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N

INTRODUCTION

THE LITURGY AND TRADITIONAL CHRISTIAN THQUGHT

In recent years, one of the most productive approaches

to the study of medieval literature has been that of the
"allegorists™, those critics who attempt to arrive at the
full meaning of a work by viewlng it in the light of the
exegetical writings of the Church Fathers. Of these critics,
perhaps the most famous in their applications of this method
are D.W. Robertson and Bernard Huppe.lHowever, the clearest
definition of the aims and methods of this group has been
stated by Robert E. Kaske in these terms:

The whole of this sprawling exegetical tradition,
it seems to me, can make broadly two kinds of
contribution to our understanding of medieval
literature. The first,which has been recognized to
some extent in modern scholarship, is that of
explaining the medieval interpretations underlying
obvious biblical quotations or allusions. A second
contribution— potentially greater, though it has
been relatively little exploited in the study of
medieval English literature— derives from the role
of the entire exegetical tradition as a sort of
massive index to the traditional meanings and

1 See, for example,thelr Plers Plowman and
Scriptural Tradition (Princeton University Press, 1951) and
Fruyt and Chaf:Studies in Chaucer's Allegories (Princeton
University Press, 1963); see also D.W. Robertson, A Preface
to Chaucer: Studies in Medieval Perspectives (Princeton
University Press, 1962) and Bernard Huppe, Doctrine and
Poetry; Augustine's Influence on Old English Poetry (State
University of New York, 1959).
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THE LITURGY AND TRABITIONAL CHRISTIAN THOUGHT 2

associations of most medieval Christian imagery.

I refer, of course, not to the venerable pastime
of source-hunting, but to the close analysis of
the traditional associations which such imagery
usually brings with it into literary works, and
the interpretation of whatever artistic use has
been made of them..........................o..g
The normal discipline of scholarly argument, of
course, demands that exegetical interpretation of
an individual figure or allusion be supported by
well-documented parallels Irom the exegetical
literature itself, somehow embracing enough
pecullar features that to consider them accidental
would outrage probability. More extended exegeticall
allusion in a given work must be supported by an
accumulation of parallels large enough, or by a
pattern complex enough, that to considerzit
accidental would outrage probabilitye...

The critic using this method 1s not interested primarily in
discovering thne exact patristic source of a particular
literary image or passsge; instead he establishes that.the
same image or passage appeared almost identically in so many
patristic works— or at least in the works of a few of the
most authoritative Pathers such as Augustine or Gregory—
that it had become a commonplace accessible to any medieval
writer. His next task is to analyse the traditional
associations which the image or passage carries with it in

patristic texts, and then to determine how and to what extent

2 Mpgtristic Exegesis; The Defense" in Critical
Approaches to Medieval Literature : Selected Papers from the
English Institute, 1958-1959, ed. Dorothy Bethurum (New York;
Columbia University Press, 1960), pp. 27-28, 30-31.
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THE LITURGY AND TRADITIONAL CARISTIAN THOUGHT 3

they are carried over into the literary work, and how they
affect its meaning.

& number of years before the exegetical method
became widely known, G.R. Owst had slready pointed out that
medieval sermons were largely responsible for transmitting
patristic commonplaces .to all Christians, so that even an
unlearned person, who had never read any of the Fathers.would
still be aware o. their views through the sermons he
constantly heard. Owst sums up his view in these words:

At the same time, however, it wilill be necessary
continually to have recourse to earlier works of
the kind, whenever the age of g particular
manuscript may throw doubt on the priority of the
pulpit tradition. For here we shall discover again
and again that the latter almost invariably
represents a tradition older by centuries than the
actual writing before us. Our homilists of the
fourteenth and fifteenth centuries spesk and write
the language of earlier generations of preachers.
They borrow wholesale their phrases, their maxims,
their arguments, even their illustrations. As was
indicated in the present author's original volume,
and as will be reindicated here, reference to the
homilies of St Bernard and his fellow-orators on
the continent, to treatlses like the De Contemptu
Mundi of Bernard of Morlaix or the Elucidarium of
Honorius of Autun, and yet earlier still to the
homilies of such Fathers and Doctors as Augustine,
Chrysostom and Gregory the Great, will swiftly
destroy the appearance of originality in many a
later disciple. It is nevertheless through the
latter that these living voices of the past 3
continue to speak to men's hearts and minds.

3 Literature and Pulpit in Medieval England(Oxford
Basil Blackwell, 1961), pp. 2-3.
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THE LITURGY AND TRADITIONAL CHRISTIAN TIICUGHT L

Collections of English homilies edited before and after
Owst's work appeared, constantly bear out this conclusion.
That of manuscript Royal 18 B xxiii, for example, contains
quotations from and references to the works of Chrisostom,
Jerome, Honorius Augustodunensis, Isidore, Augustine,
Gregory, Rabanus Maurus, Bonaventura, Caesar of Heisterbach,
Peter Lombard, Peter Comestor, Albertus Magnhus,and the

Glossa Ordinaria.uRoss, however, is careful to point out

that even these quotations and references weregfor the most
part, obtained "second-hand':

But it 1s not to be thought that these quotations
prove the acqiiaintance of the preachers with any of
the authors quoted. These writers are appealed to
as authorities; that is, generally, specific
statements of theirs are used to bolster specific
statements made by the preachers. Consequently
there is in the MS. hardly a quotation which may
not have come from some collection of "provgrbs‘
or from some volume of helps for preachers.

Owst had already discussed such volumes of "helps". He shows

the tremendous amount of patristic thought contained in

L W.0. Ross,ed., Middle English Sermons from MS.
Roy. 18 B. xxiii (London; EE,T.S., 1938). See the editor's
notes on sources pp. 3L43-380.

5 Ibid., p. lxiii.
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THE LITURGY AND TRADITIONAL CHRISTIAN THOUGHT 5

only one chapter of such a work, the Summa Predicantium,®

when he writes: "The antiquity of much of this traditional
pulpit language will be gauged from a study of the sources
quoted, These include Eusebius of Caesarea, Ambrose,
Chrisostom, Augustine,(Jerome, and above all, Gregory the
Great, and Bernard of Clairvaux, as well as Canon Law and
Scripture itself "7

Undoubtedly then, patristic writings, because of
their great authority, played a great role in moulding the
minds of gll medieval men and their literature, especially
since these writings were so widely and constantly dis-
seminated through sermons. However,a richer and far more
potent transmitter of patristic thought—he liturgy-has been
almost totally neglected by scholars. "Allegorists" seldom
use it as a primary source but most often relegate it to the
rank of supporting evidence. On the other hand, students of
medieval sermons tend to forget that these were only a part

6 0of this work in general, Owst writes:"We have
every reason to believe that the massive Summa Predicantium
of the English Dominican,John Bromyard,presents us wita the

gathered frults of Mmendicant preaching in England throughout
the fourteenth century and indeed even earlier.' Literature

and Pulpit, p. 224.

7 ,Lﬁemﬁumﬂmﬂﬁhiipﬁftf
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THE LITURGY AND TRADITIONAL CHRISTIAN THOUGHT 6

of a larger liturgical whole and for the most part were
delivered in the middle of a litur.ical ceremony to which
they were organically related. One has but to study some of
the components of the liturgy to see its importance for the
exegetiral method.

First, it was the liturgy that supplied most men
wilth whatever knowledge of Scriptures they had, Regular
attendance at Matins and Mass assured one of hearing wzleasﬁ
portions of almost &gll the books of the Rihie,In the Sarum
rite, for example, the Breviary contained readings from
twenty-seven of the forty-six books of the Vulgate 0Old
Testament and from twenty-three of the twenty-seven books
of the Vulgate New Testament.The Sarum Missal filled in
readings from thirteen of the twenty 0ld Testament books
neglected by the Brevia ,gthereby extending the yearly
coverage to roughly eighty-five per cent of the Bible. But
more important than per centages 1s the liturgy's

8 P. Proctor and C. Wordsworth, edd, Breviarum ad
usum insignis ecclesiae sarum (Cambpgilige University Press,

1882), vol. III, Index Biblicus pp. lii-l1xi. Hereafter
Sarum Breviarye.

9 F.E. Warren, ed., The Sarum Missal in English
(London; Alcuin Club, 1911), vol. II, Scriptural Index, pp.

591-~613.
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THE LITURGY AND TRADITICNAL CHRISTIAN THCUGHT 7

alterations of certain biblical passages in its Responses
and Antiphons to indicate their patristic interpretations.
Such 1s the case of Genesis 18:1-2, the appesrance of three
men to Abraham on the plains of Mamre:"Apparuit sutem el
Dominus in convalle Mambre sedenti in ostio tabernaculi suil
in ipso fervore diei, Cumque elevasset ocoulos, apparuerunt
el tres viri stantes prope eum; quos cum vidisset, cucurrit
in occursum eorum de ostio tabernaculi, et adoravit in
terram™ OThe Fathers had long interpreted this as a vision
of the Trinity, as is seen by this quotation from a sermon
often attributed to Augustine but in reality the work

of Caesarius of Arles (L470-543): "Tribus ergo occurit
Abraham et unum adorat, In eo sutem quod tres vidit, sicut
jem dictum est, Trinitatlis mysterium intellexit; quod

autem quasi unum adoravit, in tribus personis unum Deum

esse cognovit.“llThe liturgy kept this interpretation alive

by transforming the Vulgate text in the followlng manner:

10 Vulgate gquotations are taken from A.C. F%%lion
Biblia Sacra (Paris: Librairie Letouzy et Ane, 1921) 8%Hed.

11 ;5.p. Migne, ed.,Patrologiae Latinae, Cursus
Completus(Paris: J.P. Migne, i&hh-186ﬁ)vol. 39, col. 1748
Hereafter PT.. For other exam%les of thi; interpretation see
Ambrose, De Abrsham,I, V, 33 (.4, 1L, L35), Bede, Hexameron,
iv (PL,’9T7 col. 166), Glossa Ordinaria, PL, 113, 126, etc.

UNIVERSITY OF OTTAWA SCHOOL OF GRADUATE STUDIES
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THE LITURGY AND TRADITIONAL CHRISTIAN THOUGHT 8

"Dum staret Abraham ad radicem Mambre: vidit tres pueros
descendentes per viam. Tres vidit et unum adoravit. Cuh-
que vidisset eos, cucurrit in occursum illorum adoransg
Dominum.™ 2 The importance of this liturgical practice is
discussed by no less an authority than Bernard of Clairvaux
himself (1090~1153) who states that if the Church modifies
the meaning or the positlion of the words of Scripture, the
new composition has greater power than the original text.l3
The liturgy then permits Christians to familiarize themselved
with elmost the entire Bible. At times it even rewrites the
texts to set forth patristie interpretations.

Hymns are a second component especlally important
from a patristic point of view, for it 1s often through them
that treditional views of the early Church have been
kept alive. Of the twenty-five hymns Joseph Connelly is

able to date with certainty in the opening section of his

12 In the Sarum Breviary this 1s the fifth
response of Matins for Quinquagesima Sunday. See vol. I,
col. dxlvi.

13 sermo Tertius in Vigilig Nativitatis Domini,
PL,183, 9,4~95. The Latin reads:"Cum ergo ipsa in Scripturis
divinis verba vel alterat, vel alternat} fortior est illa
compositio, quam positio prima verborum: et fortassis tanto
fortior, quantum distat inter figuram et veritatem inter lu-
cem et umbram, inter dominam et ancillam."”

UNIVERSITY OF OTTAWA SCHOOL OF GRADUATE STUDIES
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THE LITURGY AND TRADITIONAL CHR1STIAN TIIOUGHT 9

Hymns of the Roman Liturgy,lunineteen were written prior

to the seventh century, twelve of which belong to such
authorities as Ambrose (d. 397) and Gregory the Great(5407?-
60L) or to their schools. An excellent example of how hymns
transmitted exegetical matter is furnished by Ambrose's

Aeterne rerum condltor sung at Lauds from the first Sunday

aftfer Epiphany to Quinqusasgesima Sunday in both the Roman
and Sarum rites.Connelly translates lines 5 to 16 in this

way:

One quickly notes the parallels between the hymn and the
following passage from the same author's Hexameron,an

exegetical study the six days of Creation as found in Genesls

Part I; "Hymns of the Days and Hours."

"Praeco diei jam sonet / Noctis profundae . pervigil:
Nocturna lux viantibus,/ A nocte noctem segregans.,
Hoc excitatus lucifer Solvit polum caligine:

Hoc omnes errorum chorus / Viam nocendi deserit.

Hoe r nowta vires colligit, / Pontique mitescunt freta:
Hoc ipsa petra Ecclesiae / Canente culpam diluit,

And now the bird that has been like a light to
travellers during the night and marked off for them
the night-watches,is herglding the day and calling
on the sun to shine. When the cock crows, the sun

wakes up and frees the skies from darkness; when he
crows, all night prowlers leave the path of sin. At
cock-crow the sallor again finds courage, the angry
seas become calm. It was at cock-crow t?gt the very
Roek of the Church washed away his sin.

14 New York: Longmans, Green and Co., 1957. See

15 Ipid., pp. 16-18. The Latin reads:

UNIVERSITY OF OTTAWA SCHOOL OF GRADUATE STUDIES
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THE LITURGY AND TRADIT1ONAL CHRISTIAN THOUGHT 10

The cock®crow is pleasant at nightfall. It is not
only pleasant, but useful, too. As a good
domesticated fowl he arouses the sleeper, gives

him warning when he is perturbed, and consoles the
voyager by asserting in musical tones that night

is approaching. When the cock crows, the thief
fordakes his schemes and the star of dawn rises to
illumine the sky. When the cock crows, the sailor's
gloom and trepidetion disappear. Tempests and storms
stirred up by gusts of wind at eveningtide subside.
At his crowing the devout of heart bestir themnselves
for prayer and resume thelr reading. Finally, on
this occasion, "the rock of the Church" washed away
his sin which he had committed before the cock
crowed. At cock-crow hope returns to all, the sick
find comfort, the wounded find relief, the feverish
are calmed, the lapsed return tc the faith. Jesus
has regard for those who stumble and corrects the
errant. Hence He paid heed to Peter and forthwith
the sin departed. Peter regoked his denlal and his
confession was completed.

Hymns, then,are clearly an important vehicle of patristic

'l)
thought.

A third constituent, and perhaps the most importantT
is the "lectiones" or readings drawn from the Fathers and
found at Matins in conjunction with the scriptural passages

assigned for each day. In the Temporale of the Sarum rite,

16 Translated by John J. Savage, Saint Ambrose:
Hepmeron, Paradise and Cain and Abel (New York:Fathers of

the Church, 1961), ppe 223-22L. The Latin is found in PL,1ll,
210-2h1: "Est etiam galli cantus suavis in noctibus; nec so-
lum suavis sed etiam utilis, gul quasil bonus cohabitator et
dormientem excitat, et sollicitum admonet et viantem solatur,
processum noctis canora significatione protestansj hoc canen-
te latro suas relinquit insidias; hoc ipse lucifer excitatus
oritur, caelumque illuminat. Hoc canente maestitiam trepidus
Eauta deponit, omnisque crebro vespertinis flatibus excitata

UNIVERSITY OF OTTAWA SCHOOL OF GRADUATE STUDIES
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THE LITURGY AND TRADITIONAL CHRISTIAN THOUGHT 11

besides numerous readings from anonymous authors, one finds
passages Irom the works of Ambrose, Augustine, Bede, Chri-
sostom, Fulgentius, Gregory, Haymo of Halberstadt, Jerome,
Hilsry, Isidore, Leo the Great, Origenjand Severianus.l7 A
slightly different list is found in the early fourteenth
century Ordinale from Exeter, where readings for the period
from the first Sunday in Advent to Christmas Eve were drawn
from Ambrose, Bernard, Gregory, Augustine, Maximus of Turin,
Bede, and Origen.lBThe liturgy, then, in its dally readings
kept alive the writings of the most influential Church
Fathers.

Something has already been sald of another inportart

element of the liturgy—homilies. From the earliest times,

tempestas et procella mitescit; hoc canente devotus affectus
exsilit ad precandum, legendi quogue munus instaurat; hoc
postremo canente ipsa Hcclesiae petra culpam suam diluit,
guam priusquam gallus cantaret, negando contraxerat. Istius
cantu spes omnibus redit, aegris levatur incommodum, minui-
tur dolor vulnerum, febrium flagrantia mitigatur, revertitur
fides lapsis, Jesus titubantes respicit, errantes corrigit.
Denique respexit Petrum, et statim error abscessit: pulsa
est negatio, secuta confessio.”

17 Sarum Breviary,vol., 111, Index Auctorum, pp.

Xelv=-xcve.

18 s.n. Dalton, ed., Ordinale fxon.(LondongHenry
Eradshaw Soclety, 1909-1940),vol. III, pp. 61-65. Hereafter
Exeter Ordinal.

UNIVERSITY OF OTTAWA SCHOOL OF GRADUATE STUDIES
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Churcih Fathers wrote series of homilies, one or nore for
each important liturgical feast. Generally, matter for
Breviaery lectiones was chosen from collections of these
homilies, like that of Paul the Deacon (d. 797), one of the
oldest of its type used in the liturgy and one which greatly

influenced the Sarum anid Roman Breviaries.lgLater preachers

gquite naturally made use of these 1n composing thelr own
homilies, thereby binding such homiletic matter to specific
liturgical feasts and making it truly liturgical. This is
true of vernacular collections, such as the English northern
homily cycles which J.E. Wells describes in these terms:
"The homilies are made up usually of a paraphrase of the
Gospel for the day, followed by a largely allegorical
exposition of the Gospel based on the Fathers (especially
Gregory and Bede), usually suc¢eeded by a narratio or tale

(Legendary or "popular") as exemplum for some teaching drawn

19 His Homiliarus is printed in PLy 95, 1159- -
1566. One has but to compare Paul's list with the homilies
used in both the Roman and Sarum rites to note the
gimilarities. See also L. Eisenhofer and J. Lechner, The
Liturgy of the Roman Rite (New York: Herder and Herder, 1961)
pp. 27-29. Two other such collections which are extremely
useful sre the Collectiones of Smaragdus (PL, 102, 15-552)
and the Deflorationes SS.Patrum of Werner of St. Blalse

(PL, 157, 72L-1256).

UNIVERSITY OF OTTAWA SCHOOL OF GRADUATE STUDIES
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from the Gospel."20ug, Royal 18 B.xxiii affords a striking

example of this; of the patristic quotations it contains,

thirty-one belong to patristic homilies.21

Though not a component of the liturgy, liturgical
commentaries constitute another element which became fused
with it during the Middle Ages. Since early Christians
understood the liturgical language and the meaning of the
limited number of simple sacred ceremonies then in use, the
commentaries of the first Fathers on the forms of worship
were generally limited to homilies preached during Easter
week for the instruction of neophytes about to receive the

sacraments for the first time.22 Later, however, as the

20 A Manual of the Writings in Middle English
1050-1L00(New Haven: Yale Univer31ty Press, 1916), p. 288.
The entire section on homilies is filled with descriptions
of individusal manuscripts such as the following of Ms.
Bodley 343, f. L v:"Usually the sermons present the Gospel
story at much length, then announce that, the story having
been told in plain English, there shall follow the
"exposition™ or "exposition from commentary . The latter
expression p01nts to what several pieces acknowledge,
dependence in the Fathers——i.e., Augustine, Jerome, Isidore.!

(p. 278).

2l 23. Ross. See note l.

22 an excellent collection of such early material
can be found in Jean Danielou, Bible et liturgie(Paris: Cerf,
1958). For a good summary of the history of Liturgical
commentaries in general, see Lechner and Eisenhofer, The

Liturgy of the Roman Rite, pp. ,3-48.

UNIVERSITY OF OTTAWA SCHOOL OF GRADUATE STUDIES
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masses lost touch with liturgical Latin and ceremonies grew
more elaborate, a pressing need arose for extensive written
commentaries on the meaning and symbolism of feasts, prayers
and rites, which the clergy, through their sermons, could
then transmit to the rest of the Church. Works of this
nature flourished, therefore, from the seventh century
throughout the Middle Ages, setting forth the symbolism of
everything connected with worship, from church architecture
land sacred vestments to the prayers and ceremonies cennected

with each feast of the Temporale and Sanctorale. This

material was disseminated in England during the 0ld English
period in vernacular homilies like those of Archbishop
Wulfstan (d. 1023). Discussing the sources of his homilies

bn the baptismal rite, Dorothy Bethurum writes:"The

material for these homilles came from several Carolingian
sources; most important, Alcuin's outline of the baptismal
rite contained in letters to the monastery at Lyon and to a
priest Odwin, which Jesse of Amiens included 1n his Epistola
de baptismo; Theodulf of Orleans! De ordine baptismi; and

Amalarius of Metz's De eccleslasticils officiis’f23 In later

23 The Homilies of Wulfstan (Oxford: Clarendon
Press, 1957), p. 302.

UNIVERSITY OF OTTAWA - SCHOOL OF GRADUATE STUDIES
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medieval England also, vernacular works on the liturpy,
destined for preachers, show the influence of similar
commentaries. Of the seventy chapters in the fifteenth

century Speculum Sacerdotale, twenty-eight contain at least

traces of the Rationale Divinorum Officiorum of the Parisian

theologian Jean Beleth (d. after 1165) and very often are
simply literal translations of corresponding chapters in
Beleth's work.au A contemporary collection of liturgical
homlilies by John Mirk also makes use of this source.25
Perhaps the most famous of these commentaries is that of

Guillaume Durand (d. 1296), whose influence in liturgical

matters was so great that the Pontifical designed by him

for his personal use while bishop of Mende rivalled the

Roman Pontificals and finally replaced them in lu85.26 His

2h g4, E.H. Weatherlay( London: E.E.T.S., 1936}
See Introduction, pp. Xxvii-xxxv. Beleth's work is printed

25 Th. Erbe, ed., Mirk'!'s Festial (London, E.E.T.S.
1905). See,for example,those homilies where Beleth is
mentioned by name, or those where, without acknowledgement of
source, Mirk simply translates Beleth's words, e.g. the
homilies on Palm Sunday (p. 115) and on Holy Thursday(p.l25).

26 See Lechner and Eisenhofer, The Litnrgy of the
Roman Rite, p. 37.
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Rationale Divinorum Officiorum27is so eclectic and the

sources so numerous that it is often the only work extant

for explaining liturgical practices and rubrics little

known outside of England.28

Of a similar nature are all those practices
considered for a long time as part of the liturgy but

deleted from the service-books by the reforms of the Council

of Trent. This was the case of the Latin liturgical drama.29

In England,its vernacular offspring, the Mystery Cycles,

considered by writers, participants, and audiences alike

30

as liturgical sctions,” existed well into the sixteenth

century and must also be taken into account as vehicles of

27 Neapoli: J. Dura, 1859. Lechner and Eisenhofer
write of Durand thet he '"put together a mosaic of these
symbolical interpretations...indispensible for s knowledge
of medieval liturgiology." (Liturgy of the Roman Rite, p. L6)

28 7,P., Simmons in editing Tne Lay Folk Massg Book
(London: E.E.T.S., 1879)found i1t invaluable in solving
certain problems for which solutions could be found nowhere
else. Bee,for example,his dlscussions of the rubric
Uplexander papa institiut™ concerning the "Qui pridie" prayen
from the Canon of the Mass (p.356-357) or of the last Gospel
"In principio™ p. 383.

29 The most important collection of these is Karl
Young's The Drama of the Medieval Church (Oxford: Clarendon

Presg, 1933).

30 gee A.P. Campbell, "The Medieval Mystery Cycle
Liturgical in Impulse", Revue de 1l'Universite d'Ottawa,
xxx1iil (1963), 23-37; Glynne Wickham, Early English Stages
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traditional thought and doctrine.31

To-strenghthen the case for the liturgy as the most
important transmitter of patristic thought, we must add to
the above elements the fact that all of them were repested
in their entirety every year, and were available to all
Christians since one of the first duties of a Christian
was to receive the sacraments and to worship God according

32

to the prescribed practices of the Church. For the masses
who could not understand Latin, precious vernacular sids

existed, like the Prymer, the Lay Folks Mass Book, and

above all, the explanations of liturgical feasts and

1300-1600 (London: Routledge and Kegan Paul, 1959) vol. I,
p. 145; Marjorie D. Coogan, The Influence of the Liturgy on
the English Cycle Plays (Unpublished doctoral dlssertatlon,
Yale, 1942); E M. Clarck, "Liturgical Influences in the
Townd ey Plays Orate Fratres xvl (1941), 69-79. For an
egxample of a typical medieval view, see William of
Wadington's Manuel des Pechiez and its English translation
in Robert of Brunne's Handlying Synne, ed. F.J. Furnival
(London: E.E.T.S., 1901) p. 155.

31 According to H.C. Gardiner, Mysteries! End
(Yale University Press, 194,6) this traditional content is
precisely one of the maln reasons for the systematic
destruction of such cycles by Protestant reformers.

32 gee C. Wordsworth and H. Littlehales, The OLd
Service-Books of the English Church (London: Methuen & Co.,
190L), who write!For the ordinary lay-folk, to be present
gt Matins and Mass, and at second Evensong (and possibly at

8 nson on the previous da on Sundays and
ggfy gé??f %gebeosérlved in Epnt and Hoggelled ?or e 8
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ceremonies as set forth in vernacular homilies for esach
particular occasion. Finally, it is extremely important to
note, in connection with R.E. Kaske's comments on"traditional
associations™ linked to patristic exegetical comments and
thought,33that the liturgy had & way of adding to and
transforming the matter it adopted by associating it with
certain emotions and moods aroused by the various liturgical
seasons and feasts: expectation and preparation during
Advent, joy and charity during Christmastide, etc. The
liturgy, then, also contributes something of its own to the
host of associations collected over the years by patristic
images and interpretations,and this traditional thought,
when borrowed from the liturgy by a writer, will necessarily
carry with it these assoclations, thereby adding to the
richness and complexity of the literary work.

Despite all of this, the liturgy's influence on
medieval English literature has been studied extensively

only in the case of the Mystery Cycles.Bh The present work,

communicated) at Easter, and to join in a litany or
procession now and then, was good and sufficient church-
going."™ (p. 16).See Langland himself on the subject of Mass
and Matins, Piers Plowman B,V, }58-460,

3
34

See above, p.2.

Sec above, note 30.
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therefore, undertakes to study some of the aspects of this
influence on one medieval masterpiece of epic proportions,

William Langland's Piers Plowman, which has attracted much

scholarly attention during recent years. Besides a new
critical edition of the A text and preparations for editlions
of texts B and C, critics have given us many interpretations
of the work ranging from those of the poem as a social and
political satire or as &an sllegory on all-embracing

patristic themes like the caritas-cupiditas antithesis, to

those of the poem as & representation of the monastic ideal
or as an analysis of the threefold division of the
contemplative life.35The case for all of these is strong

and Langland's ability to draw all of this material together
is certainly a major reason for including his work in the

English epic tradition.36 However, critics forget that such

35 The A text has been edited by G. Kane, Piers
Plowman: The A Version (London: Athlone Press, 1960). At
present E. Talbot Donaldson is at work on the other texts
but the number of extent manuscripts makes this a long term
project. The other allusions are to G.R. Owst (Literature
and Pulpit), who discusses the poem primarily in chapters
entitled "The Preaching of Satire and Complaint™, Robertson
and Huppe (Piers Plowman sand Scriptural Tradition),Morton
Bloomfield's Piers Plowman as & Fourteenth Century Apocalypse

(New Brunswick. N.J., Rutgers University Press, 1961), and
T.P. Dunning!s "The Structure of the B Text of Piers Plowman))

RES vii (1956), 225-237.

36 See Z.M.W. Tillyard, The English Epic and Its
Background (London: Chatto and Windus, 1954), pp. 151-171.
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interpretations, if held to be exclusive of all others, tend
to limit the poem's audience to the learned, or to the
political, social and religious leaders. A level of
liturcical symbolism could well extend the work's appeal
To the masses familiar enough with the lituryy to use
liturgical quotations, allusions and larger liturgical
patterns as bridges over the more difficult pascages of
theological and mystical subtleties or as paths leading
gently into the very middle of otherwice unapprcachable
material.37

The present work is oriented towards the discovery
and analysis of such larger patterns, like those provided
by Lanzland in hie Good Samaritan episode and in his
image of Christ the Warrior-Knight, which will be dealt
with in the opening chapters. Succeeding chapters will

examine Lan;land's use of materials from the liturgy of

37 J.F'. Goodridge has »nointed to a number of such
litur:ical patterns in the introduction and notes to his
recent Piers the Ploughman: A New Translation (Baltimore:
Penguin Books, 1959). lowever, he attempts to discucs and
guote from as many of the poem's interpbetationc as possible,
so that, proportionally, his liturgical considerations do
not do jurtice to the wealth of liturgical material contained
in the poem. Of legser importance but sl=o interccting is
Greta Hort's discussion of the litoirgical origin of
Langland's scriptural quotations in Piers Plowman and
Contemporsry Religious Thought (London: Society for Promoting
Chrictian Lnowleodge); ppe 46-56 and Appendix, pp. 161-170.
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Pasciontide, Easter, Pentecost, and ndvent to enrich both
the form and th: meaning of hise work. Although this study

is limited to Passus YVII to X ol Piers Plowman, it is

hoped that its conclusions will help to shed new 1light
on some of the great themes dominatinz the entire poem.
It is hoped, also, that this study will help to establicsh
the liturgy's true pocsition in the hierarchy of sources

of religlous influrnce on medieval literature.
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CHAPTER I

THE LiURGICAL ASS5QCCLIaTIC: S 0.0 LANGL4ND'S SAMARITAN

The extent of the liturgy's iniluence in Piers
Plowman cannot be judged properly by simply discussing
in turn each of the numerous liturgical quotations and
allucsions Ifound in the poem. To truly understand how
the liturgy affects the work, it 1s necescsary to analyze
its contribution to one of the poem'!s longer and more
important =pisodes, such as that of the Good Samaritan
found in Passus XVII of the B textg

The epicode occurs in the followlng context.
Immediately preceding his meeting with the Samaritan, Will
encounters two cther figures; lines 172-177 of Passus XVI
describe his meeting with the first, Abrshem or Faith:

£nd thanne mette I with a man. a Mydlenten Sondaye,

Ls hore as an hawethorne., and Abraham ne hi3te.

I frayned hym first. fram whennes he come,

And of whennes he were., and whider that he thoulte.

"1 am Peith," quod that freke. "it [falleth nou3lte
to lye,

1 All guotations from the poem are taken from
The Vicion of William Concerning Plerc the Plowman, ed. W.W.
Skeat (Oxford: Clarendon Press, L886). Where pascsapges from
the A and C texte are used, they are clesrly labelled A and
C. Otherwise all references are to the B text.
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And of Abrehames hous., an heraud of armes.
A long discourse by Abraham follows, focusing on the Trinity
2

and the need for Faith in this mystery. In Passus XVII,

Will goes on to meet Hope, or the Law, who introduces

himself in lines 1-3:

"I am Spes,"quod he, "a spye. and spire after a
kny3te,

That toke me a maundement. vpon the mounte of
Synay,

To reule alle rewmes with; I bere the writte here .

Agaln a period of conversation ensues, dealing this time

with the law of love towards God and man. The Samaritan

epidode follows, ending with a long exposition on the Trinitw

This takes the poem into Passus XVIII, where Langland

presents and develops two new themes. In lines 5-7, Will

states the first, Christt's Passion:

And lened me to a lenten. and longe tyme I slepte;

And of Crystes passioun and penaunce. the peple

that of-rau3te,
Reste me there, and rutte faste. tyl ramis-

glmarum.

The second theme, Christ's Incernation, closely linked to

the first, accompanies it throughout Passus XVIII;mentioned

2 gee above Chapter I, pp. 7-8 for the suitability
of Abraham as a preacher of belief in the Trinity.
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in line 10, where Langland describes the Christ-Knight as

"One semblable to the Samaritan. and some-del to Piers the
Plowman", it is formally introduced in lines 22-26. which

state that the Christ-Knight will joust in armor borrowed

from Piers,3 that is, in & human form:

This Iesus of his gentrice. wole Iuste in Plers
armes,
In his-helme and in his haberioun. humana natursa;
That Cryst be nou3t biknowe here. for consummatus
deus,
In Piers paltok the Plowman. this priker shsal ryde;
For no dynte shal hym dere. as in deitate patris.”

Because of the number and diversity of these elements, ideal
structural unity can be maintained only if the Samaritan
episode is inherently related to the Abraham-Faith, Law-
Hope figures and to the Passion and Incarnation themes.

As it appears in Luke 10: 30-35 of the Vulgate,
the story does not sugcgest such relationships:

And Jesus answering said: A certaln man went

down from Jerusalem to Jericho and fell among
robbers, who also stripped him and having wounded
him went away, leaving him half dead. And it
chanced that @& certain priest went down the same
way; and seeing him, passed by. In like manner
slso a Levite, when he was near the place and saw
him, passed by. But a certain Samaritan, being on
his journey, came near him; and seeing him was
moved with compassion: And going up to him, bound

For a fuller discussion of the Christ-Knight's
borrowed armor, see Chapter Il below,.
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up his wounds, pouring in oil and wine; and,

setting him upon his own beast, brought him to an

inn and took care of him. And the next day he took

out two pence and gave to the host and said: Take

care of him; and whatsoever thou shalt spenduover

and above, I, at my return, will repay thee.
At the very most, since the Samaritan figure here represents
charity, the Vulgate might suggest a connection with faith
and hope, a traditional association. An examination of
patristic exegesis of these verses, although of some use,
fails to solve the problem satisfactorily. The liturgy,
however, provides all the answers: 1t furnishes all the
necessary connotations to make the story a perfect structur-

al link, either by echoing the relevant exegetical texts

or by adding new asscociations of its own.5

4 Vulgate translations are taken from The Holy
Bible: Douay Version (London: Catholic Truth Society, 1956).

5 In the medieval English Church, the Samaritan
Gospel was read on the thirteenth Sunday after the octave of
Pentecost (Trinity Sunday); J.W. LeggedThe Sarum Missal
(0Oxford:Clarendon Press, 1916), p. 185. (Hereafter Sarum
Missal).W.G. Henderson,ed., Missale ad usum insignis eccle-
sise eboracensis (Surtees Socilety, 1874-1875), vol. I,p.235
(Hereafter York Missal);J.W. Legg,ed., Missale ad usum eccle
siae westmonasteriensis (London: Henry Bradshaw Society,
1891-1896), vol. I, col. L25-427 (Hereafter, Winchester
Missgl);W.H. Erere,ed., The Hereford Breviary (London:
Henry Bradshaw Society, 1904-1913), vol. I, p. L69; J.B.L.
Tolhurst, ed., The Monastic Breviary of Hyde Abbey,
Winchester (London: Henry Bradshaw Society, 1930-1942), vol.
TII, fol. 160v; Exeter Ordinal, I, 33L.
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Langland first incorporates this important relation-
ship, between the Samaritan and the Abraham-Faith, Law-Hope
figures. by making these two identical with the Priest and
Levite of the parable. The authority of the Fathers seems

to play a part here. since Augustine, for example, explains
the Priest and Levite as representatives of all the 0ld
Testament priests and ministers:"Sacerdos autem et Levita

qui eo viso praeterierunt, sacerdotium et ministerium
Veteris Testamenti significant, quae non poterant prodesse

ad salutem.“6 Another interpretation in the Glossa Ordinaria

sees them as the Law and the prophets respectively:'"Sacer-
dos Dei legem annunciat: descendit gquidem lex per Moysen

in mundum, et nullam sanitatem contulit hu jusmodi. Descen-
dit Levita, qul typum ostendit prophetarum, sed et hic nul-
lam sanat, quia lex peccata arguit, sed pertransit, guia
indulgentiam non largitur."! A liturgical homily by
Godefridus (d.1165) comes much closer to Langland's thought

in his interpretation of the Priest as the patriarchs and

6 Quaestionum Evangeliorum, Lib. II, Quest. XIX,
PL, 35, 1340. See also Bede, In Lucae Evangelium Expositio,
Lib. III, Capo X: PL, 92’ )_',69.

7 pL, 114, 286-287.
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just men living before the law and the Levite as all the

just men living under the law:

Et bene per sacerdotem ordo pestriarcharum aliorumque
justorum, qui ante legem erant, designatur, qui

vere sacerdotes Domini erant, eo, quod legem

aliam non habebant, nisi quod semetipsos hostiam
vivem, sanctam Deo placentem in ara cordis quoti-
die mactare satagebant, et in sacrificis, quse
offerebant, Deum quodammodo mitem et placatum
glbi reddebant....Iln levita, gquantum video, ordo
justorum illorum, qui sub lege erant, non 1lncongrue
figuratur. Qui levitae secus locum fuisse memoran-
tur, quia secus legem erant, legemque habebant et
legebant, in qua totum absconditum erat, quidquid
per incarnationem, passionem, resurrectionem et
ascensiongm Domini in fine temporum fieri con-

gruebat .

The liturgy, however, constitutes the only completely

satisfactory source for Langland's assoclations of Abraham-
Faith-Priest and Law-Hope-Levite. In conjunction with the
Samaritan Gospel, the Mass for the thirteenth Sunday after
Pentecost makes use of Galatians 3, 16-22 as its Epistle:

To Abraham were the promises made and to his seed.
He saith not: And tb his seeds, as of many; but

as of one: And to thy seed, which 1s Christ.
Now this I say: that the testament which was

confirmed by God, the law which was made after
four hundred and thirty years doth not disannul,
to make the promise of no ef{fect. For, if the

inheritance be of the law, it 1s no more of

promise. But God gave it to Abraham by promise.

Why then was the law? It was set because of

8 Homiliae Dominicales, PL, 174, 571-572.

UNIVERSITY OF OTTAWA SCHOOL OF GRADUATE STUDIES



UNIVERSITE DDOTTAWA ECOLE DES GRADUES

THE LITURGICAL ASSOCIATIONS OF LANGLAND'S SAMARITAN 28

transgressions, until the seed should come to
whom he made the promise, being ordained by angels
in the hand of a mediator. Now a mediator is not
of one; but God is one. Was the law then against
the promises of God? God forbidl For, if there

had been a law given which could give life, verily
justice should have been by the law. But the
scripture hath concluded &ll under sin, that the
promlse, by the faith of Jesus Christ, might be
given to them that believe.9

Liturgical commentators like Rupert of Deutz (d. 1135) note
and stress the relationship between Epistle and Gospel by
linking Abraham and the Law of the first and the Priest

and Levite of the second:

Primum epistola, Abrahae dictae sunt promissiones
et semini ejus (Gal. III), per hoc quod talil
evangelio praemittitur, multum ad intelligendum
aperitur ipsa, simulque tota pene disputatio Pau-
1i ad Galatas, unde haec lectlio sumpta est. Nam
per hoc guod tam sacerdos quam levita viso ho-
mine illo praeterivit, innuitur quid lex contu-
lerit, guae post quadringentos et triginta annos
data est, a testamento Dei,cum fideli Abraham per
repromissionem confirmato, videlicet quia non
gquidem ipsa adversus promissa Dei, sed nullus jus-
tificari potuit coram Deo ex operibus ejusdem
legis.1l0

In this way both Abraham and the Law become ilntimately
connected with the Samaritan. Furthermore, the complete

text of the Gospel for this Sunday strengthens the ties

9 See note 5 above for service book sources.

10 pe Divinis Officiis, Lib. XII, cap. XIII;
PL, 170, 322.
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between the Samaritan and the Law-Hope figure as the

introduction to the parable, Luke 10, 23-29, shows:

And turning to his disciples Jesus said: Blessed
are the eyes that see the things which you see.
For 1 say tvo you that many prophets and kings
have desired to see the things that you see and
have not seen them; and to hear the things that
you hear and have not heard them. And behold, s
certain lawyer stood up, tempting him, and saying:
Master, what must I do to possess eternal life?
But he ssid to him:What is written in the law?
How readest thou? He answering said: Thou shalt
love the Lord thy God with thy whole heart and
with thy whole scul and with s8ll thy strength and
with all thy mind; and thy nelghbour as thyself,
And he said to him: Thou hast answered right.
This do; and thou shalt live. Put he, willing to
justify himself, said to Jesus: And who 1s my
neighbour? And Jesus, answering, saiu: etcC...

The next relationship, that between the Samaritan

and the Incarnation-Passion themes, requires the

identification of the Samaritan as Christ, which Langland

doeg in numerous passages.ll Here sgain, the poet seems to

echo patristic interpretations,such as that of Ambrose

who likens the Samaritan and his journey down the road to

Christ and his descent to earth:"Hic ergo Samaritanus des-

11 See below for discusslon of the Samaritan's

veiled references to Hlis Passion, defeat of Satan and
Resurrection (Passus XVII, lines 109-123). See also Passus

XVIII line 10, where
"One semblable to the Samaritan.”

is

Will says of the Christ-Knight that he

29
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cendens gquis est? Scillcet: Qui descendit de caelo, et qui

ascendit in cseluom, Filius hominis qui est in caelo (Joan,

111, 13)?"12 But the liturgy shares exactly the same views;
most homilies and commentaries for this Sundey use words
like "scilicet Christus™ or "id est Christus" when referring
to the Samaritan.l>
Langland sows the seeds of the themes themselves
in lines 106-108 of Passus XVII. when he alludes to Christ's
body in connection with the Samaritan's horse and to Satan's
ultimate defeat by Christ:
For he seigh me, that am Samaritan. suwen Feith
and hils felaw
On my caple that hatte Caro. (of mankynde I toke it)
He was vnhardy, that harlot. and hudde hym in
inferno.
Again the Pathers appesr as the likeliest source for such

an image. Bede, for example, speaks of the Samaritan's

steed as Christ's body, on which He bore the weight of man's

sins on the cross: "Jumentum ejus est caro, in qua ad

12 Expositio Evangelil secundum Lucam, Lib. ViI,
745 PL, 15, 1718; see also Bede, In Lucae, Lib. III, cap. X,

PL, 92, Lé9.

13 See, for example, Durand, Rationale,Lib. 6,
cap. 12 . 639; Rupert, De Divinis Officilis,Lib., XII, cap .
XI%I' Pg: E?O, 3é1, etc. All the commentators and homilists
quot;d in this chapter have this in one form or another.
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nos venire dignatus est.... In guo saucium imposult, quia
peccata nostra ipse portavit inh corpore suo super lignum.“lu
We find, however, that such interpretations have become an
inextricable part of the liturgy; passages in the homiletic

manual of Smaragdus, the Collectiones,and in Rupert's

commentary closely parallel the words of Bede:

Jumentum ejus est caro, in gqua ad nos wvenire
dignatus est, in quo saucium imposuit, qui pecca-
ta nostra portavit in corpore suo super lignume...
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...t ilmponens super jumentum suum, id est in cor-
pore suo, peccata nostra perferegs super lignum,

ad stabulum Ecclesiae perduxit.l

But the liturgy contributes more than these simple parallels.
First, the Incarnation theme 1s linked solidly to the
Samaritan Gospel because of the structure of the Mass for

the thirteenth Sunday after Pentecost.Along with the

Samaritan Gospel, this Mass makes use of the following

communion chant drawn from Wisdom, 16,20: "Panem de caslo

1l Expositio in Lucae Evangelium, Lib. IIl, cap.
X: PL, 92, L69; see also Augustine, Quaestionum Evangeliorum,

L.b., II, Quest. XIXs PL, 35, 1340; Ambrose, Expositio
Evangelii secundum Lucam, Lib. VII, 74, PL, 15, 1719.

15 pL, 102, 4L47-448 and 170, 322; see also Werner
of St. Blaise, Deflorationes, PL, 157, 119; Sicard of Cremo-
na, Mitrale, PL, 213, 396; Honorius Augustodunensis, Specu-
lum Ecclesiale, PL, 172, 1060.
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dedisti nobils, Domine: habentem omne delectamentum et om-
nem saporem suavitatis."l6 Bread was one of the commonest
symbols of the Incarnation on the suthority of John 6, 33
and 35:"For the bread of God is that which cometh down from
heaven and giveth life to the world....I am the bread of
Life."17 To & liturgical commentator like Guillaume Durand
this chant naturelly enough calls the Incarnation to mind
since this mystery made the "bread of angels" into the "bread
of man": "Quomodo autem sasnavit illum coecum, patet quia
per panem angelorum, qui factus est panis hominum, idest
per Filium Dei incarnatum, et ideo sequitur in communione:
Panem..."18 In the case of the Passion theme Langland

makes full use of the image of a battle between Christ and
Satan, an image widely employed in Holy Week and Easter

liturgy. Will tells us. in line 51. that the Samaritan

16 See note 5 above for service book sources.

17 Since the bread referred to here is the manna
of the desert as the biblical céntext of the passage shows,
a more pertinent comment is made by Peter Lombard (d4.1164),
who explains manna in terms of the Living Bread which
descended from heaven:"Quid est manna? Panis vivus qui de
caelo descendit." (Collectanea in omnes D. Pauli Apostoli
Epistolas.In Epistolam I ad Corinthios,cap. X, PL, 191,
1618.

18 pRationale, Lib. VI, cap. 127, p. 639.
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rides to & "joust" in Jerusalem. The Samaritan acknowledges
this in line 74 and then in lines 109-112 goes on to
describe the battle that will soon take place:

Ac ar this day thre dayes. I dar vndertaken,
That he worth fettred, that feloune. fast with
cheynes,
And neure eft greue grome. that goth this ilke
gate;
0 mors, ero mors tua, etc.

The next chapter will deal at length with Langlandt!s Passion-
battle image but the following passage from the Easter

Sequence Victimae Pascall, describing Christt's encounter

with Satan as a duel between Life and Death, affords an
excellent proof of its liturgical nature:"Mors et vita

duello conflixere mirando:/dux vitae mortuus/regnat vivus.'"19
Furthermore Langland's "0 mors, ero mors tua" from the
passage just quoted is taken from Osee 13,1ll}, used by the
liturgy as the first Rotiphon for Lauds on Holy Saturday.zo
In brief, then, because of its liturgical

agsociations found in the texts of the Mass for the

thirteenth Sunday after Pentecost and in liturgical homilies

19 See Sarum Missel, p. 141; York Mlssal,I, 129.

20 See Sarum Breviary, I, dccci; S.W. Lawley, ed.,
Breviarum ad usum insignls ecclesise eboracensis (Surtees
Soclety, 1880-1882), vol. I, p. j02. (Hereafter, York

Breviary).
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and commentaries for the same Sunday, the Samariten episode
is locked solidly into place between the Abraham-Faith,
Law-Hope figures and the Incarnation-Passion motifs which
precede and follow it in Langland's poem.

If the liturgy plays an important part in fixing
the posltion of the Samaritan episode and related elements
within the poem, it also furnishes Langland with a number
of elements within the episode itself, not found in the
Vulgate.

The first of these appears whenh the Samaritan
begins to ride off, after treating the wounded man, Will
tells us. in lines 78-85. that Faith, Hope and he,all ran
after the Samaritan, ana that he begged to become the
merciful stranger'!'s servant:

"For I may nou3t lette," quod that leode. and

lyarde he bistrydeth,

And raped hym to-Iherusalem-ward. the ri3te

waye to ryde.
Faith folweth after faste. and fonded to mete hym,
And Spes spaklich hym spedde. spede if he my3te,

To ouertake hym and talke to hym. a&ar theil to
toun come.

And whan I sey3 this, I solourned nou3te. but

shope me to reunne,
And suwed that Samaritan. that was so ful of pite,
And graunted hym to ben his grome....

The Collect read on the thirteenth Sunday after Pentecost,

after mentioning the "serving of God", prays that we may

be permitted to "run after the object of His promises"
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thereby paralleling Will's request and the running of all
three after the Samaritan:"Omnipo