charts) are reproduced by
sectioning the original, beginning at the upper left-hand corner and continuing
from left to right in equal sections with small overlaps.

ProQuest Information and Learning
300 North Zeeb Road, Ann Arbor, M 48106-1346 USA
800-521-0600



i i SV e T AT e SRR TR ot £ MDA N A g

RS i




¢ P -

THE CORPORATIVE ORGANIZATION O SOCIETY
by

Thomas llanning

A Disertation Submitted to the Faculty
of the School of Philosophy of the Un~
iversity of Ottawe in Partial Fulfill-
ment of the Requirements for the Desgree
of Doctor of Fhilosophye.

December 1938

Ottawa,Canada.

f%\ D, Zwa4 1939

t3
™ 3"5‘ d’O,,a

N
BiBLioTHiQuUEs ©

[y

ettt et e
< LivRAwcS >

9,;' &
“rSity of ow




UMI Number: DC52546

INFORMATION TO USERS

The quality of this reproduction is dependent upon the quality of the copy
submitted. Broken or indistinct print, colored or poor quality illustrations and
photographs, print bleed-through, substandard margins, and improper
alignment can adversely affect reproduction.

In the unlikely event that the author did not send a complete manuscript
and there are missing pages, these will be noted. Also, if unauthorized
copyright material had to be removed, a note will indicate the deletion.

®

UMI

UMI Microform DC52546
Copyright 2007 by ProQuest LLC
All rights reserved. This microform edition is protected against
unauthorized copying under Title 17, United States Code.

ProQuest LLC
789 East Eisenhower Parkway
P.0O. Box 1346
Ann Arbor, Ml 48106-1346



[

I.

Introduction

During the past twenty years our modern civillzation
has been undergoing a series of changes which has weakened
and,in some cases,destroped that complacency which charact-
erized the prewar period. There is a crisis in modern society
which is a source of deep concern to all social theorists,
There is almost unanimous agreement thet there is something
wrong with the social order. When, however it is a question
of the causes of this crisis, the seriousness of it, and
what sort of remedies should be applied, there is a wide
divergence of opinion.

According to some we are just completing the Ren-
aigsance and are about to enter upon the "New Middle Ages“(I)
Others see in the present‘crisis,the prelude of the coming
struggle for power between Communism and Fascism.(g)

Marxists see in the diséntegration of capitalism,the inevit-
able emergence of state socialism.(3)0thers are equally conv-
inced that the same disintegration will result in the adoption
of some sort of Fascist regime.(4)

(I)Berdyaev, The End of Our Time,Sheed and Vard,New York,

(2)Strachey,Jdohn, The Coming Struggle for Power,Modern

Library, New York, 1935,

(3)ibid.
(4)Mussolinin,Benito, The Corporate State,Vallecchi,Rome.

(5)
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However,not all see kn the present chaos of soclety
the necessity of going to the extreme of totalitarianism,
(5)
whether communistic or PFaséibtic. They believe that soc-
lety can be reconstructed according to Christian principles,
based upon true concepts of man, society and the state.
This alternative to the equally false theoriss of
liberalism and totalitarianism,is not a mere patching up of
a social order which 1s based upon the false principles of
religious,political and economic individualism, but & "rec-
onstruction of the social order" in acoord?nce with the teach-
6)
ings of Catholic phllosophy and sociology. In other words,
a new soclal order must replece the one which is hot a soc-
ial order but o soclal chaos. The source of this chass is the
foundation of errondéous principles regarding man, society and
the state,upon which our modern civilization has been based.
As Leo XIII ssid so well;
If anyone look carefully at the bitterness of our times
and,if,further,he considers emrnestly the causes of those thi
things which are done in public and in private,he will
discover with certainty the fruitful root of the evils
which are now overwhelming us,and of the evils which
we greatly fear.The cause he will find to consist in
this evil teachingebout things human and divine which
has com forth from the schools of the philosophers.
(5) Cérnélius Iucey,A Christian Alternative to Commun-

ism and Fascism, Dublin, I937
(6) Pius XI, Quadragesimo Anno, Rome, I93I
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it has crept into all orders of the state,and it has
been received with the common applause of many. Now
it has been implanted in man by nstiire to follow rea-
.8on as the guide of his actions,and,therefore,if the
understanding go wrong in enything,the will follows
easlly. Hentce it comes about that wicked opinions,
whose seat is in the understanding flow into human
actions and make them bade On the other hand,if the
. mind of man be healthy and strongly grounded in sol-
1d end true principles,it will assuredly be the source

of great blessings,both as regards the good of indiv-
iduals and as regerds the common weal.'(7)

There is probably no period in the worlds history
when there was such a need for the true principles to which
Leo XIII refers,thsn the present desy, The false philosoph~
ical,theologieal, the sociological doctrines of the three
Revolutions, the HRennaissance, the Reformation, énd the
French Revolution, are producing their chaotic harvest from
the seeds sown during the past four centuries., To meet this
avelanche of destructive ideas which is threatening the very
existence of civilization,there is a need for a Christian
program which will serve as a beacon to guide men during the
present period of darkness and confussions This program must
not be merely concerned with immediate problems snd lssues,
but it rust be s definite social ideal, an ideology, which
will color all present soclal remedial activities,

(7) Leo XIII, Aeterni Patris, Rome, I879.
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There are many socially conscious individuals who
do not sufficiently realize the importance of basic concy
epts and ideals in social reconstruction. They are so con-
erned with the immediste problems of soclety,that they fail
to realize the necessity of having an ultimate idesl of soc-
iety which will be the goal and object of the immediate
reforms. As a recent writer puts it;

“Ultimate and seemingly distant goals have a more
direct influence on immediste and practical meas-
ures 1n all kssues of private and social 1life than
is usually supposed. The manner in which we try to
relieve existing socilal evil,calling for undelayed
:rédress,is really dictated by the concept which we
have formed of the nature and purpose of society.
Froposals of reform take their general character

and coloring from the ideological background,against
which they are seen. It is the social perspective whic
which counts and tells in the choice of immediate
measuresy, On this perspective depends the entire
orientation of practical policies,though this may
not be apparent to the superficlal observer.
Policlies have their roots in corresponding creeds
and recelve from them their direction and complex-
ion. Fundamentels,in spite of thelr abstract char-
acter,are of paramount and vital importance.®(8)

- Consequently those who are to reconstruct society
according to Christian principles must have a clear con-
ept of what society ought to be because, "without a def-
inite patern of the sociagl ideal before our mind,we grope

(8) Bruenl,Charles, Christian Corporatism,
BEcclesiastical Review, Sept.I937

|
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5.
in the dark and can at best only parsue & shifting course
of opportunismisingleness of purpose and conshstency will
be impossible.“(g)The physician 1is obliged to meke a study
of the healthy orgenism before he studies disease. Like-
wise,the social physiclan must have a definite understand-
ing of the healthy social organism before he can prescribe
a cure for the ills of modern society. The lack of such a
knowdedge has produced disastrous results in many cases.
It has been the cause of many grotesque remedies which
have tended to kill,rather then-:cure the alling social org-
anlsm,

The Christian cure for the present chaotic state
of society is described by Pope Pius XI in the encyclical
Quadragesimo Annd, which was written in I931 in commemor-
ation of the fortieth anniversary of the encyclical Rerum
Novarum of Leo XIII. The encyclical bears the title "On
Reconstructing the Social Order and Perfecting 1t Conform-
ably To the Precepts of the Gospel."(IO)The papal program
for the reconstruction of the social order is found in
paragraphs 76 to 98 and since the heading of this chapter
bears the same titile as the encyclical itself,it is quite

(9) Bruehl, loc.cit., I234.

(I0¥De Ordine sociall insteurando et ad Evangelicae

legis normsm perficilendo,in annum XL,post editas
Leonis XIII Litteras Encyclicas "Rerum Novarum"!
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evident that th?se)paragraphs contain the malin portion of
11
the encyclical.
The Holy Father points out that what has been saild
previously regarding the right distribution of property and
a just scale of wages is concerned directly Wit? the indiv-
12)
idual and only indirectly with the social order.
The Pope then states that in order to complete the work which
was begun in the way of reconstruction by Leo X111, two things
are necessary;%he)reform of the soclal order and the correct-
13
ion of morals, It is necessary to remsrk in passing that
the phrase,'the reform of the social order and the correct-
ion of morals" is very important. There has been a tendency
on the part of some to selct one to the exclusion of the
other., The reformer of the social order is enclined to con=-
slder the moral reformer a dreamer who wss out of touch with
the realities of life. The moral reformer,on the other hand
is inclined to consider the reformer of soclal conditions
a materlalist who ignores the necessity of a spipit which
moves and quikens the world. Both are essentlal for the
reconstruction of soclety along christein lines.
(11) Von Nell Breuning, Reorgenization of Social
Economy,Milwaukee, Bruce, 1936, 195
(12) %Quae de pertitione asqua bonorum et de justis
qy salarliis hucusque enuntiavimus,singulares per-
sonas respiciunt nec nlisi oblique socialem
ordinem attingunt."
(13) "Attamen ut ejus feliciter incepta stabiliantur
perficlanturque reliquea,atque uberiora adhuc et
laetiora in humanem fsmiliam redundent emol-

umenta ,duo necessaria maxlme sunt;institutionum
reformatio atque emendatio morum.'"AAS,202.
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There is no successful reform of social conditions unless
morsl reform is present. There is no effective moral reform
unless the proper atmosphere is provided for it ®y a corr-
esponding reform of social conditions. Both afe absolutely
neceséary. As Von Nell Breuning says so well,"Absolute
necessity does not tolerate either a "more"or a'less'"; it
either exists or does not exist. Nor can the work on moral
reform be called more necessary than endeavor regarding the
reform of conditions, on the ground that the morsl 1s bfia v
higher and nobler rank then the purely meterialistic. This

would be an unwarranted change from one sphere into another,
. (14)
an illogical thought, a transition to a differint order.

The introductory remarks of the Pgpe regarding the
reconstruction of the social order are concerned with the
state.

"when We. speak of the reform of the social order it is
principally the state We have in mind. Not indeed that
all selvation 1is to be hoped for from its intervention;
but becayse on account of the evil of Individuslism,as
We called it,things have come to such a pass that the
highly developed soclal 1ife which once flourished in
a variety of prosperous institutions organically link-
ed with each other,has been damaged,and g1l but ruined
leaving thus virtually only individuals and the state.
Socisl 1ife lost entirely its organic form." (15)

(14) Von Nell Breuning, op.cit.198-199

(15)"Ac refomationem gquidem institutionum cum comm-
emoramus,res publica praecipue menti obsevatur
non guasi ab elus opers universa salus exspect-
anda, sed quia ob tindividualismi' quem diximus
vitium eo res sunt redsctae,ut prostrata ac

paene exstincta loculete 1lla et quondam per div-

ersi generls consoclatlones compositae evoluta
vita sociali,fere soll remanserint singulsres
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The state 1is the first institution which needs reform

because it 1s the state which has destroyed the orgenic l1life

of society and taken upon itself functions which do not prop-

erly belong to it. This thought of the Fope has been frequent-
1y mis&nderstood. As one writer puts it;"This is one of the
passages to which we have repeadedly called sttention as b
being misleading in the English translation. The original
text reads to this effect;When We come to treat of institut-
ions, We first of all think of the state(as being in need of
reform." (1e)

This 1s a very important point becsuse present day
temdemcies are toward stetism which leads loglcally to tot-
alitarisnism, which is the very antithesis of the corporat-
ive society which is advocated by the Holy Father. The
Papal program is an sbsolute reversal of this growing policy
of centralizatiﬁn. As he says;

"The state, which now was encumbered with all the
burdens once borne by the assoclstlons rendered
ex8iwbt by it,was in consequence submerged and
overwhelmed by en infinity of affairs and dutles.

(15) continued. "homines et res publica,haud parvo

ipsius rei publicae detrimento.

(16) "We Have No Program, The Guildsman, Germantown,
Il1linols, June, 1937.
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It is Indeed true,as history clearly proves,that owing
to the change in social conditlons,much thet was form-
erly done by small bodies can nowadays be accomplished
only by large corporations. None the less, just as it is
wrong to withdraw from the individual and commit to the
commmity st lerge what priwate enterprise and industry
can accomplisin,so too it is an injustice,a grave evii,
and s &isturbance of right order for a larger and high-
er orgenization to arrogate to itself functlions which
can be performed efficiently by smaller snd lower bod-
ies..se.The state should leave to these smgller groups
the settlement of business of minor importancesesces
Let those in power,therefore,be convinced that the more
faithfully thils principle be followed,end a graded hier-
archicel order exist between the warious subsldiary org-
enizations,the more excellent will be both the authority
and the efficiency of the social organization as a whole
and the happler and more prosperous the condition of the
state."(17)

(17)%haud parvo ipsius rei publicae detrimento,

quae,smmisa formes regiminis socialis sus-
ceptisque oneribus omnibus,quae deletae
illese consociationes antea perferebent,
negotiis et officiis propemodum infinitis
obruta est atque oppressa,
Nam etsi verum est,idque historia luculentur
ostendit,ob mutatas rerum condclones multa
nunc non nisis a magnis consociationibus
posse praestari,quae superiore aetate a
pervis etiam praebebantur,fixum temen imm-
otumgue menet in philosophia sociall grav-
issimum illud principium quod neque moveri
neque mutarl potest:sicut quae a singularibus
hominibus proprio marte et propria Industria
possunt perfici,nefas est esldem eripere et
commmnitatl demandere,ite cuse a minoribus
et inferioribus communitatibus effici praest-
arique possunt,ea od molorem et altiorem
socletetem avocare iniuria est slmulque
"grave damnmm ac recti ordinis perturbatio;
eeseeMinoris igitur momentl negotia et curss
uibus alioquin maxime distineretur,inferior-
gbus coetibus expedlenda permittat suprema
rel publica auctoritas oporteteseececcecceecs
Cuare sibil animo persuasum habeant,qul rerum
potiuntur:quo perfectius ,servato hoc!subld-~
iarii' officii principlo,hierarchicus inter
diversas eonsoclationes ordo viguerit,eo
praesatantiorem fore soclalem et auctoltatem
et efficlentem, eoque fellclorem lnetloremque
rel publicae statum.¥
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In this ectlon of the encyclical,the Holy Fother enuntiates
a fundemendal primciple of Christian socila doctrine,namely,
the principle of Subsidiarity of Social Actlvites,also ref-
ered to as the principle of Subsidiarity of Associations.
It 1s this principle which differentiates the Christian

program for reconstruction from every collectivistic and

(18)
'ine sideedly exagerated universalistic social phillosophy!

The encyclical then procedes to say that it is the
primary duty of the state and all rood citizens to nbolish

class confl%ct and restore harmony betwesn the various ranks
19)
of soclety. The method to be used to accomplish this har-

monious cooperation is the reestablishment of vocational
(20)
groups(ordines). In otherwords,the restoration of well

ordered members of the social body which bind men together
"not accordine to the position they occupy in the labor mar-

ket, but according to the diverse functjons which they exer-
(21)
cise in society!

(18) Von Nell Breuning, op.cilt.,206

(19)"Id autem in primls spectat,in id intendere
et res publica et optimus civis debent,ut
"classium" oppositarum disceptione superata
concors "ordium"conspiratio exedtetur et
provehatur!

(20)"In reficiendo igitur "ordines" ars politica
soclialils incumbat nccesse estl

(21)"Ast perfecta sanatio tum tantum efforescat
cum oppositione illa e medio sublata,socilal-
is corporis membra bene instructa constdat-
uentur; Yordines" nimirum, quibus ineerantur
homines non pro munere,quod quis in mercatu
laboris habeat sed pro diversils partibus soc-
ialibus,quas sinpuli exerceant!
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The term ordines which is used by the Holy Father
and is enclosed in quotation msrks in the Latin text,haé

given rise #o a number of English trenslations, It is
(22)
transalated by some as vocational groups, by others as

- (23) (24)
occupational groups, Others have tramslated 1t as Guilds.

One author has transfered the Latin "ordines" to the Eng-
(25)
1ish "orders". Among the other English equivalents are

Corporstions, Functional groups and Guilds Joint Indust-
(26)
rial Councils.

The officilal ?nglish version of the encyclical uses L//
(27
voeational groupse. The term occupational groups is rej-

ected by one of the ousbanding suthorities on the vocation-
al group theory,in the United States becsuse it fails to
convey the true meesning of the Latin "ordo" and lacks the

ennobling and broa%er)concept which 1s contained fthethe
28
idea of vocation. He slso points up that the use of

occupational groups is based upon the acceptance of the
class concept and for that reason in evident opposition
with the true meening of the encyclical which is to

establsih a new social structure in which the present cla
(29)
classes disappear.

(22)Forty Years After.Reconstructing The Social
Order. N.C.W.C.,Washington D.C. 1931

(23)John Ryan, Catholic Teaching on Qur Indust-
rial System,N.C.W.C.Washington D.C.
(24)The Guildsman, Germantown,Illinois,
New Guilds,N.C.W.C., Washington,D.C.
(25)Virgil Michel, Christian,Social Reconstruction,
Bruce, Milwaukee,1937,
(26) Lucey,loc.cit.6.
(27)Reconstructing the Social Order, N.C.W.C. Wash. D.C.
5582 ?uildsman, June 1934

1.4
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Some have suggested the term vocatlonal estates,but
it has tﬁe diasadvantage of being meaningless to the sver-
age American. In addition, 1t suggests an-"®bjectionable
horizontal social stratification and is herdly suited to
the present stete of society whth its meny divisions des-
erving to be regarded as organic parts.® (EO)Moreover the
proposed vocationel groups resembles the guilds more close-
1y then the old estates. The socisl strata are to be cut
thru vertically by the vocational groups uniting the ind-
ividuals of the several horlzontal layers who are engaged
in the same profession,trade or industry.

The word corporation is sometimes used to desig-
nate the "orders® of the encyclical but it has not the
same forve and meaning that it has in the French from
shich it is adopted. Corporation in English means usually
a business combine or stock compsny. For that reason it
cannot be used to designate e vocational group.

There are some writers who favor ghe use of the
word Gulld to designste the "ordo" of the encyclical.
Gtreater weight has been adde@ to this opinion by the
use of the wérd corporation in the receht encyclical

Dimini Redemptoris.

(30) "Why Guilds"?, The Guildsman, Oct.1937
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(31)
The word corporatio i1s an old Latin word. The Italian

has a similar term. In an addeess at the meeting at which
the "fascl di Combettimento™ werwe founded,Musshlini stabed

"It may be objected thet thi§ program implies a return to
(32
the gullds(corporaziomni)" The English translation of the
(33)
"Diminin Redemptoris® refers to the Corporation.

(34)
The latin text gives,"corporatorum hominum collegium".

In the earlier part of the same encyclical the word%coll-

egium® is used in the phrase “artificuT c?llegia"_which is
35
translated as "gullds of wookingmen". (

Again in the same Encyclical,the pope says that
the great guilds of artisansa and workingmen of wvery tyre
arose 1n the Middle Ages as a result of the activity of the
Chursh. And further,"These guilds,ridiculed as "#edieval"
by the liberalidm of the past century,are today claiming t

the admiration of our contemporaries iIn many countri?s gho
38
are endesvoiring to revive them in some modern form."

(31) Volpi, Economic Frogress of Fascism,

(32) “Again,Why Guilds"?,Guildsman, Nov,1937

(33)"0n Atheistie Communism", N.C.W.C. 26, par.54

(34) Acta Apostolicae Sedis, XXIX,3I Martii 1937,p.93

(35) ibid p.84.

(36) ibid. "His innixa principiis Ecclesia humanam
societatem renovavitj;siquidem,suae imphlsione
virtutis,miranda prorsus orta sund caritatis
instituta,ttemque potentissima illa artificum
omne genus collegla,quae utique superiore saec-
ulo Liberalismi sectatores contempttil habuere,
quasi Mediae Aetatis inventaj;quae tamen,linprses-
admirationem commovent,et quorum formes in plur-
ibus nationibuspy multorum experimento tentata,
reviviscit." p.84-85.
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Another apgument advanced in favor of the use of
guild 13 the fact that ®Quadragesimo Anno" objects to
class divisions and class conflict,and the clearly states
that the grouping into "vocational groups" is not to be
along the lines of employer and employee but on the basis
of common social function. But that was the distinctive
feature of the medieval guilds. As an article in L'Unite
states,"We do not form two rival organizations,of employ-
ers and employees,with a view of uniting them in a feder-
ation.Ve regfoup‘the employers,their workmen,and apprent-
lces into the industrial family which they should rightly
have composed. We form but one body,and they will not,or
hardly separste. We eapply the true doctrine taught by the
Vatican."(37)

A very good reason for using the word gulld is
the fact that it 1s quite commdnly used in English and
does not share the vagueness of occupational or vocat-
ional group. Moreover 1t frees the concep£ from any
suggestion of Fascism which would be true if the word
Corporation were used., We alrdady have in existence the
smerican Guild of Musicians, the Newspaper Writers Guild,
the Actors Guild etc., For that reason gulld seems to be
more acceptlible as the designation for the vocational
group ldea.

(37) L'Unite, Montreal, August.19, 1957.
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This system of gullds or vocatlional groups is known
by varidus names. It has been calzdd Solidarism but this
name does not seem desirsble since 1t is more adapted to
the fileld of theory and is not likely to galn any great
popular fasvor. Unkversalism,which is suggested by some 1is
subject to the same criticism. Corporatism or corporative
system, while an accurate description of the system pres-
ents the difficulty that the Fascist system is labeled
with the same name and for this reason it seems that it

would be objectionable as the name for the Cathollc system.

Since the proposed vocational group,as we have poing-
ed out is the modern version of the gulld, it seems that
the new system may properly be called the "Modern Guild

(38)
System'", Another name which has been used is "A Guild

Socilal Ordeé?ggither one of these seems preferable to
Corporatism. First because the word Corporestism which is
taken ower from the French language is unfamidiar to Amer- -
ican ears. Secondly, it avoids the use of an "ism" which Z//
is rather important these dsys. Thirdly, it frees the

Catholic system from being confused with any Fascist set-

upe.

(38) "Haming the New System",The Guildmmen, June,1933,
1

0
(39) A @aild Social Order, The Christian Democrat,
Catholic Social Guild,Nov.1955,165.
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The system which is advocated in the encyclicals
has sométimes been termed the corporate state or the corp-
orative state.(4O)This term is not accurate because the
essentlal function of the state l1s the exercise of polit-
lcal power,that is,of the supreme power on the temporal
plane. Strictly spesking the expression "corporate stated
means that the political power of the nation should be ent-
rusted to the corporations. As we shell see later in the
thesis,the corporations or guilds are members of the
societal body but thelr fundtion is the administration of
the general welfare of the profession and not the power
of co-ordination, and the exercise of supreme power which

is reserved to the government or the state,strictly spezk-

ing.

Another reason for avoiding the use of "corporate
state" is that it is used to designate the Fascist concept
of totalitariansim in which the corporate.regime is set up
by the state and the corporations are asbsorbed in the state.
In reality they are used by the state to coordinate the var=-
ious industries and professions of the country. For that
reason 1t is corporatism of the state, rather than, the
corporate state.

(40) Religion and the Modern State, Dawson(Sheed
and Ward,) Néw York, 135.
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This then in summary is the Christian solution for
the present chaotic state of socletye. It 1s not a blueprint
which can be applied to every nation without variation. It
is rather the principles of a Guld system which mast be
worked.out to suit the needs of each nation and the ment-
ality and requirements of various peoples,

The Guild Social Order is not a new solution. It
has been the program of Catholic Social Fhilosophy for more
then a hundred years. It &s true that not all Cetholic soc-
jologists and social theorists advocated this system but the
more advanced groups did and theilr solytion is that which
is admanced by Yope Pius XI as the progrem of social recon-
struction for the world.

The Build system idea was elaborated by Adam Hein-
rich Mueller(I778-1829) and Franz Von Baader(1765-1841)
in Germany. But during the latter half of the nineteenth
century it was elaborated especially by Vogelsang in Aus-
tria, Kettler,Pesch and others in Germany, Marquis de la
Tour du Pdn, Count De Mun in France.

Muach has been done also in the developement and
elaboration of Catholic Social teaching by the Fribourg
Union(renamed the Union of Malines after the war) and the

Semsines socisles de France and Canada.
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It 1s impossible to trace the developement of the
corporative movement in the various countries of Europe
in this thesis, Its leaders saw the effects of the new
doctrines of economic liberalism and thev realized that
some solution must be proposed which would correct the
Pagan abhses which were so prevslent in the eighteenthn
century. The realized,too, that socialism was offered to
the worker as the solution for hls economic problems and
in many cases was winning many adherents even among Cath-
olic workers, They turned to the teachings of the Church
for the principles of thelr sociesl program,principlex of
the common good, legal,commyntative,and distributive, just-
ice,the rights and duties of employers and employees.

These great leadees of Catholic social teaching
recognized,too, the necessity of organization of employ-
ers and employees,not along the lines of two oppoeed class
organiztions, but in an orgenization,formed by charity and
mutual éooperation. They found the model fér this organiz-
ation in the medleval guilds, which had been destroyed by
the ravages of individualism. And so they advocated a
return to thelorgammc concept of society as epposed to the
atomic concept of individuslism, a return to the gullds.

None of these thinkers wished the return to the
medieval world. As Vogelsang said,"The modes of existence

which have once served mankind for the developement of 1ts

S PR ———
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earthly life are used up and volde. No one will hold that
the world would egain be at home therein., But the idea which
gave birth ta these forms still lives;it lives and will live
forever;for it is permeated with the Christien spirit,which
communicates to it its own everlasting character. And from
the fountainhead of these same social and politlcal ideas
the needs of man can be provided for =21lso today;because even
to-day they contain the same ingredisnts which they contain-
ed in times long past.“(4I)

The Catholic principles for social reconstruction,

advocated for the past hundred years by Catholic leedees

of social thought, received w1der recognition by the growth
of corporate sentiment which has arisen since the War,but
particularly essa result of the pronouncements of Pope Fius
X1 in the encyclicals "Quaragesimo Anno" and Divini Redemp-
toris®. Unfortunately, in the United States, with a few ex-
ceptions, the essential features of the new system are not
generally grasped. This may,in part,be due to due to the
lack of an organized Cetholic Movement, which has flour-
ished in various Eurppesn countries. However,in past yesrs
there has beeﬁ a‘remnrkable interest taken in'the Papal
program for reconstruction. It haes been the subject of

many articles, speeches, and books.
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It is the purpose of this thesis to give a general
surveyiof the Catholic primciples which form the background
of the "Modern Guild Order" of Guaéragesimo Anno™,
Following the advice of Leo X111, Ite ad Thomam", we turn
to the works of the Angelic Doctor for our principles of
the social order. In the first part of the thesis we int-
end to describe the healthy soclal order. Then describe the
present cheotlc condition of soclety and 1its causes,
Finally, we will describe the remedy which has been prop-
osed by the Pontiff, the vocational groups, or the lodern

Guilds,.
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Chapter I.

The Concept of Order

An understanding of what is reguired for the rec-
onstruction of the social order necessarlly presupposes a
a knowledge of what constitutes a true social order. It
is the purpose of this first part of the thesis t§ elab-
orate the concept of the social order according to the
teachings of St. Thomas. This chapter 1s devoted to an
analysis of the concept of order.

Order is a fundamental and common concept of our
everday life and yet comparatively few heve a complete
and precise notion of its meaning. The term 1s glven sev-
eral meanings in the English language,but its primary and
fundamental meaning is synonymous with systematic arrange-
ment or harmony. It has been defined as an established
succession of harmonious relations.(41)there is implicitly
contained in this definition,as in the various other defin-
itioﬁs and concepts of order, the ldea of'énd or purpose.
For exemple, the order of a living room differs from the
order of an office, because of difference of purpose.

The agpressioﬁ, hin order to" suggests the arrangement of
activities toward a2 spefific aim which is the end of the

action.

(4I) The Order of Nature, Joseph Marling, Cath-
olic University of America, 1934, p.28.
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Order in its primery sense 1s one of the fundamen-
tal concepts of our thought. Next to clearmess of idesas
orderly sequence 1s the requisite for the exercise of the
intellegence. For that very reason, it does not lend itself
easil§ to definition or snalysis. It is easily recognized
and asppreciated by the man in the street. But, since we
are interested in a definite uwnderstanding of order, we
mist subjst the concept to a philosophical analysis,

The concept of order, altho it is not treated"ex
professo", dominates the philosophy of St. Thomas. From
n consideration of the various passages of his works, which
are concerned with the concept of'order we willl be able to
arrive at a definite understanding of the meaning of this
concppte.

Order dominated the phllosophy of St. Thomas. The
things of(na%ure and their propertiea are characterized (

2 3)
by order. What is true of nature, is also true of man.
The entire morsl and ethical system of the A?gﬁlic Doctor

4
is based upon the concept of "debitus ordo". The social
structure is subject to order. Society 1is organized upon

(2) Commentary on Aristotles Physies, VIII, B

(3) "Cum anima sit una,potentiae vero plures,ordine

awtem quodam ab uno in multitudinem procedatur,
necesse est ineer potentia animae ordinem esssa,
Triplex sutem ordo inter esses attenditur;quorum
duo considerantur secundum dependentiam unius
potentine ad alterajtertius autem acciptitur
secundum ordinem objectorum.' Summa Theols,1,q.77
aoIo .

(4) "Peccatum proprie consistit in actu qui agitur

propter finem sligquem,cum non habet debitum ord-

inem ad finem i11lum.ebitus ordo ad finem secund-
um aliquam regulam mensuratur. ibid.I1-11,q.21,a.10
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a fourfold orderj;of ruler an subjects,of subjects among

themselves, of one people to another; and in the household,

(5)

of husband and wife, pareﬁt and child, master end servant. (

Finally,religion consists in the observance of a relation

(6)

whic exists between man and his creator.

According to St. Thomas,order pervades every grade
of being. No being is entirely devold of order. The purpose
of craetion itself may be expressed in terms of order;.aﬁ

order of part to part,and of the whole to its finasl end
(8)
which 1ls God.

St. Thomas does not seem~to have advanced a spef-
icic definition of order. In several places,however,he
has described the various elements of order and shown how
these may be found in various forms.

In the Commenbery on the First Book of the Sentances
he says;

Respondeo dicendum quod ordo in ratione
sua includit tria,scilicet:rationem pri-
oris et posterioris;undesecundum omnes

11los modos potest dicli esse ordo aliag-

(5)"Quadruplex autem ordo in aliquo populo inveniri
potestj;unus quidem principium populi ad subditos ;
alius autem subditorum ad invicemj;tertius autem
eorum qui sunt de populo ad extranees;quartus aut-
tem ad dementicos,sicut pater ad filium,uxoris ad
virum et domini ad servum." Summa Theol.I-I1I,q.104,a.1

) (6) Ibid, IIa-IIaze,81,1l.

(7)¥Finis quidem universi est aliguod bonum in ipso
existens,scilicet ordo ipsius univessi,"
Summa Theol. I,0.103,2.2, ad 3.
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uorum, secundum quos aliquis altero prius
dicipur et secundum locum et secundum
tempus et secundum omnia hujusmodi., Incl-
udit etiem distinctionem,quia non est

ordo aliquorum nisi distinctorum., Sed hoc
magis praesupponit nomen ordinis quam sig-
nificat. Includit etiam tértio rationem

- ordinis,ex qua etaim ordo in speciem cont-

end.,

rahitur. Unde unus est ordo secundum dig-
nitatem,alius secundum orgginem,et sic de
allis."(9)

Again the Angellc Doctor says;

"Gonsidersndum est autem quod ad ordinem
tria concurunt. Primo quidem distinctio
cum convenlientia;secundo,cooperatio;ter-
tio,finis. Dico autem distinctionem cum
convenientia,quia ubi non est distinctio,
ordo locum non habet. Si autem quae dist=
inguuntur in nullo convenirent,unius ord-
inis non essent.“(I0)

These are but two passages of the many which might
be clted but they serve to give us a distinet concept of
order., The first gives the intrinsic elsments. The second

adds the all importsnt extrinsic ekement,the purpose or

We will consider the intrinsic elements first and
we may arrange them in the following manner. I. A number
of distinct things. 2. A certain common relation which
unites them. 3. A definite ratlo ordinis according to wh-

ic¢h the relation is established.

(9) In I Sent.,d.zo’ q.I,a.S, ad I.
(I0)In De. Div,.Nom.,VII,IIL,

—
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The exlistence of order demands,in the first place,
a number‘pf distinct things. Conseocuently there are two
necessary factors which must be stressed in this connect-
ion. There must be at lesst two or more things;and these
must be distinct from each other. The very concept of num-
ber implies distinctness. A unlt expresses the denial of
actual dividedness. Multitiude is but 2 number of units,
each one undivided in itself and each one is not the other.(II)
Order,therefore cennot exist where there is a question of
one simple unit.

Distinctness is not a constituent pasrt of the mean-
ing of order,but it 1s rether a presupposition of it. The
distinct units are already there when order supervenes and
arrangies or unifies the distinct units after a certain
fashion. Conseguently the distinet units may be regarded
as the material cause of order,into which the form of ord-
er is introduced.

| The second element in the concept'éf order is rel=-
ation. So important is theis element that St.Thomas calls
order a relation.(lz)

(II)"Sic ergo primo in intellectu nostro cadilt ens

et deinde diwisio,et post hoc unum quod divis-
) fonem privat,et ultimo multitud quae ex unit-
atibus constitultur." In Metaph., X,4.
(I2)"Oportet erpo in ipsis rebus ordinem quemdam

essejhic authem ordo relatio quaedam est."
De Patentla, VII,O. :




26

(I3)
He considers all order as a proportion. Relation 1s the

unifying factor which gives the characteristic of unlty to
the distinct entities. It is in relation that order subs#
ists. St. Thomas speaks of relation as the "ratio prius et
posterioris,” but he indicates that the priority may be
"secundum locum' or"secundum tempus'" or secundum omﬁia

hu jusmodi."

In order to understand St.Thomas view of order it
is necessary to recall that relation is one of the ten cat-
egories of being. Aristotle wes the first to classify the
modes into which reality is divided. He spoke of these
modes as the categories of being: substsnce and nine acc-
idents., Relation is one of the latter since it possesses
its reality not in itself but by inhering in a substance
as in 2 subject.

This,however,is the only point of similarity between
relation and the other accidents. Each of'the other accid-
ents implies an entlty or mode of beling which is proper to
one substance cinsidered in regerd to enother substance.
heras other accldents formally inhere in a subjett, rel-
ation,formally considered,serves to pgive a thing disposit-

. (1I4)
ion towards something else.

(1§)"Omnis gutem ordo proportio queedam est."
In Physc.,VIII,3,

(14) "Ratio propria relationis non accipitur sec-
undum comparationem &d 1llud in quo est sed
secundum comperationem ad eliquid extra.”
Summa Theol., 1.28,2,
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Relationesdo not pertsin to substances in their individuale
ity but to two or more inseparably joined. If these subst-
ances are removed and one alone remains,the relation dis-
appears. It is for this reason that relation 1s refered to
by St. Thomas as possessing the least redlity,the most feeb-
le existence of the categories.(IS)

There are three necessary elements in every relat-
ion,the subject,the terminus to which the subject is refer-
ed,and the foundation of the relation, or the basis on whose
account the subject is refered to the terminus. The subject
and terminus are called the extremes; but the foundation
is called the medium or csuse of the relation.

The third requirement of order is the ratio ordinis.
Here ratio means the spefifying element according to which
things are arranged in a particular fashion. The'ratio® is
something intrinsic to the order ihself,and with the rel-
ation which is based upon it,férms the formal cause of an
ordefly series. It must be common to each ﬁember of the
arrangement. Objects may be related according to essence
or any generic or spefific accident which is common to all
of them. This'pléces a limit upon possible orders and at
the same time indicates the variety of ordered series that
1s possible.

(I5)"Relatio est debilioris esse inter omnia praed-

icamenta." De Potentia, VII,Q.

"Minima habet de ente inter omnia genera,”
ibid.,IX,5,a8d 2.
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One order differs from another in kind according
(Is)
to the ratio upon which it is established. Vle may go

8ti1l1l further and seek the determinant of the ratio. In

other words,we may study the source of order,

St.Thomas tells tB that order 1s always spoken of
in relation to some principle. Wherever there 1s order the
there is some principle. And since the term principle has

a vartety of meanings it fo%lows that there 1s a great
17)
variety of orders p?ssﬁble. An order is composed of
I8
prius andposterius. But since,as Aristotle says, a

thing cannot be spoken of as before and another as after
in a determined seriles, except by a comparison with some

source or beginning of the seriles,it follows that the

(I6)"Includit etiam tertio ratio ordinis,ex qua
etiam orde in specliem contrahitur.Unde unus
est ordo secundum dignitatem,alius secundum
originem,et sic de aliis." In I.Sent.,d.20,
OIa.SadI

(IV)"Ordo semper dicitur per comparationem ad ali-
quod principium.Unde sicut dicitur principium
multipliciter scilicet secundum situm,ut pun-
ctusj;secundum intellectum ut principium demon-
strationisjet sectindum causas singulas;ita e
etiam dicitur ordo." Summa Theol.,I,q.42,a.3.

"Oportet quod ublcumque est aliquod prlncipium,
sit etiam aliquis ordo." Ibid., II-II,q.26,a.I.

(I8)"Prius and posterius are "Nomina significantia

| ordinem®. In lietaph., V.I6,

ot
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(19)
entire arder will thus be cheracteristic of its principle,

In its widest sense, a princile signifies that from
(20)
whiech something prodeeds in any way. A line originates

in ¢ point and proceeds from it. Th dawn is the beginning
of the day. In these cases the initiels are antecedents

but not causes.Theylead those which follow but they do not
produces their followers. If,however, if there is an int-
rinsig connection between the principle and that which dev-
elopes from it, it is a cause. Thattwhich is produced must

diffédr from its principle in substance and must(degend upon
21
it,or there is no question of cause end effect.

411 the relations which arise between the cause and its eff-~
ect will exlst among the various members of the order.

(I9)"Dicendum est quod secundum Philosophum in V.

Metaph.,text com.XVI,prius et posterius dicun-
tur in guolibet ordine per comparationem ad
principium 11llius ordinis,sicut in loco per
comparationem ad principium loci,in discipl-
inis per comparatibnem ad principium discipl-
inae. Sic ergo et in ordine naturme dicitur
aliquid esse prius per comparationem ad nat-
urae printhpda,quae quidem sunt quatuor caus-
ae." Quodlibet., V. 19.

(20)"0mne enim a quo aliquid procedit quocumque
modo dicimus esse principiume." Summa Theol.
I, 42, 3.

(21) Summa Theol.,l.q.42, 8.3.
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The character of the primciple gives us a knowledge
of the general character of the order. As the principle so
th order which follows.(zz)If the principle 1s logical or
phvsical,the order will be logical or physical. If a cert-
ain point in space or 2 speciffc moment of time is takeen
to serve as the princlples of an order,the order will be
spatial or temporal. If the principle intrinsic to theser-
ies,is a cause, the order will be ceusel e.g. a series of
generations with reference to an ancestor. All the relat-
of similarity and dependence which arise between a cause an

and sn effect will exist between the various members of the

order.

Although we may know the general character of the
order frovits principle,if we wish to lknow the spe€ific
determinant of that character in its fullness we must have
recourse to the extrinsic principles of order in the strict-
est sense,to its efficient and final causes. And since the
action of the efficient csuse 1s ellicited by the final
cause,it is in the end or purpose of the orderly arrange-
ment,that the ultimmbe explsnation of order is found.

(22) Cf. St. Thomas argument as to the order in the

. Blessed Trinity. "In divinis autem dicitur prin-
cipium secundum originem,absque prloritate,ut
supra dictum est. Unde oportet ibl esse ordinem

secundum originem,absque prioritete."
Summa. Theol. ,Io 004:2,3050

i
h@;w‘; 9
S
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St. Thomaes states this in his enumeration of the &dements
of order as distinction marked by agreement, cooperation
and the end.(zs)ln order to show that these requisites bel-~
ong to every order, he states that operation of some sort
as well as an end,is proper to every order.(24)

Here we come to the teleological aspect of order.
Experience bears out the conclusion thet whenever we arr-
ange things we act with a purpose. We may merely intent to
restore order where confusion reigned or again we may int-
ehd the srrangemt to be a means which is over and above
the esteblishment of order as when we construct a machine

for a certai type of work. In this case the varioms parts

of the machiine are adjusted in view of the purpose of the

‘machine as s whole. Theratio ordinis 1s dictated end impos-

ed by the purpose of the machine.

In order bvo understand the machine we must know
what 1t is supposed to do. We may admire the nice adjust-
ment of the parts but we are not gatisfied until we knpw
the reason for this arrangement. When we know this we are
able to appreclate why the parts were assembled in this
particuler fashion.

1

(23) In DerDiv.Nom.,IV,I.
(24)"Sicut enim omnis ordinis est aliqua operatio,
sic et finis." Ibid.
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Order is of a twofild nature. There is,in the first
place,the coordination of parts in s series to form a whble,
Secondly,there is the s?bordination of each and all the mem-

25)
bers to a specific end. The end or purpose of the order
first coordinates the members and then subordinates the whole.
In order to illustrete this point,St. Thomas uses the illust-
ration of sn army. There is an order of coordination between
soldier snd soldier and an order of subordination between the
entire body of men and the general,who embodies the purpose
of the army. The order of subordination is primary since
(26)

the order of coordination is established with a view to it.

Since the end may be elther ultimste or particuler,
it is possible to dlstinguish a univerdal and = perticular
order. A particular order in sn Indiviidual series in relat-
to a ppecificLenduWhich it is immediately to achieve. A un-
iversal order is e number of inter-related particular orders.

(25)"Est autemrduplex ordo considerandus in rebus.

Unus quo. aliguid crestum ordinatur ad aliud
‘creatumgsicut partes ordinentur ad totum,et
accidentia ad substantias,unaquaeque res ad
suum finem." Summa Theol. I, q. 21, a.l.ad 3
(26)"Est in exerictu ordo partium exercitus ad lnv-
icem secundum diversa officla,et est ordo ad
bonum ducis quod est victoriajet haec ordo est

\ praecipuus propter quem est primus ordo."
In I.Sent.,d.44,q. l, 8 o2




33

Tt is the result of a universal end which effects the inb-

(27)

erreddtion by subsrdinating the particular ends to itself.(
The universal order of reslity,for St. Thomas, is the tot-
ality of all natural orders interrelated in subordimmtion
to the final end of all, which is God.(28)
The world therefore,for St. Thomas, is a manifold
of individusl things each of which has its one particular
nature. The nature of any objst is the source of its act-
ivities., By means of this actiwity esch nature strives to
attain a s%ggific end which is proportionate to 1lts being

and powers. This is the order of execution. The order of

intention is the reverse. The order of the world cones

from the First Cause which planned an end for each specif- .

ic object, and endowed that object with the nature and pow-
ers necesary to attain the desired objecte.

(27)*Accipi potest duplicis ordinils considerato;
quorum unus guidem dependet ex prime omnium c
causa,onde et omnla complectitur;alius part-
iculsrms,qui ex aliqua causa creata dependet
ot continet illa cuae causae 1111 subduntur;
et hic quidem multiplex est secundum divers-
itatem camsarum quae inter creaturas inveni-
untur;umis tamen eorum sub altero continetur,
gicut et causarum una sub altera existit."
Cont.Gent. III, 98.

(28) Ibid. 11l

(29) Tbid. III
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Not only hes each object its particular end,but there
is an ultimate end of all things which is God.A mefe consid-

eration of God as the First Cause is sufficient to establish
(30)
this. Ip striving for their particular ends,things strive

for God. Their efforts to attian their full perfection is

an endeavor to be like God,that 1s, to manifest His &ood-
(31)
ness according to the measure and menner of their being.

The order of the universe preexisted, as a plen in

the Div%ne)Mind. Consequently it is rooted in the Providence
32
of Bod. Moreover,in the schbual exectitlon of the order of

nature, over snd above the nstural endowments of finite obj-
ete there is recuired the concomitant principle agency of the

Cresbor. God is therefore the source,the Pfimﬁ Efficient Ceuse,
33
and the End of the order of the universe. The order of

nature therefore is the Fordination of things to their end,

and particularly to their final end which is the Divine Good=-
(34)
ness,"

(30) Summa Theol. I, qe 44, 2. 4.

(31)"Diligere autem Deum super omnia, est quidenm
conatursle homini,et etlam cuilibet creaturae
nan solu rationali,sed irrationali,et etlam
inanimetae,secundum modum amoris qui unicuique
cresturae competere potest." Ibid.,I~II1,0.109,8.3.

(32) Ibid.,In q_o 22, e l.

' (33) Ibide,Ll-II, ce 1, a. 2¢;I-II, qg. 21, a. 4. 2d 2.

(34)"In rebus autem creatis invenitur bonum....quant-
um addérdinem earum in finem; et praecipuae in
finem ultimum,quae est bonitas divina. Hoc lgit-
ur bonum ordinis in rebus creatis existens a Deo
creatum est." Ibid.,I, Qs 22, 8. 1.
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We see,therefore,that nature is permeated with order.
Order mgy‘be simply defined as the proper plan or srrangement.
It is the placing of eoual and unequal things in their place.
More strictly and philosophically, it is the exact adaptstion
of things to thelr end.(SS)

Order implies some principle which unites that which
is many. The genuine unifying principle is the end or purpose
which the asrrangement is to attain. Each individmml being in
neture exemplifies ond illusrtaes a particular order. Each
being has s definite purpose which determines its mode of
acivity. Finite particular ends zre subordinate to more univ-
ersal ends unti, the one universal order of nature is sttain-
ede The universal end to which all other ends are subordinate
is God. In giving each naturel object & specific end, God, the
Creator 1s establishing for each a specific mode for imitating
the Divine Essehce. The striving for perfection is a striving
to immtate God according to the nature and activity of the
being.

(35) Mercier, Tralbe Elementaire de Fhilosophie,

Louvain,1926, Volume 2. chapter 1V(Metaphys-
igue Generale), p. 6626
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II. The Nature of the Social Order.

We have seen that order is the use of & thing in
sccordance wilth the purpose for which 1t was made,the sub-
servience of means to an end. ¥We may say, in general,there-
fore, that a Christian Sociel Order is one that makes ad-
equate provision for the attalnment of the purposes of life
and provides the opportulnity of reallzing these purposes
or aims to all its members. Such a social order cannot be
constructed arbitrarily but must be besed upon the inherent
tendencies of humen nature and the nstural moral law. It
must envisege man in his totallty,considering both his ind-

ividual and social nesture.

A. The Hature of Man.

Since man is s being, the laws of his life must harm-

onize with the laws of 21l belnge. Like every other being of

crestion man has an end. Since man has a2 twofold nature, this

end is twoftdld; a material end which is the perpetuation of
(1)
the species and a spiritusl end, which i? happines, imperf-
2)

ect in this life, and perfect in Heaven.
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As 81l other creatures, man 1is impeffect and needs
guidence in attaining his end. The lower orders of beings
seek thelr end necessatkily, but man 1s free 1n the sense
thet he can act in accordance with the law of his being or
he can act ageinst it. Consequently the guldance of man to
his end must be a guidence of the reason, or in other words,
a moral guidence. This moral %g%denoe of man to his end is
called the Natural lNoral Law.

(4)

The end of man is fixed by nature. It is determ#
ined and is in no sense free. Man's will is necessarily incl-

ined to that r%tionsl good which is the perfection of his
5)
form as a man. This end which 1s necessarily determined

is the foundation of the natural law and(it serves as the
6)
standard of judgement of man's actlonse. It is that rule

of conduct which reason itself tells us has been establish~

ed by the Author of man's nsture and i? promilgeted by being
7)

impressed upon the very nature of man. This natural moral
law, which is intrinsic to man's nature, estsblishes moral-

ity. It does not lead necessarlly to absolute perfectlion
but rether dlrec
but rether directs man to his final end in a manner suilted

to his free, iﬁteilegent nature, since it deals only with

those things, without which the order to the end could not
(8)
be observed.
(3)Summea Theol. I-II, ge 91, 8¢ 23 Q.94, 8¢ 2o
(4:) Ibid. I"‘II, q. 63, 8. 3 ; q.glo a4 2. ad 2um

(5)
(6) Ibida I"'II, q° 94’ a. 2.
(7) Ibia, I-II, q. 94, 2. 2 et 3.
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B.The Nature of Soclety
Wé have already ststed that the soclal order must
be constructed according to the natural tendencles which
exist in man and according to the natural law. Although
St. Thomas ddd not write a treatise on the soclal order
we may obtain a very practical synthesis of his ideas on

the subject from his various works.

A society, in general, is nothing more than a
union of men who unite the2t efforts in order to attain
gsome common goodfsin analysis of this definitlon shows
thet it conbtains four elements which coerespond to‘tne
four csuses of philosophye The first element,'the unlon
of men¥ is the formal cause which specifies the materiel
cause which is"men". Since "union" not only means a group
already constituted but also the action which unites the
group, it implies the efficlent cause. Finally,"in order
to attain some common good" designates the.end or purp-
ose of society, or, in other words, the final cause.

(8) "Societes nihil aliud esse videtur quam adun-

atio hominum ad aliquid unum communiter agen-

ume ™ Contra Impugnantes Del Cultum ac Relig-
ionem. co l1lll.

: -
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We shall briefly consider these various causes of
society'in general and then apply the general principles

to the various types of soclety.

1. The Materlal Csuse of Soclety.

Man is the material cause of soclety. Human nature
contsins powerful tendencies which prompt men ﬁo live in
society. Man, therefore, is naturaly a social animal bec-
in order to seek his end, he has complicated physical, mor-
al and intellectual needs which he is unable to satisfy by
himself. Consecuently, man must form a part od some gruoup
through which he obtains the help which is necessamy to
satisffy these needs.(g)

Since socliety 1s necessary for men, the cuestion
arises as to the gegree of this necessity. A thing is nec-
essary, when it cannot be otherwise.(lo)It 1s of two kinds;
absolute and relative. Absolute necessity depends upon the
relation which exists between the terms, elther because the
predicate 1s conteined in the definition of the subject,i.e.
it is necessary thet man be an animal, or because the sub=-
ject is essential to the predicate,e.g. that a number be
e?ual or unequal,

(9)"Homo naturaliter est animal sociale,upbote qui
indiget ad suem vitam multis quae sibi solus
praeparare non potest; consequens est quod homo
naturaliter sit pars alicujus mutitudinis per
quam praestetur sibi auxilium ad bene vivendum."

I Ethica, lect la.
(10)Texicon, Stumme Theol., Tomus V1, Marlstii, Rome.
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A thing is conditlonelly necesséry when 1t depends upon &
condition or suprosition,e.g.it is not necessary that John
be seated,but if he 1s, 1t 1s necessary that he sit, while
sitting.(ll)

Since man has the will, not only to live, but also
to live well,or,in other words, to improve the condition
of humen exhdstence, his membership in any soclety depends
upon the condition that he be able to fulfill these two

requirements. Hence society is conditionally necessaary

as an indispensible means of conserving snd improving life.

Soclety is more necessary for men than animalse
Although both men and animals are of = social nature,unit-
ing in groups to procure sustenance,protection and mutual
defence,nevertheless there 1s & difference of degree bet-
ween animal and human sociability.(lg)The animal 1s equip-
ed by nature with a meands of defense, and 1s endowed with
the necessary requirements to obtaln food end shelter for
himself, so thet he is individually self sufficient when
he reaches maturity. This is not true of man. If we comp-
are him physically with the animal,he is far lees able to
cope with his environement. His senses are not as acute

(11)Summa Theol. I, X1X, 3.
(12)De Regimine Princ., I, le
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his strength is relatively slight inh comparison, and yet

his needs are immeasurably greater.

However men has resson which supplies the place
of the natural physical equipment of the animal, This r
raises him above the animal and makes him the lord of creat#
ion. Language enables himto communicate his thoughts and
desires to others. Reason makes 1t possible for him to
supply his wants by induétry.(ls)Since these wants are
greater than his individual ability can supply, he mst
have the help =nd cooperation of others, and, in conseg-
uence, a natural division of tabor tekes place. Thus
natural inclination and reason both lead men to unite

their efforts in order to supply thelr individual diff-

iciences in the pursuit of their end.

2, The Final Cause of Soclety.

The purpose of ebery society, says St. Thomas, 1s
the realization of the common good.(14)Wben men unite thelr
offorts in a soclety, they do not thereby sacrifice their
individuality, but to their insignifican but important eff-
orts, there 1s added the efforts and activities of the coll-
ggtivity.

(13) De Regimine Princip. I, l.

(14)%ad aliquld unum communiter agendum" Contra
Impugnantes Dei Cultum ac Religionem, c.lll.
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In any society there are two elements, the individ-
uals and the collectiviety and these slements are insepar-
able. A collectivity without individuals 1s an sbstract con-
ept, but the collectivity with the individusls is =a realityfls)
Althought these two elemémts are inseparable, they are dist-
inct co-elements. As 8t. Thomas says,'"the name collectivity
implies two things; a plurality of individusls end a unity,
scil, of soEe o;der. A people is a multidudeof men ruled by
some order. (1e)

Since there are two co-elements in society, the quest-
ion srises as to which of these elements the common good
pertains. This diffilculty 1s only epparent because the com-
mon good is twofold, individual and collective,

(15) "Multitudo praeter multa non est nisi in

ratione; multitudo tamen in multls est et

etiam in rerum naturs.™
Quaest.disput., De Fotentia, q.l11l1l, a. lo, ad 1l6.

(16) "Nomen collectivum dho importat,scllicet
pluralitatem suppositorum et unitatem
quandam, scilicet,ordinls alicujus.
Populus enim est multitudo hominum sub al-
iouo ordine comprehensorum?l
Surmma Theole I, ge 21, as l. 2ad 2.
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The necessity of the individual common good 1is ev-

ident from the fact that man enters soclety to conserve and
(17)
perfect his nastural beinge. Hence the aim of any soclal group

is,in & certasin degres, the good which 1s proper to each
individual memeber. However since men 1s nadt an 1solated
individuel, but a part of the collectivisy, and since each
and every individusl forms mpart of the group,with him, the

common good is that good which is distributed to each ind-
(18)
ivddual.

This is the tesching off St. Thomas whd states that
there is & good which is proper to msn as an individual and

the common good whic? pertains each one inasmuch as he 1s
3 19) .
a part of the whole. Hence the common good 1s that good

which is distributed to the individual$ inasmuch as they are
members of the societye. Therefore the individuals, but not
the individuel, is the end of thegroup. Each is a partial

(17)"Homo naturaliter est pars alicujus multitud-
inis per %uam preestetur sibl auxilium ad bene
vivendum." I Ethic., lect la.

(18)Schwalm, Decons de FPhilosophie Socilale, Faris,

1910, i, p.l’?o

(19)"Est quaedam bonum proprium alicujus.hominis
in quantum est singularis persong.....s.est
Jbonum commmune quod pertinet ad hunc vel ill-
um in ouantum est pars alicujus totius; sicut

: ad milijum in quantum est pars exercitus et
' ad civen in quantum est pars cimitatis.”
Quaest. disput. De Baritate, I, a. 4. ad 2.

I
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end. The good of the group is superlor to that of any ind-
ividual member.(zo)

In addition to the good which pertains to the var-
ious individuals of the group,'the soclety as a collectiv=-
ity hAs its pwn proper good which consists in the conserv-
ation of its unity. St. Thomas calls this the good of the
collectivity in contradistinction to the common good which
pertains to this end that individual.(21)

Since there are two species of the common good, that
of the collectivity considered es a unlt, and that which is
distributed to the various members, the problem of reconcil-
ing these two common goods arises. Although it ié impossible
for us to glve a detalled exposition of this problem, it is
necessary that we at least glve some conclusions regarding
the problem because it will arise in the condlderation of
gembership in the guilds which will be treated in the sen-
ond part of the thesis,

Although man seeks in society that which benefits
him individually, ngnertheless the collective good 1s the
means which he has of arriving at the individual good.
(20)®Bonum multitudinls est magls quam bonum

uniuvs qui est de multitudine.¥®
Surma Theole I~II, a. 2. 2d 2.
(21) "Bormum consoclatae multitudinis,”

"Bonum commune quod pertinet ad hunc vel
illum. " De Regimine Princ. I, l. coll.

\
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Unless the good of the collectivity is maintained, man will
not be able to secure his individusl good. For that reason
man is interested &n the collective common good, which 1s
soclel unity, and seeks 1lts preservation. Consequently, soc-
iety is,for the individual, an intermediate end.(22)
3e ‘I'he Efficient Cause of Society.

Since a socliety is a union of men who unite their
efforts for the realization of the common good, it is nec-
essary that this ugion be brought about by some agent or
efficlent cause.(zé)The agens ut quod is man. The princ-
ium quo i5a natural and free determination of thevwillf24)

Man is the efficient cause of society. Father
Schwalm proves this statement by the example of 2 child who
becomes a cooperating cauee in the familial society by
making known his needs in the physical end moral and sp-
irituel order to his parents and thereby uniting his eff-
orts with those of his parents in attaining the end of the
famiiy. -

Society is the result of a natural and free determ-
ination of the wille. Man, by an essentlal and necessary

(22)Schwalm, op.cit. I, 20-21.

(25)"omnis communites est instituta aliquo operante.®

) I Politic. 1l.
(24) Schwalm, op. cit. I, 34.
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determination of his will, wishes, in a general way,every-
thing which conserves his beinge. But his presence in soc-
iety is a means of conserving his belng. Therefore, man
by a natural and necessary determination of his will, in
e general way, wishes his presence in society.(ZS)

The free will, subject to the necessities of exist-
ing circumstances, and also the subjective influences of
environment and heredity, is the proper cause of the d4iff-
erint species and varieties of societies.(26)1t is also
a factor in the transformation of exlsting societiesfzv)

Conseouently, speaking of socliety in general, we

say that man is its efficient cause.

4, The Formal Cause of Soclety.

The formal cause of anything is that act which int-
rinsically determines and specifies the material cause.(28)
Therefore, the formal cause of soclety 1s the act, or
proper perfection which intrinsicdlly congtitutes 1t as
a society. In an composition, the form is always in prop-

ortion to the end, &s a means., Since soclety 1s the work

(25) Schwalm, ope. cit. I, 35
(26) ibid. 41 sq.
(27) ibid. 67 sq.
' (28) Gredt, Elementa Philosophiae,Ed.V1l, Vol.II,
152, ne 752.
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of man, resulting from his nature end free will, the form
of soclety 1is in proportion to the end or purpose of soc-
lety, l.e. the adasouate means of arriving at the end or

purpose of societye.

We have already seen that the finsl cause of soc-
lety is the common good of the members. Now the common good,
in relation to soclety, has a twofold sspect. It is firat of
éll, in the intentional order, that is, in the state of some-
thing chozen or sealected. But in order to reslize hhese
desires, the common good must become the termoof the act-

ion, or in other words, transmitted to the beal order,

This is a common action of the group inasnmuch as it is the
actlion of each endevery member in relation to the attain-
ment of the final end or purpome of the society.

Each member has a part to play in this action. Some
play a primary pasb. Others play a secondary part. Conseq=
uently each one contributes more or less according to the
demaﬁds of the common good. These relationé of primary and
secondary activities among the members in relation to the
common good, constitutes the order in the society. This
order, or harﬁonixation of individual efforts in relation
to'the end of society, is the formal cause and since this
order is directed to one end,it 1s the formal principle of
social unity.(zg)

(29) Schwalm, op.cit. I, 84-85.
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Therefore the form of sny soclety consists essent-
ially in the order established among the members in view of
the requirements of théfcommon good.(SO)This soclial unity,
since it unites the members, without supressing their ind-
ividual activities, 1s relative. Each individual has his
own degree of action and importance, but the actions of
211l the individuals, coordinated and directed toward the
same good, constitute a unity of action.

The principle of the unity of action 1s authority.
Egery man seeks his individual good which 1s called by St.
Thomas, the Bonum proprium, Now since the individual good
varies,i.s. what is good for 4 1s not good for B, it foll-
ows that each individual has his own proper good which 1s
personal and varilable.

Since this 1is true, 1t 1s necessary that someone
have as his function, the maintenance of soclal unity,In
directing others towards the common good. "The social life
of many 1s impossible, unless some one preside who directs
then towards the common good. For many tend toward many ob-
jetts, whereas one tends to a single object.(SI)

(30) "Ia forme des socletes consist donc essent-
iellement dans l'ordre etabll entre leurs
membres dans la vue et dans la poursulte

3 du bien commine,™ Schwalm, op. cit. I.,85.

(31)"Socialis vita multarum esse non posset nisi

aliquis praesideret qui ad bonum commune int-

enderet. Multi enim per se intendunt ad nrmlta,
unus -vero ad unum," Summa Theol. I, Q.96, 8.4e
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Speaking of the necessity of authority, St. Thomas

"If it is natural for man to live in the society
of others, 1t is necessary that there be some
one among them to govern them.When manymmen
live together,each providing whit is to his own
advantage, the multitude tends to scatter(its
effects? tinless there is some one charged with
the common good of the multitude, just as the b
body of a man or an animsl ceases unless there
1s some common ruling power in the body which
tends to the common good of all the members¥(32)

Consequently, the authority in a society is that p

part of the group which guides 1t to the attainment of the
common good. It realizes the individual and collective com-
mon good. Authority directs the individual and collective
actlvities toward its realization and as a result: realiz-
es niore completely the soclel unity which is necessary.

As a result, therefore, each member attains his particular

good in the common good of soclety,.

(32) "Si naturale est homini quod in sociletate
multarum vivat, necesse est in hominibus
esset per quod nmultitudo regatur. Multis
enim existentibus hominibus et unoquoque
1d wuod est sibi congruum providente,mul-
titido in diversa dispergeretur,nisi et-
iam aliquis esset de eo quod ad bonum mul-
titudinld pertinet,curam habens,slicut et
corpus hominis et cujuslibet animalis
diflueret nisi esset aliqua vis regitiva
cormunis in corpore quae ad bonum comrmune
omnium membrorum intenderet,"

De Regimine Princ. I, 1, c.l.
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The result is,therefore,that peace which St. Thom-
as says 1is the purpose of ell government;

"The good of the multitude living in soc-
lety consists in the conservation of that
unity, which is called peace. Without peace
the usefullness of the social life ceases,
- and the multit@de,being at variance,becomes
a burden to itself. This is the reason
whg the leader must devote himself to the
procuring of the unity of peace." (33)

(33)"Bonum sutem et solus consoclatae multitud-
inis est,ut ejus unitas conservetur quae
dicipur pax,qua remota, socialis vitaeper-
it utilitas; quinimo multitudo dissentiens
fit sibi ipsi onerosa. Hoc est igitur ad
quod maxime rector multitudinis intendere
Bebet ,ut pacis unitatem procuret.”

De Regimine Princ. I, 1l. Co 2.
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III Civil Sociletye.

In the previous chapter we saw that man is a soclsal
enimal, that he has'needs which he cannot satisfy individ-
ually, and consequently, by a natural tendency, unites his
efforts with those of other men as a meens of supplylng his
defficiencies.

The various needs and endowments of human nature
give rise to different kinds of soclal organization.Most
important and basic is the family, which 1is the source of
mans netural life and the center of his early pgysical and
moral and intellectual formatlion. There is the community
in which he lives, and there are the various vocational
groups of guilds, suxiliaries of the family, in which mem-
bers of the same trade or profession unite.

None of these groups, however, 1s fully self suff-
jcient. Man can exist in them but he cannot attain the deg-
reecof well being which he attalns in civil society. Out-
side of civil society, with rare exceptiqns, man cannot a
attain his end.(l)Consequently, man is inclined to live in
civil soclety as a means necessary to his end. ?

As soclety in general, so we shall consider civil
soclety according to the four causes of philosophy, since

\

as St. Thomas says,%a perfeck notio? ?f anything is obtain-
3
from a knowledge of all its causes$

(1) I Ethic., 1.

(2) Do Regimine Princ.,I,l.:Summa Theol, II-11,104,1.

(3) Summa Theol. 111, Qe 55, 8eeds
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1.The Material Cause of Civil Soclety.

Civil society 1s not made up immediately of indiv-
iduals but of families.(4) A society coaleses from those
elements from which 1t was constituted and into which it
is resdélved. But civil society is a natural extension of
the family,which finds in civil soclety a necessary comp-
liment. Therefore families and not individuals constitute
the proximete matter of civil socilety.

The basis of soclety 1s the family and a well reg-
ulsted family life 1is a necessary condition for a prosper-
ous society. Marriage is the basis of the famlly. Its nat-
ural object 1s the perpetuation of the human race. The fam=-
ily comes into being by reason of the consent of the man a
and the woman. Its essence 1s the bond contracted in mat-
rimony. Its effect is the common life of the contracting
parties and the offspring. Familial society is a nsatural
society,l.e. a dilctate of the natural 1aw.(5)

- Civil society also contains other groups,e.g. mun-
iciplalities, guidds, etc but these are rether extemsions
of the family. With a few exceptions, 1t 1s thru the fam-
11y that men enter into civil soclety. The family is inter-
mediary between the individual and‘the state or ruler. Aas

‘ (4)®Civitas componitur ex domibus, sicut ex part-
ibus.," I Polit., lect 1l.

(5)Saint Thomas et la Famille, Deploige Louvain,
1984, pas sim,
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the individual is part of.the family,so,the famlly is part
of the state or kingdom.(b)
2.The Final Cause of Clvil Society.

- The teaching of St. Thomas regarding the finality
of socletk 1s found in ljis commentary on the Politics of
Aristotle, and may be summerized as follows,

Every society is formed in view of some good. And
since it is evident that every civil society 1is a2 socilety,
1t follows that every civil society 1s established in view
of some good. Man acts under the influence of what seems
good, whether 1t 1s real or apparent, that 1is, everything
which 1s done by man, as a man, is done because of some good.
And since society is formed by man, as man, the conclusion
is that every sogciety is formed because of some good.

The proof of this is found in the principle of the
finality of human actions. When we speak of actions which
are‘done by nman, as man, we are refering to those actions
which are termed humen actsS j.e. they précede from int-
ellect and will together.('7 Now every act of the reasonable
will, or a humen act, is done because of some good since

(6)";icﬁt una singularis persona est pars domus

ita una domus est pars civitatis vel regni'.
' Summa Theol, II-II, q. 50, a. 3.
(7)"I1lae ergo actiones proprie humanae dicuntur

quae ex voluntate deliberats procedunt,"
Ibid. I"II, q.l, a.l.
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the specific object of the will is good,and every ect of a
potency can only tend to its object. Consequently men act
because of some end.

Every soclety 1s formed as a result of human act
for twd'resons;first because every soclety is a human good
which nature alone cannot produce and because every acquir-
ed human good is realized in virtus of human acts. This
stagement, which has two parts, requires some explanation.

We stated that every acouired good is the result of
human acts. Human good is everything which is necessary for
the being or well being of human nature.(a)lt may be concer-
ned with either the perfection of the potencies of the rat-
ional soul or those of the body, as, however, subordinate
to the rational soul. Human good 1s of two kinds, natural
and acguired.

Natural human good is not the result of a human act
but is the constituent principles of the human being and the
spiritual and mixed potenciés which are immedletely derived
from it,e.g. reason, will, senses etc. In other words, it is
the substantisl good of human nsture and its potencles.

Acquired humen goods are those which nature does not
produce. They are the material things which are necessary

(8)"Bonum hominis est esse perfectum ipsius hom-
inis." Polit.,I,V1l,lect 1.
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for the conservation of the human being, and the spiritual

goods, the habits of the soul,i.e. science, art etc,

By his reason man is able to judge what 1s good.
By his_will he cen wish for it and by his external poten-
cies he is able to ecquire it.Nature suplies man with the
principle of knowledge and volition,which afle necessary for
him to procure thoss goods which are necessary for him in
particular. These goods are the rexult of his persomml
acquisition. Hence, goods other than those which constit-
ute human neture and its potencles, are gecquired human
goodse.

Society is one of these scquired human goods.it is
e human good befause man, of himself, is unable to satisfy
by himself all his intellectuzl, materiel and spiritual needs.
Hence men has the need of gsocilety. It is an acquired human
good because humsn nature is simply endowed with the univ-
srsal tendency of intellect and will toward the soclal good,
but reason must determine the particular'forms of society
which are best sulted to serve the human good. Consequently,
society is the result of e natural impulse but its realiz-

: (9)
ation and actualization is the work of reason.

A}

(9) ¥a natura inclinante ot ratione perficiente."”
Polit. I,V1il,lect V1.
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Hence society,as everything which is done by the re

ressoneble will, 1s caused by a resl goode. This finelity

exlsts in fieri,before the society 1s actually formed, and
in facto,sefter its formation. First 1t couses the desire
and then 1t actualizes the potential desire so that the
society is formed.

The good to which civil society 1s ordained is the
princié}% good among 211 the humen goods.(lO)This conclus-
ion results from the fact that a principal society procures
a principal good. Every society procures some sort of good
for man., But the goods which are procured by the various
gsocletles are not equal. Some societies procure pripcipal
goods and there are others which supply accessory goods,
But the principal goods are the ends of the other goods.
They are not princlpel goods in virtue of some metaphysical
perfection but because of a more eseential need for them on
the part of man. They are not simply major goods entitively,
but fhey are ma jor goods in realtion to ué; Consecguently
the form the ends to which lesser ends must be ordained.
But on the other hand, the means are, among themselves'as
ends, (1)

\ (10) Polite.,I,l,lect.le
(11)"Oportet enim quod proprtio eorum guae sunt ad

finem sit secundum proportionem finium,"
Polite,I,1,Lectsls

Jros
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Hence a principal society, by the fact that 1t tends toward

a principal good, 1s the end of lesser societies.

That civil society is the principal society is prov-
en by tyo reasons. First, the whole is the end of 1its parts,
and since civil society includes all other societies,it foll-
ows that it is their end. "All the parts are for the perfect-
ion of the whole,as matter is for the form;for the parts are
as matter of the whole.“(lg) The less perfect is ordained to
the moré perfect. Tﬁat is why every part is found to exist
for the sske of the whole.(15)81nce civil society 1s the whole
of the other socleties,it follows that it is their end.

The second prouvf advanced by St.Thomas is aims at
the common good which is better and more admirable than the
good of sny part. Since, therefore, the soclety,which proc-
ures a principal good,is the end of all the others,it foll-
ows that since civil soclety procuees the principal good in
the pemporal order that it is the end of all the other soci-
eties. |

Civil society is first of all the end of the familly,
not the ultimate end,bht the ulterior and partlal end.

(12)"Omnes partes sunt propser perfectionem totius,

sicut et materia propter formam;partes enim s
sunt quasi materia totius."™ Summa Theol,I,q.65,8.2.
(13)#Minus perfectum ordinatur ad id quod est perf-

ectius,unde quaelibet pars invenitur esse prop-
ter suum totum." Contra Gentiles, I,11ll,c.654.

Lsisigenl

ot
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In the materisl order, civil society procures for the family
numerous -products which are necesary for mans material life,
and which the family cannot procure for him. It is interest-
ing to note that according to St. Thomas, these goods are not
only f&und in civil society,but by it, in virtue of its action
which places them at the disposal of man.(l4)The family seeks
its own particular good, and then as a member of & producing
group cooperates with other groups in supdplying those goodé
which are necessery for society as a whole.Civil society
does not produce these goods but it rules the ensemble of
production and completes the fragmentary production of the
family,furnidhing it with a_perfect sufficiency of life as
regards dorporial things.(lb)

In the moral order, the family is &sn imperfect soc-
iety. The family 1s not, of itself, able to give man thet
complete perfection which a perfect suffifiency of life
requires. Each family 1s only capable of reelizing an inc-
omplete human good in the moral order. It is the ensemble of
families which realizes the totality of human goods. And
it is by éhe cooperation of the ensemble of families that
public morslity 1s realized. (26)

(14) Ethicorum,I,l,lect 1.

‘ (15) I1bid.
(16) Ibid,
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The other societles being either auxiliaries of the
family,e.,g. guild, school etc, or parts of the state,e.g.
nmunicipalities or provinces, are in the same orderof fin-
alitye.

" Since the family is made up of individvals, the prob-
lem presents itself of the relatibn between the individual
and civil soclety. Does socilety exist for the individual or
does the individual exist for soclety ? In these days of
totalitarian governments, the Thomistic solution of this prob-
lem is of vltal importance., Avolding both the exagerated in-
ividualism of the Kentlan staste and the exagerated statism
of the Hegelisn theory of society, St,.Thomas esteblishes
a solution which safepuards both individual rights and at
the same time the rights of civil society.

The individusl is subordinate to the state as a part
to the whole."The common good is the end of the individuals
living in society,"?ivghe good of the whole is the good of
each of the parts, The state is subordinate to the good
of human nature. "The end of the state is human good,that

(17) "Bonum commune est finis singularium personarum

in communitate existentium,sicut bonum totius

est bonum cujuslibet partium,™
Suma Theol.,II-1I1,q.58, a. 9, ad 3m
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(18)
is, the best in human things? Hence in this respect the
state is subordinate to the individual.In the human good
which is the end of the state, the good of the human per-

sonality is supréme.

Bvery individual 1s subordinatated to the state
as to his end. "The imperfect 1is dlrected to the perfect;
now every part is directed to the whole,as imperfect to per-
fect,wherefore every part is naturally for the sake of the
whole. Every individual person i? c?mpared to the whole

19
community as part to the whole." That the whole 1s the
end of the parts is evident fmom the material order since
every material part which 1s contained in a compoéition
is subordinate to the ensemble. This is true of natural
things or artif%ci?l wholes, whether in the useful or es-
20

thetical order.

Moreover that which is imperfect in its nature,has
for its end that which has the perfection of this nature.
for it finds in the whole the good whichmit lacks 2s an
individual, But the part is imperfect in respsct to the whole

(18)"Pinis politicae est humanum bonum,id est opt-

imas in rebus humanis.® Ethic.I,l,lect 1.
(19)"Imperfectum ordinatur ad perfectumjomnis aut-
em pars ordinatur ad totum sicut imperfectum
ad perfectum.Et ideo omnis pars est natural-
. lterpropter botum. Quaelibet autem persona
singularis comparatur ad totum communitatem

sicut pars ad totum." Sumna Theol.,II-II,64,2,
(20) Schwalm,Lecons de thilosophie Soclale, II,423.
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Hence the part is naturally subordinate to the whole,other-

wise it would be perfect and self sufficient in itself.

3 An important distinction must be made here. When

% we say that men is a part of society, we do not mesn it in

| the totalitarian sense. Socilety is not s substantial whole.
Man does not recelve from neture hims substantial being but
only the integral perfectioning of that nature. Hence the
individual is a part of society as regards the perfectioning
of his nature, not as regards its costitution.

Man, therefore, 1is s psrt of soclety, not as an id-
entical part but analogicselly,i.e.the individual is to soc-
lety as the part 1s to the whole, according to an énalogy of
proportionality.(21)Civil soclety 1s the end of man in the
gense that that it i1s the perfection of his nature and he
is to socibyy in this respaect as an imperfect part to a
perfect whole. It is quite evident therefore in opposition
to all totalitarien theories that man is not ordained to civ-
il society in the integrity of his being nor 1In everything
which belongs to him(zg)The humen end is superior to the end
of civil society. Although every man, as sn individuel is

(21)Schwalm, op.cit. 425

(22)"Homo non ordhnatur ad communitatem politicam

secundum se totum et secundum omnis sua."
. : Summa Theol, I-II, q.21, a.4, ad 3.
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subordinate to society,every man, as participating, is the
end of civil society, since the end of civil soclety 1is ,
in the temporal order, the good of the humen person,
According to St.Thomas, civil society has,therefore,
as its-end, the attalnment of the human good of the members.

He uses various terms to describe this good; the good of the
miltitude, the common good of the rultitude, the common goodfzS)
the comon well being, the common utility,(24)the perfect
sufficiency of life,(zs)all those things which are necessary

that man not only 1iv?,b?t live well, the principal good
26

among all human goods(, more important and more excellent
27)

than the good of one.

From these expressions 1t is evident that the end of
clvil society is the common good,that is, the good of the
peobple, human and perfect. The first element in this def-
inition is fhat iB is the good of all the mehbess of the
state without excéption. Otherwise it would not be the
common good. Now 1t may be the good of all_ in two weys;
in an exclusively numerical manner, or in a manner which 1is
formal at first and then numerical. The commonggood by num-
ertdal extension ls the sum total of all the private goods.
But the sum total of all the private goods does not form

)

(23)"Bonum multitudinis-bonum commune-bonum commmune
multitudinis. Summa Theol. I-11,q.,94, 8.3.
(24)%Commnis salus....commmis utilitas.Ibid. q.97,a8.2,
(25)"Vitae sufficentia perfecta." I Ethic.l.
(26)"Omnia quae homini sufficiunt ad vitam..ut homo
non solum vivat,sed bene vivat®Ibid.
(27)"Principalius et divinius quam bonum unius.®
I Pol.,1l; I Ethic.,1ll.
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the common good properly speaking. Civil society is more that
the sum total of citizens and femilies and assoocistions, since
it has, in as much as it is a collectivity, its proper oper-
ations and belnge Consenuently 1t has an end which is distinct
from that of the private ends of its membbrs. As a result it
mast procure and promote a good which is formally distinct
form that of the individuals and private groups.

However, since the multitude does not sexist outside
of the concebbe number of the individuals, the public goods
of the collectivity are divided zmong the individuals, The
common good,therefore,it not merely the good of the collect-
ivity as opposed to the individuel good, it is thebgood of the
collectlvity,under its formal aspect, of that which is proper
to the members of this collecgivity, the good of human naturefzs)

The third element in the definition of the common good
is that it 1s a perfect good, a good of full sufficilency of
life.(zg)Private goods, whether of Individuals or of larger
groups, are of primary necessity.(SO)Howver~they are frag-
mentary and incomplete.The common goodsis not of primary nec-
essity,e.ge an indiviidual or family may live an isolated ex-
istence, but it 1s absolutely necessary for the complet good

(31)
of life.
\
(28) Schwalm, op.cite. 429
(29)"ad vitae sufficientiam perfectam" I Ethic. 1.
(30)"Vitae necessaria,sine quibus vita preesens trans-
figl non potest.™ Ethic., I, 1, lect 1.
($1) Schwalm, op.cit. 431. :

| o)




64,
Each group within civil society procures a fragment of the
common goode Civil soclety, or more strictly, the state
which is the principle of unity in civil socilety, harms
pnhzes the various goods and proportions them among the var-
ious mémbers so that all mey share in this common good and
thus supplement their individual private goods. Consequently,
the ultimate formel elemmnt of the common good is the harm-
onious plenitude of all human goods.

The supreme element in the common good 1s the good
of the human personality.(sz) llen is an individual subst-
ancdé. But his individuelity differs from that of other ind-
ivdual substances in that 1t is reasonab}e. Man 1S,there-
fore, a person, a rationsal inﬂiViduala(gé)Hence two perf-
tions pertain to him, the perfection of belng, and its
proper operations.(54)Gonsequently, he has the individual
nature of a man, by himself, and not from soclety.

From this notion of person we can deduce his gonn-
atural good and his right to demand and possess this good.
The human person exists by himself and not by reason of any
concession on the part of the state.Hence any good which
belongs to him as a human person, is a natural right and

(32)Schwalm, op.clt. 433

' (33)Summa Theol. I, g« 29, &« le
(34)"Sicut substantia individua proprium habet quod

per se existat, ita proprium habet quod per se
aght. De Potentia, Q.1X, a.l, ad 3.

ipeoiescd
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i1t is the purpose of the state to conserve it.

The first thing which is necessary for the individ-
val to conserve his being, is individuel property, in its
two elements, materlisl goods conserving physical life and
the free personal dbsposition of these goods.(SS)Consequently,
this right must be respected by the state. Another right which
flows from the first 1s that of freedom of individual actionfse)
Hence the state has the obligation to safeguard these indiv-
idual operations,e.ge. work, liberty, care of ones goods etc.
all those operations which are ressonably necessary foe the
conservation of the human person according to his nature.

Of all the ends of the state, this is the highest,
since the person i1s the most perfect of all created nature.(EV)
The good of the state finds 1ts most perfect complement in the
personal good of each and every member,or as St. Thomas says,
to order the common good to each person individually."(OS)

Therefore,St.Thomas, steers a middle course between
individualism, by insisting that the state'is subordinate to
the common good of the human personality,the natural good of
the human specles, and ststism, by insisting upon the recog-
nition,on the basﬁ of civil society, of the rights of human
personality.

(35)Summa Theol. I-II, q.105, a. 4.

(36)Ethic, 1,1, lect 1.

(37)Summa_Theol. I, ge 29, 8. 3.

(38)"ordinare bonum commune ad singulares personas,"
Ibide II-II, q. 61, a. 1, ad 4.
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3.The Efficient Cause of Civil Soclety.

Man naturally wishes civil society because, as St.
Thomas says, he is naturally a cilvil animal.(sg)ln all men,
he says, there 1s a certain natural impulse to become part
of civil soclety, just as there is to virtue.(40)01vil soc~-
iety is one of those things which 1s according to nature.(4l)
It is according to nature in the sense that by it and in it
man seeks‘the means to live according to his nature,

Other groups in society, the family, the profession-
al groups are also according to nature inasmuch as their ends
are particular goods of nature. In them man reslizes nec-
essary but fragmendary and incomplete goods. Civil soclety
completes these by all the goods which are necessary for hum-
am nedds, by the common good. Consecuently soclety is a nat-
ural good of man, as man,for every man naturally seeks thne
good of hils nature and therefore naturally will to live in
civil societye.

~The mxplanation of this netural will of the good of
human nature is found in the words "as to the virtues",

Man naturally wills that which is good. The human will is

an intellectual appetite, which 1s specified by good in

(39)"Homo naturaliter est civile animal" B8ByIj;lj;leebris

Polit. I,1l,lect.l

(20%4"In omnibus hominibus inest qulidem naturalis imp-
atus ad communitatem civitatis,sicut et ad virt-
utes," Ibid.

(41) Ivides

it
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general, Man's will, therefore, seeks good in general,natur-
ally,i.e.by a necessary tendency, but nevertheless indistin-
ctly.

In this ind%stinct form man naturally wikhes the

42)
good of- his nature. Every belng,as being,wills in con-
formity with that which it is{ BEvery substance wishes in an
943)
unconscious fashion the conservation of its natural being.
Man shares this tendency according to his rational and vol-
itional nature. It is by 1t that he is naturally ordailned,
t.e.by an appetite guided by reason, to live according to
reason, "He has an inclination to good which is in conform-
ity with his rationsl naturej so he has the natural inecl-
ination to know the truth as regards God and to live in soc-
(48)
lety."

There is in us a universal and indistinct will of
the good of our naturein general. And since civil society
forms part of this good we wish lt. Man 1is not satisfied
with the good which is ebtained in the family or in the
professional assocletions. He has a vague need of public

(42)Smmna Theol. » I"II’q. 10,9.. 1.

(43)TQueelibet substantia apuetit conservationem

sulessse secundum suum naturanm,” Iblid.q.94,802

(44)%Inclinatio ad bonum secundum neturam rationis

quae est sibi propriaj;sicut homo habet natur-
alem inclinationem ad ho quod verlitatem cognos-

cat de Deo et ad ho quod in socletate vivat,"
Ibid. q.94, e 2o

ey
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order and peace, of the common good to supplement the part-
iguler goods of these groups. And he has this necessarilyye

Just as man has an impulse to form part of a society,
as he has to vibtue, so also, as the virtues are aquired by
exerciée, so civil societles ere established by men.(45)
The phrase which immediately fodkews in the Folitles is,

"he who was the first to establish a state was, for his fell-
ow men, the cause of many great benefits.(46)Consequently STt
Thomas admits a certain consensus which is necessary to form
and maintain civil society. Human industry is necessary, i.e.
the consent of the will. And consequently, when 1t 1s a quest-
ion of many forming a society, the consent of allvis requir-
ed.

St. Thomas therefore admits a ch:onological postit-
ion in pegard to the formation of civil socilety, because he
speaks of the first man who establisned civil society. Con-
sequently he brings up the fuestion of the origin of society.
It is necessary to distinguish between the natural impulse
to form a soclety, and the human industry by which it is
formed.

(45)%Sicut virtutes acquiruntur per exercitium hum-

aNuM.esssita civitates sunt institutae humana
industria." Polit. I, 1, lect 1.

| (46)"I1lae autem qui primo instituit civitatem fult
causa hominibus maximorum bonorum.” Ibid.

A=
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St. Thomas,theitefore,admits a civil state which succ-

eeds an anterior state, in virtue of anatural impulse which
is completed by a free and contracting will.(47)In the beg-
inning there were simple groups in the same vicinity,the
childrén of Adam and Eve, Sons and daughters, nephews and
nieces, formed their own homes. Just as the multiplication
of offspring is natural, so 1s the village community.(48)

St. Thomas uses this argument to prove the anterior exist-

ence of the village soclety, by the unity of origin of the

human race, All the primitive human groups are born foom

the smme primitive coup%e.)Hence the primitive couple prod
49 ,
uces the village groups.

In this state was foun§§ the natural impulse of men
towards civil soclety. The various particular families soug-
ht their particular good. But this particular good was only
a part of the complete human good. There were many occupeat-
ation for which one famlly was not sufficient.(SO)There was
above the particular good of each family, the common good,
the harmoniuos totality of the human good.

(47) Schwalm, op cilt. 456

(48)Politic.,I,1, lect 1.

(49) Schwalm, op.cit.,457

(50)"sunt multa artificia ad quae una domus suff-
icere non potest." Ethlc.,I,l, lect 1.
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This common good of the differint families,being

according to the nature of the spcies, a natural appetite
é of each and a1l for the proper good of their nature,infl-
uenced them. They wished for something more then thelr
domestic security and property, they wished for peace

and order among all the familles. This desire was suppl-
emented by the privation of certain goods which a family,
by itself, was unable to procure.

But this desire which was rather vague was insuff-
icient to establish civil society. It urged men to enter
civil society, but,bv reason of its vague form, it did
not suffice to constitute that particular form of human
good which is the civil pgood. The common good,since it in-
volwes the harmonizing of 211 the particular goods, soO that
all may share in it, demanded something more thah a mere
desire for this human good.(51)

In order thet the complete human good be realized,
it was necessary that there be established a just propert-
ion smong 21l the human goods. It was necessary that men
know this proportion and in order to know this it was nec-
essary that they, by thelr reason, classify the particular
goods in relation to the common good. But since the good
w;s the good of éll,it was necessary that all the :Lnter--(fgzo

ested parties apply their reason to this just proportione.

(51) Schwalm, op.cit.,462
(52) Ibld.

T
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Moreover in order to realize this good it wes necessary
that they will it.

This contract theriore involved two things. First,
the explicit will of the common good to which free consent
was given by all. Secondly, the establishment of an order
of power over subjects, which was also freely accepted,in
order to realize this common good. And since the order
was established in the villages,composed of families, wh-
ich were relatives, the only type of atthority known was
that of the fathers or the elders. Consecuently their fory
of govermemtnwas patriarchal. But it was a patriarchal mon-
archy, with the right of succession. This was a perfectly
natural developement.(SS)

The form of government, however, depends upon the
material conditions of 1life and the intellectual and mor-
al endowments of the people. The common good does not ch-
ange but the mesns of realizing it does. Conseaquently St.
Thomas recognizes differint types of government.(54)The
particular form of political society belongs to the "Order
of Freedom", it must be made.

(53)"0Omnis domus regltur ab aliquo antlouissimo
sicut a patrefamilias reguntur filii, Et ex-
inde consurgit quod tota vicinla cuae erat

. instituta ex consanguineis,regebatur propter
cognationem ab alicuo ocul erat principlalis
in cognatione,sicut civitas regitur a rege. "

Polit. I,1l, lect.l.
(54 )De Regimine,l,8 seqe.; Summa Theol. I-II,q.95,8.4.
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4,The Formal Cause of Civil Society

We have already pointed out that the form of any
society consists in the order established among the mem-
bers in view of the requirements of the common good. This
sociel unity,since it unites the members,without surpress-
ing their individual activites, 1s relative. The actions
of all the individuals, coordinated and directed toward
the common good,constitute a uhity of action and the princ-
iple of this unity of action is authority.

The politics of St. Thomas are theo-centric.All.
authority comes from God,(SS)and it is in God that the
rulers of civil soclety must base thelr right to govern.
From God they derive the dignity of their office and the
plan of goverhment must be modeled upon that of Divine
Providence. Their rights and obligations are derlved from
His eternal law."Let a king therefore know that he has u
undertaken his office,to be 1n the kingdom,whatqthe soul
is in the body, and what God is in the wopldo(SO)

It is evident,therefore, that the rulers,chozen
by the people,gs the instruments of God, assume a very
sacred role. Virtue, therefore, 1s the first necessary
gualification which is necessary in a ruling authority.(Sv)

(55) De Regimine Principum,I,l,c.8.

(56)¥Hoc igitur officium rex se susceplsse cog-

noscat,ut sit in regno sicut in corpore an-

ima,et sicut Deus in #undo.™ Ibid. I,1,c.12.
(57 )Summa Theol. I-II, q. 105, a. 1, ad 2.
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The more numerous are those to be directed, the grester 1is
the virtue required. More virtue is necessary to rule the
familt then ones&If, and nmich more stkll to rule a states
Hence St.Thomas says,'it pertains to superexcellent virt-
ue to fule a state or a kingdomf(ss)

Since the degree of the virtue is dependent upon
the degree of the morality of the action which is perfor-
med, it follows that the higher is the morality of the act,
the higher is the virtue required for its execubtion. "But
the common good of the nultitude is greater and more div-
jme than individual good,and it belongs to the office of
ruler to studiously promote the common goodﬂ(sg)Consequen-
tly, the virtues of the ruler must be of a very high deg-
ree. St.Thomas makes the statement that, provided the rul-
er or rulers have the degree of virtue required for their
exalted position,the common good is.safe,if the subjects
have merely enough vitbue to obey.(60)

The tremendous importance of the ruling power is
more forcefully evident from the principle that it is a
similitude of the divine power, since the ruler is to the
state what God is to the world.(sl)

(68)"De Regimin Frincipum, I, 1, c.%.

\ (59) Tbid. 1ll.
(60) Ibide ce9.
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"Aprt should follow nature and imitate it," says St.
(61)
Thomas. '~ Hence the natural regime eids us to form our ldeas

of the function of authoritye. In nature we find a universal
and a particular regime. The universal,in which all things

are ruled by the Poovidence of God; the particular Yhigh is
62
found in man and is most like the divine government. For

just as all corporeal crestures and all the spiritual forces
are under the ruling of the Providence of God,so also the
members of the body and the powers of the soul are ruled by

reason,and thus, in a certain degree,reason is in regard to
(63)
man, what God is to the world. And since man lives in

society, the similarity is extended to the fact that the
(64)
multitude is governed by one man or ruler.

Civil suthority must,therefore, be modeled on the
divine and must exemplify the same virtues of Wisdom, Prud-
ence,love, Justice and klercye. In addition to these fundam-
ental virtues,St. Thomas mentions others which,though sec-

ondary,(ar§ important. The ruler(is the shepherd of his

65 66)

people, (He)must be magnanimous,meek,merciful,truthful,
67

and humble.

(61) De Regimime Principum, I, 1, c.l28
(62) Ibid.
(63) Ibid.
' (64 )Ibid
(65) Ibide Cole
(66) Ibide Ce7e
(67) Comment. in Psal. il. pp. 32, 44.
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St.Thomas not only enuntiates these principles, he
applies them. "Universally considered,the works of God in
the world are twofoldjone by which He institutes or creates
the world, and the other by which He governs the world al-
ready created?(GS)God first created the world ond then con-
serves end governs it by His divine Providence. In creation,
the first cheracteristic that is evident above all is the
wonder ful harmony and order which prevails, evén in the min-
utest deteils. Hence St. Thomas says that the first duty of
the state 1s to establish order.(bg)This can only be done

by good government.

Government according to St., Thomas is leading eff-
(70)

ectively that which is governed to its end. Now &f the
thing is directed to an end which is outside itself,it is
the duty of the ruler or government not only to nreserve
the thing intact, but also direct it effectively to its
ultimate goal. The ultimate end of the State is the Beat-
ific Vision, which is a spiritual end and outséde the sph-
ere of sll human authority, and hence needs a spec%al auth-
71)
ority,Christ and the Kingdom on earth, His Church.
The ultimate end has subdrdinate means end subord-
inate ends. Since the supernatural operates thnough the
' (68)"Sunt autem universaliter consideranda duo
opera Dei in mundo. Unum quo mundum Inst-
ituit,alterum gquo mundum institutum gub-
ernat.® De Regim.Princ. I,1, c.13.
(69) Ibid. c.15.

(70) Tbide c.14.,I1I1-II,0.102,82 2.;103, 8.3
(71) Ibid. c.14 and 15.

1
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natural,the temporel rulers have theid own special goal,
always however keeping the final end in view. A virtuous
1ife is the end of human soclety as a preparation for the
ultimate end. Hence the first duty of government 1s to
see to-it that the subjects lead virtuous lives.

Civil authority,therefore, is charged with the
public order, in order that the subjects may lead virt-
nous tives. This involves a threefold obligation. The
ruler must institute order among the citizens, he must
conserve it =and finally he must promote itfvz)

The first duty of the governing authority is to
institute virtuous life in society and this involves two
conditions; L that the subjects live according to vibtue,
o, that there he in the community = sufficient supply of
temporal goods whose use 1s necesgsary for a virtuous life,
In ofdr to lead » virtuous life three things ere required.
1., The multitude must heve as the essentisl principle,
unity end peace, & social policy. 2. the multitude so
united must be directed to live well,the leglslative policy,
3. thru the care and industry of the rulers the community
must have a sufficient supply of meterisl goods, the ec-

(78)
onomic pbicye.

(78) De Regim.Princ. I,1, c.15.
(73) Ivid.

et



7

The second duty of civil authority is to conserve
this good life. It does this positively by the exercise
of the virtues which we have mentioned, and negatively by
removing whatever obstacles threaten the continued,peace=
ful ex&stence of soclety. These obstacles may arise from
several sources. They may arise from nature itself since
men are: mortal and their efficlency various during their
lives. The good of society however must be made permanent.
The second obstacle comes fpom soclety itself,from the per-
vers wills of men, which are harmful to the peace and unity
of the communit because their véolate laws etc. The third
obstacle comes from outside,such as the attacks of enemies,
which thresten to disrupt or destroy society.

Frovision must be made against these obstacles by
civil authority. By applying the principles of distribut-
ive justice administrative postions must be kept filled;
the goods as well as the burdens of society must be dist-
ributed among the members in due proportion in accordance
with the demands of the common ggod. By laws and precepts,
the subjets must be restrained from evil and led to the
practice of virtue. this involves the establishment of
necessary laws and sanctions, for the protection of the

)

members and the punishment and smendment of offenders.
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Finally,‘provision mist be made £or protection from outside
enemies..

Civil,authority must not only Ilnstitute and press
erve the virtuous life in the comm@nity,it must also prom-
ote and develope it.(74)This progressive policy corresponds
to premotion in divine authority.God gives the first imp~
ulse to all created activities,not only in the case of
beings without reason, but also,and especially,in those
beings which are endowed with reason and free will. And
this divine premotion not only does not destroy liberty
but 1s its essential condition.

This premotion is the basis of all authorit® and
consequently is in direct opposition to Liberalism or
"pugged inddvidualism".For St. Thomas this interference
is not only a right but a duty, which involves a three-
fold obligation; If anything is out of due order,to corr-
ect 1it; L£f anything is wanting to supply it;if anything
can be improved, to herfect it.(75)

This thereforein broad outline is the Thomistic
concept of civil suthoritye. We have seen that man is not
only a social animal but a civil animal, Order is the
basis of his sdcial 1life and authority is the principle
or brder.

(74) De Regimine Frincipum, I, 1, ce. 15.
(75) TsI gquid inordinatum est corrigere, si

quid melius fieri potest studet perfic-
ere." Ibid. ’
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1V, The Structure of Socilety.
A.The Organic Concept.

The soclal order of St.Thomas may,in some ways,be
compared to the human body.(l)We.have seen that man is nat-
urally a social anlmal. It is impossible for him to attain
the happiness to which he is drdained by the natural law

without the mutual ald and assistence of his fellow men.

Man needs soclety physicsally,intellectually,and spiritually.

Besides implanting in man the inclination to unite
with others for the attainment of the common good,whether
physical,intellectual or spiritual,nature has,as it were,
instituted a definite structure for soclety. This struct-
ure is called orgesnic because of its comparison with the

human body.

Just as the human body is composed of various mem-
bers,which have separate functions,yet,cooperate for the
commoh(good of the whole body, so, society'is composed of
membbrs or groups,performing their own pecullar functions,
yet coordinated for the good of the whole of society.

(1) Polit. V1l. 4.
(2)"Homo naturaliter est animal sociale utpote
qul indiget ad suam vitam multisfquae sibl
t

ipse solus praeparsre non potest
1l Ethic.lect. Ia.

(2)
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Moreover, juét as the members of the human body are,
in turn, composed of a number of smaller organic units,l.e.
miscular and nerve structures etc, so also, the larger mem-
bers of society must be constituted of smeller organic units,
Among these units there must be mutual cooperation and coord-
ination among themselves,and also a proper hierarchical order,
a subordimation of the less importent to the more important,
of the lower to the higher,in relation to the common good
of the whole orgahism, Finally, we come to men,who are the

cells of the socisl bodiles.

In the use of this analdgyy as in the cese of any
analogy, we mist remember that,although there is 2 simil-
arity between socliety and the organism,there are 2lso many
important differences, The ptints of simllarity are the
unity of the whole body, the unity of the heterogenous and
autonomous parts, and finally, the harmonius action of the
parts in the interest of the entlre body.(4)

| In regerd to the differences betwéen the two org-
isms, we must note first of all that boclety is a moral
and not a physical or physiological orgsnism. There are
three 1mportaht differences between a physical and a moral
organism. In the physical orBenism, the unity 1s physical,

(3) Virgil Michel, The Corporate Order, The Christ-

isn Front, June, 1937.

(4) Ch. Antoine, Cours d'Economie Sociale,L'Organisme
Social, 118.




8l.

whereas In the moral orgenism it is moral., Secondly, the
autonomy of the parts of the phvsical organism is only
apparent. In the moral orgenism, it is real, Thirdly,in
the physical prgenism, the members exist entirely fFor the
body, and their activity is directed orientated to the com-
mon good. In the moral orgenlsm, the different parts have
thelr particular end. They exist inddpendently of the coll-
ectivity, and only concur 1lndirectly in the attelnment of
the common good of the soedal body.(S)

Therefore in the use of this analogy we must rem-
ber that the individual cells of the socall body are self-
conscious and responsible human beings and that the whole
socletal body is there for the best developement of these
persons,not vice versa, as in the human body. The center
of initiative and self determination must therefore always
remain to a maximum degree in these individual persons‘or

fomilies,and then in the smaller organic units,until noth-

.iné is left to the largest all embracing'ﬁnit except that

which the smaller units ere incabable of doing for them-
(6)
selves,

(5) Antoine, op. cit. 118
(6) Michel, loc. cilt.,
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This distinction between the physical and moral

orgenism is absolutely essential 1f we are to avoid the
errors of totalitarianism and the various bilological and
physiological interpretations which have been put upon the

orgsnic concept of society.

We mmust remember,too, that becsuse each cell has
its definite and unaltersble place in the organism, we
cannot conclude that man,too, as a cell of the social org-
anism must indefinitely remain at the place he happens to

OCCUpye

Soclety,therefore according to this theory, is an
orgenism, composed of various organs, each of which i1s
independent and esutdnomous in its own proper sphere of
activity. These organs are the various member groups of
the societal body, the families, the various municipal-
ities, the vocational groups or guilds. Like the human
body, these organs have = principle of doordination, the
'st