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Metaphor, the Press and the Canadian Security
Intelligence Service (CSIS8)

The problem examined in this thesis deals with the production
of news by the press. The dissemination of press information in
areas of concern to criminal justice plays an important role in the
public conceptions of crime and the criminal justice system. The
theoretical basis of the work, which integrates studies in
phenomenoclogy and metaphor, serves as a vehicle to arrive at a
critical understanding of the press portrayal of the security
legislation (CSIS Act). As such, the thesis involves a methodology
which is largely interpretative.

The thesis studies press articles gathered from microfilms,
government press clippings, and a computer search (Dialog, File
262) for the Vancouver Sun, Winnipegq Free Presg. Toronto Globhe and
Mail, Toronto Star, Oftawa Citizen, Ottawa Le Droit, Montreal
Gazette, Le Devoir. The theoretical framework for the press data
analysis is provided by the examination of (1) metaphors used to
describe the press in general, (2) metaphors used to describe the
process of creating nevs, and (3) metaphors that address the
phenomenon of communication. The study is gqualitative in that it
attempts to extract major themes and grasp the overall character

of the press coverage, as opposed to providing detailed statistical
information.

The major themes observed in the work are: (1) the process and
contingencies of news production appeared to be ‘consensus-
forming," (2) the press used stereotypical images in the
presentation of news stories, (3) press reporting represented the
interaction of the media, the political sphere, and powerful lobby
groups, and for the most part excluded the public, (4) high-profile
and powerful persons set the limits of press discourse, and (5) the
press presented a simplified version of a complex issue by
portraying the security legislation as a domestic problem unrelated
to international relationships and strategies.

More specific sub-themes in the reporting of the CSIS indicate
that: (1) the reporting was uniformly critical of the bill, (2) the
issue of civil rights versus state security provided the boundaries
of virtually all coverage, (3) the CSIE was consistently portrayed
through totalitarian imagery.
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Iatroduction

Metaphor plays a significant role in cuiture and social
action by linking diverse meanings and linking meaning to action.
Metaphor is also essential in providing identity to individuals,
groups, and organizations.

The purpose of this study is to explore the role metaphor
plays in social control by looking at specific metaphors which:
(1) frame the production of news, (2) are used in the
dissemination of news. The task is to provide a deeper
understanding of what is ordinarily taken for granted in society.
In this instance, this means the digssemination of news by the
press.

The focus of this study is the press coverage of the
creation of the Canadian Security Intelligence Service Act (see
Canadian Security Intelligence...}, ranging from the introduction
of the bill in the House of Commons in May 1983, to July 1984
(Royal Assent). The rationale for the introduction of the CSIS
Act in the House of Commons was to provide a civilian security
organization which would be more accountable in terms of the
powers it could exercise. In a large measure, this was a 7
reaction to the abuses of civil liberties by the Royal Canadian
Mounted Police (RCMP) during the 1970's.

Unlike studies that have examined media coverage of more
conventional and “épectacular" crime events, the coverage of the

legislative process leading to the CSIS Act was routine and
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uneventful in terms of its public impact; the issue did not seem
to have the immediacy and impact of crimes such as murder, rape,
and robbery.

The purpose of the case study is to expose the limits and
contingencies in the creation of press communication surrounding
the CéIS Act. This entails an examination of the discourses

inherent in the production and dissemination of press media.

The first chapter of this thesis attempts to provide a
theoretical basis for the importance of metaphor in the social
world. This section uses a phenomenological perspective to
examine metaphor as both an enabling and constraining phenomenon.

Chapter 2 looks at metaphorical expressions of the
press. This is done in three parts - firstly, discussion of
metaphors that describe the press as a whole, such as the
reflection, refraction, and tool metaphors; secondly, a look at
metaphor as it applies to the infra-structure of the press
(agenda-setting, press as a net); and thirdly, a discussion of a
metaphor (spiral) which describes human communication in general.

Chapter 3 presents a short history leading to the creation
of the CSIS Act. This includes a sketch of major national
security events and civil abuses by the RCMP prior to the
introduction of the CSIS Act in the House of Commons (May, 1983).

Chapter 4 applies the notions of metaphor developed in

chapter 2 to examine the press and its presentation of the Act.



ETAPH

Every science secretes an ontology; every ontology

anticipates a body of knowledge... (Maurice Merleau-
Ponty, 1987:98)

The aim of this chapter is not to devise a universal
definition of metaphor, nor to provide a detailed history of the
studies on metaphor. Rather, the aim will be to show the

importance of metaphor in the social world.

According to Webster'’s Dictionary, the word metaphor is
defined as " a figure of spéech in which a word or phrase
literally denoting one kind of object or idea is used in place of
another to suggest a likeness or analogy between them." The
etymology of the word metaphor is derived from the Greek words
meta - meaning beyond, and pherin - meaning to bring or to beﬁf.
The word "metapherin" means to carry over or to transfer

(Webster’s Ninth New Collegiate Dictionary, 1984:746).

In the positivist tradition, metaphor is largely seen as an
ornamental part of language and meaning. The project of the
positivist method is to expose metaphor by reducing it to literal
speech. This involves a "substitution typology" whereby a

literal expression is substituted for the figurative expression



(trope). The thrust of this typology is to eliminate the
ambiguity of metaphor in order to achieve a rationality free from
equiveocation (Gill, 1981:5-22).

Max Black’s (1963) work on metaphor goes beyond the
substitution typology in asserting that metaphor is an integral
part of discouvrse as opposed to an exceptional constituent of it.
His interactionist position is comprised of a contextual approach
that posits the context of words over any ideal or correct
meaning. Hence, there is an interaction of words and context
(Gill. 1981:25-32).

;‘Ernst Cassirer (1953) also goes beyond the substitution
typology of metaphor by discussing a deeper level of

conscicusness which comes before the existence of ideas and their

verbal correlates. He notes:

Such transportaticn and substitution, which operate
with a previously known vocabulary as their material,
must be clearly distinguished from that genuine
"radical metaphor" which is a condition of the very
formulation of mythic as well as verbal conceptions
(1953:87).

Paul Ricoeur’s (1977) phenomenological work with metaphor
leads to his theory of "semantic innovation" which views
metaphor as pervasive in thinking and perceiving, as well‘gs in
language. Ricoeur sees metaphor as a creative discursive force

that creates a "poetic" world which destroys the sense of the

literal world.
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Brown (1977) provides an excellent discussion of metaphor by
looking at the idea of "cognitive aesthetics” in sociological
understanding. He postulates an integrative approach which
transcends scientific realism and romantic idealism by means of
"symbolic realism." This attitude rejects the absolutisms of a
naive positivism and romantic idealism by prebing the duality of
appearance and reality instead of dichtomizing the phenomena. It
questions the strict opposition of a positivism, which assumes a
natural standpoint from which "reality" is strictly distinguished
from the "symbols" that represent it" (Brown, 1977:25), with a
romantic idealism that posits art as representing higher truths.
In essence, Brown argues that the dichtomy between reality and
symbols (for example, truth versus beauty) is inadequate -
"social theory must be both objective and subjectively
meaningful; it must yield understanding of persons'’ conciousness
and agency as well as social forces beyond their immediate
control" (Brown, 1977:27).

Brown mentions that in using cognitive aesthetics as a
framework of logic we can move beyond copy theories in art and
science, that is, move beyond a simplistic version of how art
and/or science imitate nature. This point touches on the

Aristotelian concept of "mimesis" which Gadamer elucidates:

mimesis in the ancient sense and modern forms of
mimetic representation are quite different from what we
ugually understand by imitation. All true imitation is
a transformation that does not simply present again
something that is already there. It is a kind of
transformed reality because it brings before us



intensified possibilities never seen before. Every
imitation is an exploration of intensificatiecn of
extremes (1987:64).

Brown also maintains that all representations of human
nature are symbolically mediated therefore none can claim
ultimate truth. Commenting on Schutz’s notion of multiple

realities, he says:

The concept of multiple realities can be critically
directed toward the "realities" of theories themselves.
For if not single approach can claim ultimate validity,
then all theories in a fundamental sense must be
metaphoric (1977:32).

As with other taken-for-granted concepts such ac freedom,
fraternity, or state, metaphor does not easily fit into a precise
framework of definition. To a large extent our conceptual
systems involve thinking of one thing in terms of another and
this process itself is metaphorical. Though a definition of
metaphor may be circular, this does not preclude the possibility

of looking at how metaphor is important to our social life.

For our purposes metaphor and simile will be treated roughly

the same. As Ricoeur notes:

...the absence of some term of comparison in metaphor
does not imply that metaphor is an abbreviated
gimile...Rather, simile is a metaphor developed
further; the simile says :this is like that", whereas
the metaphor says "this is that". Hence, to the extent
that simile is a developed metaphor, all metaphor, not



Jjust proportional metaphor, is implicit comparison or
simile (Ricoeur, 1977:25).

As well, our discussion of metaphor implicitly includes
tropes such as synecdoche; using a part for the whole, metonymy;
using one word for another of which it is an attribute, and

irony; a metaphor of opposites.

In the next section we will look at metaphor both
as enabling and constraining. Just as social institutions are
enabling and constraining (Giddens, 1976; Ericson et al.,1987),
the conceptual or cognitive structures embedded in social life
are equally enabling and constraining. People come into the
world to a given language and set of rules of how to see the
world. How people integrate experience within the pre-
established ruleé or grammar of sdcial living, and how they
accomodate, modify, and transcend these rules, is linked to the

concept of metaphor as enabling and constraining.

(1) Metap! Enabli

The social world is constituted in an immensely complicated
network of relations, and modes of knowledge. Human beings
strive for coherence by means of consciousness which can be
described as an unbroken flow of lived experiences (without

specific boundaries or shapes) that permeate each other. Once'a



lived experience has receded into the past we'may bring to bear
upon it an act of reflection, recognition, identification,
differentiation, and through these acts directed toward
experience, experience acquires meaning.

The meaning of our experience is situated.in typifications
which are the basis to our striving for coherence. Typifications
compose what Schutz (1967) has referred to as our "stock of
knowledge." This stock of knowledge serves as a pool for
integrating our past experience and in setting up a framework of
possible or alternative actions as we work toward our goals. The
integration of our stock of knowledge results in the formation of
nsystems of relevance" which are the foundation for integrating
longterm plans and goals into a meta-structure called a "life
plan.”

In terms of social action, one’s typifications in the stock
of knowledge serve as the base of all social action.

Furthermore, social action is dependent upon the casting of plans
(projects) for the future. Alfred Schutz (1967) describes the
casting of plans as having the temporal components of futurity
and history, that is, we picture a goal or completed action as
over and done with while it is still anticipated. Schutz coins
this as seeing the goal of an action in the "future perfect
tense® (for example, "1 will have completed my studies"). This
temporal structure demonstrates the importance of our stock of

knowledge in the ongoing dialectic of typification. Moreover,



it showse that understanding is an essentially temporal act that
is never completely totalized.

Qur common language, and particularly metaphor, is where all
typifications are embedded. It is in the "thisness of that" and
the "thatness of this" (Ricoeur quoted in Klemm, 1983) where we
make possible the formation and transformaticn of typifications
and systems of relevance. Metaphor facilitates the fluctuation
between different subuniverses or "provinces of meaning' by
demonstrating the relatedness of themes and their contexts within
the social world. Furthermore, metaphor reduces the transitional
shock between different provinces of meaning and positions that
social actors take. Probably more important is the back and forth
movement of actors in discourse - the emerging process of
typification and re-typification which seeks cocherence. Paul

Ricoeur notes:

Can one not say that the strategy of language in
metaphor consists in obliterating the logical
established frontiers of language in order to bring to
light new resemblances the previous classification kept
us from seeing? In other words, the power of metaphor
would be to break an old categorization in order to
establish new logical frontiers on the ruins of their
forerunners (1977:197).

Alfred Schutz (1967) described the congruency of systems of
relevance in terms of social actore possessing systems of
relevance having enough in common with those of others to permit
communication and interaction in everyday life: we can get along

until further evidence makes a shift in relevance schemes
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necessary for communication. The congruency of systems of
relevance is situated in what may be called the dialogical
relationship which is ideally typified as simultaneity or genuine
intersubjectivity. The dialogical reiationship is further
typified by a synchronicity or symmetry of the partners'’ streams
of consciousness. In térms of an ideal type, we can re:ier to
this dialogical relationship as communicative symmetry.

Habermas {1979) has typified the concept of symmetry as the
attainment of unrestrained consensus, reached through the
rational examination of arguments; the full and mutual
understanding of the other; and the mutual recognition of. the
authentic right of the other to take the role he does in the
dialogue as a full and equal partner.

The mutual understahding in a dialogical relationship is not
a primarily subjective reduction of the other’s intention.

Rather, in accordance with Gadamer:

The dialogical character of interpretation is subverted
when the interpreter concentrates on the other person
as such rather than on the subject matter - when he
looks at the other person, as it were, rather than with
him at what the other attempts to communicate. Thus
the hermeneutical conversation begins when the
interpreter genuinely opens himself to the text by

listening to it and allowing it to assert its viewpoint
(1976:XX).

Through the openness to others we become aware of the

systems of relevance and the shifts necessary to maintain
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communication. In being open to discourse we highlight oux
presuppositions and make them available to consciousness.

Through the modification of typifications, which is conceptually
based in métaphor, we produce different systems of relevance. A
failure to communicate may prompt us to make the others’ systems
of relevance intelligible through dialogical relationships.
Thus, we see that understanding is a creative intersubjective
process that involves the ongoing transcendence of systems of
relevance.

It is important not to impute a vulgar sense of consensus to
the concept of congruency of systems of relevance. To understand
the meaning of others does not necessarily mean we agree with
them, nor does it preclude the recognition that we are éach
historically unique individuals with unique biographies. AsS
already mentioned, concepts such as gsimultaneity, ggnuine“'
intersubjectivity, and symmetry, are jdeal limits (in a
Husserlian sense) that are probably unattainable.

Language, and particularly metaphor, mediates the dialogical
relationship of social actors by means of a dialectic of
typificaiions. Through metaphor we are able to transcend
typifications and transform systems of relevance via illustration
and analogy. Language (and specifically metaphor) is not simply
an external system of signs. It is an inseparable part of sdbial
being and not simply an optional function used at will (Gadamer,
1976). Language is essential to being in the social world, and

metaphor is integral to the ongoing development of language.

D RS
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{ii) Metaphor ag Constraining

To only see metaphor as enabling is to only- see part of the
embeddedness of metaphor in the social world. When reflecting
upon metaphor we must understand thét the relational component of
nig like" implies the differential aspect of "is not" (Ricoeur,
1977) 1In other words, if we choose to view the social world as
theatre it is crucial to be aware of the opposing proposition,
that is, the social world not as theatre. 1In so doing we
appreciate not only the transcendent nature of metaﬁhor, but also
the inherent dialectical process therein. The analogical
relationship of social world and theatre facilitates
understanding by providing a bridge between different provinces
of meanings or multiple realities, but it is through the
differentiation or the "is not" that this relationship achieves
its multiplicity and openness.

I1f we neglect the process of differentiation, the metaphor
of the social world as theatre becomes a referentially closed
system void of resonance: theatre literally becomes social world
and vice-versa. Without differentiation, the distanée between
self and world is hidden from consciousness - self is seen as
world: subject becomes object. It is this collapse of subject
onto cokject that is metaphor as constraining.

The "is like" and "is not" components also point to the
holistic nature of metaphor which encompasses an analogical part

(is like) and a digital part (is/is not). The relationship
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between the digital and analogical aspects of metaphdr entails
the melding of the "is like" (analogy) with the digital rubric of
yes/no, is/is not (compare with Crelinsten, 1985: 550-551).
Metaphor, therefore, is a process by which we transcend a digital
relationship by creating a tension between the function of
comparing and contrasting. Through this function of comparing
and contrasting we appreciate the multiplicity of metaphor as

well as the possibility of effectively communicating with others.

Metaphorical constraint is manifested in the major
sociological questions of individual and society, subjectivity
and objectivity: the issue of identity in the social world. This

is particularly clear when we consider deviance within the
hframework of the labelling perspective. What is at issue here is
an institutional formation and transformation of identity by
which persons are assigned a "master status." The master status
the becomes pervasive in the social world. This involves a two-
step process, the first being an initial assignment of a deviant
status for actions or attributes that are deemed improper, the
second being the incorporation of this status by the person as a
prevailing identity. Hence, sanctioned persons see themselves
and are seen in terms of a socially omnipotent and all-
encompassing typification (metaphor) -- for example, the subject
as criminal -- which is strengthened by a subset of secondary
typifications such as lazy, uneducated, violent, lower class,

etc.
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Master status reduces subjectivity to an objectification
which actively works against the project of coherence in society.
It promotes isolation and marginality thﬁough the encouragement
of limited affiliation (see Matza, 1969: 101-109). In the
extreme, the subject becomes an object by means of static
typification which is not open to the ongoing process of
metaphor.

The above-mentioned static typification is not as simple as
it may appear. Within the realm of subject as object there is a
metaphorical reduction which operates within the everyday world.
Let us consider the statements "John is a crimiral" and "crime is
a disease." The former collapses subject onto object by means of
master status, while the latter is an associative, second-order
objectification which implies that anyone who commits a crime,
including "John," is sick. This metaphorical system legitimates
the treatment approach of offenders where persons are "cured" of
their disease called crime. The "patient" is no longer an agent
in the social world but rather a passive object upon which a cure
is performed.

When "John" is gradually removed from the realm of
intersubjectivity, his identity becomes subject to increasing
objective typification ("more-and-more anonymous in the social
world"). With this objective typification, John is no longer

seen as sick. Rather, he becomes one with the disease and must

be excised from society.
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The concept of anonymity or increasing objective
typification is discussed by Alfred Schutz (1967). He
categorizes different horizons of experience into four
components: consociates Umwel - persons directly perceived,
often in a dialogical relationship ("We" relationship),
contemﬁoraries (Miltwelt) - those who live with us in objective
time and who can possibly become consociates, predecessors
{(Wortwelt), and successors (Folagewelt) - those who lived before
us and those who will live after us. Schutz notes that when we
ar: not consociates, our knowledge of each other becomes indirect
due to the distance in our relationship ("They" relationship).
As thig distance increases our interpretation relies more-and-
more on ideal types of object typification. Alfred Schutz

describes the "They" - relationship as such:

In They ~ relationships I use sign systems as both
expressive and interpretive schemes. Here again the
degree of anonymity is of major importance. The more
anonymous my partner is the more “"objectively" nmust I
use signs. I cannot assume for instance that my
partner in a They - relationship will necessarily grasp
the particular significance I am attaching to my words,
or the bhroader contaxt of what I am saying, unless I
explicitly clue him in. As a result, I do not know
during the process of choosing my words, whether I am
being understood or nolt (1967: 204).

This curious phenomenon of objective typification is often
demystified when we engage "criminals" in a intersubjective
relationship. We utter seemingly banal though socially crucial

statements such as “'s/he's not such a bad person" or "We have
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much in common" or “s/he‘’s extremely well read". When we
consider the example of suddenly discovering that a close friend
has a criminal record, we see not only the soul-searching and re-
evaluation of typification that may occur, but also the tension

which exists between objective and subjective typification.

Stanley Cohen (1972) describes a similar phenomenoﬂAin his
discussion of symbolization - where a word becomes symbolic of a
certain status, objects come to symbolize the word, and finally
objects themselves become symbolic of the status. What Cohen is
pointing to is the systematicity of metaphor where imputed
deviation can lead to further labelling and mythmaking,
developing into a "full-scale demonology" of not only subjects
but also of objects associated with the subjects. For instance,
the word "rocker," for some people in contemporary Britain, has
been symbolic of delinquent youth. Rock music, leather jackets,
jeans, and other pieces of clothing have come to symbolize
rockers. Through the process of symbolization these objects
become, in some settings, symbolic of deviance and delinquency.

Disease metaphor has played a large role in social history.
When the bubonic plague ravaged the major cities of Europe, it
was rat-infested slums that served as the breeding ground of the
disease, and as such, became synonymous with the plague (see
Foucault, 1977). Moreover, because‘the "black plague" was a
mysterious disease that incited massive dread, it was seen as

morally as well as physically contagious. The word plague itself
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acquired a magical power synonymous with evil and death. This
magical power was not only projectnad into the disease but also
into the world, that is to say, into the slum and persons living
in the slum (see Sontag, 1978).

Frazer (1951) describes the above-mentioned phenomenon of
contagion within the context of magic. As Frazer rightly points
out, this primitive form of thinking encompasses the fallacy of
assuming that things which have been in contact with each other
are always in contact. |

Ignatieff (1981) develops a similar argument in his:
historical analysis of the late eighteenth century hygienic
reform of institutions by the medical profession. 1In essence,
the sicknesses of the poor were interpreted as the outward sign
of inward want of discipline, morality, and honour.

With the greater understanding of disease, the improvements
in sanitation and deployment of utilities, the slum has bhecome a
relatively less disease-ridden place, but even to this day there
is an almost primitive fear of poor areas within cities. Such
neighbourhoods are often seen as seething hotbeds of crime and
places of moral putrefaction. This, of course, is not to deny
that there is tension and a measure of violence in socio-
economically deprived areas. Rather, it points to how
communities which have families, churches, schools, and so forth,
can come to be seen as objects of derision.

Epstein (1988) has recently examined how Acquired Immune

Deficiency Syndrome (AIDS) has developed the status of plague
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with respect to the moral significance of displacing social
anxieties onto a scapegoat (homosexuals). As well, he
demonstrates how diseases such as syphillis and gonorrhea have
been used to incarcerate "prostitutes® (up to nine months at a-
time) through legislation such as the Contagious Diseases Acts'
enacted in Britain during the 1860’s. The rationalization of
such action was based on eliminating the epidemic of venereal
disease though "[n)o attempt was made to investigate the medical
state of the men who solicited the services of the prostitutes,

much less to quarantine them" (Epstein, 1988:8).

Cancer is one of the most powerful disease metaphors of our
age. Like the plague of old, cancer is still a somewhat
mysterious disease that incites dread. The projection of cancer
onto the world is evident in the realm Qf political discourse,
particularly in law-and-order campaigns which describe crime as a
cancer which must be eradicated. This metaphor of crime as
cancer not only mystifies the nature of crime but also projects a

feeling of fatality and a necessity for force. Susan Sontag has

written:

To describe a phenomenon as a cancer is an incitement
to violence. The use of cancer in political discourse
encourages fatalism and justifies “"severe" measures -
as well as strongly reinforcing the widespread notion
that the disease is necessarily fatal. The concept of
disease is never innocent...The cancer metaphor is
particularly crass. It is invaria:ly an encouragement
to simplify what is complex and an invitation to self-
righteousness, if not to fanaticism (1978: 84-85).
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The use of military metaphors, in conjunction with the

topographical reference of cancer (the "spread" or
"proliferation"), serves to instill a dread in the population, as
well as to legitimate drastin action as is deemed necessary by
political leaders. It is not that crime, at whatever level, is a
trifle - as victims of robbery, sexual abuse, corpoiate crime,
surely attest. Rather, it is the framing of this social concern
within the context of disease and military metaphors that limits
discourse and understanding. In harmony with Howard Becker’s
(1963) notion of "moral entrepreneurs," Susan Sontag describes

the cancer metaphor as:

a good metaphor for paranoids, for those who need to
turn campaigns into crusades, for the fatalistic
(cancer=death), and for those under the s, il of a
historical reveolutionary optimism (the idea that only
the most radical changes are desirable) (1978:96).

As with disease and military metaphors, we should be
conscious of the powerful constraining influence of spatial
metaphors. Again, in this regard, the labelling perspective
provides us with a telling example;'the possible spatio-temporal
fixation in the use of terms such as "insiders", "outsiders," or
the statement "whose side are you on?" It is not that these
metaphors are useless in an ongoing process of typification, or
in understanding the structural exclusion of certain members of

society. Rather, it is at the level of dialogue or negotiation
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that these expressions can reduce being in the social world to

simple dichotomies. 2As Gaston Bachelard remarks:

In any case, inside and outside, as experienced by the
imagination, can no longer be taken in their simple
reciprocity; consequently, by omitting geometrical
references when we speak of the first expressions of
being, by choosing more concrete, more
phenomenologically exact inceptions, we shall come to
realize that the dialectics of inside and outside
multiply with countless diversified nuances (1969:216).

Advocates of the labelling perspective, in trying to expose
the constraining nature of master status, must be wary of simply
replacing one master status with another.

The concept of inside-outside extends beyond the boundaries
of the labelling theory not only into philosophical questions of
subject and object but also into major theoretical distinctions
in the field of criminology where one can get caught up in the
rather simplistic division between theories which purport that
crime arises through external pressures and those which maintain
that crime is manifested from within individuals. The former
could be described as a sociological perspective where, in
extreme forms, the individual loses his or her agency and is
merely an automaton manipulated by structural mechanisms. The
latter may be loosely termed a psychological view where agents
act according to internal pressures regardless of social
constraints. Of course, theorists (for example, G.H. Mead; A.

Schutz) have dealt specifically with the relationship of inside
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and outside when looking at action, yet we are still hampered by
this categorical distinction in which one almost feels compelled

to take sides.

Although contributions to knowledge can be made by looking
at different aspects of different worlds (for instance, the
scientific ﬁorld or Husserl's notien of the Lebenswelt), it is
crucial that one maintain a "distance" frc 1 the particular

phenomenon in gquestion. 2As Brown notes:

But distance here means psychical rather than physical
distance. It refers to di-stance, a two-dimensioned
mode of perception, an ontological standing apart from
conventional categories, and an ontological standing
near to the phenomena as given. Everything is at once
infinitely close and infinitely remote (1978:52).

Spatial metaphors are not unique to sociological theories;
they are guite common in political discourse. The up-down rubric
has historically typified the relationship between king and serf.
This relationship was legitimized, to a large extent, by cross-
referencing the up-down system of political structure with that
of religious thought: the king representing divinity and the
serf portraying sinful mortality. Of course, the up-down
metaphor is often exténded to encompass the moral question of
good and evil.

The powerful anchoring of these metaphors, or any spatial

metaphor, is due to the fact that we live in a physical world and
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perceive this physical world through our bodies. This sensual
perception is, in many ways, a grounding for our being.

Religious texts and discourse often rely heavily on sensual
perception to describe spirituality and the essence of humanity.
Moreover, what this sensual perception highlights is the
distinction between the literal and figurative. Wolfgang Riehle
notes that the anonymous author of the medieval text The Cloud of

Unknowing and the Book of Privy Counselling made this very point:

he gives a strong warning against taking literally the
spatial dimension as expressed in the prepositions "Up
or Doun, In or Oute, Behinde or Before..., where these
are used in a mystical context (1981:9).

Friedrich Nietzsche's (1956) work on metaphor also discusses
the relationship between the literal and figurative, particularly
how persons become persons by moving from literal to figurative
dimensions. Just as importantly, Nietzsche points out the
opposite movement (figurative to literal) in cultural history.

He extends this movement to include the material and spiritual
levels and a further extension can be made in terms of the

movement of subject to object. In simple diagram form this can

be seen as follows:

SPIRITUAL —--————====r= > MATERIAL
FIGURATIVE ----————--—-—=- > LITERAL

SUBJECT --—-——==-—mm==- > OBJECT
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In the realm of social thought we can gee the literal -
figurative continuum in terms of the positivist - symboiicist
. debate; positivism being based largely on the literal andl
material, the symbolicist or interpretive attitude focussing more
on the figurative or spiritual. As well, if we consider the
conflict - consensus dichotomy which frames much of social
discourse, we can see the relationship between this opposition
and our earlier discussion of metaphor: consensus is part of the
"is like" of metaphor, and conflict is part of the "is not."
Writers have arqued from both sides of the continuum, positing
that society is more conflictual than consensual, or vice-versa,
and though such arguments undoubtedly shed light on the crucial
questions of power and legitimation in society, the point is
simply that it would be phenomenologically incorrect to view
society as a Cartesian plane bounded by conflict and consensus,
Conflict and consensus are not opposing "ideal limits"; that is,
two separate entities which frame gsociety. Rather, conflict and
consensus are two parts of the same process: they are
constitutive parts of being-in-the-social world (see Simmel'’'s
metaphor of the "unstable equilibrium," 1956).

The same caution should be applied to the figurative-literal
discussion. For heuristic purposes a diagram was presented to
show the movement of spiritual to material, but this movement is
probably best typified as an attitude which becomes instituted
through time, whereas the spiritual and material dimensions

themselves constitute being at any one time.
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Though there is always a flux between the figurative and
literal, this movement - subject to object - is important to our
discussion of métaphér as constraining. With this movement
metaphor loses its transcendent quality and becomes a rigid
single voice which precludes the ongoing dialectic of
typification. 2n example of this in the social world would
include religious cults which interpret and re-interpret
religious writings in a strictly (and often quite absurd) literal
and material sense. On a larger scale, doctrinaire political
systems provide evidence of the nefarious effects of the shift
from spirituaiﬁto material dimensons,

The movement of subject to object is similar to what has
been previously described as the collapse of subject onto object.
This phenomenon, which is also known aé objectivism, misses that
understanding is necessarily relative to our cultural conceptual
systems and cannot be framed in an absolute or neutral conceptual
system. As well, objectivism neglects that human conceptual
systems are metaphorical in nature and involve an imaginative
understanding of one kind of thing in terms of another (Lakoff et

al., 1981). Merleau-Ponty also discusses the inconsistency of a

strict objectivist position:

Objectivism forgets another evident fact. We can
expand our experience of social relationships and get a
proper view of them only by analogy or contrast with
those we have lived. We can do so, in short, only by
subjecting the social relationships we have experienced
to an imaginary variation (1964:100).
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One of the consequences of objectivism is the phenomenon of

reification. Berger and Luckman explain:

Reification is the apprehension of the products of
human activity as if they were something else than
human products - such as facts of nature, results of
cosmic laws, or manifestations of divine will.
Reification implies that man is capable of forgetting
‘his own authorship of the human world, and further,
that the dialectic between man, the producer, and his
products is lost to consciousness (1967:89).

Reification typifies the movement from subject to object:
when humans lose authorship of the human world, they lose their
subject relationship to it and become objects of it. A prime
example of this is the concept of humans as machines. This
notion prevailed in the eighteenth century materialist model of
crime that denied individual responsibility. The machine was not
only seen as a model to economic enlightenment, but also as a
model for human improvement: in effect, a collapse of the

spiritual onto the material. Ignatieff remarks:

the factory masters, doctors, and hospital reformers
who took their politics from Burgh and Priestly also
spoke of the human species as machines to be tinkered
with and improved. Josiah Wedgewood boasted that he
would "make machines of men as cannot err." Bentham
crowed that his panopticon was a "machine for grinding
rogues honest" (1981:45-46).

The dominance of the material is manifested in our times as

the secularization of society. The spiritual needs of humans are
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often disregarded and/or transformed into a material context.
This, of course,.perpetuates a moral dilemma in society which
becomes increasingly accentuated with the ever larger material
attémpts to deal with it.

The exaggerated materialism of our time has led to an
intense focus on consumerism. This has manifested itself in what
Huizinga (1950:205) has called puerilism: "the search for gross
sensations that are never satiated." One could refer to western
society as adolescent because it emphasizes trivial recreation
and crude sensationalism,

When we compare this gross consumerism, or materialism, with
its counterpart of asceticism we can see the polarities in the
spiritual-material continuum. With the collapse of the spiritual
onto the méterial we loose the ascetic quality of social life.

Gehlen discusses the above as:

...the astonishing absence, in our time, of any ascetic
ideals. This must seem strange to the historically
informed, since in all previous times marked by a sharp
advance in the demand for luxuries, ascetic ideals
always existed as a counterweight to that advance, and
were never basically challenged. The individual who
renounced the goods of this earth always enjoyed a
moral authority, whereas today he would be thought
mentally defective (1981:105).

It would be somewhat incomplete to discuss the collapse of
object onto subject (objectivism) without mentioning the collapse
of subject onto object (subjectivism). Subjectivism neglects

that our understanding is given in terms of a conceptual system
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that is grounded in our successful functioning in our physical
and cultural environments (Lakoff et al., 1981).

Although the movement of material to spiritual (object to
subject) is crucial to the cultural development of humanity, the
collapse of material onto spiritual produces an extreme-form of
subjectivism in which there is a continual process of
personification. This culminates in seeing the world as self
which can be described as narcissism. This narcissism is
directed toward what is perceived as the inflexibility of social
institutions -- objectivity becomes synonymous with
dehumanization; technology becomes an insidious monster that
transforms persons into automatons. ;': -z

In modern societies there is constant innovation and a
corresponding sense of unreliability and changeability of social
order. This engenders the reduction of objectivity of the social .
order and consequently accentuates subjectivity by stressing the
tentative nature of social institutions. The biological
imperative of stability and order in human beings is confronted
with the instability of modern institutions and the social
environment (Gehlen, 1981), L

The irony of extreme subjéctivism is that the project of the
good, the true, and the beautiful, is sabotaged by an attitude
which perpetuates social instability and alienation (an excessive
focus on the inner world of individuals - "the me generation").

The rejection of technology, that is, the embedded human quality

of technique to adapt and intelligently transform natural
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conditions, is equally ironic hec;use it is essentially a
rejection of self, as well as others. This not only typifies the
collapse of object onto subject but also points to a rejection of
the objective imperatives in the social world. 1In terms of

metaphor, the above can be seen as a figurative block within the

literal - figurative continuum.

Another issue in the context of metaphor as constraining is
that of power, particularly within dialogical relationships.

Giddens comments:

The reflexive elaboration of frames of meaning is
characteristically imbalanced in relation to the
possession of power, whether this be a result of the
superior linguistic or dialectical skills of one person
in conversation with another; the possession of
relevant types of "technical knowledge"; the
mobilization of authority or "force," etc. (1976:113).

The issue of power is intimately connected to
Habermas'’'(1979) critical project of freeing humans from
domination. The question of domination is also discussed by
Nietzsche (1956) in his essential concept of "will to power"
(persons in continuous struggle to increase their power and widen
their sphere of influence), as well as in his thoughts on

metaphor. As Cantor explains:

One basis for Nietzsche’'s undermining of any simplistic
division of literal from figurative is his conviction
that each metaphoric realm is constantly trying to
absorb all others, to establish itself as the bedrock
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of explanation and hence of literal meaning, while
subordinating all other meanings as figurative
(1982:76).

Nietzsche calls the metaphoric realm that establishes itself
as "bedrock", the master metaphor. Hence, the master metaphor
determines what one will regard as literal or fiqurative. 1In the
case of the human body as a machine, the body is literally a
machine and the intentions or purposes for which its organs are
dezigned are figurative - the master metaphor being mechanism
(Cantor, 1982),.

Brown (1977: