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ABSTRACT

In Chelsea Quebec, four cemeteries date from the early decades of its settlement in the
1820s. Three are burial sites for Protestants and one is a Roman Catholic cemetery. These
exemplify different kinds of burial sites which developed in frontier settlements: the family
plot, a private burial area, a communal burial area and a church-organized site.

As institutions, the cemeteries in Chelsea appear to be models or types common to
stages of pioneer settlement. Most studies of nineteenth-century cemeteries and social values
associated with death, dying and burial during that time have emphasized church-run sites and
urban areas, where city cemetery reforms were prompted by overcrowding and public health
concems. Yet most Canadians—and North Americans—lived in rural areas during this period.

In this rural municipality located within a twenty-minute drive from the cities of Ottawa
and Hull, the slower rate of community growth and actions to preserve two of its cemeteries as
historic sites have presented an opportunity to assess their present status and to research their
history. Starting with the cemeteries and their monuments as a primary source, and referring
to land grants, church and municipal records, census, newspaper and local people, a rich
resource of information has helped to flesh out the story of these grave sites and those buried
there.

As one of the early unplanned needs in a new community, the first graves were soon
followed by others, and cemetery sites were developed by families and community groups. This
study traces the organization of cemeteries in Chelsea during its pioneer period, how they
continued and changed over time, and their late-twentieth-century roles. It also looks at the
relationship between Chelsea’s communities of the dead and the living, and the information
communicated about the dead as individuals within this community.

While the dead were mourned as individuals, their monuments interpreted their lives
in terms of the people, and sometimes the places, with which they had been associated. Age
and death date were important in nineteenth-century Chelsea, while cause of death was rarely
mentioned on its monuments, and only in the late twentieth century does the occasional
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gravestone here convey information about occupation, interests, or life experiences. During the
nineteenth century, Chelsea’s cemeteries were informally-organized and family-led. In the

twentieth century, those that remained established links with other formally-organized
community institutions and continued as either active “living” cemeteries or historic sites.
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1. INTRODUCTION

In a small community cemetery in Chelsea, Quebec stands a fine grey sandstone grave
monument whose beautifully chiselled inscription “in memory of* Thomas Wright informs the
reader of his death on September 18, 1801. The son of Thomas and Elizabeth Wright, he was
born on June 13, 1759. Beyond this brief biography on his monument, tantalizingly little is
known about Wright himself and the circumstances of his life and death. While the Wright
name is recalled for founding Hull Township, it is Philemon, two years junior to Thomas, who
took the lead in this activity, and Philemon’s grave monument in St. James’ Cemetery in Hull
proclaims him as “The Pioneer Settler of the Ottawa Valley.” Thomas Wright's stone is silent
about his role in founding that earliest settlement, where he survived only eighteen months after
arriving in March of 1800.

For thousands of years humans have made monuments and memorials intended to
commemorate or recall to mind an event or person. The urge to leave enduring, visible
reminders for all to view has stimulated the creation of objects as diverse as heroic statues and
claborate tombs, simple civic plaques and grave markers. In keeping with Christian tradition,
the Europeans who colonized North America buried their dead, and when possible, marked the
individual graves. As the first death and burial in a new place was followed by others, the new
community began to organize a collection of graves and their markers. In small towns and rural
centres across Canada, burial places often provide the earliest monuments to the people and
period of early settlement. Organized in plots and cemeteries, graves and their markers were
among the earliest unplanned necessities of North American pioneer communities, and remain
as a kind of historic community of their own.

Within Chelsea, Thomas Wright's grave monument and its preservation in an early
cemetery suggest that these are historic resources of information dating to the beginning of this
community’s settlement. While a few buildings from the latter part of the nineteenth century
survive in the nearby village, Wright’s gravestone stands with dozens of others whose
chronology ranges from its early decades into the twentieth century. The other cemeteries in
the community also have nineteenth century origins. A short distance down the road is a
churchyard whose history goes back to the 1840s, and within walking distance is another
cemetery established in Victorian times. A few miles further away stands a small private burial
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area, the only one of its kind remaining within the present-day municipal limits, also dating to
the previous century. These four sites differ from each other in terms of organization, size and
connection with the community. Chelsea’s cemeteries appear to be types or models of specific
kinds of organization, and their diversity provokes questions about how and why different types
of cemeteries were established in Chelsea’s pioneer period, and how they functioned within the
community.

[f burial sites are among the first needs in newly-settled areas, those writing about pioneer
society might be expected to describe and comment on this aspect of social organization. A
century has passed since Frederick Jackson Turner noted the importance of the frontier in
understanding North American society.'! If his theories of the frontier’s effect in shaping
established American society and culture were not sustained by later factual analysis, his vision
of the pioneer spirit remains to some extent as mythical fact. a kind of folk legend explaining
American individualism and nationalism. And countless twentieth-century settlement and
migration studies since Tumner have viewed the settlement experience not only in terms of
cultural adaptation and characteristics of the former or “old” societies from which settlers had
come, but in terms of the influence and human interaction and activities of new communities.
As a theme in North American history, studies of the social structure of new settlements have
concerned themselves with institutional developments in such spheres such as education,
religion or medicine—in short, with organization of the living rather than the dead. To the
extent that organization of cemeteries became a concemn of such formally-established bodies
as town councils or churches, their development often appears as part of the history of such
institutions, rather than as types of institution themselves.

It has been seventy years since Harriette Merrifield Forbes’ interest in New England

gravestones and their images led to her 1927 book, Gravestones of Early New England and the
Men Whe Made Them, 1653-1800. Subsequently, interest in cemetery organization and grave

markers has engaged professionals as diverse as genealogists, anthropologists, archaeologists,

'Frederick Jackson Tumer, “The Significance of the Frontier in American History,”
publ. in State Historical Society of Wisconsin Proceedings. (Madison, Wis., 1893).

*Harriette Merrifield Forbes,

Made Them, 1653-1800, (New York: Da Capo Press, 1967 unabridged reprint of 1927
edition).
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architects, geographers and sociologists and well as historians. The literature on cemeteries
ranges from specific works about grave monuments, motifs and epitaphs to more general works
linking death custom and social values. Studies of cemetery custom in Britain and Europe from
carly Christian times into the nineteenth century have emphasized their linkage with churches
and accordingly focused on towns and larger population centres where the churches were
located. North American studies have emphasized one region, the New England seaboard, and
urban rather than rural sites. Chronologically, New England studies have been concerned with
the seventeenth- and early eighteenth-century colonial period, while most urban studies have
addressed the nineteenth century after the 1830s, or developments in the twentieth century.
Sometimes earlier cemetery orgasiization is described in more or less detail in studies of social
change, such as Gerald Pocius’ article on the religious takeover of Newfoundland’s community
cemeteries, or Roger Hall and Bruce Bowden’s look at Ontario cemetery organization from the
1870s into the first half of the twentieth century.* Although David Charles Sloane’s Last Great
Necessity focuses on nineteenth- and twentieth-century developments in urban American
cemeteries, he begins with a review of earlier American burial customs including frontier
graves and domestic homestead graveyards found in the countryside, as well as churchyards
located next to a church (in non-urban or urban areas).* But the nineteenth century witnessed
a kind of social revolution in urban cemeteries, and interest in these new-style burial grounds,
known as “rural” or “garden” cemeteries, has dominated recent writing about burial sites and
practices. The “rural cemetery” movement was common to North America, Britain and France,
and numerous authors provide insight about growing social concerns and urban problems in
various cities and different countries. Canadian cemetery studies, of sites as diverse as
Cataraqui near Kingston and Hope Bay in Victoria, have traced the rise of specific “rural
cemeteries” and the later “memorial gardens” responding to developing cities. The nineteenth-
century burial customs in the countryside and rural North America seem to have been examined
more as a backdrop or transition point for later urban and élite cemetery developments, rather
than as important in their own time and way.

’Gerald L. Pocius, “The Transformation of the Traditional Newfoundland Cemetery:

Institutionalizing the Secular Dead,” Material History Bulletin, 23 (1986), 25-34; Roger
Hall and Bruce Bowden, “Beautifying the Boneyard: The Changing Image of the Cemetery

in Nineteenth-Century Ontario,” Matenal History Bulletin, 23 (1986), 13-24.

*David Sloane, The Last Great Necessity, (Baltimore: The Johns Hopkins University
Press, 1991), 4; 13-25.
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Local interest in Chelsea’s cemeteries has emphasized genealogical recording or focused
narrowly on one cemetery and a single theoretical model. Since the 1970s, Chelsea-based
Patrick M. O. Evans has alone or with others recorded names, dates, family data and some other
descriptive information about the tombstones and their organization in Chelsea’s cemeteries
and provided some of their history in a book, A Tale of Two Chelseas.® In the 1980s Michael
Newton, a historian employed by the National Capital Commission, prepared an article about
two Gatineau-area landmarks, Wakefield’s Maclaren and Old Chelsea’s Protestant cemeteries. ¢
Rather than comparing these burial places with other cemeteries serving rural populations in
the countryside, Newton referred to writings about urban “garden™ cemeteries and “ancient
New England burial grounds,” with the perhaps inevitable result that he emphasized what he
perceived to be these origins. Neither Evans nor Newton set out to study all of Chelsea’s
cemeteries, or tried to address their institutional roles within the community.

The development and activity of Chelsea’s cemeteries throughout the nineteenth century,
and their presence in the twentieth century indicate that they have continued to have community
roles throughout this time. While their foundation and history have been interpreted in different
ways, their preservation has also met a variety of challenges. By 1961, the cemetery containing
Wright's monument was in such “a state of very bad repair” that a prominent Ottawan with a
summer cottage in Chelsea wrote to the National Capital Commission suggesting the creation
of ““a kind of imaginative memorial” by setting its tombstones into brick walls enclosing a small
garden.” The NCC discussed this proposal on January 5, 1962 and noted that “‘a tomb stone
dating to 1801, marking the grave of Thomas Wright, brother of Philémon Wright, in this
cemetery should be preserved, as Mr. Wright was the first death which occurred in the UEL

* Patrick M. O. Evans, A Tale of Two Chelseas (Ottawa: Les Editions J. Oscar
Lemieux, 1988). Evans’ numerous cemetery listings have been published by the Ottawa
Branch of the Ontario Genealogical Society.

*Michael Newton,

The Maclaren Cemetery, Wakefield. and the Old Chelsea
Protestant Burial Ground, Quebec, (Ottawa: National Capital Commission, [1980s])).

"National Capital Commission (NCC) files. Letter dated December 12, 1961 to Lt-
General S. F. Clark, Chairman, NCC, from John Starnes (who was then Acting Assistant
Under Secretary of State for External Affairs, although the letter was sent as a private
citizen). Starnes at that time had a home in Chelsea.
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colony.” No further written records explain the NCC’s actions in relation to this site until a
1973 memorandum, which showed that by then the Commission had acquired property on three
sides of the cemetery, and in the interest of preserving what it recognized as a historic cemetery
it had begun cutting the grass in it “at least three times during the season.”® According to this
same document, the NCC also believed that this cemetery was the oldest in the Wright colony.
It seems that the concern over Wright’s monument came at the “right” time to elicit
sympathetic civic interest in preservation of this Chelsea cemetery without extensive renovation
and change.

Chelsea’s cemeteries provide both an opportunity and a challenge to explore their role
within the community from pioneer times to the present. Its different types of preserved
cemeteries are a historic resource, offering a microcosm in which to study the relation between
cemetery custom and the developing settlement. The particulars of Thomas Wright which
piqued investigation about cemetery formation and incidentally helped ensure the preservation
of the Old Chelsea site lead to more general topics of inquiry: How were cemeteries organized
in this pioneer community? How did they continue and change over time, and what roles do
they have today? What can be learned now about the relationships between Chelsea’s
communities of the dead and the living? What do Chelsea’s cemeteries communicate about the
dead as individuals within this community?

This paper proposes that Chelsea’s pioneer cemeteries, as well as meeting a practical need
for the living community by providing burial space for the dead, were important in meeting the
social needs of family and community. As institutions they offered continuity between the
communities of the living and the dead. While individuals were moumed, their lives were
interpreted in terms of the people and places with which they had been associated, providing

*NCC files, Memorandum Re: Cemetery at Old Chelsea dated January 16, 1962,
addressed to Peter Aykroyd, Director, Information & Historical Division, NCC, from R. E.
Edey, Superintendent, Gatineau Park. (“UEL”refers to United Empire Loyalists. Although
the Wright colony was founded by Americans who swore oaths of allegiance to the British
Crown in order to take up land in Canada, both Thomas and Philemon Wright and possibly
others, had served with the American forces during the War of Independence.)

’Ibid., Memorandum Re: Historical Sites in Gatineau Park dated August 8, 1973, to
A.R. Ede, Director Parks and Grounds, from R. E. Edey, Superintendent of Parks.

“Ibid.
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a sense of continuity for new settlers and also for later descendants. In the latter twentieth
century, more personal qualities of the dead were also occasionally commemorated on
monuments in Chelsea’s cemetenes. Informal organization which had successfully established
and maintained Chelsea’s nineteenth-century cemeteries was unable to meet their twentieth-
century needs for additional space, plot management and care. In the twentieth century, the
cemeteries that remained established links with other formally-organized community
institutions and continued as either active “living” cemeteries or historic sites.

1.1 Approach and sources

Society functions through its institutions, through people working together for common
causes. From the initial burial to creation of sites where groups of community dead could be
buried, Chelsea’s people began establishing burial places within the first decades of the
settlement. This study looks at the roles of Chelsea’s cemeteries, from their pioneer period to
the present, in terms of their social organization as practical institutions for disposal of the
dead, and as informal and formal institutions expressing notions about individuals and their
place in the community. Beginning in 1800, it places particular emphasis on the pioneer period
and the nineteenth century, but includes developments and changes in the twentieth century.
The approach is chronological, starting with a chapter on Chelsea’s settlement and burial
custom at the outset of the nineteenth century. Next, the development of Chelsea’s cemeteries
during that century is traced by examining its four types of cemeteries, reviewing in detail all
those which remain within the municipal boundaries of today’s Chelsea, and referring to others
which at one time were included within its geographic limits. A chapter on the twentieth
century addresses their contemporary roles as active burial sites and historical institutions
within the community, and is followed by a concluding summary. The discussion follows two
main themes: the origin and development of cemeteries, including their site characteristics,
number of burials and period of use; and the information they provide about the community of
the dead and their link with the living, based on data on tombstones and from other sources
pertaining to those buried in these cemeteries.

In addition to the secondary sources already mentioned, numerous references dealing with
settlement history and death, burial and cemetery custom provided valuable information and
have been listed in the attached section dealing with sources consulted. Throughout the
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following pages, many of them are discussed in the context of observations about Chelsea’s
cemeteries. The cemetery sites themselves were important primary sources. Visits to the
locations of Chelsea’s current and past cemeteries offered the opportunity to observe and
describe their locations in relation to current landmarks, measure and draw site plans, and
transcribe monument information. There are surprisingly few official records, for a variety of
reasons. There are no plans going back to their beginnings, or even to the nineteenth century,
for any of Chelsea’s cemeteries, and only one has an official twentieth-century site plan. Land
transaction records prior to 1900 held in the Hull Court House were destroyed in the Hull fire
of 1900. The same conflagration also destroyed most notarial copies, although some
abbreviated records, called Memorials, were recreated afier that date to support later land
dealings. For early land transactions during the settlement period, the Lower Canada land
papers held by the National Archives of Canada contain records of land petitions and grants.
The amount of detail in them varies, from names of petitioners and the lots they sought or
received, to census-type information including ethnic origin, crops, and buildings. Also in
Canada’s National Archives are the Wright Papers, an eclectic collection of materials kept by
Philemon Wright and his relatives. These cover a period of some fifty years and include
business record books maintained by Philemon and others, census and production information
about the Hull settlement, together with personal correspondence, legal papers and family
records. They give a good overall sense of the early days of the Hull settlement, including some
information about Chelsea. Other original sources have included the Farmer Papers, burial
records and registers of the various religious denominations and census records for
Hull/Chelsea. Unfortunately, some of the earliest Protestant and Roman Catholic registers have
been lost, and others are only partly legible on microfilm. The personal census material is
available for 1825, 1842, 1851, and decennially after this until 1901, although parts of the 1881
microfilm for this region are very faint and indistinct. Canadian, provincial, municipal, school,
historical society, religious and cemetery archives all contributed some information about
Chelsea’s people and past. Ottawa newspapers, microfilmed and available at the National
Archives of Canada, provided obituary and some death and accident reports. Importantly,
numerous descendants of Chelsea’s settlers and later inhabitants offered first-person
information, as did professional monument makers who had provided some of Chelsea’s
tombstones, a conservation architect who had been consulted about their repair and
preservation, and a geologist who identified the material of Thomas Wright’s and other
monuments.



1.2 Terminology

While cemetery terminology uses current language, some words are more commonly used
than others, and certain terms have been used in specific ways by others writing on this topic.
For ease of reference, a series of brief definitions therefore follows.

Bunal refers to the act of burying, especially of a dead body, while a grave is an
excavation to receive a corpse, or the mound or monument over it. Another means of disposal
of a dead body is by cremation, in which the corpse is consumed by fire and reduced to a
package of ashes. The term churchyard refers to the enclosed ground in which a church stands,
especially used for burials.'' In the Anglican and Roman Catholic rituals for gopsecration of
a cemetery, its marked boundaries are blessed; they may also be symbolically sprinkled with
holy water, after which it is considered to be part of the sacred ground of the church.®
Similarly, other Protestant denominations may define their buildings, grounds and cemeteries
as sacred spaces.

Several terms refer to aspects of marking a burial place. While a monument refers
generally to anything enduring that serves to commemorate or make celebrated, such as a
structure or building, it is also used specifically to refer to a stone or other structure placed on
a grave or in church in memory of the dead. The term grave marker is used as a generic term
to refer to a memorial stone or other item to mark the place. This may also be made of wood,
metal or other materials, and placed flat on the ground or upright. More specifically, the term

grave monument refers to an upright marker in a cemetery.

While the terms grave yard, burial ground and cemetery are used interchangeably by
some authors, others make distinctions among them. The terms burial ground, meaning a place
for burials, and grave yard, a place for graves, are less commonly used today than the word
cemetery, which is generally used in exactly the same sense. However, many of those writing

""These and subsequent definitions, unless otherwise mentioned, are taken from The

Concise Oxford Dictionary, Sixth edition, (Oxford: Clarendon Press, 1976).

2Information provided by Michel Theriault, Professor of Canon Law, (interview,
October 15, 1998) and John Gibaut, Director, Anglican Studies Program (interview
November 12, 1998), both at Saint Paul University, Ottawa.
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about burial places limit the term cemetery to mean “a place for burials other than a
churchyard.”" Chris Brooks, for example, used the term cemetery to mean a planned permanent
resting place for the dead which was unattached to any parish."* Others have emphasized its
derivation from the Greek koimeterion, meaning “sleeping place,” and its connotation of
permanence in contrast to the temporary resting places offered in some churchyards. On the
other hand, Philippe Ariés’ discussion of the French terms cimetiére and aitre made it clear that
both referred to church precincts in that country. '* This work on Chelsea’s cemeteries uses the
term generically to mean any burial place, whether secular or churchyard, permanent or

temporary.

“This is also the definition provided by the Oxford Dictionary.

“Chris Books, Mortal Remains, (The Victorian Society, London: Wheaton
Publishers Ltd., 1989), 8.

“Philippe Ariés, Western Attitudes Towards Death, translated by Patricia M.

Ranum, (Baltimore: The Johns Hopkins University Press, 1974), 18,19.
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2. CONTEXT

At the tumn of the nineteenth century, North American frontier areas attracted a young
and vigorous segment of the population. Americans expanded settlement to the west and north;
Canadians developed westem and southern lands which had not previously been settled. When
Thomas Wright planned his move to Canada, he may even have thought that his final resting
place would be in the land he was about to pioneer, but it is unlikely that he or any of his
companions anticipated early deaths there. New settlers in Chelsea shared a sense of what was
needed to get on with life, and some general ideas about treatment of the dead. In that period,
children were vulnerable to ailments for which there were then no cures. Babies and their
mothers died during childbirth; diseases and accidents cut off the lives of adults in the prime
of life. Even if medical practitioners had been available, pioneer life had to deal with death.
New settlements soon established burial places.

2.1 Chelsea’s Settlement

The latter part of the eighteenth century was a time of upheaval in North America. New
France became Biritish territory after 1759, and British North America was soon divided again
after 1776 when the Continental Congress signed the Declaration of Independence and the
ensuing Revolutionary War confirmed the separation of the American colonies from British
rule. Along with political reorganization came population changes. Along the American
eastern seaboard, population growth in settlements begun a century earlier prompted expansion
to the west and north into Vermont, New Hampshire and the northern part of New York State
during the last quarter of the century. '® American land in these areas was offered to “leaders and
associates” who developed settlement plans and often returned a quick profit to ambitious land
assemblers who never themselves resided in the new areas. Canadian settlement, contained
under the French régime to lands along the St. Lawrence plus a few tributary rivers such as the
Richelieu and St. Maurice and anchored by Quebec City and Montreal as developed urban
centres, was also opened up under the British who matched the American land offer with a
similar one. On February 7, 1792, a Canadian proclamation circulated throughout the New

* Vermont declared itself an independent republic as “New Connecticut”in 1777,
and became the fourteenth state within the American Union in 1791.
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England States and Canada invited leaders and associates to apply for land in Upper and Lower
Canada. The Canadian offer required an exact survey at the expense of the government and
grantee as well as an oath of loyalty for those entering from the United States. Settlers were
to be in a position to cultivate and improve their land, with individual grants limited to 200
acres, and two sevenths of the land reserved for clergy and the Crown.'” Most of these grants
were townships, typically ten miles square.

Two Wright brothers living near Woburn, a Massachusetts agricultural town north-east
of Boston, were among those attracted by the land offered in Canada. Philemon, the younger
of the two, travelled to Canada in 1796 and began the application process as a leader requesting
a grant. The arrangements were finally made and a core group of five families, including
Philemon’s wife and six children and Thomas’ wife and seven children arrived in Hull
Township, Lower Canada, in 1800." This was the first developed area in what is now the
Ottawa-Hull region, and its surveyed plan shows ruler-straight divisions into 200-acre lots,
without regard for the Gatineau River which bisects it diagonally from south-east to north-west.
Its 16 ranges run from the Ottawa River on the south to Wakefield Township on the north, with
28 lots numbered from east to west between Templeton and Eardley. Land in the first several
ranges is level and the soil loamy, but then its elevation and contours change, and some of the
later settlers found that their farmland was located on Precambrian bedrock, in places exposed
or scarcely earth-covered, in others with soil pockets providing agricultural potential. Myriad
lakes and streams watered the region.

As with most leader and associate settlements, Philemon received back the lion’s share
of the 1,200- acre grants awarded to his each of his associates, whose lots extended around the

""Norman Macdonald, Canada 1763-1841 Immigration and Settlement; the

1ons, (London, New York, Toronto: Longmans,
Green and Co., 1939), 75-78.

' Bruce S. Elliott, “ “The Famous Township of Hull’: Image and Aspirations of a
Pioneer Quebec Community,” Histoire sociale/Social History 12 no.24 (Nov 1979), 342.
According to Philemon’s report of 11 March 1800 (NAC: RG1 L3L, Vol 7, 97168) the
original group consisted of 27 settlers; Elliott notes that the first settlement included thirty-
three labouring men from different parts of Massachusetts, some of whom would have
followed the original party. Information about family composition is from Patrick M. O.
Evans, The Wrights, (Ottawa: National Capital Commission, revised edition, 1978), tables
16 and 33.
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site of the first village near the confluence of the Gatineau River with the Ottawa. But he did
not sell out and move on, and remained as a motivating force in Hull Township, successfully
promoting settlement, with the aim of building an agricultural community.”® Philemon
Wright’s certificate as “agent” empowered him to grant two hundred-acre lots to “any
respectable person under restrictions to clear and cultivate 20 acres (or such other quantity as
may be directed) within the period of 3 years, to keep on the same lands 50£ worth of neat
cattle ... build a good house and barn ... (and) reside on the same during the three years.” * In
1814 the rules for obtaining land changed, so less stringent settlement duties were required and
prospective settlers were located by agents who provided a “location ticket” for each 200-acre
lot; after 1826 the rules changed once more, and land was now to be purchased. During four
decades the Township gradually filled up, and activity centres in the area that later became
Chelsea Municipality developed around stopping points at roads leading northward.

Joseph Bouchette, provincial land surveyor, reported on May 20, 1824 that 32,000 acres
in the Township of Hull, from the 6" to the 13" ranges were vacant and grantable.?
Bouchette’s notes show that he took a road westward between Ranges 7 and 8, and suggested
that “it might be expedient to appropriate Lot no. 14 for a village, as being at the forks of two
roads, having a saw-mill hard by, and a tolerable cultivated farm in its vicinity.” Philemon
Wright had recently reported to Bouchette on the progress of twenty settlers and their families
located on 2,100 acres from this lower limit up to the 11* Range.” The mill noted by

* Elliott, “The Famous Township of Hull,” 348. The eventual number of associates
was nine at the time his application was granted. The associates typically retained 200 acres
each, with the leader gaining 1000.

**NAC, Lower Canada land papers RG1 L3L reel C-2570, Vol 208, folio 97356.

' Sir C. P. Lucas, ed., ’

Lord Dul R he Affairs of British Nort
America, (Oxford, Clarendon Press, 1912), 44. Macdonald (Canada Immigration and
Settlement), 347 notes that free land grants continued to be made to satisfy previous pledges

in Upper and Lower Canada down to 1837, when a new Act was promulgated.

ZBouchette, Joseph,

the province of Lower Canada, (Quebec: T. Cary, 1825), Appendix C.

®NAC. Lower Canada land, RG1 L3L, Reel C-2515, Vol 57 (Nov. 7, 1822) folios
2902-5. All but one had received an initial 100 acres; Wright recommended that each be
awarded “a full lot” of 200 acres.
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Bouchette was an enterprise of Thomas Brigham, an American from Chelsea, Vermont, nephew
to Thomas Wright and son-in-law of Philemon, who reported that Brigham also planned
“setting his flour mill agoing as quick as possible.”* Bouchette’s assessment of the natural
advantages and infrastructure to support a village site was translated into action by Brigham and
others who followed his impetus. Soon the anticipated grist mill, along with a blacksmith,
various shops, hotels and taverns formed the nucleus of a relatively self-sufficient community
centred around an area where several roads crossed, at the junction of the 8" and 9" Ranges
and Lots 14 and 15. The village esteblished there was first named Chelsea, but it later became
Upper Chelsea and then Old Chelsea

when another site about a mile further Figure |
. ip., 1848 copv 'is orjgi (NMC-16449)
east along the same range line —~
developed as (New) Chelsea. Between Al
~ e o Tl
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and Philemon’s report on this group of
settlers also lists the countries from
which they had emigrated. Of the 40
families, 15 came from Ireland, 11
from England and | from Germany
along with | from Lower Canada and
12 from the United States.**

Settlement of the Chelsea
sector of Hull Township continued

northward and encompassed most of
the accessible land by the end of the
1820s. Emigrants from the British
Isles seeking opportunities in the New
World joined Americans who left its
populated areas and depleted lands to start businesses or farm new land, some of them kin and

* Ibid.

®Ibid., Vol 88, 43756. Again, Wright recommended doubling the 100 acres allotted
to each settler.
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friends of that first small group of settlers. Tiberius Wright, son of Philemon and nephew of
Thomas, made a trip to England in 1816 and arrangcd for a number of men to come and work
in the settlement.® In 1834 the Farmers, a well-off English family who had brought with them
stock, supplies, and servants, were persuaded by Tiberius to purchase a site in Hull Township
from him. The Rideau Canal project, in addition to its military employees, attracted
stonemasons and labourers from the British Isles, and some of these then settled in the Chelsea
area. The initially-Protestant Hull settlement gained Roman Catholics, mainly from Ireland,
following the canal project and when Irish emigration increased before and during the famine
years in that country. Francophones from Lower Canada were soon attracted to work as
harvesters and in the timber industry, and then in the mills and enterprises which followed.
Hamlets developed at road stopping points or industrial locations en route north: Ironside,
Kirk’s Ferry, Cascades and Farm Point on the west side of the river and Cantley on the east.

By the mid-nineteenth century, Chelsea had developed industries based on its timber,
waterpower and mineral resources. These supplied British and American markets, and a few
merchants supplied and supported a small local economy. As its mills and mines declined
towards the end of that century, tourism began to provide another opportunity for the centres
of local business and an additional source of cash income to Chelsea’s farmers. A railroad in
the 1880s helped push settlement through to points north and brought cottagers and recreational
visitors along with further development. However, Chelsea remained a farm-centred rural
community until the latter half of the twentieth century, when its proximity to Ottawa-Hull led
to an increasing role as a dormitory community for those working in these cities.

Municipal boundaries and names changed over time. Sections of Hull Township
became municipalities as the town of Hull received city status. In 1875 “The West Part of the
Township of Hull,” a sector comprising all of today’s Chelsea (as well as Cantley) received
municipal status, as did “The South Part” of the Township. West Hull’s territory at that time
had a southern boundary at the fourth Range of Hull, and included lands on both sides of the
Gatineau River. In 1889 East Hull, now the Municipality of Cantley, carved off the territory
east of the river, and over the years the boundaries of Hull nudged northwards, overtaking
chunks of Chelsea’s southern territory through a succession of incremental acquisitions.
Chelsea Municipality’s 1997 map shows a triangular territory whose long side runs from
Ranges 6 and 7 bordering Hull to the end of Range 16 in the north. At its northemn tip it is only

* He paid their passage, in return for which they were indentured for two years.
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five lots (24 to 28) in breadth, while the southern end runs from lot 7 to 28. Extending less than

10 miles from north to south, it averages about half that distance from east to west. Meech
Lake is within its limits, and a portion of its undeveloped land is reserved as part of Gatineau
Park. The municipal name Chelsea, adopted on April 28, 1990, reflects the dominance of the
two villages, Old Chelsea and Chelsea.

Figure 2
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2.2 Burial custom at the outset of the nineteenth century

Some pioneer settlements had townsite plans which even provided for graveyards.
Cooperstown, established in upper New York state in the late eighteenth century, included a
cemetery in its plan.”  Nineteenth-century maps of Hull Township simply show lot plans, or
the developing Wright’s Town (also known as Columbia Village, later Hull) with its roads,
bridges and building landmarks. Village diagrams of streets and features of Old Chelsea and
(New) Chelsea have been constructed after the fact in the twentieth century, to show some of
their features at earlier dates, but no pre-1881 town plans have been located. # in 1827 Thomas
Brigham was writing to Philemon Wright in Quebec City to “send us the plan of the vilage we
are often requested to show it but cannot.” Although both Wright’s Town and Chelsea had
general village sites identified by this date, it is likely that Brigham’s concem was with Chelsea,
the newest town area, in which he had a large personal stake. But even without formal plans
for town layouts or for burial places in them, the settlers who came had ideas about death
custom and bunial sites.

A long Christian tradition had fostered concern for both the dead body and its burial
place. While burial is not solely a Christian practice, at the turn of the nineteenth century it was
certainly the accepted way of dealing with the dead throughout Europe and among the
Europeans who had colonized North America. As a practical step, it disposed of the body, and
marking the site prevented accidentally disinterring the remains. Cremation as an alternative
to burial only began to appeal to the British toward the end of the nineteenth century, and to

*7 Alan Taylor,

Early American Republic, (New York: Vantage Books, 1996), 201.

** For recreated plans showing some early landmarks, see Evans, Tale of Two
Chelseas, “Reference pages 74, 75, 76.” The National Archives of Canada holds an 1881
map of Hull Township (NMC 118930-3) with insets of parts of Chelsea and Old Chelsea.
However, the Old Chelsea plan simply shows streets and lot subdivisions of lot 14 in Ranges
8 and 9, without identifying the cemetery on the lot, and also omits the other cemeteries in
Old Chelsea and Chelsea.

*NAC, Wright Papers, MG24 D8 Vol 16, letter 8 March 1827, 5567-8.
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Americans and Canadians later in the twentieth.”® But beyond the practicalities of disposal,
people express social values in the way they deal with the dead, and Christian tradition had
selected, incorporated and modified many pre-Christian Greek and Roman practices, which
placed the bodies of the dead in certain sites, and marked the resting places with memorials to
them as persons.

While the Greeks and Romans had chosen burial sites located away from habitations,
and the Roman Law of the Twelve Tables forbade burial within the city, the early Christians
began to associate more closely with their dead, venerating sites where Christian martyrs were
buried, building basilicas on their burial sites, and placing the dead within church precincts.*'
Proximity to the bones of a martyr was thought to attract their influence and intercessions for
those buried nearby, and the most influential and weaithiest sought to be buried nearest to the
holiest places within the church. The altar, then the apse and walls of the church building were
important sites for tombs, followed by the exterior grounds around the church. From the fifth
century onward, burial places came to be associated with church sites. Archaeological evidence
shows that in British and French towns during the 9*, 10" and 11® centuries Christian churches
and graveyards were normally laid out together.** Churches were now centrally-located, in the
midst of towns, and burial grounds for European Christians had become church-owned and
administered. Walls and other barriers surrounded the churches and churchyards which became
consecrated spaces after a bishop solemnly processed around the boundaries, expelling by
special prayers all evil influences which might disturb the living or the dead. ** Like other pagan

% Data on cremation in Britain from James Stevens Curl, The Victorian Celebration
of Death (Detroit: The Partridge Press, 1972), 162-7; in the United States less than 1% of
the dead were cremated in 1900 but by 1950 the figure had risen to about 3.8%, according to

Robert W. Habenstein and William M. Lamers, Funeral Customs the World Qver

(Milwaukee: Bulfin Printers, Inc., 1963), 753. A crematorium in Montreal received the
blessing of the Roman Catholic Church in 1902, according to Réal Brisson, La Mort au
Québec (Quebec: CELAT, Université Laval, 1988), 47.

*'Ariés, Western Attitudes toward Death, 15.

Julia Barrow, “Urban cemetery location in the high Middle Ages,” ch.in Steven

Bassett, ed., Death in Towns: Urban Responses to the Dying and the Dead, 100-1600, (New
York: St. Martin’s Press, 1992). Barrow notes that Jewish burial sites of the time were
generally extramural but close to the outskirts of towns.

3Curl, 28-9.
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customs which became Christianized, memonializing the life of the dead person continued, with
prayers added to biographical and genealogical information.

After the Reformation, when Roman Catholic and Protestant dogma about aspects of
death and the afterlife diverged, many general death customs remained common to both groups.
If Protestants did not expect a purgatory after death, and therefore did not need masses and
intercessions for their dead, the different Christian denominations continued to share beliefs
about the need for funeral services and proper burial. However, after the sixteenth century there
were rival religious groups with unequal status when it came to burial rights. In France, it was
the Roman Catholic church which held sway until the end of the eighteenth century, when the
Revolution removed cemeteries from church control and the state took over other church
property. In England, the Anglicans, as the established church, had a monopoly over parish
churchyard burials which also included an obligation to provide a full Anglican burial service
for any Dissenters to be buried there.™ As numbers of Dissenters increased in Britain, their
complaints led to various accommodations, such as permitting their ministers to conduct
funeral services standing just outside the parish churchyard.”® The idea of consecrating burial
ground was also repugnant to some Dissenters, and even if consecration was acceptable to
others, the unbaptised were excluded, so that Baptists who believed in adult baptism found their
children barred from the Anglican churchyards.”® Anglicans and Roman Catholics also
recognized only their own consecrated grounds as appropriate for burial of their parishioners.
As the eighteenth century drew to a close in Europe and Britain, most burials were in
religiously-controlled churchyard.

Across the Atlantic in British North America and the United States during this period,
churchyards also offered burial but they were not nearly as universal as in the old world.
Different living conditions prompted the Europeans who settied in North America to organize

¥ Brooks, 3.

%Julie Rugg, ch “The Origins and Progress of Cemeteries Established in Britain, in

Peter C. Jupp and Glennys Howarth, eds., The Changing Face of Death (Houndmills,
Basingstoke, Hampshire and London: Macmillan Press Ltd., 1997), 112.

*Clare Gittings, Death, Burial and the Individual in Early Modemn England, (London
and Sydney: Croom Helm, 1984), 82-84. Midwives in England were empowered to baptise
newboms, thus allowing them a “Christian bunal.”
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other bural places apart from churches. These sites were oriented either to family or
community activity, and centrally-located near a homestead or neighbourhood building or
crossroads. David Sloane reviewed different types of North American burial sites in the context
of a study of “rural” cemeteries and memorial gardens in the later nineteenth and twentieth
centuries. He described a progressive process from the earliest burials “by pioneers in
unorganized, isolated places,” to a “more formal honoring of the dead” as settlement grew
when a burial ground set on a family farm might also be used by neighbouring families, and
then, as churches were built, churchyards were established.*” The lack of clergy and churches
which had led settlers to make the funeral a community affair, symbolic of the settlement’s
continuation despite individual deaths, translated into the establishment of communal burial
grounds that were not associated with churches.” Larry Price, a geographer, was interested in
the reasons for the establishment of different types of buriat site, their average time-span or
duration of use, and reasons why their use was discontinued.® He observed burial places in
[linois which had been used from “pioneer times to the present” and found that the earliest
graves were undifferentiated plots situated along early trading routes or near the spot where
death occurred, often marked with uncarved stones. Next came small family plots located on
individual farms, and concurrently or slightly later, cemeteries located at focal points of rural
activity, such as at a road junction or near a church or school. * While Sloane was commenting
on general American burial custom up to about 1820, Price’s study of [llinois burials dealt with
a time span from 1860 to 1950.

In New England, family plots were less popular than in other parts of the United States,
as Puritans followed English custom and buried their dead around their meeting houses or
organized neighbourhood burial places." This practice went back to early colonial times and
the type of settlement along the New England seaboard, where it suited the establishment of

Sloane, 13.
*bid., 17.

¥Larry W. Price, “Some Results and Implications of a Cemetery Study,” The
Professional Geographer 28, no. 4 (July, 1966), 201-207. Price studied 214 sites in two

counties.

* Price also noted cemeteries founded still later on at the margins of population
centres, which grew rapidly during the twentieth century.

I Sloane, 15.
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village churchyards or municipal graveyards as early as the seventeenth and eighteenth
centuries.” It was also a custom suited to relatively homogeneous settlements where one
religious denomination prevailed. While Dissenters in Britain had met with difficulty in
avoiding Anglican Church control over their burials, in parts of New England they were the
majonty group, and accordingly established the burial sites. Even so, there were incidents such
as Sir Edmund Andros’ 1688 action to erect the King’s Chapel on part of Boston’s first burial
ground, and his conversion of this originally secular ground to a churchyard.* But the United
States had no single established church, although the early towns in parts of New England were
predominantly Puritan, and various states attracted settlements by one or another Christian
denomination such as Roman Catholics in Maryland and Quakers in Pennsylvania. Settlement
characteristics and population density clearly played an important role in the development of
American cemetery types. Perhaps most relevant to understanding the Chelsea settlement is
the observation by cultural geographer Wilbur Zelinsky that the American custom became “the
family plot and bucolic community graveyard” when settlement expanded inland.*

Like the United States, British North America at the end of the eighteenth century was
also religiously diverse and overwhelmingly rural. Although the Anglican Church was for a
period the established church in Canada and Newfoundland, here it had neither the ubiquity nor
the control that it exercised in England.** The Roman Catholic Church in Quebec province
remained powerful under British colonial rule, and Methodists, Presbyterians and Baptists had
important followings among the Protestants in English-speaking Quebec and the other
provinces.

Several observers described aspects of the nineteenth-century rural scene in
Newfoundland and various Canadian provinces. Beginning in the mid-eighteenth century and

* Wilbur Zelinsky, The Cultural Geography of the United States, rev. ed.
(Englewood Cliffs, N.J.: Prentice-Hall, 1992), 49.

“Blanche Linden-Ward, Silent City on a Hill: Landscapes of Memory and Boston’s
Mount Aubum Cemetery, (Columbus: Ohio State University Press, 1989), 24, 25.

4 Zelinsky, 49.

** Half a century later, the presence of significant numbers of Presbyterians
eventually forced the nineteenth-century colonial government to divide funds from the sale
of clergy reserves in Canada rather than allocate them only to the Anglican Church.
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continuing for a hundred years, Newfoundlanders tended to establish community cemeteries,
according to Gerald Pocius.* Most often, these took the form of a single cemetery where
people of different denominations were buried in the midst of their neighbourhood. There they
were in full view of daily community activity and “situated in a prominent place that visually
spoke of the ongoing presence of the dead in normal life.” Like early Canadian pioneer
cemeteries, those in Newfoundland were moulded by an important factor: the absence of
clergymen.*’ David B. Knight, a Canadian geographer, drew on examples from a Westport,
Ontario cemetery and Michigan, and found that the cemetery types described by Larry Price
were generally applicable to these situations. Like Pocius, he concluded that the absence of
clergy during the early pioneer years in Eastern Ontario had allowed or stimulated the
foundation of non-denominational community burial places. ** Although Roger Hall and Bruce
Bowden were interested in the new “rural” or “garden” cemeteries whose emergence coincided
with the rise of cities during the latter part of the nineteenth century, their observations about
early Ontario burying-grounds describe some of the characteristics of the non-sectarian
cemeteries located in its small towns.”> While these early Ontario cemeteries left few records,
Hall and Bowden found two, Borgoyne and Norwich, that documented such activities as work
bees for their upkeep and community fund-raisers to pay expenses. The Ontario Board of
Health records of reports from eleven eastem Ontario counties early in the twentieth century
classified 116 cemeteries as secular and non-private, 41 as family and private and 582 attached
to a church, providing an important indication of the presence in the previous century of these
types of non-religious cemeteries.** Hall and Bowden concluded that “originally the burying-
ground was organically part of the social and geographic landscape in early Ontario
communities, rural and urban.”*' Colin Coates found examples of burials by the wayside or in
the family garden in isolated areas or by specific groups in British Columbia’s early years,

*“Pocius, 25-34.

“Ibid.

*David B Knight, Cemeteries as Living Landcapes (publ 73-8, Ottawa Branch:

Ontario Genealogical Society, 1973; reprinted Sept. 1989).
**Hall and Bowden, 13-24.
“Ibid., 16.
'Ibid., 14.
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although given that province’s settlement later in the nineteenth century, there seem to have
been few centrally-located town cemeteries before a rapid transition to “garden” cemeteries
outside the city limits began in 1860.>> These and others noted aspects of family, community
and church-linked burial places, as well as a few sites away from these settled areas which had
been used for voyageurs and other travellers. Réal Brisson, in La Mort au Québec, documented
death and bunial practice in French-speaking Roman Catholic Quebec before and during the
nineteenth century, with some limited reference to Protestant custom and sites during this

pen Od 53

While there is no pre-nineteenth century (or even later) inventory of North American
cemeteries or burial practices, it is clear that private and community burial places were frequent
in North America and co-existed or overlapped with church burial sites during the eighteenth
and nineteenth centuries and into the twentieth. On the other hand, private burial plots were
a rarity in Britain, France and other parts of Europe, where wealthy families occasionally had
family tombs on their estates. Sloane remarked on the contrast: “in burying their dead away
from the church and close to home, [American] settlers acted in marked contrast to their
European contemporaries. Europeans had no tradition of family burial places, although there
were examples of estate burial places unattached to churches. * At the outset of the nineteenth
century, the state controlled French burial sites and the church controlled most English ones,
while families, communities and churches controlled North American burial places. Organized
burial places continued to be a feature of Christian culture, but the types of site and their
control varied.

For centuries, all levels of society were concerned about treatment of the body after
death. Chnistian belief up to the Middle Ages emphasized a vision of bodily resurrection of the
dead at the second coming of Christ.** From this, the layout of many cemeteries placed graves
on an east-west axis, 5o that the head would face the east, towards Jerusalem, at that moment.

*“Colin M. Coates, “Monuments and Memories: The Evolution of B.C. Cemeteries

1850-1950,” Material History Bulletin, 25 (Spring 1987), 11-19.

53Brisson.

SSloane, 15.

*Gittings, 20.
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If later religious tradition placed less importance on readiness for Christ’s second coming,
people continued to be concerned with respectful treatment of the dead body. In later folk
tradition, some North American communities selected their grave orientation towards a vista
or community sight, based on what the living thought that the dead would like to view. As
Pocius remarked about Newfoundland’s early cemeteries, they were situated “attentive to a
belief that the dead ultimately retain some personal concems that they had while living,” which
meant that there most cemeteries overlooked the sea.*

The idea of a “decent burial” included even the disadvantaged and those at odds with
the law, who, like the rest of society wanted their bodies to be wrapped and buried, and a
funeral held to mark their passing.”’ In England, parish funds provided for funerals and
interment of paupers and the poor, while the bodies of persons committing dire crimes might
be mistreated after death as a kind of ultimate further earthly punishment. The body parts of
traitors and some kinds of criminals were sometimes displayed for a period of time on the city
gates, and afterwards denied Christian burial rites or placement in consecrated ground. This
extreme punishment of the dead body was reserved for the most severe crimes, and the vast
majority of executed criminals were buried in churchyards, often in the parish where the jail
was located.® In pre-industrial England, some suicides were not only buried outside the
churchyards at a cross-roads but a stake was driven through their dead bodies. These practices
were based on beliefs about the body’s potential influence: the cross-roads were thought to
diffuse its evil influence in several directions, and the stake was to prevent the body “from
walking.” This was not universal practice, since church records also provide instances of
suicides buried near the church, often on its north side, if not within its sanctified burial space. *

% Pocius, 26, 32.

%7 Gittings, 60. She cites the example of an eighteenth-century thief about to be
hanged, who requested his former master to provide money for a shroud and coffin.

* Ibid., 67. According to Gittings, only those committing high treason, and after
1751, murderers, were denied rites of Christian burial in England. John Gibaut, Director,
Anglican Studies at Ottawa’s Saint Paul University notes that in the nineteenth century the
preface to the Anglican Office for the burial of the dead indicated that it was not to be used
for unbaptised or excommunicated persons, or those who committed suicide.

* Gittings, 72-73.
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In addition to concern over provision of burial places and proper handling of the dead
body, Europeans, including those who settled North America, cared about specific space
allocation within the bunal sites. Christian tradition viewed the world of the dead very much
in terms of the society of the living. While the Church might emphasize the importance of the
spirit and the insignificance of the dead body, individuals and their families were concerned
over locations for themselves or their beloved dead as well as proper rituals to facilitate and
commemorate their passing. The society of the dead was organized within specific spaces, and
individuals and their kin wanted to determine where the dead would be placed. Status and
wealth continued to be important in death, as in life, by permitting influential families to
purchase places near the holiest parts of the church. But other reasons influenced the choice
of site. Although a “good” location within the church building or its property was highly
desirable, peopie wanted to be buried near family members. Records of medieval Londoners
showed that the majority indicated where in the church grounds they wished to be buried, and
many specified that they wanted to be in or near to the grave of another individual, often a
spouse.” Persons choosing to be buried outside their parish of residence were doing so in order
to be buried near an existing grave or tomb.®' Family tombs for powerful and wealthy families
could still be obtained within many British churches during the seventeenth century, although
in the eighteenth century space in town churches and cemeteries was increasingly taken up and
it was becoming more difficult to group family members together. In eighteenth and early
nineteenth-century North America, sufficient burial space was often left for a spouse and
sometimes for others in the family when a grave was sited. Later, when burial plots could be
purchased in advance, some families ensured that there would be space for their kin by buying
plots to accommodate specific numbers of persons.

Although the interests of individuals and family members in appropriate burial and
death rites were part of the fabric of the wider community, they were not always synchronous
with church and government rules or practice. Throughout the eighteenth century, there was
growing pressure in England by those dissenting from the officially-established Anglican
Church to establish sites other than the parish churchyard, and apart from Bunhill Fields, the

* Vanessa Harding, “Burial choice and burial location in later medieval London,”
ch. in Bassett, Death ip Towns. Harding analyzed a sample of London wills from 1380 to
1541.

*'Ibid.
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London public ground open to all, Non-conformists in a few towns established several small
burial grounds near their meeting houses.*  Another problem was soon to reach crisis
proportions as burgeoning cities ran out of burial space. As English churchyards in the growing
towns became increasingly crowded during the eighteenth century, it was apparently left to
individual parishes and their rectors to devise their own solutions for the overfilled grounds.
Anglican clerical incomes depended to an important extent on burial fees, with additional
charges for vestries, parish clerks, and sextons.* Some inner-city London churches resorted
to ad hoc solutions to move churchyard contents to make way for further burials. According
to Blanche Linden-Ward, “the use of small plots of urban land was extended in London by an
efficient system for recycling space and disposing of exhumed bones. As late as June 1819 ...
many tons of exhumed bones every year ... [were] sent from London to the north.” There they
were crushed and used as fertilizer.* In France, the burial grounds in Paris had become so
overfilled and neglected that municipal authority closed the Cimetiére des Innocents, its central
burial site, in 1784.%° Between 1786 and 1788 bones from this site and several others were
cleared away, and plans were made for new cemeteries on the city outskirts.® In England and
France the dead bodies consigned to spaces in churches and their yards were no longer resting
in many of them, something that was soon to happen in such American cities as Boston and
New York, and later in Canadian cities such as Montreal. This would provide a stimulus for
urban cemetery changes in Britain, Europe and North America later in the nineteenth century.

In 1801, then, various types of burial places existed as models for Thomas Wright’s kin
and the neighbours who came as immigrants to the Hull settlement and Chelsea, but when he
died burial was the only option for disposal of his body. At the outset of the nineteenth century,
a prevailing Christian culture gave a religious interpretation to death throughout Europe and
in North America’s settlements. The dead were buried, their bodies treated as a continuing part

52Brooks, 3. Linden-Ward, in Silent City, 23, noted that burial in Bunhill involved
purchasing a ““a place for a price.”

Brooks, 3.
“Linden-Ward, Silent City, 27-8.
% Brooks, 7

* Ibid. The bones were placed in underground quarries outside the city, where they
were stacked and “artistically displayed.”
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of the person with burial places selected in terms of status, wealth and significant others, and
tombs marked by monuments when possible. While Wright’s family was deciding where to
bury him and their neighbours would at some point make similar painful decisions about loved
ones in the new conditions in Hull Township in Lower Canada, North Americans had already
established a series of burial choices. In North America there was a clear gulf between urban
practice and problems and rural life in the sparsely-settled countryside, with burial in the towns
generally church-centred or town-administered, neighbourhood and private burial plots
common in the countryside, and wayside graves providing a last resting place for some
unfortunate travelling pioneers. And the Hull settlement and Chelsea would continue to require
burial spaces, as their pioneers aged and died, met with disease or accident, as births were at
some stage followed by deaths.



3. CHELSEA’S NINETEENTH-CENTURY BURIAL SITES

Families and the neighbourhood were the basic institutions in the social structure of new
settlements. Frontier populations which at first lacked formal institutions such as churches and
schools relied on informal, individual resources to carry out religious and educational activities.
Organization of burial places, too, depended initially on family and neighbours; church-
sponsored sites and private cemeteries followed. The informality of early burial arrangements
is reflected in Canadian laws, which only in the 1850s began to spell out provisions regarding
burial places. In many cases, these informally-adapted cemetery institutions gradually took on
more formal attributes as they persisted, or declined in the face of the formal organizations
which replaced them.

In nineteenth-century Lower Canada, as in neighbouring Upper Canada, religious
institutions did not immediately press to provide spiritual leadership. Homes or a school house
provided space for religious services held occasionally by itinerant or missionary preachers.
There was cenainly no “established church” in charge of religious activity for the diverse group
of pioneers who settled the Hull and Chelsea area. Methodist preachers visited a “circuit” in
the early 1800s and Anglicans came from St. Andrews East (near Lachute) to periodically serve
the growing community in Hull Township. Some of the Americans who arrived first were
Congregationalists, and Asa Meech, a Congregationalist preacher, took up land in the Chelsea
area. Several members of the Wright family were baptised Anglicans in 1833, following the
family’s participation in funding and building St. James Anglican Church in Hull in the early
1820s.” An 1831 census of Hull Township reported 872 members of the Church of England,
174 of the Church of Scotland, and 728 Roman Catholics.”® Other religious groups came and
went during the early years: by the late 1830s or early 1840s the Baptists had a church in Old
Chelsea, an Anglican minister named Burwell became an adherent of a sect called the [rvingites
with his converts calling themselves “Catholic Apostolics,” and Mormon missionaries even

“John Irwin Cooper, The Blessed Communion (Montreal: The Archives’ Committee
of the Diocese of Montreal, 1960), 28.

“NAC, Wright papers, MG 24 D8, Vol 124, 66328.
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attracted a few local families who moved away to reach Salt Lake City.% Chelsea’s Protestant
[rish were a significant group who, according to census returns, were officially affiliated with
the Church of Ireland or the Presbyterians.” Chelsea residents erected a Presbyterian church
building in 1858 and found a minister for it in the 1860s. It was followed later by a Wesleyan
Methodist church and the Anglican church of St. Mary Magdalene in 1875.7' Roman Catholics
in the area were first served from Aylmer, and the mission of St. Stephen’s began in Chelsea
in 1840 serving a mainly Irish, English-speaking population.”” By the 1870s, Protestant
denominations had located three church buildings in the newer Chelsea, while the Roman
Catholic church was in Old Chelsea. On the east side of the Gatineau, Protestant and Roman
Catholic churches in Cantley were St. Andrew’s Presbyterian, dating to 1877, and St.
Elizabeth’s Roman Catholic, erected in 1858. Hull Township’s church buildings, when they
were established, were located in Wright’s Town, Old and New Chelsea, and Cantley. In the
1890s, Protestant subscribers erected all-purpose buildings for schooling and worship at Kirk’s
Ferry and Cascades. St. Clément was erected as a mission to serve Farm Point Roman
Catholics in 1916.7

While there was clearly a considerable hiatus before Hull Township and Chelsea had
religious establishments, the need for burial places did not wait. Nathaniel Chamberlin, another
American who had come to Hull Township with the Wrights, died before 1802. His burial site
is apparently unmarked and unknown, but given the considerable distance to any other
population centre, it is very likely that both he and Thomas Wright were first laid to rest in
graves on their family homesteads. A census of 1820 reported 23 deaths in relation to a
population of 703 for all of Hull Township. Of these, 10 were children under the age of 10, 3
were cases of death by accidents, and 10 were “grown persons,” presumably at least 11 years

“Elliott, “The Famous Township of Hull,” 361.

"The Anglican Church would provide the Canadian equivalent of the Church of
[reland.

"'Jean Vivian, A History of St. Mary Magdalene Church, Chelsea, (N.p. 1965).

"Founded as the mission and church of St. Etienne de Chelsea, its English-language
translation is St. Stephen’s.

POriginally called Notre-Dame-des-Victoires, it was renamed in 1937 because there
was already another parish with that name.
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old. Italso noted 1 death in 25 births.™ Other than Thomas Wright’s, no trace of a monument
remains for any of these individuals or for others who must have died during the earliest years
of the settlement. They may have used wooden markers for their graves, although there was
at least one mason who constructed the stone buildings erected within the first few years of
Wright’s Town, and in the 1820s an influx of masons arrived to work on the Rideau Canal. A
grave somewhere on the homestead was the probable site for those persons who died during the
early years before communal and church-sponsored sites provided alternatives to the family -

plot.

Chelsea’s European settlers shared English as a common language and almost
universally professed Christian belief, but socially they identified themselves as Protestants or
Roman Catholics. The communal organization of burial places reflected this separation for the
dead as well as their living families. Governments of the period perceived an extensive role
for the church in guiding other institutions including schools and hospitals, and laws
accordingly reflected their denominational tie with a specific religious group or congregation.
By the 1860s, Chelsea’s schools were affiliated with one or the other group. When Quebec
laws respecting burial and cemetery organization began to be drafted in the latter part of the
century, these too were written in terms of cemeteries belonging to religious congregations, and
to “Catholic” and “non-Catholic” cemeteries.

Within ten years of Chelsea’s settlement, by the 1830s, at least one identified family
plot and the Protestant community cemetery were established. By the 1840s the community
had a Roman Catholic cemetery and two more family plots, and not later than the 1850s the
burial site which developed to become a private Protestant cemetery was in use. When
Chelsea’s Protestants finally erected church buildings, none of them developed churchyards for
burial purposes. Hull Township was apparently not much in advance. The earliest monuments
in its Protestant cemeteries date to the second decade of the nineteenth century: in Aylmer’s
Bellevue rests Ann Taylor, who died on May 25, 1812, aged 3 years, and in Hull’s St. James
Cemetery, Mary Wright, “consort to Ephraim Chamberlin” who was born December 5, 1791
and died on March 11, 1821. An 1834 note in the Wright Papers refers to 3 acres of land for a
burial ground in Lot 5 Range 3.” This is the sitc now known as St. James Cemetery, or the

NAC, Wright Papers MG 24 D8 Vol 124, folio 66324.
"Ibid., 66137.
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“lower graveyard” mentioned in early Anglican records, which was used as a community burial
area by Protestants.”

In the Roman Catholic Notre Dame Cemetery, founded in 1872, a stone for George
Smyth (“of Elizebeth Town de of Jonstown Upr Provence™) notes his drowning in the Rideau
River on May 6, 1809 or 1828.” Perhaps this stone marks a wayside site where the unfortunate
Smyth’s body was recovered and buried at the time, or simply a place, once the cemetery was
established, where the crudely-carved stone and probably the body of Smyth, could be placed
in consecrated ground. The cemetery developed from 4 acres donated by the Leamy family of
Hull, but if others were buried here between 1809 and 1872, they remain undocumented. Sadly,
there are no known first-person accounts in journals, letters, coroners’ reports or documents of
the period that document any burials in wayside or “undifferentiated” plots in Chelsea or within
Hull Township.™

Chelsea’s early burial places, then, included family plots, a private cemetery, a
Protestant community cemetery and a Roman Catholic churchyard. These four types of
cemetery which responded to the community’s early needs are described in the following
sections which examine their geographical, physical and social connection with the community,
and the information they provide about death custom of the time.

"See, for example, Anglican Records (Anglican Diocesan Archives, Volume M-
3689), for the period 1854-1880s.

""Cemetery information from Paul Germain, Directeur, Les Jardins du Souvenir
(Interviews, November 9, 12, 1998). Apart from Smyth’s stone, the other burial markers in
this cemetery are consistent with its 1872 establishment date. The Evening Citizen (Ottawa:
Saturday August 31, 1929) contains an article on Smyth. According to this source, Andrew
Leamy happened to be on the Ottawa river opposite the Rideau Falls when Smyth’s body
was found, and decided to give it a decent burial in a quiet spot on his property. The Leamy
family tradition places the date of the burial as 1828, a year after the start of work on the
Rideau Canal. Bruce S. Elliott reads the Smyth date as 1809 in his article, “The Oldest

Tombstone in the Ottawa Valley?,” Ottawa Branch News, Ontario Genealogical Society. 8,

no. 6, (1976), 4-5.

"The Wright Papers contain several reports of cases involving Coroners’ juries, but
they give no indication about disposal of the bodies.
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3.1 Chelsea’s family plots

On August 29, 1832, Catharine Parr Strickland Traill vividly set down her impressions
of burial sites in south-eastern Ontario:

Among other objects my attention was attracted by the appearance of open burying-
grounds by the roadside. Pretty green mounds, surrounded by groups of walnut and
other handsome timber trees, contained the graves of a family, or may be, some
favoured friends slept quietly below the turf beside them. If the ground was not
consecrated, it was hallowed by the tears and prayers of parents and children.”

Catharine Traill and her husband Thomas were British emigrants travelling from
Prescott to Peterborough, where they intended to settle, and she recorded this observation in her
diary as they stopped in Cobourg. Her description would ring true for most settlements in
Canada and the United States during the nineteenth century, where the family plot was a
common feature of the homestead. Twentieth-century researchers have made similar
observations about family plots such as the ones Traill described. As Larry Price noted in
[Ilinois and David Knight in Ontario, most of them are marked with a few trees; Knight noticed
that these trees give an indication of species indigenous to the region. According to Price and
Knight, family plots were usually found on some sort of hill, elevation or sloping ground, and
generally accommodated 20 or fewer burials.

Larry Price suggested both constraints and choices as reasons why families created their
own burial sites. Transportation and costs were constraining factors in pioneer rural areas,
where wagons drawn by horses or oxen were the chief means of transportation, restricting travel
and making it expensive to reach the towns some distance away. Along with these limitations
went a sense of self-sufficiency and attachment to the land that the family had developed, or
was developing. David Knight added another reason why family plots were so frequent in
Ontario: the absence of churches during its pioneer settlement period. Apart from the few
churches located in towns, even after a minister or priest arrived in the settled area along the
St. Lawrence, it took a further twenty or thirty years after the arrival of clergy before the
erection of rural church buildings. Once built, the churches provided a focal point for the
community, but in the interim, Knight found it likely that the lack of community focus was

™ Catharine Parr Traill, The Backwoods of Canada, (Facsimile edition originally

published London: Charles Knight, 1836, reprinted Montreal: Coles Publishing Co., 1971),
48
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another factor, in combination with the reasons advanced by Price, which encouraged burials
on farms.*

Within the greater Chelsea area, various records have provided evidence of six family
plots and family memories recall at least four others. Only one of them, the Baldwin Family
Cemetery, still stands within Chelsea’s current boundaries, and another, the Blackburn Family
Burial Ground, is preserved, but now located within the Municipality of Cantley. Four other
documented sites, one in Chelsea, another within Hull’s current limits and two further Cantley
plots, now exist only as memories, and oral tradition places one more in Chelsea and three in
Cantley. The earliest recorded date is 1836, significantly afier the time of Chelsea’s first
settlement; the latest burial in any of them appears to have been in 1920.

What do their histories communicate about Chelsea’s early family plots? First, only one
plot was established by a Canadian-born family and none by Americans, so that the Scottish,
English and Irish Protestants who established these particular burial sites presumably observed
their neighbours or heard what others in their circumstances had done. These family plot
locations were all at some distance from the Chelsea hub, but their known beginning dates
overlap the establishment of the Old Chelsea Protestant community cemetery, and their use
continued well after it and other community burial places became available.

The story of the Smith Family Plot is contained in a petition to the Governor by John
Smith and his wife Jean McClelland.* Originally from Armagh, Ireland, the Smiths settled on
Lot 8 in Range 14 in 1830 or 1831. Their words describe the circumstances and establishment

of a burial place on their farm:

Whereas whilst we were clearing and burning of the brush, our eldest son was in the
field and a breeze springing up the brush took fire, enveloped him and he fell a victim
to the flames and deprived us of his aid, darkening the hopes of our declining years.
And his remains were interr’d upon the said Lot numbered eight in the fourteenth
Concession of the Township of Hull Lower Canada on the second day of June 1836.

The petition, dated 8 February 1837, asks relief regarding arrears of quit rent, as the Smiths

“Knight, 9,10,
*'ANQ (Ste. Foy), Lower Canada land petition No. 1497/1500
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have a family to provide for “and would not wish to leave the spot where the remains of our
child is interr’d.”*

The 1851 census suggests that the Smiths’ request found a favourable reply or that the
family found the necessary funds. Fourteen years after his petition, the senior John Smith, by
now a 60-year-old widower, was living with his son John who farmed the north 100 acres of
Lot 8, Range 14, while Charles Smith had the south 100. Generations later, a descendant of the
Smith family recalls mention of two burial sites on their property.*® One is a little rise to the
north-east of a brick house which replaced the earlier homestead, and the other a knoll where
the remains of two farm workers who met accidental deaths were said to be buried.* No trace
remains of these burial grounds, and the senior Smiths may lie in a now-forgotten site on the
family property, or unmarked in the Cantley cemetery. The younger John Smith and later
generations of the Smith family are buried in the Cantley United Cemetery. A recent stone in
that cemetery commemorates John Smith and Jean McClelland, “natives of Ireland, arrived
Cantley 1831, buried on farm.” John junior’s death date on the monument there is May 20,
1874, so the Smith family had apparently stopped using their family plot within thirty years.

Not far from the Smith property lived the James Brown family, also Irish Protestants,
who had arrived in 1830 from County Fermanagh and located in Cantley. Presbyterian burial
records refer to a private burial ground on the Brown family property during the early 1900s,
where Thomas Brown’s wife, Margaret Pollock Blackburn, was interred on February 15, 1904;
Thomas joined her there on March 12, 1910.*° James Taylor, the Presbyterian minister,
dutifully recorded their burial in a private cemetery, on Lot 11, Range 12.

Although there was a nearby Protestant cemetery at the time of Margaret and Thomas
Brown’s burials, the Brown family had established a family plot at a much earlier date. Thomas

*“The annual amount in this case was £1/5s to be paid each year for 20 years.
“Doug Smith, (interview, July 1997).

*The house is now number 1130, montée des Sources; the knoll is located about 200
yards to the east off the same main road, just north of its junction with chemin Claude-
Lauzon. Some McClelland descendants identify the knoll as a burial place for family
members.

“ANQ, Hull, Reel 299, Presbyterian records, Folios 88 and 108.
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Howard Brown, son of Thomas and grandson of James, recalled that two children had been
buried on the homestead, on the south side of the orchard. They were Judith, who died at the
age of three on August 23, 1844, and Joseph, a year old at the time of his death on August 20,
1850, two of James and Ann’s eleven children.** The senior Browns were then living on Lot
12, Range 12, but no grave markers remain on this former Brown property, and the brief lives
of these young children remain memorialized only in the family Bible. When James Brown
died in 1885 the Presbyterian records of the time simply mentioned his burial, but for his widow
Ann in 1890 they noted her interment in “the Brown family burying ground.” Some time after
1910, the bodies of James, Ann, Thomas and Margaret were moved to the nearby Cantley
Protestant Cemetery, where one monument commemorates the four of them. The present
owner of the Thomas Brown property, Denis Prud’Homme, whose father purchased it in 1951,
recalls mention of a Brown burial plot, and could point out its general location on a rocky;, tree-
crowned knoll.*” Although the family copy of the deed was destroyed in a house fire in the
1960s, Denis understood that the document mentioned a burial plot and specified that the
Brown family retained the right to remove any bodies from it. Interestingly, the judicial copy
of this document, on file in the Registry Office in Maniwaki, reserves only the property’s
mining rights for the Brown family.*® Given the date of this sale, in all probability the bodies
and family monument were moved to the Cantley cemetery well before the family decided to
sell the property, but the location of that early burial site evidently remained part of the local
memory. The known dates for use of Brown family burial grounds span 60 years, but probably
refer to two plots, since the James Brown homestead antedated his son Thomas’ farmstead, and
the Brown children should have been buried at James’ home on the adjoining farm. In either
case, the Brown plot or plots offered a resting place to at least six people from three generations
of the family.

%Thomas Howard Brown, interview by C. Martin at his home in North Gower, Ont.,
on May 4, 1969. Thomas Howard Brown was born Jan 2, 1892. Death dates are from Mr.
Brown’s family Bible. The 1851 census, Reel C-1131 locates the James Browns on Lot 12,
Range 12, living in a log house. By 1861 (Reel C-1303) they had built a frame house on Lot
11, Range 12, where they were enumerated in 1881 (C-13225) and 1891 (T-6412) with their
son Thomas.

¥Visit, November 13, 1998, to Denis Prud’Homme property, 118 Prud’Homme
Road, Cantley.

%¥Gouvernement du Québec, Ministére de la J ustice, Fonds des registres,
(Maniwaki), Document 26935 enregistré le 21 juin 1951.
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John Johnston, Missionary Priest of Hull’s St. James Anglican Church, recorded a

Blackburn family burial place in 1842. His entry reads:

Andre