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INTRDQUCTIDN

Pt

The docyrine of tHe day of Yahweﬁ ha§ bécome a subject to which
many modern sch iars have.paid c]oge attention, and on yhich they have
expressdd differimpyiews. ] Atlthe center of the controversy has been
the guestion of the orighsgf the tradition. Th™® suggests that fhe “
prophetic fexf} wbich speak 6th e day of_Yahweh will come into focus
when the sources of the tradition are properly pnderstobd. The l1itera-
- ture ref]ecting upon these sources can be divided into three schoo?s,of-
thoyéht: mythical, cultic¢ and historical. ’ |

The mythical school visualizes the Hay of Yahweh as a projection
of the creatiop story.‘ As God brodght prder out of the:primeva1 chaos,‘
so he would also bring'orger out of~the.wor]d fhéos. ACreatidn, in
Israel's faith, consisted in the victory of the forces of good over

the forces of Evil. This same .victory of good over evil would be

brought about on the future day of Yahweh in history.2

lone of the most recent works is, A. J. Everson, "The Days of

Yahweh," in The Journal of Biblical Literature, Vel. 93, No. 3, 1974,
p. 329-337. He has also written on the same subject, The Day- of Yahweh
as Historical Event: A Study of the Historical and Theological Purposes
for the Employment of the Concept in the Classical Prophets of the 0ld
Testament, doctoral thesis presented to the Unijon Theological Seminary,
Richmond, Virginia, 1969, 282p. "

‘ 2y. Gunkel, Schopfung und Chaos in Urzeit und fndzeit< "Eine
religionsgeschichtliche Untersuchung uber.Gen 1 und Ap Joh 12. -Mit
' Beitragen von H. Zimmern, Gottingen, Vandenhoeck und Ruprecht, 1895,
Xiv-431 p. H. Gressmann, Der Ursprung der jlidisch-isrealitischen
Eschatologie, GOttingen, Vandenhoeck und Ruprecht, 190%, viii-378 p.

1



-ing over the nations.

. Gollege Press, 1-40, p. 59-304.

e R 3 o
7 The cU]tiCiscﬁqp1 hel fWo views. According_to the first one, :
Israel recalled in her Cu]tYaﬁweh'sprevioUs victories (Exodus, Conqueét.

r

and Holy Nars) and 1ooked forward to a V1ctary par excellence when

* Yahweh would defeat her enemies ag; 1naugurate an era of peace and

prosper1ty giving to her sovereignty over the QQle_ “The second o
view, based on the ancient Near East's enthronement festival of its

god during the new yeqr,.conceived of -the day of Yahweﬁ as a pagt of

the Hebrew New Year ceTébration during which Yahweh was entrhgped and
acclaimed as king. The Tast New Year's Day would occur when a new

~

era of peace and prosberity for Israel was inaugurated and Yahweh

would sit enthroned 1n Zion watching over his chosen people and regin-
: . Z

The third line of thought intimately connects £he déy of Yahweh
with Israel's re]igious"an& historical tradition (Heilsgeschichte
School). The scholars of this schoo1; J. M. P. Smith, G. von Rad;
[.‘Eéfny and F. C. Fensham, see characteristics of the doctrine of the

day of Yahweh which remain present in all its periods’ of -development.

These common characteristics are derived from elements already exist-

~ing in Israelite tradition.

3. Hooke, Myth and Ritual: Essays on the Myth and R1tua] of
the Hebrews in Relation to the Culture Pattern on the Ancient East.

With a foreword by D. C. Simpson, London, Oxford Un1vers1ty Press, 1933,
xix-204 p. : .

4S. Mowinckel, "Jahwes dag" in Norsk Teo]ogisk Tidsskrift,
Vol. 59, No. 1, 1958, p. 1-56. and Psalmenstudien 11, Das Thronbestei-
gungfest Jahwds und der Ursprung der Eschatologie, Kristiania, J.
Dybwad, 1922, p. 229-247. J. Morgenstern, "Amos Studies I," in Hebrew
Union College Annual, Vol. II, 1936, p. 19-44; "Amos Stud1es I1,”
Hebrew Union College Annual, Vol. 12, 1937, p. 19-49; "Amos Stud1es I11,"
in Hebrew Union College Annual, Vol. 15, Cincinatti, Hebrew Union

-
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\ | S LM P Sm1th presents the day of Yahweh as a sort of theophany
_‘- Wthh w111 happen ‘on a spec1f1c day and will be accompan1ed by super-
natural astral and meteorological phenomena; it will.be aupersonai
coming: of Yahweh in battle to punish all his enemies, even those ambng‘ﬁ
his own chosen people, Israel.5 This Smifh sees in the light of the
Divine Warrior motif so prominent in Israel's early history,6

' ,
i.. Cerny. links the Israelite tradition of the peoplie's depen-

_ dence)upon Yahweh's will to a fateful day decreed by Yahweh during which

He will reshape the destiny of his natdon 7
G. von Rad has taken the batt]e mot1f one step Further, by
“(f‘\‘\\contend1ng that the day of Yahweh wou1d be understood from the perspec-'

tive- of the h1storﬁca1 trad1t1ons of.holy war 8 Using Formgesch1chte

and Uberlieferungsgeschichte he argues that the day of Yahweh texts

* (he uses 16) reflect holy wars, not-un]ike those waéed by Yahweh during

the conquest of the Land under the Judges 9

-

F. C. Fensham sees the or191n of the day of Yahweh embedded in the

.93, M. P. Smith, "The Day of Yahweh", in The American Journal
~ of Theology, Vol. 5, No. 3, 1901, p. 505-533.

6F. M. Cross, "The Divine Warrior in Israel's Early Cult", in
Bibiical Motifs, A. Altmann, ed., Cambridge, Harvard University Press,
1966, p. 11-30. P. D. Miller, Holy War and Cosmic War in Early Israel,
doctoral thesis presented to Harvard Divinity School, 1963, 130 p. By
the same author, "God the Warrior", in Interpretat1on, Vol. 19, No. 1,
1965, p. 39-46.

7. Cerny, The Day of Yahweh and Some Relevant Prob]ems, ,Pague
V. Praze, 1948, viii-122 p. ;

86 vonh Rad, "The Origin of the ‘Concept of the Day-of Yahweh",
_?;7”“ " in The Journal of Semitic Studies, Vol. 4, No. 2, 1959, p. 97-108. -

S1bid., p. 104.
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qnciént Near Eastern cdrse concept. ‘It is to be é day of visitation
and execution of the curses on Israel for her unfaithfulness of Yaﬁweh .
and to his covenant. Thg day will also briﬁg Eurses upon the géxim
as enemies of Yahweh and Israel, not because of a breach of the coven-

r

ant on their part, but stemming from the common curse material against
N
an enemy.10 : oo S -
. T i
A more detailed survey and criticism of these modern theories

cancerning the daylof Yahweh will be presented in the first part of '

- <

this paper.
Investigation into the concept of the day of the Lord must

, .
begin with Amos 5:18-20 the oldest text in the 01d Testament which

mentions expressis verbis the term Yom Yahweh.

Woe to you who desire the day of
the Lord.

Why would you have the day of
the Lord?

It is darkness, and not Tight;
as if a man fled from a lion, -
and a bear met him;

or went into the house and leaned
with his hands against the wall,
and a serpent bit him.

Is not the day of the Lord darkness,
and not light,
and gloom with no brightness in 1t?

Upon reading this text, one might assume that Amos is going
against a popular notion of the day of Yahweh. The Day would not be
one of light as his audience expected but one of darkness and gloom.

- Latching on to this clue, almost every scholar who has ever written on

10F. C. Fensham, "A Possible Origin of the Concept of the
Day of the Lord," in Die Ou-Testamentiese Werkgemeenskap in Suid-Afrika,
“papers read at the 9th meeting in Stellenbosch," Potchefstroom, Herald
Beperk, 1966, p. 90-97.
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the day of Yahweh has theorized about what this pre-prophetic notion
must have been. The majority of writets see it as a day of great
g]ofy'and prosperity for Israel and of the destruction for her R
enemies. it would be & day of salvation and T{ght for, God{é chosen
“people. They go back into .Isr:':le}'s history and find' thal, from the
time of Moses there always existed the cgrtainty among the Israelites,
that they were the chosén people of Yahweh. Yahweh had sealed a cove-
nant with them zt Sinai and promised to protéci them from their
neigﬁboning enemies. Past historical events (Exodus, Conquest, Holy
Wars) had shown that he was aiways ready to come to t@?uaid of his .
people when a.crisis a;ose. During the early years of the divided
monarchy crisis after crisis flared with the surrounding nations, and
the chosen people always seemed to be on the losing end. 'However, when
things looked the bleakest, King Jeroboam II in the North and King
Uzziah in the South managed to throw off the yoke of vassaldom and rajse
their kingdoms to a height of power and prosperity equalled only by that
of Solomon. The hopes of the people rose to a new peak. Had the time
for.é compiéte overthrow of the. enemy at 1a;t begun? Was ?ahweh finally
1eading-tﬁém into the promised eré of superiority over the‘nations?'
Would Israel soon begin enjoying eternal peace, pros?erity and power?
At this point in history (8th century B.C.), the prophet Amos, a har-
binger offdoom, came onto the scene to warn the Israelites that their
day of glory would not come becaﬁse of their many sins against tﬁg
- covenant. His message fell.on deaf ears. The people ignored him and
cqntinued to dream of that victorious day in the near future. .
- The preceding pre-prophetic thfgry,'as well as all its fellows,

can never be more than.a postulation due to the lTack of evidence in
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Biblical literaturé. To understand the concept of the day of Yahweh

one must chiefly study those textsgwhjch‘mention expregsfs verbis LY

the Hebrew words yom Yahweh. The phrase ydm Yahweh occurs sixteep 

" times in prophetic literature:¢ Is 13:6, 9; Ez 13:53 J1 1:15; 2:1, 11?

3:4; 4:14, Amos 5:18 (twice), 20; Ob 15; Zeph 1:7, 14 (tche) and

" Mal 3:23. .

In addition to the sixteen texts which contain the sihp]e‘form

yOm Yahweh there exist others with the minor variation yom 18 donay

Is 2:12{ Ez 30:3 and Zech 14:1. There ar‘ also a number of related
phrases: “dayfg?\the wrath of Yahweh" (bSydm ebrat VYahweh, Ez 7:19;

Zeph 1:18); '"on the day of the wrath of Yahweh" (yom ’‘ap Yahweh,

Zeph 2:2, 3: Lam 2:22); "on the day of his fierce anger" (bSyom harGn

3a9962 Lam 1:12); "in the day of his anger" (b&ydm “appd, Lam 2:1);

"on the day ‘of Yahweh's scarifice" (b®ydm zebah Yahweh, Zeph 1:8);

“day of the Lord God of Hosts" (w®hayydm hahl® 1a’ donay Yahweh

s€ha’5t, Jer 46:40); "a day of vengeance" (ydm naqam laYahweh, Is 34:8);

"the day of vengeance of our God" (ydm nagam Tle>lohéndl, Is 61:2);

"for the day of vengeance" (ki. ydm nagam, Is 63:4); and "the Lord

of hosts has a day" (ki yém . . . 1a’ donay Yahweh s®ba’Gt, Is 22:5).

" Found also in the prophetic writings are references to specific days:

"day of whirlwind" (beydm sipah, Am 1:14); “the evil day" (bSyom ra¢,

“Am 6:3); "the day of trouble" (yom sirah, Is 37:3; Jer 51:2; Ez 7:7;

Nahum 1:7); "the day of Jezreel" (ydm yizre “e’1, Hos 1:11 'i}n Hebrew

text 2:2) ); "the day of Egypt" (bEybm_misrayim, Ez 30:9); "the day

of visitation" (bSyom pequdddh, Is 10:3); "the day of Midian (beyom midyan,
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- Is 9:3); "day of battle" Igeyam i 1pamah , Am 1:14). The phrase '

'near is the day of Yahweh" (garob yéh' Yahweh) is found eight times:
(Is 13:6; Ezék 30:3; Joel 1:15; 2:1; 3:14; Obad 15; Zeph 1:?; 14).
Theré‘are many other general expreséions fe1éted to the yom Yahweh
tradition: "in-the Tlatter days," "behold the days aré coming," "in
that day," "on that-day," "a; that time." etc. :It is not the purpose
of this study to.investigate the etymology, origin or exegesis of each
of these phrases whieh would take us far beyond thé scope of this
paper. The minor variation forms of ¥6m- Yahweh . will be dealt wi:;
in Chapter three to detgrmine their interdependence with the sixteen .
classical texts and the concept of the ‘day of the Lord.ll
Since its cojnind in the nineteenth century by German scholars,
the word “eschatology”. has been linked to many Biblical concepts--one .
of which is the day of Yahweh. The problem of thé relation of
esctho1ogy to Scéipture; especially to the 01d Testaﬁent,,is far from
Being solved. There js not even, as yet, a commonly agreed upon defi-
nition for the term "eschatology." The Greek word eschaton literally
means "thé end," but scholars have been using it in two distinct wayé.
E. Jenni defines them for us:32
"Eschatology" in the narrower sense means: the

(dogmatically firmly established)} doctrine of the (dra-

matically conceived) end of history and of the course

of the universe and the beginning of the time of

eternal salvation. Prerequisite for this is the abrupt
cleavage between this world and the transcendental

11g. Jenni, "Eschatology of the OT", in The Interpreter's Dic-
tionary of the Bible, Vol. 2, G.A. Buttrick, ed., New York, Abingdon,
1962, p. 126.

20c. cit,



world of God, as it became more and more firmly estab-
lished in the post-exilic period and especially in
‘the apocalyptic period. ™"Eschatology" in the broader
sense refers to a future in which the circumstances

of history are changed to such an extent that one can
speak of a new, entirely different, state of things,
without, in so doing leaving the framework of history.

The "da; of Yahweh" cgnceived of as an eschatological term in
the strict sense belongs in the frémework of Yahweh's fina] Judgment
of all mankind as well as of the universe at the end of history. In
‘its broader sense, it denotes a day heralding the change of an
historical era or period. It is possible that:these "historical® days
of Yahweh might foreshadow and Tead into an l"eschato]og*ica]" dayﬂpf
Yahweh at the end of time.’ This would take us to the New Teshament
and ta Jesus' Parousia, topics which are beyond the scope of this -
paper. In any case, those who insist that thggconcept of the day of
Yahweh is purely eschato]ogica] fail to reé1ize that one of the Hay
© of Yahweh texts refers to a past event (Ez 13:5) and doe% hot, there-
fore, belong only to the realm of the eéchato1ogica1 future.

This investigation will first survey the history of the
‘research already done on the concept of the day of Yahweh.. Recent
research on extra-Biblical Tegal texts/indicates that the possible

origin of the concept of the day of Yahweh might lie in the juridical

language of the ancient Near East. An investigation along this line

Fs

would therefore seem indicaéed. Chapter two will concentrate on the
sixteen 07d Testament texts in which the phrase yom Yahweh

specifically occurs. A classical exegesis of these texts, will ‘indicate
whether or not the origin of the yém Yahweh  concept is juridical

in the prophetic context as found in the 01d Testament.

The third and final chapter will expand this.survey of the
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concept of the day of the Lord to include those ﬁinorlvarjant forms .
of the térm yom Yahweh (Is 2:12, Ez 30:3; Zech 14:1; Is 22:5; 34:8;
“der 46;@0; Lam 2:22 and Ez 7:19) which are sometimes considered
authentic yom Yahweh texts by some authors. A study of their relation-

Aship to the exegesis of the sixteen classical yom Yahweh texts will

determine if the context, terminology, descriptions, and characteristics
of the day of the Lord are identical in all these texts. Such a conclu- -

sion wQuld indicate that the expression "day of the Lord," when spoken

by the prophets in these texts had a common origim and definjtion.
That origin we propose is juridical and that definition is re]ate& to.
a day of curses inflicted upon Yahweh's enemies.

The'second part of the chapter will re-examine the major
theories concerning the day of the Lord and re-evaluate them in Tight

of the outcome of our study on the yom Yahweh texts.

—
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. CHAPTER I
HISTORY OFl RESEARCH AND CRITICISM

The main attempt fo find- the meaning of the day of Yahweh -
concept has been made, as statea in the jntroduction, by three schoo]s'
of thoughp: mythical, cultic and historical. Recent scholars have
critized the fir;g two as unsatisfactory.l The conclusionseof the
mythical school (advocates Bf @résémann and Eunke]) are considered
ﬁnsatisfactory because 1) they see thg.origin of both eschatology and
the day of Yahweh coming from Babylon, thus placing the conceht ouf— o
side of Israel's history and 2) they push the origin of eschato]oéy
too far back, way into pre-historic times. The cultic school :
(Mowinckel and Morgenstern) is found lacking because it 1is dpdbtfu]
that Israel had an eqthronement of Yahweh festival during the new
year celebration. Tﬁe critics tend to agree that the cbncept originates

from, and finds its meaning in, the tradition of Israel's history.2

o

l; , Cerny, The Day of Yahweh and Some Relevant Problems,
Prague, V. Praze, 1948, p. 30-51; A. Causse, "Le jour de Yahvé et 1a
Fate de 1'Avénement de Yahvé", in Revwe d'Histoire et de Philosophie
religieuses, Vol. 3, No. 3, 1923, p. 762-268; J. Heléwa, '1rois’
SoTutions au Probléme de 1'Origine du Concept du Jour de Yahve",
in Ephemerides Carmeliticae, Vol. 15, No. 1, 1964, p. 3-9.

(ever6wa, gp. cit., p. 10. i \

10
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-Qans son expression bibTique, le conceni du Jour de
© Yahvé™&st un théme pfophé;ique_. . . Cetteitendance

“(moderhé) est chgrgctérisee par un souci prifodial de

rattacher le prophétisme biblique - fonction et message -

aux anciennes institutions et traditions historiques du

Yahvisme, celles-ci &tant 1'origine de tout ce qui donne

& la religion d'Israel son essence propre.
Notwithstanding, images, descriptions and references pertaininglto the
day of Yahweh could have been borrowed from the ancient Near Eastern
religions and custams and transformed into authentic.Israelite tradi-
tions by the Biblical writer.3 "y fi
. , _

Even if the ancient religion of Yaweh did“wpt remain

unchanged through' the centuries, it still was powerful

enough to prevail in most areas, transforming the

borrowed Canaanite elements into something new, some-

thing that strikes us as being specifically Israelite.
The scholars belonging to the histbrical school all agree that the
concept of the day of Yahweh is intrinsic to Israel's own historical
traditions, but they differ when it comes to explaining from which
tradition the concept evalved.

We will trace the historical development of the research, in

chrono]ogicaI order explaining the theories of scholars who have

contributed major insights into the question'of the day of Yahweh

.concept. 51n62“a11 the others who have written about the concept

accept one of these thecries in one way or another, they will also
be mentioned as the study progresses. We shall retain aS'majér
divisions the three schools of thought mentioned above, which are

still valid in research today.

J

. 3y, Ringgren, Israeiite Religion, Philadelphia, Fortress Press,
1966, p. 58; G. Fohrer, History of Israelite Religion, New York,
Abingden, 1972, p. 64, 103-105, 121, 122.
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I. MYTHICAL SCHOOL

-t

A. Hugo Gressmann - "A Day of World Catastrophe."

H. Gressmahn was the first scholar who éystematica]]y and
“‘.SCientifically tried to resolve the problem of the ofigin of the day .-
of Yahweh concept. This he did in his well known momentoﬁs work,

Der Ursprung der jﬂdischﬁisﬁaelitischen'Eséhatologie.4 Gressmann

devotes fifteen pages of his book to the topjc of thé day of Yahweh,
tying the.concept to Biblical eschatology. So closely are these )
united, hF contends, that they may have the‘same orig{nzsl Babylonian
cosmic—myéﬁo]ogica] elements concerning a great world catastrophe

(Weltkatastrophe) to come, in which the world wolild be destroyed and a

new one appear.6 These two notions: a pan-BePy]onian origin for
Israelite eschatology, and the ﬁor1d at the end of the ages returning
:ﬁp“éhaps to be re-created, are not original to Gressmann but-depend .
heavily on the theses of his pfedecessor; H..Gunke1.7

Gressmann's theory of eschatology can be summed up in three

points:8

4H Gressmann, Der Ursprung der judisch-israelitischen Escha-
o]og1e Gott1ngen Vandenhoeck und Ruprecht, 1905, viii-378 p.

SIbid., p. 141-158.
61bid., p. 146-147.

7Gunkel s two classical works on eschatology and world catas-
trophe are: H. Gunkel, Schopfung und Chaos in Urzeit und Endzeit. Eine
re11g1onsgesch1cht11che Untersuchung Uber Gen I und Ap Joh 12, Gdttingen,
Vandenhoeck und Ruprecht, 1895, xiv-431 p. and Genesis: Ubersetzt und
erkldrt, GOttingen, Vandenboeck und Ruprecht, 1902, 440 p.

J
BFor a summary of Gressmann's theory see Cerny, op. cit.
p. 35-41 and Héléwa, op. cit., p. 4-6.
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1. There were two_incurs{ons of eschafo}ogica] 1&&@5 into
Palestine from ancient oriental myths. “The first one Bccurred before
the time of the prophets; the second ‘one after the-é¥11e~9 '
2. The old pre-prophetic eschatology had, 'even in early

times, two contradictory aspects (originally connected into one whole):

 woe-eschato1ogy (Unhei]seschatoiogie) and weal« eschatology (Heilses-
chatologie) .10 \Q’

| 3. 'This two-fold form of mythico-eschatology entered Canaan/
Palestine in fragmentary form during pre-prophetic times. Because of

"this, the prophetic writing contains only eschatological fragments .1l

Gressmann applies these three th;ories of eschétb}ogy to the

day of Yahweh. .He uses "eschatology" and "day of Yahweh" almost

interchangeably in the text.

His study assumes that the term "day of Yahweh" was a fixed

formula, & terminus technicus, before Amos, since the prophet needed

oh]y to allude to it as "that day," and his audience knew to what he

was referring.12 If that is the case, says Gressmann, what was the '
meaning of the term before it froze into this commonﬁ]ace expression?

He rejects <the idea that the term "day of Yahweh" was used to indicate
another week day sacred to Yahweh, such as a "day of Venus," or a "day of

Marduk," or a “"day of Ishtar." This is possible, he says, but not

9Gressmann,. op. cit., p. 157, 247 n. 1.
101pid., p. 185-187.

111bid., p. 191, 246.

121bid,, p. 142.

_—
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probable.13 He equally exc]udes the not1on that the Day cou1d be -\
describéd only as a day of batt]e If’1s true that the prophets often
picture the day'of Yahweh in terms of battle, waffand military destruc-
tion: yet, they also portraygd it as a day of sform, of earthquake, of
darkness, of fear, etc.14

With such a vgrﬁety of meénings in the prophets, Gressmann
says, neither of thé-foregoihg can be decisive exp]anations To cover
all of the different possibilities he settles on a very broad definition.
The day of Yahweh, he says, is "deid Tag, an dem Jahve sich jrgendwie ' \
- offenbart, an dem er irgendwie handelt, der durch ihn irgendwie v
charakterisiert wird."15

Since, according to Gressmann, eschatology evolves from pre-
historic days until the time of the final world catastrophe, there is
also a history of the evolution of the day o% Yahweh. He divides this
history” into four stages (§§gfgg). Each stage demonstrates some

aspect of his eschatological theory.

1. The first stage Gressmann calls mythical (Die mythische

Stufe des Tages Jahves).l6  He sees the prophet Zephaniﬁh's descrip-

tion of the day of Yahweh as reflecting, in frégmentary form, the
Babylonian cosmic-mythological element of a world catastrophe.

“I will utterly sweep away everything from the face
of the earth," says the Lord. "I will sweep away man

131bid., p. 143.
141bid., p. 144.
151pid.

——

161bid., p. 144-148.
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aﬁd‘beast; I will sweep away the birds of the air and
the fish of the sea. I will overthrow the Wicked;

will cut off mankind from the- face of ‘the earth "
/. says the Lord.

In the fire of his jealous wrath, all the earth shall
be consumed; for a full, yea, sudden end he will make
of all the inhabitants of the earth.

{Zeph 1:2-3, 18.)
Such portrayal of such a totaTﬁcatastrophe in Zeph 1:14-16
Euggests an echo and a recurrence of a cosmic wdrld flood: "Day of
wrath, of distress and anguish, of ruin_and devastatfon, of darkness

and gloom, of clowuds and thick darkness." Gressman equally sees Is 22:

14 -+22 as pre-supposing a world flood. He stretches. this idea of a

world catastrophe to include Amos' oracles against the nations

(1:3-2:3). The doom in these oracles, it is true, is to falT only on
Israel's neighboring enemies, not because the prophet wishes to exclude
the rest of the world, but becauserhe‘centers upon those whom Israel
wanted imﬁediate1y destroyed.

Jer 4:23-28 sees the world coming to an end in complete
déso1atioh not unlike the primeval chaos at the beginning of creation.

Even the prophet's choice of words; tghij and bohl , comes from the

creation story in the first chapter of Genesis:

I looked on the earth, and 1o, it was
waste and void;
and to the heavens, and they had no light.

(Jer 4:23)

Gressmann's thesis. states that these prophets received their
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ideas of'a world catastrophé from very early mythical sources,
originally in a unified pattern, aboyt a world flood and the earth .
returning to chaos. By the timehthé myths reached Canaan/Palestine
from Babylon, before‘the time of the prophets, they were already in
fragmentary form. Tﬁe prophets gathered these fragments and included
th?m in those of their oracles of doom which coﬁgained the nption of
a d%y of Yahweh. The one element of prophetic uniqueness in these
oracles.is the attachment of an ethical motivation to those againsi
Israé] and Judah.

Thds, in concluding this first stage of the history of the
evo]ﬁtion of the day of Yéhweh concept,’eressmann presents the primi—‘

_tive origin of the term which he glaims dates back to pre-historic
times. He weaves the origin oflthélday of iah@eh into hts theory of
the origin of eschatology. He fjnai]y coﬁbﬂqdeg that the term “day !
of %éhweh“ was eschatological right from the beginning.

2. The second Stufe is entitled'the “popular stage" (Die

volksttmliche Stufe des Tages Jahves).17.-It presents the notion of
the day of Yahweh held by the main body of the Israelite population.
This second stage retains the former's nature-mythical character.
However it is distinguished from it-by two essential traits.

The first characferistic centers bn.the widely Qaried concept
of the world catastrophe, which had been previously thought of as a
single disaster--such as a flood. The doom oracles foretel] an end
which could come about not only through natural forces, but also through

]

historical events, such as battles, defeats, deportation, etc., brought

171bid., p. 149-152.
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.about by historical enemies.  Yahweh is still-the main aétér but he
uses enemy nafions as hi%ﬁinstruments. Sometimes thesé two phenomena
(nature capastrophiés and historical cata;trophies) are so jumbled
by the prophets it is difficult te understand their real mearing.
Very often tob, they use nature catastrophies as pﬁetic embel]ishmentsf

The second Eharacteristfc distinguishing this sfage is the
restriction of the disaster to the pagans, Israel retaining salvation
for herself alone. Israel sees the splinter in the eye of her enemies
but fails tb‘see\the beam in Hén own eye. Gressmann finds a hint of
_this popular notion in two prophgtica] texts about the day of Yaﬁweh .
which oppose the notioﬁ more than they.descriée it. These texts are
Is 28:15-22 and Amos 5:18-20. Isaiah fejects the idea by dehying that
destruction will spafe Judah but destroy all others because they have
not made a cbvenant‘with Yahweh. Amos also argues against it when he
states that tﬁe Day will be not light (salvation) for Israel as she
assumes, butldaﬁknéss (destruction) instead. God's people will share
the fate of the pagans. |

Gressmann equates the popular notion of doom for Israel's

enemies to the doom-eschatology {Unheilseschatologie) which goes back .

to early times. Thus he can say that gsqhato]ogy was the forerunner
of;prophety because it was so entwined withvthe popular belief of
Israel. |

.‘ 3. The prophetic notion démipates the third §§gfg_(gig

prophetische Stufe des Tages Jahves).ls Doom oracles, as in the

popular notion, remain throughout this stage, but now Israel herself

181hid., p. 153-157.

M
\
}.
—
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is considered ripe for destruction. The prophets deepen the ethical
&imension of doom eschato}agy. The chosen'peop1e are so deeply’
entangied in sin they have lost all moral and religious ideals. The
very enemies ubon whom Israel wishes annihilation are to be the agé%?s |
of her destruction. Due to this gréat stress on dooméescha# ogy for
Israel the universal chéracter of eschatology recedes dur?ﬁé this

period, but:emerges‘from'time to time in the oracles against the

ﬁéti;hs. Even though the historical-agent element of destruction
pre?ﬁminates, the ﬁfbphets do retain a semﬂﬁance of nature‘catasterhe.
| Qressphpn does not believe that the canonical prophets created
the notion of doom for Israel. He says fhey,received it from the - /
Pebi‘?m. The example he_cites to support his statement is from

1 Kings 22:é-39; the ‘prophet Micaiah ben Imlah forecasts defeat for
King Ahab against the four hundred prophets who are g{ving him oraclés
of victory.

.Gressménn stiﬁ1‘retains his theory of doom-eschatology as ‘

.descriQed 1ﬁ the former stages, but now he sees it from the viewpoint
" of Israel's destiny. The pendulﬁm has swung from the notion of an
end in which !ahwéﬁ_destroys ﬁh%oug% natural forces, to one brought

about by historical enemies.

4. The last Stufe bears the name apocalyptic (Die apokalyp-

tische Stufe des Tages Jahves).19 This stage acquires no new charac-
teristics but brings back features which had diminished or died during
the prophetic-period. Apoéalyptic reflection awakened after the

exile when the mission of the;ear1iér proPhets had been fulfilied and

.}’

4

191bid., p. 157-158.

— e
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‘there‘émergéd a new threat from the neemy. It dealt exc]usiveii with
the.enﬁ-time when the pagans.wou1d be destroyed and Israel wod]d rise
triumphantly frém'the holocaust. It was a revival of the earlier popu;
lar notion of a world catastrophe with Israel the lone survivor. |
To describe this day the apocalyptists resurrect images from fo1k1ore,
the mythical terror of Yahweh, universalism, saivation/doom eschatology f
and the use of nature as descriptions of the end. The ethical aépect.
of dpom—eschéto]ogy which had become such an important element in the
prophetic period‘disappears. '

Gressmann concludes the apocalyptic section by comparing it
Qith the former one, that is, with the prophetic. Both apoca]yptists,
and propheté believed that the tradigjona] material had been passed
on to"éhem, says Gressmann.‘ Thg_ﬁrobhets received this tradition from
the popd]ar oral tradition and used-it freely, while the apocalyptist :
acquired it from the wri;ten estab]ishment, main]y from prbophecy, and
became a slave to its tradition. Another distinction Gressmann cites
is the prophets' concentration an the present and their grounding of
their authority jn God, whereas the apocalyptists stressed the past-and
based their authority on ancient héroes: _*?

: : . . 1 . :
~ Gressmann's theory had some success in its time. I;s principal

-

themes were applied by other scholars to ether probTems.20 His opin-
A : : _

ions, however, met with severe-criticism by some who especially

. ZON. Eichrodt, Die Hoffnung des ewigen Friedens im Alten Israel:
ein Beitrag zu der Frage pach der israelitischen Eschatologie, Gitersloh,
C. Bertelsmann, 1920, 196 p.: T. Mann, Joseph and his Brothers, London, -
M. Secker, 1934, 701 p.: H. Schmidt, Die grassen Propheten: Ubersetzt
und erkl3rt, Gottingen, Vandenhoeck und Ruprecht, 1915, Txxii-483 p.

~
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rejected h{s connection of the day of Yahweh {(and eschatology) to
_ Baby]oniqn mythology.21 Their ijections seem valid. .
7 The sd]e aspect of the theory unique to Gressman isahis
formu]ation of the strong mythilal systematic eschatology which he
_ claims existed in prehistoric times and was the source of Israelite
and prophetic eschatology. This is ﬁure conjecture and only Gress-
mann's hyﬁothesis explaining why'thexprophets receivéd the eschatology
in fragmentary form. éerny is prog;b1y correct in saying it was more
than 1ikely vice-versa, that is, the prophets would have received it
in fragmentary form first and only later would the systematic escha-
toiogy have been created.22 "The gther ideas essential to Gressmann's
theory are borrowed from Gﬂnke] (as we saw above)lor from R. H.
Charles.23 |
Gressmann is correct in saying that the day of Yahweh_cannﬁt
be considered only as a day bf battTe; but must also be seen as a day .
of darkness, of storm etéa, Eut he gbes way beyond the reglm of the
concept in associating it with a day of world disaster at the Urzeit
and the Eﬁdzeit. One must que;tion his methodotogy for reaching these

N

21Eernyd op. cit., p. 38-41; G. HiTscher, Die Urspriinge der
Jdischen EschatoTogTe, Giessen, Alfred T8pelmann, 1925, p. 3;
E. Sellin, Der alttestamentliche Prophetismis II - Alter, Wesen und
Ursprung der alttestamentliche Eschatologté, Leipzig, Deichert, 1912,
p. 191. ] ]

226erny, op. cit., p. 41.

23R. H. Charles, "Eschatology”, in Encyclopaedia Biblica Vol.
II, T. K. Cheyne and J. S. Black, eds., Cols. 1348-1354, Par. 34-50.
L. Cerny, op. cit., p. 38, has summarized them as follows: A pre-pro-
phetic age of eschatology, popular hopes and expectations connected
with a pre-Amos concept of the Day of the Lord, a systematic develop-
ment of eschato]og# and the day of the Lord as the starting point of
eschatology. , ’
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conc]usions. In his attempt to fit the day of Yahweh into a neat .
pattern of séstematic eschatology, he interprets prophetic texts
expedient to his purpose but without always consfdering the prophets’
-own interpretation of them, Progress in methods of Biblical exegesis
has entailed a non-endorsement not only of his day of Yahweh conclu-

sions but also of his overall eschatological system as having tenuous

foundations.

II. CULTIC SCHOOL

A. Siémund‘Mowincké1 - "Day of thé\ﬁgﬁhronement Festival
of Yahweh" A ‘
Another scholar who tries to systematic911y resolve the problem
of the day of Yahﬁéh is the Norwegian exegete, Sigmund Mowinckel. His
hame'is always coupled with the thépry of the Israelite enthroneﬁent
festival of Yahweh. Mowinckel bases thg ofigin of‘Israelité eschato-
logy in general, and of the day of Yahweh concept in particuiar, on

this theory. He develops his ideas in the well-known Psalmenstudien

1I, as well as in subsequent works.24 Throughout these studies, he
'c0nsistent1y maintainé the existence of an enthronement festival in

Israel. In the first part of his Psalmenstudien 11,25 he does an

exegesis of the psalms which he believes contain elements of the

24s . Mowinckel, Psalmenstudien II: Das Thronbesteigungsfest
Jahwds und der Urspriing der Eschatologie, Kristiania, J. Dybwad, 1922,
p. 229-247, He that Cometh, Oxford, Blackwell, 1956, xvi-528 p.; The
Psalms in Israel's Worship, New York: Abingdon, 1967, p. 116 n. 35;
and "Jahwes dag”, in Norsk Teologisk Tidsskrift, Vol. 59, No. 1,
p. 1-56.

250p. cit., p. 1-209.
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festival day of the enthronement of Yahweh.26 In the second part of
thg_book, Mowinckel applies*the resuTts he obtained in the first part
to Israeldqte eschatology and its origin27 which, he concludes, lies in
the ideology and cult of the festival of the enthronement of Yahweh.

Mowinckel's theory of eschatology.and its. connection with the
day of Yahweh was pieced out of a cluster of heterogeneous ideas from
previous scholars. -The theory of an enthronement of Yahwehﬂfeast came
from Gressmann,28 and was combined with the knowledge of a Babylonian
New Year festival whigh consisted in a dual celebration: the ascen-
sion of the Babylonian king to the throne and the enthronement of the
chief god, Marduk.29 'D&hm's exegesi; of Psalm 47 as a real New Year

Psalm30

and Mowinckel's own exeéesis of Psalm 24 as a cult psalm for
the procession were néxt.incorporated. From all of this, Mgwincke1
developed the idea that in I;rée] there was an annual festival cele-
bration of Yahweh's énthronement on New Year's Day. He later added
Gronbech's concept of the cult as drama to his growing design.31 1In
the 1ntroauct10n to ‘his- book, Mowinckel clearly spells out the evolu-

tion of his jdeas.32

26pss, 47, 93, 95-100.

270p. cit., p. 211-324,
28Gressmann, op. cit., p. 294-301.
zgﬁerny, op. cit., p. 43.

30g, Duhm, Die Psalmen in Kurzer Handfommentar zum alten
Testament, Vol. 14, Tubingen, J. C. B. Mohr, 1922, p. 133-134.

31Mowinckel, Psalmenstudien 11, op. cit., p. xii.

3h21b1’d., p. Xi. —
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. The Norwegian scholar distinguishes two different days of

Yahweh. |
" 1. There is a "cult" day of Yahweh during which Yahweh's
festival day of énthronement was celebrated annually on Néw Year's
Day. This cult drama allowed the whole audience to experience the
representation of Yahweh's enthronement. Hence the processions,
psalms, music and prayers by which everyone pargicipated in the

ceremony. Echoes of this festivé1, says Mowinckel, can be found %n
| Mic 4; Zech 14. 8-10 12-14; Is 24:23; Zeph 3:14 andIIs 23.

2. There is also an "eschgtological" day of Yahweh wh1ch w111

be the final and supreme day of Yahweh the future. EschatoTogy,

Mowinckel declares, was born in Israel whey "the people began to hopé}
for the realization of the ideal kingship, particularly when reaﬂﬁ%}.
fell furtherest short of it, so, from a quite earTy‘period, whenever
they were in distress and oppressed by misfortune, they hoped for and
expected a glorious day of Yahweh."33

Like Gressmann, Mowinckei believes in the frdgmentary character
of Hebrew eschatology. A1l of the prophetic references which he thinks
contain elements of Yahweh's enthronement in eschqto]ogica] f?me34

.are not perhaps a unamimous assertion of the ascension to the throne

ceremony, but rather "single and only loose features juxtaposed by .their

33Mowinckel. He that Cometh, op. cit., p. 145.

3yi 4:6-8; Zeph 3:14; Is 24:23; 33:17, 22; 41:22; 43:15;
44:6; 52:7; Jer 10:10; 48:15; Zach 14:8-10; 0b- 515 Mi 2:12; 4:2
Pss 15:1; 24:3; 132 7.
o
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unifying point was scarcely known to the prpphets.“35 The cult
ritual of the enthronement is also difficult to find in fragmented.
eschatological references but it can-be reconstructed with the aid
of ‘the cult psalms.

Although Mowinckef considers Hebrew eschatology unique among
apcient Near Eastern religions and finds its orj@in in the Hebrew
religion, he -admits that there was some influence from the Baby10n1an
religion. He bases th1s assumpticn on the resemblance he finds be-
tween the Babylonian penitential psalms and the Babylonian festival,
and the pattern of the New Yéar‘s festival.

Mowinckel's theories were not uniVersa]]j accepted by his
colleagues or by other scholars in the Biblical world. Everyone did
not agree with his conclusion that an enthronement gﬁi;ﬁ festival of
Yahweh in Israel was the root bf Hebrew eschatology and thé origin of
the day of Yahweh. _

1. The festival upon which Mowinckel bases h{s whole théory,
the enthronement of'Yahweh és king during the New Year cef%ration,

R. de Vaux,36 among others, is hesitant to accept as having really
existed in the Hebrew tradition. | |

2. Paul-Emile Langevin finds the formula Yahweh malak not

a cry of enthronement of ?ahweh, but simply a cry to acclaim Yahweh

35Mow$ncke1, Psa?menétudien I1, op. cit., p. 230-231.

36R. de Vaux, Ancient Israel: Religious Institutions, Vol 11,
New York, McGraw-Hi11, 1965, p. 502-506; Causse, op. cit., p. 267;
K. Bernhardt Das Prob]em der a]tor1enta]1schen Kun1gs1de010g1e im
Alten Testament in Vetus Testamentum Supplement, Vol. 8, Leiden,
E. Jd. BrilT, 196]
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king.37

This author is one of Fhe more critical opponentslof the
éxistence of a New Year's enthronement festival of Yahweh in Israel.

3. If one agrees with de Vaux, and if in.fact the enthrone-
ment festival never exfste&, Mowinckel noA1opger has an authentic
Israelite tradition upon which to base Ehé origin of Israelite eschatb]ogy
and his day of the Lord.

4. Mowinckel's eschatological day of Yahweh resembles Gressmagn's

circular mythical pattern of Urgeschichte and Endgeschichte when he -

claims, "Es ist als Schopfer, daés Jahwd auch in der Endzeit seinen
Thron besteigt. - Ebenso wird hier Jerusalem als der Gotterberg
vorgestellt; auéh das erklart sicﬁtﬁkmse]ben Zusammenhang‘."38

5. When Mowinckel applies a propheti; text to his theory
and finds it wanting he blames it on the fragmentary form of the tradi-
tion which the prophets received. He then refers the reader to the
"Enthronehent Psalms" wﬁ%ch will, he says, be able to complete the
picture.

6. Even if one disagrees with Mowinckel that the origin of
the day :f:Yahweh was an enthronement festival honoring Yahweh as
king, one must respect his theory that possibly such a festival in
Israel could have existed.

When' the monarchy was introduced in Israel at the time of

Saul (1030-1010 B.C.), its rationale, laws and ceremonies were based

on those of the neighboring countries, especially Eqypt and Babylon

37P.-f. Langevin, "Sur 1'origine du 'Jour de Yahve'," in
Sciences Ecclésiastiques, Vol. 18, No. 3, 1966, p. 359-370.

38Mowincke], Psalmenstuidenall, op. cit., p. 231.
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which were familiar to them. If Israel adapted the enthronement festival
of these countries to honor Yahweh as her king, Scripture does not'give

any precise Titurgical it

k-f es as one finds for example for the
ceremonies of the feast§ of Booths or Passover. Therefore, there is
a possibility, as Mowinckel maintains, that echoes of the 1iturgy for
a so]emn‘day of Yahweh's enthronement could be found when one reads
psalms 24, 47, 95, etc. The same psalms were probably sung also during
the coronation. ceremony of a king in Israel when he ascended the throne
as Yahweh's %epresentative on earth.‘ But there was never a question
of deification of the king as there was in Egypt and Babylon.

In summary then, Mowinckel's theory connecting the origin of
.the day of Yahweh to an Israelite ceremony of the entﬁfonement of
Yahweh, lacks a sound foundatioﬁ. One must, the}efdré,-iobk‘FoFlEhother'

origin of the day ﬁhich is based on Israel's b@storica] tradition and

embedded in a re]igfous institution which is uniquely Israelite.

Julian Morgenstern - "Day of Triumph of Good over EGi]”

The starting-point of Morgenstern's concept of the day of Yahweh
A -
is also the Israelite autumnal New Year Festival and Yahweh's enthrone-
ment. His views are a modified version of the ideas of Mowinckel.

In a se?iesh6f=artic]es in the Hebrew Union Colleqge Annual, he theorizes

5

' fﬁat”the day of Yahweh had a mythical origin, was celebrated in an
<, : .

annual historical cultic observance and reached its climax in an es-

chdtological judgement.39

Fof Morgenstern the first New'Year's Day took place at the very

39J. Morgenstern, "Amos Studies I," in Hebrew Union College
Annual, Vol. 11, Cincinnati, Hebrew :Union College Press, 1936, p. 19-44;
"Amos Studies II," in Hebrew Union College Annual, Vol. 12, Cincinnati,
Hebrew Union College Press, 1937, p. 1-53; "Amos Studies III," in Hebrew
Union College Annual, Vol. 15, Cingjnnati, Hebrew Union College:-Press,
1940, p. 59-304.
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beginning of existence, and invoiveq the struggle and victory of light
over darkness, of good over evil. This notion wgé a "general mytholo-
gical and religious concept, belief and practice of early Semitic
peoples.“40 In Babylon it was Marduk's victory over Tiamat; in |
Phoenicia “Al%eyan Ba*al defeated Mot; while in Israel it was Yahweh
who conquered ;ﬁgﬂl and gggg_At the very ear]& stages of creation.

Each year on.the day of the Fall equinox, the people of
Jerusalem would gather at dawn in Solomon's Temple for the historic
New Year celebration.  The rays of the rising sun would shine from
the open eastern gate-into the debir at the western end of the sanétuahy,
and the people interpreted this as the entrance of the radiant Yahweh
into his Temple, taking his place upon the throne as divine king to
pronounce judgment upon, and shape the destiny'and fortune of his
peop]é during the new year just beginning.4l The people were equally '
convjnced that Yahweh's judgment would be in favor of Israel: They
welcomed promises of prosperity, glory and victory. The new year,
they fe1t{‘wou]d bring aﬁ adequate harvest and food supply for the
coming year, matgria] abundance, commercial progress and economic
growth. ' |

With fhe expansion of the Israelite borders during thé reigns
of Joash and Jeroboam IIauotions of worid power and of a world god
gradually awakened among the people. At this time, if we are to

believe Morgengtékn, the concept of the day of Yahweh took on a unijver-

40Morgenstern, "Amos Studies III", op. cit., p. 231.
411bid., p. 285."
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sal im 1cat{aﬁ: It was to be a day on which Yahweh triumphed over
all the nations of the world afd their gods, ushering in an era of
undisputed supremacy for Israel. Each year ﬁhe people expectantly,
hoping that the following New Year's Day would be the longed-for day
of Tight when Yahweh's radiance would %111 the Templé, bring judgmént
on their enemies, and conquer thRem. It {s in this context, Morgenstern
says, that we are to see Amos arriving in Bethel to proclaim not a day
of 1ight but a day of darkness. ~ |

Morgenstern's explanation of the day of Yahweh does‘not give
the whole picture of the prophets' concept of the term. The on]y 1@1
Yahweh text he uses that in any way might validate its connection to
the New Year's ce]ebration,'is Amos 5:18-20. The factbr uniting the
tﬁo boils down to one word, "Tight." 3he other texts he_cites42 all
describe ah;earthquake which will bee"one of the incidenfs of the day -
of Yahweh, manifesting the great.day of.judgment coming beyond-all
* doubt upon the New Year's Day."43
I believe Eerny is right-in saying that with Morgenstern we
. are lost in "general Semitic mythological and religious ﬁoncepts,
f: ge]ief and practice."44 Morgenstern's theory is more rooted in

*ancient Near Eastern myth§ than in the historical tradition of Israel.

427ach 14:4-5; Is 28:21; 13:13; 24:18; Jer 4:24; Ez 38:18-23;
J1 2:10ff.

L]

43Morgenstern, “Amos Studies I", op. cit., p. 8-19.

v
#Cerny, op. cit., p. 48. ;
: <:“ -
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III. HISTORICAL SCHOOL )

A. J. M. Powis Smith - "A Day of Theophany"

John Mertip Powis Smith furthers the explanation of the day
I:4

of Yahweh by reconstructing an evolution of the concept from the pre-
prophetic notion riight through to a.péktéexi1ic apocalyptic idea.4%
The concept graduqﬂ1y develops from Israel's own historical andﬂ?
religious growth.;;Smith tites three inf]uences on fhis development
of the &ay of YaH&eh.45

/
1. Th? great evolution of Israel's idea of God;

2. I$?ae1ls change with reference to her conception of her
‘ﬂéstiny as the people of God;
3. :fThe gradua?lawghening of Israel to the realization that
" her greatness depends on her religious and moral pre-
eminence rather than on political supremacy.
In spi%e of the development of the concept the author recognizes 1in
it seven common é]ements which remain constant throughout the who]e
period, although they are expandedran§ deepenedmin the process. But
first let us see how Smith perceives "the growth of the concépt of the
day of Yahweh before we go into the stable elements which he describes.

With his predecessors, Smith believes that: /

. the origin of the 1dea.of the day of Yahweh must be,
sought in the pre-prophetic stage of Israel's histary.

459. M. P. Smith, "The Day of Yahweh", in The American Journal

of Theology, Vol. 35, No. 3, 1901, p. 505-533.
41pbid., p. 533.
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The idea which Amos found already existing and occupying
a Targe place in the thought of the people was apparently
a conception of the day as a time when a period of great
glory and prosperity was to be inaugurated for Israel.4/

This ideclogy developed out of the combinaéion,of several eTements;_
1.  The first element was Israel's concéption of her divine
mission, a concept she developed early. Israel was to
have a unique position among_the nations as Yahweh'§
representative in the world. This expectafion entered
- the national consciPusness of Isréel.through five
channe]s: - . |
a. the tradition; . B
b.  the general Semitic éonception of a God-given
commission to enlarge the sphere of divine authority; N
c. the conquest of Canaan; \
d. the golden ages of the Davidic ana Solomonic
:kingdoms; o
e. the preaching of the professional prophets.48
2. A éecoﬁd very important element was Israel's rather poly-
theistic éonception of Yahweh, especially of Yahweh as
a war-god. | '
3. The last element was Israel's political re]ationshib -
with qeighboring nations. Since her entrance into Canaan
\ she had had to struggie for existence. But eventually

she entered a period of -conciliation and accepted strangers

-

471bi
481
Ibid., p. 505-508.

P

d., p. 505.
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into her ranks.%9

From these elements was born the popular nation of the day of
Yahweh, "a great day ;t battle on which Yahweh would place himself
at the head of the armies of Israel and Tead them on t9 overwﬂe1ming.
victory over all their enemi‘es.”50

With Amos this concept underwent a transformation, although
the prophet did retain some of the elements of thé;ﬁopu1ar notion:
jhdgmgnt, a specific day, a day of battle and wonderful phenomena to |
accompany the day. There was occqrring a development in the re1igious
and moral 1jfe of the people, and Amos warned them they must be
righteous_;s Yahweh was righteous }f they wished to Tive up to their
cailing and fulfill their divipe mission. Otherwise nothing short of
destrucﬁion would satisfy Yahweh's démand for justice.

The 5ué€2§§ﬁ?s of Amos adopted his view without essentially
changing it. Many of them: Hosea, Mieah, Nahym, Habakkuk and Jeremiah
did not give the express term "day of Yahweh" a prﬁmfﬁqpt place in

their teaching perhaps out of fear of propagating the false conception

“of the 1idea.

the prophets Jeremiah and Ezekiel brought hope for a new covenant of

1]

Tove and a promise of future restoration.
A restored Israel met disappointment and discouragement when
she %éw that her 1ife was no better than before., No great wonders had

5 - . .
been wrought nor had the nations been subdued. She began to douby

491bid., p. 505-508.
501bid., p. 512. k -

£

When Jerusalem fell and Israel felt ‘the oppression of the exile,



Yahweh and to_guestion her fidéTipy to him. This led to a worldly
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'spirjt and a decline in her people’s devotion to God. The prophet
Malachi addressgd hi® words to the Israelites of those days. He
preached a day of destruction-before which Yahweh would send his
messenger (E]ijéh) to warn Israel of impending disaster, and thus to
save from his wrath, those who had been purified. | .

The last prophets to speak of the day of Yahweh, Joel and Trito-
Zechariah, described it in apocalyptic fashioﬁ. They pictured the Day
in an aurore.of. other-worldliness bringing annihilation to Israel's
enemies. After this destruction a time of blessing would open up for

"Israel. Jerusalem would once more be Y&hweh's dﬁe]ling place where
the Nations would gather to worship the God of Israel.5l

Despite the diﬁersity of emphasis about the-day of- Yahweh
during this whole prophética1 period, Smith points out seven elements
which remain stable concerning the concept.

1. The nation felt incapable of working out its own destiny,

and‘tfgited'in Yahweh to complete the task;

2.‘ The present age was only temporary and would give way to

a better, more glorious one whjch would abide forever;

3. Yahwgh himself would come to earth in person to inaugurate

the new order of things;

4.  Connected with this coming of Yahweh were great catast-

| lophes, horrors and wondéfs;.
s
11bid., p. 521-531. This ¥s his detailed development of

the prophetical concept of the day of the Lord. &
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5. This coming was alsoc thought of.as a time of punishment,
both for Yahweh's enemies and for his chosen people,
. Israel; )
6. ‘The time of the comihg was always left 1ndefiq}ie;
7. The day of Yahweh was always represented as inaugurating
a new political state.®?

In summary: J. M. P. Smith presents the day of Yahweh as a
fluid concept that the people and the prophets could enlarge and
enrich with the historical experience through which the nation was
compelled to pass. Althougﬁ its date was unknown, the day was thought
of as a time when Yahweh would come to earth amid catastrophes,
horrors, and wonders to punish injustices and to bring forth a new

rder of things in a better and more glorious age. .

J. M. P. Sm1th is correct in recognizing that the notion of
the day of Yahweh grew out of Israel's own historical and religious
tradition. But does he satisfactorily solve the problem of the
prophetic meaning of the concept? One can strongly question Smith's
conclusion that the day of Yahweh was always represgnted as creating a
new political state. In the minds of the peopie, this wasjperhaps so,‘
but the prophets. were much more concerned with the ethical and moral
implications of the concept. And this false political interpretation
is precisely what they were trying to rectify.

Smith's second erroneous conclusion is that the prophets pro-

claimed, as an integral part of their preaching, the notion of a

present age of punishment giving way to a better and more glorious one

521pid., p. 531-533.
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which would hEide forever. None of the sixteen texts in the prophet1c
Titerature which speak of the day of Yahweh refers to a glorious age;
the oracles are filled with doom, destruction and punishment. Hope |
of a glorious age was indeed. part of the prophetic preaching, but
always seems to have been stressed when the period of punishment (day
of Yahweh) had started (Jeremiah and Ezekiel), or when it was about
over (Deutero-Isaiah). It was never part of the day Sf Yahweh procia-

mations per se.

B. Ladislav éerny - "A Fatéfu1 Day Decreed by Yahweh" .

A study which brings still another interpretation of the day of

Yahweh into perspect1ve is L. Cerny § monograph, The Day of Yahweh and

Some Relevant Prob]ems 53

Cerny first examines the Hebrew conception of time; the use of
the word “day" in Hebrew Assyrian and Babylonian texts, and previous
stud1es of the day of Yahweh concept. The conclusions_he draws from
these investigations influence the constructive argumeﬁts he puts forth
in the third‘chapter of his monograph. éerny beliéves the Hebrew con-
ception of time to be “closely associated with the idea of space and
of activity in it . . . the time or day of the man or the people is
therefore identical with his or its activity and fate."®® The closest
comparison to the Hebrew "day," he finds, is the Assyrian hemerglogy,

"a day-of the year which is generally characterized as "Tucky' or

!

535Erny, op. cit., vii-112 p,
1bid., p. 4.
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t‘un1ucky'."55 Yet, he says, there exists nothinb‘coﬁpé?éble to the
'phrase "day-of Yahweh" outside Israel. From these two iqvestigations
éerny formu]ates.a definition of the day of Yahweh: "7.. . a decreed,

_dark, dreadful, destructive and dangerous day."96 |

éerny uses elements from seven previous studies on the concept

to clarify his own position. Gunkel's jdea of a world catastrophe
provides the destructive character of the day of Yahweh; from Mowinckel
and Morgenstern he borrows the notion that eschatology is derived from
the cult yet secondary to it; the Myth and Ritual Schools convince him
that the material frgm the description of the day of Yahweh -came from
\a'general ancient Near Eastern culture pattern; and he agreezi;;ak
Charles tha£ the concept is embedded in Israelite history.57

éerny then divides the problem of the day of Yahweh into f{ve

sections:

1. In the first one, he probes the sources and content of
'CZEE‘HaﬁjZf Yahweh.%8 He is the first scholar to isolate the prophetic
tex£5 in which the phrase is 14']31ain and clear and incontestable,"59
Besides the sixteen authentic texts of yom Yahweh Eerny lists 1in
Appendix I of his monograph twenty-six genuine descriptions of the

day of Yahweh, all having as their prominent feature a destructive

57His theories and criticisms are explained on p. 27-52.,
sséerﬁy,’og. cit., p. 53-67.

v ~
59There are sixteen texts which Cerny considers authentic yom

Yahweh texts: Is 13:6,9; Ez 13:5; J1 1:15; 2:1, 11; 3:4 (2:31}; 4:14
(3:14); Am 5:18-20; O0b 15; Zeph 1:7, 14; Mal 4:5(3:2). Ibid,.'p. 18.



36
characteristic. He beljeves the ideological source of this destructive
character to be Israel's concept of Yahweh as "a furibus demonic deity
which reappears often throughout Hebreﬁ native tradition" especially
in the theophanies of Yahweh and in the battles of Israel. The
Israe]ite; borkowed this conception from Babylonian, Assyrian, Phoenil
cian and Egyptian culture patterns. '

¢. The second section is concerned with the original form of
the day of Yahweh.60 Eerny rejects the ideas of a day of bq£t1e, a
world catastrophe, or a day of Yahweh's enthronemenf and kingship as
the original forms. He describes it as a fateful day decreed b} Yahweh
and based on the‘genuine Yahwistic traditioﬁ that every individual's fate
is,direct]y_dependent upon Yahweh's will. Eventually, he says, this
form developed into a single idea and was attached to the future.

3. éerny devotes the third section to the question of when the
concept first attained its eschatological méaning.51 He is convinced
that "the conception of the day of Yahweh included the kernel of the
whole ofﬁeschato1ogy and that by the time of Amos it had its full
eschato]ogica1 meaning. 62 The concept of the day of Yahweh slowly
developed out of the previous historical ages. It had no connectjon
whatsoever with eschatology, nor with such sources as old Hebrew 1itera-
ture and foreign myths. At one time in history when Israel's national

survival--the future of the nation--was at stake, eéchato1ogy was born.

The exact date cannot be known, but once eschatology came into 1ight

601bid., p. 67-80.

611bid., p. 80-84.

i
621pid., p. 80. .
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the history of the day of Yahweh developed in five stages:

a. Popular conception - a day decreed by Yahweh in

which the future of the people would be newly shaped and their survival -
assured; | :
b.  Amos - the terrors of the Day would be directed

against Israel for her unrighteousness and unfaithfulness toward

Yahweh; ‘ ‘

¢. End of the pre-exilic period - An enlargement of
the medning of the concept from-a narrow natioﬁa1istic one to a
general universalistic one. All nations would be Jjudged and punished;

d. Exile - With Jeremiah and Ezekiel the doctring of
the day of Yahweh evolved frqm the notion of collective retribution
into that of individual responsibilityu

e. Post-exilic - The day of Yahweh ﬁad attained cosmic
and eterné] characteristics. The old world would be destrqyed'and a
new and better one would take its place,

4. Having stated that eschatology was born out of Israel's

own historical experiences, éerny now seeks in his fourth section
the historical and social causes for its emergence.®3 He perceives
that "only [. . . ] three components of historical reality we may
consider as the ;ast, true and irreducible base upon which the
doctrine of-the day of Yahweh, and with it the whole of eschatology,
are dependent indeed."®% These three components are:

a. the impact of the city culture in Canaan upon the

Hebrew nomadic clans, and the change of their pastoral 1ife into an: .’

631bid., p. 85-93. . Byhid., p. 87,
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agricultural one with social re-organization and re-grouping as a
consequence of this change; | ‘ - -
b. _the exposed geographical position of the two Hebrew
states thus created and the permaneht danger to their independence;
c. the native ideology of the nation, including her
religion and.her special conception of social relations.

The social cause of Hebrew eschatology was a corruption of the
social and re]igfous order within Israel’s own borders.

As a result Qf these historical and social realities, there
arose the popular notion that Yahweh would interfere and shape anew
the fate of his people. Eérny believes that "this conception became
a kernel . . . which gave birth to the whole of eschatology."65

5. The ethnological origin of the conception of the day of
Yahweh 1is Eerny's concern in the last section of his constructive
arguments.86 He denies that the ethnic origin came from Babylon/Assyria
(Gunkel and Gressmann), from Egypt (J. M. P. Smith)57 or from Canaan/
Ugarit (R. Dussaud),®8 and strongly affirms that Hebrew eschatology
was unique in the world of that day. He findst§§§junfqueness in tﬁose

features which the popular and prophetic conceﬁtibns of.the day of the

65Ibid., p. 93.

667bid., p. 93-98.

675. M. P. Smith, "Southern Influences upon Hebrew Prophecy",
in American Journal of Semitic Languages and Literature, Vol. 35,
No. 1, 1918, p. 1I-19. He finds this influence particularly in the
realm of the conception of righteousness and social problems.

- 68Rr. Dussaud, Les Origines cananeénnes du Sacrifice israelite,
Paris, Leroux, 1921, 334 p. The discoveries from Ugarit-Ras Shamra
support his theory.




39
Lord had in common. These are:.

a. The.native traditions of the ﬁromises of God;

‘b. the inadequacy of the contemporary state of things
to satisfy‘Iséae1ite ideals, which‘]ed.to a désire for change projected
into the future; ‘ )

c.  the knowledge that the existing world-order did not
provide the means of survjt§\ for Israel, and therefore that the
woF]d must give way to a better one. :

In conclusion, égrny says that it is this 1dya of necegﬁity of
change in the existiné world which makes the concéption éf the ‘day of
Yahweh unique among the Hebrews. _

. The destructive character of the day of Yahweﬁ‘is, without a
doubt, one of the most important features of Cerny S concept A1l of
the sixteen yOm Yahweh texts do speak of punishment in terms of cosmic,
divine or enemy destruction. ‘Yet, can we say with Cerny that the prophets
derived this déscription from Israel's concept of Yahweh as a "furious
demonic deity?" If so, Yahweh was no different from the gods of the
other nations,®9 and the concept was not truly Israelite as Cerny conterids
s0 strongly. Yet Yahweh was different from the other gods because he
had made a covenant with Israel. Thus, we must look for another origin
to help describe the Day of Yahweh, one unique to Israel.

Pursuing his belief of the destﬁuctive‘qua1ity‘of the déy of
Yahweh, éerny gresents Yahweh as a "fatalistic" God, one who determines

the fate of each individual Israelite. He claims: "therefore the day of

69,. Bottero, E%Qﬁ@]1g1on babylonienne, Paris, Presses
Universitaires de France, 1952, p. 51.
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Yahweh car only mean that Yahweh determines or 'decrees' ‘'hard luck'
" or 'end' or even 'death' to somebody or something; it is the fate
decreed by Yahweh."70 And he calls this a genuine Y@hwfstic tradition{ .
The other nations also bélieved that their Qods decreed the fate of.l
their worshippers.71 All éerny_ﬁad to do was to take their tradition
and change tﬁe name from Marduk or'Baal or Chemosh to Yahweh. It is
trge that Israel did depend on Yahweh, not because of his fata]isfic will,
bﬁt because of his covenant.promises. .The 'fate' of Israel depended -
upon her faithfulness to that covenant. -

%erny‘s comment that the conception of the day of Yahweh
includes the kernel of the whole of eschatology is dubious. Thié notion
he borrows from Gressmann, changing only its ofigin from Gressmann's
world catastrophe tp-ah historical time period in which Yahweh inter-
venes and shapes the fate of his people.

The conception of the day of Yahweh is definitely unique in
Israel and originates from her own religious history. But to agree
with Eerny that its uniqueness consists only in the idea that change
is necessary in the existing world, is to minimize the importance- of
~the 6onqeption. This is a very general and vague unigueness!
éerny's study concentrates too heavily on the question of the

close relationship between the day of Yahweh and eschatology and the

) 7Oéern i
y, op._cit., p. 77.

7l1n Mesopotamia see A. L. Oppenheim, Ancient Mesopotamia:
Portrait of a Dead Civilization, Chicago, University Press, 1964,
p. 202, 204-206. In Egypt see J. A. Wilson, "The Values of Life"
in Before Philosophy: The Intellectual Adventure of Man by H. and
H. K. Frankfort, J. A. Wilson and 1. Jacobsen, Baltimore, Penguin
Books, 1971, p. 127. ‘
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origin of these concepts, and .not enough on the prophetic understanding
of the term ydm Yahweh. He isclates the texts, yet, he never really

works with them except to idehtify them along with their destructive

characteristics. .

C. Gerhard von Rad - "A Day of Holy War"

A major change'in the methodological study of the day of Yahweh
concept was brought about by the investigations of the great GefmaﬁJ
" Gerhard von Rad.72 von Rad's criticism 6f‘the methodo1ogy of his
predecessors is two~fold: 1) "They adopted too broad a ba51s for the
foundation of its 1nVest1gat1on and included too many ideas and con-
cepts whose connection with the day of Yahweh still remains to be
‘proved “73 and 2) they often separated the concept of the day of Yahwelr
from the literary context in which it was found.

. To remedy the second failing, von Rad suggests studying the

concept from the point of view of Formgeschichte and Uber]ieferungs—
geschichte to see whether the concept might not be connected with a
special literary genre (Gattung). He narrows his material to twenty
prophetic passages which he feels mention the concept of the day of

Yahweh expressis verbis.’4 Unlike most scholars, he does not attribute

——

72These works 1nc1ude,\_ﬂ/yon Rad "Der Tag Jahwes", in
Theo]og1sches Worterbuch zum Neuen Testament Vol. II, G. Kittel und
G. Friedrich, eds, Kohlhammer, Stuttgart, 1954, p. 945-949; "The
Origin of the Concept of the Day of Yahweh", in Journal of Semitic
Studies, Vol. 4, No. 2, 1959, p. 97-108; 01d Testament Theology II,
New York, Harper 1965, p. 119 125.

73von Rad, "The Origin”, op. cit., p. 97.

- 7AThese are: Is 2:12; 13:6,9; 22:5; 34:8; Jer 46:10; Ez 7:19;
13:5; 30:3; J1 1:15; 2:1, 11; 3:4; 4:14; Am 5:18-20; 0b 15; Zeph 1:7,
8, 14-18 and Zech 14:1. Loc. cit.



to Amos 5:18-20 the locus classicus. He feels thap, as it ™s not

sufficiently unéquivocal to be used as a suit;?le,starting pomit for

the examination, it is advisable to begin wi

[
more unequivocal, and at the same time a broader, conception of the.

exts which convey a

day of Yahweh."75 He begins his investigation with the.texts of Is 13
and 34; Ez 7 and J1 2. Each of these passages, he §$ys, describes the
day of Yahweh és an event of war according to a fixed pattern:

1) call of khe warridr to arms; 2) santification of the army; 3) panic
of the enemy; 4) cosmic relationships; and 5) total destruction of the
city. He finds the same pattern in Ex 30:1-19 and Zeph 1. There is

a strong resemblance, he maintains, between the war descriptions of
these passages and éhOSe of the holy wars which were fought at the
time of the Judges and the Conguest {Landnahme ).76 In both Yéhweh
goes against his enemies, énters into the combat and is victorious.
His conclusions: the day of Yahweh encompasses so1e1y an event of
war, a day of holy war; and the material whjch surrounds the concept
of the day of Yahweh is of old Israelite origin, from the tradition of

the holy wars of Yahweh.

Denying that Amos 5:18-20 is the locus blassicUs, von Rad must,
however, include it in the yom Yahweh texts. He sees in it only one
aspect of the holy war, namely, darkness. Amos agrees with his
contemporaries that Yahweh will rise against Israel’s enemies, but he

brings something new: the war on the day of Yahweh will turn against

/

76yon Rad's description of the holy war is expressed in his
monograph, Der Heilige Krieg im alten Israel, Zurich, Zwingli Verlag,
1954, 84p.

751bid., p. 98.

4
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Israel. von Rad believes that this not;pn of the battle against
"Israel, introduced by Amos, was only an {nFer1udE in the history of the
ébncept.' Originally, he said, the concept of the day of Yahweh was
connected with salvation, and thg Iatef'grophets returned to the idea
that Yahweh's day of war would again mean salvation for Israel.’’
Other conclusions from von Rad's study are:
1. The day of Yahweh was not originally considered as '
eschatological by the prophets because they sometimes describe the
day as a past event.’8 |
2. Mythical elements of the concept are present from the
very beginning because they existed in the traditioq?1 descriptions
of the theophanip‘wars of Yahweh. They are, however, to be understood
simply as literary and imaginative motifs--even whén the day of
Yahweh is described'eschato1ogica11y. e
3. The phrase‘"the day of Yahweh is at hand” is possibly "an
old stereotyped call with which the troops were summoned to take the .
field in the holy wars, ar a cry with which they went into battle with
Yahweh. "79

von Rad's theory of the day of Yahweh as a day of holy war80

77von Rad, "The Origin®, op. cit., p. 105.
781bid., p. 106. 791bid., p. 108.

80y, Delcor, "Jour de Yahve", in Catholicisme: hier, aujourd'ui,
demain, Vol. 25, No. 6, 1965, p. 1058; E. Galbiati, "I1 Giorno di Jahvé",
in Vita e Pensiero, Vol. 53, No 6, 1970 p. 31; J. He&léwa, "Trois S
SoTutions au Probleme de ]_0r1gine du Concept du Jour ‘de Yahweh", in
Ephemerides Carmeliticae, Vol. 15, No. 1, 1964, p. 23; R. W. Klein,
he Day of the Lord", in Concordia, Vol, 39, No. 2, p. 517-525;
Langevin, op. cit., - p. 365-368; and K-D Schunck, "Strukturlinien in
der EntwickTung der Vorstellung vom 'Tag Jahwes'", in Vetus Testamentum,
Vol. 14, No. 3, 1964, p. 320-321.
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has received a greater acceptance than those 6f his predecessors, yet,

1t has also been seen with a.critica] eye.B.I Although one must laud

.. von Rad's methodology, his conclusions have been tried and found wanting.

+If we closély examihe the twenty passages which he calls "Day of Yahweh"

‘expres§is verbis, Qé“find that a good two-fifths of them are much

broader than the phrase yom Yahweh itself. These are: Is 2:12 {"Lord
ofihosts has a day"); 22%5 (“Ldrd of hosts has a day"); 34:8 ("Lord
has;a day of vengeanceﬁj; Jer 46:10 ("Day of the Lord God of Hosts");
Ez 7:19 ("Day of Wrath of the Lord“);l30:3 ("the Day to-the Lord");'
Zeph 1:8 (PDay.of the Lord's sacrifice"); Zach 14:1 ("a day to the
Lord"). wvon Réd does not include Mal 3:23(4:5) in his 1ist a1though

it is one of the authentic ydm Yahweh texts. Nor does he, as Weiss

has suggested, include the two oldest prophecies of the Day of Yahweh

(Am 5:18-20 and Is 2:12) in his considerations,82 Can we not, therefore,
accuse von Rad of tampering with the evidencég that is, of add}ng-or
.pf éisregarding texts as tﬁéyﬁcorrespond or hdt to his theory of the
ho]y.war? - o _
The most striking objectioﬁ to von Rad’s ﬁheory‘i§ that not

all of the ydm Yahweh texts which he has'chosen contain elements of
a war, much less of a holy war! The only descripfion of the day of
Yahweh we have in Amos 5:18-20 1s‘darkness, set not in a context of

]

: 815. Haag; “Der Tag Jahwes im alten Testament," in Bibel und

Leben, Vol. 13, No. 4, p. 238-248; M. Weiss, "The Origin of the 'Day
of the Lord' - Reconsidered,” in Hebrew Union College Annual Vol. 37,
Cincinnati, Union College Press, 1961, p. 29-60; F. C. Fensham, "A
Possible Origin of the Concept of the Day of the Lord," in Die Ou-
Testamentiese Werkgemeenskap in Suid-Afrika, "Papers read at the 9th
meeting in Stellenbosch,” Potchefstroon, Herald Beperk, 1966, p. 90-97.

. 82

Weiss, op.'cit., p. 39.
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wér, but in a context of warning that.Israel would not éscape this day
of darkness (punishment) which she thought would be 1ight (sa1vation1:
Is 2:12 bortrays Yahwéh‘s coming on tha£ day as a stofm which will
level all that Israel has rajsed to the heights of glory. Joel 1 and
2 depict a locust plague which will dévour‘311 that Israel possesses:
Tand, crops and homes,83

» von Rad basis his whole theory of the day of Yahweh on the
institution of the holy. war an& tribal confederation as experienced
in Israel's history. Yet, there are scholars who are “dubious about
~the very existence of such an institution-in Israel.8% Theirs is a ;malj
':weak voice, to be sure, among a mighty chorus of approval, but the
doubt exiSﬁS nevertheless. If through further study this voice of
doubt swells, von Rad‘'s theory will follow fhe way of Gressmann's

Y

aqd Mowinckel's, for it will then be based, like theirs, on a non-

’

existent Israe]ite tradition. o

At the very end of his article in the Journal of Semitic‘Stqdies,
von Rad concludes as plausible, that the formula "The Day of Yahweh is
at hand!" might be an old stereotyped call which mustered the troops.
for battle.as His evidencegis shaky, based only on -the assumption

that “the formula is 6n1y accidentally missing from the ancient accounts

83an excellent description of an actual Tocust plague in
Jerusalem was written by J. D. Whiting, "Jerusalem Locust Plague", in

National Geographic, Vol 28, No. 6, 191§l‘g.7§}1—550.

84G. Fohrer, "Prophetie und Geschichte", in Theologische
Literaturzeiting;. Vol 89, July 1964, p. 482-499; R. Smend, Yahweh _
War and Tribal Confederation, New York, Abingdon Press, 1970, p. 28-32.

85yon Rad, "The Origin”, op, cit., p. 108.
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or poetry cye In his monograph Der He111ge Kr1eg im alten Israel,

von Rad goes to lengths, citing twenty.passages, to prove that the
formula “Yahweh has given them over into your hand" was the leader's
‘ war cry to muster the troops for batt]e.86 Not once does he mention
"The Day of Yahweh is at'hand!“ as a\possible option. Is he saying,
oignf‘years,1ater, that fhere were ;yg.nar cries with which the army
nent to battle? Again, is von Rad not fOrcing an association of the
“lfoay of Yahweh with the holy war by placing the formula "The Day of
.Yahweh is at hand!" within a holy war context? Might not rather this
formula be seen as a truly prophe;ioal one warning ‘Israel that her day
of«punishment is coming soon, whatever that punishment?' This perhaps
better explains tho presence of this expression in the prophetical
books.

We can conclude the study and criticism df von Rad by otating
that the concept of the day of Yahweh has a wider mean1ng and context

than those of the ho]y war. B

D. F. C. Fensham - "A Day of Covenant Curses"
F. Charles Fensham, working ocut of the University of Stel]en-
bosch 1n South Africa, has wr1tten art1c1es in a variety of Journals

-

dealing with the Israelite covenant and its re]at1onsh1p to ancient

86von Rad, Der Heilige Krieg, op. c¢it., p. 7-8.

Is
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Near Easfern treaties and othér legal material.87 He analyzes this
relationship with respect to the curses and blessings found in these
~"documents and traditions. Other scholars have afébﬁéiudipd this
question;88 but Fensham hag applied the curse/benediction elements to
ithe problem of the concepﬁ of _the day of Yahweﬁ. He yrites up.his )
findings in a short article entitled, "A Possible Origin of the Concept
of the Day gf the Lord."83

Fensham first observes that there is always a "devastating'

force" to the day, directed either against unfaithful Israel or foreign

enemies.” For botﬁ it is a day determined by'Yéhweh who will come in

Mrath to punish the guilty and hostile forces. The terminology used

By the prophets to describe £his "devastating day", Fensham divides

-

87¢. C. Fensham, "Clauses of Protection in Hittite Vassal-

Treaties and the 01d Testament, in Vetus Testamentum, Vol. 13, No. 2, .
1963, p. 133-143; "Covenant, Promise and Expectation in the Bible," in
Theologische Zeitschrift, Vol. 23, No. 5, 1967, p. 305-322; "Common

_ Trends in Curses of the Near Eastern Treaties and Kudurru Inscriptions
compared with the Maledictions of Amos and Isaiah', in Zeitschrift fir
die alttestamentliche Wissenschaft, Vol. 75, No. 2, 1963, p. 155-175;
TFather and Son Terminology for Treaty and Covenant", in Near Eastern
Studies in Honor of William Foxwell Altbright; H. Goedicke, ed.,

. Baltimore, John Hopkins Press, 1971, p. 121-135; "Malediction and

" Benediction in Ancient Near Eastern Vassal-Treaties and the 01d

Testament", in Zeitschrift fiir die alttestamentliche Wissenschaft,

Vol. 74, No. 1, 1962, p. 1-9; "Possibility of the Presence of fasuistic

Legal . Material at the-Making of the Covenant at Sinai", in Palestine
Exploration Quarterly, Vol. 93, No. 2, 1961, p.. 143-146.

83g, Gevirtz, "West-Semitic Curses’ and the Problem of the
Origins of Hebrew Law", in Vetus Testamentum, Vol 11, No. 2, 1961,
p. 137-158; J. H. Hayes, "The Usage of Oracles against Foreign Nations
in Ancient Israel”, in Journal of Biblical Literature, Vol. 87, No. 1,
p. 81-92; D. R. Hillers, Treaty Curses and the 01d Testament Prophets,
Rome, Pontifical Biblical Instituie, 1964, xix-101p.

. 89Fensham, "possible Origin", op. cit., p. 90-97.
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into two catagories: 1) those expressions that show the effect of the
day on nature: thénges of the sun, moon and stars, dark clouds and
darkness; and 2) those that show the effect of the day on fiving beings:
dread and confusion. 7 He admifs.that any of these ideas could properly

be applied to a holy wyr context as von Rad so aptly does, but states

that they are not(ipsg facto part and parcel of the terminology of the
holy war. This ter 1nold§y, he adds, is a fusion of one or more
styands o% the tradition, such as that of Sinai, or that of theophany.’
- The holy war, he says; is only.one such strand.

From a study of Hittite and Assyrian vassal treaties, Fensham
learns that when a minor partner broke a treaty, thé major partner
could punish the aggressor by executing‘the cursés which were incor-
porated into the treaty. The pynishment for a breach of contract
was usually carried out'byc%n invasion of war, or as a final stage of
gig;case (courtroom summons) where the transgressor was found (guilty
of violating the treaty.90 K\\__,//

An investigation into the prophetic writings shows that

Israel's breach of the covenant was not unlike the rupture of treaties

: 905, Blenkinsopp, "The Prophetic Reproach", in Journal of
Biblical Literature, Vol. 90, No. 2, 1971, p. 267-278; J. Harvey, Le
Rib-Pattern', Réquisitoire prophétique sur la Rupture de 1'AlTiance";
in Biblica, Vol. 43, No. 2, 1962, p. 172-196; H. B. Huffmon, "The
Covenant Lawsuit in the Prophets", in Journal of Biblical Literature,
Vol. 78, No. 2,'1959, p. 285-295. J. Harvey, Le Plaidoyer prophetique
contre IsraBl apres la Rupture de 1'Alliance: Etude d'une Formule
Tittéraire de 1'Ancien Jestament, Paris, Desclée de Brouwer, 1967,

186 p.
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on the international scene.91 The punishment was similar: %t took
the form‘of curses. Curses were a built-in portion of both 1ntérnationai
~treaties énd the Israelite covenant and served as déterrents to unfaith-

fulness. A breach of the treaty/covenant automatically triggered off
the execution of these curses, which usually took the form of a military
invasion of the guilty partner, although other curses such as darkness,
drought, cosmic disturbances, etc., were possible.

The real background of the day of Yahweh concept, Fensham
believes, proposes a "day of visitation and execution of curses."92
The cbncept becomes complicated, he adds, when one realizes that Yahweh
inflicts the same curses on both unfaithful\lsrae] and the foreijgn
nations. Fensham makes two distinctions: |

1. The curses directed against Israel are causedﬁby her
unfaithfulness to the covenant, whereas, tﬁose directed against the
enemy "are to pe regarded as part and parcel of common curse material
which can be used against any adversary or transgressor as in the case
of violation of graves or important inscriptionsl"93 The foreign
nations were not covenant partners with Yahweh, thus the curses could

not be regarded as punishing a breach of promise to Yahweh.

91y, KoroSec, Hethitische Staatsvertriige; ein Beitrag zu ihrer
juristyschen Wertung, ~Leipzig, T. Weicher, 1935, viii~118 p.;
G. Men§enha11, Law and Covenant in Israel and the Ancient Near East,

Pittsburg, The BibTical ColToquim, 1955, 50 p.; K. Baltzer, The
Cevenant Formulary: in 01d Testament, Jewish and Early Christian

. MWritings, Oxford, BTackwelT, 1971, xii1-221 p.

92Fensham, “Possible Origin", op. cit., p. 96.
931bid., p..95-96.
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2. The foreign enemy receives only punishment in the form of

executed curses but unfaithful Israel first receives Jjudgment as a

result of the covenant breach and then punishment in the form of

executed curses.%

Much of Fensham's art1c1e is a polemic against von Raﬁ's
theory that all descriptions of the day of Yahweh are descriptions of
holy war batt]e.' As a counter solution, Fensham suggests that a possible
origin of the day of Yahweh concept lies in the ancient Near Eastern
curse pattgrns which all prophetfcﬁdes;riptions‘of the day include,
and which are directed against both Israel and the hostile nations.

On the sﬁrface, Fensham's understanding of the origin of the
day of Yahweh seems the most plausible of the ideas hitherto put
forth. He has rooted the concept in an authentic and uniquely Israelite
tradition: the Covenant. -Unlike the enthronement feast or the holy
war there are no doubts whatsoever that the Israel/Yahweh covenant
existed. And this covenant contained curses which would be carried out
against Israel by Yahweh if'she were unfaithful tolits stipulations.
Fensham has shown that the prophetic descriptions of the day of Yahweh
for Israel can be traced to these covenantal curses to punish Israel's
unfaithfulness.

The covenantal curses are based on the general ancient Near
Eastern patterns of curses to be inflicted on enemies or on those who
break international treaties, boundary promises, or other legail

relationships. The cursii pronounced by the prophets against

9%1bid., p. 95

——
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the ﬁosti]e nations figure in the general curse patterns against
enemies. The close relationship between the general curses and the
covenantal curses explains why the prophets could describe the day

of Yahweh in the same way for both Israel and her enemies.

IV. CONCLUSION TO CHAPTER ONE

The theory of the origin of the concept of the day of Yahweh
at which Fensham hints in this all too brief article is the starting
point of the present study, which will shoﬁ that there.exists a
marked similarity between the language of the ydm Yahweh texts and
the legal terminology of the ancient Near Eastern juridical texts,
both of which can be related to the idea of a judgment based on '
infidelity to.the.covenant by Israel and off hostility towards Yahweh
by the enemy. The punishment resulting from the judgment, on a day
of ?ahweh, would be the curses carried out by Yahweh for such {nfi—
deTity and injustice.

This study will closely examine the yOm Yahweh passages,
placing them side-by-side with extra-Biblical texts, and those
Biblical texts pertaining to the covenant to ascertain whether one
can truly say that the origin of the day of Yahweh is juridical and
whether the day can be considered as one during which the curses of
the covenant fall upon unfaithful Israel and upon the nations for

their hostility toward Yahweh ard his chosen people.



GHAPTER II
CRITICAL ANALYSIS OF YOM YAHWEH TEXTS

It has been substantiated through research that the oldest

text which mentions expressis verbis the term ydm Yahweh comes from

the eighth centu;y prophet Amos. Since conséquent mention of the term
is Timited to the Tliterary prophets ydm Yahwgh can accurately be
referred to as a prophetic expressidﬁ. That there existed a pre-
prophetic concept of the day of Yahweh cannot be doubted. Amos hinted
of it when he'rebuked the unfaithful Yahwists of the Northern Kingdom:
"It is darkness and not Tight . . . Is not the day of the Lord darkness
and not Tight?" (Am 5:18,20). According to the prophet, his Tisteners
presupposed this day to be a "day of 1ight." Our concern however, is
not with the pre-prophetic concept because there is no Biblical text
on which we could base our assumptions. Any study of the concept yom
Yahweh in the 01d Testament‘must begin with the prophetic texts in
which this term fs found; otherwise the research starts on false
premises, travels a pafh of diversion aéd'reaches erroneous conclusions.
It can only be through a careful analysis of these sixteen prophetical

texts which mention expressis verbis the term yom Yahwehl that we can

Lam 5:13%2), s Zeph 1:7, 14(2); Is 13:6, 95 Ez 13:5; Ob 15;
Mal 3:24; J1 1:157 1; 3:4; 4:14.

b2
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hope to arrive at a more meaningful understanding of what the prophets
meant when they pronounced orac]es'abouf the day of Yahweh. This
chapter will attempt to analyse these texts. Once, perhaps, a
reasonable conclusion has been reached about the prophetic meaning
of the day‘bf Yahweh, it yi]l be possible to trace from it the pre-

prophetic or popular concept of the notion.

I. AMOS 5:18-20 %

A. Historical Background.

The logical placg to start this research on the concept of yom
Yahweh in the 01d Testament is with the earliest text in whichswe
find the term: Amos 5:18-20.

~ Amos, a herdsman and dresser of sycamore trees {(Am 7:1) from

Tekoa (Am 1:1)}, was called by God to preach to the Northern Kingdom
during the prosperous reign of King Jeroboam II (786-746 B.C.} in the
year 760 B.C.2 This was an era of peace and security that had not been
seen since the glorious reigns of David and Solomon at the time of the
united monarchy. The wealth, prosperity and power enjoyed only by the
ruling minority gave them a feeling of invincible security which led
them to abuse their responsibi]ifies. The effects of these abuses
fell upon the innocent and ‘the powerless - the ‘am ha’ares.

The control of tﬁe wea]th'Py a few inaugurated and perpetuated
the growth of social classes in Israel. The poor majority had to

depend upon the wealthy minority. Social injustice went unchecked and

2J. L. Mays, Amos: A Commentary, in 01d Testament Library,

Philadelphia, Westminfster Press, 1969, p. 1-2, 20.
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cries of oppression were stifled by extra taxes and heavier burdens.
- Agricultural and industrial prosperity were interpreted by
the leaders as benevolent signs of Yahweh's delight in their offerings,
sacrifices and festival liturgies (cf. Lv 26:3-5). 1In reality, their
religious observances were hypocritical and meaningless. Yahweh's
name was invoked but it was Baal worship that was beiné practiced.
Political power ba]anced.in favor of Israel. :She had overcome
her pagan enemies and was at peace with her sister state to the South,
Judah. Her political thought at the time was: "We are pleasing to
Yahweh so he hag Belped us defeat ouf enemy. No harm can come to us
with Yahweh on our side."
/Ihese three outward manifestations of Israel's glory, wealth,
prosperity and power contributed to her seemingly inviclable sense
of security.
It was in the middle of this optimiﬁm that'Amos appeared at
Bethel to éut away with his searing words the tripartite shield of
. superficiality, hypocrisy and greed and to lay bare the encrusted sins
of social injustice, foreign alliances and moral decay.
' In what way did Amos apply the phrase "day of Yahweh" to the
sins and punishment of Israel? Oniy an analysis of the text can

answer this question.

B. Textual Criticism

Woe to you who desire the day of
the Lord! _
Why would you have the day of
' the Lord?
It {s darkness, and not Tight;
as if a man fled from a lion,
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and a bear met him; -~
or went into the house and leaned
with his hand against the wall,
and a serpent bit him.
Is not the day of the Lord darkness,
and not light,
and gloom with no br1ghtness in it?

(Am 5:18- 20)
This me Yahweh text is a segment of.the many doom oracles

(2:6-9:10) hronouﬁced by Amos against Israel during his short ministry

in the North. To see what connection there might be between the doom

oraties of the prophets and a day of the Lord text we will start with
an ana]ys1s of the vocabulary. '

R The oracle of Am 5:18-20 is introduced by the 1nterJect1on _41

.found fifty times in the 01d Testament, all in the prophetic writings,

except 1 Kings 13:30. Translators have given it a variety of meaningsg@

" alas, woe, trouble, ho, etc., but the classical translation is "woe."

Despite the prominance of the word in the prophets, it originated before
them says R. J..C1ifford who traces it back to the funerary Tament.3
Examples of this early use can be found in'I Kings 13:30, "He laid the
corpse in hi§ 6wn,t¢gb, and they raised the mourning cry for him,”

'Alas (hay) 'my brother!'"; Amos 5:16, "In every public sguare there
will be 1amentat1on, in every street wails of 'Alas! Alasi' (hoy )";
Jeremiah 22:18, "Doom for that mand Raise no dirge for him, Mourn (hoy)

for my brother! Mourn (hoy) for my sister!"; Jeremiah 34:5, ". . . so

they will also burn spices for you and raise this dirge for you: Mourn

(hSy ) for his highness!” Writing independently of Clifford, a Canadian

3R. J. Clifford, "The Use of hoy -in the Prophets”, in The
Catholic Bifl4cal Quarterly, Vol. 28, No: 4, 1966, p. 459.
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scholar, @. Janzen, recognized a transition from the funeral lament
- .%o a curse in which the mourners curse the quilty for the death of
the bé?oved:4 The prophets borrow the ¢ry, says Janzen, to descr1be
the impending doom that will break on Yahweh's enemies, including Israel
and Judah, when God's vengéance descends upon them for their wrong-
doings.5 It will be a time of mourning aﬁd wailing because they will
be no more. Claus Westermann, writing earlier, associates the origin
of the cry with the series of covenant curses found in Dt. 27.6 E.
Gerstenberger connects the genesis of the woe formula to the wise man's
reflections about the conditions of the world.’ Funeral lamentation
was a ceremony proctjced by all nations of the ancient Near Easf, Israel
included. This would indicate that Clifford is correct in his con-
clusidn that the cry ngfhas its origin in the funera[ lament, and
that its association with the covenant curses and wisdom séyings appears
to be a prophetic adaptation of its original use to fit the descrip-
tlgn of the coming punishment of the Lord against Israel.

R. J. Clifford's research found three uses of the word

in the 01d Testament. They are: 1). . . to describe actual funeral
laments as in I Kings 13:30; 2) cries to get attention as in Is 55:1;

Zech 2:10, 11 and 3) expressions particular to the prophets introducing

4&. Janzen, Mourning Cry and Woe Oracle, in Beihefte zur Zeit-
schrift fur die alttestamentiiche Wissenschaft Vol. 125, New York,
Gruyter, 1972, p. 27.

Sbid., p. 87.

6C. Westermann, Basic Forms of Prophetic Speech, Rhiladelphia,
Westminster, 1967, p. 192-198. -

' 7E. Gerstenberger, "Woe Oracles of the Prophets,” in The Journal
of Biblical titerature, Vol. 81, No. 2, p. 260-263.
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announceﬁehts'of doom.8
: " Amos compares the impending disaster of Israel to a funeral
_dirge very explicitly in chapters ffVe and six of his book. He begins
with the splemn words, “Listen to this oraé]e I speak against you,
it is a dirge, House of Israel" (5:1). Three times within this context,
doom is announced to the inhabitants of Israel especially to the
-guilty upper-classes and the royalty of the Northern Kingdom. Each
oracle is introduced by the interjection ﬁ§i. which could easily be
understood as "cur3ed-be . . ." "Woe fdr those who turn Justice into
wormwood.l. . " {5:7); "Woe to those who desire the day of the
Lord. . . ." (5:18); "Woe to those ensconced so snugly in Zien . . ."
(6:1). Amos has clearly transformed the funeral lament into a pro-
phetic curse against an enemy of Yahweh, in this instance, Israel. And
he has.incorporated the congeﬁt of the day of Yahweh into this curse
context with 5:18-20. -

Although Amos i} the fi}st prophet, and the first Biblical *
writer, to use the funerary hoy within a curse context? there is an
Assyrian treaty of the eighth century B.C. {contemporary of Amos!}
which also incorporates hoy (woe) into the curse material at the end

of the contract. It is a suzerain treaty between Ashurnirari V of

Assyria and Mati’ilu of Arpad.l0

8Clifford, op. cit., p. 458.
98m 5:18 and 6:1.

10g. B. Pritchard, Ancient Near Eastern Texts Relating to
the O1d Testament, Princeton, University Press, 1969, p. 533, Par,
(v), 1ine 8.
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(8) If Mati’ilu sins against this treaty with-
Ashurnirari, King of Assyria, may Mati’ilu become
a prostitute, his soldiers women, may they
receive [a gift] in the square of their cities
(i.e. publicly) like any prostitute, may one
country . . . them to the next; may Mati’ilu's )
{seed) be that of a mule, his wives barren, may . _ -
Ishtar, the goddess of men, the Tlady of women, e
take away their "bow", cause ther [sterillity,

. . » may they say "Woe, we have sinned against )
the- treaty with Ashurnirari, King of Assyria."” (Break)

RTi

11-! a

Both the Assyrian treaty and the yOm Yahweh text of Amos con-
tain curses:‘ The former as a threat against either of the contracﬁing
partiesqﬁ??hey Break the treatj and the latter against Israel because
she did break the covenant with Yahweh. This is notlsurprfging,.how-,
ever. Resemblance between the 01d Testament covenﬁnt forms.ahd the
ancient Near Eastern treaties h?s already become an established fact in
the hib1ica1 world.1ll More significant for our study are the parallel

'trends between the curse formula of the treaties and the curse Formu}a

of the prophets.l2 In general this research assumes that the prophets

11k. Baltzer, The Covenant Formulary: In 01d Testament,
Jewish and Early Christian Writings, Oxford, Blackwell, 1971, xili-
221 p.; D. J. McCarthy, Treaty and Covenant: A Study in Form in
the Ancient Oriental Documents and in the 0ld Testament, Rome,
Pontifical Biblical Institute, 1963, xxiv-220 p.; G. E. Mendenhall,
"Covenant", in The Interpreter's Dictionary of tﬂe Bible, Vol. I,
G. A. Buttrick, ed., New York, Abingdon, 1962, p. 714-723; G. Tucker,
"Covenant Forms and Contract Forms", in Vetus Testamentum, Vol. 15,
No. 4, 1965, p. 487-503; J. A. Thompson, 'Near Eastern Suzerain-
Vassal Concept in_the Religion of Israel", in Journal of Religious
History.s Vol. 3, No. 1, 1964, p. 1-19.

f?'. C. Fensham, "Common Trends in Curses of the Near Eastern
Treaties and Kudurru Inscriptions compared with Maledictions of Amos
and Isaiah", in Zeitschrift fiir die alttestamentliche Wissenschaft,
Vol. 75, No. 2, 1963, p. 155-175; F. C. Fensham, "Malediction and
Benediction in Ancient Near Eastern Vassal-Treaties and:the 0ld
Testament", in Zeitschrift fur die alttestamentliche Wissenschaft,
Vol. 74, No. 1, p. 1-9; D. R. Hillers, Treaty Curses and the 01d
Testament Prophets, Rome, Pontifical BibTical Institute, 1964, xix-101 p.
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regard the disobedience of Judah and Israel to Yahweh's covenant in the
same Tight in which a suzerain would regard the disobedience of his
vassal, that is, the cursés of the treaty would immediately affect the .
guilty partner.'

Amos 5:18-20 speaks of onTy one curse; darkness (g@gggli as
punishment for the sins of Israel. Amos' audience was familiar with
the symbolic meanings of the word "darkness":" first, the idea of
darkness as the absence of God. God is 1§ght and his presence lights
up the darkness with his manifestations (Ex 3:23 19:18), salvation
(Ps 27:1), life (Jb 3:20) and knowledge (Ps 42:3). When God is absent
‘ darkness prevails ‘in the form of chaos (Gen 1:1), sin (I S 2:9),
death (Jb 3:5) and ignorance (Qb 3:14). Secondly, darkness is a-
curse one invokes on one‘s enemies. It is one of the plagues Yahweh
sent télpunisﬁ Egypt when the pharoah wouldn't let Isrhelw]eave hi<” 1and
(Ex 10:21-23). Job cursed with darkness the day he was born (Job\3:
4-10) and the Psalmist called forth darkness upon éhose who wanted to
ki1l him (Ps 35:6). The curse 1ist of the Deuteronomic Code 1nc1ﬁdes
blindness and Qarkness‘for anyone who trahsgresées the commaﬁﬁments
of Yahweh (Dt 28:28-29).

Darkness in the form of b1iﬁdne§s wag a common curse in the
legal codes and treaties of the ancient dynasties and kingdoms -of the
Near East, expressed in the idea of changing light into darkness. The
earliest text wé have whiéh includes this curse cbmés from the second
dynasty af Isin leth century B.C.): the sun ﬁodlShamqsh is implored
to hit the trangressor's fa;e so that his day will be turned into dark-

-
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ness.13 A Babylonian Rudurru installed during the reign of King
' ’ s -

Marduk-Nadin-Akhg~6f%ﬁrth-dynasty) warned would-be violators of the

same fate if they disturbed his monument or tried to take‘aWay the

Tand. ﬁMay Shamash, the judge of heaven and eaqth, smite his counte-

nance so that his bright day may turn to darkness for him."14 A
suzerain treaty between Esarhaddor of Assyria and Ramataya, city ru{;r
of Urakazabanﬁ has a curse 1ist.gbmpri§ing one-half of the treafy.
Thregrtimes within this text curses which pertain to darkness or blind-

ness are invoked upon the transgressing partner. "May Shamesh . . .

: _,béLe Hﬁay your eyesight; walk about in darknesslf; ". . . may your days

be somber, your yeats dark, may they decree fof you an unrelieved
darkness . . . "15 The third example is indirect but the summons no
less cruel: "Just as one cuts off the hands and feet and blinds the

eyes of those who blaspheme against the God or 1ord,\52_?ay they bring

about your end. . . . "16 Inscribed on an eighth century-~ B. C.

Aramaic stele of Sefire are these words: ". . . as a man of wax is

13, Hempel, '"Die 1srae1itischen.Anschauungen‘von Segen und
Fluch im Lichte altorientalischer Parallelen”, 1in Apoxysmata, Beihefte

zur Zejtschrift fur die alttestamentliche Wissenschaft, Bd 81, Bgr]in;
A. Tdpelmann, 1961, p. 77. .~

14y | W. King, ed., Babylonian Boundary Stones and Memorial
Tablets in the British Museum, London, Longman's and Co., 1912, p. 41,
{19). "Curses found on boundary stone inscriptions, tomb warnings ang
temple dedications have been included in this study as examples of
curse parallels to the covenant curses because of their legal signi-
ficance and their importance as common curse material in the ancient
Near East. e

15Pr1‘tchard, op: dit., p. 538, Par. 40, line 422 and p. 539,
Par. 56, 1lines 486-4871 '

161bid., p. 540, Par. 95, line 626.
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blind, so may Mati¢ el be blinded!"17 Darkness without 1ight was the

fate of any Babylonian who refused to obey the Code of Hammurabi : 18

If that man did not heed my words which I wrote
on my stela, and disregarded my curses, and did
not fear the curses of the gods, but has abolished
the law which I enacted, has distorted my words,
has altered my statues, effaced my name inscribed

. {thereon), and has written his own name {or) has
commissioned another (to do so) because of these
curses - as for that man, whether king or Tord or
governor or person of any rank . . . may he
determine as the fate for him a reign of woe . .
darkness without light, sudden death!

Amos most certainly drew from this vast background of darkness

§ 2

as a curse in both Israelite tradition and the Tegal documents of the

ancient Near East when he used darkness to warn Israel of her imminent
. v I'd

punishment by Yahweh. This day of Yahweh was to be a day of judgment

for Israel because she had transgressed against the Lord and broken

his covanaﬁt. The punishment gpr the breach of the covenant was the

curse of darkness. It was coming soon- and@there was no way to avoid

it. The poor fellow who tried to get away from the Tlion and the bear

was -not even safe in his own home, and neither was Israel in her

attempt to escape the day of punishment of Yahweh.

"Before Amos concludes his oracles of doom against Israel he

1)
once ‘more predicts darkness as a punishment: "That day . .

I will

make the sun go down at noon, and darken the‘earth in broad day-

]{ght“ (8:9). ‘Prophets after him also spoke of darkness as a curse

against the enemies of Yahweh: Is 5:30; é4:18; Ez 32:8;_J1 2:2; 3:4;

Zeph 1:15, 17.

‘ 175, A. Fitzmyer, The Aramaic Inscriptions of Sefire,
Pontifical Biblical Institute, 1967, p. 15.

18ppitchard, op. cit., p. 178-179, lines 20-70.

Rome,

Fan™
e
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Israel had been warned by Amos. The day of expected vicﬁbﬁy

and blessings-would be turned into a day of defeat and curses. Amos

called it the "day of Yahweh". What is the meaning of day in this

context? _

The wgrd zémr(day) has a variety of meanings\in the 01d Testa-
ment., L. Eerny, before beginning his analysis of the day of Yahweh,
classifies the different méaningg of the Hebrew word yom.1% Using
a semasiological point of view rather thaﬁ the more common,- grammatical
one, he distinguishes two groupg or categories into which xﬁ@_ can
be placed., The first use of yom, he says, is for measuring some
quantity of tiﬁe: twenty-four hours, sunrise-sunset, that day; ﬁr

some quantity other than time, such as the length of a journey ("a day's

work") or’ the amount of work ("the bread of two days"). His second

category définés yom l"as an indefinite sectionlof,the continous flow
of time, the content of which is qualified in some way."20 This flow--
of time can be qualified by‘an act or happening ("day of battle," "day
of harvest") or by a proper name or pronoun k"day of Midfaﬁ,“'&ay of
Jezreel"), éerny concludes that in the phrase "day of Yahweh," as used
by the prophets, xﬁm_fits'into the second category defined as a
continuous flow of time qualified by the proper name Yahweh, in the
past or futureﬁg’F}om this definition of "day" one must examine the
content of the whole phrase yom Yahweh fo establish its origin and its
use by Amos in 5:18-20.

19; , Eerny, The Day of Yahweh and Some Relevant Problems,
Prague, V. Praze, 1948, p. 5-8.

201bid., p. 7.
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The phrase yam Yahweh dis uniquely Israelite and prophetic with
no.counterpart in any anéient Near Eastern text. Yet, there is evidence
ifrom extra-Biblical texts of an indefinite “day" in the future during
whic; the éods would act to punish by curses any contracting paftner
who broke a treaty or covenant.

Tukulti-Ninurta of Assur and KaStilias, the king of the
Kassites were joined together by a political treaty with Kastilias as
the vassal. One night the men of TukuTti-Ninurta stopped the merchants"
of KaStilias and found on them a document which proved that Kastilias
had'turned'traitor. Taking the document, the king 6f Assur went befere
the god Shamash to plead with him to destroy Kastilias rding to the
terms of the treaty which he had broken.?21 i;ﬁP

He hath no respect for thine oath, he hath
transgressed thy command, devisinqjoppress?on,

----------------

[By]'thy command, in defeat in war let his
people [and] [his] city(?) [be destroyed!]

‘Tukulti-Ninurta declared war on the Kassites considering it the day of

divine punishment for Kastilias because of his breach of the covenant.

The king of Assur proc]aims:22

Come, draw up thy battle array,

for this is the day when the blood of thy people
shall pay for the wasting of my fields, ;

and they shall shed a gruesome flood (of their
gore) like Addi (the storm god) over thy camp.

' 21p. c. Thompson and R.iW. Hutchinson, "The. Excavations on
the Temple of Nabu at Nineveh", in Archaeologia, Vol. 79, No. 2,
1929, p. 132-133.

228, C. Thompson and M.E.L. Mallowan, "The British Museum
Excavations at Nineveh, 1931-32", in Annais of Archaeology and
Anthropology, Vol. 20, 1933; p. 122-123.

£y
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Thou hast ravaged all my land, thou hast
sh%ﬂn>forgetfu1ness [of thy covenant(?}] . . .

In the British Museum there is a series of boundary stones and
memorial tablets from Babylon d;tiﬁg from the Kassite Dynasty down to
the Ninth Babyjonian Dynasty; There is a regular pattern running
through these stelae. To protect them from béing'changed, neglected,
transgressed, erased, removed, consigned to fire, thrown into water,
buried in the dust, destroyed, annihilated, or turﬁed face down, they
bear a note of warning: on that day (future) the.vio1ator woufd be
cursed by the gods. For example:

1. On a commerative stele erected %n honor of Aded-tir, the
dagger-bearer of Marduk, by his son:@3

é .
Col I

whosoever in days to come
the image
of this memorial stone
shall destroy,
or by means of
crafty device shall cause them to d1sappear,
may Marduk, the great Tord, in anger
Took upon h1m, and his name and his seed
- may he cause to disappear!

= bt b b e e B
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2. A deed regarding the purchase of corn land by Marduk-nasir,
the king's officer from Amil-EnTi15 the son of Khambi.Z24

5313 Whensoever in later days an agent
32) or a governor,-or prefect, or a superintendent,

@
23king, op. cit., p. 116.

241pid., p. 41-42.
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---------------

(35) shall direct his mind to take away these
lands .
(36) or sha1i lay claim to them, or cause a
claim to be made, ,
{37} or shall take them away or cause them to .
' be taken away :

---------------

Col TI
(34) May Nabu, the exalted minister appoint
his days of scarcity and drought
i35) as his destinyl
36) May all the great gods, whose names are
mentioned on this memorial stone,
;237) drive him into evil-and unhappiness!
"(38) His name, his seed, his offspring, {and)
his posterity
{39) may they destroy in the mouth of the wide-
spread people!

On other stelae from‘this co11ec§10h there are alternate
expressions referring to time such as: “Whensoever in future
time .. . .", "Whenscever in after time . . .", "in future time,"
etc., but all are:concerned about an indefinite future time during
which, should 'a legal infraction occur, the divine curses written into
the texts would automatically come dowrr upon the offender.

Columns érected in honor of chief gods and goddesses during
the time of the Dynasty of Larsa (2025-1763 B. C.) weré shielded from
molestation with curse warnings.

1. Near the temple he built in Honor of Shamash Kudur-Mabuk

erected a clou d'argiie daring anyone to destroy its walls with this

warning:2°

-25E. Sollberger, Inscriptions royales, sumériennes et
akkadiennes, Paris, Cerf, 1971, p. 201-202 - '

I
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(25-51) A jamais, dans Tes Jjours futurs, celui qui
ne consolidera pas ce bat1ment de briques
cuites quand i1 sera devenu vetuste, qui ne

‘réparera pas son soubassement, qui arrachera
sa porte, qui enlevera ses pierres de seu11
qui ne restaurera pas son coffre s *i1 s'est
écroulg, qui le (=le batiment) détruira avec
méchanceté et exposera ses ‘fondements au
soleil, qui le convertira en terre inculte:
cet homme, soit-i1 roi ou seigneur, que
Nergal, le dieu mon propre createur, lui
enleve le sens dans sa colere fur1euse‘
que Sama§ le seigneur du ciel et de la terre,
- le maudisse d'une funeste malediction!

2. Ona basalt column erected for the Sumerian goddess
Inana we read:?26

(42-52)  Celui qui quelque jour dans la suite des

temps briserait mon ouvrage, en changerait
1'emplacement (et) le p]acera1t en un tieu
hostile, en effacerait 1'inscription (et) y
inscrirait son nom, {ou) & cause de cette
ma]ed1ct1on, inciterait un autre a le faire,
qu'Inana, la reine de tous les pays, dans

sa colére et sa fureur prononce (contre Tui)
une malédiction mauvaise!

He E9n see there is a close connection between the use of "day"
in the legal documents of the anciént Near East: treaties, kudurru
stones, memorial-tablets ahd that of Amos in his phrase yom Yahweh.
Both refer to an indefinite future time when the gods (Yahweh) will
inflict punishment on those who have transgressed a divine sanction.

Amos ‘contends that Israel has already broken the covenant with
Yahweh by her infidelity and sins (2:6ff; 3; 2) and she will be punished
oq that "day" (3.14, 4:2), a "day' in which Yahweh h1mse1f will inflict

pfjiihment on his erring people. The author oft\Deuteronomy, a legal

261pid., p. 207.
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document,27_predicts that Israel will break the coveﬁant and ."on

that day" the evils and troubles of the covenant curses will come upen

them,

And the Lord said to Moses, "Behold, you are about to
sleep with your fathers; then this people will rise
and play the harlot after the strange gods of the
land, where they go to be among®them, and they will
forsake me and break my covenant. Then my anger will
be kindled against them in that day, and I will for-
sake them and hide my face from them, and they will
be devoured; and many evils and troubles will come
upon them, so they will say in that day, "Have not
these evils ‘come upon us because our God is not
among us?' And I will surely hide my face in that
day on account of all the evil which they have done,
because they turned to other gods. (Dt 31:16-18)

For I know that after my death you will surely

act corruptly, and turn aside from the way I have: .

commanded you; and in the days to come evil will &

befall you, because you will do what is evil in

the sight of the Lord, provoking him to anger

through th# work of your hands. (Dt 31:29?
This will be Yahweh's "day" of punishment just as it was Shamesh's
"dayf or Nergal's “day“ or Inana's "day" in the extra-BibTical texts:
The "day" of divine curses. It was Amos, however who borrowed the
legal term "day of . . ." and added the-name of his God, Yahweh, thus
coining the phrase "Day of Yahweh" to inform Israel that Yahweh's time
of vengeance was upon them for infraction of the covenant. The curses
of that covenant (in vv. 18-20, specifically{darkness) were near at
hand and no one could hide from them. Yahweh R d spoken - his word

must be fulfilled. Yahweh demanded faithfulness from his covenant

27Deuteronomy represents a unified whole with a1l the elements
of the covenant formulary structure: 1) historical description,
Chs 1-11, 2) reading of the Law, Chs 12-26:15, 3) acceptance of the
covenantal obligations, 26:16-19, and 4) blessings .and curses, Ch. 28.

Baltzer, op. cit., p. 31.
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partner, Israel, the same way the suzerain lord demanded faithfulness
from his vassals. A breach of that covenant‘by Israel invoked fhe
divine wrath and the curses of the covenant (Lv 26; Dt 28).

"A day of darkness Ugﬁégii " not light (Cor) . . . gloom
(’8pe1ys with no brightness ( nogah) in ita (Am 5:18, 20). By means
] of. synonomous parallelism Amos emphasized his message of doom for a

faithless people.

IT., ZEPHANIAH 1:7, 14-18

~A. Historical Background

The next yom Yahweh text, chrono]ogféa11y, comes from the
prophet Zephaniah. When Zephaniah came onto %he scene in Judah the
North had been destroyed by Assyria almost ohé hundred years ear1ief
(721 B.C.) and her inhabitants were either ei;1ed in Nineveh or Teft
behind to fend for themseives in a war-torn nation among foreign
colonial installations. The voices offIsgf;h and Micah had been-_
stillfd in the South and Jeremiah\hadhnot yet begun his ministry. The

young Josiah had just ascended the throne of Judah after the murder

of his father Amon (640 B.C.), inheriting a nation of moral and
reTigiod; decadence and political Corruption. The religious innovations
df-King Hezekiah (716-687 B.C.Y had been reversed by his successor

King Manasseh {687-642 B.C.). Manasseh rebuilt the high places,

erected altars for the worship of Baal (Zeph 1:4), revived child

sacrifice (Zeph 1:7b-8a) and allowed foreign religious practices to

28Hi11ers, op. cit., p. 43-79.

/
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replace Yahwism (Zeph 1:4b-5, 7b-9a). The counselors and leading
persdns in the court who gave advice to the young king were only
Interested in pleasing Assyria (Zeph 1: 8b) to avoid invasion. This
caused violence and fraud to become rampant in the k1ngdom (Zeph 1:9b).
The mérchants and traders cheated and swindled the humble of the land
 (Zeph 1:10-11; 2:3). Eventually, Josiah would inaugurate a great
religious and social reform to correct thesg abuses (622 B.C.) but in
the meantime the stern reproach of the prophets fell on deaf ears.
Zephaniah's prophetic ministry p;bbabTy occurred?@uring these years
of decadence from Josiah's coronation (640 B.Cy) to his religious
reform (622 B.C.). Sého1ars place it between the years 635-625 B.C.29

Zephan%ah, a prophet of Yahweh, tried to get Judah to reform
and return to the worsh1p of Yahweh. In vivid word pictures he painted
the description of the punishment which woqu come upon those who

refused conversion.

B. Textual Criticism.

7 Zephaniah 1:2-2:3 must be taken as a single speech which
* embodies two separate yom Yahweh oracles {1:7-13, 14-18). Each of
these oracles beg1ns with reference to the day of ihe Lord:

For the day of the Lord is at hand; .

the Lord has prepared a sacrifice
s and consecrated his guests. (v. 7)

(%

29, s, Kapelrud, The Message of the Prophet Zephgniah:
Morphology and Ideas, Oslo, Un1vers1tetsfor1aget 1975, p. 42.

& y
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The great day of the Lord is near,
near and hastening fast;
The sound of the day of the Lord is i
bitter, ‘ :
the mighty man cries aloud there. (v. 14)
Since the first six verses of chaﬁter one set the stage for these two
oracles, they must be -briefly commented. |

After é brief introduction (v. 1) Zephaniah prefaces his first
speech wjth two short oracles of general destruction (vv. 2-3).,‘Both
are identical in form. Fach begins with the verb "to ;weép away ("ésap)30
and ends. with the words "'. . . from the face of the earth, says the
Lord.'" This pre]d&e of judgement on all the earth summari;es the whole
book which is divided into oratles of Judgement against Judah and
oracles of judge@ent against the pagans.31 ;;;iauthor believes he
has included all the nations of the known world.

Unfike his predecessor Amos, Zephaniah first directs his words
of doom against Judah anq Jerusalem. Yahweh is angry with their
iéiabitants: those "who prostrate themse]ves . . . before the array of
heaven," "who swear by Milcom,"” "who turn aside from Yahweh," '"who do
not seek Yahweh™ and "who will not béther with him" (vv. 4-6). The
terminology which the prophet uses to describe Judah's unfaithful con-

duct is identical to that 1n'Deutéronoﬁy which binds Israel to observe

Taw and remain loyal to the-covehant. The words hiStahaws ("to worship"),

—

'30F. Brown, S. R. Driver and C. A. Briggs, A Hebrew and English
Lexicon of the 01d Testament, Oxford, Clarendon Pressa,]962, p. 62.

3]Out]j,ned, it looks like £his: a) Zeph 1:1-2 - threat of
world catastrophe, b) 1:4-2: 3 - oracle against Judah, c) 2:4-15 -
oracles against the nations.
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AiEac("to swear"), sug ("to turn back“),gigggg_ ("to seek") and
dara§", ("to inquire”, "to ask about") are all found in the book of
Deuteronomy in re1ationship to Yahweh's command that Israel remain
faithful to himlbecause he hﬁs led them into the land of Can;an which |
he promised to their father Abraham, 32 Zeﬁhaniah accuses Judah of -
not remaining faithful to these covenantal promises of Toyalty to
Yéhweh, and of turning away from him fo seek other gods as the source
of its blessings. For this there is inevitable punishment.

In thé legal documents of the ancient Near East, specifically

in the suzerainty treaties, the same‘stipuTations of loyalty were

demanded of the“vassal by the suzerain. "And the Sun, the great king,

was vel[ry happy] about . . . that Aziras fell down at the feet of the
Sun."33 v . . if you remove him from the kingship of Assyria . . .

and install another king, another lord over yourselves and swear the
oath of loyalty to another king or lord -n34 . "Formerly in the time of
my father's father, Kissuwadni broke away from Hatti and went over to
Harri"3% ", . . if you do not seek the 1ife of Ashurnirari, his:zsons

. then may Ashur . . . turn your lands into wastelands . . .36

—-—

32Kape1rud, op. cit., p. 64.

33pritchard, op. cit., p. 529, Par. (i), line 20; p. 533, Par.
(iii); D. D. Luckenbi]i, "Hittite Treaties and Letters", in The American

Journal of Semitic Languages and Literatures, Vol. 37, No. 3, 1921,
p. 172nNo. 2, Text KBo. I, No. 3, Tines 21-31.

34ppitchard, op. cit., p. 535, par. 5, line 62. Treaty of
Esarhaddon of Assyria with Ramataya, city ruler of Urakazabanu.

35 uckenbill, op. cit., p. 180, No. 4, Text KBo. I, No. 5,
lines 5-7. .

36ppitchard, op. cit., p. 533, Par. v, lines 6-7.

o
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. if you do not seek to do what is good for him, if you act

wrongly toward him . . .”37 )

So the demands for exclusive loxslty to one king in political

treaties correspond to Israel's concept of a single, exclusive Deity.

" .The re]at1on between the people of Israel and Yahweh is patterned

after the conventional model of the relation between a king and his
subjects according to Israel's concept of the kingship of Yahweh. 38
Disloyalty meanijﬁﬁﬁ?}hment from the k1ng and the ydm Yahweh texts in
Zephaniah warn Israel of the consequences she must pay for her breach
of the covenant. |

| The first ydm Yahweh text inc]udéé all of verses 7-13. It can

be outlined as f0110w5:39 _
1. Announcement of the day of :the Lord - v. 7
2. Unit 1 ("on the day") Punishment of
the officials and king's sons - v. 8
3. Unit 2 ("On that day . . .") Punish-
- ment of those filled with fraud »El v. 9
4. Unit 3 ("on that day . . .") Punish- '
ment of traders and merchants - v. 10-11
5. Unit 4 (At that time . . .)

a.. Punishment of the over-
confident, lazy and un-

believers of Jerusalem - v. 12
b. The punishmment to be
inflicted " v, 13

tach of the untts, by their opening words, refer to the day of the Lord.

31bid., p. 536, Par.. 21, Tine 229.

38M. Weinfeld, Deuteronomy and the Deuteronomic School, Oxford,
Clarendon Press, 1972, p. 81-91.

39L Sabottka, Zephanja: Versuch einer Neulbersetzung mit
ph11o1og1schem Kommentar Rome, Biblical Institute Press, 1972. p. 27-29.
I will follow basically h1s 0ut11ne ’
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The text starts.out: - _

Be silent before the Lord God!
For the day of the Lord
. is at hand; o
the Lord has prepared a' sacrifice
.;nd consecrated his.gqests. (v. 7)

The phrase "Be silent Béfofgithe Lord God!" in the text heralds -
that a tréﬁenqous act of God is about to take place.

. The verb "be silent" jﬁég)‘ ~.is rarely used in the 01d
Testament. It can be ¥bund only seven times and five of those are

in the prophetic literature (Jg. 3:19; Neh 8:11; Am 6:10; 8:3; Hab

2:20; Zeph 1:7 and Zech 2:13). A1l the texts suggest the awe and
respect'one should have in the présence of a person of high position, in
this cése, Yahweh himself. There %s a feeling of the immediate proxi-
mitj of God either in his word {Jg 3:19; Neh 8:11) or in a theophany

jn which God is about to perform a mighty deed (a1l the prophetic
texts). Zeph 1:7 is concerned with the solemn moment that précedes and
heralds the frightening day of Yahweh.

Zephaniah probably uses the double designation "Lord God" hére
which he otherwise rarely uses (see 2:7 and 3:17)--to indicate the
day'g-threatening aspect. '

Josef Scharbert, in his exegesis of Zepﬁaniah postulates that
” the phrase "Be silent before the Lord God" was a fixed liturgical call

which the prophet quoted and used to introduce the festive celebration

of the day of vahweh.20 His theory is based on the assumption that

403, Scharbert, Die Propheten Israels um 600 V. Ch.,
Ké1n, J. P. Bachem, 1967, p. 31.

F —
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tgzke exfsted an, annual cu]tic day of Yahweh in ‘Israel on New Year's.
ﬁay. That there w;e such an annual celebration in Israel has been.
disputed and cannot be proven by Biblical texts 41 It_1s possible,
however, that there was a cultic call "Silence before.the Lord Godl"
at the beginhinQ offIsrael‘s 1iturgies to stimulate the assembly to an
attitude of awe and respect for their éo&:before they celebrated their
feasts, offered their sacrifices, or T1stened to God's word. A vestige
of this may be present in Neh. '8:11 where the peop1e are asked te be a8 <;\

~

silent to prepare for Nehemiah's reading of God's Law during the -
{ .

Feast of Tabernacles. Scharbert S suggestion that Zephaniah borrowed ~—

the call may. be va]1d _ but that the prophet used it in a. cu]t1c context

“in his ‘day 6£\;ahweh text is less probable.« It is more 11ke1y that he

borrowed fromhis predecessor Amos rather than from the cu]t.

Zephaniah lengthened the cultic call which had_been shortened by Amos

to "Silence!", but retained Amos' aknangement of the cultic summons

Id

into a prophetic orac1e of doom. The silence here precedes God’ S

arrival andis day of pumshment for Juda and Jerusalem. Habakkuk and
»

Zechariah (Hab 2:20 and Zech 2:12), following Zephaniah, placed the <
' . ‘\’,

'ca11 "Silence before the Lord!" within the confext of prophetic judgment

and punishment.
Zephaniah used another fixed expression to emphasize the

imminence of Yahweh's day-of punishment: "For the day of the Lord' is

at hand}" He repeats it in 1:14 and his sﬁgzessors in the prophetic

EY

41supra., 9; 25, n. 36. ' .

{:ﬁj
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ministry -pick it up and use it in their aracles of doom (Ié 13:6, 22;

€z 7:7; 30:3; J1. 1:15 and Ob 15). J-G.Heintz contends that the phrase

-

"The day of Yahweh is near" is close to one found in a prophetic text

from Mari, "His days are near," which refers to the end of the enemy's

_”gdays 42 ‘He makes the connect1on in this way "{la fin des] jours de
; 1-enpem1,est‘proche“ est égal 3 "proche est le Jour de [1a victoire de]

E"}thWEh.”43 He adds that the Sitz im Leben of the prophetic phrase is

the holy war as put forth by von Rad.44 To-see the origin of this

exclamation, "For the day of the Lord.is at hand,“'as von Rad contends;
)

in the stéreotyped cry with which the troops were summoned to take the

fig1d as they went into battle with Yahweh¥5 is to cede to suppositibn

rather than fact. For nowhere in re do we find this cry in the
context of the holy war in Israel. Ever von Rad, in his monumental

work on the holy war, Der Heilige Krieg } alten Israel, does not

sl

mention it. He backs up his claim only with a question, "Could it not
be poss1b1e that th1s formu4 is on]y.acc1dent1y missing from the
ancient accounts . 7' L2 Many B1b11ca1 problems could easily be
solved if we added 1p those things which we thought were "acc1dent1y'

missing”. One must see this term simply for what it is: an announce-

QERBﬁ in A. R. M., Xx/6,9F", in Vetus Testamentum, Vol. 21, No. T,
1971, p. 528-540.

. 42J-G Heintz, "A ¢0rigines d'une expression biblique: UMUSU
g;

431pid., p. 538.

441h+ :
Ibid., p. 539 ﬂ’ , .
45G von Rad, "The Origin pf the Concept of the Day of Yahweh",

in Journal of Sem1t1c Studies, Vol. 4 No. 2, 1959, p. 108. :

46Heintz, loc cit. . | .

"~
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ment of the nearness of the terrible day of Yahweh.

.+ - . the Lord has prepared a sacrifice (zebaj)
- and consecrated his guests (qard).
And on the day of the Lord's

sacrifice - (zebah) (vv. 7b-8a) s

Using the image of a sacrificial feastlduring which the victim

&

: 1$‘s1aughteréd and its blood runs.over and down the alter, Zephaniah
pdrtrays the punishment of guilty Judah and Jérusa]em. Isaiah paints a

‘more detailéd and gory picture in his earlier oracle of doom against
Edom: -

The Lord -has a sword; it is sat
with blood, ,f?

it is gorged with fat,

with the blood of Tambs and goats,

with the fat of the kidneys of rams.

For the Lord has a sacrifice in
Bozrah, .

a great slaughter in the Tand of
Edom.

---------------

for this is the day of the Lord's
vengeance (Is 34:6-8)

It is interesting to note that Isajah's sacrificial slaughter
of the enemy bears a relationship to a day of the Logd! - It is possible

that Zephaniah borrowed this image of sacrificial punishmént from

Isaiah, since it would have been well known to his listeners, but .

reversed the roles. Juda and Jerusalem probably cheered when Edom was
. ‘ -
placed on the pyre but:when the same fate was assigned to them their

delight must ﬁa!é*£fff_ffTEWhat dampened. God's chosen people were to

]
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be the victims of siaughter while the nations (consecrated guésts)
stood by and cheered the destruction.47 Into the same context of
sacrificial slaughter Jeremiah places Egypt as the victim (Jer 46:10)
as later on, Ezekiel puts Gog, the king of Magog, under the blade-of
the sword (Ez 39:17).48

| Simply stating that Yahweh will have a day of sacrifice,
Zephaniah makes a Tist of those who deserve punishment: the royal
officials, the king's men, the vioient, the fraudulent and the
merchants'( v. 11).%9 Repetition of the phrase "on that day" in these
verses keeps the attention of the audience on the day of the 1ord.50
And when that day comes, they are told, the guilty will not be able
. to escape (cf. Am 5:19). Yahweh will search them out and give them
their just punishment (v. 12). And what a punishment it will be!
- Their goods shall be plundered,
and their houses laid waste.
Though they build houses,
they shall .not inhabit- them;
though they plant vineyards,
they shall not drink.wine from
them. (1:13)

Punishment in the form of curses. Curseé that are identical

to those at the end of the covenant code in Leviticus and Deuteronomy.

473. M. P. Smith, A Critical and Exegetical Commentary on
Micah, Zephagiah, Nahum, Habakkak, Obadiah and Joel 1n International
Critical Coﬁaentary on the Holy Scriptures of the 01d and New Testaments,
C. A. Briggs, et. al., eds., New York, Scribner, 1911, p. 179.

o~ 48Kape'lr‘ud, op. cit., p. E2.
49M, Bi¢, Trois Prophétes dans un Temps de Ténébres: Sophanie -
Nahum - Habagug, Paris, Editions du Cerf, 1968, p. 57.

50Kapelrud, op. cit., p. 80.
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"But if you break my covenant . . . I will make your cities waste. . .
.and your Tands shall be desolate, and your citfés shall bé a waste."
(Lv 26:15, 31, 33. See also Dt 28:2§b 51-52). The:prophet Isaiah
‘had tried to warn Judah of the same 1mpend1ng curse for 1nf1de11ty
to Yahweh (Is 1:7) but she did not repent S0 Zephan1ah repeats it
affirming the pun1shment.

Let us compare the wording of a curse in a vassal treaty of
Esarhaddon of Syria to that of the above prophetic curse: . . . you
will.be turning over your dwellings to be shattered, your people to
be carried off."21 The inscription on-a stele from_Sef?re contains

-this malediction: "Whoever will ngt observe the words of this inscrip-
tion . . - on any day . . . may the gods bverturn th[at m]an and his
house and a1j that (is) in it."92 |

The last two curses in this section are of a special type of
maledictions known as "futility" curses. "Though they build houses,
they shall. not inherit them; though they pTFnt-vineyards, they sh$}1
not drink wine from them" (1:13b). "Hillers describes this type as

"consisting of a protasis, which describes the act1v1ty, and an apodOSTS,
the frustrat1on of the activity.”®3 The exact wording of these fut111ty
curses Used by Zephan1ah can be found in the covenental curse lists

(Dt 28:30, 33, 39; Lv 26:16). This form of curse can also be found

4
o

. 3lp. g, wiseman, "The Vassal-Treaties of Esarhaddon”, in
Irag, Vol. 20, Part I, 1958, p. 52, Col. jv, lines 294-295. Also in
Pritchard, op. cit., p. 535. . , '

52Fitzmyer, op. cit., p. 21, Stele I, Face C. IX, tines 17, 20,
21, 22.

| 53H11]ers op. c1t , p. 28.
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.in curses described in Ashurbanipal's annals®® and in Sefire I.55, The

_ prophets too, make extensive use of the futility curse in their oracles

of doom (Hos 4:10; 5:6; 8:7; 9:12; 165 Am 5:11; Mi 3:4; 6:14-15:(
Hag 1:6). | X ' |

%rom this First yom Yéhweh text in Zephaniah (1:7-13) it is
possible to deduce that the prophet emﬁ]oyed ideas.andﬂexpressions
which he borrowed from ancient Near Eastern treaties to compose his
threats of doom against Judah and Jerusalem. Most striking is the
similarity of the curse language inhboth. In addition to these literary
sources, Zephaniah used the Mosaic covenént and brevious prophetic doom
orac1es.:

The second yom Yahweh text in Zephaniah (1:14J18) resembles the
first one in its introductory phrase'bﬁt'then it flows into a lengthy
list of curses seen as punishment.for those who have sinned against
Yahweh (v. 17) to be administered on the day of the Lord.

The inaugura] cry heralds the imminent comipg of the great and
terrible day of thé Lord: - - ‘

The great day of the Lord is qur,
near and hastening fast {v. %4)

The adjective great (gadBT ) already adds a new dimension to
the day: a sense of importance, an aura of the spectacular. It will

be an event unparalleled in the history of God's mighty deeds and its

- S%ritchard, op. cit., p. 300, <col. (ix)
SSFitzmyer, op. cit., p. 15, Stele I, Face A, III, lines

21-25. Cf. p. 81, Stele 1T, Face A, lines 1-4.
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advent is rapidly approaching. There is 1ittle time left to prepare
for it. Those who have not repented must:bear the whole Qrdnt of its
devastatjon. God;s jﬁdgment has been handed out and néthing can stop
‘the punishment which is upon tHe guiitylnoﬁ.
'. . . the sound (gol ) of the day of .the L&rd is
o bitter (E%If:_; ,
The mighty man gibbdr ) cries aloud there. (v. 14b) B

Who is the gibbor in this.text? The word can be translated
as "g#éat man," "warrior" or “hero." Perhaps he is the strong, brave
warrior of the army whose feats in battle prove him aimost 1nving1b]e.
Yet, when Yahweh comes on his day to punish, not even this "Titan" will
be able to withstand ;he ;:EEr of-his wrath. it will be a bittef sound
to hear the gibbdr .cry with fear and anguish in defeat before the
Lord. . . ' '

But could the gjjgﬁﬁ; not also be Yahweh, the divine war%ior
"~ who comes to wégé war against his unfaithful people? . Yathh as war
God was not an unknown concept in Israe1{s history and re]igion:SG. The
only other time that Zephaniah uses the word gibbor specifically -
refers to Yahweh (Zeph 3:17; see also Is 15:3; 42:12 and Ps 24:8).
~C. H.-Gordon, and others who havé followed his trans]ati&h, has demon-

strated that mar can also mean “great"'or "‘mighty” as well as "bitter."57_

- -

°6p. C. Craigie, “Yahweh is a Man of Wars", in The Scottish
Journal of Theology, Vol. 22, No. 2, 1969, p. 183-188; F. M. Cross,
"The Divine Warrior in Israel's Early Cult", in Biblical Motifs,
A. Altmann, ed., Cambridge, Harvard University Press, 1966, p. 11-30;
P. D. Miller, "God the Warrior," in Interpretation, Vol. 19, No. 1,
1965, p. 39-46; G. E. Wright, "God the Warrior", in The 0ld Testament
" and.Theology, New York, Harper and Row, 1970, p. 121-150.

57¢. H. Gordon, Ugaritic Textbook, Rome, Biblical Institute
Press, 1965, Par. 10.1556; M. Dahood, Psalms I1iI: 101-150, Garden City,
Doubleday, 1970, p. 21-22, 75; Sabottka, op. cit., p. 52,
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To borrow this translation aﬁd.app1y if.to the sound -of . the day of the
Lord_emphasizés even more dramatically thg'greatness of the day. Great
is Yahweh the w;rribr; great'wiil be the noise of the battle and great
will be-the destructﬁbn the' day will bring. Zephaniah's description
of the day in the verses which follow bears out this hypothesis.

Even though there‘are sfrong elements of war.in this passage
we-cénno% Fochude'with von Réd that the concept of the day of the

Lord encompasses a pure event of war, or that the Sitz-im-Leben

of the day is the holy war in Israel's history.58 In this context the
battle is identical to that waged by an angry suzerain against a vassal
who ha;-ﬁrokén one or more of the treaty stipulations between them. To
punfsh his vassal and bring him back into subjugation, the great king

attécks the royal city of the vassal. The Tukulti-Ninurta Epic tells of

"the treason of the vassal king KaStitlias, ruler of the Kassites against,.

the great king of Assyria who vows punishment in the form of war. 29
I1 n'y aura pas de paix sans\bataille, avant que
le combat ne [soit finil, jusqu'a ce que j'ai monte
ton insolence sur-ton dos . . .
From Mari comes this letter containing a threat of invasion from

Iarim-Uim king of Aleppo to an erring vassal king, Iasub-lahad of pir.50

S .
58y0n Rad, op. cit., p. 97-108.
593. Harvey, ke Plaidoyer prophétique contre Israél aprés la

Rupture de 1'Aliiance: Ftude d'une Formule litteraire de 1'ancien
Testament, Paris, Desclée de Brouwer, 1967, p. 170.

60G. Dossin, "Un Lettre de larim-Lim, Roi d'Alep, a Tadib-
Iahad, Roi de Dir", in Syria, Vol. 33, No. 1, p. 67, 1ine 30.
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Ma1ntenant al' approche du printemps, je viendrai, et

je m' avancerai par la baje de ta porte d' enceinte. Je

te ferai voirles armes ameres du {dieu) et de Iarim-Lim..
In each case a messenger is sent to the erring king to inform him of
his infractions and warn him that invasion is imminent. Interestingly,
‘ J. Harvey believes the prophets play the role of royal messenger sent
by the Sovéreign Lord Yahweh to. his wayward vassal, Israéi.ﬁl Yéhﬁeh,
the overlord, leads his army to battle Is;ae] who has’been foupd guilty
of breaking the covenant. What a devastating day of.Yaﬁweh it will be!

-

A day of wrath is that day
a day of distress and anguish,
a day of ruin and devastation,
a day of darkness and gloom,
a day of clouds and thick darkness,
a day of trumpet blast and battle chy
against the fortified cities
and against the lofty battlements. (vv. 15-16)

It will be a day of anger. Yahweh is a jealous God and is
angry with Judah and Jerusalem who have gone after other gods forgetting
the covenant which they made with him in the desert: "You shall have
no gods except me" (Dt 5:7). Yahweh had warned them he wou1d_not'
tolerate the men and women who turned away from him (Dt 6:15; 7:4;

y
11:17; 29:17-28; 31:17; 32:21-22).

4?n the' international treaties as well, the anger of the
suzerain blazes up against the vassal who has revolted and made an
alliance with another king or who has, on his own, tried to harass and
invade smaller nations, forcing them to submit to vassalage so he can

~ establish his own suzerainty. Again in the TukuTti-Ninurta Epic we

613, Harvey, "Le'Rib-Pattern', Réquisitoire prophétique sur
la -wpture de 1'/@1iance", in Biblica, Vol. 43, Fasc 2, 1962, p. 193-194.
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read of the anger of the king of Hatti against the insubordination of
the Kassite vassal: "Today are we wrath as an honest man whose
{property] a.footpad has despoil'd."62 The historical intrgauction
in the treaty between Murs%]is of Hatti and Duppi-Teésub.of Amurru
describes the loyalty of the grandfather of Duppi-Tessub who did not
anger the father of Mursilis by rebelling.63 Mursilis, of course,
is trying to retain the'1oya1ty of the present king of Amurru by
pra{sing‘the loyalty of his grandfather and fathet and the favors ‘

. which the king bestowéd on them because of their loyalty. In the last
two paraéraphs of the treaty are written tﬁe curses to come upon Duppi-
Tessub, if he angers the king of Hatti and the blessings if he remains
loyal.®4 Another suéﬁ'treaty with punishments for the vassal who
angers the great king is between Hattushili of Hatti and Ramses II
of Egypt.55 Carved on boundary stones and memorial tablets found in
Assyria and Babylon are the curses which the angry gods will heap upon
the head of whomsoever disturbs the stelae.66

So far, Zephaniah's image of Yahweh coming as an angry warrior
ﬁg punish thg rgbe]]ious inhabitants of Judah and Jerusalem seems to
bg borrowed more from an ancient Near Eastern legal and Israelite

covenantal tradition than from the institution of the holy war.

62Thompson apd Mallowan; op. cit., p. 124, Col. IV, Tine 14.
93pritchard, op. cit., p. 203, Par. 2. '
641bid., p. 202, Pars. 20-21.

65Luckenbill, op. cit., p. 191, No. 6. Text KBo. I, Nos 7 and °
25, Obverse, Tine 30.

60king, op. cit., p. 17, Col VI, Tines 1-2.
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Each of the curses which follow describes an aspect of the war:

distre;s and anguish, ruin and devgstafion, darkness and gloom, clouds
and thick darkness, trumpet blast and battle cry. |

‘ The first two curses are against the inhabitants of the city,
that is, against the very person of the transgressors: distress (sarah )
and anguish (me§GgEh ). They could Fefer to the bodily injury 1nf11ctedq
upon the transgressors by the invaéjon, or to the éuffering which will
overtake them as they watch their holy city and promised land reduced
to ashes. Either way, the punishment will be great. It is.possible
that both are intended; this would reflect $he influence of the
military curses in Dt 28:53, 55, 57. -4ﬁe’§§ie type of curse can be
found in‘an Egyptian/Hittite treaty. It asks that the gods bring
misery and poverty to the contracting party who does not fulfill the
terms of thi contract.67

The next set of para11e1_éurses inaugurates maledictions égainst

the property of the inhabitants of Judah and JerﬂsaTem: cities and
Tand will be Taid in fuin (ggigh_) and devastation ( me§3’3h). 'These are —
two of the more popﬁlar curses that one wished on his enemy. ‘Yahweh
warns Israel he wii] destroy the land which he gave them %f théy are not
Toyal to the covenant. "And I will 'lay your cities waste.t L
(Ly 26:31): Ané I will devastate the Tand . . . " {Lv 26:32): "They
wWill Besiege you in all the towns that Yahweh has given you." (Dt 28:52)

Earlien.Isaiah had asked Yahweh how long Israel would "hear and not

" hear, see and not see," and received this.reply: "Until her cities

67pritchards op. cit., p. 206.

™
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Tie in ruin without inhabitants and'the houses without men in ihe Tand

utterT; desolate” (Is-6:11). This- then was to be the fate of the
peoble of unclean lips. ‘ |
Parallel éurses can be found in Assyrian and Hittite treaties
and Assyrian and Sumerian memorial tablets. " . . then may Ashﬁr . .
turn your land into wasteland, your people into . . ., your citieé
| into ruin mounds, your house into_ruins.“sg- "May Adad blast his iand
with a destructive bolt. . . ."69 “May Milgart and Eshmun deliver
your land to destruction, your people to be deported."70 . . . qué,
Nanna, mon maitre, (et) Ningel, ma’ ma1tresse veglent son sort! qu'ils
réduisent sa ville en ruines."’! (". . he land may it be devastated
and uprooted. "72 )
> The smoke from the burning cities and land and the dust from
the advancing army and fleeing survivors cover the sky with darkness
(hofek .)» gloom"(2aphglah ), clouds (‘anan ) and thick darkness
(¢ araghe] ). Zephaniah takes up the image of darkness from Amos and
adds ? aghe]ah to intensify the gloom and darkness,although set here in
a military context, Japhe'!ah is primarily employed in the 01d Testamgnt

as a curse coming from Yahweﬁ (Ex 10:22; Dt 28:29; Is 8:22; 58:10;

‘Jer 23:12; J1 2:2; Prov 4:19). Alsodndn and “@rdphel usually have

681pid., p. 533, Col. V, Tines 6-7.

69%udge and King, op. cit., p. 108, Col. VIII, Tines 83-84.
0ppitchard, oé. cit., p. 534, Col. IV.

715011berger, op. cit., p. 185, 1V B 6a (V 21-V] 29).

72Luckenb111, og t., p. 175 Ng. 2, Text KBo. 1, No. 3,
Reverse, line 16.

A
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nothing to do with war, ho]y or unhoTy, but rather describe a theophany
of Yahweh (Ex 16:10; 19:16; 20:21; Dt 4: 11). The tripartite image of
war, curse, and theophany in this text emphatically i]]ustrates_ﬁhat
the darkness and gloom caused b& tﬁe smoke risihg from the ruins result

from the carrying'out of the covenant curses upon Judah and Jerusalem

for their infidelity by Yahweh himself, on his day.

£
-

The actual attack of the city is described: “agd%hSt fortified

cities" (<33 he¢arim habbegyrat) and "against lofty bat?léments”
(w8°al happinnot hagg®bdhot). The storming of the walls is preceeded

by two familiar ancient battle customs which give the signal for the
troopé to attack: the. b]owing of the _Sopir and the cry of the
terg ¢ah, 73 The _§Qg§£_3$ a ram's horn b]own to muster the troops as
well as the Signal to attack the enemy (Jos 6:4-20; Jdg-3:27; 6:34;
7518-20). he teru‘ah is a battle cry yelled as loudly as poss1b1e by
the soldiérs to put fe&r into the hearts.of the enemy and to make
them think a large army is attacking. The city Qa]1s of Jerusalem
considered impregnable by her'inﬁabitants will fa]] before the Divine
Warrior, Yahweh, who will ﬁome in anger and justice. |
This concludes the "Battle Hymn" of the day of Yahweh. The
poem describes the mititary punishment of Judah and Jerusalem by Yahweh
for a breach of the covenant in the same 1aﬁguége found in the Deutero-
nomic Code and the ancien{ Near Eastern 1e§a1 treaties. But war is

only one of the descriptions of the day of Yahweh. The text continues:

73von Rad, D heilige Krieg, op. cit., p. 6, 11. _P. Humbert,
Le "terou®ah" Ana1yse d'un Rite biblique, Neuchate] Segretariat
de 1rUn1v%rs1te 1946, 48 pw ’
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I will bring distress on men,
s0 they will walk like the
blind, ’
because they have sinned against
. the Lord;
their blood shall be poured out Tike
dust, .
and their flesh like dung. (v. 17)

We are suddenly no Tonger in the context of war but in that of
general curse language relating to infractions of a legal treaty or
boundary stone. The curses of distress (garar) and blindness (“iwwaron)
have both been dealt with above, and will therefore not be repeated -
here.

The word "sin" (ﬁéigf') literally means "to miss the mark"
in Hebrew.’4 In Akkadian it 1s'a common’ technical term for rebellion.
Hezekiah's use of hatd4 in 2 K 18:4 contains the idea of rebellion
against his Assyrian bverlord (Cf. I S 24:10 and Jg 11:27). J.
Pedersen contends that the core of sin is a breach of the -covenant.’®
Yahweh warns Israe]:' "I will set myself aéainst you in fury and
punish you sevenfold for your-sins" {Lv.26:28- "), if she does not
remain faithful to the covenant which he gave to her.

‘When a vassal broke the stipulations of an international
treaty he was considered to -have sinned against the overlord and was

liable to punishment. The various terms used can.be summarized as

fo]Tows:

A

78E. Maly, Sin: Biblical Perspectives, Dayton, Pflaum, 1973,
p. 9-15; G. Quell, "Hamartano", in Theological Dictionary of the New
Testament, Vol. I, G. Kittel, ed., Grand Rapids, Eerdman, 1964, p. 271-
272, e '

_ 75,. Pedersen, Israel: Its Life ‘and Culture, Vols. I-II,
London, Oxford University Press, 1953, p., 415. - '

P
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u$i un de tes descendants peche, que le roi de Hatti le traduise a
son tribunal."’® “If Mati’ilu sins against this treaty with Ashur-
nirari, king of Assyria, may . LT "If you sin against the crown
prince designate.ﬁshurbaﬁipai . . ."78 “The Harri sinned against
Hatti and against Kissuwadni greatly he sinned."7% *. . . the people
of Halab sipneﬁ against Hattushili, the king of Hatti, thus committed
sin."80 v . the king of Hatti is angered against his sérvants
because they have sinned against him . . ."81 o

Judah sinned against Yahweh. She tu;ned from her God and made
alliances with other gods forgetting the oath she had made when she
promised to obey the stipulations of ;he covenant. Those who acted
in Ehis way would have their blood poured‘odt on the gtgund. As blood
is the ‘life of a living beindf to shed another's blood was to take his
life (Lv 17:11; 14).--To wish a person qead was to call upon the gods
(or Yﬁhweh) to pour his blood out. on thé gr@und._ It is this type of .~
chrse that we'have here in Zephaniah, ™. . . their bloed shall. be

poured out like dust." ETijah pronounces King'Ahab'é punishment for

-

76g, Cavalgnac, "Dadasa-Dattassa", in Revue Hittite et As1a-
tique, Vol. 2, No. 10,.1933, p. 68, line 9.

T7ppitchard, op. cit., p. 533 (v), Par. 8.
2781pid., p. 535, Par. 9, line 101.

79Luckénb111, op. cit., p. 181 No. 4, Text KBo. 1No. 5,
Obverse, Col. I, Tines 30-33. ’

. 801bid. , p. 189, No. 5, Text Keo, I, No. 6, Obverse, lines
25-27.

811bid., p. 191, No. 6, Text KBo, I, Nos. 7 and 25, Obverse,

Tine 30. _ .
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fakfhélﬂabdih‘s vineyard in the form of a simile cﬁfie, ".-. . in the
place where ;he dogs licked the Blood of Naboth, the dogs will lick
your b1égd,-t60.".(1 K 21:19). 1In effect, Ahab is killed and his | )
blood poured out in such profusion'that not only do the dogs lick it
but fhe.prostitutes wash in it (1 K 22:35; 38). In an oracle against .
Edom, the arch enemy of Judah, Isaiah calls down this oath on them for
their treacherous abuse, of God's chosen people, ". .'..the mountains
shall f]bw with their blood . . ." and "Their land shafl be goaked
with blood" {Is 34:3, 7). Two of the curses in the long curse ]ist-af
the end of the treaty between Esarhaddon of Assyria and Ramataya of
Urakazabanu pertain to the shedding of bloed. "May Ishtar . . . into
your hearts, so that your blood dr1bb1es down to the ground Tike -
rain." "Just-as th1s chariot 1is spattered with blood Gp to its

running board, so may they spatter your char1ots Jin the midst of your
enemy with your own blood. "82 In conJunct1on w1th th1s, a badly broken-
stone tab]et was found with part of a treaty between Samsn-Adads V of
Assyria--and Marduk-zakir-sumi I of Babylon in the excavations from
Kujundschik. What haé beeh preserved is the section containing the
curses. One such curse fbadﬁ: ", . . sein Leben moge er wie Wasser
ausgiessen, . . .n83 Keepind in mind that blood is the life of the

person,.this curse can easily.be transposed: ", . . may his blood be

poured out like water." ' , -
. . ‘ "

82ppitchard, op. c1t . p. 539, Par. 55, 1ine 469 and p. 540
Par 90, Tine 612. .

83E Weidner, "Der Vertrag Sams1 Adads V mit Marduk-zak:
Sumi I", in Archiv fur Orientforschung, Vol. 8, 1932-33, p. 29,
Tine 18. C

-
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The next curse, ". . i and their Flésh-(poured out) Tike
dung," refers to one of ‘the most oorribie fates that could befall
ancient Near Eastern man--not to have a decent burial.” To have parts
of one's dead oody scattereo‘as.dung over a field is to be easy prey
fory the birds and enima]s. If the corpse is devoured by these predators
it 1is, of course, not properly buried not can the nepeS’ find its |
rest. Such was the destiny of Jezebel (2K 9:36-37) as described in
Deuteronomic curse terminology.®% The author of Psalm 83 pleads with
Yahweh to'destroy his enemies as of old he did Sisera and Jabin at the
Kishon River where their bod1es served as dung for the ground (vv 9-
10). This threat is aiso uttered by the prophet Jeremiah over both
Judah {8:2; 15:4; 9:21) and the nations (25:33) indiscriminately.
In the article, in which he shows parallel trends between Near Eastern
treaty curses and prophetic Maledict%ons, Charles Fensham has a section
entit1ed, "The corpse of the transgressoe will be exposed."85 He cites
examples from international treaties, kudurru-stones, prophetic curses
and other 01d Testament maledictions direcfed against a proper burial
or a peaceful rest for the transgressor. De]bert_ I-Tﬂ]ere, in his
monumental book on treaty curses and para11e1 prophetic curses,
declares that this common 01d Testament curse, typical in Deuteronomy
28:2¢, is stereotyped in 1ts three 1deas of the body left unbur1ed~pas_

. §6od for the birds and beasts, and refuse on the ground 86

84Weinfeld, op. cit., p. 349; Hillers, op. cit., p. 69.
85Fensham, "Common Trends", op. cit., p.‘1615163.
86Hi11ers, op. cit., p. 68-69.
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The resemblance of ‘the yom Yahweh curse terminology in
Zephaniah to other 01d Testamént Deuteronomic andrpropﬁetic texts and
to the 1ega1 codes of the ancfent Near Eastern world tends to-suppoft
the theory.that the origif of the concept of the day of the Lord Ties
in a legal rather than a holy war #r cultic‘context. .
Neither their silvef nor their gold
shall be able to deliver them

on the day of the wrath of the
Lord. T{v. 18a)

b

The day of the Lord is once again mentioned in this text with
emphasis on the wrath of Yahweh which will flame out against his
people bébause they chose other gods rather than their God of the
covenant. The silver +(kesep) - and gold (zahab) probably allude to
the silver and golden idols to whom Judah haé been paying hommage
(Cf. Is 2:20; 30:22; 31:7; 40:19;;#616; Ez 7:19f; 16:17; Hos g:lOb).
When Yahweh comes in his anger and fury to inflict punishment on an
unfaithful peop]e; not even these idols will Be able to save them.

In the fire of his jealous wrath, ° .
all the earth shall be consumed;

for a full, yea, sudden end

he will make of all the inhabitents
of the earth. (v. 18b)

s

Zephaniah réturns to the universal theme with which he began
this speech {vv. 2-3). He has warned Judah that her breach of the
éovenant means punishment and nod-ﬁe addresses his words to the
nations; The fire of Gpd's‘anger will destroy Philistia, Moab, Amon,
Egypt and Assyria "because they Taughed at my ﬁeop]g” (Zeph 2:8). .
These verses sgrvé as an introduction to the oracles against the nations

7

which follow (2:4-15).



\;ﬁere briefly in connection to the day of the LO{d oracles.. Judah has

There is a problem with Zeph 2:1-3; these verses are out éf
place between the intrbduttion of the oracles against the nations
(v. 18b) and the oracles themse]ves (2:4-15).. They call Judah to

repentance8’ and therefore should come directly after the second yom'

. Yahweh texf, that is, after 18a. This would put 18b where it belongs,

Jjust before the oracles against the nations which it introduces.
Zephaniah 2:1-3 is not a ydm Yahweh text but will be dealt with

Fe

proven unfaithful to the covenant and the curses of the covenant are

about to fall upon her as Yahweh comes on the day of his wrath.

" Zephaniah's oracle of repentance gives a ray of hope: a few may be

saved if they seek Yahweh and turn back in obedience to Yahweh and-his
law. There is a chance to av;id the punishment but they must repent
of their rebellious ways (Cf. Dt 30:2-3). This action resembles that
threatened in the type of legal Tetter which an overlord would send

an insurgent vassal giving him a chance .to repent and return;in submis-

sion to his former master. The form is always the same: a Tisting

of the vassal's deeds of.misconduct, a threat to sendff;;;;;H;??TE\con—

tinues in his sin, a promise to hold back the army if\he once again

swears allegiance to the overlord .88 Zephaniah follow$ this same form

in his speech containing the yom Yahweh texts (1:2-2:3). Unfaithful

B7Smith, op. cit., p. 206 believes that these verses go along
with the oracle against Philistia.

88J. Harvey, op. cit., p. 170-174; Thompson and Hutchison,
op. cit., p. 131-133; Thompson and Mallowan, op. cit., p. 121-127.
Jd. Blenkinsopp, "The Prophetic Reproach", in The Journal of Biblical
Lfterature, Vol. 90, No. 2, 1971, p. 267-278. '
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Judgaﬂ threat of punishmént in the form of curses and then assurance,
of séTvq;ion if she returned to Yahweh. |

‘ }n summary we can say that the.prophet Zephaniah, like his
predecessor Amos, conceived the day.of the Lord as the time in which
curses would come true for Yahweh's enemies, in thisrcase, Judah and -
Jerusalem. Using the form and language of the inte}national treaties
and legal codes*and Judah's own Deuteronomic Code, the prophet
warned.his comp&triots of the impend{ng destruction to be inflicted

by Yahweh}s anger because éi‘their disloyalty to his covenant.

ITI.  EZEKIEL 13:1-16

A. Historical Background

The prophetic activity of the ﬁ%ﬁphet Ezekiel between 593-
571 B.C. cafe determined fr‘dm his book itse]f.gHe receiv;ad his
prophgtic.c'l1'in Babylon (1:1-3) where he had been tifen_off in exile
during the first deportation of Judah (597 B.C.). 89 King Jehoiachin
had also been deported at this time and the latter's uncle, Zedekiah,
was reigning in his stead in Jerusilem. Ezekiel's last oracles were
pronounced dufing the siege‘of Tyre by Nebuchadnezzat/in 585 B.C.
(Ez 29:17). '

Chapter'13;'which includes the yaﬁ Yahweh text in which we are

- interested, is part of the long section of Ezekiel's bookfcontainiﬁg

~

89¢, G, Howie, The Date and Composition of Ezekiel, in JBL
- Monograph Series, Vol. IV, Philadelphia, Society of Biblical Literature,
- 1960,
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the oracles aimed é#p]jcit]y at Judah and Jerusalem before the'siege
of Jerusalem in 587 B.C. ‘(Chs. 4-24){90 The decade between 597 B.C.
gnd 587 B.C. was a time of crisis for Jerusalem. ‘After the death;of
Josiah, ido]afry éﬁd pagan practices wefe reintroduced into Jerus&]em v
and Judah-(Ez 6:3ff). Even among the'priests and in_ the Temple thé
abominable worship of false godS™was carried on (Ez 8:5ff). Associated
with this unfaithfulness to Yahweh was a worldly and superstitious i
confidence that Yahweh would ﬁrotect -his city and its inhabitants
during the uncertainties of the times. King Zedekiah was a weak and
vacillating ruler who fluttered like a butterfly between the tgP
dominating empfrés of the }ime: Babylon and Egypt. Babylon was the
stronger énd each time Judah broke away from Babylon to pledge allegiance
to Egypt there é]ways arose the thféat of retaliation by Babylon hanging
Jover the city of Jerusalem. One can understand, thgrefore, that un@ef
such circumstances prophets who foretold future peace, good times and
upheld the invincibility of Jerusélem, - in other words, the prophets
of peace - were welcomed. w1thidark days at hand and an uncertain
: fufﬁre to boot, most people liked to be reassured that better times

N

were just around the corner. It is with these-"false prophets," thege )

90The date of Ezekiel is difficult to determine and there are
some authors who feel that it is a judgment in retrospect referring
to the past destruction of Jerusalem, thus dating it after 587 B.C.
This is the thinking of A. J. Everson, "The Days of Yahweh," in
The Journai of Biblical Literature, Vol. 93, No. 3, 1974, p. 331-
332 and von Rad, "The Origin,™ op. cit., p. 106. -
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prophets of peace, that'EzekieT will come into conflict.91 Criticism.
bf false prophets’\s not new with Ezekiel @r his prophetic predece;sors
(Am 7:1&;'15 28:7ff; 30:10F; Mi 2:11; 3:5-7). Jeremiah's stand aga%nst
fa]ée propﬁets_forms a-conshicious fea;ure in his 9rac1és against Judah
and Jerusalem (Jer 5:31; 6:13f: é?lOf;.14:13-16; 23:9-40; 27:9-10;
16-18, 28). \ ‘

-,
e -
-

Chapter 13 of EzZechiel is broken up 1nt5 two distinct oracles:
one against false prophets, the dther against-false pr‘ophetesses.g2

It is only the first oracle that contains the yom Yahweh text.

-
LY

B. Textual Criticism.

&

. As it stands, Ezechiel - 13:1-16 is full of inconsistencies,
irﬁeguTarities of style, abrupt changes in address (from second to
third person), strange repetitions in the phraseology, and contradic-

tions in thought.93 Much dividing and subdividing has been/gpne by the

IlMost sgholars would égree that the false prophets to whom
Ezekiel is speaking are those_in Jerusalem, althou h we do know that
there were false prophets in Babylon also (Jer 29: -9).

92, ‘Eichrodt, Ezekiel: A Commentary. Westminister, SCM ~
Press, 1970, p. 162 sees a close resemblance in structure in both
these oracles: 1) both have similar introductions (vv. 2 and 17}
2} they are connected by a title common to both (v. 1); 3) each
of the main sections are divided into two subsections: prophets
{(vv. 1-9, 10-16) and prophetesses (vv. 17-21, 22-23); 4) each sub-
section shows the same threefold structure and serves the same object
of making Yahweh known. -

93Everson, op. cit., p. 332, note 2.
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comﬁentators.94 It is composed from a collection of oracles.by the
redactor, with each oraéfe'poss1b1y originating.from the prophet
Ezékie1 himself. There areqdéfinitely two -distinct oracles intertwined,.
both of them against false prophets. One is in the second person (vv.
2a, 5, 7, 8, 13, 14, 15b) and one in the {hird person (vv. 2b, 3, 4, 6,
9, 10-12, 15a, iG) as A. Bertholet points out.95
| As the edited text. stands, it is poésib1e-to accept a second
division, as suggested by dJ. Eﬂenkinsopp.é6 'He cuts fhe text into two
parts: part one, vQ. 1-9; part two,.vv. 10-16. Each part follows the
schema ofﬂajudgement reproach so well known in the'prdphetic literature
(Jer 6:9-12, 16-19; 8:4-12; 5:11-17; 19:3-9 and Ez 35:3-9) and in the

suzerain treaties.

945 . Bertholet, Hesekiel, in Handbuch zum Alten Testament,

.Vol. 13, Tibingen, J. C. B. Mohr, 1936, p. 47-49 divides vv. 1-16

into two parts: A includes vv. 23, 5, 7, 8, 13, 14, 15b and part B
has vv. 2b, 3, 4,-6, 9, 10, 12, 15a, 16; G. Fohrer, Ezekiel, Vol.

13 of Handbuch zum Alten Testament, Tubingen, J. C. B. Mohr, 1955,

p. 68-72 sees vv. 10-16 as a separate unity but divides vv. 1-9 into
two units: (1, 2, 5 and 7-8) and 3, 4 and 6, 9). Each of these units
is designated as Schelt-and-Drohwort combinations. G. A. Cooke, ‘
A Critical and Exegetical Commentary on the Book of Ezekiel, .in The

International Critical Commentary, Edinburgh,T. & T. Clark, 1951,

p. 137-138, following Rothstein, divides the verses into two units:
(vv. 2, 7, 8, 10, 12-16) and (vv. 3, 5, 6, 9), W. Zimmerli, Ezekiel,
-in Biblischer Kommentar Altes Testament, vol. 13, Neukirchen, Kries

-Moers, 1969, p. 281-293 divides vv. 1-16 into two units (vv. 1-9 and

vv. 10-16) but sees verses 4, 6, and 7b as later additions to the
original text of vv. 1-9. K. Carley, The Book of the Prophet Ezekiel
in The Cambridge Bibie Commentary, Cambridge, University Press, 1974,
p. 80 has vv. 1-16 as a unit but vv. 4, 6, 9 he claims were not part
of the original. Eichrodt, op. cit., p., 162-168 divides the chapter
into only two sections: vv. 1-9 and vv. 10-16. : :

95pertholet, op. cit., p. 47-49.
96B1enkinsopp, op. cit., p. 269.
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®  Part I -vv. 1-9

a. Messenger formula, koh 23mar Yahweh iv. 3)
b. -Accusation in form of a guest1on .
¢. ~ Therefore, 1akén, koh “amar Yahweh - {v,ls)
d Punishment ¢

Part I vyv. 10-16

a. Messenger formula kbh ~dmar Yahweh
oo (The messenger formula in v. 3 is-used
: for both parts. The author does the
same thing .in the two oracles against
the prophetesses by using the one
messenger formu1a of v. 18 for the -

“two).
b. Accusation _ _ . ,_. (vv. 10-12)
c. Therefore, laken, koh “amar Yahweh (v. 13)
"d.  Punishment - (vv. 14-16).

The prophet Ezekiel functions as a royal messenger represent-

ing Yahweh, "le souverain Tointain97 who admonishes ‘a segmenf of the

religious leaders of Judah, the prophets, for failing to proclaim his
word to the people. These "fa]se prophets" deceive the peop]e by
preaching peace when there is no peace. They are, however, genuine
Israelite prophets who have at one time in their Tives received a call
from Yahweh to prophegy on behalf of the people of God. Their duty, )
as messengers of Yahweh, is to faithfully transmit the message they
have received from God. But they have become false prophets because
they go beyohd their commission "and give a message directed by their
own insight or caprice, without waiting to recejye a vision."98 Thus

their messages become only “"deceiving visions and lying oracles"

. \ .
(Ez 13:6-7; Jer 14:14; 23:26-27). Most of the prophetic denuncia-

97Harvey, Le Plaidoyer, op. cit., p. 147.

98E1chr'odt, Ezekiel, op. cit., p. 162.

N
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_I‘ﬁhi?ﬁhs of these "traitors ofgthé pro}essioﬁ“ include other groups
of the Israelite comﬁunity who have also turned away-from relying on
God's word to 11sfen to the dictates of their own hearts and their;
impulsive whims:® princes, priests, iddlgferg, merchants and 1and.‘
“owners (Am 7:14: 15.28:7-10} 30:10-133 Mi 2:11; Jer 5:30-31; 6:13-

143 8:10-11; 20:6). Prophets such as Micah, Jeremiah and Ezekiel

reserve a few choice Qords just for these "proélaimers of\peace when
there is no peace" (Mi 3:5-7; Jer 14:13-15; 23:9-32; Ez 13t1-19).
The fourfold juridical'form discussed above can be. seen esp qia11y in
Mi 3:5-7 and Jer 14:13-15. '

‘ From the Mari archives comes this letter of Iarim-Lim, king of
Alep sent to Yasub-Yahed, king of Dir accusing hih of tran ;essing the
treaty between the two monarc}}s.99 The structure of the letter is the
same as we have seen: 1) messenger formula ". . .ainsi (parle) Iarim-
Lim* (1ines 1-4), 2) accusations #gainst Yasub-Yahed before Shama$ with
a historjca] recitation (lines 5-27), 3) "Jé te jure . . ."-as intro—
duction to the punishment (1ine 27) and 4) the proclamation of the
punishment which will be.byﬂqu of combat in the spring (lines 27-33).

Ezekiel has borrowed from this juridical form to accuse the
false prophets and warn them of impending punishment. And it isnwith—
in this form that he announces the day of the Lord.;

“The word of the Lord came to me: "Son of man

prophesy against the prophets of Israel, prophesy

.and say to those who prophesy out.of their own

minds: ‘Hear the word of tHe Lord!' Thus says

. the Lord God, Woe to the foolish prophets who 4
follow their own spirit, and have seen nothing!

¢ -

uggDossin, op. cit., p. 66-67.

[
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Your prophets have been Tike foxes among ruins,
0 Israel! You have not gone up into breaches,:
or built up a wall for the house of - Israel,
that it might stand .in battle in the day of the
lord. They have spoken falsehood and divined a
lie; they say, 'Says the Lord,' when the Lord
has not sent them, and yet they expect him to
fulfill their word. Have you not seen a
delusive vision, and uttered a lying divination,
whenever you have said, 'Says the Lord,’
although I have not spoken?" Therefore, thus
says the Lord God: "Because you have uttered
delusions and seen iies, therefore, behold, I
am against you, says the Lord God. My hand
will be against the prophets who see delusive
~ yisions and who give lying divinations; they
shall not be in the council of my peopie, nor
be enrolled in the register of the house of
Israel, nor shall they enter the land of Israel,
and you shall know that I am the Lord God.”
(Ex 13:1-9)

Ezekiel begins with the messenger formula, "Thus says Yahwéh,"
right away to esfab]ish the origin of the oracle. It is God's word
in contrast to the eﬁpty yisions and lying prophecy of the prophets
whom he is accusing. . The main accusation against the false prophets
is their fai]ﬁre to prepare and warn Israel agaihst the impending
doom of punishment and destruction. The responsibility of a prophet
as “sentry of Israel® is a demanding one (Ez 3:16-21; 33:1-9). To
shirk this duty, for whatéver reason, is to incur the wrath of Yahweh
and its drastic consequences. |

There is no description of the day of the Lord in this firsi
oracle, but it is presented as an imminent day of punishment which \
could have been avoided if the prophets had not misled the people
with Jies and illusions. In two parable-1ike images, Ezekiel describes
the irresponsible and lackadaisical manner of these prophets, the

"conscience of Israel," who should have been using every means at their
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disposal to call Israel to rgpentahce, to a retur” to the observance
-of the covenant, and_thereby ward off Fﬁe'judgment that was coming.
But instead, }ike foxes who maﬁe tﬁeir‘nests among the ru;ns of a
city (cf.Lam 5:18; Neh 4:3) they felt perfectly at ease while th
re]igious; méré] and political fiber of Jerusalem rotted aﬁay becoming
ripe for the invasion of all kinds of scavenge}s, threatening even the
safe holes of the "jackals." | |

If the destruction of the day of Yahweh fhreatened the already
tp&tering walls of Jerusalem, full of the gaps of sin, indifference
and false security, it wouldn't take much to breach them. It was the%
dutj qf the'prophets to have realized the danger and prevented it . |
bylﬁélpiné to fill in the gaps and solidify the wa1is, thatiis, by
making people ‘aware of the}r s}ns and weaknesses visLS-vis Yahweh.
Even @hough Ezekiel uses mi]itéry language here in reference to the
siege'of a city, hg'is not necessarily envisioning the invasion of an
outside country such as the capture of Jerusalem by Babylon. It is |
Yahweh himself, on the day of the Lord, who will breach the wali,
invade the c%ty, and bring about its ruin along w{th the slaughter of
its inhabitants . |

A

The prophets{ too, had turned away from Yahweh. Rather than
proclaim God's word which was not pieasant to hear, they ::eated-
optimism by preaching words of peace when there was no peace. They
‘sought to become persons of great importance and influence in the
community, to be hailed as harbiingers of victory while in reality they
Tined their pockets with hypocritical gold. Their puhishment would

be extinction and exile: "My hand will be against the prophets

who see delusive visions and who give Tying divinations;_they shall
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~ not be in the council of my~pedp1e, nor be enrolled in the register

of the house of Israel, nor shall they enter the land of Israel . . ."

covenant: (

(Ez 13:9). These maledictions echo curses of the Deutc:iiific
.

Lest there be one who'when he hears the words of
this swern covenant blesses Mfmself in his heart,
saying, 'l shall be safe though I walk in the
stubbornness of my heart' . . . the Lord woutd——=-
not pardon him, but rather the anger of the Lord
and hi¢ jealousy would smoke against that man,
and the curses written in his book would settle -
upon him, and the Lord would blot out his name
from under heaven. (Dt 29:19-20)

A

4

. and the Lord uprooted them from their land,
- in anger and -fury and great wrath, and cast them
into another land, as at this day. (Dt. 29:28)
The covénani'which they failed to keep would no longer keep them!
Curses, not blessings, wou]dAbe their destiny.'
"To have one's name remembered among the 1iving was thé only
'way a man could be assured of immortality after his death. -His name,
in his postérity; so to speak, kept him nalive." To be deprived of
- this blessing meant annihilation and oblivion. (Cf. Jer 11:19; Nah
1:14). Words to the same effect occur in an EgyEtian treaty from
the thirteenth dynasty: "He shall not live who is hog}j]e to me; he
shall not breathe the air who revolts against me; his name.shall not’
be among the living . . ."100 A syrian treaty from 1350 B.C. wishes
this upon the transgressor: “Whoever trénsgressés these agreements.,

i

Adad . . . and Shamash, the Lord of judgment, Sin, anhd the great gods

¢ -~
Y

100, H. Breasted, ed., Ancient Records of Egypt; Historical
pocuments from the Earliest Times to the Persian conquest, Vol. I,
Chicago, university Press, 1906, p. 336 ahd /765, lines 36-37.

-
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will make him perish;.w111 make disappear his name and '(his) descen-
dants from the lands ., "101 ‘A1so.froh Hittite treaties: "May they
exterminate from the earth your name and your seed."102; "And thou, "

I Maftiaza, together with thy 1and, (like) a tab1e§ laid aside, not sent,
. from the midst of Harri, shall (thy) name perish.“103 The treaty of
tsarhaddon of Assyria states: “Just as a mu]e‘has no offsh?ing, may
your néme, offspring and descendants disapbear.f;om.thé Tand."104 A

Babylonian memorial tab1et‘cufse reads: "His name, his seed, his

-

-

" offspring, (and) his posterity may they déstroy in the mouth of wide-

5
e

a v

spread peoples."105 -f- |
\ ’ Exi1%.was equally drea&ed é%ié curse by Israel for several
reasons. -Canaan was the bromised land given to Abraham and his
. descendants by Yahweh. To live in a foreign land was to reject that
gift. After the establishment of the monarchy in Israel, especially
during the reign ?f David, Yahweh became the God of the Tand of Israel
and the concept germinéted that only in Israel could he be wbrshipped
and adored. Exile a1so_meant'1iving émong the pagans, am unclean
p;d;1gir‘ﬁﬂéovehant warning was_there for them (Dt 28:36, 41, 63-65;
Lv 26:33-34, 39) and only obedience to God's law_could guarantee a

perpetual inhabitation of the Land. But the prophets had gone again;t

10%ppitchard, op, cit., p. 532, line 77-
1021h4d., p. 206.

103 yckenbill, op. cit. , p. 170, No. 1, Text KBo. I, Nos. 1 and
2, Reverse, Tines 54-69 and 30-37.

104pyitchard, op. cit., p. 539, Par 66, line 537.

105¢ing, op; cit., p. 42, Col. III, lines 38-39.
x



103

. .
» . -
[} o . .
L
. - : -
- . .
'

that 1a§ and Ezekiel warns them of the cbhsequences. T ~
The practice of removing conquered peqp1esfon*q?1argé ;calel
was common in the ancient Near East, but the Ass&rian king, Tiglath-
Pileser III (745-727) was the first to resettle peoples in different ‘
barts of.his empire. The curse of the exile, interestingly, comes
matnly from Assyrian treaties. ". . . . % .Mati’ilu, together with his
sons, daughters, officials, and the people of his land “(will be.busfed)
from his country, will not return to his cquntrj, and ;:hb+ﬂ his -
coug}:{.again.“los "May Me]qaﬁ!'and Eshmun deliver your land to
deSFruction, your people to be deported."107 "Keep this treaty, do
not sin against this treaty with you, lest you lose your 1ives;
deliver your land to aestruction, and your people to be deported.”lo8
In the curse 1ist of theICode of Hammurabi is found mention of exile
as a punishment, "Méy.he order by his forceful word the destruction ‘ .
~ of his city, the dispersion of his people . . ."109 and "and may they )
carry him away in bonds to a land hostile to him."110 ‘
The cbnc]usidn from the study of this text is that the origin
and background of this zﬁm Yahﬁeh oracle in Ezekiel is in the juridical
institutions of the covenant and ancient Near Eastern curse lists,

- especially vassal-treaties and their terminology. The purpose of the

oracle is to warn the false prophets about the curses of the covenant, -

106pyitchard, op. cit., p. 532, Par. (i), 1ine 10.
1071bid., p. 534, Par {iv).

1081pid., p. 537, Par. 25, Tine 283.

1091bid. , p. 17;}Reveﬁse, Par. XXVI, Tine 80.

1101p4d., p. 180, Reverse, Par XXVIII, line 10.°
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especiéliy tho;é of extinction and exile, because‘of their breach of
the covanant.-q |

) The seﬁond part of the oracle against thé'falsé brophets,
Ez 13:10-16, also condemns them for preéchihg false hope and declares
that the same calamities that are to overtake Israel will touch them

as well.

Because, yea, because they have.misled my people,
saying, 'Peace' when there is no peace; and be-
cause, when the people build a wall, these
prophets daub it with white wash; say to those who
daub it with white wash that it shall fall!
There will be a deluge of rain, great hailstones
will fall, and a stormy wind break out; and when
the wall falls, will it not be said ta you, :
‘Where is the daubing with which you daubed it?'
Therefore, thus says the Lord God: 'I will make
a stormy wind break out in my wrath; and there
shall be a deluge of rain in my anger, and B
great hailstones in wrath to destroy it. And
I will break down the wall that you have daubed
with white wash, and bring it down to the ground,
so that its foundations will be laid bare; when

- it falls, you shall perish in.the midst - of it;
and you shall-know that I am the Lord. Thus will
I spend my wrath upon the wall, and upon those
who have daubed it with white wash; and I will
say to you, the wall is no more, nor those who
daubed it, the prophets of Israel who prophesied
concerning Jerusalem and saw visions of peace
for her, when there was not-peace," says the Lord
God. (Ez 13:10-16)-

-

There is no doubt that this section-also referé to the day of
the Lord spokenh of in verse'B: the same false prophe%s are condemned
(vw. 3, 16); the crime is thé same, fa]sehood‘and lies (vv. 4, 8, 10,
16); Jerusalem is portrayed as a tottering wall {vv. 5, 10, 12, 15);
and it is Yahweh himse]f who comes tg inflict the punishﬁent

(vv. 8, 13-15).

rd
.

The roughly improvised-and tottering walls represent the
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illusory ideas, false hopes, and self confidence whicﬁ the people of
Jerusalem had built up around_themse1ve§. This is why they had to
protect-tﬁemse]ves from the fury of Yahweh on his"day.' The prophets,
instead of'fortifyjpg the walls with suggestions of moral commi?ment and
a return to the cernant, upheld these false hopes and made them Took
1ikg:50und1y based expectations of the true faith when they uttered their
décefifu] promises of salvation  (§§1§@).111_ Whitewashing a wall might
hide its defects but it will not prevent its destruction. In fact, the

words of asiyrance of the pcophets were the words which insured
the doom and dgstruction of‘Jerusa1em. o '

4o

Can one 1ook-upon thjs text as referring faftﬁe_actua1 historical
falT of Jerusalem in 587 B.C. when the armies of Babylon came to knock"’\//rh“‘
down its wall, destroy the city and send the people into exile?  Some “
‘ scholaﬁg say yes, that the prophecy of Ezekiel was just before the ° 2
fall of the city and the event itself fulfilled the prophecy.112  Qthers |
contend that it is a po$t-587 B.C. oracle which denounﬁes the proﬁhets
for not having prevented the calamity.ll3 We camnot disregard either - §
of these theories because of the uﬁknown factor of the oracle's date.

Yet a third possibility is equally plausibie: it claims no special,

.-

111Fichrpdt, Ezekiel, op. cit., p. 167. “Shalom is character-
istic-of Isaiah's hope of salvation {Is 9:5f; 32:7) and has evidently
been adopted as a slogan to express' an optimistic faith."

1124, . May, "The Book of Ezekiel" in The Interpreter’'s
Bible, Vol. VI, G. A. Buttrick, ed., New York, Abingdon, 1956,
p. 147; W. A. Trwin, The Problem of Ezekiel: An Inductive Study,
Chicago, University Press, 1943, p. 14/. -

113gyerson, op. cit., p. 331; Cooke, op. cit., p. 137;
Freedman, op. cit., p. 151. '

al R
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historica] event is intended, that the day is only one of general
destruction inflicted by the storm of the Lord's fury against a sinful

people. This storm would combine the three most destructive agents of

the lower heavens: wind (rﬁhh se3r6t ), rain (geSem §bt§p[

and hailstones (“eben). The author has used the more intensive form

of these ﬁhenomena: “a stormy wind," "a deluge of rain" and the
unusual epithet for_hai1stones, “eben which‘]itefa]]y means ice or.
crystallstones rather than the more common barad. It is Yahweh who is
in fhe storm showing displeasure against his adversarieé (ef. Ex 9:18-
34; 10:19; Ps 18:12-13; 78:47-48;'105:32; 107:25; 1s 28:2, 17;
30:30; Ez 38:22; Hag 2:17), 1aying bare the foundations of Jerusalem
leaving it devastated_and_ruined.' A curse of hailstones can be found
in tﬁe Sefire treaty where the wish is eXpressed that hailstones
may shower onjArpad,Il4 and that the great gods of heaven and earth
may pour forth a flood, an irresistible deluge, rising from the bowels
of the earth on Ramataya of Urakanzabanu if the latter breaks the |
treaty with Esarhaddon of Assyria.lld

This evidence shows that Ezekiel conceives the day of the Lord
as the time when Yahweh himself will come in a storm to bring upon the-
false prophets of peacé, curses worthy of théir infraction of the
covenant. In the same messenger form that a suzerain would send to a
rebel1ious vassal, the prophet warns the false prophets and the inhabi-
fants of Jerusalem who Tisten to them fhat fhe approach of Yahwehrto

punish them (yom Yahweh) is imminent.

114Fitzmyer, op. cit., p. 15, Stele I, Face A, III, line 26.
115ppitchard, op. cit., p. 539, Par. 56, Tine 472.
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IV, ISAIAH 13:6-13

A. Historical Background

This Isaian yom Yahweh oracle jg included in the Tonger speech
of the prophet directed agaihspﬁtﬁe Babylonian Empire (Ch. 13). The
whole chapter could not have come from the time of the;prophet Isajah
himself. Isaiah's period‘of ministry was between 740-700 B.C. under
four Judean kings: Uzziah (781-740 B.C.), dJothan (740-7§§ B.C.),

Ahaz (736-716 B,C.) and Hezekizh (716-687 B.C.). Assyria was the
conquering political giant (745-606 B.C.) during his lifetime, not
Babylon, as the poem indicates {(vv. 1, 19). The speech has been

dated within the exilic era between 562-550 B.C. after %he fall of
Nineveh in 612 B.C. and not long before 538 B.C. when Cyrus, the

Persian monarch, actually conguered Baby]on.i15 In 562 B.C., after

the death of Nebuchadnezzar, the Medes became a threat to the Babylonian
émpire. This historical situation is theologically interpreted by the )

author of Isaiah 13,117

1163, Bright, A History of Israel, Philadelphia, Westminster,
1959, p. 333-335; A. J. Everson, The Day of Yahweh as Historical
Event: A Study of the Historical and Theological Purposes for the
Emptoyment of the Concept in the Ciassical Prophets of the 0Old
Testament, Unpublished dissertation presented to the Union Theological
Seminary, Richmond, Va., 1969, p. 11-17; E. A. Leslie, Isaiah:
Chronologically Arranged, translated and Interpreted, New York,
Abingden, 1963, p. 119; R. B. Y. Scott, "Isafah" in The Interpreter's
Bible, Vol. 3, G. A. Buttrick, ed., New York, Abingdon, 1956, p. 254-

258, (

117For Isaian authorship of Chapters 13-23 see R. H. Pfeiffer,
Introduction to the 01d Testament, New York, Harper, 1941, p. 443-
447 . ‘
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Reading -the political signs of th;“fimes, th; author sees the

-rise of Cyrus in his already victorious campaigns againsﬁ-a weakeﬁing

Babylonian Empire as the beginning of the end for the_country that )
destroyed the Israelites' homeland and_sent them into exile. Nifh;the
‘downfall of Babylon the author expres§g§ the hope that the Jews will

be given their freedom by Cyrus to retufn home to Judah and rebuild

(]

<

their 1dnd, their holy city, and their temple. Cyrus and his invading._ﬂ//

armies are conceived by the prophet as instriments of Yahweh to punish
Babylon's inhuman treatment of his chosen pegple. When Babylon feli
in Sgg B.C. to Cyrus and the Persians, this{ﬁgbphecy was understood
by the exilés as having been fulfilled.

| This xGm Yahweh oracle, which is included in the pronouncement
against Babylon in chapter 13 {vv. 6-13), may be of pre-exilic origin
and could have been understood in reference to Assyria, Egypt, Edom, or
evén Judah or Jerusalem and later applied to Babylon_118 The exilic
author found the punishment of Babylon as valid as that of Phe former

enemies of Yahweh and used prec%seﬂy the same form of maledictions and’

jdentical terminology to describe it.

B. Textual Criticism

- From the point of view of form and content, chapter 13 of

Isaiah can be divided into five different sections:119

J

118], Bright, “"Isaiah 1", in Peake's Commentary on the Bible,
New York, T. Nelson.& Sons, 1962, p. 499-500;- S. Erlandsson, The
Burden of Babylon: A Study of Isaifah 13:2-14: 23, tund, CWK ETEénup,
1970, p. 113-114; E. J. Kissane, IThe Book of Isaiah, Vol. I, Dublin,
Browne and Nolan, 1960, p. 154-155, 16l. '

119¢1andsson, op.cit., p. 14.
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1. . 1 - dintroduction; ' .

2. vyv. 2-5 - the object of Yahweh's wrath: -Babyton;
3. vv. 6-13 - yom Yahweh oracle; )
4. wv: 14-18 - the invasion of the Medes;

5: wyv. 19-22 - total destruction of Babylon.

The y8m Yahweh oracle (vv. 6-13) describES'in detéi]ed imagery the
punishment whiph Yahweh is going to inflict upon Babylon, his’enemy. -
_This is fhe first time the phrase "day of the Lorq: has been included,
ggg_sg, in an oracle against a foreign nation. Al1 the others have
_been limited to Israel and Judah; In both cases, against Israel or
against a foreign nation, identical elements are presenf: a day of
punisthnt against an enemy of Yahweh, and punishment in the form of
cufses. Israel was an enemy of Yahweh because she broke'the covenant;
Babyloh is an enemy of Yahweh because she'sént into exile the chosen
people and déstroyed thei? land. The curses directediagainst an enemy
"(1srael or a foreign nation) are to be regarded as part ;Hd parcel

of common curse material which can be used against any .transgressor

or adversary.izo

- \ :

A glance at the isolated text of vv. 6-13 reveals curse mopifs

similar to tﬁose of the y8m Yahweh oracles previously studied.]21

]ZOF. C. Fensham, "A Possible Origin of the Concept of the
Day of the Lord," in Die Qu-Testamentiese Werkgemeenskap in Suid-
Afrika; "Papers read at-the 9th meeting in Stelienbosch,"” Potchefstroom,
Heraid Beperk, 1966, p. 90-97; Hays, op. cit., p. 81-92.

121 r1ese motifs have been based on those given by S. Erlandsson, _;
op. cit., p.- 142-153. , .
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Lamentation motif - v. 6a (Am 5:18; Zeph 1:11; Ez 13:3);
Devastation motif-v 6b, 9b, 12 (Zeph 1:15; Ez 13:12,14);
Calamity and terror motif - vv. 7-8 (Zeph 1:15;

Bz 13312, 14); '

" Wrath Totif - vv. 9a, 13b (Zeph 1:18; 2:2; 3:8; Ez 13:
13, 15);

Darkness motif - v. 10 {Zeph 1:15; Am 5:18, 20);

Pride motif - v. 11; '

Cosmic motif - v. 13a (Ez 13:13).

- @

1. Lamentation motif. (v. 6a)

Wail, (h§1?1a ) for the day of the Lord is near_(garab);
(v. 6a}

The mourning cry y11 and the phrase garob yom_Yahweh

are both found in Zephaniah (1:1{ and 1:14) in relation to the day of
tﬁelLord, but the Isaian author has p]éced the Volksklagen and. the
imminence of the day side Hy side to accentuate the mourning and

grief one should have in anticipation of the great and terrible déy of
Yahweh. Y11 js closely related to the other mourning cry, Dﬁ!. .
which was used by Amos, in a context of pum‘shment.122 The evolution |
of a funeral Tamentation into the later custom of its association with
the cu;;ing of one's enemies was demenstrated in the discussion of |
Amos 5:18-20 above {pp. 55-57). Familiar with this usage of the
Jament, the Isaian author either borrows it from—hmos or from the =
common curse material of the ancient Near Eastern world. Babylon has
become the enemy 6% Yahweh because of her inhuman treatment of Israel.
When the curses which Yahweh has ca11ed down upon her take effect, and
the time is near, her destruction wi11 be so complete that ail who -

loved her will moan_ and wail with grief.

122pyown, Driver and Briggs, op. cit., p. 140,
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.2, Devastation Motif. (vv. 6b, 9b, 12)

as destruction from the Almighty
it will come! {v. 6b)

-------------------

 to make the earth a deso]ation
and to destroy its sinners from it. (v. 9b)

-----------------

I will make men more rare than fine
- gold, .
and mankind more than the gold of Ophir. (v. 12)

These passages predict that the ruin of Bahylon and its

‘surrounding Tand will be so complete that nothing wiT]uérow there any

more and its inhabitants will either flee, be killed or taken captive.

i; will begomeﬂa wasteland where only the wild animals come to prowl

and searéh“fcr food: the curse of bafﬁennessf The author, further
on in the chapter, describes well the barrenness of the city and land:

Never more will anyone live or be born there

from generation to generation.

No Arab will pitch his tent there,

nor shepherds feed their flocks,

But beasts of the desert will lie there,

and owls fill its houses.

Ostriches will make their homes there

and satyrs have their dances there.

Hyenas will call to each other in its keeps,:

jackals in the luxury of its palaces . . . (Is 13:20-22)

The doomed city of Babylon is cursed never to be inhabited again.
Yahweh, the Mighty One, will have vengeance on-his enemy and the ehemy
of his people.

There is a remarkable resemS]ance between the curses of

devastation and barrenness in international treaties and those of
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prophetic maledictions against a foreign nation found in Isaiah 13
(Cf. also Is 17:9; 23:13; 34:11-15). 1In the Sefire treaty the vassal
is threeiened with his cityHS'becbming a telj if he is disobedient.
It will be inhabited by such desert animals as gazelles, foxes,ﬁhares,
wi1d—asse53 ow]s.and'magpies.123 Elsewhere 15 Esarhaddon's letter to
the God Ashur there is a description. of a ruined city where hyenas and
foxes 1ive.124  From the Annals of Ashurbanipal, "Wild asses, gazelles
and every kind of wild animal of the eesert 1 caused td 1ie down there
undisturbed."125 Coming from that same Annal, ". . . in the city
street the owl screeches,"126 | .

. From this evidence it is clear that the author depictswthe
: utter de;o1 ion of Babylon. It is cursed, therefore desolate and
deserted.lzjtf\w -
The devastation motif also inciudes the deeEzuction of sinners.
_Babylon has sinned against Yahweh. They will be struck down with only
‘a few Teft. Those remaining will wander around like lost sheep, hunted
by the enemy like gazelles. weakened and without defense they will

become prey to all who pass by. To impress on the minds of the guilty

123Fitzmyer, op. cit., p. 15, Sf I, Stele I, Face A, III,
lines 32-33. - —

124p. Borger, "Die Inschriften Asarhaddons Konig von Assyrien,
in Archiv fur Orientforschung, Beiheft 9, Berljn, Graz, 1956, p. 107.

1254, streck, Assurbanipal und die letzten assyrischen
Konige bis zum Untergange Niniveh's, in Vorderasiatische BibTiothek
Vol. II, Leipzig, J. C. Hinrichs, 1916, p. 58.

1267, Bauef, ed., Das Inschriftenwerk Assurbanipals: Vervoli-
standigt und neu:bearbeitet, in Assyriologische Bibliothek, Vol. I-II,

Leipzig, J. C. Hinrichs, 1933, p. /8. ,//’\T—~=\\L_’_

~ 127rensham, “Common Trends", op. cit., p. 166-168; Hillers,
op..cit., p. 44-54, : :
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the. d1m1nut1on of their number the author compares it to very rare
fine gold {Jb 28:19; 31: 24 Pr 25:12; Cant 5:11; Lam 4:1) and the
precious gold fromhq hir (I Che29:4; Jb 22:24; 28:16). This_curse -
depicts the-shortage of men in the coming day of pun{shmeht. If .
Hillers is éBrrect in his transposing bnth“daughters“'instead of bkth
"hens": as proposed by F1tzmyer,123 in Sefire Treaty I, the curse would
. read Tike this: ™"and may h1s seven daughters go looking for food, but
not seduce (anyone)."129 Hillers conq1udes that the curse suggests
thaf Mati‘el's daughters will becomerprostitutes in ordef to earn a
1%ving - but wil]—not make a go of it because thare will be so few men
left after the destruction of the c1ty 130 A curse list from an
Assyrian treaty includes thi malediction concern1ng destruct1on and
the decrease of men after the punishment: ". . . let one thousand
houses decrease to one house, let one thbusand tents decrease to one
tent let only one man be spared in the city to te1l about my feats."131

The doom oracle wh1ch beg1ns Is 4:1 contains a similar idea,
"And seven women will fight over a_s1ng1e man that day." The Isaian
apbcalypse speaks of only a few men being ﬁeft when Yahweh comes to
.Judge the earth (Is 24 6) and both the 01d Testament curse 1ists make
ment1on of the same malediction as punishment for s1n~(Lv 26:22;

Dt 28:62).

* 128Fitzmyer, op. cit., p. 15, ST 1. Stele I, Face A, III,
Tine- 24,

12%4i11ers, op. cit., p. 71-72.
1301bid., p. 74.

131ppitchard, op. cit., p. 533, Par. (vi) line 5.
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Implied in this curse is the idea.of an almost complete
ob]iteraéibn of the progeny of a nation or tribe. The reduction of
the'male population to a handfu] lessens the threat of rebelijon and
rébui]ding of the city. 'Nitﬁ few men to beget offspring it will take

1on§er for the nation to populate and.gain the power and strength .

needed to-make its name known -again.

3. Calamity and terror motif. (vv. 7-8)

and every man's heart (1%bab) will melt (masas
and_they will be dismayed . ahal ),
Pangs (31r) and agony (hebel) will seize thenm),
they will be in anguish (huil) like a
woman in travail.
 They will look aghast (tamah)} at one anothef;
their faces will be aflame (lahab).

Therefore all hands (yad) wi}] b: feeble (rapah),,

The horror of.the day of Yahweh is graphically described in
these verses: . cowardice, weakness, terror, spasms and pains like a
woman's. in childbirth, amazement p;a d%gmay. It is before the Lord
Almighty and his desﬁructﬁve force that the quilty must cringe. The
faces of the terrified'éﬁés become red and burning as a flame in their

anguish and weeping (Jb 16:16). The suffering is also compared to a

" woman giving birth, which is a commaon metaphor for a sudden agony

which 99m35_990" someone causing the groaning to get Touder as the
bains Qet worse and worse (Is 21:3; Jer 13:21; 22:23; 49:24; 6:24).

In other words, the puhishment from Yahweh will come upon the people

 when they least expect it and it will be very severe. The rest of

‘the world will be looking on (vv. 4-5) as fear grips the hearts of

the inhabitants of Babyfah and terror dinvades their bodies.

The calamity and €error termfho]ogy is paralleled in other

E] -
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prophet1c passages relating to doom oracles: "feeb]e hands" (Zeph .
3:16), "hearts grow weak" (Is.19:1), "to be terr1f1ed“ (Zeph 1: 18)
and "confusion, agitation andt¥iush1ng face" (Joel 2:6; Neh'2:11).
A Sefire stele combines all terror and ca]am1ty of pun1shment'
intoeageheta1 curse, "... . but among its peop]&\il:: there rather be)

the din of affliction, and the noifse of cryling a lamentation."132

4. Wrath and anger motif (vv. 9a, 13b) %

'Behold the day of the Lord comes,
cruel (=akzar1) with wrath (ebrah) "and fierce

anger (haron’ag )s

. at the wrath (%brah)}—ef the Lord of hosts
in the day of his fierce anger (haron >api, ) -
~ The wrath motif of Isaiah 13:9, 13 has its parallel especially

‘in Zephaniah (1:18, 2:2; 3:8). Here the wrath of Yahweh is justified
_because Judah has broken the covenant while in Isaiah_it is the same

God and the same jealous wrath but this time vented against a foreign

nation, Babylon. Babylon had provoked God's anger by touching his

"sacred one," Israel. | '

* There are four Hebrew words which are often used to describe {\_ﬁ
Yahweh's divine angér against his enemies:fgggg("anger'), zatam '
(“1ndignationﬂ), héméh_(”fury“) and “ebrah . ("wrath"). The author
>

of Isajah 13 chooses two of them, “ap  and“ebrah “and places them

“side by side in the sentence to accentuate the intensity of the lord's

[N

132F1tzmyer op. cit., p. 15, SF I, Stele, I, Face A, III,
1ine 29. :
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d1sp1e§sure with'Babylon's conduct. He also conveys to his audience
tﬁe cruel nafure of this anger by his inﬁistence oﬁ the adjective
"fierce" (hirdn) before “ap . 133

In the ancient world it was the normal behavior to invoke a
curse on one's enemy or on the tfansgressor of a treaty, contract or
boundary stone who had provcked the angér of a king or property owner.

'Once'an abuse had occurred, the various gods who had witnessed the
\\\?rigina1 oath were called upon to implement the curses. So in réa]ity,

the gods, too, were angered by the infraction of an oath. This comes
out time after time in legal documents and kudduru-stones that have
come~to, Tight in excévatipns-in Syria, Hatti and‘Mesppotamia.134 A
stri;Ehg resembiance fé,the intensity and cruelty of the anger of
Yahweh in Isafah is the anger of Inanna in the Code of Hammurabi:135

May'Inanna: the lady of battle ana

conflict, who bares my weapons,

my gracious-protecting genius, the

admirer of my reign, curse his rule .
with her great fury in her wrathful heart!
May she turn good into evil;

£E
In thq/Lrophetic.tgxts, however, it is always only Yahweh who has been
P :

offenﬁgd and provoked to anger and it*is he alone who is to carry out

the pynishment of the curses.

?
"&'{.‘L& :

. 133Zephaniah also used "fierce anger" to describe Yahweh's
wrath (2:2; 3:8). v

i
L

134501}berger, op. cit., p. 207, IV Bl 4de, 1lines 42-52;
King, op. cit.d, p. 35, 116; Pritchard, op. cit., p. 202.

135pritchard, op. cit., p. 179, Reverse Par. xxvii, line 100¢§g1ﬁ

n
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5. Darkness motif. . (v. 10)

For the stars of the heavens and
their constellations
will not give their Tight;
the sun will be dark at its rising
and the moon will not shed its
Tight.

The important word in this verse is darkness (hégég),
familiar to us from Amos 5:18,20 and Zephaniah 1:15, 17. Darkness is
a curse against sinners. Amos contrasts darkness with 1ight without
mentioning the cause of the darkness, but only givirig a detailed

descr1pt1on of it. What was important for Amos was not how the darkness

" would come about but the fact that the day of Yahweh would be a day of

puniéhment and grief not one of rewards and joy. ‘Israel had sinned;

she would not go unpuni;hed. Zephaniah adds a cosmic &1mension. The
‘punishment will cbﬁsist of "clouds and thick darknegs“ (cf. Ex 10:21-23),
as we]] as the personal infliction of b]1ndness The Isaian author
relies heav11y on the 1mage of great cosm1c disturbances wh1ch will
produce darkness over the whole earth {(cf. Is 50:30; 8:22; Am 8:9 and

Ez 32:7); the failurg of the sun (?éme’ , moon {yareah ) and stars
(5§5§9} to'give 1ighﬁ. Yahweh is using these hosts of heaven to bring -
about the immobi1izétioﬁ of Babylon. No one will be able to seé anyone

4

else or movgﬂg?put as long as the earth remains in darkness.
' 1t would be redundant to repeat curse parallels which pertain
to darkness in the extra-Biblical legal tredties and memorial tabiets.
This was covered above when the motif of darkness was discussed in

relationship to the yom Yahweh texts of Amos and Zephaniah.
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6. Pride motif. (v. 11)

K I will punish the worid for its evil,
and the wicked for their iniquity;
I will put an end to the pride (ga’on) of the
arrogant (zed), _ \
and lay low the haughtiness (ga® 8wah) of the
ruthless.
The author of”Isaiah 13 introduces a motif not yet seen in a
yﬁm Yahweh oracle but certainly not unknown to-hfs prophetic predeces~
sors, in the israe]ite tradition or the texts outside the Bible: that
of pride. The purpose of the day of the Lord hefe+inrlsaiah 13:11
{as in 13:6) is to strike down the high and the proud since no one
save Yahweh can be high on that day (2:11, 17). There is no respect
of persoﬁs; Yahweh intervenes against the proud, whoever they may be:
in Israel or in any other nation. The idéa that Yahweh will take action
againét the proud is oftgreat antiquity. Right aftef tréation the minds -
of Adam and Eve aspired "to be 1ike God" (Gen 3:4); they were banished
from the Garden of Eden. The builders of the tower which was to reach
to the heavens were thwarted when Yahweh dispersed them and confused
their language (Gen 11:4-9). Moses had to keep warning Israel ﬁot to
give herself credit for God's actions when she arrived iﬁ the p romised
land of Canaan (Dt 8:17; 9:4; 32:27). The Wisdom Literature has the
contrasting, "He will Tift up the lowly and bfing down the proud" to
differentiate between the just and the unjust (Ps 18}27; 75:7; 147:6;
Pv 15:25). The cedars of Lebanon were the classical symbol 6f pride
and haughtiness in the 01d Testament (Ps 29:5; 80:10; Is 2:13; 37:24,
14:8). .But the cedars will fall powerless before thg judgment of

Yahweh. The arrogant and the haughty who have appropiated dominion and
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power will be laid Tow as a.consequeace ;f their pride:‘ isr&e] (Is 2:
5¥17; 5:10), Assyria (Is 10:12-14), Egypt {(Is 31:3), Moab (Is 16:1),

1Tyr'e (Is 23:9). From an early period,-pride.had béen attributéd to
Babylon with its great ziggurats (cf. Gen 11:1ff). The pride of
Babylon comes out in Is 1:9f; 13:2-18, 19-22 and 14?1-21. The apex of
her pride, however, was to enslave Israe]; for that she had Israel's-
God, Yahweh, to answer to.  Babylon had ursurped'fﬁé sovereignty of
Yahweh.

If we read just this ydm Yahweh text in Is 13:6-13, it would
be impossible to say to whom it is addressed for no country ¥s named.
But since thé author has inserted if here in this oracle against
Babylon, we must assume that this is the proud city to be destroyed.

That man's pride will be struck down by the god (or gods) is ¢ )

also mentioned in texts outside the Bible. S. Eriandsson quotes'from

one such Akkadian text: "that somebody is acting ina ramanisu = of

his own accord," which leads to the judgment of the god or gods."136

~ The haughtiness of a vassal-toward an overlord which leads to
rebellion also demands an immediate reprisal against the one who trans-
gresses the oath of the treaty. The introduction‘lo a treaty between
Shuppiliuiuma of Hatti and Mattiuaza.of Mitanni recounté the differences
which arose between Hatti and Mitanni because of the "presumptaousness”

of Tushratti, the father of Mattiuaza:137

136Er1andsson, op. cit., p. 148.
) 137\ \ickenbill, op. cit., p. 163-164, No. 1, Text KBo. I,
No. 1 and 2, lines 1-16, 17-24.

-
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A second time Tushratta, the king acted presump-
tuously {made himself. big) toward me . . .
A Now I, the Sun, Shuppiliuiuma,etc., took measure
: against the presumptuousness of Tushratta, the

king. The Euphrates ' crossed; against Ishuwa
I marched and Ishuwa in its totality I devastated.
7,

-k

The Assyriﬁn king, Esafhaddon, writes this clause into his treaty with
-the Urakazrabanu king, Ramatanya, to make sure the latter remaines submis--
sive and loyal (not haughty and rebellious) not only to Esarhaddon, but
also to the crown princé designate, Ashurbanipai, as soon as he became
king: ". . . if ybu will ﬁdt be submissive to this c#qwn prince
designate Ashurbanipal, son of Esarhaddon, king of Aésyria, your lord,
so that he cannot exefciselkingship.and;]ordship over you -"138 there
follows a 10ng 1itany of "ifs" before the passage concludes with the
curse list. These are maledictions that will come upon the king and
‘his people if any one, or all of these "ifs" come to pass. In another
case, the infidelity of Kadtilia% to his treaty with Tukuiti-Ninurta I
proyoked an engagement of war. The insolence of Kastilia$ had to
be punished: "I1 n'y aura pas de pardon sans combat, IT n'y aura pas
de paix sans bataille, avant que le combat ne [soit finiJ, jusqu'& ce
que j'aie montre ton insolence sur ton dos, jusqu'ﬁ ce que tu sois '
précipite dans une mort non prédeterminde par le destin,"139
On his day }ahweh will raise up the lowly, in this case Israei,
and bring down the proud from their thrones, that is, Babylon

(cf. Jb 5:11; 12:19).

138ppitchard, op. cit., p. 535, Par 4, Tine 41.
1394ayrvey, op. cit., p. 171.
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7. Cosmic Motif. ({v. 13a)

Therefore I will make the heavens

- tremble,-

and the earth will be shaken out of
its place,’

Eerthquekes were a frequent and disastrous phenomenon in the
ancient Near East, and Palestine certainly had her share. Israel
believed they were caused by the footsteps or the voice of Yahweh -

a feature of the theophany. Thus Yahweh appeared on Mount Sinai
"amidst the quaking of the mountain (Ex 19:16-18; Ps 68:8), with Israel
as she conquered the Promised Land {Jg 5:5), and to Elijah on Mount
Horeb (I K 19:11). But Yahweh also came in the earthquake in anger to
punish David's enemies (2 5‘22:8), the enemy of the Psalmist (Ps 18;
8), and even Israel (Ps 60:1-3; Jer 4:24-26).

Thehauthor of Isaiah 13 describes YahWeh coming: in a traditional
theophany to punisi’ Babylon because he is angry with this proud and
haughty city for going beyond the bounds of her power and exiling
Israel, God's chosen one.

The typical verbs which here'describe the great upheavals of
the earth are ragaz ("tremble") and fétdgi ("shake"). Nahum employs
the same words to describe Yahweh's intervention to punish aneveh
(1:5). 1In Joel's doom oracles Yahweh will punish both Israel (2 10)
and the nations (4:16) with the same phenomenon of the shaking and
trembling of the earth.

There is no specific mention of an earthquake or of the

shaking and trembling of the earth in the extra-Biblical Tegal texts,
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but there are curses which can.be interpreted as resulting ffom an
earthquake. The first one éomes from Syria:l40 .

| . on any day on which he will d[o] so, may the... _ S
gods overturn th{at m]an and his house and all

‘that (is) in it: and may they make its lower part

its upper part! )
The second example comes from fhe.quefqigﬂamﬁurabi:141 ", ... May he
cause the foundations of his natjoh to crumbie.”

In summary, what conclusions can be drawn from the discussion
relative to the employment of a xam Yahweh oracle égainst a foreign -
nation, specifically Babylon, by the prophetic author of Isaiah 137
The folloWing are significant: 1) fhis oracle has an identical curse
termino]ogy and the same motifs found in the previous yom Yahweh tekts
against Israel and Judah: 2} Babylon, a foreign nation, Q111 receive
punishment from God not Because she broke the Yahwistic covenant, but
by virtue of her status as an enemy of Yahweh: 3) Baby]on‘invoked
God's anger when she destroyed Israel and took God's people into

exile: 4) the author may have borrowed an anonymous pre-exilic yom

Yahweh text, and inserted it into the general oracle against Babyion in

Chapter 13: 5) the sources from which the author draws to describe the
pUnishment of Babylon for her haughtiness against Yahweh are other

prdphetic'and 01d Testament orac]es,'the general curse material of ghe

ancient Near East, and curse lists from international treaties and

other legal texts: and 6) the use of this oracle against a foreign

ke

140Fitzmyer, op. cit., p. 21, Sf I, Stele, Face C, IX, lines
20-24. ; :

141Pritchard, op. cit., p. 179, Reverse, Par. xxvii, line 20.
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. nation is not necessarily in the context of warfarel2 but in the

- general curse mj]iey-of the ancient Near East.

V. MALACHI 3:22, 23-24

"A. Historical Background ©

| The book of Malachi dates from the era in ISrae]'s history
after the prophetic ﬁinistrfes of Haggai and Zechariah (520 B.C.).
The‘temp1e had been rebuilt (516 B.C.) and its priesthood and cultic
life reinstated. As time passed, however, the ‘religious enthusiasm
aroused by these two prophets subsided and the Jewish community
drifted into a state of cultic and moral deterioration (1:6-2: 9).
Abuses crept in: divorce {2:10-16), marriage with foreign womesn
(2:11-13), the wealthy chéﬁting the poor (3:5), the irresponsibility
of the priests {2:1-3, 8-9) and a corrupt temple wgrship (1:7-8, 13).
Since these were the same abuses that Ezra agd Nghemiah confronted,
Malachi must have preached beforesthe mission of these two reformers.
If Ezra arrived in Jerusalem somewhere around 458 B.C. (398 B.C.7)143
“;ndrNehemiah's first term as high commissioqer of the restored Jewish

b community was between 445-443 B.C. then Malachi's period of ministry -

142Hays, op. cit., p. 81-87, places the usage bf oracles
against the nations within the context of warfare.

2 143Fgy the problems of dating of Ezra's mission see H. H.
Rowley, "The Chronological Order of Ezra and Nehemiah", in The
Servant of the Lord and other Essays on the 01d Testament, Oxford,
Basil Blackwell, 1965, p. 137-168.
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can be dated from 490 to 450 B.C.1%4
The author of this prophetic book introduces himself as’

Malachi ir: the opening verse (1:1). In Hebrew, the word mal’ aki
means "my messenger." Wishing to remain anonymous and/or wanting to
stress his role as God's messenger, the author simply ca11$ him§e1f
"Ma]achi,f and leaves his real name hidden forever from the pfbbing
pen of exegetes. What does remain is his message of doom agéﬁnst

Israel for once again going against God's commandments .

B. Textual Criticism

According to J. A. Fischer, tﬁ;ﬂbook of Malachi can be divided

into six oracles called disputation speeches (Disputationswort), each
having the same question and answer style: 1: Yahweh or the prophet
makes a statement, 2) this is disputed by pfiest or people and

3) a discourse is developed in which threat and promise of salvation

appear side by side.l45 The six Disputationsworte are:

1. 1:2-5 - against Edom

2. 1:6-2:9 - against the priests

3. 2:10-16 - against mixed marriages

4, 2:17-3:5 - against hypocritical offerings
5. 3:6-12 - against cheating of tithes

.6, 3:13-21 - against the arrogant

E. Sellin puts these speeches iaip what he calls "a.semblance of-order:"

144p ¢, Denton, Introduction and Exegesis of the Book of
Malachi in The Interpreter's Bible, Vol. 6, G. A. Buttrick, ed.,
New York, Abingdon, 1956, p. 1117-1118; A. Deissler, "Malachie" in
La Sainte Bible, Tome II, L. Pirot et A. Clamer, eds., Paris,
Letouzey and Ane, 1964, p. 633.

w

1453 A. Fischer, "Notes on the Literary Form and Message
of Malachi,” in The Catholic Biblical Quarterly, Vol. 34, No. 3,
1972, p.* 315-320.
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A) preacﬁing of repentance {speeches i, 3, 5), B) an oracle against.
the priests (speech 2),.C) warnings against doubters (speeches 4 and
6).]46
The closing verses of the book (3:22-24) are considered as

two appendices to the six Disputationsworte.,]47 Just when they were

added to the book of Maiachi is impossible to determine. It is in
these additions that the ydm Yahweh oracle appears. A mention .of “the
day" in some previous verses of chapter three148 possibly led the author
to conclude hié work by identifying "the da_y'll as the daynof Yahweh,
a concept familiar to him from the writings of prophets before him.
| The first appendix (3:22% exhorts Israel to remain féithfu]
to £Qe commandments of God. -
Remember the Jaw of my servant Moses, the statutes
and ordinances that I commanded him at Horeb for all N
Israel. ' o
One éan safely say that this verse was addéd not too long after
the final compilation anq ed{ting of yﬁé prophecy itself becaﬁse it is

/ : :
in perfect continuity with-the rest0f the book in Deuteronomic termin-

ology and theoiogy. " The sirong Deuteronomic.overtones also confirm

146 Sellin, Das 7wo1 fprophetenbuch, lbersetzt und erklart,
Teil II, in Kommentar zum Alten Testament, t. sellin, ed., Leipzig,
A. Deichert, 1929, p.  536-537. :

147H. G. Mitchelil, A Critical and Exegetical Commentary on
Haggai, Zachariah, Malachi and Jonah, in The Tnternational” Critical
Commentary, New York, Scribner's, 1912, p. 85. i

148". . . the day of his coming?" (3:2); "on the day which 1
am preparing. . . ." (3:11); "For the day is coming now . . ." (3:19a)3
"The day that is coming . . ." (3:19b) and ". . _ on the day I am pre-
paring, says Yahweh" (3:21).

-

L]
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that the probheéy was written before Ezra and Nehemiab.at which time
the P Code became the religious law in Judah. P

The sense of the verb.gégg[_ is lI-to remember." In Deuteronemy,
Israel is asked to remember the great acts of God on her behalf either
to reward (Dt 5:15; 8:18; 9:27; 15:15; 16:3; 24:18, 22; 32:27) or to
punish (Dt 7:18; 8:2; 9:7; 24:9). By remembering Yahweh's benevolence -
toward her, Israel is stimulated to keep the commandments of the . |
covenant out of gratitude for God's love. Severa]”ﬁuthors have also.. .
-recent]y recognized the juridical characfer of the term "to remem-
ber."149 To remember a Taw is to obey it. To forget a law is to
not observe it, thus to incur Bunishment as in the Tuku1ti-NinUrta

Epic where the king of Assyria reminds the Kassite king: “Thou hast

ravaged all my land, thou hast shewn forgetfulness [ff thy'covenant(?)]
' 150

;;
W

The phrase "the statutes’(buqq%m)andbrdinancesim{gbgf)“ is also
highly Deuteronomical (Dt 4:1, 5, 8: 5:13 11:32; 12:1).151 In ail these
texts Yahﬁeh reminds Israel that she must "observe," "learn"-and "keep"
the laws of the covenant if she 'is to enjoy the b1essings of that

covenant. A refusal to obey would mean punishment with the curses of

149y, Schottroff; "Gedenken" im alten Orient und im Alten
Testament. In Wissenschaftliche Moncgraphien zum Alten und Neueh
Testament, Bd. 15, Neukirchener Verlag, Neukirchen/Moers, 1964, x-370 p.
H. G. Reventlow, "Das Amt des Maskin zur Rechtestruktur des Offent-
tichen in Israel”, in Theologische Zeitschrift, Vol. 15, No. 3,
1359, p. 161-175; W. Vogels, La Promesse Royaie de Yahweh:.Préparatoire
d 1'Alliance, Ottawa, University Press, 1940, p. 49, footnotes 28
and 29; Deissler, op. cit., p. 660.

150Thompson and Mallowan, op. cit., p. 124, Col I¥, line 5.
1514einfeld, gp. cit., p. 337.
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the same‘covepant. Malachi, although writing to an audience hundreds
of years after the Sinai event,\maintéins that the covenant has not ”
changed and the‘Tawg are as binding oﬁ the people hqw as .they wére
on their ancestors who ratified the original cernént with Moses.

‘The name "Horeb" for the hgiy mountain on whiéh Yahweh géve
His law to Israel suggests a Deuterqnohic;borrowing sin:; the other
traditions use. the Yahwistic Sinai.

It is possiﬁ1e that the author (eaitor?) added this‘versew
as a fitting conclusion for the book of Malachi and even fdr the entire
collection of the Book 0% the Twelve, 152 The author was‘cohvinced

andiwanted his audience to realize "that the law is the fundamentaT_

basis of Israel's re]#gion anﬁ that prophecy points out to the holy

“people the conditions of their covenant relationship-with Yahweh,"153

Later on, another redactor adds the second appéndix as an
exegesis‘of 3:1, "Behdid I send my messenéer to prepare'a‘way before

me n

Behold I will send you Elijah the prophet before the.
great and Teyrible day of the Lord comes. And he

~will turn the hearts of the fathers to their children
and the hearts of the children to their fathers, lest
I come and smite the land with a curse. (3:23-24)

152p, Eissfeldt, The 01d Testament: “An Introduction, New °
York, Harper & Row, 1965, p. 442; DeissTer, op. cit., p. 627; D. R.

~Jones, Haggai, Zachar1ah and Malach1 in Torch Bible Commentary,

London, SCM Press, 1962, p. 206; T. H. Rob1nson, Die zwblf kleinen
Pr_pheten in Handbuch zum Alten Testament, , Reihey 14, Tdb1ngen,

J. C. B. Mohr, 1954, p. 262; J. M. P. Sm1th A Cr1t1ca1 and

Exegetical Commentary on the Book of Ma]ach1,1n The .International Critical
Commentary, New York, Charies Scribner’s Sons, 1912, P~ 81.

153Jones,mop. t., p. 206.
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Aﬂmessenger coning td prepare a divine manifestation of Yahweh
is known from Is 40:3. Throughout'the*pre-exi]ic'prophetic preaching,
the day of Yahweh has as its main characteristic, a day of doomhfor
-Israe1 as pun1shment for her breach of the covenant.” The author of
the book of Malachi comb1nes these two concepts. In 3:T he speaks of
a messenger (ngg_jgg who will announce the *day of Yahweh's com1ng a
..fday S0 terr1b1e for-the transgressors that they will not be ab]e to
; endure 1t. The ‘redactor fo]]owsith1s dual theory of the orlg1na1 author
but goes one step further and identifies the herald with Elijah the
prophet. It 'is Elijah, according to Israelite tradition, who will
come to inaugurate the messianic erg;gndﬁoreparé the way for the
Messiah.154 This shows a continued reappropr?otion of the expectation
of Judgment upoen Israe1 on the day of Yahweh in a Tater historical

t1mef’\ﬂow far into the future one can proaect th1s "1ater:h1stor1ca1

time" to get a dating for.yv 23-24 is problematic. The best. one can

say is that it is "later" noting from the difference.in the vocabu]ary
of these verses and that_d? the main body of the book is that it is

"ater." " A third century author has been postulated by some scholars

{//

for various reasons: 1) Joel's prophecy (400-350.B.C!) on the day of

descr1ptlon of the day;155 2) the 1dent1f1cat1on of ET1Jah as the

P

154Fqp E11Jah as a forerunner see D. J. Russell, The Method
and Message of Apocalyptidy in The 01d Testament L1brary, :
Philadelphia, Westminister, 1964, p. /8, 323.

. 155De1ss]er, E- t., p. 660.

e
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herald with Sirach 48:10-11 and Rabbinic texts; 156 ‘and 3) the crisis
between fathers and sons in verse 24 was caused by'the influx of
Greek thought and influence.l®’

Must one follow Deissler's theory that the, author of the second

~ appendix depends on Joel for his description of Qhe_day'of Yahweh as

great (gEdB]) and terrible (yare& ) and thus place his fext in the
fourth rather than the fifth century B.C.? Could it not have been

just the reverse: that Joel borrowed from Malachi? It is possible

“that the redactor did borrow, but from a prophetic description of the

day of Yahweh earlier than Joel's. Malachi's is the shortest of the
Yom Yahweh texts and it would seem that the redactor telescoped the
whole drama of the day into the one phrase. ”the great and terr1b1e
day." Other prophets had designated the day as "great" and then went
on to describe how terrible it would be for those who d{d'not return
to Yakweh (Hos 1:11; Jer 30:7; Zeph. 1:14-18).

The function of the messenger of Yahweh, identified as Elijah,
is‘to prepare the way for ‘the coﬁing of Yahweh {Mal 3:1) which will .
bring punishment upon the Tand. He will do this by warning thé
people %hat there is need fot répentance of tbeir sins if the ma1¢d1c-
tion is to be avoided. | |

The messenger "will turn the hearts of the fathers to their

children and the hearts of the children to their fathers® (3:24).

1565, Gelin, "Malachie", in In@roduction & la Bible, Vol. I,
A. Robert and A. Feuillet, eds., Paris, Desciee, 1957, p. 574.

157peissier, op. ¢it., p. 661; J. M. P. Smith, Book of Ma]ach1,
op. cit., p. 83.

%
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The verﬁ‘gggi_ “to return," has a Deuteronomic sénse of turning

back to Yahweh with all one's heart after having sinned and repented o
(Dt 30:105 Jer 24:7; I K 8:48; 2K 23:25).158 Might not the sign of -~
sons and fatherS‘"turn%ng toward each othé;‘1n°love be taken not
;9n1y literally but also symbo]icaily? -Yahweh,'the father, and Israel,
the son,.are no }onger estranged by sin but turned toward each other,
and the covenant is renewed. The father-son relationship of Israel

to Yahweh well corresponds to the definition of covenantal Iové found

in Deuteronomy.159
If the turning of the fathers and sons toward.each other 15

to be taken Titerally, one must assume a rift between fathers and

sons at the time of the_writing. The author does not specify the

cause of this familial disharmony, but rather than attributing it to an

influx of Greek thought and influence as A. Deissler suggests, one

might with more probability see it as the result of quarrels within the

family arising from the divorce aﬁd remarriage of foreign wives

(Mal 2:10-16).160 When these marriages broke, up, the fi}st wife’either

had to leave with the children o% remain alone with them, and this ~

caused animosity bstween'the sons and the fathers. If this indeed is

the case, then Judah is considered hostile to Yahweh for her sins of

158yeinfeld, op. cit., p. 335.

159y 4. McCarthy, "Notes on the Love of God in Deuteronomy and
the Father-Son Relationship between Yahweh and Israel”, in The Catholic
Biblical Quarterly, Vol. 27, No. 2, 1965, p. 144-147; F. C. Fensham,
"Father and Son as Terminology for Treaty and Covenant', in Near Eastern
Studies in Honor of William Foxwell Albright, H. Goedicke, ed.,
altimore, John Hopkins.Press, s Pe -135. -

160, Halévy, "Le Prophéte Malachi“, in Revue Semitique, Vol.
44, :

17, Neg.
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divorce and remarriage. The Jews will be put under the ban (hérem)
uniess they listen to Elijah and return %l their former wives and
children in obedience to the law of Moses éDt 5:21; cf. 245194).

Thig sign of familial unity reflects the covenental love of Isfael

‘and Yahweh, _ ‘
The pynishment for refﬁsing to repent is noted only as to

"smite the Tand with a curse" (h&rem). The Hebrew word for "eurse®
is here the fami1ia} gérgm.so freqﬂeﬁt]y used for the period of
conquest with relation to the holy wars.16l The definition of a!ﬂgggm
given by Brown, Driver and Briggs is "a thing hosti]e to theocracy and
theﬁefore .in'fhe strictest application)to be either destroyed or
set apart to sacred uses."162 There will then/Eg,comﬁiete destr‘§t1on
of Judah: 1and men, women, children and animals. Nothing can survyve
a hereml

But there is hope that the ban wi]1.£e averted through

reﬁentance: - "Remember . .‘. turn ., . . lest . . .f This is the
first_time that we have an explicit noté of hope in xam Yahweh text -
hope via repentance. The pre-exilic texts with which we have been
dealing tended to convey an'ominous and tragic ﬁood because their
authors believed that a breach of thécovenaqt had been commifted by
Israel and nothing could hold baCﬁ the immig?nt punishment which Yahweh
would inflict upoﬁ her when he cam¢ on this day. But all was not doom

with these prophetic voices, since they included oracles of repentance

‘1615, Malamat, "The Ban in Mari and the Bible", in Yehezkei
Kaufmann Jdubilee Volume, M. Haran, ed., Jggusalem, the Magnes Press,
1960, p. 149-158; von Rad, Der Heilige Kridg, op. cit., p. 13.

lszquyn, Driver and Briggs, op. cit:, p. 356. B

r
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(Am 5:4-6, 14-15; Zeph 2:1-3; Ez 33:10-19) and of sa!vétibn (Am 9:
11-15; Zeph 3:14-20; Is 2:1-5; 4:2-6; chs 7-9; Ez ch 37 etc.).

The redactor's use of accusation/intervention/salvation in
Vv 23-24 is in harmony with the rest.of thé book. In each of the six

Disputationsworte, there is an accusation of sinning contrasting with

an opportunity for repentance and salvation inaugurated by Yahweh or

his messenger. A
' Accused Salvation ~ Intecessor

First oracle Edom . Israel ﬂ\‘\\f) Yahweh
(1:2-5) <

Second oracle Priests Those who offer |
(1:6-2:9) ‘ : perfect sacrifice Yahweh

Third oracle Divorcees Those who remain-
(2:10-16) married ' Yahweh

Fourth oracle Priests Purified. Levites Messenger
(2:17-3:5) . : . :

Fifth oracle Cheaters of The repentant Yahweh
(3:6-12) - tithes

Sixth oracle Evil doers Those who fear . Yahweh
(3:13-21) : Yahweh '

Verses 23-24 Dissenters The repentant ETijah

Within this yom Yahweh doom oracle is an oracle of salvation
and a call to repentance. Salvation and a withdrawal of the punishment
are promised if there is repentance. The summons to repentance, |
"Remember . . . turn . . ." stands as a bridge between the two oracles.
: noqm is proclaimed to incite repentance and the failure té.repent is
the basis for the approach of doom, since the people can be judged for
failure to repent only if they were earlier called to repentance.

T. M. Raitt~ has demonstrated in a recent article the literary

structure of a prophetic summons to repentance: 1) Messenger formula

("Thus says Yahweh .. ."), 2) vocative (guilty party), 3) admonition
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("Return," "Seek," etc.) 4) promise 5) accusation, and 6) threat.163 He
has selected twenty-nine prophetic texts thch he contends fit this
structure.164 Although Malachi 3:22-24 is not considered a “true”
prophetic summons to repentance accordfng to Raitt's, definition, the
purpose of the prophet Elijah in this text remains to call the people
to répentance before they fall under the 'ban.

- fhe sending of the prophet Elijah as a messenger from Yahweh
_ to warn of destruction and to promise a chance for repentance.reca]1s !
the preliminary warnings sent to a vassal guilty of not_conforming to
the ‘stipulations of a treaty. If the offender chose to turn the messen-
ger away, or to put him in jail, or te kill him, or just to ignore the
message, that is, if there seemed to be'no sign of repentance and no
hope that the vassal's rebellious actions were over, the suzerain Tord
declared war on him.165 Documents have been found which substantiate
* this implementation of international law. In the epic of Tukulta-
Ninurta I an ultimatum ("rib 3 avertissement" as J. Harvey calls it) 166
is sent to Ka§ti1ia§Aby Tukulti-Ninurta I citing.the former's offenses
and-warning hﬁm of an imminent invasion. Ka&tilia¥ acknowledges his
'bad conduct but feels that nothind can save him, and he readies his

troops to march into battle anyway, goes to war agaiﬁst Tukulti-

1637, M. Raitt’, "The Prophetic Summons to Repentance”, in
Zeitschrift fillr die alttestamentliche Wissenschaft, Vol. 83, No. 1,
1971, p. 30-49.

\

1641pid., p. 34-35.
165Hayvey, “Le Rib - Pattern",  op. cit., p. 191.
1661pid., p. 180. - R

w~
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Ninurta I and is defeated.167 Another document, entitled "Letter on
the Subject of Milavata," was written to a vassal by a Hittite king
enumerating the vassal's many offenses agafnst a treaty even though
the king had been very good‘to him over the years. The overlord warns
that if the vagsa1 doesn't reform the worst would befall him.168 There
. also exists a document in which a vass§1.denies'the chgrges brought
ageinst him. Ramses of Egypt, inaa letter to the king of Mira, denies
having committed any offense against the Hittite king: "I haQe held .
fast to the oath, I have not 1et.if go."169

Isaiah 1:16-20; Mi 6:8; and Ps 50:14-15 all contain a “rib 3
“avertissement" in which Israel receives a warning from Qahweh which
demands a change in her conduet. The same idea, although it is gpt in )
a strict gig_structure, may be found in Mal 3:23-24. Yahweh sends his
messenggr to Israel to warn that if her inhabitants do not mend their .
familial break-ups the worst would come to them.. .

In sdmmary, the following points seem to bé pertinent: Malachi
retains the characteristiC'essEntia1 to the br?vious prophetic 1@1
Yahweh oracles, that of a g?eat and terrible day, a day‘af destruction.
This doom oracle is addressed to Israel, and, Tike those of Amés,
Ezekie]ﬁand Zephaniah which we have seen, presents Israel's broken
relationship to Yahweh gnd his covenant. The deuteronomic vocabulary

found in this oracle: “remember,” "statutes and ordinances," "servant

167Thompson and Mallowan, 69. cit., p. 124-126.

168F Sommer, Die Ahhijava-Urkunden, Munich, Verlag der
Bayerischen Akademie der Wissenschaften, 1932, p. 198-205.

16gLuckenbﬂ], op. cit., p. 197, No. 11 KBo I, No. 24, Reverse,
Tines 11-15.

I
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of Yahhehb‘and "Horeb" suggests that the author wants to place Israel’s
sins qnd punishmen; within a covenantal context. A messenger, Elijah,
is to be sent before the "day of curses" to warn Israel of her impending
doom and to assure her that Yahweh will 1ift the I'ban" if her people

will only return to him by once again taking up their family ties in

"~ love. The literary strucfure of this call to repentance resembles

that of a prophetic summons to repentance as presented by T. M. Raitt: (’f:/

a prophet/messenger is sent by Yahweh to a guilty party to admonish,"‘;j

accuse and threaten, but also to promise that the punishment may be

~ avoided with repentance. The structure resembles the “rib a avertisse-

ment," one of two types of legal processes (rib) against Israel,

as structured by J. Harvey, .in which Yahweh is the accuser through the
Qbrds qf his messenger but this one closes on a positive note of
c1emency if repentance is manifested. Both the summons to repentancé
and the "vib 3 avertissement” resembie the uTtimatum which an overlord
used to send his vassal who had begun td fai] away from the fundamental
[

VI. OBADIAH 15a, 16-21

stipulations of their treaty.

A. Historical Background.

The book of Obadiah is the shortest of all the prophetical
books {only 21,vérses) and is full of problems: unity, form and &ate.-
The reason for this complexity is best sﬁmmed up in T. H. Robinsoh‘s
conclusion that the book is a collection of fragments of longer poems

probably dating from different periods of time but all referring more
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or less directly to Edom.170  These fragménts must have been “circu-
 Jated" in isolated form for a long time before they were finally
~brought together. | cT _ a

The Nabateans began early (fgrst half of the sixth century) to...
push the Edomites from the craggy fortress at Seir. It was probably
at this time that an older prophet}71 predicted the downfall of Edom,
“Israel's arch-enemy and her bfother-peop1e.172 Irénica]]y'enough,
though, Edom was not completely routed from her territory, so that when
Jerusalem anﬁ Judah fell in 587 B.C. she was still aroqu to raid and
1oo£ Judah and occupy the entire expanse of the Negeb district (Lam 4: -
21, 22; Ez 25:12-14; ch 35; Ps 137:7). From 500-450 B.C. another
great Arabian thrust penetrated into the Edomite district. The
prophet Obadiah, 1iving in the restored commdnity of Jerusalem and
reading the political signs of the times, prophesied against Edom,
inter&reting her imminent downfall as a just punishment from Yahweh
for her brutal behavior toward Israel. To the older prophecies (vv.
1-9; cf. Jer 49:7-22) the ptophet added and incorporated his.own oracie
(vv. 10-14, 15b) wﬁich predicted Edom's complete destrugtion, a destruc-
tion worthy of Edom's hostile attitude toward her brother nation Judah
‘ {v. 10) at the time when Jerusalem had been taken by %he-barbarians k

(v. 11). The last verses (15a, 16-21) are considered an appendix

170T. H. Robinson, "The Structure of the Book of Obadiah”, in
Journal of Theological Studies, Vol. 17, No. 2, 1916, p. 408.

1715, M. p. Smith, "The Structure of Obadiah", in The American
Journal of Semitic Languages and Literature, Vol. 22, No. 2, 1906, p. 131-
138 sees this older prophet as a contemporary of Isaiah in the eighth cen-
tury; G. A. Smith, The Book of the Twelve Prophets, New York, Armstrong,
1901, p. 168 states that Ob 1-9 are older than the fourth year of Johoiakin.

172y W, Cénnon,,"lsrae] and Edom: The Oracle of Obadiah", in
Theol¥gy, Vol. 15, No. 4, 1937, p. 129-140, 191-200.
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ref?ecting a later date and occasion (425-400 B.C.)173 in which Edom -
still survived, but had grea£1y dimiﬁished. It‘was not until 312 B.C.
that the Nabateans wére.firm1y established ét«Petra. During this time
period, the religious reforms of Ezra and Nehem{ah were taking hold in
Judah and Jerusalem (445-400 B.C.). The‘author of the Obadiah
appendix possibly interpreted Fhis national conversion as a sign qf
Yahweh's coming to establish a united Israel as the world ruler on
Mount Zion. In his oracle, addressed to Israel, he pfedicts the judg-
ment and overthrow of all the nations, wifh Edom fd be especially hard
hit since -more than any other nation, she had slaughtered, done

violence to, and mocked Israel (vv. 10-14).

B. Textual Criticism.

This gam Yahweh oracle can be divided into three parts:
1) judgment against the nations (vv.15a, 16), 2) judgment against
Edom (vv. 17-18) and™3) Israel's re-possesion of enemy territory

{vv. 19-21).

-,

For the day of the Lord is near upon
all: the nations.
For as you have drunk upon my holy
mountain,
all the nations around shall drink;
they shall drink and stagger,
and shall be as though they had not
been. (vv. 15a, 16)

. v

1735, w. ». Ehitﬁ: nStpructure of Obadiah", op. cit., p. 131
J. A. Brewer, A Critical and Exegetical Commentary on Obadiah and
Joel, in The Tnternational Critical Commentary, Vol. 26, New York,
Scribner's Sons, 1911, p. 8-9; 1. Henshaw, The lLatter Prophets,
London, Allen & Unwin, 1958, p. 268.
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- The day of the Lord is near at hand - ki qarb ydm Yahweh:

This expression is a familiar one and the author probably borrowed it

from previous yam Yahweh oraCIes (1s 13:6; Zeph 1:7, 14). Israel,

- to whom this oracle is addressed has had her "day of.the Lord"

7(cf vv. 1-14; "day of the1r ruin," "day of d1stress,“ “day of m1sfor—

tune"); -she has drunk from the cup of Yahweh's wrath (Is 51:17, 22b,
23). Jerusalem's destruction in 587 B.C. is equated to her "drinking
of the cup of wrath." The foreign nations will also drink in their
turn. (Jer 25:15-38; Ps 75:9).
The day of the Lord in Obadiah is described as a day of
. ; ’ v
Yahweh's wrath which is symbolized by the verb "to drink" (satah).

" The theme of Yahweh's ange? and wrath echoes one of the characteristics

of the lord's day in Zeph 1:15, 18; 1Is 13:9,13; and.Ez 13:15. These

texts bresent the nations staggering and reeling from the force of
the destructive sword which Yahweh will- send them (cf. Jer 25:16,
27-30). -Their devastation will be so great that all traces of them
will be completely obliterated; they "shall be ad though they had not
been." This is a good definition of the pérem ("ban," "eurse") also
mentioned in Malachi 3:24 as Israel's punishment during the day of
the Lord: there will be nothing left to designate the former existence
of all the nations.

There are two different aspects of the day of Yahweh in verses
17 and 18: the destruction of Edom and the salvation of Israel.
Verse 18 will be dealt with first as it is a continuation of the doom
curses which are pronounced over Yahweh's enemies. Thodgh the previous

verses:'dealt with all the nations, verse 18 singles ouf Edom for a
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harsher punishment than the others.

e The Todse of Josaun—08s yoegs) 5 Fiaue (1sFetmh
and the house of Esau {b&t ‘BSaw) a stubble (qa%);
they shall burn (dalaq) them and consume (:gkgl)gEﬁém,
and there shall be no survivors ($&rid) to :
the house of Esau {(bat ®&853aw);
for the Lord has spoken (dibber). (v. 18)
-

As all other nations must drink from the cup ‘of wrath of Yahweh,
Edom cannot escape (Jer 49:f1—13; Lam 4:21-22).

A very importanp word in this verse is ngji, In its generic
sense it simply means a dwelling p1acé, a “housé“ (Gen 19:3; Ex 12:16,
etc.). In the book ‘of Joshua we find the term expanding to encompass
all the members of one tribe: "house of Josephd (Jos 17:17), “"house -
of Ephraim" (Jud 10:9) or all the tribes together as the people of
Yahweh, "house of Israel" {Josh 21:45). With the establishment of the -
monarchy in Israel a new concept is added to the worﬁ bayit, that of
"dynasty,” especially after the prophecy of Nathan to David (2 S 7:12,
16). It is in this sense of "dynasty" that we are to understand bayit
in this text. The house (dynasty) of Esau (Edom) will be destroyed by
Yahweh through his agents, the house (dynasty)} of Jacob (Southern
Kingdom) and the house {dynasty) of Joseph (Northern Kingdom). 1In other
words a united Israel will finally prevail over EddE. The animosity

between the two nations started with the birth of their founders Jacob

I

and Eéau (Gen 25:23-26). Their childhoods were torh with jealousy,
hate and deceit (Gen 2?(29-34; 27:1-85). When the two finally
separated after a short reunion (Gen 33:1-16), each became the leader
of a nation: Jacob of Israel, and Esau of . Edom. Edom, the smaller

and weaker natibn, was often thé vassal of Israel (2 S 8:14; 2K 3:9;
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14:7). Edom's constant subjugation by her brother-nation generaﬁed
hatred and loathing. Each time she could, Edom threw off the yoke of
Israel aﬁd fegained her borders, even at times extending those borders
into Israel (2 K 8:22). Edoﬁ finally saw her chance to get even and
. gain possession of a large af;a of Isfae]‘s southern territory; when
‘Babylon ravaged the capital city, Jerusalem, Edomite mercenaries helped
the Babylonians a;tack and sack the city. It was especially for this
cripe, and for not coming to the aid of.her "brother," that the Israelite
prophets condemned Edom and called down God's fury upon her {Jer 25:21;
27:3; 49:1-22; Lam 4:52; Ez 25:12-14; 32:29; 35:1-15; 36:5; Am 1:11-
12; 9:12).
' The fifth century prophet writing under the name of Obadiah,
sees that Edom stiil hasn't been punished for her evil deeds against
Isrgg?ﬁﬁghd once again predicté an end for this enemy, a disastrous
one. F{}e and flame will reduce Edom to stubbie, and no one will
survive. The "ban" (herem) is once more invoked. The best. part, d——;’/,///
accordifig to the author, is thgt Yahweh will give the house ("dynasty") :
of Israel (Jacob.and Joseph) égi\b1easure of personally destroying
forever that anciéht foe, Edom. _

The direct result of the downfall of qum and the nations is
tgrbe the salvation of Israel, especia]]y'if the Tatter is tb be Yahweh's
instrument of destruction {fire and flame). This leads us to verse
17 in which Yahweh promises fsrael the repossession of her former

boiindari

n€ Zion (har sTyyon) there shall be
ose that escape Ee?]étﬁh),
7t shall be holy (qodeS);

. o
and the house of Jacob (bét ya%iqob) shall possess (yaras)
their own- possessions (moraséhem). ({v. 17)

:
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.- The day of the‘Lord holds no danger for Israe].-'She will
completely escape its effects. In fact, she wiT] benefit from the

day! A1l the territory which had been taken away from her by her

_enemies will be restored to her.

The! fact that Israel is ho]y {gadog}, enthroned on Mount Z1on

/\\
(har_si yyon) and will reposses her Promised Land shows she is in a r1ght

relationship with Yahweh. We are once more in a covenantal context.
The very heart of the covenant at Sinai was the continual velationship
between the Lord and his people (Ex 23:22) and the proﬁise that they
would posses the Holy Land (Ex 33:1-3). In order to gain this land
YahweHrwou1d fight Yor Israe]land conquer her enemies (Ex 23:22-33:
33:2; 34:11 etct).174 The perpetuity of these promises took root in
the blessing-forms found as a ceunterba1ance of the covenant curse-

forms inLLeviﬁiéuslzs and Deuteronomy 28.

1) Possession of the land:

I will give peace to ‘the land, and you -shall
sleep with none.to frighten you. I will rid the
Jand of beasts of prey. The g;erd shall not pass
through your land. (Lv 26:6)

Yahweh will summon a blessing for you in your
barns and in all your undertakings and will
bless you in the land that Yahweh is giving you.
(Dt 28:8)

Inciuded also in this blessing of the land are all the promises

of its:fertility (Lv 26:3-5, 10; Dt 28:3-5, 11-12).

174 . C. Fensham, "Clauses of Protection in Hittite Vassal-
Treaties and the 01d Testament”, in Vetus Testamentum, Vol. 13
No. 2, 1963, p. 133-143; by the same author, 'Covenant, Promise and
Expectat1on in the<Bib1e“, in Theologische Zeitschrift, Vol. 23,
No. 5, 1967, p. 308-314. -
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Conquering enemies:

_ You shall pursue your enemies and they shall . .
fall before your sword. (Lv 26:7)

I will set you high above all the nations of the .
earth. (Dt 28 1)

The enemﬁes-that rise against you, Yahweh will
conquer for your sake. (Dt 28:7 ;

]

3) Continual relationship between Yahweh and his people:

If you Tive according to my laws, if you keep my . &
commandments and put them into practice . . . I:
will be your God and ydu shall be my people.
{Lv 26:3, 13) : .

Yahweh will make of you a people consecrated
to himself as he has sworn to you, if you keep
the commandments of Yahweh your God and follow

- his ways. (Dt 28:9)

'n'.

JYahweh will pq} you at the head and not at the
tail; you will always be on top and never under-
neath, if you obey the commandments of Yahweh
§ your God that I enjoin on you today, keeping and
observing them, not swerving to right or left
from any of the works I enjoin on you today by
following any other gods and serving them.
(Dt 28:13-14
. A1l three of these blessings are contained in the text of
Obadiah: Jacob shall have his possessions once more; the house of
Jacob will be a fire, the house of Joseph a flame on the house of Esau
(an enemy); and Mount Zion and all thosé who dwell witbin will be

called holy. ) _
We have repeatedly found a close affinity between the prophetic

curses of the 01d Testament and the curse lists of the ancient Near



.,

143

Fastern vassal treaties. According to F. Charles Fensham's paper
'(cited above), the covenant promises of the 01d Testament resemble
those made by the major party of a véssa]-treaty to the minor party
to give- the submissive loyal king the hope of a peacefui'future under
the protection of the xgreat king.l7>

The promises «of Obadiah 17-18 find their counterpart in the
Hittite and Assyrian, international treaties. fThe promise fhat the
house ("dynasty") of Israel would reign on Mount Zion corresponds to
the promise of a great king that the Tine of the vassal would continue,
even forever, in certain cases.l76. A first example comes from Hatti:l77°

So honor the oath of loyalty to the king and

the king's kin! and I, the king, will be loyal

toward you, Duppi-Tessub. When you take a wife, ‘

and when you beget an heir, he shall be king in '

the Amurru land lTikewise.

Y

Another treaty from Hatti extends the royal Tine further into the

future:178

The children of Mattiuaza and the children of

my daughter, their children and their children's

children, shall rule in Mitanni in future days. . ™
Numerous other treaties contain the same promise by the overlord,179

v
but the examples cited serve to substantiate the comparison between

-

L4

175Fensham, "Covenant . . .", op. cit., p. 306-308.
1761bid., p.'307.

177ppitchard, op. cit., p. 204, Par. 8.*
178 uckenbil1, op. cit., p. 168, No. 1, Text KBo. I, Nos. 1
and 2. _

179144, , p. 187, No. 5, Text KBo. I, No. 6, Tines 11-16,
p. 198, No. 12, Text KBo. I, No. 8, lines 16-21.



144
Obadiah and the vassal treaties.

Yahweh's promise to he]pllsrae1 conquér her enemies corresponds
to the clause of protection promised by the great king to his vassal
_against the latter's enemies.180  These phomises also are to.be found
in Hittite treaties. The first one is between Shubbilvfiuma of Hatti
'gnd Mattiuaza of Mitanni, 181 -

. . . when an enemy of Mitanni, or an enemy of the king
of Mitanni appears, then the king of Hatti shall seek
- the well-being of the king of Mitanni.

The other‘ékﬁmpie comes froﬁ the treaty between Murshili of Hatti and
Shunashshura of Kissuwadni.l82

If there arises serious hostility against

. Shunashshura; if the enemy of ‘his. assaults come
into his land; if into the land of the Sun
(the call?} comes; I, the Sun, will come
with my picked troops. If before the Sun any
word comes, before my picked troops, I will
send help. '

Another short formula which also suggests protection of the vassé1
from enemies is:183

Wenn du nun immer handelst und die Sonne
freundlich schutzest, '

so will ich, die Sonne, dich und entsprechend(?)
deine Sohne gut behandeln, )

und-mein Sohn wird auch deine Shne entsprechend(?)
freundlich schutzen; ich die Sonne, aber

werde dich schitzen.

180rensham, “Covenantn. . .", op. cit., p. 307

| 181} ckenbill, op. cit., p. 167, No. 1, Text KBo. I, No. 1 and
2, lines 68-73.: N .

1821pid., p. 184, No. 4, Text KBo. I, No. 5, Reverse, Col. III,
lines 1-6, p. 192, No. 6, Text KBo. I, Nos. 7 and 25, lines 30 and 35.

1833, Friedrich, Staatsvertrage des Hatti-Reiches in hethitischer
Sprache, in Mitteilungen der Vorderasiatisch-Rayptischen Gesellschaft,
Vol. 34, Leipzig, J. C. Hinrichs' Buchhandlung, 1930, p. 111, Koi. I,

- Par. 6, lines 35-38.
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The good relationship which Israel enjoyed with her God
depended on her loyalty to his gommandments. The covenant formula -
says it all: “If you live according to my laws, if you keep my
commandments %pd put them into practice . . . I will be your God and
you shall be people" (Lv 26:3, 12b). In the vassal treaty, too,
it was necedsary that good relations exist between the overlord and the
vassal if both parties were to benefit from the treaty.' The Sefire II
text talks about obedience and about tranqui]]ity\between the kingdoms
of Matiel and Bir-Ga’yah:184

But if you_obey, (may) tranquillity [. . . And] if

you say in your soul and think in your mind,

["I am an ally, and I shall obey Bir-Ga’yah]

and his sons and his offspring," then I shall

not be able to raise a haind against you, nor

my son againstyour son, nor my offspring

against your offspringl, neither to strike them,

nor to destroy their name.

Ramses I1 of Eqypt and HattuSilis of Hatti, both great overlords, were
hostile to each other but each was willing to sign a parity treaty 185
that would  strengthen their common defense against the encroachments
of the “Sea Peoples." Peace and brotherhood between them were
essential if they were to keep their enemy at bay. 186

Behold, HattuSili$, the Great Prince of Hatti, has

set himself in regulation with User-maat-Re Setep-en-

Re, the great ruler of-Egypt, beginning from this day,

to cause that good peace and brotherhood occur between

\ us forever, (10} while he is” in brotherhood with me

and he is at peace with me, and I am in brotherhood
with him and I am at peace with him forever.

184F1tzmyer, op. cit., p. 81, Sf II, Face B, Tines 4-7.
185Mendenhail, op. 'cit., p. 716-717.
186ppjtchard, op. cit., p. 199.
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The last .promise which Yahweh made to Israel through the

prophet Obadiah was that his people would reposses the land which
he had éiven them. - Yahweh had promised Israel this land through
_Abraham and he had fixed the boundaries of that land in Moses' day:
it was to reach the land of @he/banaanites, the Amorites, the Hittites,
the Perizzites, the Hivites and the Jebusites (Ex 33:1-3; Cf. Dt 1l:
24). David's kingdom had reached these boundaries (2 S 24:5-8), but
Israel sinned and Jost all of this terfitory at the time of the fall
of Judah and Jerusa]em*in 587 B.C. The small portion of their home-
land which the returned exiles possessed was a far cry from the glorious

expanse they had once owned .from Dan to Elath and from the Jordan to

" the Western Sea (cf. Dt 34:1-4). Hope of regaining that territory,

however, burned eternally in their hearts. The prophecy in Obadiah
rekindled that hope that Yahweh would soon help Israel bonduer 511
her enemies and permit her to repossess that land which her God had
given her. . |

Obadiah enumerated the boundaries and the lands wh%ch Israel
would possess in verses 19-21:

Those of the Negeb shall posses
Mount Esau, '

and those of the Shephelah the
land of the Philistines;

they shall possess the land of
Ephraim and the land of
Samaria

. and Benjamin shall posses Gilead.

The exiles in Halah who are of the
people of Israel - .

shall possess Phoenicia.as far as ¥
Zarephath; .

and the exiles of Jerusalem who are in
Sepharad : '

shall posses the cities of the
Negeb. '

o,
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Saviors shall go up to Mount Zion
to rule Mount:\Esau;
and the kingdom shall be the Lord's.

Some scholars contend that these three versés are not from_
the pen of the author of vv 15a, 17-18 but from that of a later
redactor who comments on and expands verse 17.187  Thiscwould explain
the position of verse 18 between verses 17 and 19-21 which seems fo‘
cut off the sequence of thought from "the house of Jacob shall
possess their own possessions” (v. 17) to the list of thg éonquered
lands which Israel shall possess as her own. To ook closely-at the
territories to be repossessed: Mount of Esau {Edom), Philistia,

: Ephraimland Samaria (NortherngKingdom), Gilead, Phoenicia, Negeb, is
to see the ancient boundaries of David's Fingdom‘(é S 24:5-8).
Although David never controlled Philistia, the author has included
it to have the future Israelite kingdom contain all the land from
Dan to Beersheba (North to South) and from the Jordan to the Western
Sea (Fast to West). He has probab]y defined the division in ideal
rather than geographical terms (cf. 1 K 8:65; 2 K 14:25).

. An overlord's promise that a particular royal line would
contipue to possess the country was another clause of protection for
a vassal in the vassal treatieé,‘espec1a11y those from the Hittite
kings. Some treaties even included a detailed description of the

borders and main parts of the country,188 in order to motivate the

vassals to remain Toyal to them.

187grewer, op. cit., p. 4. ° ’ ,
188Fensham, "Covenant . . . ", op. cit., p. 307-308.

Yoer
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Ulmi-Tesup, the king of Dadasa obtained from the king of
Hatti a large area of land well defined by the suzerain:189

1.15-16: Le pays que je t'ai donne, Ulmi-Tesup, les
frontidres que je t'ai fixées, garde-les, ne les
francis pas. Voici ces frontiéres.

1.16-18: ' Du c6té du pays de Pitassa, le mont Hava,
le Gantanna, Zarnija, Sanantarva sont frontiéres.
Zarnija et le Gantanna sont au pays du Hulaja.
Sanantarva est au Pitassa . . .

// ' -

. The treaty continues thus for eighteen lines more defining boundary

limitations. Another Hittite king, Murshili, divided up all the
conquered lands between himself and his vassal, Shunashshura of
Kissuwadni.l90  Without any elaboration of boundaries, a treaty-
blessing in the closing paragraph of the contract between a king of
)

Hatti'and a king of the Hurrians was used to bring all the conquered
Hurrian territory back within the confines of the kingdom's former
boundaries.191

May the Mitanni country return to the place

which it occupied before; may it thrive and

expand. May you, Mattiwaza, your sons and

your sons' sons . . . and (you) the Hurrians,

exercise kingship forever.

What can be broposed, by way of summary, as the predominant
concept of the day of the Lord in the oracle of Obadiah‘I5a, 16-217
The day is here stiil a day of the coming of the Lord to punish the

guilty hostile forces. It is a doom oracle against the foreign nations,

189¢avaignac, op. cit., p. 68-69.

190y yckenbill, op. cit.,.p. 187, No. 4, Text KBo. I, No. 5,
Reverse, Col. IV, lines 40—66. . .

1giPritchar‘d, op. cit., p. 206.
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in particular against Edom. The curses of destruction and annihila-
tion are directed against thé adversaries of Yahweh and Israel.

When the smoke has cleared, Zjon will be avenged for the disgrace
* and calamity brought- upon her by Edom and the other nations at the
time of the exile. '"Woe to the nations who rise against my race!l
‘The Lord Almighty will punish them on judgment day" (Jdt 16:17).
The. day will be one of sa]&ation for Israel. She shall repossess
the Jands taken away from her by her enémies, as the blessings of
the covenant promise (Dt 28:8,°'11). There is a close resemblance
between the blessings promised to Israel in the oracle, and the
blessings, expressed in the Near Eastern texts, as close a resem-
blance as there was between their curses. The dual aspect of the
day of the Lord in Obadiah - curse/blessing--is identical to that
expressed by the legal tefminology and the form of the jnternationq]
vassal treaties. .

This is only the second yom Yahweh oraﬁle we have seen against
a foreign nation(s){ the first one was against Babylon in Isaiah
13:6-8. In the Isaian text there was no specific,mention of salvation
for Israel at the destruction of Babyion, but we can suppose that if
the day is one of punishmenf for the enemies of Israel, it will be |

a day of blessing and victory for Israel.192

VII. Joel 1:15; 2:1b-2a, 10-11

A. Historical Backgraund

Joel is the last author of the 01d Testament to use expressis

3

192Fensham, "Possible Origin®, op. cit., p. 92.
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verbis the phrase yom Yahweh. The dating of this book is hard to fix
since no date is given in the subscription, nor is there any refer-
ence to it which would fix its time in other books. The prevéi]ing
view among schdIars today is that the'present text and structure
of Joel are essent1a11y the product of an author working during the
post- ex111c era in the first half of the fourth century. T. Henshaw
has pretty we11 summarized the reasons for a post-exilic dating of
Joel: 1) the Northern Kingdom is not mentioned in the book of qu1;
Israel is synonymous with Judah (2:27; 3:2, 16); 2) Judah is
described as being scattered (3:1, 12, 17{, thus implying a post
567 B.C. date; 3) the second témple is in existence (1:9, 13: 2:14,
17); 4) the importance attached to the daily meal and drink offerings
in the teﬁpTe points to the post-exilic period. They are regarded as
essential to assuage the divine wrath, Joel does not protest against
sacrifices as the pre-exilic prophets do (Am 5:21-25; Is 1:11-15;

Mi 6:6-8; Jer 7:21-23);‘ 5) There is no reference to thé Syrians,
Assyrians or Babylonians who figure so promipent1y in the pre-
exilic books; 6) the reference to the sale of Jewish slaves to the
Tonian Greeks (3:6) suggests a later date rather than an earlier one;
7) the people are called upon to repent of their sins in genevral
terms (2:12,-13) rather than of the specific sins denounced Ry the

pre-exilic prophéts; 8) the reference to the city wall (2:9)‘carries
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us down beyond the time of Nehemiah.193  Others, however, defend
the conservative posftion of an ear]ier'date during the pre-exilic
period. 194 T ' /

The ‘prophecy of Joel is divided into two sections: chapters
one and two, and chapters three and four. With few exceptions, most
scholars see the work as the product of a single author in spite of
the divergent themes in each éection, but with the possibility that
the second part méy have been written a few years later than the
first. B

The first section deals with a }ocust plague and the drought
which follows it, while the second section concentrates on the
destruction of Israel's enemies. The continuity of thought in these

two parts is so apparent that their unity is achieved. Although

accepting this contiﬁuity of thought, some scholars prefer to

attribute separate.authrs to each section and even allow for the

possibility of a third hand inserting later materia@glg5

,

Y

193Henshaw, op. cit., p. 281-282; H. W. Wolff, 'Joel" in
Dodekapropheton, in Biblischer Kommentar-Altes Testaments, Bd 14,

Neukirchen, Neukirchener Veriag, 1963, p. 7; A. Weiser, Das Buch der
zwd1f kleinen Propheten, {ibers.und erklart, Teil I, in Das Alte Testa-
ment QJeutsch, Vol 24, Gottingen, Vandenhoek und Ruprecht, 1949, p. &9-
91; J. Bourke, "Le jour de Yahvé dans-Joel", Revue Biblique, Yol. 66,
No. 1, 1959, p. 7, note 4; ~ W. Cannon, “The Day of the Lord in Joel”,
in The Church Quarterly Review, Vol. 103, No. 1, 1926/27, p. 36-37.

194, s, Kapelrud, Joel Studies, in Uppsala_Universitets

Arsskrift, Uﬁpsa1a, Lundequist, 1948, p. 191; A. F. Kirkpartick, The

Doctrine of the Prophets, New York, MacMillan, 1897, p. 58.

1958, puhm, “"Anmerkungen zu den zwolf Propheten®, Zeitschrift
fur die alttestamentliche Wissenschaft, Vol: 31, No. 1 and 2, 1911,
p. 1-43,:184-188; J. M. P. Smith, Commentary on Joel, op. cit., p. 56;
Brewer, op. cit., p. 56; A. Weiser, The 01d Testament: Its Formation
and Development, New York, Associated Press, 1961, p. 239-240.

&
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The theme of the day of the Lord runs throughout the two
parts, and one might say, is the ]1nk the author used to unite two
separate oracles which originally contained no reference whatsoever
to the day of Yahweh: a locust plague and Yahweh's judgment on
Israel's enemies. dJoel so vividly describes the locust swarm and the
ravages it caused as it swept through Palestine devouring everything
in its path, that it seems beyond question that there was histori-‘
cally such a locust invasion during his time, an@ that the plague could
ndt be merely a symbolic imagé.195 A locust p]agﬁe wés very real in
the ancient Near East, and feared above all for ité ]aSting devasta-
tion: Johﬁ . Nhiting,‘a yisitor to Jerusalem during one of these
locusts attacks on the area, attests that Joe]'; description
accurately corresponds to what he saw as these insects des%{oyed all
vegetation and swarmed over the walls of the city to penetrate into
food, clothing, bedding ‘and throughout people's houses in general.l97
He describéd them as an army invading a camp.

Joel, aroused b} the calamity of the locust invagion which

had dev§§tated the country, sees in it the approach of the déy of

196This is especially true of the older authors: A. Hoonacker,
Les douze petits Prophetes, 1in Etudes bibliques, Paris, Gabalda,

1908, p. 143-144; A. von Merx, Die Prophetie des Joel und ihre .
Ausleger -von den iltesten Zeiten bis zu_den Reformatoren, Halle a.S.,
Veriag der Buchhandlung des Waisenhuesen, 1879, p. 44, 61-65; " E. B.
Pusey, The Minor Prophets with Comméntary: Explanatory and Practical
and Introductions to the several” pooks, london, J. H. Parker, 1961,
p. 102. '

1973, D. Whiting, "Jerusalem's Locust Plague”, in National
Geographic, Vol. 28, No. 6, 1915, p. 511-550; See also the descrip-
Tion by Mr. Aaronsohn as related to G. L. Robinson, - The Twelve Minor
Prophets, New York, Doran, 1926', p. 34-35.
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Yahweh as a punishment on Judah and Jerusalem. He imp]iesh;;;;H\\\‘s\___,;e—
national sins are the cause of the plagues from which the nation is
suffering though he ﬁames no specific sins. M. W. Cannon suggests
that Israel was committing the same ;acrilegious sins deplored by
Malachi: 1) the sacrifice of imperfect victims (1:6-14), 2) the
withholding of tithes and offerings (3:8), and 3) the conduct of .
unworthy priests (2:1-9).198 Cannon does not consider Joel and
Maiachi as contemporaries, but says that "these are the types of sins
to be expected in a community where ritual strictness has assumed a
high place in ethical theory."199 Such a community wés post-exilic
Jerusa1em.-‘

To do away with the locust plague and to avoid an even worse
calamity, Joel calls for a natjona] time of mourning, a cultic fast,
the return to Yahweh. Becéuse of Joel's strong emphasis on repentance
in the first part of the book, Kapelrud contends that he should be
called a prophet of repentance rather than one of judgment.200 But

when Joel speaks of the day of Yahweh, he is above all a prophet of

—
doom. o \\\

B. Textual Criticism

In the first part of Joel's prophecy (chs. 1-2) there are
three texts which mention the day of Yahweh {1:15; 2:1-2, 10-11). Al

198cannon, "Day of the Lord", op..cit., p. a1. -
1991pid. , p. 42. | )

200kapeirud, Joel Studies, op. cit., p. 185.
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of thém, as we shall see, are taken almost verbat1m fram previous
prophetical texts aboﬁt the day 6f Yahweh. Joel probably borrowed
these oracles from the prophetical literature without changing them,

" and interpolated them into his work to remind Israel that the locust
" plague warns of the immingnt coming of the day of the Lord.201 Even
though Joel has changeg/fae context, he maintains judgment and
destruction as*the theme of-the day. -

The‘first yom Yahweh text is a taunting call, a lament over

the im;ending day of the Lord. Earlier in the text the prophet had
summoned the people to lament (}+5<}4); he now leads them in a song

of mourning.

Cry out to Yahweh,
"Alas (’3hah) for the Day!
.For The Day of the Lord is hear (qarob

om Yahweh),
and as destruct1on Qggg) from the
almighty (Sadday) it comes." (1:15)

a

The interjeétion fggég_(alas)'is a cry of lament identical
in meaning to the hgy of Amos 5:18. It is a funeral cry translated
by the prophets into an oracle of doom. Joel uses 3§b§h_rather than
hdy because that is what he finds in Ezekiel 30:2f one of the yom
Yahweh texts he interpolates into his book: "Howi: “Alas ("ahah ),

“the day!' For the Hay is near, the day of the Lord is near."202 If

2013, M. P. Smith, Commentary on Joel, op. cit., p. 50-51.

202p5th von Rad, "The Origin," op. ¢ t., P 97 and M,
Delcor, "Jour de Yahve", in Catholicisme; - i, demain,
Vol. 25, No. 6, 1965, p. 1053-1058, have included this minor variation
text as one of the or1g1na1 yom Yahweh texts.
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Israel aoes not heed the warning of the locust p]ague‘and»répent,
the destruction of her land and people w111 Bﬁ 'S0 great on the day of
the Lord that those rema1n1ng will cry and’]ament over the1r Tosses
as at a funeral. .

The day of the-lLord has not yet arrived but it is so imminent

that there is not time for anything except to repent, to turn to

Yahweh whom the-people have forgotten. The theme of the proximity

of the day is a common one to the prophets (Is 13:6; Ez 7:7, 12;

30:2; Zeph 1:14; 0b 15). It conveys the impatience of Yahweh toward

an u;;?Efefu] Israel or an arrogxpt pagan nation which has dared to
harm his chosen peop]e Joel sees, too, that the sins of the people
of hlS time rouse God's anger to the point of ;n 1mm1nent ca]am1ty
Inserting the xom Yahweh text of Ezekiel 30:2 which speaks of a sudden,
unexpected day of the Lord, Joel éarns Israel of the doom which wi]f

soon overcome them.

e
The doom of which the text speaks is simply "destruction (sod)

from the A1m1ghty," words taken verbatim from Isaiah 13:6, "Howl,

for the day of Yahweh is near, bringing devastation from Shaddai."
The text expresses the.destruction which will come in the near future:
"day of the Lord is near," but in the following verses Joel describes

the visible signs of the disaster already present in the\]ocUst plague:

Shriveled grain, withered corn, empty barns and storehousesm
and tarﬁing animals (1:16-20)}. By inserting a combination of the
yom YahWeh texts‘of Ezekiel and Isajah into the description of the
ravages of a loéust horde, Joel wants to associate the 1at£ér with

the'traditional prophetic concept of the day‘of the Lerd, so that it

P
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“becomes a forerunner of the day and part of the day's dedtruction. *

The two forms of‘phnishﬁent associated with the day of Yahweh'
in-this text: explicitly destructién-and implicitly locusts, are
tradit%ona] curse forms' in Israel and the ancient Near Fast. We have
already seen the destruction motif associated with the day of Yahweh
in the discussion of Isa1§% 13 6-13 above.203 Joel is the only

prophet who 1fnks a locust plague (Heuschreckenplagé) to pun1shment

of Yahweh's enemy on h1s day. Nahum uses the 1ocust-imagery only

when he compares sthe sudden-ané complete disappearance of Nineveh

to a swarm of iﬁcﬁsts that fly away never to be seen again (3:15-17).
The locust plague was one of the most feared of all the aﬁcient

Near Eastern curses because of thelcomp1ete devagfation tﬂat it broughf.

Locusts (*arbeh) were one of the ten plagues. of Eé}bt (Ex 10:1-20;

Ps 105:34).j Throughout Israel's history Tocust p]ague§ were used

as punishments by—Yahweh when his people sinned or turned away from

" him (1K 8?37; 2 Ch 6:28; 7:}3; Ps 78:46; Am 4:9), The curse Tist

in Déuteronomy 28 threaten§ Israel with‘a locust invasion if she

doegﬁ't observe the commandments of the covenant, "You will cast—

seed in plenty on the fields but -harvest 1itt1é; for the locust

will devour it" (v. 38). Because of its great size and destructive

power, 5 locust horde, moving quickly and devouring a1? in its wake,

was sometimes used metaphofica]]y to describe an advancing army |

ravishing cipy and country-sidq to destroy its enemy (Nah 3:15-17;

Jg 6:5; 7:12; Jer 46:23).

203supra, p. 110-114.
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Various natural calamities, including the locust, were_often -

called upon to overtake a transgressor who'dared defy any one‘of the
stipu]etions of an .international treaty. D. R. Hillers, in his section
of cﬁrses entitled "Devouring Anihd]s;ﬁ does not include the locust
but mentions other.insects such as the moth and the louse.204 We can
understand this if we remember thq$.Hi11er's aim-is to include enly
those curses in the 01d Testament which parallel treaty curses of
uncommon human experience, making the parallels themselves more
dramatic.205 And the locust was certainly a common human experieﬁbe
in the Near East! F. C. Pensham 11sts the 1ocust as one of the

‘;natural calamities used as ? curse by the prophets and in the Near

Eastern treaties.206 1In the treaty of Eégrhaddon, it is written:

. - s :
". . . may locusts, which diminish tthiproduce) of the land, {devour)
your crops . . ."207 In the Sefire treaty, the wish that locusts may

devour Arpad for seven years is expressed 208 A'third Assyrian vassal
treaty conta1ns this curse: "May [1ocusts] appear and devour his

land; may ;- 1209 - -

~

The second yom Yahweh text in this f1rst part of Joel's work

is also an interpolation, this time borrowed from the grophet Zephaniah

(1:_14&, 15b):

<

O é
204yi11ers, op. cit., p. 55-56. '
2051hid., p. 43. .

206Fensham, "Common Trends®, op. cit., p. 168-169.
207ppitchard, op. cit., p. 538, Col. 47, line 440,
208k i tzmyer, o g , Sf. I, Stele I Face A, III, line 27.

209Pritcha_rd. op. ci .,‘p..533, Par. (vi}.

\
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for the day of the Lord is coming,
it is near, :
a day of darkness and gloom

a day of ciouds and thick
darkness! (2:1b~-2a)

n

The curse of darkness is one of the dominant themes of the
day of the Lordn(Am 5:18, 20; ngh 1:15, 173 Is. 13:10). Again we see

the genius of Joel who combines the traditional curse of darkness
with the locust plague rendering them inseparable in their relation-
“ship to the daf of Yahweh. |

Like the dawn there spreads across the mountains g

a vast and mighty host, '
such as never been before,

such as will never be again
to the remotest ages. (2:2b)

%he host of 1ocu§ts as it spreads across the land Brings about dark-
ness, the clouds of thick darkness as it blots out the Tight of the
sun.  The number_of jnsects is so great they are like a terrib1e |
invading army.advancing toward the city causing darkness through their
deﬁsity and the smoke from the burning fields and towns (vv 3-9). The
‘ Tocusts are Yahweh's army. Théy are the means by which Yahweh wiil
punish and bring utter destruction upon Judah and Jerusalem.
The portrayal of devastation caused by the locust army in
- the fo]iowing verses (v 3-9) is vivid and descriptive. Like a
phalanx of marching §o1d;ers in battle array, they press on devouring
: eGérything they touch and leaving stubble and ruin in their wake.

We see that not only has Joel borrowed the terminology of the
day of the Lord: hos&k ,”apalah- Canan,-and: ‘arapel ’ T
from Zephaniah, but the description of an invading army,’too'(v. 16).
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Joel has transposed the army of men into an akmy of locusts, but the

destruction is no Iéss mplete. b
The khird and 1ast yom Yahweh text in part one of Joel con-
cludes the deﬁcription f ‘the lo;ust invasion:
The earth kes (ragaz) befoge them

the heavens tremble (racal ), -
The sun and moon are darkened (gqidar

T T T e e AT e
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and the stars withdraw (S3sap.) their shining (nogah).

The Lord utters his vojce (q0

- before his argy ( bayil), v
for his host (maj neh; is exceedingly great {rab);

he that executes his word (d3bar) is powerful

For the day of the Lord (¥Om Yahweh) is great (g3dsT)
and very terrible (nora<);
who can endure (yakBT) it? :
Y (2:10-11)
Originally the trembling of .nature (Ex '19:16, 18; Jg 5:4-5; -
Pss 18:7; 29:8-9; Is 64:1; Hab 3:6) and the darkehing of Tuminaries
(Ex 14:20; 10;21-23; Ps 105:28; Is 13:10, 13) were tied to the idea

of Yahweh coming to intervene on behalf of his people. This idea was

- sometimes }hyeéted by the prophets to mean fear and.punishment for

Israel and Judah at Yahweh's coming (Is 2:10, 19, 21; Am 5:18, 20;

8:9; Zeph 1:15). Joel retains the two elements: of the theophany: the

convulsions of the heavens and the earth, and punishment for Israel's
s{égj but merges both into the Tocust plague ‘and the day of Yahweh.
The theophoric imagery and terminology he borrows from Isaiah 13

is transferred from Yahweh toRpe Tocusts.

a

( fagom

L)
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Joel 2 ' Isaiah 13
The earth quakes before them, Therefore, I will make the
" the heavens tremble. ,  heavens tremble. And the
(v. 10a) . ' earth will be shaken out
of its place. (v. 13)
The sun and moon are darkened, For the stars of the heavens
and the stars withdraw their and their constellations
shining. (v. 10b) . ‘ will not give their light;
' : the sun will be dark at its
rising

and the moon will not shed -
its light. (v. 10) '
By applying identical phenomena to both "appearances;" tﬁe }ocust
'p1ague's and Yahweh's, the author stre;ses that the focusts are sent
by Yahweh and used by him to bring aboup the punishment of Juda and
- Jerusalem. It is the density of the swarm that causes the earth to
tremble and the skies to darken.

' Yahweh's presence, however, 1is manifested in the sound pf h1§
voice. He is before his locust army commanding them to strike, devour,
and ravish. - They are his instrﬁments of destruction. Numerous and
powerful, they obey the voice of their leader as they'march behind
him. Often the voice of Yahweh-giving ofders is associated with a
theophany (Ex 19:163 Ps 29; I K 19:1-18). In this text, the orders -
are given to a victorious army.

To tie Yahweh's punishment of Judah and his Tocust army to
the day of the Lord, Joel interpolates a me Yahweh text resembiing
Zeph-lzlo, 14 and Mal 3¥23: "For the day of the Lord is great and .
very terrible; who.can endure it (Joel 2:11b)?“ The Tocust plague and
the Hay of the Lord are placed side by side. There is no question in

the author's mind that the locust curse (and indirectly that of
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darkness) is being carried out by Yahweh as punishment for a breach
of the covenant. What that breach is, he does not say. We learn
further on in his plea to repent that Judah has in fact turned away
from Yahweh and the covenant:

But. now, now - it is Yahweh who speaks - | ~
‘come back (“8ub)} to me with all your heart,
. fasting, weeping, mourning.
Let your hearts be broken; not your garments torn,
turn (30b) to Yahweh your-God again,
for he is tenderness {banntn) and compassion (rabfim),
slow to anger, rich in.graciousness (hesed)
and ready to relent (niham). (Joel 2:12-13)

Right away one can see that;this Passage is rich in covenantal 1anguage:.3
.:ggp, hanntn, rahdm, hesed, nihgp.210 ISrael has broken the covenant
~and the Tocust Plague is the curse sent to punish Judah. Byt it is

not too late: there is time to repent. The ﬁrophet proclaims a fast

throughout the land (2:15, 17) as a sign of repentance (cf. the fast
of the Ninevites in Jonah 3:5-10). The peaple wail and lament before
the altar of the tempie (1:13-20; 2:12-17). 'The'author then reverts
to his first notion that the locust plague was-bn?yfa'harbinger of
the day of Yahweh, a warning to return to Yahweh before it is too
late. |
The plague stops (2:19-20) and with its ceasing come promises
to restore the land and all that the locusts have devastated, another
indication that the lTocust curse is associated with the day of the
Lord. Through repentance and #enewed fidelity to the covenant, Judah

<@ receives the reversal of the cﬁrses, the blessings of the covenant.

LY

2104einfeld, op. cit., p. 334, 335; Vogels, op. cit., .
p. 109-110.
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There is no Tonger to be drought but bounteous harvests (2:22-24);
instead of famine, store houses will overflow (2:26).
I will make up to you for the years
devoured by grown locust and haopper by

shearer and young locust,

my great army
which I sent to invade you. (2:25)

Yahweh will once again be their God, and they hfs people (2:24%.
"What picture of the day of Yahweh does Joel give us in the
first'part of his book? He interpolates three traditional yom Yahweh
texts: 1:15 (= Is 13:6 and Ez 30:2); 2:1b-2a (¥ Zeph 1:14a, 15b)
and 2:10-11 (= Is 13:10, 13 and Zeph 1:10, 14), weaving them into a
long-poem about the ravages of the locusts which he describes at
length (1:2—12; 16-20; 2:1a, 2b-9). By combining these two events,
he wishes to associate thellocust plague with'thg traJZtiona] curses

of the day of the Lord. Seeing the locusts as punishment for sin

.against Yahweh, the prophet calls for national Tamenting and fasting

(1:13-14; 2:12-17).

Joel starts with the locusts as messengers of the day of
Yahweh (1:15), which warn Judah that her misfortune is caused by her
sins and that unless she repents, a destruction far worse than a
locust plague wil]-come'upon her. The prophet then continues his
description of the day of Yahweh (2:1a-2v). He has so interwoven the
portrayal of a locust invasion with that of the day of the Lord,
though, that the . -: 10cdsts no longer éppear to be messengérs of a
future ca]amit&, but rather emerge as‘in§truments of Yaﬁweh‘s punish-

ment on the present community bf Judah. In other words; the Tocusts

signify that the "day" is upon the people of God because they have
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tyrned away from him. The locust-army described in the last yom
Yahweh text (2-10 11) is the same destruction-causing force seen in
the flrst two..  The intens1ty of the invasion .is heightened and Yahweh
is g1ven>the role ofd;ommander of the army. There can no langer be
any doubt that the locust plague and the day of the Lord. are oﬁe and
the same event. The only way to avoid the disaster and/or to turn
the "trial into blpséings for Judah is to tufn to Yahweh and do &
penance, Only if the people repent can Yahweh promise that every-
thing shall be as it was before.

There is no doubt that Joel uses]iturg;calmotifs, especially
a cultic day of repentance, in the first part of his book.211 But it
is less probable that he sees the day‘of the Lord as a cultic da_y:212
One need only consider the prophetic tradition which preceedes him
and from which he draws his mater1a1 The features Joel has accen-
tuated in his descriptions of the- day of the {ord: the greatness
and proximity of the day. the darkening of the luminaries, the
shaking of heaven and earth, a\day of destruction by a locust plague;
maintain the covenantal and Iﬁﬂalistic terminology found\in the
previous gam Yahweh texts. The traditional concept that the day of

the Lord is a day of doom and disaster, a day during which the cursesm

of the covenant will come upon an unfaithful Judah--all of this is

211gome scholars see the whoTe book of Joel, both parts of it,

as a cultic 11turgy G. W. Ahlstrom, Joel and the Tempie Cult of
Jerusalem, in Vetus Testamentum SuppT‘hent Vol. 21, Leiden, E. J.
Brill, 1971, p. 63-97; E. Kutsch, "Heuschreckenplage und Tag Jahwes

in Joel 1 und 2",in Theo1o"g g Ze1tschr1ft Vol 18, No. 2, 1962,
p. 81-94; Kapelrud, Joel Stua%es, op. cit., P. 179.

212Kape]rudJ_Joe1 Studies, op. cit., p. 180.
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made relevant to Joel's fourth century audience. They have sinned
by turning away from their.God, and therefore, Yahweh himself will
come to inflict disaster upon them just as surely as he has in the
past on their ancestors who had broken the covenant. The prophet
uses the locust plégue and its disastrous effects as a sign of‘greater
plagues to come on the day of Yahweh if Judah doesn't repent. By
further paralleling the disaster brought by the day of Yahweh with the
‘1ocusts; we can assume his implication that the présent Tocust plague
. {s the punishment of the day of the Lord. Either way, the concept of

1

the day remains the same: a day of curses for unfaithful Judah.

VIII. JOEL 3:3-5; 4:14-17

A

A. Historical Background‘,

Years have passed, ‘a deﬁade or two perhaps, yet, still wfth-'
in the lifetime of the author of the first part of Joel, that is,
eiglj/;ourfh centu:!\B.C. Judah has repented and the manifold
blessings promised to her by Yahweh for this return to him have come

_to bass. The fields yfe]d-a hundredfold, the graneries are full of
~wheat and the vats %u]] of wine. .The whole tone of this second part

| of Joel (chs 3-4) is different from that of the first, at least as

far as Judah‘is concerned. A spirit of optimism prgVaifE}thqby fhgir
repentance the community is back in the good graces:of Yahweh and his
b1essipgs on them seem unlimited. Now that material prosperity has
been restored, the préphet foreseeg Yahweh inaugurating a spiritual
renewal and bringing about the Tong overdue qugment on the nations

(cf. Mal 3:22, 23-24). The day 1s drawing near when Yahweh will put

AN
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on trial, judge and punish the nations “"for all they have doﬁe to'
Israel, my ﬁéopTe and my heritage" (Joel 4;2b). This “day" also is
seen by the author as a day of the Lord.. The first one was against
Judah; this second one is agéinst the "nations. ‘

The unity of the two parts is striking, and strongly suggests
the mind and hand of a-singfe author. J. Bourke ogt1ines the two
parts, Chs. 1-2 with Chs. 3-4, and shows their resemblance by way of:
1) identical phraseology,213 2) the two gatherings at ZionZl4 and
3) the organic unity of beth sections with the princ{ple passages
of the day of the Lord as the core df the whole structure.?215

There exist two distinct days of_thelLOrd in Joel. The first
one is histoiica]]y tied to. the local incident of a Tocust plague
~against Jerusalem, while the.secbnd one Efpands to include the judg-
ment of all the nations. Tﬁéjquestion ar{ses; Can this‘secoéd da&
in Joel be seen as eschafo]ogical in the sense of referring to the
end-time, to an end of history? M. Treves says no, unless e;chatology
is seen to represent promises of deliverance to the oppressed and
punishment to the guilty.Z16 He goes on to add, "Le 'jour du

Seigneur’ de Joél est simptement le jour que le Seigneur choisit, pour

intervenir dans les choses humaines, afin de punir e mauvais et de

213pourke, op. cit., p. 5-9. He has used 1:15; 2:1b-2a;
2:10-11; 3:2-4 and Z%Ilﬁ?isa.. .

2187444, p. 9-11. J1 1:14; 2:1; 2:15-17; 4:2-3; 4:9-12.
2151pid., p. 11-15.

216y, Treves, “The Date of goe1”, 1n> VYetus Testamentum,
vol. 7, No. 2, 1957, p. 150; Ahlstrom, op. cit., p. 96.
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dalivrer 1'opprimé."217  Bourke disagrees with Treves especially in
his concept of timé. Bourke sees three successive stages of time
development in the prophets: the near future expressed by hinneh

yamim ba’im , an {mminent future depicted by qardb' hayym and a more

d%stant future expressed in the formula )anérft.ZIB This more distant
future, he says, is in Joel eschatalogical in the strict sense of the
end-time.219 It s however, hard to accept such a pat division of
time this ear1y in Israel's history. Time, for the Hebrew, was not
divided into periods and.labelled:220 Most of Joel's so called,
“Eschatological phrases:" a sending of the spirit,.cosmic wonders,
the punishment of the nations, the restoration of Israel, the elimi-
nation of foreigners (enemies of Israel) from Jerusalem, etc., are

all embedded in Israel's religious .and hiétorical‘traditions. Joel
is‘using past traditional images to describe .the ideal, yet historical

. Juda and Jerﬁsa]em that will exist after Yahweh has defeated, Judged

and punished the enemy nations, ~He is not describing a heavenly or

217Treves, op. cit., p. 150 as quoted by Bourke, op. cit.,
p. 194, c

21880urke, op. cit., p. 193-194.

2191pid., p. 195. See also §. Mowinckel, He That Cometh,
Oxford, Blackwell, 1956, p. 125-126.

n

2207 ¢, Vriezen, "Prophecy and Eschatology," in Vetus
Testamentum Supplement, Vol. 1, (Congress Volume, Copenhagen]),
Leiden, E. J. Brill, 1953, p. 224; G. Pidoux, "A propos de la
Notion biblique du Temps", 1in Revue de Théologie et de Philosophie,
Vol. 33, No. 2, 1952, p. 120-125; N. H. Snaith, "Time in the 01d
Testament", 1in Promise and Fulfillment, F. F. Bruce, ed.,
Edinburgh, T. & T. Clark, 1963, p. 108.

’ -

.



_ 67 .
spiritual era which is part and parcel of the gtrict adheregnce an
eschatological belief. It is perhaps more correct to call the time
which Bourke designates as "distant future," either "futuristic"221
or "future hope"222 rather than eschatological.in the strict sense.

It is true that Joel describes the day of the Lord as the
great Assize whén God will judge the nations, after which w}11 come the
destruction of the Gentiles. But his vision of the fﬁture is not
Timited to a day of final judgment beéause beyond this judgment there
fwi11 be a new era, an age of peace and prosperity when the rule of
God Bver his people wi][ be complete. fhe “end" envisioned here. is
the end‘of an historich}era and not thé'"eschatologica1" and of the
wor]d.223r |

B. Textual Criticism

Joel continues to reflect-on the day of the Lord in Tight of
the recent evént of Judah's conversion and the cgssatibn of the Tocust
plague. First of all, he takes from Ezekiel (Ez 39:29)”the prophecy
of an outpouring of the spirit of God on his naéion as a sign of‘

his benevolent presence among the people. He then comments on the

Y
effect of the day of the Lord for the other nations. |
And I will give portents-(mgpet)‘ in the heavens =
and on the earth, ' 4
blood (dam) and fire (’8s-) and columns of
smoke” (timgrot <33an). '

. 221ph1strom, op. cit., p. 73. v
2220minckel, op. cit., p. 125. |
223Russell, op. cit., p. 93.
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The sun will be turned into darkness (hﬁgék) 5
and the moon into blood {(dam),
before tHe day of Yahweh (yOm Yahweh) dawns
that great (gidol). and terrible (nora”) day.
' (3:3-4)

The word for "portents" here does not imply "omen" as it-

is understodd in divination, nor is it the usual word®ot which

'signifies the marvelous, but mBEet implying something aﬁazing or -

stupendous, and often a sign of a future event. These stupendous

, signs: blood {dgm), fire (Pef,) and columns of smoke (timarot 3%3n)

describe the pFesencé of Yahweh coming in a theophany to bring
blessings or punishment.224 The first person singular pronoun "
(fggi) announces that it is Yahweh himself speaking and it is he who
will come in pefson_to dole out punishment on those nations who have
tfeated Israel so brutally.

To tie the second day to the first day of the Lord in the
first part of his book,'and to ‘demonstrate that the second day of

the Lord will be as real as the first one; Joel interpolates the same

“text from Isaiah 13 describing a "day" of darkness into both parts.

The darkening of sun and moon are not phenomena of the day of Yahweh
itself, but serve the same purpose'as the locust plague in 1:10, -
that is; they are warnings that a day of. doom is dawﬁing. These
cosmic changes are caused by the sinister, angry presence'oerahwéh
who is poised to inflict punishment on the nations when his patience

<

224g150d: as the Egyptian plague (Ex 7:17-24; Ps 78:44;
105:29), .as punishment from Yahweh (Ez 5:17;°14:19; 16:38; 38:22);
Fire: as a theophany (Ex 3:2; 13:21; 14:24; 19:18; 24:17; 40;38;
Nb 9:15-16; etc.g, as punishment from Yahwéh (Ex 9:23-24; Lv 10:2-3
Dt. 9:3, etc.), Pillar of smoke: as a theophany (Is 4:5), as a
punishment from Yahweh. (Jd 20:40).
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. is exﬁausted.‘ It won't.be long né&!.. _

The‘actua1 ﬁeseription of the day of the Lord in this text
is Qague It is only referred to as "great (gadol) and terr1b1e
(nora’) day." The relationship of this phrase to previous zom Yahweh
texts (Zeph 1:10, 14; Mal 3:23) and its parallel in part one of
Joel (2:11), however, identify the day'with the doom‘and disaster
closely conngcted'éo the curses which Yahweh sends down upon his

ngéﬁ?EQ to punish them for rebellion and haughtiness. ‘
A1l who call on the name (Zam) of Yahweh will

be saved (yimmaigt), )',
for on Mount Z7on (har 3% on) there will be
- some who have escaped ige]étah)

. as Yahweh has said, o
and in Jerusalem some survivors (s§r1d) whom Yahweh
will call., (3:5) .

The tone of the oracle changes from doom to salvation: the
destruction of the nations will not touch Mount Zion; Yahweh will
protect His people.; J. M. P. Smith believes fhat verse 5 is from

. _\!\ : t
the hand of an editor, not from~Joel's, because of the direct
quotation from Obadiah 17'statihg that every true worshipper of Yah-
weh would ‘be safe on thét great day.225 This observation is weak if
one accepts that the author of Joel often quotes from the prophetical
writings. Why would this citation come from an editor and the others
not? No, one finds in this oracle aspects of disaster and happiness
on the day of Yahweh parallel to those of the oracle of Obadiah 15-

21. There will be an ideal time for Judah and Jerusalem after the

judgment‘aﬁd punishment of the nations. Those who have called on

2253, M. P. Smith, Commentary on Joel, op. cit., p. 54.

. ' y
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the name of Yahweh w111 bENEflt from the day. 226 Along with the
ma]ed1ctlon/bénéd1ct1on motTf the author maintains three character-
1st1cutrad1t12ns of the day‘of the Lord discussed above: 1) prophetic
influence and“bohrowihg (Is 13:10; Zeph 1:10, 143 Mal 3'23' 0b 17),
2) the curse (darkness destruction) blessing (1iving with Yahweh on
.Mount Zion), evidence of the relation to the Israelite Covenant
(Lv 26:12) and to the international vassal treaties, and 3) the
protection clauses for the«faithfuT;partner bui]t into the covenant
and treaties (call on the name of Yahweh). ’

As the text cont1nues, Joel describes in detail the judgment
and pun1shment of the nattons He introduces this section w1th a
prom1se of restoration for Judah and Jerusalem (4:1), which w111 be
kept wheh their enemies have been destroyed. In the text, all the
enemy natiohs are as§emb1ed in the valley of Jehoshhphat, a symbolic
name meaning "detision."227 The author has probably no precise
geographical location in mind for this vél]ey of decision, although
some hahé associated it with the Kidron Valley just outside Jerusalem. 228
We hear for the first time why the nations are to'be punished on
the day of Yahweh: they are all put on triaf.and their sins, which all
pertain to some abuse agaihst Israel, her land or her people, are

proclaimed (4:2;3).

-225upra, p. 140-141.
227Ah]str6m, op. cit., p. 76-81. '
2281pid., p. 78.
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Joe] then zeroes in on two sp801f1c countries wh1ch have been .
espec1a11y obno;\bus toward Israel: Phoenicia (Tyre and Sldon) and
Ph1115t1a They have so]d Jews into slavery to the Greeks and
carried away the silver and go1d from the Temple treasury in i

Jerusa]em 229 The announcement of retribution seems very appropriate

heré. to the writer (4:7-8). The: laf of lex talionis is called down

upen Tyré, Sidoﬁ, and Philistia. This legal term was fam111ar ‘to
Israel from,xhe Mosaic Lah, "An eye for an eye, a pooth for a tooth”
_(Ex 21: 25; Lv 24:19-20; Dt 19 21). Other prophets. had d1éo pronounced
words‘of.exact retribution in the form of curses upon Yahweh's enemies:
““ﬁ?"eac@ihe will pay his due, wrath to his enemles,.repr1sals on his -
foés" (Is 59:18); "This is'the\vengeance of Yahweh. Take revenge on

“her. Treat her as she has treated others" (Jer 50:15b, cf. Jer 50:

29); "As you have done, sb will it be done to you; your dépd will

y )
recoil on your own head" {(Ob 15). ST
@ '

west Semitic texts have been found especially commemorative

-and funerary inscriptions which also conta1ned curses cdmggrable to

those related to the lex talionis: From Zakir comes this note of

warning:230

16 Whoever shall cast down I[. 117 [. . . of]
king of Hama [th and La- ] 18 from this stele,

-----------------

[

229Cannon, "Day of thd Lord", op. cit:, p. 40-41.
230geryirtz, op. gdt., p.. 144-145.
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' From a casket was .translated this curse:231

172 -

May B‘]L SMYN (the Lord of heaven) and *I[lu-}

24" [we, and .-,..} and SMS and SHR 25fand . . .]

and the gods of heaven 26 [and the godls of earth, i
and BL® [. . .] 27 [cast down/remove]l the . . .

and 28 [. . .] h1s N

»

6. . when any sovereign or 7 any man who shall open the
1id of this buriat-place, if someone shall take away the
casket of my burial-place, if someone shall carry it

_ from this burial-place, may they not have a burial- place
with the shades, nor be buried in a grave!

These Bnemies of Judah: Phoenicia and Philistia, will thus

feel the wrath of Yahweh's justice, on his day, when he turns the

_tables. These nations then will have th fir own sons sold to foreign.

peoples by Judah, the very nation they h mi]igted.(4:7-8).
In 4:9-12, the scene shifts back to'the Valley of Jehoshaphat

and the judgment and punishment of all the nations. Yahweh, himself,

‘organizes a battle where he, as warrior, will lead his army (the Jews)

against_theﬁgnemies. .Joel depends on his collection of\prophetic
oracles to describe the hattle scene (Zech 14;Ez 38-39; Ts 2:4) and

the harvesting of the wicked (Is 17:5; 63:1-6). VYahweh's army corres-
ponds to the army of Tocusts in the first part (2:1-11). Jhe locust

army then marched toward Jerusalem, the second army marches toward

the Valley @t Jehoshaphat. J. Bourke makes this interesting comparison:

1A/
. tandis que, dans la premiére section, les sauterelles (un

phenomgne‘agpacole) avaient été decrltes en termes m111ta1res, comme

/

i
une armee, q ns la seconde section,. 'l armée des Gentﬂs est decrite

en termes agricoles, comme une récolte. 232 ;
‘ %%
2311b1d s p. 1470 _ , ‘
23éBt:our'ke op. cit., p. 14 ' ' -
' v

-

-
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Inserted ihto and cohbined with‘the judgment of the nations
in the valley is the second yom Yahweh text in part two of Joe]
(4;14-17), 1It, too, contains the dual theme of ma]ed1ct10n/bened1ct1on
The ma1edictfon theme w111 be treated first.

Host on host in the valley of decision (hard ).
For the Day of the Lord is near (qarGb yom Yahweh)
: in the valley of decision (fharug),

The sun and moon are darkened (gadar), -

and the stars withdraw their shining {nGgah).
And the Lord roars from Zion,

and utters his voice from Jerusalem,

- and the heavegs and earth .
shake (racas ). (4:14-16a)

Joel inserts the phrase "in the valley of decision” into the
traditional description of the day of :the Lord to connect the day
with the battle against the nations; since "valley of decision" is
another symbolic name for the place of judgment. The noun ﬁgrgi
("decision") comes from the root hrs which means-hto cut,"233 thus
it alludes to the harvest cutting above (4:13) in its re?ptionship Fo
the punishment of the wicked. h

Joel describes the same astral phenomena\with the curse
Iahguage he used in 2:10: "sun and moon darkened" (ﬁigig), “stars
withdraw their shining" (_gggﬂ), and "the earth quakes" (_;ngg
darkness and shak1ng in 2:10 were caused By the Tocust army advanc1ng.
. toward Jerusalem 1nyad1ng and destroying:- here too, they are caused
by Yahweh and his host th§m§3)234 arriving in the valley of decision

1

_ 233grown, Driver and Briggs,\aex cit., p. 358.

234c. A.~Keller, Les petits Prophétes: O0Osée, Joel, Amos, -
_Abdias, Jonas, in Commentaire de 1'Ancien Testament  Vol. XIa, -
RHartin Achard, ed., Neuchatel, Delachaux & Niestl€, 1966, p. 151-152.
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to punish.and destroy the nations. This is another mgansldo;} uses |
to unite the two parts-of his Qook around the theme 6f the day of.
the Lord. | o S

The traditiqnal characteristics of the-day 'of the Lérd are ’
found in this text: 1) Yahweh himself punishes (Is 13:3-4; Ez 13:8;
Zeph 1:17; Mal 3:23),‘ 2) the proiimity.gf.thg "day" (J1 2:1b; Ob
15; Zeph 1:14a), 3) the darkening of the heavens (Is 13;10;‘Am_5:18,
20; J1 2:2a, 10; 3:4; Zeph 1:15b), and 4) the shaking of the heavens -
and earth (Is 13:13; J1 2:10).

_ The roaring voice of Yahweh is full of anger and those‘lho

hear it will tremble with fright (Hos 11:10-11). The prophet Amos .'ﬁﬁi
used these exact words, "The Lord roars from Zion and utters his S

voice from Jerusalem" at the beginning of the section in which he.
describes Yahweh's judgment on the natiOnS'(Am‘l:Z); it is probably
from Amos that Joel borrowsthe phrase.

The'curse53 described as cosmic'catac1ysms on the day of the
Lord, will bring'ruin_on manyfpeop1es;'on1y thelp;ople of Gad w;11 be
protected.  Yahweh now directly addresses those who will survive

his day, confirming that his covenant with Israel is intact and that

Jerusalem will be forever holy:

Q But the Lord is a refuge- (mah¥sen to his
people, “fIL*“" :
a stronghold (mi“6z) to the people of
Israel.

So you shall know that I am the
Lord your God,

who dwell in Zion; my holy
mountain, ) _
and Jerusalem shall be holy (qogel)
and strangers (zar) shalT never again
'.pass throwih it. (4:16b-17)

" .
\ .
4 - -
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Yéhweh; the divine suzerain, rema{ﬁs faithful to his promisei

of protection when Israel, thé vassal, is in a right relationship,

" in other vords, a covenéntal relationship to him. Like the'xam Yahweh

oraéle of Obadiah 15a; 16-21 in which Israel benefits from the disas-

trous day of the'Lord on her enemies, this oracle contains benedictions

stemming from the covenant.

_ Yahweh has been a protection for his people in the past aga1nst
her enemies (Ex 23:22; 34:11) and against the plagues which affected
the enemy (Ex 10:23; 12:21-23). He is still a refuge and stronghbld
for Judah and Jerusa]lem.. : | %

The phrase, "So you shalT know thét I am the Lord your God"
is highly Deuteronomic in terminology and ideology. Yahweh”becamg
the God of. the Hebrews (their suzerain) when he called Moses to lead
“them out of Egypt. (Ex 3:18). It was under this tit1e:-9506k§jYahweh

e
’e]ohukam that he became the Lord of the covenant TEx 20:1). To
reaffirm h1s protect1on Bf his peop1e, Yahweh once again refers: to
his covenant title. Likewise in vassa1 tceat1es, especially those
from Hatti, the suzerain, after introducing himself as the one
imposiné thg treaty, oftenrrefers-to_that same titie throughout the
do¢yment whenever he Tists the pasi and future relations between
the vassal and himself. A‘Hittitelfreaty-with Egypt bears out this.

.reSemblance:235

. 235ppitchard, op. cit., p. 529.



176
I, the Sun, [made you my vassal.] And if you,

[Aziras, protect the king of the Hatti land,
your master,] the king of .the Hatt{ land, your

ma[ster, will protect you in the same way.]

This tit1e; *I, the Sun," is repeated to remiﬁd the vassal of his
allegiance. ‘ - _ "
It is in keeping with his covenant love?36 that Yahweh performs
these great wonders and.mighfy deeds for his people. By these they
will know that he is their God. The verb "to know" (y3da®), as a
technical term, has a treaty background. H. B. Huffmon, in a short
- article, gives five uses of the word yada ¢ in the vassal treaties.237
They are: 1) in reference to mutual 1ega1 recognition on the part of
the suzerain and vassal; 2) a rédognifion of the treaty stipulations
as binding; 3) the vassal's knowing the suzerain as his Tegitimate
god; 4) in connection with the change of heart and the-new covenant;
and 5} a reference to égypy's future conversion when she will "know"
Yahweh. 1In the context of Joel it refers to the vassal's "knowing"
the suzerain. Israel recognizes Yahweh as her (sole) legitimate God
(cf.jps 13:4; 8:2; 2:22). She a]§% knows Him in the sense of having
experjenced his Tove and goodness throuéﬁout her history and realizing
tthat he. will bless and protect her as ]oﬁg as she chooses to conform

to the covenant and recognize that he, and no_other god, is her Lord,
- . ) s

236y, L. Moran, "Ancient Near Eastern Background of the Love
of God in Deuteronomy”, in The Catholic Biblical Quarterly, Vol. 25, -
No. 1, 1963, p. 78-87. _ '

2374, B. Hyffmon, "The Treaty Background of Hebrew yada®",
in The Bulletin of the American Schools of Oriental Research,  Vol.
181, Wo 1, 1966, p. 31-37.
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Yahweh's presence in his temple on Mount Zion will make

Jerusalem a holy city to be inhabited only by those He chooses. The -

_city will be inviolable against all strangers who wish to profane

it (Jer 31:40; Nah 2:1; Is 51:23; 52:1; Ob 17; Zk 9:8; 14:21). Al
this makes up an ideal picture which can only be possible after t'
defeat of the nations in the valley of Jehoshaphat.

J.-Bourke believes that Joel has fused together in this
verse two great traditions, the Deuteronomic and. Priestiy, which he
calls the ﬂgém;theo1ogy" and the "Kab8d-theology."238 The ;Eém;
theology teaches that the temple is holy because Yahweh's name dwells
there (Dt 12:5),239 whereas the Eégﬁgrpheology maintains that it is
the "cloud" of the presence of Yahweh which fills the temple and
makes it holy (Ex 40:34;35).240 That Joel had these two theologies
in mind when he spoke df the day of the Lord is possible, hut it is
more Tikely that he was simply recalling a promise made by Yahweh to .
his people 1f they rema1ned faithful to him, "I will set up my dwelling
among you, and I w111 not cast you off. I will 11ve in your midst; I
will be your God and you shall be my peopie" (Lv 26 11 12)

Because Jerusalem is ho]y, those who 11ve there will also be

holy, . . . and strangers shall never again pass through it" (Joel

- 4:17). This promises the consecration of the peopie of God, another

reward for obeying Yahweh's commands: "Yahweh will make of you a

238Bourke, op. cit., p. 199-202.
2391hid., p. 200.
24080urke, loc., cit.
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people consecrated to himself as he has sworn to you, if you keep
~ the commandments‘of Yahweh your God and fol]oﬁ his ways" (Dt 28:§).
The final verses of chapter four (vv. 18-21), one could say,
summarize Joel's concept of the day of~the Lord with its dual themes
| of pupishmént for the nations, and salvation and prosperity for Israel
Bnce'her enemies are destroyed. The verses are associated with the .
Previous oracles about the day of the Lord through the-phrase, "And in
that day . . . _

The author contrasts'the glorious future of Judah with the
destruction of the nations (represented here by Egypt and Edom)
through the use of ferti1ity/non-ferti1ity images. The restored
fertility of Judah's Tand is the antithesis of the tocust drought in
chapters one and two. The wihe.which was "cut off from the mouth”
(1:5) during the drought, now drips to overflowing from the mountains.
The cattle and sheep that had no pasture (1:18) can be seen grazing on
hills covered with a rich verdure which make an abundance of milk
possible both morning and eveniné. The'shr%veled crops (1:11;12, 17)
aré~watered by rivers and fountains of Tife-giving water. In a land -
as arid as Palestine, it is no wonder that the greatest blessing which
Yahweh caﬁlbestow“on'his people seems to be the fertility of their
counfry.zai‘“vghweh had promised it to them in the blessings of the
covenant, if they remé}ned faithful (Lv 26:3-5, 10; Dé 28:4-5, 8, 11-

241g, ¢, Fensham, "An Ancient Tradition of the Fertility
of Palestine", in Palestine Exploration Quarterly, Vol. 66, No. 2,
1966, p. 166-167; P. Reymond, L fau, sa vie et sa Significance dans
1'Ahcien Testament in Vetus Testamentum Supplement, Vol. VI, Leiden,
E. J. Brill, 1958, p. 234-237. -
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12), Interéstingly the Matanni version of the treaty between Shub-
bil¢liuma of Hatti and Mattiuaza of Mitanni includes a similar blessing
of fertility.242
If we keep this.treaty and oath with the Sun,
Shubbiluliuma, etc., may the gods whose names
we have called upon go with us, increase our

number (widen us), guard us, strengthen us. As e

Lord, may Mattiuza go on ahead; under his pro-
tection may we enjoy abundant harvests, favor
and honor may we see.

The valley of Shittim (v. 18b) is used symbolically by Joel,
although the place-name can be found in.the 0Old Testament {Josh 2:1;
3:1; Nb 25:1; 33:49; Mi 6:5). Ahlstrom believes the name is symboli-
cally connected to Joshua 3:1 in which Shittim is the starting point
for tﬁe holy wars and the conquest of the Promised Land; Joel's use
of it would thus signify a new era for the people of his time,243
~ one which would announce the end of Egypt and Edom, and the beginning
of eternal proéperify for Judah and Jerusalem. -

In contrast to the ferfility of dﬁdah, Egypt and Edom receijve
as punishment the desolation of their land, a curse which, as we have
seen, is a common one in the anciént:Néar East, later included in
the curse Tists of its treaties.244f:Egypt and Edom, the two greatest
enemies of Israel, have been singled 6ut to receiye a greater
punishment than the other natiqﬁs because of their inhumanity to

Israel: Egypt the Tand of her slavery and Edom, her Brother-Traitor.

4"’ ' /
/

282§ yckenbill, og.géit., p. 176, No. 2. Text KBo, I, No. 3
Reverse, lines 23-45. ‘ '
283pn1strém, op. cit., p. 92; Keller, op. cit., p.’ 154.

244sypra, p. 110-114.
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kath her enemies destroyed, Yahweﬁ's people will live iﬁ
peace forever in their land and in their ho]y.city: "but Judah g
shall be inhabited for ever, and Jéfu§a1em td all generations {1 .
4:20). In Hebrew “6lam {"forever") hag*the cénnotation of long
duration, antiquity or futurity.245 N. Sﬁéith exp;esses it as "a
long duration, for a long time backward and é\long time forwards. It “\\\\j
can lead into the indefinite futdre‘ It.xnvo1ves continu1ng, -
continuing, continuing. The- Golden Age is to be l\\»nth no end ‘"246
There is no question here of the restoration®of Judah and Jerusalem
és an end-time or eschaton.'"It is not the end of history but’a con-
tinuation of tHe good times promised and given by Yahweh. "From
generaf%on to generat1od'(ledor wador ) also refers to an indefinite .
period usua11y extend1ng into the future, but also into the past.247 \
These words of perpetuity indicate a binding relationship between
Yahweh and his people. The Lord has given his vassal (Israel). a land
and a city that she shall inhabit from generation to generation. The
fear of unfaithfulness will no longer exist because all the pagans
will have been;destroyed (cf. Dt 11:9, 31-32; 1 Ch 9:8; Jer 17:18;
Ez 37:25)}.

The terms "forever" and. "from generation to generation" are

2 ¢458rawn; Driver and Briggs, op. cit., p. 761.

e

: 246Snaith op. cit.{ p 180.

247J L. McKenzie, Dictionary of the Bible, M1]waukee, Bruce,
1965, p. 301.

’
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tegal terms248 found in the proteﬁtion clauses of the ancient N;ar
Eastern vassal treaties. They refer to the protection which the
overlord gives to the vassal; his wife, his children, h{s grandchildren,
his house and his country. One such text comes from the gfchiveslof
the royal palace of'Ugarit. It is an a;pord between Shubbtiu}iuma of'
Hatti and Neqmadu of Ugarit enumerating the territorial borders of the
two. countries. It states: '“Ainsi,.Supp11u11umas, Grand-roi,-roi du
Hatti, le héros, ces frontigres, villes, montagnes, a Nigmadu, roi de
1‘Ugari§, les a attriblices par sceau, ainsi qﬁ*S ses fils et fils
de ses fils, 4 ja 2151249 The word "forever”, is there and the
enume}aﬁing of the sons which follows concretizes the meaning of the
term "from generatibn to generation." Hittite treaties also contain
this protection clause. In.a treaty between SQyppi]iuiuma‘and
Mattiwaza of the Hurri country thére is this b{essing clause: '"May
you Mattiwaza, your sons and your sons' sons (descended) from.the
daughter of the Great King of the Hatti Tand, and E&ou), the Hurrians,
exercise k1ngsh1p forever. May the throne of your father pers1st may \\
“the M1tann1 country persist. n250 In rea11ty, 1t is the kingship of
Matt1uza that is to last forever through his sons' occupying of the

throne and as long as he is k1ng, the land of Mitanni will last in

2485. E. Loewenstamm, “From this Time Forth and Evermore"
in Tarbiz, Vol. 32, 1962/63, p. 313-316; Meinfeld, op. cit.,
p. 104-105. ‘

249, Nougayrol, Le Palais royal d' Ugaélt, in Mission de Ras
Shamra Tome IX, Paris, Impr1mer1e Nationale, 1956, p 51, 17.340,
107. .

250Pritchard,.og. cit.; p. 206.
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© following -general conclusions which will serve as basic premiges
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its present borders and its people will be safe under the protection

of the king of Hatti.

In conclusion, several points of reference can be made. Joel

_ describes, in identical terms, the day of Yahweh in both parts of his

book: sun and moon darkened (2:10; 3:4; 4:15 ), great and terrible
day (2:11; 3:4), nearness of the day (1:15: 3:4; 4:14); The "day"
égtains‘its emphasis of doom and destruction but its meaning has

been extended to include all the nations, particularly those which
will pg more harshly punished because of fheir inhumanity'td Israel.
o : . s
Obadiah 15a, 16-21¢ " The dual aspect of malediction/benediction
appears here as elsewhere in the yom Yahweh tradition (Ob 15a, 16-
21; Maf'3:22, 23-24).‘ The terminology which Joel uses to éxpresé
these curses and'prom{ges comes from the legal world of the Israelite
éovenant,boundary stones and that of the international treaties.
Lastly, the second part of Joel contains the prophetic concep? that
the day of the Lord is the day on which Yahweh .himself will come to

bring punishment in the form of curses upon his enemies.

IX. CONCLUSION TO CHAPTER TWO

Such are the 01d Testdment texts which contain expressis verbis

the phrase Qﬁm.Yahweh. This chapter has- tried to investigate these
texts to determine the meaning of the day of the Lord as the prophets

proclaimed it. Sufficient evidence has:been .found to warrant the
\

underlying the proposed definition of the day of the Lofd: a day

t :
. !
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on which hhe curses of the covenant will fall upon unféithfu] Israel
. and upon the nations-for their hostility toward Yahweh and his chosen

- _" - i

people, Israel. 251 s
1. AN e1ght yom Yahwe texts are 1n the context of prophet1c
doom oracles. Five of them are against }srae1/Judah (Am 5.18&20,
Zeph 1:7, 14-18; Ez 13:1-16; Mal 3:22, 23-24 and . J1 1:14-15; 2:1b-
2a, 10;11) and three against foreign nations: Bébylon (Is 13:6-13),
Edom (0b 15a, 16-21), and all nhtiohs' in general {J1 3:3-5; 4:14-
17), but especially Bhoenicia, Phi]istia, Edom and Egypt. From‘guch'
a context, one can initially deduce that the day of Yahweh wil¥ bring
phhishmgnt. ' | |
. 2. The‘nétions to be punished are enemies of Yahweh: ‘that is,
they have provoked his anger by their sins ‘against him. Israel is
accused of imperfect worship (Amos, Zephaniah, ~J1. 1-2; ¢f. Dt 5:7-
10; 16:21-17:1 and thé whole Deuteronomic Code chs 12-26}, social
injustice (Amos, Zephaniah, Malachi; cf. Dt 15:7—11;{24:17; 25:13-16),
false prophetism (Ezekiel; cf; Dt_f6:18~20; 29:19-20) and divorce -
(Malachi; cf. Dt 5:18, 21). The only .accusation against the nations
is their inhuman treatment of Israel {Is 13:11; Ob 10-14; J1 -4: 2\3?
19), but an enemy of Israe1 is an enemy of Yahweh Himself. (Ex 23: ?}
3. Because these nat10ns are enemies of Yahweh, 1t is Yahweh
himself who will come to inflict the punishment (Am 5.17, Zeph 1:12,
173 Is 13711, 12, 13, 17; Ez 13:8, 9, 13, 15; Mal 3:24; Ob 2; Joe1/’

2:11; 3:3; 4:2). Yahweh will occasionally hse worldiy elements as his

r .

251Thjs was the definition propos@d at the conciusion of
chapter one of* this’ paper as a basis of 1nvest1gat1on Supra, p. 51.
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instruments of punishment: Tlocusts (J1. 1-2), luminaries (Am 5:18-

. % A .
20; Is 13:10; = J1 4:15), other nations (Medes, Is 13:17y Israel,

- 0b 17-18; J1 4:8).

4. A1l the crimes Israel committed against Yahweh are sins
against his covenant. Conclusion nhmbgr two above gives the covenan-

tal text beside the sin with reference to the law which has been

‘broken. To further illustrate this point, the prophetic authors use

Deuteronomicé]‘language in their descriptions of the day of the Lord:

such.highly covenantal terms as yada“, sib, besed, tOrah, etc.

5.' Israel's punishment is to come in the:form of covenant :
curses. The prophets proclaim’ that she has broken the covenant by her
siné, and therefore that she is to be punished by the law of the
covenant. Some of the Deuteronomic curses ﬁuch as qarkhess (Dt 28:
28-29, .devastation (Dt 28:29b,;51;52), war (Dt 28<49-52}, unburied
corpses (Dt 28:26), locusts {Dt 28:38), jnfertility (Dt 28:18, 39-
40) and exile (Dt 28:36- 41, 63-65) are invdked by the prophets in
these yom Yahweh texts to warn Israel of her impending fate. |

6. The punishment of the nat1ons w111 aiso come in the form
of curses, but only those which are regarded as part and parce] of
the ‘common curse-material of the ancient Near East and which can be
used against any adversary.292- Originally oral, these curses are

written on grave stones, boundary stones and in contracts and treaties’

as deterrents to.a breach of the aécompanying oa?h. Isaiah, Obadiah

and Joel draw from these curées to{describe the punishment of Baby1pn,

- . .o

252Fensham, "possible Origin”, op. , p. 94-95. =~
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Edom énd the nations. ?ound.in‘tﬁeir yom Yahweh texts are éhe
fo11owiﬁg:‘ darkness, terror, devastation, war, in%erti]ity, earth--
quakes, retribution. Copies of such lggai texts as treaties, stele,
memorial and kudurru stones, tomb inscriptions etc., have been.
unearthed in Egypt, Syria, Hatti, Assyria, Babylon and Phoenicia,.
and they contain para]]ei curses. '

7. The curse language of the yom Yahweh texts of the prophets
is identical to that of the Deuteronomical and legal language of .the
covenant and the Near Eastern texts. This 1nd1cates that the x__
Yahweh terminology is legal rather than cultic or m111tary. Notw1th—
'fstanding, military and cuTtiE imagery is also useﬁ 1n-these texts for
comparison and emphasis. |

8. 1In three of the texts: Malachi, Joel and Obadiah, there
 exists a*duaT aspect to the day of the Lord: ma]ed1ct1on/bened1ct1on
Benediction is not one of the characteristics of the "day," but rather
a consequence of the defeat of the wicked. Isréel is always the
beneficiary of the blessings.  The benediction terminology aiso
comes from the legal language and originates in the covenant biessings
(Dt 28:1-14; Lv 26:3-13) and the international treaties in which the
* overlord promises blessings in return for the 1§ya1ty of his vassal.
_9; The common characteristics of the day of_the_Lord as
vevealed in these eight yom Yahweh texts are: pﬁnishment doom,
proximity of the day, a great and terrible day, anger of Yahweh, curses
-(especially darkness and destruction), the prophet as .messenger of
Yahwehis word, and Yahweh himself as p?incipa] ihflicter of the curse-

- punishments.
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. As ﬂ'ﬁesq}t“df this research, the fo]1owing.statiﬂfnts sgem'
conclusive: *lfhthe origin of the day of the Lord in the 01d Testa-
ment prophetiq—gﬁy Yahweh texts lies within the legal world of the
Israelite covenant and international legal texts such as treaties,
memorial stones, boundary stones and tomb inscriptions; 2) the day
of the Lord is defined as a day of doom.on which Yahweh will punish
his enemies; and 3) the prophetic concept of the day of the Lord i§
that of a day on which the cirses of the covenant will .come upon
Israel becauseigf her breach of the éernant,'or a day on which curses
will fall upon the nations because of their inhumane treatment of

Israel.



CHAPTER II1

THE PROPOSED ORIGIN AND DEFINITION: FURTHER
'EXPANSION AND DISCUSSION

We have reached the end of our examination of the sixteen

texts which mention expressis verbis the term zam Yahweh.l In

light of this‘ihvestigation, conclusions? have emerged which appear

to bring into focus a possible solution to the many-faceted prdb]em

of the origin and defrition of the day of the Lord in the 01d
Testament. The tgrm yOm Yahweh was found on]} in the prophetic
Titerature;.thepefore, it was there,qur-reSearch began, and remained
throughout, as the focal point of a11-other Biblical and extra-
Biblical argumentation. Some prophetic oracles contained more than
one mention of y8m Yahweh so we were able to narrow our examination to
eight basic day of the Lord texts.3

But we must further expand this 1nvesti§étion in two directions:
' outwardly, to include the minor variant forﬁs of the term yOm Yahweh -

in order to determine their relationship to the sixteen classic Qay

of the Lord texts; and inwardly, to reevaluate the major theories @

11¢ 13:6, 9; Ez 13:5; J1 1:15; 2:1-11; 3:4; 4:14; Am 5:18
(twice), 20; Ob 15; Zeph 1:7, 14 (twice) and Mal 3:23.

2Supra. p. 182-186.

31s 13:6-13; Ez 13:1-16; J1 1:14-15; 2:1b-2a, 10-11; J1 3:3-
5: 4:14-17; Am 5:18-20; Ob 15a, 16-21; Zeph 1:14-16; and Mal 3:22,

23-24".
187

"\



188

Tight of our cdnclusions'concerning the origin and definition of ¥
the concept of the day of the Lord.. o

) Thé first part of this chapter will briefly tréat'those’tekts
which have a minoravgriaﬁt form‘of-the phrase yom Yahweh and are
considered to be authentic yom Yahweh tests by some autho?s.4’ The pur-
pose of this examination is to determiﬁe if the~conte§t, terminology,
descriptions and characteristics of the day of the Lord in these
variant form texts are identical to those from which we cqnc]dded
our investigation in chapter two on the'sixteen c]assic texfs. If
. the.results are affirmative then there is a stronger confirmation of
our proposed definition of the day of the Lord: a day of Yahweh's
visitation and his execution of curses on his enemies; and the pro;
posed origin: from the legal world oﬁ;the ancient Near East in
general and the covenant in particular.
- The validity of thesextwo pr;positions will be borne out when

they are evaluated and:discussed in relationship to the popular

Mnese texts are: Is 2:12; 22:5; 34:8; Jer 46;10; Lam 2:22;
Ez 7:19; 30:3; Zech 14:1, The authors are: L. Cerny, The Day of -
Yahweh and Some Relevant Problems, Prague, V. Praze, 1948, 112 p.;
M. Delcor, "Jour de Yahvé", in Catholicisme: hier, aujourd'hui, demain,
Vol. 25, No. 6, 1965, p. 1054-1058; A. J. Everson, “The Days of Yah-
weh", in The Journal of Biblical Literature, Vol. 93, No. 3, 1974, .
p. 330, n. 6; J. Gray, "The Day of Yahweh in Cg1tic Experience and
Eschatological Prospect", in Svensk Exegetisk Arsbok, Vol. 39,
Uppsala, 1974, p. 63 G. von Rad, "The Origin of the Concept of the

Day of Yahweh", in  The Journal of Semitic Studies, Vol. 4, No. 1,
1959, p. 97; M. Weiss, lhe Origin of the Day of the lord -
Reconsidered”, in Thw Hebrew Union College Annual, Vol. 37,
Cinncinnati, Hebrew Union College Press, 1361, pp. 42-45,
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theories which were previously researched and crifiqued in chapter
one. The second part of chpptef three will make this comparison,

will discuss further the argumentation and will evaluate the results.

I. MINOR VARIATION TEXTS APPRAISED

There are eight minor variant forms of the term yom Yaﬁweh
which are frequently cited by scholars wh6 have done work on the
stgdy~of_the concept of “the day of the Lord, and who have considered

thém és apthentic’gam Yahweh texts. These forms are: yam 1€Y¥ahweh

(a day of Yahweh) in Is 2:12; Ez 30:3 and Zech 14:1; yom rRhumah

. 1eYahweh (a day of Yahweh's vengeance) in Is 22:5; yom_nagam_1€Yahweh

(the day of Yahweh's vengeance) in Is 34:8; wehayyom hahi 1a ‘adénay

Yahweh §€5ad ° t_(day of the Lord God of Hosts) in Jer 46:10; yom

“ap. Yahweh (the day of Yahweh's wrath) in Lam 2:22; and EEPIEI;‘
Yahweh (the day of Yahweh's anger) in Ez 7:19. Other minor variant
forms are also used by one or more of these scholars to support their
thesesd but there is a &Ehgeqxthat the modified variant forms become
so vague they can be considered as alternatives rather than remaining
.stable componénts of a.concept.

. To have excluded thesé texts from my study in.no way excludes
them as un-authentic yom Yahweh texts. Other scholars' use of them
démonstrates Eheir importance in determining a valid understanding
of the concept of the day df the Lord. The quest now is to apply

the conclusions attained in chapter two to these texts not with a

5¢erny, op. cit., p. 20-21 (Is 61:1-3); Everson, op. it.,
p. 329-337 (Lm 1:1-2; ch 2; Is* 61:1-3; 63:1-6 and Zech 1:1-2:3);
Weiss, op. cit., p. 44 (Is 23:5). o
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7 lengthy exegesis of;thesehpassqg§§f‘But?rathé;fwithfa $pot chéck‘ 
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of comparison. R S e

(R
v A .

A. Day of Doom

There is no question fhét;fﬁe_pfedbmjnaﬂtaﬁmasphere which
surrounds the prophetic day of'fﬁe'Lo}d,5 asf&emdnstrgtgd_%n ihe ‘ o
sixteen c]a;sic texts, is that of dbbﬁ.7;}TH§s'iﬁpréssﬁoh.{s'further S }
confirmed in Fhe variant passages éé weTfﬁi;Thé day is’deécfibedias
"a great and terrible day" or "a day of‘terkbr" (Ma1ﬁ3:23; 31‘2:11;
3:4; Is 2:10b; 22:5; Jer 46:5; Ez 30:4); "a dark Hay éf Yahweh's‘énger” |
(Is 3:2; Lm 2:1, 3, 21, 22. Cf. Is 1§:9, 13; Zeph 1&1}.8;'-2:'2;"3:8\; _ | |
Ez 13:13, 15); a day that is near and coming fast (Ez 30:3; Cf. Zeph . E
1:7, 14; Is 13:6; 0b 15; J1 1:13; 2:1; 4:14); bringing devastation in
its wake (Jer 46510; Is 34:10; Ez 7:15-16; -Lm 2} Cf."Is 13:6, 9, 12;
Zeph 1:15} Ez°13:12, 14; Ob 18); there will be tamenting and gnashing
of teeth (Jer 46:12; Ez 30:2; Is 22:4; Ez 7:27; Cf. Is 13:6; Am 5:18;
Zeph 1:11; Ez 13:3; JT 1:13). Nations, people and nature will be
brought 1ow.by a God who is along exalted (Ez 7:20-24; Lm 2:1, 2;

Is 2:9,'11, 12-17; Cf. Is 13:11). Even when there is a dual aspect

67hese minor variant texts are also found within the prophetic
literature. The only possible exception would be the book of Lamen-
tations, but most scholars believe that the author was the prophet
Jeremiah or one of his disciples living in the critical period of the-
destruction of Jerusalem. 'G. Wood, "Lamentations”, in The Jerome
Biblical Commentary I R. Brown, R. E. Murphy and J. A. Fitzmyer, eds.,
Englewood, Prentice-Hall, 1968, p. 609-610, The Septuagint also

places the book of Lamentations within the Prophetic canon.

7éerny, op. cit., p. 53-54; Gray, op. cit., p. 31.
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of the day of Yahweh, malediction/benédiciion, doom prevails as thé 
dominant fea;ufe.(dl 3:305; 4:14-17; Mal 3:22, 23-24; Zech 14:1-3, |
12-i4). injthe mindiofhthe prophet there must be destruction before
tﬁére_éan‘ée construction, tot;i defeat of the nations before the k
E ébso]ute_reign_of Yahweh.over Israel. |

Tﬁis nbtion'of doom remains gubstantia]]y the same th}oughout-
the th?e pﬁophetic périod whenever there is explicit mention of a day
qf'Yahweh. The onTy‘yariation is the nation that has been g1aced
under God's judgment within the historical framework of the particular
prophet. fn the previous.oracles Babylon, Edom;-and in the 1ater book
of Joé1, all the natﬁons together, are singled out for a day of doom.
In the oracles where the variant forms of yom Yahweh are found we
see Edom again along with Egypt and the nations put on the prophetic
chopping block.

Edém was a perenni;T.phorn in the side of Israel and the
prophets delighted in predicting or telling about her destfuction
(Is 63:1; Jer 49:7-22; Ez 25:12-14; Am 1:11-12; Ob). The Isaian ,
prophet of Is 34:1-17 was no exception. His exilic oracle® spells out
the doom of'Edom: "For the Lord has a day of vengeance" (v. 8);
"Their land shall be soaked with blood, and their'soi1 made rich with
fat" (v. 7); "And the streams of Edom shall be turned into pitch,

and her soil into brimstone" {v. 9). She is doomed never to rise again,

A

8This text, although coming from First Isaiah, is considered
exilic due to its identical Tliterary style to the exilic material in
Is 40-66 and-Ez 38-39. M. Pope,."Isaiah 34 in relation to Is 35, 40-
66", in The Journal of Biblical Literature, Vol. 71, No. 2, p. 235-
243.
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becoming a wasteland forever, a home for the desert animals (vv. 13-
17).

A day of the Lord (yom 1eYahwéh )} for Egypt is described as

doom anatde§truction by Jeremiah and'E;ekie]. Israel and her prophets
had never forgotten (or forgiven?) the 1an& of Eaqypt which had
ensiaved them and refused to let them go from its midst which resulted
in the Exodus ordeal (Ex 1:11, 14; 7:14; 14:6-10). Jeremiah's
introduction to the oracle (46:1-2). definitely states what the day of
Yahweh means for him. It is the déy when Neco of Egypt was defeated
at Carchemish under the Babylonian army of Nebuchadnezzar (603 B.C.).
The prophet gloats over their doom: "They are panic stm;cken:';I
Llv. B); ", . . terror on every side:" (v. 5); "The sword shall devour
and be sated and drink its fi11 of blood" {v. ld).

Ne;o‘s defeat at Cathemjsh did not totally destroy the power
of Egypt, and so, sixteen years Tater, seven months before the fall
of Jerusalem- (587 B.C.),9 Ezekiel takes up the rallying cry and predicts
another "day of Yahweh" for Egypt {Ez 30:1-19) wﬁich wii] not.on1y
destroy the whole na%jon but gffect also those neighboring lands of
Ethiopia, Put, Lud; Arabia and Libya who are in league with her. The
destrﬁction will again come firom Nebuchadnezzar who is thrusting his

worid campaign into the Southern lands. This time there will be

~

M. H. Boulton, The Book of the Prophet Ezekiel: An Exposition,
Birmingham, The Christodelphia, 1962, p. 131-132; A. W. Blackwood,
Ezekiel, Prophecy of Hope,. Grand Rapids, Baker Book House, 1965,

p. 193; J. Plessis, Les Prophéties d'Ezéchiel contre Egypte, Paris,
Letouzey et Ane, 1912, p. 28; W. Eichrodt, Ezekiel: A Commentary,
in The O1d Testament Library, Philadelphia, Westminister Press,
1970, p. 415-419,
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total destruct1on Egypt will be laid waste and her cities ruined
{vv. 7-8). “. . . anguish shall come upon them on the day of Eqypt's
doom; for lo, it comes:" (v:i 9). "I will bring desolation upon the
. land and everything in it . : Mo(v. 12). . |

ﬁe.ﬁ]so find in this series bf texts important references in
oracles against Israel which confirm thatuthe day of Yahweh is one bf
doom. Israel, too, will have a day of Yahweh a day of doom not
unlike that of the other nations. "Enter into the rock and hide in
the dust from before tﬁe terror of the Lord." (Is 2:10, 19); "For
the Lord God of Hosts has a day of tumult and trampling and confusion
in the valley of vision, a battering down of walls and a shouting to
the mountains." (Is 22:5); "The sword is without, pestilence and
" famine are within," (Ez 7:15); ". . . horror cover§ them" (Ez 7:18);
". . . and on the day of anger of the Lord none escaped or survived"
(Lqm 2:22). Even though the second part of the book of ZechariahlO
envisions a future restoration of Israel, there are within its chapters

individual oracles of doom. ~One of them (Zech 14:1-2) is against

Israel, whereas all other mention of destruction in chapter fourteen ._—
F_J

10Chapters 9-14 of this book are often referred to as Deutero-
Zechariah. Other scholars subdivide the book again assigning a third
author, Trito-Zechariah, for chapters 12-14 and reducing Deutero-
Zechariah's influence to chapters 9-11. P. R. Ackroyd, "Zechariah",
in Peake's Commentary on the Bible, M. Black and H. H. Rowley, eds.,
New York, Nelson, 1963, p. 646-655; R. C. Denton, Introduction and
Exegesis of the Book of Zechariah, in The Interpreter's Bible,
. ¥ol.6,G.A, Butteick, ed., New York Abingdon, 1956, p. 1110; 0.
. -Eissfeldt, The 01d Testament An Introduction, New York, Harper
~and Row, 1965, p. 442; G. Stuhlmueller, "Zechariah" 1in The Jerome
Biblical Commentary I, R. Brown, R. E. Murphy and J. A. Fitzmeyer,
eds., Eng]ewood Prentice-Hall, 1968 p. 390.
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refers to the natiods (Zech 14:3, 12-14, 16-20). It is within this
S )

- oracle against Israel that we find the phrase

Behold a day of the Lord is coming, when the.-:
'spoils taken from you will be divided in the " -
midst of you (qereb).. For I will gather ail
the nations against Jerusalem to battie, and ~
the city shall be taken and the houses plun-
dered and the women ravished; half the city
shall go into exile, but the rest of the

people shall not be cut off from the city.
{Zech 14:1-2).

It is interesting to note, however, that those who maintain that this
is a yom Yahweh text apply it to the nations rather than to Israel,
although, placed as it is, it is clearly withfn a context of doom

for Israel: The term yom 1€Yahweh is within the short section devoted

to the destruction of Jerusalem by .the nations {vv. 1-2). Just above
there is reference of Israel's being refined in a fire for purification
(13:8) so she can once more be Yahweh's people (v. 9). The instruments’
of refining are elaborated in chapter 14: the nations. InHebrew the
‘word gerkb can have the sense of "in the midst of" or "framggmong“
both indicating that something is to be taken away from and given to
others:11

The doom is there; 1% is not a pretty picture. From the
descriptive imagery of all these texts containing both the original form
of yom Yahweﬁ and its minor variants, can we not conclude that when the
prbphets spoke specifically of a day of Yahweh, they always envisioned

f

doom?

11F, Brown, S. R. Driver and C. A. Briggs, A Hebrew and
English Lexicon of the 01d Testament, Oxford, Clarendon Press,
1962, p. 899. :
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B. VYahweh's Day .

The doom will come from Yahweh himself. It is the day when
he acts to pass judgment and inflict punishment on his enemies. 12 ATl
other agents (natians, nature, cosmos, disé;se) are merely his instru-
ments of destruction. The offense is against Yahweh and Yahweh him-
self will_ayenge it (Jer 46:10; Is 34:8) in his anger (Is 34:2; Lam
2:1, 3, é}‘21, 22). He will judge his enemies and punish them to
show that he is the Lord (Ez 7:27). It is by plague (Zech 14:12),
earthquake {Is 2:11, 19, 22) or war (Is 22;5—7; 34:1*6;'Jer 46:3;
Lam 2:4ff; Ez 7:15, 24; 30:4-5, 7-8; Zech'14:1-2l) that Isréel and
the nations wi11‘fee1 Yahweh's avenging hand. The slaughter and
devastation will be so complete that the prophets invoke the image of
a holocaust sacrifice where the entire victim is burned and its blqod
spilled over the attar.l3 The lands of'Egypt and Edom are the victims
placed on Yahweh's altar of sacrifice to be completely consumed so
;Jthey will never rear their heads against Israel again {der 46:10;
Is 34:5-7; Cf. Zeph 1:7-8; Ez 39:17-20). '

These texts imply a theophany and a theophany of Yahweh on
his day. But is there a common denominator found in them which
reveals to us a title under whith he acts? We must keep in mind the

doom element, the judgment and punishment components and the kinds of

7

12These will be discussed in more detail below.

punishment.

13gp. de Vaux, Ancient Israel: Religious Institutions, Vol. I.
New York, McGraw-Hill, 1965, p. 415-417, 427.
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f,l. Does Yahweh coﬁe on his day to bfing doom and disaﬁter as
a "Holy Warrior", one who wages a "Holy War?"14  This may be ;rbe
in some cases, especially in those oracles addréSsed to foreiénnations
(Is 34:1-17; Jer 46:2-12 and Ez 30:1-5. Cf. Is 13:6-13; ObElSa#
16-21 and J1 chs 3 and 4) which are very heavily seeded with @ar f
imagery in the holy War tradition against Israel, even th&se;having
war imagery (Zeph 1:16 only; Is 22:1-8; Ez 7; 15-27; Zech 14:1-2;
Lam 2:1-22). Never in the holy war tradition are there found such
battles waged against Yahweh's holy one, Israel.1® There are also
day of the Lord texts which have no war imagery in them at al1l6
(Am 5:18-20; Is 2:6-19; Zeph 1:7, 14-15; Ez 13:1-16; Mal 3:22, 23-24
and J1 chs. 1 and 2).
2. Is Yahweh's Day to be presided over by a "furious: demonic
deity" as suggested by éerny?17 Manifested will be a God of anger, yes
(Zeph 1:15, 18; Ez 13:13, 15; Is 13:9, 13; Is 34:2; Lam 2:6, 21, 22),

but Yahweh's anger has nothing Satanic “about it. It is the manifesta-

14ps endorsed by von Rad, op. cit., p. 97-108; R. Klein,
"The Day of the Lord", in Concordia, Vol. 39, No. 2, 1968, p. 517-525;
K-D. Schunck, "Der 'Tag Jahwes' in der Verklndigung der Propheten”,
in Kairos, Vol. 11, No. 1, 1969, p. 14-21; and Everson, op. cit.,
p. 337, who interprets all the disasters as alternate kinds of war-
fare available to Yahweh. .

15G. von Rad, Der Heilige Krieg im alten Israel; Zurich,
Zwingli-Verlag, 1951, p. 6-12, where he explains the theology of the
holy war.

161p doe1,1—2 war imagery is there only as a parallel not
as the description of the real battle or invasion. '

17éerny, op. cit., p. 54-55.
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tion'ofrGod;Spdispleasure against injustice.l8 Theré can never be:
any question of despotic caprice'in God's_striking out in blind,
rage. Supreme power whiéﬁ is sinister ¥n its intent;ons %s no truly
integral element in Yahweh's divine nature.lS

3. wa; the déy of_Yahyeh'tﬁe moment of his epiphany as king
in the liturgy of the autumnal feast of Bothszo or New Year's

Day2l to iﬁpose his judgments? That Yahweh would come on his day as

v .
king to impose his.justice (mispat) there was no doubt, but the

consequence of his judgments, as we have seen, were not favorable to

those on whom they were pronounced. Now, the feast of Booths was the

»
Israelite joyful feast par excellence.22 Those who defended a ﬁ§§

has$andh” " feast as one of the great Israelite feasts of'the'year23

>

184. Eichrodt, Theology of the 01d Testament, Vol, I,
Philadelphia, Westminster Press, 1961, p. 259, 261.

19pid., p. 262-263.

2OGray‘, op. cit., p. 15.

2lg, Mowinckel, "Jahwes dag” in  Norsk Teologisk Tidsskrift,
Vol. 59, No. 1, 1958, p. 1-56; S. Mowinckel, Psaimenstudien 11: Das
Thronbesteigungsfest Jahwds und der.Ursprung der Eschatologie,

Kristiania, J. Dybwad, 1922, p. 229-247; J. Morgenstern, "Amos studies
I", in 'Hebrew Union College Annual, Vol ‘11, Cincinnati, Hebrew
Union College Press, 1936, p. 19-44; "“Amos Studies II", in Hebrew
Union College Annual, Vol. 12, Cincinnati, Hebrew Union College Press,

18937, p. 1-53; "Amos Studies III", in Hebrew Union College Annual,
Vol. 15, Cincinnati, Hebrew Union College Press, 1940, p. 59-304;

R: Largement and H. Lemaitre, "Le Jour de Yahweh dans le Contexte
oriental." in Sacra Pagina, J. Coppens, ed., Paris, Gembloux, 1959,
p. 259-266. : .

22de Vaux, op. cit., p. 495-496.

e

23Morgenstern. Amos Studies 1I, op. cit., p. 27;
Mowinckel, Psalmenstudien II, @p. cit., p. 303.
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also describe it as a joyful iime when the '§§95r was sounded and
hymns of praise were sung. To associate the zam Yahweh oracles as

Qe find them in the prophetic writings, strongly imbued with disaster

and suffering, with the joyous feasts of Booths and New Year, eithe

in their origins or ceremonial iptegrétion is to minimize their
message of doom. 9n the contrary; the“g;pphets-&enounced joyful‘;
liturgical geremonies as an abhprrente:quahweh (Am 4:4-5; 5:21-24;
Is 1:11; 48:1; Jer 6:205 Mi 6:6-8; Hos 8:12-13). "I hate, I despise
your feasts . . . Take awa& froﬁ me the noise-of your songs, to the
melody of your harps I will not 1isfep" (Am‘ 5:21, 23).
4, Do ﬁe.find in these texts Yahweh appearing on his déy as
a wor]d'destroyer ready to annfhi]afe the whole earth in a nature
éatastrophe?24 In most of the yom Yahweh texts only one nation is
| visuq]ized: e{fher Edom (Ob 15, 16-21; Is 34:1-17), Babylon (Is 13;
1-16), Egypt (Ez 30:1-5; Jer 46:2-12) or Israel for the.most part.
fhe‘prophecies of Jde] 4 describe only the defeat of the nations who-
have been cruel to Isvael (Phoenicia, Phj]istia, Egypt and Edom, J1
4:4, 19). .Zechariah extends the defeat to "all nations” in 14:2, yet
later specifies only those "that wage war against Jerusalem” (14:12).
.And even here there will be survivors'among these nations who "shall =

go up year after year to worship the King, the Lord of hosts" (14:16).

)

" If none of these images of Yahweh conforms completely to ail

the yom Yahweh texts, is there another one? 1 have proposed that there

24Y4. Gressmann, Der Ursprung der jidisch-israelitischen
~+ Eschatologie, Gottingen, Vandenhoeck und Ruprecht, 1905, p. 142-158.

~
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is. Based on F. C. Fensham's ghOrt article on the day of the Lord25
énd the research done in chapter two of this paper, there is reason
po believe that Qhen Yahweh appears onnthis day it wi}l be as-a
suzerain Lord come to juddé and punish his enemies. A}l yOm Yahweh
tgxts‘éﬁme,underuthis jurisdiction. Those texts which speak of
chasfféement and punishment for Israel are all concefned with Yahweh's.
anger against his chosen vassal who has sinned against-thgtLord with
whom she had formed a cqvenant, and is now his enemy because she has
broken that covenant. Similar expressions about sinning and treaty- )
breaking can be found in the treaty.won&ﬁ~of the ancient Near East,
but they have ohe difference: -in the éﬁiﬁé:éﬁblical treaties there
is the warning, whereas, in the prophetic texts the sin has already
occurred and Yahweh is acting or has acted. These parallels are
as follows:

1. 1 will slaughter them all . . . each for his sin.
(Ez 7:17; cf. Zech 13:1; Am 3:2; Zeph 1:17;
Lv 26:24). '
) If yau sin against fhis treaty . . . may they
. @ " “-giagghter you, your women, your brgghers;
your sons- and daughters like kids.
2. For I have rebelled against his orders (Lam 1:18;

cf. Dt 17:26). /
: k

' 25F. C. Fensham, "A Possible Origin of the Concept of the

Day of the Lord," in Die Qu-Testamentiese Werkgemeenskap in Suid-
Afrika, “Papers read at the 9th meeting in Stellenbosch,” Potchefstroon,
Herald Beperk, 1966, p. 90-97.

261The vassal-Treaties of Esarhaddon” in J. B. Pritchard,
Ancient Near Fastern Texts Relating to the 01d Testament, Princeton,
University Press, 1969, p. 539, Par. 58, 1ine 513 and p. 540, Tine
96A.
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- He hath no respect for thine oath, he hath
transgress'd_thy command, dev1s1ng(?) ‘
oppression.27

3. They bow down before the works of their
hands. (Is 2:8; Cf. Dt 27:15)

. If you swear the oath of loyalty to another
\ king or lord - 28

4. Because you have uttered delusions and seen
lies, therefore behold, I am against you,
says the Lord God. (Ez 13:8; Cf. Dt 29:
19-20). .

If you do not aTway§ offer complete truth
to the crown prince designate . Ashurbanipal . . .29

. 5. But you did not look to him who did it,
or have regard for him who planned it
long age. (Is 22:11; Cf. Dt 28:63)

If you-do not seek to do what is good
for him, if you act wrongly toward him.30-

6. Turn to Yahweh your God again. (J1 2:13;
Cf. Dt 4:30)

He rebelled against my father, but subm1tted
again to my father.3l

As a suzerain Lord, and by virtue of his covenant, Yahweh
promises to protect and fight for his vassal against these nations

who attack her or take advantage of her:

27R. . Thompson and R. W. Hutchinson, "The ‘Excavations on.
the Temp]e of Nabu at Nineveh", in  Archaeologia, Vol. 79, No.- 2
1929, p. 133, Col. V, Tine 20.

28Pritchard, op. cit., p. 535, Par. 5, T1ine 72.
291bid., p. 535, Par. 8, line 92.
301bid. , p. 536, Par, 21, lines 31-32.

31bid., p. 203, Par. 2. Treaty between Mursilis and Duppi-
Tessub of Amurru.
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© But if you hearken attentively to his voice
and do all that I say, then I will be an
enemy to your enemies and an adversary.to
. your adversaries. (Ex. 23:22) ' :
In a treaty between Hatti and Wilusa the suzerain MuwattalTis
‘guarantees the safety of his vassal AlakSanduf:

Wie er dir Feind (ist),
ebenso (ist} er auch der Sonne Feind.32

In reality the prophets are assuring Israel that Yahweh has not
abandoned her and will come to protect her against her enemies: "a
day of revenge on his enemies" (Jer 46:10); "They (Egypt) gave no
more support thén a reed to the House of Israel” (Ez 29:6); "The
year of revenge for the defender of Israel" (Is 34:8). Comparable
. are the texts of Ob 7:10 and J1 4:2.
The day of the Lord, then, will be the day when Yahweh appears
as suzerain Lord.to punish his véssa], [srael for infidelity to the
covenant, or to take revenge on a nation for its inhumane treatment ~,/)

of Israel.

C. Day of Judgment and Punishment

1. Israel as Enemy.

Yahweh's reckoning with Israel, his errant vassal, is described

by the prophets as an execution of his righteous judgment, not unlike

32). Friedrich, Staatsvertrige des Hatti-Reiches in hethitis-
cher Sprache, 1in Mitteilungen der Vorderasiatisch-Agyptischen
Gesellschaft, Vol. 34, Leipzig, J. C. Hinrichs' Buchhandlung, 1930,
p. 58-59, Par. 7, line B8.
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that of the treaty overlord. In the international treaties it is the
suzerain who judges if the vassal is guilty of a breach of the
covenant. This judgment takes the form of a rib 1in which the over-
lord sends a messenger to accuse the vassal of infidelity, warns him.
it will be in his best interest to rep]edge his allegiance and con-
fronts him with punishment if he does not conform to the mandate.33
The prophets, as messengers, in thesé xGm Yahweh oracles, are trying
to drive-hohe to the hearts and conscience of Israel the inevitability
of the approaching disaster.

In the minor variatién texts directed against Israel (Is 2:
12; Lam 2:22; Ez 7:19; s 22:5; Zech 14:1) we have ‘séén that Israel -
has alienated herself from Yahweh.with her sinn{ﬁg.' She‘preferred to
trust in her own prowkess and that of other nations rather than depend

on Wahweh. The wife has become the prostitute (Hos 1-3); the sown seed,

339. Blenkinsopp, "The Prophetic Reproach", in The Journal of
Biblical Literature, Vol. 90, No. 2, 1971, p. 267-278; B. Gemser,
"The Rib-or Controversy-Pattern in Hebrew Mentality", in Vetus
Testamentum Supplement, Vol. 3, Leiden, .E. J. Brill, 1955, p. 120-
127, J. Harvey, Le Plaidoyer prophétique contre Isra&l aprés la
Rupture de T'Alliance: Etude d'une Formule littéraire de 1'ancien
Testament, Paris, Desciée de Brouwer, 1967, 186 p.; J. Harvey,
"'Le Rib-Pattern' "Réquisitoire proph&tique sur Ta Rupture de
1'Alliance", 1in Biblica, Tomey. 43, Fasc. 2, 1962, p. 172-196;

H. B. Huffmon, "The Covenant Lawsuit in the Prophets", in The
Journal of Biblical Literature, Vol. 78, No. 2, 1959, p, 285-195;

T. Raitt, "The Prophetic. Summons to Repentance”, in Zeitschrift
fiir die alttestamentliche Wissenschaft, Vol. 83, No. 1, 1971, p. 30-
49: H. E. von Waldow, Der *raditiongeschichtliche Hintergrund der
prophetischen Gerichtsreden.in Beihefte zur Zeitschrift fur die
alttestamentTiche Wissenschaft, Band 85, Berlin, A. Topelmann,

1963, 53 p.
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bramﬁles (Hos»10:4)§ the chosen vine, sour grapes (Is 5); and the
vassal, a rebe] against his Lord (Lam 1:20; Hos 13:16). The chosen
one whom Yahweh had delivered from Egypt'has become an enemy of her
Savior.

These orac1es'against Israe1}20vér a pefiod of almost five
hundred years and include material from four.different prophets,
indicating that Israe]‘s‘fide]ity to the covenant was not one of
the stable elements of her tradition, so the threat of punishment
had to be revived each time there was.a breach of the covenant.

Isaiah's first audience (Is 2:6-19) came from a Judah enjoying
prosperity at the end of King Uziiéhis reign {(781-740 B. C.). There
was freedom from foreign'domination, good fqreigh trade {(vv. 6-7),
and peace and affluence within her extended borders (v. 7).3%4  With
the rise of material wealth, however, there was a drop in spiritual
ferver. Yahweh.was no longer considered the source of her blessings;
instead pagan gods (v. 8) and human pride (v. 9).were given credit
for her prosperity and peace. Her people had become Yahweh's
enemies because they had turned away from their Lord and Qet them-
selves up as an independent eﬁtity apart ffbﬁ their only mainstay.
As Yahweh alone was to be exalted on that day (v.17) the pride of
Israel had to be punished.

Isaiah's second audience was no better (Is 22:1-8)! There

343, Bright, A History of Israel, Philadelphia, Westminister
Press, 1959, p. 239-241. '
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is an interesting parallel in a Hittite suzera%n treaty where the
vassal also considers the yel] being and peace of his country due to
the protection which he enjsyed undef %he suzerain Shubbitafiuma of
Hatti: "If we'keep this treaty and oath with the Sun,” Shubbilufiuma

. as lord, may Mattiuaza go on ahead; under his protéction may we

enjoy abundant harvests; favor and honor may we see."35 When the

" besieged city of Jerusalem was finally granteﬁ a respite in 701 B.C.
as Sennacherib unexpectedly 1iftéd the blockade and returned to
Assyria (2 K 19:35-37; Is 37:36-38),36 the inhabitants responded with

- wild rejoicing, frivelous conduct, feasting and drinking (Is 22:1;
2, 12) as though the victory, if one can call it that, was of their
own military skill and bravery. The prophet rebuked them with doom
in.the midst of their merrjmqnt. They had not defeated the enémy,
but rather bécome themse]v;s the enemy of Yahweh for refusing to pay
homage and coming to him with tears of thanksgiving and repentance
(Is 12:22) for the Lord's deliverance of Jerusalem from Assyria's
clutches. Yahweh had been forgotten while human‘pride was exalted.

The author of the book of Lamentations, sitting on the

smouldering ruins of Jerusalem, mourhing over the devastation of
Judah and the deportation of his kinsmen to Babylon (587 B.C.), -
represents well the affliction of the nation. The people, the city

and the land have all felt the heavy hand of judgment and punishment

35p. D. Luckenbill, "Hittite Treaties and Letters", in
The American Journal of Semitic Languages and Literatures, Vol. 37,
No. 3, 1921, p. 176, No. 2, Text KBo. I, No. 3.

36Bright, op. cit., p. 271.
N
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which Yahweh let fall on his enemies (Lam 2:5); those who rebelled
against his covenant (Lam 1:18, 20).37

With the approaching army of Babylon Ezekiel perceives no
hope of salvation for Jeru§a1em (Ez'7:15-27, 587 ﬁlC.). Shé is
doomed and Yahweh will be tﬁé?e té_ﬁhf1ic; the disastéré (Ez 6:10):
Judah has rebelled against her God (3:265 and deserted him (6:9).
She will be treated as any other pagan enemy of Yahweh: disaster,
destruction and defeat.38 |

A11 nations are seen as Yahweh's enemies in Zechariah 14:
1-21, {ﬁcluding Judah, as we shall see. Judah cheered and interpreted
Alexander the Great's conquests (336-323 B.C.) as those of Yahweh
himself. Her people saw Alexander as Yahweh's "messiah" freeing Judah
from Persian domination and making Jerusalem the center of his king-
dom. This was notjﬁﬂike the messianic hopes of Ddutero-Isaiah |
toward Cyrus in 540 B.C. But the dream faded when the great conquerer
fiounded an Egyptian seaport, A]exandria,and made it his capital.

Israel once more became a subdued people drawn into the Hellenistic

378. Albrektson, Studies in the Text and Theology of the
Book of Lamentations with a Critical Edition of the Peshitta Text,
Lund, CWK Gleerup, 1963, 258, p. ; 1. J. Meek, Introduction and
Exegesis of the Book of Lamentations, in The Interpreter's Bible,
Vol. 6, G. A. Buttrick, ed., New York, Abingdon, 1956, p. 3-38.

38gichrodt, Ezekiel, op. cit., p. 415-419; J. Steinmann,
Le Prophéte Ezéchiel et les Debuts de 1'Exil, in Lectio Divina, Tome
13, Paris, Editions du Cerf, 1953, 324 p.; W. Zimmerlti, Ezekiel,
in Biblischer Kommentar-Altes Testament, Band 13, Neukirchen,
Neukirchner Verlag, 1969, 1430 p. '
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world.39 The author of this chapter (Trito-Zechariah, after, 323 B.C.)
after the death of Alexander looks intc the future when Yahweh will
come to,destro} all the nations. (or at least the ones he mentions)
now considered as enemies to Judah and Yahweh.40 But before Judah
and Jerusa1em can delight in thj& time of continuous light (14:6)

. and security (14:1Ii they must pass through a "day of the Lord"
(14:1), a day when these same nations will battle agajnsf them,
defeat then and take them into exile (14:1-2; Cf. also Zech 12:11-14).
The inhabitants of Judah and Jerusalem must be cleansed -of their sin
and impurity (13:1, 3) before they can reign with Yahweh over the
nations. The nations, however, will act as Yahweh's agent of purifi-
cation. The sin and impurity mentioned above had resulted in a
broken covenant Q;Qh~!ghweh,and’it will only be after this refining
period that Yahweh will be abie to sayi ""these are my pecple';
and they will say, 'The Lord is my God.'" (Zech 13:9).

In these. yom Yahweh texts we héve seen that Israel becamg
Yahweh's enemy when she broke the covénant. She is judged within the

context of the covenant and must be punished for her infraction.

39styhimueller, op. cit., p. 391; N. G. L. Hammond, ‘A
History of Greece to 322 B.C., - Oxford, Clarendon Press, 1967,
p. 613. .

40stuhimueller, op. cit., p. 397-398; Denton, op. cit.,
p. 1053-1114. Zechariah 9-14 does not present a coherent picture
of the day of Yahweh, but rather a series of abrupt and fragmentary
sketches of special features.of that day which are not easily
brought together into a harmonious view. '

7
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2. The Nations as Enemg_-;

Punishment for the nations came under Yahweh's jurisdiction
when they trampled on the rights, personhood and.land of his c¢hosen
people, Israel. 41 Any nation.which.attackéd, enslaved of,qained
control- of Israel was not only Israel's enémy but also Yahw;h's?"”
(Ex 23:22). As her covenant overlord, Yahweh had promised to profect

‘ Israel from those intruding nations: “The enemies that rise against
you, Yahweh will conquer for youf sake" (Dt 28:7; Cf. Lv 26:7}, but
only, of course, if Israel remained faithful.42 In the series of
minor variation texts of yom Yahweh there are three oréc1es against
foreign nations. What was their "sin" against Israel that they
became her enemy?

Egypt has always been a menace £o Israel, as far back as from
the oppressive days of the Hebrews before Moses, and all through her
Historyrwho, for example, could forget the Phaéoah.of the Exbdus?

Prior to the oracle of Jer 46:2—12,43 the Judean king Josiah had been

41The Biblical writers theologically interpreted the nations'
attacks on Israel in two ways: 1) justly, because she had sinned
against Yahweh; 2) unjustly, as an enemy attack against Yahweh's people.
The same battle could be interpreted both ways in different historical
perspectives. For example: the attack and fall of Jerusalem and Judah
in 587 B.C. by Babylon was viewed by the prophets and the people as a
just sentence for their sins. Yet, almost fifty years later, at the
end of the exilic period when Persia was extending her boundaries and
engulfing Babylon, the exilic prophet urged the Persian invaders to
destroy Babylon for the injustice she had committed in destroying Jeru-
salem in 587 B.C. (Is 13:6-13).

42rgp international treaties parallel”to this protection clause

. see Supra., p. 144-145.

433, Bright, Jeremiah, in The Anchor Bible, Vol. 21,
Garden City, Doubleday, 1965, p. 307-309. '
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killed at Megiddo by the army of King Neco of Egypt (609-593 B.C.}
and Judah had.become vassal of Egypt burdened by heavy tribute.44
Four years later the prophet Jerémiah in a resounding ofracle of doom
sees Nééo‘s defept at the hands of Nebuchadnezzar, king of Babylon as
Yahweh's revenge on his enemy (605 B.C.).45 Ezekiel was especially
hard on Egypt with a series of seven successive oracles of doom direc-
ted against her.46  The yom Yahweh oracle in which Qe are interested
(Ez 30:1-19) was written before the final destruction of Egypt in
568 B. C- possibly seven montq: before the fall of Jerusalem.47
Egypt is accused of having failed to give "no more support than a reed
to the House of Israel" (Ez 30:6). If Egypt is not an ally, she
becomes an enemy.

In Isaiah 34:1-17 Edom is the symbol for all the enemies of
Yahwéh. A]T nations and their inhabitants are to hear the prophet's
word., A1l enemies of Yahweh are d;stined for similar destruction, an

¥

event of hérem or total destruction for a designated area.?8" Yahweh

44Bright, History, op. cft., p. 304.

e 4SBright, Jeremiah, op. cit., p. 308; J. P. Hyatt, Introduc-

tion and Exegesis of the Book of Jeremiah, in .The Interpreter's -
Bible, Vol. 5, G. A. Buttrick, ed., New York, Abingdon, 1956,

p. 1104-1105; J. G. Snaith, "Literary Criticism and Historical
Investigation in Jeremiah Chapter XLVI", in The Journal of Semitic

Studies, Vol. 16, No. 1, 1971, p. 23-25.

46z 29:1-16; 29:17-21; 30:1-19, 20-26; 31:1-8; 32:1-16 and
32:17-32.

47Bou]ton, op. cit., p. 131 Plessis, op. cit., p. 27-28.

487, Mﬁi1enburg, "The Literary Character of Isaiah 34", in
The Journal of Biblical Literature, Vol. 59, No. 3, 1940, p. 339-365.
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is depicted as the triumphant Divinevwar}ior in this text against
tdom.29 Its exact historical circumstance is debatable,%0 bu§°
leans hegvily toward the 587 B.C. date51 when Edom participated in
Jerusalé%'s defeat and then ﬁe]ped to plunder the city. Even though
Edom is depictedfas the symboi for the destruction of all Yahweh's

-eﬁemies, one must dot see this destruction as a wor]d—widé cataclysmic
-event, but rather as the kind of event which is to come probably at
different times upon various nations.52.

The conclusions that were dfawn from the gﬁm Yahweh texts ¢in
chapter two, namely, that the day of Yahweh is a day of doom when
-..Yahweh himself comes as suzerein Lord to either punish Israel, his

unfaithful vassal, or déstroy her enemies when §2e gs faithful to the

covenant, can thus be applied to the minor variation texts of yom'

Yahweh and similar conclusions drawn.

49p. p. Miller, "E1 the Warrior", in The Harvard Theological
Review, Vol. 60, No. &4, 1967, p. 428-429: P. D. Miiler, "God the
Warrior", in Interpretation, yol. 19, No. 1, 1965, p. 39-46.

50pgstulated dates are: 710 B.C. when Sargon came against
Ashdod to put down a conspiracy which involved both Edom and Judah
and Edom quickly submitted to Sargon and escaped destruction; 710 B.C.
when-~. Sennacherib campaigned against dJerusalem and Hezekiah, and
Edom again escaped; oOr in 587 B.C. when Jerusalem fell and Edom
he1E§d plunder the city.

51Pope, op. cit., p- 235-243.

5275 against R. B. Y. Scott, Introduction and Exegesis of the
Book of Isaiah in The Interpreter's Bible, Vol. 5, G. A. Buttrick.
ed., New vork, Abingdon Press, 1956, p. 357-358 and E. J. Young,
The Book of Isaiah, Vol.I'p. 19-39, Grand Rapids, Eerdmans, 1969,
p. 431, who see this oracle of Edom's destruction as one ‘of the many
nations to be destroyed at the end time.

)
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Both Israel and the nations are judged enemies of Yahweh,
therefore both are to receive the same type of punishment. It is

this punishment which will be considered in the next section.

D. Day of Curses

1. Covenant Curses on Israel.

Iﬁ chapter twgzwe saw close para11e1ﬁsm between the punishment
meted out to Israel and %he curses .of the covenant. It is also in
this curse material that we find the strongest 1ink to the international '
treaties: the curses which the suzerain called down upon the vassal
if he broke the treaty correspond to the covenant curses of Dt 28 and
Lv 26 and to the punishment which the prophets portray as coming upon
Israel for her breach of the covenant. This same association COmeS'?ﬂ"

through in the minor variation texts pertaining to Israel considered

as authentic yom Yahweh texts.
a. Abasement

Yahweh had brought Israéf out of slavery from Egypt and

given her freedom:and dignity among the nations. Her continuance in -
that stafus implied obedience to the covenant, whereas deObe§ience
would return to her ¥“ former condition of oppression, mortification
and weﬁknéss. Such‘here the Deuteronomic curées: "and you shall ¢ '
come lqzi; and Tower . . ."(Dt 28:43);"He (the sojourner) shall be at '
the headiand you shall be at the tail” (Dt 28:44); ". . . and I will
break the pr}de of your power . . ." (Lv 26:19) and "oppressed and
crushed continua]]&i. .‘." (Dt 28:33). Isaiah draws on thqsé.curses

aly .

\
P ) s
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to warn Israel that her breach of the covenant would not go unpunished.

So man is humbled,
and men are brought low-
forgive them not:

The haughty looks of man shall be
brought Tow, .

and the pride of men shall be
humbled;

and the- Lord alone will be exalted
in -that day. (Is.2:9, 11. Cf. v. 17)

The -author of the book of Lamentations mourns over a city
:devastated and brought low experiencing the horrors of one cursed
' by Yahweh: '
He has cast down \gklak)ffrom heaven to earth
the splendor of ISrael; _ '
- he has not remembered (18 zakar) his footstool

in the day of his anger {(2ap:).
’ {tam 2:1b, ¢)

he brought down to the ground
in dishonor ©ok
the kingdom and its rulers. S’
' (Lam 2:2c)
The law is no more
. (Lam 2:9b)
There is much covenant terminology here: "cast down,” "hot remembered"
and "Taw."53 g -
Ezekiel is also explicit in his warning in covenantal terms:

"I will put an end to their proud might . . . and according to their

own judgments I will judge _fgépa;) them; and they shall know (zadaGO

53M. Weinfeld, Deuteronomy and the Deuteronomic School, .
Oxford, Clarendon Press, 1972, p. 347-348.
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“'that I am the Lord" (Ez 7:24, 27b. Cf. Dt 4:39-40).54
In itself, abasement is a curse; so also are the instruments
which Yahweh uses to bring Israel low: earthquake (Is 2:10, 19, 21,
22, Cf. Is 13:13 and J1 2:10),%5 and war with all its horrendous
after effects (Is 22:1-8; Ez 7:15-27; Zech 14:1-2 and Lam 2:1-22).%6

War is one of the more popular curses in Scripture and these texts

"often describe the day of Yahweh as a day of battle.

b. War and Related Curses

Even thoﬁgh war is a very prominant curse, we must see it

~as only one of the many descriptions of the“day of Yahweh becausg

there are fexts'with no- relationship at all to war or a battle (Is 2:
6-9. Cf. Am 5:18-20; J7 Chs. 1-2; Ez 13:1-6; Mai 3:22, 23-241in

Zeph 1:7, 14-16 war is only one of the many curses described). But

this makes it ﬁo less important. The covenant curses in Deuteronomy

and Leviticus themselves dwell heavily on war as a punishment for
'Israe1 if she breaks the}cbvenant; especially Dt 28:47-57 which portrays
in detail the horrors of'wa? and thé anguish associated with-itf?
Parallels between the yom Yahweh texts and the covenant curses are
eaSi]y noticeable. Israel will be defeated in bat£1e {Is 22:2;
Zéch 14:2% Cf. Dt 28:52; 48:52; Lv 26:26, 31-33); men'wi]] be slain
by the sword (Lam 2:4; Is 22:3; Ez 7:15. Cf. Dt 28:26; Lv 25:34);

541pid., p. 337-357.. - ¢
55supra., p. 121-122, 159-160. &‘

» 56gating children, famine, plague, limp hands, quaking knees,

-

etc.
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those who are not slain will flee before the enemy (Is 22:3; Ez 7:
16. Cf. Dt 28:25, 36-38) wi%h limp hands, quaking knees, and red-
'shamed’faces (Ez'7:18. Cf. Dt 28:65; Lv 26:36, 38; Is 13:7-8). Those
‘not killed or who are unable to escape will be captured by the enemy
(Is 22:3; CF. Dt 28:36) and taken into exile (Zech 14:2; Lam 2:9.
Cf. Dt 28:32, 36). Destruction will be everywhere caused by fire
and pillage (Lam 2:5}. With all the food gone, the people will
resart t6 pating the flesh of their sons and daughters (Lam 2:20. Cf.
Dt 28:53-57; Lvl26:29) and famine will abound (Eé 7:15, 16, 19,. Cf.
Dt'28:17-19). Other nations seeing that Israel has been destroyed
~and brought lTow will make of her a Taughing stock as they pass by
(Lam 2:3, 15-16, 17b. Cf. Dt 28:16-17, 26, 37).

War being the primary means by which a suzerain king brings
his vassal back into submifsion, the international treaties abound
with miiitary curses. One has only to go to the treaties fram Assyria,
Syria and Hatti to find 1ists of curse material heavily imbued with
war imagery:57 "May Ishtar . . . break your bow in a heavy battle;"

"May Gula put weariness in your heart;"5§ "May they eat the flesh

57ppitchard, op. cit., p. 531-541, 538-541; Luckenbill,
op. city, p. 161-201; F. C. Fensham, "Common Trends in, Curses of
the Near Eastern Treaties and Kudurru Inscriptions Compared with
Maledictions of Amos.and Isaiah™, in  Zeitschrift fur die alttesta-
mentliche Wissenschaft, Vol. 75, No. 2, 1963, p. 155-175; F. C.
Fensham, "Malediction and Benedic%ion in Ancient Near Eastern
Vassal-Treaties and the 01d Testafent", in Zeitschrift fur die
alttestamentliche Wissenschaft, vol. 74, No. 1, 1962, p. 1-9.

58pritchard, op. cit., p. 538, Par. 48, Tine 453 and Par.
52, line 461. ‘
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of their sons and daughters," etc.,_etc;59

. o -
c. Darkness
\ .
- The curse of darkness which appears often in the texts where

the simple form of ydm Yahweh is found {Am 5:18-20; Zeph 1:15; Is 13:
1060 re-appe&rs in these variation texts only once, in Lamentations.
Although the entire chapter two of Lamentations (the whole book in

fact) describes the city of Jerusalem in the aftermath of a military
invasion and defeat, the imagery of darkness in 2:1 is not caused by

the dust and smoke of the battle, for.that has-settled by now.

*
®

How the Lord in his anger
has set the daughter of Zjon under
. -a cloud!
' He has cast down from heaven to

earth .

the splendour of Israel;

he has not remembered his footstool
in the day of his anger.
- (Lam 2:1)

This text contains no hint of war, but only the cursés of darkness
and abﬁsement: The darkness "under a cloud" is. caused by Yahweh's
anggf; The author of this dirge again uses this image in 3:2, 5:

w ... he has driven and brought me into darkness Withbut any light;"
and “. . . he has besieged and énveloped me with bitterness and
tribulation; he has made me dwe]i in darkness like the dead of long
ago." Military curses énd related hardships may constitute the bulk

of the punishments in Lamentations but darkness is important as a

594i11ers, op. cit., p. 62.
60supra., p. 58-61, 85, 86, 117.
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curse’ in its own right. In the Deutercnomic curse list it also has

no connection with war (Dt 28:29-29).

d. Earthquake.

Reminiscent of the doom oracles of Isaiah 13:13 and J1 2:10;
4:16,61 the oracle of Is 2:6-22 describes Yahweh's punishment of
Israel as an earthquake. There is a triple announcement, aimost like
a Titurgical refrain ". . . when he rises to make the earth quake"
(vw. 10, 19,-22).62 1t is the only form of punishment mentioned in
the text and can definitely be seen to refer to the traditional form
of a divine theophany (Hag 2:6-75 2 S 22:8; Ps 77:18; etci) but
there is also an allusion according to ‘the tradition to an garth-
quake sent by Yahweh to punish, as we saw above in Isa%iah and Joel
(CE. J1 5:4; Jer 8:16; Nah 1:5). Deuteronomy and Leviticus do not
include earthquakes in their catalogue of curses but if we go to
Is 24 we find a close interconnection with:covenant, sin and curses .63
The earth lies polluted |
- under its inhabitants; o
for they have transgressed the laws,
violated the statutes, '
broken the everlasting covenant.
Therefore a curse devours the earth,

and its inhabitants suffer for their
quilt. (vv. 5-6)

6lsypra., p.. 121-122, 159-160.

* 625ome scholars also see the felling of trees resulting from
a great storm coming in from the East (cf. Is 30:28-30); Young, op.
cit., p. 124-134, and 0, Kaiser, Isajah 1-12: A Commentary, in The

01 %estament Library, Philadelphia, Westminstér Press, 1972, p. 36.

634, C. Brichto, The Problem of “Curse” in the Hebrew Bible
-in  The Journal of Biblical Literature Monograph Series, Vol. XIII,
Philadelphia, SBL, 1963, p. 34-36.
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describes the curses which "devour the land.” One of these curses

L &
is an earthquake.

For the windows of heaven are

' opened, -

and the foundations of the earth
tremble.

The earth is utterly broken,
the earth is rent assundery |
the earth is violently shaken.

The earth staggers like a drunken
man,
it sways like a hut;

its transgression lies heavy upon it,
and it falls, and will not rise again.

" (vv. 18-20)

The remaining curses, destruction (in all jts“forms), famine,

plague and mourning have been correlated with the war and the related

curses aone (pp. 212-214). Even though they are distinct curses in

their own right,'they often come into operation as the natural result

of invasion and war.6%

2. General Curses on the Nations

One must agree with Fenshamb® when he says

. it would be impossibie to accept that the
curses directed against foreign enemies are to
be regarded as curses against unfaithfulness
and thus breach of promise. There is no contrac-
tual agreement between enemies and thus no oath
of the gods to break. Curses directed against an
enemy, are to be regarded as part and parcel of
common curse-material which can be used against any
adversary or transgressor.

64Fensham, "Possible Origin," op. cit., p. 95.
651bid., p. 94-95.
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But the prophetic use of oracles against the nations, which drew
heavily from this stock of common curse-material against adversaries,
remajns, however, within the Israelite covenantal context. Yahweh
as Suzerain Lord must, under the protection clause of the covenant,
come to the aid of his vassal Israel when she is attacked or plundered
by her enemies (Dt 28:7; Ez 23:20-33).56  The covenant, in this
respect, is similar to thel1e9a1 treaties from Hatti.67

The curses against.the nations by and large take the form .
of a military invasion and its aftér effects because the normal
_reaction to enemy invasion is a counter-attack with troops and
chariots. J. Hayes remarks, “The usage of oracles against and denun-
ciations of one's enemies is found in the OT aé part of the prepara-
tion and execution of warfare."08

von Rad is wise in using Is 13, Is 34, Ez 7, and J1 2 "to
provide a more secure foundation for our examination"69 of the holy
war as the origin of the concept of the day of the Lord, because
three out of the four texts are oracles against the nations and
highly imbued with war imagery. Those texts in which there is little

or no hint of war the German scholar shrugs off as "not sufficientlys

66F. C. Fensham, "Clauses of Protection in Hittite Vassal-
Treaties and the 01d Testament"”, in Vetus Testamentum, Vol. 13,
No. 2, 1963, p. 138-140, 140-143.

-

671bid., p. 133-138.

683, H. Hayes, "The,Usage of Qracles against Foreign Nations
in Ancient Israel™, in The Journal of Biblical Literature, Vol. 87,
No. 1, 1968, p. 81, n. 1. i

69von Rad,"Origins,"op. cit., p. 99.

»
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unequivocal to be used as a starting-point for our examination" (Am
5:18-20)3;70 he builds his case on one war curse out of many (Zeph 1:
11),71 or argues that they .. presupposed in some sense a warlike™™
event (J1 1—2;HMa1 3:24; Ez 13).72

In the three yBm Yahweh texts under consideration that are
directed against the nations (Jer 46:2-12; Ez 30:1-5; Is 34:1-17) there
is strong war imagery. Yahweh is fighting for Israels the sword is
forever an overhanging menace (Jer 46:10; Ez 30:4, 6, 11; Is 34:5-6)
with men fleeing (Jer 46:5, 6) and stenching corpses scattered
throughout the Tand (Is 34:3; Jer 46:6). The city is destroyed by
Yahweh (Ez 30:8; Is 34:2)} and Ieft burning {Ez 30:8; Is 34:9, 10).
Once destroyed, it is cursed into barreness, nevermore to be fertile
or green but habitable only for the desert animals (Is 34:11-15;

Cf. Is 13:21-22).

Although I have emphasized the importance of war imagery in-
these oracles against the nations, there are still non-military
curses in these texts: skies roll up like a scroll (Is 34:4),.streams
turned into pitch (Is 34:9), 1and is barren (Is 34:10-15), people
are dismayed (Jer 46:5), terror is on every side (Jer 46:5), there
comes a day of vengeance (Jer 46?10). These non-military curses may
or may not, as we have seen, be always related to war imagery but the
prophets invoke them in these texts to add to the devastéting effect

of the battle.

70Ibid., p. 98. ¥
a ¥ 7imbid., p. 102-103.

721pid., p. 102, 103, 106.
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E. Day of Malediction/Benediction |

The day of the Lord as proclaimed by the prophets in all thé
texts we have examined is primarily one of doom. W. Eichrodt
summarizes well the fate of Israe1:73.

What, however, gives the prophetic message of doom
its urgent and irrevocable quality is that it, seeks
to give an explicit picture of the final frightful
blow with which Yahweh dispatches his faithless
people. Because Israel has been singled above all
other nations for the divine favour, she must aiso
endure a special severity of divine judgment. All
the scourges of nature, all the horrors of war,

all the powers of death and the underworld must
combine to root out the infamous nation from the
earth. Yahweh brings his whole world-controlling
power to bear to ensure that not one single sinner
shall escape him. And the people's hope that in
_the judgment they will be the remnant who are
spared is twisted with bitter mockery into its
‘opposite, and the miserable lot of the remnant is
made to testify to the completeness of the
destruction.

But a remnant there will be: A miserable lot, as portrayed in the
hook of Lamentations, but alive nevertheless, to await the termination
3 =
‘of their sentence and the hope of a new covenant. At the end of the
book the fallen, dying nation sees some hope for survival. It has
been struck so low, there is nothing left for Yahweh to do but be
merciful. A
But thou, O Lord, dost reign for
ever;
thy throne endures to all
generations.

Why dost thou forget us for ever,
why dost thou so long forsake us?

73gichrodt, Theology, op. cit., p. 465-466.
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Restore us to thyself, O Lord, that -
_ we may be restored:
Renew our days as of old:

: . (Lam 5:19-21)

The punishment of your iniquity,-0
daughter of Zion, is
accomplished,

he will keep you in exile no longer

‘ : (Lam 4:22)

Chapters 1-5 of Isaiah contain many oracles of doom against
Istael, one of which we have seen, is a variation text of yom Yahweh
(2:6-19), but there are also three small oracles of salvation:
2:1-5; 4:2-3, 4-5. Hope of salvation is proclaimed only after Israel
. . 1
has paid for her sin by punishment and been forgiven.
When the Lord shall have washed away -
the filth of the daughters of Zion and
cleansed the btoodstains of Jerusalem
from its midst by a spirit of judgment
and by a spirit of burning.
?Is 4:4)
N
The oracle against Israel in Is 22:1-8 is couched in the
larger section of oracles against the nations (Chs. 13-23). Placed
in this context Israel is warned that her fate, because of her sins,
¢ .
will be just as horrendous as that of the natiqﬁs.- But, unlike the
nations, Israel will be ransomed, consoled and brought back from

exile. o .

. . The Lord will raise his hand once more
to ransom the remnant of his people, '

---------------

I give thanks to you, Yahweh,

you were angry with me

but your anger is appeased

,  and you have given us’consolation (1s 11:11; 12:1)
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The sins of Israel are great in the eyes of Ezekiel but after
the sword, plague, Famine (7:15-18) and exile there will be a new

covenant, “Then they shall be my people and I will be their God"
(11:20). |

Zechariah sees a new and g]éfious Jerusalem after Israel has
been purged of her sins and the nations defeated.

I will put this third into the
fire,
and refine them as one refines silver,
- and test them as gold is tested’
(Zech 13:9)

And Jerusalem will be raised h1gher though st111
in the same place.

----------------

The ban will be 1ifted; Jerusalem will be safe
to Tive in.

(Zech 14:11)
Yahweh had made a covenant with Israel and evén when shé
continued to 5; unfaithful to her pledge, God could not abandon her

or allow her to be annihilated. His love was too strong.
'3 Can a woman forget her.sucking
child,
that she should have no compassion .
on the son of her womb?
Even these may forget, .
yet, I will not forge&vyou. ~ (Is 49:15)

The prophetic protré&a] of salvation (Heﬂsschﬂderung)74 revived

74¢ . Westermann, "The Way of the Promise through the 01d Testa-
ment”, in The 01d Testament and Christian Faith, B. W. Anderson, ed.,
New York, Harper and Row, 1963, p. 200-204; F. C. Fensham, ”Covenant
Promise and Expectation in the Bible", in Theo1og1sche Zeitschrift, Vo1
23, No. 5, 1967 p. 305-322; W. Vo e1s, La Promesse royale de Yahweh:
Preparato1re a 1 Alliance, Ottawa ditions de 1'Unjversite d'Ottawa,

1970, 181 p.
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. o . .
the only hope left: the one created by ‘the covenant and its relation
to God and his promises.

The prophetic malediction/benediction concept in g%e oracles
against the nations need not be pursued further. It is unmistakably
clear that the defeat of the nation{s) would automatically be a -
boon for Israel. The harrassiment, tribute and domination that occurred
while the enemy held sway over Israel would come to an end. " Free from
such burdens Israel could rise in power and prestige among the nations,
but only because Yahﬁeh, the suzerain Lord, had fought for and pro-
tected her,‘p1aciﬁg her in such a privileged position. |

In this first section we have briefly examined eight ﬁ?ophetic
texts which contain closely related forms 6f the term yom Yahweh, and
are considered authentic yom Yahweh texfs by authors in the day of the
Lord literature, and applied to them the conclusions arrived at in.

‘ chapter two.by aﬁ‘exegesi éof the sixteen texts containing expressis
!gigigAthé term yom Yahweh. éy comparing the context, descriptions
and terminology of these texts with the original sixteen, we found
recurring with a cerfain reqularity the same basic notions of the
d;} of the Lord: a day of doom, of terror, of Yahweh's theophany, of
Judgment and pun1shment, of vengeance on enemies, of broken covenants
.and of defeat of theqqulgh Again we found that the descr1pt1ons
| J;hd phraseology of the punishments in these texts were identical
to the covenant curses jn Dt 28 and Lv 26 and to the curse material
of the ancient Near Eastern legal texts, especially the international

treaties from Hatti, Syria, Egypt and Assyria. This brings us to

affirm more substantially that the prophets achired their descrip-
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tion of the day of the Lord from a legal milieu rather than @ mythic,
cultic or military one, and ghat, the day of the Lord can be seen as

a day of curses to be inflicted by Yahweh upon his enemies.

II. MAJOR THEORIES RE-APPRAISED

There is no doubt that the investigations concerning the day
of the Lord presented by the<proponents.of each of the three major
schools of thought (mythic, cultic and historical} are valid and have
made some new cohtributions of their own to the understanding and
origin of the day of the Lord in the Old'Testament. They purpose of
this sgction is fo determine if the thesis presented by this paper:
that the day of the Lord is the‘day on which Yahweh infiicts curses
upon“hﬁs'enemies and that the curse language surrouﬁaing it was
borrowed by the prophets from an ancient Near Eastern and covenantal
milieu, is equally valid. This will be studied by comparing'it

with the popular theories.

A. Mythical School =~ - : .

g

The two scholars whose names have been associated with the

mythical school, as we have seen are Herman Gunkel75 and Hugo
' LR

Gressman.’6 Because Gunkel's résearch and his two main conclusions

75H. Gunkel, Genesis: ubersetzt und erklart, Gottingen,
Vandenhoeck und Ruprecht, 1902, 440 p.; Schopfung und Chaos in Urzeit
und Endzeit. Eine religionsgeschichtliche Untersuchung uber Gen I.und
Ap Joh 12, Gottingen Vandenhoeck und Ruprecht, 1895, X1v-431 p.

76Gressmann, op. cit., p. 142-158.

s
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(1. Hebrew eséhgto]ogy uses Babylonian myfhjté] material, and 2. its
picture of an eschgtologica1 warld is given in terms of the creation
story) are not app{ied gither direcf1y or indirectly py him to the
yom Yahweh contrgveréy, he has not Eeen*given-a thorougﬁ'coverage in
this paper. He %s mentioned because he certainly‘fits into the
category of the mythical schoo] and because Gressmann's theory of the
origin of eschatology and. h1s d1v1s1on of the history of eschatology
into four epochs are based on Gunkel's study. h

Some bhasic concepts concerning the day of the Lord which
Gressman affirms are fam111ar ones wh1ch ¢ame through tomeas I °
worked on the yom Yahweh textis. He states that the main atmosphere of
the day is Unhe1177 and that the day can not only be thought of as
"ein Tag derﬁSch1acht oder des Sturmes, sondern auch des Erdbebens, des ,l
Feuérs, der Ubérf]utung, des Gewitfers, der Finsternis, der Seu%hgn,
der wilden Tiere, des Schreckens und der Rauches.“78 When. he )
" discusses the third or “propﬁégﬁsche. Stufe der Unhei]sequato1ogie,"79
he determines thaf the day is ﬁéango for Israel as well as for the
nations.8l Gressmann also observe§ tha§ Yahweh's wrath against
Israel is c]ose]y related to her sins. 82 And last in this series, he

notices that both doom and salvation are present in the prophet1c

writings.83

771bid., p. 145. 781bid., p. 143

791bid., p. 152-156. 80Ibid., p..152.

811pid., p. 153-154. 82Ibid.
831hid., p. 156.
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Gressmann's otﬁer conclusions, however, becohe shaky and
tenuous when they are exposed and compared with a more critical ~
study of the authentic yom Yahweh texts. His failure to restrict his
study to just the authentic xﬁm Yahweh texts aqd his eagerness to
associate an evolution of the history of the day of the Lord with
Gunkel's evolution of the history of eschatology have resulted in the
rejection of his conclusions by this writer: '

we cannot affirm as Gressmann does, that each time we meet the
express1on “day of the Lord," it always refers to the future. 84 We have
shown within this study that when the prophetical authors of,Is 22:1-~
143 Jer }6:2-12; Lam-gh. 2 and possibly Ez 13 describe-the day of the'
Lord the destruction has alréédy come about. All of the above texts
are cons1dered authentic yom Yahweh texts but Gressmann fa11s to use

them in his $tudy (intentionally? unintentionally?) thus h1nder1ng

“
.

an objective approach_to-the.problem. P -
Gressmann's thesis that the concept of the day of the Lord

can be seen as a world catastrophe is sustained only by the Timitations

of the evidence in Zeph chs. 1-2, Jer 4:23-31; Am 8:9, Is ch. 2, Hos

4:3 and Is 28:14-21 which he selects as rg%erring to universal destruc-

tion. This seems dangerously 1ike a selecticn of evidence, especially

since he has chosen some non-yom Yahweh texts and avoided others.

To apologize for the sma11 number of texts containing a description

of world catastrophe in/the prophets he explains that the fully

developed theory of a mythical world catastrophe was already in

841pid., p. 144.
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| fragmentary form when it got to the - hets and that is why the idea

is not uniform "nd clear, not eng/Jﬁniie texts he uses.85

Has this study verified Gressmann's conteﬁtion that the

" prophets p%oc1aimed a world,cqnf1agration on the day of Yahweh? On

the contrary. We have shown that every xﬁm Yahweh oracle was. spoken
within a specific Historica] context about a specific histo}ica] event
gither past, imminent ("Nearlis-the dayf“) or in a more remote
future.86 . The broad historicé] f}me perspective of the prophets who
wrote about the day of the Lord (8th to 4th centuries) tends to affirm
that not all of them referred. to the same historical day of Yahweh
although the fall of Jerusalem seemed to be a popular one. Thus °
we must see the proclamation of the day of the Lord within an
historical context rather than as a future a]1 powerful eschatolo-
gical catastrophe of Q&f1d conflagration at thg Endzeit.

_ More important, perhaps, is to challenge Gressmann's theory,
(via Gunke{)'f;at the day of the Lord_is eschatological and its origin
Ties in a mythical weal/woe eschatology coming from Babylon. This®
theory is based on the assumption that the Babylonians believed in

the sun's millenn{al encirclement of the earth and that each cycle was

regarded as a period of weal or woe.87 This would have become the

basic of the disaster/restoration elements of the prophetic eschatoiogy.

('_l .
"851bid., p. 145-147. This is why he has to go to non- om
Yahweh texts to prove his theory. i

86Eyerson, op. cit., p. 330-331., @
87Gressmann, op. cit., p. 142-158.



227

The question now is: Was the origin'bf the prop etic concept of
the day of the Lord in Hebrew_eschato1bgy which in turn had its origin
in this mythical cbncépt of # world catastrophe when the sun returned
to its primeval genesis?88 J

The definition of Hebrew eschatology is, as we have seen,
varied: from a strict interpretation which pertains only to an end
time: (aharit)89 to a broad "catch-phrase” for all that which pertains
tc‘IsraeI's hope or her future.90 Others maiﬁé;in that eschatology
evolved in stages.91 Whichever definition one embraces there is
a]ﬁgys contained in the essence of the £;rm "eschatology" the = .
presence of hope, the future_(imminent or remote) and the promise
of improved conditions in the life of Israeli The eschatological
vision is an Israelite phenomenon which has not really been found out-

side Israel because "it is a religious certainty which springs

. immediately. from the Israelitic faith in God as rooted in thg history

2

"88Gunkel, Genesis, op. cit., p. 242.

89g.,.H81scher, Die Ursprlnge der jlidischen Eschatologie im
Vortrage der theologischen Ronferenz zu Giessen, 4T Fulge, Giessen,
Rlfred Topeimann, 1925 as quoted by G. von Rad, 01d Testament Theology
11, New York, Harper and Row, 1965, p. 114; S. Mowinckel, He That
Cometh, Oxford, Basil Blackwell, 1956, p. 125-154; G. Fohrer;\\\aj
Ezechiel, in Handbuch zum Alten Testament, Band 13, Tubingen,

J. C. B. Mohr, 1955, p. XIX; 216. ‘

90,0n Rad, Theology II, op. cit., p. 144; Eichrodt,
Theology, op. cit., p. 386.

_ 917, C. Vriezen, “Prophecy and Eschatology, in the Congress
Volume Copenhagen of the Vetus Testamentum Supplement, Vol. 1,
Leiden, E. J. Britl, 1953, p. 203-204, 223-229; J. Gray, op. cit.,
p. 8 n. 5.
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of its saﬂvationjIl92 Israel's election and faith in the promises of
Yahweh to Aﬁraham, concretized in the blessings of the covenant gave
her this unique hope which was possible because‘Israel knew her God
as an active God who would not abandon his people but go on working in.
history: "You are my people, I am your God."

One must question whether eschato1ogy was a characteristic of
Babylonian belief. .Mow%nckel's examination of Babylonian texts
yields no such evidence.33 Baby1on'; concept o% time, on the con-
trary, bears evidence against her attaining a notion of eschatology.
The ancient peoples lived in circular time, a world of created
things, the movement of the earth and the cycle of seasons.9% Escha-
tology was something they could not attain because "their world history
was Tooked upon-as consisting éf an infinitg chain of cyclic periods

of which the beginning and the end were always practically the same."95
Of all these ancient peoples, Israel alone had-the.notion of the

duration of time as a horizontal movement because of her encounter

92ypjezen, op. cit., p. 229. See also, T. C. Vriezen, An
Qutline of 01d Testament Theology, Oxford, Basil Blackwell, 1958,
p. 369-371; E. Seliin, Der alttestamentliche Prophetismus II - Alter,
Wesen und Ursprung der alftestamentTiche Eschatologie, Leipzig,
Deichert, 1912, p. 191.

93Mowincké1, Cometh, op. cit., p- 127, n. 3 and the literature
cited there. ‘ .

*

946, pidoux, “A Propos de 14 Notion biblique du Temps" in
Revue de Theologie et de Philosophie, Vol. 33, Ne. 2, 1952, p. 120-
125; N. Snaith, "Time in the Old Testament", in Promise and Fulfill-
ment, F. F. Bruce, ed., Edinburg," T. &.°T. Clark, 1963, p. 175-
186.

5yriezen, Outline, op. cit., p. 371.
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with a God who had invaded her circular time with his divine sayiné"
actions ‘leading her forward Qﬁth the promise of future deeds on her
behalf if she remained faithfu1‘to him. .

; lLet ds return now to the relationship of the concept of the
day of the Lord as proclaimed by the prophets to Israelite escha-
tology. The yom Yahweh oracles against Israel, in themselves, do nof
correspond to the broad definition of éschato1ogy because they contain PN
neither hope nor promise of an improvéd condition of Israel's
ravished Tand and accursed people. Even less are they esghato1ogica1
in the strict sense of referrjng to an "end-time" f;;ﬁzﬁé>reason
given above: they a11.take place within an historical f%amework.
The'oracles'against the nations could indirectly be considered
eschatological in the wide meaning of the term for Israel would

benefit by the‘nations' defeat. There is equally hope of future
relief from oppression and promise of better times and improved
conditions {political, social and religious). But when the narrow
defin%tion of eschatology is applied to these oracles, the term
itself can no longer be applied. It is within history that these
nations are to be subdued and it is within‘history that Israel will
benefit. Even Joel 3-4, which refers to a great day of new wine and
complete restoration for Israei (4:18, 20), and Zachariah 14, which
describes a glorified Israel and Jerusalem after the defeat of the
nations (vv. 6-11), do not expect an end of time or an existence

hors histoire. The earthly fortunes of Judah and Jerusalem will

still be restored (J1 4:1) and the nations will stil1 beipunished
if they (the nations) fail to keep the feast of Tabernacles (Zach
14;18-19). '
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We might also ask with Eernyg6 such questions as: Did this
. complete eschatological system which Gressmann explains ever exist .
oﬁkside his own mind? If it did exist in Israel, wouldn't the
prophets have known about it? etc., etc. Because of the many.suppo-
sitions in the lack of evidence for Gressmann's theory that the day
of the Lord as proclaimed by the prophets orijginated in a m&thica]i
eschatological milieu and was described in terms of one big world
catastrophe, one must look elsewhere for answers.

Cannot these answers about the origin and description of the
day of the Lord be more reasonably explained in terms of judgment
and punishmenf within a covenantal context in legal and juridical
language as we have shown in chapter two? The prophets’ main cdncern -
in their oracles is Israel's re1atioﬁship to her God and her observance
or non-observance of the covenant stipulations. Hence, the judgmenf
of Israel's actions and the weal or woe which result came from the
covenant formulary. The prophets describe this day of judgment as a
day of the Lord, a day on which Yahweh is to send the curses of the
covenant upon Israel for her sins (oracles against Israel), and
b]essiﬁgs upon her when He invokes the general curses upon her enemies

(oracles against the nations) when she is faithful.

B. Cultic School

Can the cultic school,represented by S. Mowinckel97 and

96¢erny, op. cit., p. 41.
97Mowinckel, Psalmenstudien II, op. cit., p. 229-247.
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J. Morgenstern8 give us a satisfactory answer to the orig{na1 meaning
and form of the day of Yahweh in an annual New Year's festival? Both
scholars base their theory of the origin of the day of the Lord-on
the existence of a New Yeaf's festival in Israel. Mowincke] traces

the origin and cultic ceremony of the Israelite New Year's festival

back to the akitl festival in Babylon. The central idea was the
annual re-enthronement of the‘éartQ}y,king and of Marduk the chief
god as the heavenly king.99 Mowinckel places thése mythical concepts
to Yahweh ir an historical perspective related to an Israelite
enthronement feast. Instead of Marduk, Yahweh is enthroned and
Jérusalem becomes the holy city in the place of Babylon. The prin-
cipal Yole of the enthroned Yahweh on New Year's day at the festival
is to proclaim the blessings of the coming year for Israel and to
purge her from her past sins.100

Morgenstérn, in his study, traces the origin of the New
Year's festival way back to the mythical struggle of Yahweh over the
ohl and the bBhi at the beginning of creation (Gen 1:1)101 which
seems not unlike Marduk's victory over Tiamat, of Baal's over Mot.

In other words, we had the struggle of good over evil on this first

&

98Morgenstern, Amos Studies I, op. cit., p. 19-44; Amos
Studies II, op. cit., p.c1-63; Amos Studies III, op. cit.,
p. 59-304.

99R..Labat, Le Caractere religieux de la Royaute assyro-
babylonienne, Paris, Librairie d'Amérique et d'Orient, 1939, p. 10.

100Mowinckel, Psalmenstudien II, op. cit., p. 232.

101yopgenstern, Amos Studies ITI, op. cit., p. 284-285.
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New Year's day. Morgenstern as well as Mowinckel, historicizes the myth
into a feast on which Yahweh enters the temple each year fo pronounce
Judgment upon Israel and shape the fortunes and destiny  of his people
for the new year just beginm‘ng.102 Hopefully, the day would be
favorable to Israel.

Both theories have some common elements: a cultic celebration,
Yahweh enthroned as king pronouncing judgment; the mythical origin fﬁ,/
historicized and the joy which permeates the celebration. . . -

Mowinckel makes the sweeping statement that this enthronement
feast is the day of the Lord but when he finds only fragmentary
allusions to the feast in the prophetic texts, he refers the readers
to the enthronement psalms. Morgenstern connects the prophetic day
of the Lord in Amos 5:18-20 with the New Year's festival whenihe
assumes that Amos delivered his oracie during the cultic celebration
of this feast at Bethel in the year 752 or 751 B.C.103 . Apos' message
of doom, he says, is directed toward Israel for her sins against the
covenant and will cdme about in the next new year's day. The
principal form of punishment on the day of Yahweh, according to
Morgenstern, is the earthquake which he finds in Is 13:13; 24:18; Jer
4:24, Ez 38:18-23 and J1 2:107f. This helalso connects with the cultic
feast of the New Year's celebration because he believes that there.

was a great earthquake on-.the day of yom Kippur (final day of the

1021pid, : .

103Mor'genstern, Amos Studies I, op. cit., p. 139.
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celebration) when Uzziah was struck with leprosy for his sins.104

The main critique againgt the origfn of the day of the Lord
in a cultic ceremony, espec¥a11y on the New Year's festival, as we
_have seen, is the creﬁibi]ity of such a feast iﬁ Israel's tradi-
tion.105 Even assuming that the feast did exist, there still remains
the problem of the prophetic texts' non;association wfth feast and
joyful celebrations. The prophets accused their contemporaries of
exaggerated care for feasts, and threatened that Yahweh would stop

all feasts of joy:

I hate, I despise your feasts,
and I take no delight in your
solmn assemblies.
Even though you offer me your burnt
offerings and cereal offerings,
I will not accept them,
and the peace offerings of your
fatted beasts
I will not Took upon.
Take away from me the noise of
your songs;
to the melody of your harps I will
not listen.
But let justice roll down like waters,
and righteousness Tike an
ever-flowing stream.
(Am 5:21-24)

The same denunciation of feasts can be found in Am 4:4-5;:15 1:11;
48:1; Jer 6:20; Mi 6:6-8 and Hos 8:12-13.
It would be contradictory to place the origin of the prophetic

concept of the day of the Lord within a cultic context which the

1041p14.

105de vaux, op. cit., p. 502-504; P-E. Langevin, "Sur
1'0Origine du ‘Jour de Yahv&'", in Sciences Ecclesiastiques, Vol. 18, -
No. 3, 1966, p. 361. .
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prophets denounce. fo associate the day of the Lord with a joyfy]
festival such as the proposed New Year's day feast when‘a11.the yom
Yahweh texts speak of doom ahd terror appears equally inconsistent.

One must nof jump to the conclusion, however, that the prophets
were rejeéting the cult Egr_ég}05 but only its abuse as practiced by
the priests, the cultic prophets and the peop1é; a cult divorced from
r%ghteousness and obedience to Yahweh. According to R. E. Clements
the true knoiﬁedge of Yahweh in the Law (torah) was normally to be
found in the cult and the prophets who were ministers of the covenant
belonged in the context of cultic institutions.107 The Zovenant
relationship to Yahweh was affirmed through the cult. Clements goes
1 to add: "The cult and the priesthood had failed in their obliga-
tion to teach the true knowledge of Yahweh, so Amos and the other
prophets of Jjudgment, found it necessary to attack the patterns of
worship which they found."108 The prophets were convinced that the
authentic word of God came from them, not from the teaching.of the
priests and prophets atlthe shrines. They could not align themselves
with worship at the sanctuaries because they had tqﬂprfach'about '

what the relationship of Israel to Yahweh really megnt and about

]

106y, Brueggemann, Tradition for Crisis: A Study of Hosea,
Richmond, John Knox Press, 1968, p. 98, 101; C. F. Whitley, The
Prophetic Achievement, Leiden, E. J. Brill, 1963, p. 63.
L 4

107R. E. Clements, Prophecy and Covenant, in Studies in
Biblical Theology, No. 43, London, SCM Press, 1965, p. 99, 86-102;
D J. McCarthy, 01d Testament Covenant: A Survey of Current Opinions,
Oxford, Basil Blackwell, 197Z, p. 30-31.

108¢1ements, op. cit., p. 97.
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the judgment which was about to fall upon the'people. Clemenfs states
that after the exile, prophecy returned again to its ancient home in
the cultic life of the nation;log

Yet, T believe-that it was at these "denounced" cultic cele-,
brations that the prophets proclaimed tﬁé day of the Lord. These
oracles were..spoken to the nation of Israel, that is to all the people,
and not just to the king, priests and cultic prophets because all had
sinned.110 1o go where the peopie gathered was to go to their cultic

festivities. . We must assume that the oracles proc1a1med against the

‘nations.were also proclaimed to Israelite audiences; they were to

benefit from them.

There were many feasts during the'year in Israel’'s tradition
at which the prophets could have proclaimed their yom Yahweh of%c]es.
Israel had three great annual feasts of pilgrimage at the temple site
( and we must suppose that the people of the Northern Kingdom cele-
brated them at the two shrineé of Bethel and Dan) on which the people
gathered together to celebrate Passover (pesaj), Booths (sukkat) and
Weeks (§?bﬁ’6§)J 111 These were joyoué feasts and would have blended

in well with the words of Amos, "The day of the Lord is darkness not

1091pid. , p. 102.

110The one exception would be Ezekiel's oracle against the
false prophets {(13:1- 168 Because these were cuitic prophets (empty
visions, lying predictions and for money), this oracle also was given
at the temple in.Jerusalem, and possibly within a cultic ceremony
when these prophets usually delivered their oracles of peace.

111de vaux, op. cit., p. 484-502.
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" light . .". I hate, degﬁiée_your feasts and I take no dei%ght in your
solemn assemblies" (Am 5:20-24). |
There was also in Israel's early history a prescribed feast
day for the reading of the Taw to tﬁe people on-the.feast of Booths.

And Moses commanded them, "At the end of every
seven years, at the set time of the year of
release, at the feast of booths, when all
Israel comes to appear before the Lord your
God at the place which he will choose, you
shall read the law before all Israel in their
hearing. Assemble the people, men, women,
and little ones, and the sojourher within
your towns, that they may hear and learn to
fear the Lord your God and be careful to do
all the words of this law, and that their
children, who have not known it, may hear
and learn to fear the Lord your God, as
long as you live in the land which you are
going over the_Jordan to posses.”

L e (Dt 31:10-13) i

-

The purpbse of this recitation was so the covenant would-be

"known" (_ngg} and "kept" g§§m§£J}12 This order can be traced back
to the ancient Near Eastern treaties in which orders were given that
the treaties be preserved in the form of copies made on clay tablets
to be kept by the contracting parties and laid at the feet of the
major deities of the lands in question.113 To make sure that the
contents of the treaty were "known" and "kept," the treaty was to be

recited in front of the vassal and his people at a specific time of

112¢ . Baltzer, The Covenant: Formulary: in 01d Testament,
Jewish and Early Christian Writings, Philadelphia, Fortress Press, 1971,
p. 84-88; von Rad, Theology If, op. cit., p. 193.

13gat1tzer, op.ycit., p. 18.

&y



g

237
the year.114 The Hittite treaty between Mowattallis of Hatti and
Alakéandué of Wilu$a contains explicit orders concerning the regular
reading of the treaty formulary.l15 J |

13 Die. Tafel ferner, die ich dir, Ala[k§andus
ausgestellt] habe . : -

14  die solle [man] das Jahr fur Jahr 3 mal
vor [lese] n,

15 und du Alaksandus sollst sie kennen.

and again in a treaty with Mitanni the order is given.116

In the land of Mitanni, also {a duplicate)
is deposited before TeSub, the Lord of the
Kur [1]Juni of Kahat. Repeatedly may it be
recited before the king of the land of

Mitanni and before the people of the land
of Harri. - : )

In addition to the text of Dt 31:10-13 in which we read that the
covenant is to be read every seven yearsll/ there are other passages
which indicate that the covenant must be published and read periodi-

cally: Dt 26:1-11; Josh 8:30-35 and Dt 6:20-25. Other texts reveal
L]

U41p44. Treaty ceremonies were generally conducted in the
presence of a large group of people including men, women and children
representing all classes of the population: scribes, diviners,
priests, physicians and augurs. See Weinfeld, op. cit., p. 101.

115fpiedrich, op. cit., p. 77, F5, Par. 19, Col. iii, lines
73-75.

116paltzer, op. cit., p. 84.

117g. E. Mendenhall, "Covenant Forms in Israelite Tradi-
tion", in  The Biblical Archeologist, Vol. 17, No. 3, 1954, p. 67,
does not specify how often one allows for periodic reading. A.
Weiser, The Psalms: A Commentary, in The 01d Testament Library,
Philadelphia, Westminister Press, 1962, p. 23-53, explains most of
the psalms within a cowénant-renewal ceremony which he contends took
place every year. On covenant renewal in general see Hillers,
op. cit., p. 84-85, and Baltzer, op. cit., p. 60-62.

L]
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that, in fact, Israel did read the covenant on the feast of Booths

(Neh B:1-18), when a king ascended the throne (I S 12;-11Ch 21:6:

II Ch 233 2K 11:20) and when the covenant had been béokén (Ex 34;
2 K 22-23; 2 Ch 29:5-11; Ezr 9:10; Neh 9-10).118 |
" K. éa]tzer sees a close corollary between the covenant

recitézion and thé covenant formu]ary.llé He gets the natupe of the
material read during tHé recitation of the covenant on the Feast of
Booths from the details of what was recited-at the time of the Mishna:120
Dt:i1:1-6:3; 6:4-6; 11:13ff; 14:22ff; 26:12Ff and portions of the
b]éssings and curses from Dt 27-28. If this be so, what better time
to tell Israel (at Bethel) and Judah (at the Temple) that the curses
they had just heard are going to come upon them because they have
broken the covenant that has just been read to. them by the presiding
officer (priest, cultic prophet or king).

If you do not obey the voice of the Lord . .

. the Lord will smite you with madness and
confusion of mind: and you shall grope

at noonday as_the blind grope in darkness
: (Dt 28:15, 28)

To this the prophet could add in admonition:

I shall bring distress on men, so they shall walk
Tike the blind, because they have sinned against
the Lord. (Zeph 1:17) _ )

118Baltzer, op. cit., p. 39-61;  W. Harrelson, "Worship in
Early Israel: account of the Covenant Renewdl Ceremony in Joshua

. XXIV", in Biblical Research, Vol. 3, 1958, p. 1-14.

11gBa1tzer, op. cit., p. 87.
1201pid.
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The oracles against the nations, H._G.‘Reventlow argues, formed part
‘of the ritual of the covenant festival.l2l [ do not agree with him
that they were an' integral pérf of the festival,l22 but like the
orac1es'against fsrae],they could have been delivered to the aséemb]&
after the reading of the<b1é§sings because they were f?r the benefit
of Israel who would prosper with the downfall of her enemigs.

. If you obey I will set you high above all ‘
the nations of the earth. (Dt 28:1)

~Ng e

For behold, in those days and at that time, =
.« . I will gather all the nations and bring
them down to the valley of Jehoshaphat, and

I will enter into judgment with them there,

on account of my people and my heritage

Israel. (J1 3:1) '

The Lord will cause your enemies who rise
against you to be defeated before you.
: \\“(Dt 28:7)

And Babylon, the g]ory.of‘kingdoms, the
‘splendour and pride of the Chaldeans, will
., be Tike Sodom and Gomorrah when God over-

threw them. (Is 13:19)

Another cultic assembly during which the ytm Yahweh ordcles
could possibly have been delivered is at a penitential Titurgylon

the occasion of a-catastﬁhihe (Pss 74, 79). The author of the

1214, G. Reventlow, Das Amt des Propheten bei Amos, 1in
Forschungen zen Religion und Literatur des Alten und Neuen Testaments,
Band 80, Gottingen, Vandenhoeck and Ruprecht, 1962, p. 653 -

G. E. Wright, “The Nations in Hebrew Prophecy", in Encounter, Vol.
26, No. 2, 1965, p. 235.

1225ee objection to this theory in Hayes, op. cit., p. 89.
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Lamentations may have qttered s dirge (Lam-2 to thé Jewish remnant
Teft in Jerusalem durifig a penitential Titurgy which was still per-h
formed on the site of the ruined temple (Jer 41:5). The day of the
Lord in Joel 1-2 1is proclaimed w1th1n a penitential ceremony, "G1rd
on sackc1oth and lament, O priests . . . Sanctify a fast, “call a

solemn assembly. Gather all the inhabitants of the land to . the

,:..'.._\

“~  house of the Lord your God“ (01 1:13a, 14a). -

There can be no doubt that the prophetic proclamations of the
day of the Lord had\affinities with the Israelite liturgical life.
It was at the Titurgical assemb11es that the prophets spoke the1r oracles
as we have seen above. Also apparent are the allusions to the 11turgy
and cultic ceremonies, albeit in a negative way: Am 5:21-24; Zeph 1:
7: Is 13:3; Jer 46:10; Is 34:5-7; J1 1:14; 2:15-16. Thjs therefofe,

. Teads us to believe that the liturgy was the Sitz—im-Leben  for

the yom Yahweh oracles but not their origin. It was the prophets
and not the cult which made known the true will of Yahweh. In the
. fhrm of their oracles and in their understanding of Yahwism, they
condemned the cult for its failure to preserve the trie knowledge of
 Yahweh.
Y - .
In conclusion to this section on the cultic school we can say
that Mowinckle and Morgensternl?3 are correct in establishing a

rglationship between the day of fhé Lord oracles and the liturgy but -

not in their concept of, the day as a cultic event.nor as the origin

123Gray, op. cit., p. 7.
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of the description or concept of the ﬂay. The prophets' condemnation
of the cult as it:was practiced in their.day forces us to look else-
where for the prophetic origin and understanding Of”the day of the
Lord: in the difection of the legal sanctions of the covenant and
the international treaties, examinedrin chapi%r two of this study.
This provides an explanation for the critical tone af the prophets'
ordtles, not only against the cult bht the social and religious abuses
as well. Israel sinned .against Yahweh and the covenant; she broke the
covenant.. Therefore, the curses which‘a breach of the covenant
implies, are TﬁVOked. Invoked also are the general curses against
an enemy upon those nations which have in any waye&ttacked or'kgoted.
Israel. A1l the descriptions of the day of fhe'Lord, as we have

seen, contain legal terminq]ogy'and above all, curse language.

¢. Historical School

The main consensus of the scholars in this school is that the
concept of t@e day of the Lord is unequivocally an Israe]ite.concept
arising from Israel's own historical tradition. §minions differ, |
however,wwhen they-come to assess from which historical tradition the
prophets obtained £heir descriptions and concept of the day of “the
Lord as proclaimed in the ydm Yahweh oracles. J. M. P. Smith opts
for aﬁ ideological source for Israel's position as the chosen

nation and her hope of a glorious future with Yahweh at the head

v
of her armies to give victory over all her enemies.l2% Cerny's idea

1243, M. p. Smith, "The Day of Yahweh", in The American
Journal of Theology, Vol. 35, No. 3, 1901, p. 505-533.

-+
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of the origin {S based on the person of Yahweh, and on Israel's con-
cept of h1m as a "furious, demonic deity" who brings about "fatefu]; |
days.125 yon Rad's popular theory of the holy war as the source of
the prophetic origin and descr1pt1on of the day of the Lord is most -
widely accepted. 126 The foundation of the concept as a day of visit-
ation afd e ecution of curses is put forth by F. C. Fensham, the
last authof cited under the historical schoo1.127  We must briefly
;e-examine these theories and re-evaluate them in light of the
conclusions of this study in chapter two.

One cannot deny that J. M.IP. Smith is correct when he states
that Israel had in her tradition é strong sense of hope,' of longing
for a future period of great glory and prosperity in which all her
enemies were to bg defeated. We know\from Amos’' words in 5:18, 20
that this was_dppermost in Israelite minds even as he spoke his oracle
of doom, "It is darkness and not light." Israel's hope, howeyer,
came not from the general ideological background of the Semités, as
Smith explains it,128 but wholly from her own tradition of the
covenant which was quite unlike that of any other nation, Semitic or

non-Semitic. Obedience to the covenant assgred Israel of Yahweh's

protection and of victory in war, “The Lord will cause your enemies

\ 1255&rpy, op. cit., p. 53-80.
126y0n Rad, “Origin" op. cit., p. 97-108.
127Fensham, "possible Origin", op. cit., p. 90-97.

1285m1th, op. cit., p. 505-507.
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who rise against you to be defeated before you" (Dt 28:7). Interes-

t1ng1y, Sm1th sees the defeat of Israel's enemies as her "mission”

to the nations to enlarge Yahweh's authority.l29 But Israel had no
mission to the nations until the time of the exile with the preaching
of Deutero-Isaiah and then it was to be a mission of "witness"

rafher than one of mi%itary-cémpaigns.130 The defeat of Israel's
enemies was pure "grace" on the part of Yahweh who was being faithful
to his covenant promises. On the other side of the co{n, there

were the promises of punishment (curses) 1f.Israe1 failed to keep

the stipulations of the covenant as she had promised. When Amos
therefore spoke his yom Yahweh oracle of doom he was not transform1ng
Israel's conception of hope, as Smith suggests, 131 but shifting

the emmhasis from the biessings of the covenant to its curses. The
land expansion, and political supremacy, the very things
in which Smith says tHat Israel's hopes lay, were to be her downfall.
Israel had gone too far along in her downward path to be able to
return. No 1ongér was Yahweh getting the credit for his blessings,
but Israel was,aﬁtributing them to her own glory and prestige. Yahweh
would withdraw those blessings and send the curses: The very origin
in which Smith places the concept of the day of the Lord is condemned

by Amos and the other prophets after him: hope in a glorious future.

W,

1287pid., p. 510.

130N, K. Gottwald, A. Light to the Nations: Ah Introduction
to the 01d Testament, New York, Harper and Row, 1959, p. 18-19.

131gmith, op. cit., p- 515\_\\ v




244

Amos' concept of the day of doom was not a new doctrine, nor
‘did it come aboui because of a change in Israel's understanding of
Yahweh (jusfiée in punishing Israe])\;s Smith suppose$;132‘but rather
from her history. Israel's hope of conquering Canaan with Yahweh as
her wgrriér God faded from time to time when she sinned, and Yahweh
caused her to suffer a mi]itary loss rather than a victory (Jg.2:3,
11-15; 3;7—8; 4:1-2, etc.). .But with Israel's repentance and conver-
sion, Yahweh once again raised up a Judge and fought on the side of
his people (Jg 3:9-10; 4:23; 6:8, etc.). It was the same "blessing/
curse" parallel which Amos presehted to his audience, not as thé
familiar "victory/defeat® but as "light/darkness." Israef'had
sinned; instead of, "You shall walk with head held high" (Lv 26:13),
she would experience, "You will grope your way at noontide Tike a
blind man groping in the dark.” (Dt 28:29). The covenant, especiai]y
in its curse terminology and theology, was the source from which
Amos and his successors drew for fheir description and definition of
the day of the Lord.

Both Smith133 and von Radl34 define the day of Yahweh as a
day of battle. The former bases his theory on the descriptions of

the day which he finds in the triuhphal batties of Israel over the

~

L4

nations during the pre-prophetic period, while the latter traces these

1321hid.

1331hid., p. 515-520.

%34von Rad,"Origin,’ op. cit., p. 134.

/!
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descriptions back to the tradition of Israel's holy wars. In reality,
both are saying the same fhing: thé day of Yahweh will be a day of
battle on which the nations will be defeated (oracles against the
nations), but it will also be a day of battle for I3rael because Yahweh
is going to turn agaipst his people for their sins and destroy them
with military might (oracles against Israe]).- von Rad's theory would
be more credible if the term xam Yahweh could be found only in those
oracles against the nations, that is, those against whom the holy war
was directed. Smith and von Rad both fail to adequately explain the
absence of war imagery in these oracles: Am 5:18-20; Ez 13:1-16;

Mal 3:22, 23-24 and Joel 1-2. They tactfully skirt the issue by

1) interpreting all other descriptions of the day-(darkneés, abase-
ment, .locusts, etc.) as implicit war imagery,135 or 2) by reverting
to other texts which are highly saturated with military language
(Nahum, Habakkuk, £z 34:12; 39:8ff, etc.).136 This does not solve

the problem. :

If, however, one views the day of Yahweh as a day of curses
hurled against his enemfes, Israel aﬁd/or the nations, then the
complexity of the multiple descriptions is resolved by regarding
war as only one, a major one certainly, of the curses which are
invoked as punishment. We have repeatedly seen the close connéétion
in terminology and description between the zam Yahweh'oracles, and

the curses of the covenant and the international treaties.

1351pid., p. 103-105.

136smith, op. cit., p. 515-
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L. Eerny argues that "doom," the promiﬁent feature of the
day of the Lord,137 originates in Israel's concept of Yahweh as a
“furious, demonic deity," a "furious, fearful and zealous God" who
re-appears in this character throughout the whole Hebrew tradition in
his theophanies and his battles.138 He is a God who decrees the fate
of every individual Israeiite as well as that of her enemies
(battles).139 Israel, &erny says, received her concept of an angry,
destructive God from an ancient stock of ideas common to all nations
of the ancient Near East, that is,to those nations wﬁo Tived according
to the same or similar social and ;uTturaT patte%ns. They all drew |
on this material, he c]a%ﬁs, for their own mythical and literary
purposes. 140 Cerny turns to Assyrian triumphal songs and Ugaritic
myths bearing divine destructive exploits and theophoric names
similar to those-found in the Song of Deborah (Jg ch. 5) and Isaiah's
triumphal satire on the death of the king of Babylon (ch. 13).141 (gpe
cannot deny that mortals deemed divine .anger as aprerogative of the
gods, and Yahweh was no exception. But very often the anger of these
m&fhica] and foreign gods erupts irrationally and appears’ unmotivated.l142
In Israel, this idea of divine anger was rejected. The anger of
Yahweﬁ was always associated with his rightiousness, his judgments, his

holiness and his covenant.143 It is in this 1ight that we must inter-

1375erny, op. cit., Appendix I. (
1381bid., p. 54-55. 1391pid. , p. 77.
1401bid., p. 67. 1411bid., p. 60-64.

142Pritchard, op. cit., p. 61, lines 37-40.
143y, Heschel, The Prophets, New York, Harper and
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pret the “anger" motif in the gam Yahweh oracles (Is 13:9,'i3; Lam 2:
1, 2, 3, 6, 21, 22; Ez 7:19, 38; 13:13; Zeph 1:15, 18; 2:2, 3).

Eichrodt, in his Introduction,l44 comments that anger is not

the normal attitude of Yahweh but emerges only whén an injustice has .
been committed either against Yahweh (idolatry) or his people (social,
legal or po]itica]): Eerny acknowledges this injdstice when hé
explains the historical and social causes of the day of the Lord. The
prophets deplored the abuse of riches and prosperity which Jed to
social unrighteousness and religious unfaithfulness.145 The prophets,
éerny states, understdod this corruption in terms of the religious

and moral obligations on both partners in the covenant.l46 Israel

had failed in her obligations, whereas Yahweh Hﬁd kept and fulfilled
his promises of protecpion and salvation. The coming catastrophe,
therefore, depended on Yahweh's righteousness and the corruption of
the nation. From this point, Eerny connects the day of the Lord to
eschatology and reverts to the already much discussed pre-prophetic
concept of the expectation of a day decreed by Yahweh on which he would
shape the fate of his nation, on which future 1ife would be secured

forever. Already Eerny has taken us out of the reaim of the yom Yahweh

Row, 1963, p. 286, states that anger in Yahweh is not an expression
of irrational, sudden and instinctive excitement but a free and
deliberate reaction of his justice. -

144¢5chrodt, Theology I, op. cit., p. 266-277.

14SEer‘ny, op. cit., p. 85-92.

1461bid., p. 92.
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oracles as proclaimed by the prophets, especially those against
Israel. That Israel believed there would be such a day of bliss
cannot be doubted; whether she called it a day of Yahweh is immaterial.
This does not solve the problem of where:the prophets got theip
images of a day of doom and destruction for Israel, and for the
nations.
e .
To contend, as Cerny does, 'that Israel got her image of an
. angry God coming in smoke, fire, earthquake, etc., to de§troy.his
enemies from her ancient Near Eastern milieu is undbubted1y correct.
But since Abraham's day, a covenant had united Yahweh to tﬁis patriarch
and his posterity forever {Gen 15 and 17). With Moses, Yahweh
recalled his covenant with Abraham (Ex 2:24), saved bis descendents
a - . "
from Egypt and placed moral sanctions upon the nation, setting
before Israel life and prosperity or death and disaster:
If you obey the commandments of the Lord your God
which I command you this day, by loving the lLord
your God, by walking in his ways, and by keeping his
commandments and his statutes and his ordinances,
then you shall live and multiply, and the Lord ‘
your God will bless you in the land which you
are entering to take possession of it. But.if
your heart turns away, and you will not hear,
but are drawn away to worship other gods and
serve them, I declare to you this day, that you
shall perish; you shall not Tive long in the
land which you are going over the Jordan to
enter and possess.
(Dt 30:16-18)
Because of this unique relationship between Israel and her God, her
conduct would forever be judged on her faithfulness or unfaithfulness
to this covenant. With R. E. Clements one must agree, "It is to this
tradition of a covenant code of conduct that the great prophets of

the eighth and seventh centuries appealed when they accused their
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ﬁa;jon of disloyalty to Yahweh, and of disregard of his revealed
demands."147 If the accusation came from the covenant, the punish-
ments must also come from the covenant; these were inherent in the
covenant curses. The prophets, in their yom Yahweh oracles, inter-
preted the curses of the covenant in a new way, by identif&ing them
with the day of the Lord. Their descriptions of an angry God coming
in smoke, fire, earthquakes, war, etc., conrespond to, as we have
seen, the curses of the covenant (Lv 26; Dt 28) promised to those
who ﬁo longer serve Yahweh by obeying his commandments. The horrible
character of Yahweh's theophanies and battles which 6erny contended
were inherent in Israel's histery are re-interpreted and crystalized
in the covenant, and apply only to those who break the covenant or

attack and plunder the covenant people. And it is from this covenan-

" tal context that the prophets draw their descriptions of doom %nd

punishment on the day of Yahweh, not from the earlier tradition, as
Eérny concludes in his study.

It was with F. C. Fensham's statement of the possibility
that the real background of the concept of the day of the Lord might
1ie in the\Eovenant curses that the present study began;148 It
would be redundant to comment anew on Fensham's theory since the
incorporation, expansion and feasibility of his observations have
been evident throughout tKis research. His identification of simi-

larities between the descriptions of the day of the Lord and the

147¢1ements, op. cit., p. 23.
148Fensham, "Possible Origin" op. cit., p. 90-97.
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covenant curses has been thoroughly substantiated in the exegesis
of "the &Bm,Yahweh texts in chapter two of this study. -

The second section of chapter three has shown fhat'previous
studies on the concept of the day of the Lbr& have addedlvarious and
interesting insights into the origin and definition of the day, but
problems sti]! remain to be solved. Can the concept be equated with

eschatology when there is no mention of the future in some of the

" texts {Gressmann and Eerny)? Is a cultic day of the Lord compatible

with the prophetic condemnation of 1iturgical abuses {Mowinckle and
Morgenstern)? Does one assume a holy war origin even though military
descriptions are absent from some of the texis (von Rad)? Can.a holy
war be waged against Israel (von Rad)? Did Amos' doom concept of
the day of the Lord serve only as an unhappy interlude within the
Jarger context of the joyful victorious day on which Israel would
fulfill her mission to the nations (Smith)? These questions are
either answered by or become obsolete within a legal covénantal inter-
pretation of the origin\and concept of the day of the Lord.
Eschatology Toses its importance when a legal sanction exists
within history or is already passed. The curses to come and those
already inflicted are simultaneous with the judgment. The cult can
no longer be relied on to act as a conduit of assd;éd blessings so
the prophets turn it into a courtroom for sehtences of doom. Military
sanctions, including the holy war against the nations, viewed in their
correct perspective within the blessings and curses of the covenant,

can account for a partial understanding of the concept of the day

of the Lord. Military imagery is only one of the curse sentences,
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albeit an'important one, inflicted on Yahweh's enemies. -Amos' day
of doom and those of his successorg,-must not be seen as tunnels of
darkness bétween two great periods of Israel's victory over her
enemies. There had always been a threat of doom (curses) throughout
ééraei's national history, tegalized within her covenant code, and
to be administered if and when the covenant was broken.149 During
the intense'periods of the nation's unfaithfulness to Yahweh, the
prophets warned; threatened, accused and reminded Israel that she
had broken the covenant and had to be punished with the disciplinary
VSanéfions of the covenant, the curses. The execution of the curses,
the prophets called "the great-and dreadful day of the Lord." They
also proclaimed a "day of the Lord," for the-natiohs which would be a
day of judgment and sentencing with "curse" punishments for the enemy
who would attack, molest or-harass. These punishments came from the
traditional ancient Near Eastern cu;se'1ist, which was invoked for
vengeance on one's persecutor. |

From the'evidence gleaned and this comparative study, it
seems reasonable to conclude that the origin and meaning of the day

of the Lord as expressed in the ydm Yahweh oracles, lies in the concept

of a day of judgment and curses for Yahweh's enemies.

I1T. CONCLUSION TO CHAPTER THREE

L

This chapter has attempted to demonstrate the validity of a

legal and covenantal origin to the day of the Lord, a validity grises

149Fensham," Covenant Promise,’ op. cit., p. 305-322.
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from the textual exegesis of the sixteen prophética1 oracles which

mention expressis verbis the Hebrew term yom Yéﬁweh analysed in

chapter two of this study. To avoid the dénger of Fgéaining too
confined within a narrow range of texts (16) and of beiné acéusgd of
féiling to consider the minor variant forms of the term 1nclésga\3n
studies by other scholars on the subject, I have conducted a compara-
tive study of the exegetical conclusions of the basic sixteen texts
with these variant forms texts. An examinafion in chépter one of this
study of the previous theories on the subject of the day of.the Lord
reveaTed‘unanSWe;ed questions and inadequate solutions for a suitable,
interpretation of the origin and definition of the term yom Yahweh

in the prophetib writings. ‘boes the "curse® theory, suggesfed byr

F. C. Fensham and researched in this study, provide the right key

to help unlock the centuries old mystery which surrounds the'prophetic
message about the day of the Lord? The conclusions from chapter two
seem fo confirm that position. After further analysis and discussion

of the minor variant forms of the term yom Yahweh and the previous

.studies the following conclusions have been reached in this chapter:

1. The concept of the day of the Lord in these texts ié
uniquely a prophetical notion.

2. Doom is the predominant atmosphere which surrounds the

" day-with no escépe for those cordemned.

3. It has been determined with.more certainty that the

terminclogy (legal), descriptions (curses) and characteristics ( doom,

punishmeﬁt, nearness, fury) of the day of the Lord are identical in

a1l texts thus indicating a common origin of the notion.
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4. Analogous terminology, descriptions and characteristics
of the day of the Lord héve been found in the covenant code and the
jnterngtionai treaties of the ancient Near EAst arquing for a legal
origin of the concept. |
5. Israel's unique relationship with her Gpd in a '‘covenant
union resembles that of a sovereign lord's with his vassal in the areas <F

of fidelity, protection and punishments.

6. The Sitz-im-Leben of thg déy of the Lord qé in the cult. -
7. Eschatology 1is hot a comm;n characteristic of the day
of %he Lord, neither in its future, universal or "end-time" aspects.
The day can be past, present or future; it names'a‘spécific nafion or
- nations for punishment and is always Qithin an hjstorica1 time period.
8. Military and holy war imagery are often utilized to
.describe the day of the Lord but they cannot be founﬂ in all the y8m
Yahweh texts thu§.discouraging a military origin for the concept.
9. Curse material is present in all the ydm Yahweh texts,
thus substantiating the claim that. the origfna] background of the day P

of the Lord is a day of Yahweh's visitation and execution of curses ~—

on his enemies.



.'.?-.“

SUMMARY AND CONCLUSIONS

Before work on.the texts themselves could commence it was
necessary to examine the research on the term yom Yahweh 1in. the
¥ scholarly world to ascertain which theories had been advanced on the
\_”) _Subject. There had to be a method of selection-to obtain a minimum,
‘ e

research.

. g - . -

yet representative number of theories in the whole field of yom Yahweh
Many interesting bbservations surfaced in the initial stage of
the r&fearch: 1) There was only one major published work on the topic, _
FIEN ) .$ B .
Cerny's monograph, The Day of Yahweh and Some Relevant Problems s .

.
2) all other material:was scattered either in”Varigus scholarly

periodicals or in chapters and sections of books devpteq to otHer_Old
Testament subjects; 3) three schools of thought dominated the history
of the research: mythical, cu]tig and historical; 4) von‘Rad's holy
warltheory with or without alterations had met with the mdst approval
-in the schelarly world; 4) the majority of the authorﬁ traced an -
evolution of the concept from an early pke-prophetic notion: throqgh
the prophets of doom right u% to an eschato]ogicaf understanding of |
the term at the®hd of the 01d Testament period. e ‘
The already existfng categorjes of the three schools of °

thought served as a point of departure for selecting representative '

4

{_.-
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authors and theories of the concept of the day of the Lopd. The first
person who tried to systematically réso]ve the problem of the day of

" s

the Lord was H. Gressmann at the turn of the century, so he automati-

cally headed the list as a candidate for a representative study. Myth,

- he said, was the origin of yom Yahweh and escﬁato]ogy its vehicle of

evolution. The two representatives of the cultic school, Mowinckel

and Morgenstern both deserved coverage for their unigue association of
tﬁe day of the Lord with a proposed Israelite new Year's festival. The
historical schoolgcategory had far more representat%vqs th the: four
éhoseh;were based on: the major work on the subject (Eérny), the most
popular theory (von Rad), one of the older historical theorigs (Smith)
and thé intriguing "curse" theory of F. C. Fensham which spawned the
Jpresent work. Armed with this survey material from the preliminary
chapter, work on thé texts themselves could begin.

For the purpose of this study, only those biblical texts which

mentioned expressis verbis the term yom Ydhweh were given a thorough

exegesis. The reaéoning for this methodology was two-fold: 1) to

narrow the extent of the material within a workable range of research

~and 2) to avoid -adulterdting the pristine sense of the term (if there

were one) with the varied‘meanings qnd multiple mention of é “day” in
the 01d Testament. This facilitated obtaining a meaningful answer
for the origin and definition of the daéof the Lord.
The sixteen texts which confained the term yom Yahweh were
~ found only in the pfophetica] literature, hence the definition of
fhe day of the Lord would be uniquely a prophetic one. This in itseif.

again narrowed our research context to a singular 11terary'5orm,‘the

(
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prophefic oracle. The context became even hore restrictea when all
the ‘oracles containing this term'ﬁgre found to be "doom" oracles.

With the closer study of these texts, patterns of similarity
started to emerge in descriptions, terminology and thgblogy. This
seemed to iﬁdicate that all the prophets drew their images of the
coqcept from the same historical-traditional source. After having
surveyed the other theories and done an exegesis of the texts, I
found that the theory which best interprets and resolves the patterns:
of siﬁi]arity in all the texts is the "curse" theory of Fensham dé;ived
from a covenantal source 1in Tsrae]'s legal code as it is set forth in’
the book of deuteronomy. More and more scholars, I saw, were dis-
cpvering the great influx of covenantal ideas on the prophets. The
post-exilic prophet§ also, as we have seen-in the gﬁﬁ Yahweh oracles

- from them, continued fhis ethical demand. * The idea of the covenant
with God is present.in the oldest documents of the Pentateuch, and
therefore, prophets knew of the religious covenant and its curses.
Although the word for "covenaht"(berith) is not found within the ydm
Yahweh oracles, the complex ideas and terminology associated with the
covenant is present. In noting that the prophets were very quring.
of the word "covenant” {Isaiah, nine times; Jeremiah, twenty-two
times;{Ezekiel, eighteen times; Malachi, six times; Hosea, five
times; Amos, once; Obadiah, 6nce; and Zechariah, twice) we have
offered this reasoning: that the word “Fovenant" had been appro-
priated for the pact between Yahweh and the kings, the rival covenant,
A1l of Israel had sinned hénce‘the prophets announced the inevitable

approach‘of judgment and ﬁhnishment through the Sinai covenant, the
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. pact between Yahweh and all his people.'
In chapter three we stressed the importance of the cult as

the Sitz-im-Leben of the covenant but we also saw in this study

that the term1no]ogy, imagery and understanding of the gom Yahweh
oracles come from the 1ega1 aspect of the covenant rather than the
cultic. The legal dimension of the C5Zenant strongly resembles the
Jegal international covenants (treaties) of the ancient Near East.
:Recent studies have substantiated this relat1onsh1p between the two
contract types in form and terminology. That Israel and'ﬂn?prophets
were aware of such treaty forms cannot be denied. In hef own poli-
tical arena, lsrael had covenant/treaties with other peoples: the
Midianites (Ex 18:1-12), the' inhabitants of Canaan {Ex 23:32; 34:12,
15; Dt 7:2;-Jg 2:2), thé Gikeonites (Jos 9), Tyre (1 K 5:15-26; Am 1:
9), the Aramaeans (1 K 16:19 - 2 Ch 16:3; 1 K 20:34), Assyria (Hos 12:
2}, Egypt (Is 31:1) and Babylon (Ez 17:13-18; .Is 47:8). The Jegal

and profane treaty re]ationship'betﬁeen a suierain‘lord and his vassal(s)
became the form wﬁich Israel used for her legal and re]igious’covenant
relationship with Yahweh. The prohhefic proc]amatibn of the day of
the Lord takes on a new aspect when viewed against the background of
the covenant and the Near Eastern suzerain-vassal treaties as we have
shown in this study. The threats of divine punishment against Israel
described i’ the yom Yahweh texts can best be undefstood as the results
of a covenant breach. The threats—of divine punishment against the
natiqn$wdescribed in the yom Yahweh texts canjbest be understood

as the result of Yahweh's covenantal protection #or Israel against

her (and Yahweh's) enemies. That divine punishment consisted in the
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cur$e§ of the covenant upon Israel and the general curses upon
Israel's enemy, the nations. -The day of Yahweh was to be a day of
doom, all darkness and no light.

Why is it that we have the term ydm Yahweh only within a
destructive context? Could it be that this precedent set by Amos
- and the pre-exilic pqophets came to be incorporated into the main-
stream of Israel's prophetic tradition? Its prophetic use within
such a long historical time-span ‘(8th to 4th centuries B.C.) tends
to corroborate this theory. If the terﬁ were used as such, we have
no way of knowing its pré-prophetical definition before Amos either
in a Biblical or extra-Biblical context. We can assume, and rightly
so, that Israel. at the time of Amos, because of Yahweh's past salvific
actions and blessings toward his chosen people, always expected to
be the récipient of divine graces regérd?ess of their behavior._ They
felt safe on the mountains of Samaria {Am 6:1) and secure withf; the
temple precincts (aer 7:4). Amos and his-successors shocked their
1istenefs out of this complacent bliss with_their‘ominous message:
"You have.broken the covenant with your unfaithfulness, No more will
you receive the blessings of the covenant, only its curses.”

Let us end on a note of optimism and hope. There was never
any question in the minds of the prophets that the day of Yahweh,
the day of curses, would not 1a§t forever: “But his anger is but for
. a moment, and his favor is for a lifetime® (Ps 30:5). Conversion and
purification were the fruit of the yom Yaﬁweh punishments for infi-
deiity. Only now could Israel look forward for a new day on which _

God would intervene to reactivate his election traditions. The
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"B]essings—infide]1ty-punishment-convérsion—b1essings" syndrome had
always been a hallmark of Israel‘s on-again/off-again relationship
with her God. The one stable component was Yahweh's héggg, his
everlasting covenantal love eternalized by his oath to make of Israel
a people consecrated to himself (Dt 28:9) for the sake of his great
name, Yahweh (I S i2:22). |

For a brief moment I forsocok you
but with great compassion (rahgm) I will

gather you. -

In overflowing wrath for a moment .
I hid my face from you, -

but with everlasting love (fesed) I will have
compassion {rah@m) on you, R

says the Lord, your Redeemer.

(Is 54:7-8)

1 will heal their faithlessness;
I will love them freely,
for my anger has turned from them.:
(Hos 14:5)

To summarize in a simple and synthetic form the final result of our
investigatiig.about the origin and meaning of the day of Yahweh let
us Tlet Zephaniah, one of those prophets who spoke so strongly about yom
Yahweh, once more raise his voice in admonition and hope.
Israel had an obligation to obey Yahweh: -

Hear, O Israel: The Lord our God is one Lord;

and you shall Jove the Lord your God with all

‘your heart, and with all your soul, and with

all your might. And these words which I

command you this day shall be upon your heart.
(Dt 6:4-5)

She broke that_covenant by refusing to obey Yahweh and his commandments.
~
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. those who have turned back from '
following the Lord,
who do not seek the Lord or
inquire of him. ‘
(Zeph 1:6 )

. . e |
Yahweh's anger blazed out in indignation and justic;ﬁ;o punish ‘the

rebels on the great day of Yahweh with the curses of that same covenant.

The gredt day of the Lord is near, e

A day of wrath is that day,
a day of distress and anguish,
A day of ruin and devastation,
a day of darkness and gloom,
a day of clouds and thick darkness,
a day of trumpet blasts and battle cry
against the fortified cities
and against the lofty battiements.

(Zeph 1:14a, 15-16 )

Punishment will bring repentance.

For 1 will leave in the midst of you
a people humble and Towly.

They shall seek refuge in the name of
the Lord,

those who are left in Israel

(Zeph 3:12-13)

There will be a time of covenant renewal with the remnant of Israel.

On that day it shall be said to
-Jerusalem:
Do not fear, 0 Zion;

--------------
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The Lord you God is in your
midst,

" he will rejoice over you with

gladness, .
he will renew you in his love;
he will exult over you with Toud
singing
as on a day of festival.

(Zeph 3:16-17 )

-
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chalk with introduction by G. A. Larue, Cincinnati, Hebrew Union College
Press, 1967, x-108 p. iy

The most important study done tracing the use of hesed.in the
Bible. Highly recommended. |

Gottwald, Norman Karol, A Light to the Nations: An Introduc-
tion to the 01d Testament, New York, Harper, 1959, xxiv-615 p.’
T ‘Not the usual general introductien to the Old Testament but a
study of Israel's place in the plan of God's salvation for them and
the Gentiles. Y

‘Gray, George Buchanan, The Book of Isaiah, Vol. I, in The
International Critical Commentary, Vol. XX, New York, Scribner's Sons,
1912, 472 p. _

An older commentary but still useful®in the importance of its

exegesis.

s Gray, John, "The Day of Yahweh in Cultic Experience and Eschato-
logical Prospect”, in Svensk Exegetisk:ﬁrsbok, Vol. 39, Uppsald,
Lundequist, 1974, p. 5-37. -~

The development of the concept of the day of the Lord as an

eschaio1ogica1 phenomenon, originating in the cultic experience during
the autumn festival, cuiminating eventually in a cosmic conflict. :

\___‘_
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Gressmann, Hugo,, Der Ursprung der jildisch-israelitischen
Eschatologie, Gottingen, Vandenkoeck und Ruprecht, 1905, viii-378 p.

The starting point for a 'systematic study of the concept of the
~ day of the Lord. '

Gunkel, Hermann, Genesis: ubersetzt und'erklﬁrt,'.in Hand-
kommentar zum Alten Testament, Gottingen, Vandenhoeck und Ruprect, 1902,
p. 440 p. '

This idea that time can be divided into four world epochs, each
one related to a great 01d Testament personality, led Gressmann to
arrive at his eschatological, mythical concept of the day of the Lord.

-------- R Schﬁpfunﬁ und Chaos in Urzeit und -gndzeit. Eine
religionsgeschichtliche Untersuchung Uber Gen I und Ap Joh 12. Mit
Beitragen von H. Zimmern, Gottingen, Vandenhoeck und Ruprecht, 1895,
xiv-431 p. : . :
The classic study of the pan-Babylonian origin of Hebrew eschato-

‘ logy.

' - Hagg, Ernst, "Der Tag Jahwes im Alten Testament", in Bibel und
Leben, Vol. 13, No. 4, 1972, p. 238-248. ~
This study is a reaction to von Rad's theory of the holy war
as the origin of the day of the Lord. By developing the concept in
Isrgel's history the author has concluded that the origin of the day of
the' Lord is in the theophany of Yahweh. .

Harrelson, Walter, "Worship in Early Israel: Account of the
Covenant Renewal Ceremony in Joshua XXIV", in Biblical Research,
Vol. 3, 1958, p. 1-14. . . T :
: A good study of the renewal of the Covenant ceremony under Joshua.

, Harvey, Julien, _Le Pldidoyer prophé%ique contre Israél aprés la
rupture de 1'alliance: Etude d'une formule litteraire de 1'Ancien
Testament, Paris, Desclée de Brouwer, 1967, 186 p. '

The classic study on the literary relationship between the
prophetic reproach and the declaration of war that a.suzerain sends to
his erring vassal. ‘ : - :

-------- , "'le Rib-Pattern': Réquisitoire prophetique sur la
ruptyre de 1'alliance", in Biblica, Vol. 43, Fasc, 2, 1962, p. 172-196.°
8 A short exposé of his Targer work. ' : :

Hayes, John H., "The Usage of Oracles against Foreign.Nations
in Ancient Israel", in The Journal of Biblicai Literature, Vol 87,
No. 1, 1968, p. 81-92. | , . .

" Yo answer the question as to the function of the natioh's

oracles in the prophets, the author, by a systematic study, concludes
that the function is judgment an the nations and salvation for Israel.:
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Heintz, Jean-Georges, "Oracles prophétiques et 'Guerre sainte'
selon les Archives royales de Mari et 1'Ancien Testament", in Vetus
- Testamentum Supplement; Vol. 17, Congress Volume, Leiden, E. J. Brill,
1969, p.. 112-138. ' N
) A study of holy war terminology in a prophetic context.

. . - - -

. =----=-=, "Aux origines:d'une expression biblique: UMUSU QERBU,

in A, R. M., x/6.8?" in Vetus Testamentum, Vol. 21, No. 4, 1971, p. 528-
540. . o

A study of one aspect of the day of the Lord: the éry "Near is
the day of the Lord", found in the Hebrew prophets and the Mari prophets.
The author concludes that its origih is in a military context.’

Héléwa, Fr. Jean, "Trois solutions au probleme de 1'origine du
oncept du Jour de Yahva!, in-Ephémerides Carmeliticae, Vol. 15, No. 1,
1964, p. 3-36. .
~ One can find in this article a resumé of three studies about the
day of Yahweh: Gressmann, Mowinckel and von Rad. The author then offers
his own solution; a dual origin of the concept: holy war and the covenant.

Heschel, Abraham J., The Prophets, New York, Harper and Row,
1963, 518 p. ” '

The best accouht of the 01d Testéﬁéﬁt prophets by a'Jewish

scholar.

- Hillers, Delbert R., Covenant: The History of a Biblical Idea,
Baltimore, John Hopkins Press, 1969, xi1-194 p.
-An excellent study of -covenants in Tight of extra-Biblical ¥
sources. T h

———————— . "A Note on Some Treaty Terminology in the 01d Testament",
Jn The Bulietin of the American_Schoois of Oriental Research,-Vol. 176,
No. 4, 1964, p. 46-47. ) ; .

A short comparative study of the word "friendship" and its use in
covenant/treaty making in Israel and Syria.

-------- » Jreaty Curses and the 01d Testament Prophets, in
Biblica et Orientalia, No. 16, Rome, Pontifical Biblical Institute,
1864, xix-101 p. ; T

The best work to date of a thorough comparison of curses found
in the 01d Testament prophets and'in extra-Biblical treaty doctments.

] Holladay, William, L. The Root SUbh 'in"the 01d Testament, with
Particular Reference to its Images in Covenanta] Contexts, . Leiden,,
E. J. Brill, 1958, x-191 p. ’

A systematic study of the word "to return" in a Biblical and
covenantal context. Highly recommended.

-
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The Holy Bible, Revised Standard Version_containing the 014
and New Testaments. Catholic Edition, Londons, Catholic Truth Society,
1966, xi-259 p. -

The best English translation; closest to the original Hebrew
and Greek, ‘

Howie, Carl Gordon, The Date and Composition:.of Ezekiel, in
The Journal of Biblical Literature Monograph Series, .Vol. IV, Philadel-
phia, SBL, 1960, vi-121 p. ' '
Used for its historical dating and -background of the book of

Ezekiel.

Huffmon, Herbert B., "The Covenant Lawsuit in the Prophets", in
The Journal of Biblical Literature, Vol. 78, No. 2, 1959, p. 285-295.

A detailed description of the "lawsuit™ Gattun in the prophets.
The author concludes there are two: the divine counc1i, and an indictment
of Israel for breach of covenant.

‘ mmm———— » "The Treaty Background of Hebrew yada®", in The Bulletin
of the American Schools of Oriental Research, Vol. 181, No. 1, 1966, :
p. 31-37.

A technical study of the word "to know" in the Bible in relation-
ship to legal treaties of the ancient Near East. &

. Humbert, Paul, Le "terou®": Analyse d'un Yrite biblique,
Nuechatel, Secretariate de 1'Universite, 1946, 48 p.
A short but concise study of the use of the “war cry" in-Israel's
cultic and military life. -

. Hyatt, James P. Introduction and Exegesis of the Book of Jeremiah,
in The Interpreter's Bible, Vol. V. G. A. Buttrick, ed., New York,
Abingdon Press, 1956, p. 777-1142.

- An older but solid exegesis. on the book of Jeremiah.

e . "The Date and Bacé%round of Zephaniah", in The
Journal of Near Eastern Studies, Vol. 7, No. 1, 1948, p..25-29. .

_ An historical study rather than an exegetical one. Zephaniah's
date and background are during the reign of Jehoiakim (609-598 B.C.).

Janzen, Waldemar, Mourning Cry and Woe Oracle, in Beihefte zur
Zeitschrift flir die alttestamentliche Wissenschaft, Vol. 125, Berlin-
New.York, Walter de Gruyter, 1972, viii-90 p. _

The author traces the use of the mourning cry in various
literatures of the ancient Near East and then compares it to the use of
the cry in Israel.

Jenni, Ernst, - “Eschatology of the OT", in The Interpreter's
Dictionary of the Bible, Vol. 2, G. A. Buttrick, .ed., New York, Abingdon
Press, 1962, p. 126-133. : !

One of the best works to distinguish the different kinds of
eschatology. '

; o)

J
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The Jerusalem Bible, Standard Edition, The 01d Testament with
Apocrypha and New Testament “in contemporary English from Greek and
Hebrew Texts, New York, Doubleday -and Co., 1966, xvi-1835 p. ,
A good contemporary English translation based on the French ¢
edition with introductions and notes. ) :

Kaiser, Otto, Isaiah 1-12: A Commentary}' in The 01d Testament
Library, Philadelphia, Westminister Press, 1972, xx-170 p.
A redaction critical method of 01d Testament research.

~ Kapelrud, Arvid Schou, Central Ideas in Amos, in Skrifter utg.
av det Norske Videnskaps-Akademi i Osfo, Vol. II, Oslo, H. Aschehoug,
1956, 96 p.
A thematic study of the book of Amos. The author interprets the
day of the Lord in Amos as a cultic event. .

* mmmmeeee , "God as Destroyer in the Preaching of Amos and in the
Ancient Near Fast", in The Journal of Biblical Literature, Vol. 71, No.
1, p. 33-41.

A comparative study of God's anger and destruction, and that of
the gods of the ancient Near East.

-------- , Joel Studies, in Uppsala Universitets Arsskrift,
Uppsala, Lundequist, 1948, vi-211 p.
A critical-study of the book of Joel stressing the unity and
cultic implications of the book. '

4 memm———— , The Message of the Prophet Zephaniah: Morphology and
Ideas, Oslo, Universitetsforlag, 1975, 116 p. : -

A morphological approach to the study of Zephaniah with an
emphasis on the central ideas of other prophets’in the 01d Testament,
especially Amos. The author sees the Sitz-im-Leben of the day of the
Lord in a New Year's Festival. - .

Keller, Carl A., Nahoum, Habacuc, Sophanie, in Commentaire.de
1'Ancien Testament, Tome Xib, R. Martin-Archard, ed., Neuchatel, Delachaux
et Niestle, 1971, 222'p. ‘ . ' '

A critical and exegetical study of these three minor prophets.

. King, Leonard William, ed., Babylonian Boundary Stones and
Memorial Tablets in the British Museum, London, Longman's and Co.,
1912, 136 p.

A collection of Babylonian kudurru and boundary stone inscrip-
tions from the Kassite Dynasty to the Ninth Dynasty. Important for this
study was the curse material on these inscriptions.

Kissane, Edward J. The Book of Isaiah, translated from a criti-
cally revised Hebrew text with commentary. Rev. ed., Dublin, Browne and
Nolan, 1960, 2 Vol.

A good basic exegeti

cal commentary on the book of Isaiah.

vt
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Klein, Ralph W., -"The Day of the Lord", in Concordia, Vol. 39,
No. 2, 1968, p. 517-525. . : ’
A general survey of-the day of the Lord stressing the themes
and characteristics of the day. :

-------- , "Law Covenant®, in The Westminster Theological
*Journal, Vol. 27, No. 1, 1964, p. 1-20.

This study follows Eichrodt's theory that covenant represents
the core theology of the 01d Testament.

-------- , "Two Tables of the Covenant", in The Westminster
Theological Journal, Vol. 22, No. 2, 1960, p. 133-146.

A comparative study of the suzerain treaty and the covenant
formulary.

Koroéec, Viktor, Hethitische Staatsvertrdge: ein Beitrag zu
ihrer juristischen Wertung, in Leipziger rechtswissenschaftliche Studien,
Heft 60, Leipzig, 1. Weicher, 1931, viii-118 p.

The first study to show the literary relationship between
Hittite legal treaties and the Hebrew Covenant.

Kutsch, Ernst, "Heuschreckenplage und Tag Jahwes in Jo€l 1 and
2" in Theologische Zeitscrift, Vol. 18, No. 2, 1962, p. 81-94.

The author sees the description in Joel of the locusts and the
expectations of the day of Yahweh linked with each other. .

Langevin, Paul-Emile, "Sur 1'origine du'Jour de Yahvé'", in
Sciences Ecclesiastique, Vol. 18, No. 3, 1966, p. 259-370.

An historical study of the concept of the day of Yahweh. The
author follows closely von Rad's concept of the holy war origin of the
concept.

Largement, René et Henri Lemaitre, "Le Jour de Yahweh dans le
contexte oriental:, in Sacra Pagina, J. Coppens, ed., Paris, Gembloux,
1959, p. 259-266.

Not so much a commentary on the day. of Yahweh but a quest to
find its Semitic background anterior to Biblical exegesis. The answer
lies in a litungical feast. '

-~

Leeuwen:-&f/van, "The Prophecy of the yom Yahweh in Amos 5:18-
20", in OQudtestamentische Studien, Vol. 19, A. S. van der Woude,
ed., Leiden, Brill, 1974, p. 113-134.

The best single exegesis done on the yom Yahweh text in Amos.
Highly recommended.

Leslie, Elmer Archibald, Isaiah: Chronologically Arranged,
Translated and Interpreted, New York, Abingdon Press, 1963, 288 p.
An histdrical commentary more than an exegetical one.
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Loewenstamnm,” Samuel E., "From this Time Forth and Evermore",
in Tarbiz, Vol. 32, 1962/63, p. 313-316. :
The article is in Hebrew but there is an English summary. The
author traces this phrase "From this time forth and evermore" to legal
terminology in the documents from Elephantine and Ugarit.

Luckenbill, Daniel D., “Hittite Treaties and Letters", in The
American Journal of Semitic Languages and titeratures, Vol. 37, No. 3,
1921, p. 161-211. .

Translation of documents from a small part of the archives from
Boghozkoy. Those presented here are mostly vassal treaties which were
useful for this study to-compare wigh the Israelite Covenant. "*

McCarthy, Dennis, J., "berit in the 01d Testament History and
Theology s in Biblica, Vol. 53, No. 1, 1972, p. 110-121. '

A review article of L. Perlitt's book _Bundestheologie im Alten
Testament. The author disagrees with Perlitt's understanding: of berith
as an obligation rather than a covenant.

-------- , "Covenant in the 01d Testament: The Present State of
Inquiry", in The Catholic Biblical Quarterly, Vol. 27, No. 3, 1965,
p. 217-240. - ‘

A review article tracing the history of the work done on the
concept of covenant up to the time of his writing.

-------- , "Notes on the Love of God in-Deuteronomy and the
Father-Son Relationship between Yahweh and Israel", in The Catholic
Biblical Quarterly, Vol. 27, No. 2, 1965, p. 144-147.

The author studies the Hebrew concept of Israel as Yahweh's son
as identical to the Deuteronomical conception of covenant.

———————— , 01d Testament Covenant: A Survey of Current Opinions,
Oxford, ‘Basil Blackwell, 1972, viii-112 p.
. A survey of the major contributions to the study of covenant and
treaty. Such authors as Wellhausen, Mendenhall, Baltzer, and Hillers
are discussed. .

-------- , Treaty and Covenant: A Study in Form in the Ancient
Oriental Documents and in the 01d Testament, in Analecta Biblica,
No. 21. Rome, Pontifical Biblical Institute, 1963, xxiv-220 p.
. A review of all the treaty forms from extra-Biblical treaties
compared with similar forms in the Bible.

Maly, Eugene, Sin: Biblical Perspectives, Dayton, Pflaum/
‘Standard, 1973, viii-110 p. )

A study of the Biblical theology of sin in both the 01d and
New Testaments. ' :
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May, Herbert G., The Introduction and Exeqesis of the Book of
Ezekiel, 1in The Interpreter's Bible, Vol. VI, G. A. Butterick, ed.,
New York, Abingden Press, 1956, p. 41-338.

An exegetical study of the book-of Ezekiel. Fhe exegesis is of
high quality but the expositjons are less useful. '

Mays, James L., Amos: A Commentary, in The Q1d Testament
Library, Philadelphia, Westminister Press, 1969, viii-168 p.

A form critical study of the book of Amds. An excelient commen-
tary and highly recommended.

Mendenhail, George E., “Covenant", in The Interpreter's
Dictionary of the Bible, Vol I, G. A. Butterick, ed., New York, Abingdon
Press, 1962, p. 714-723. oo )

A survey of the different forms of covenant in the ancient Near
East and in Israel. 0One of the best articies on covenant by a fore-
runner in the field of covenant study.

-------- , ‘Law and Covenant .in Israel and the Ancient Near East,
Pittsburg, . The Biblical Colloquium, 1955, 50 p. also in The Biblical
Archaeologist,, Vol. 17, No. 3, 1954, p. 50-76. and E. F. Lampbell and
D. N. Freedmaﬁ%’eds., The Biblical Archaeologist Reader 3, New York,
Doubleday, 1970, p. 3-53. '

A discussion of the peculiar character of Israelite law with an
emphasis on apodictic laws. Israelite laws and covenants are compared
with those of the ancient Near East. The many reprints of this article

~M_,»show jts importance in the study of Israelite covenants.

TR

Miller, Patrick D. 'Divine Council.and the Prophetic Call to
War", in Vetus Testamentum, Vol. 18, No. 1, 1968, p. 100-107.

A comparative study of the holy wars in Israel and the cosmic
wars of the ancient Near Eastern myths. The prophetic oracles cited are
those which call Israel to war against the nations. "

i~

X\ | mmmee—a- , "E1 the Warrior", in The Harvard Theological Review,
vol. 60,No. 4, 1967, p. 428-429. -
A short note on the characteristics of E1, the Canaanite God as
a warrior god, and the E1 of the Bible.

———————— , "God the Warrior", in Interpretation, Vol. 19,
No. 1, 1965, p. 39-46. _ :

The awthor traces the image of God as Divine Warrior in the 01d
Testament. “As warrior his rule and sovereignty over Israel is under-
stood as the commander of her armies. Closely allied is the ancient
institution of holy war-in Israel.

b .

-------- , Holy War and Cosmic War in karly Israel, doctoral
Ehesis presented to the Harvard Divinity School, Cambridge, Mass. 1963,
30 p. )

The larger work from which the author drew his various articles.

.
~
/
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Moran, William, L., "The Ancient Near Eastern Background of
the Love of God in Deuteronomy", 1in The Catholic Biblical Quarterly,
vol. 25, No. 1, 1963, p. 77-87. ;

The author traces the relationship the Deuteronomic concept of

(love with the ideology and terminology of ncient oriental treat¥;

_Morgenstern, Julian, "Amos Studies I", in The Hebrew Union
Co1]eg§4Annua1, Vol. 11, Cincinnati, Hebrew Union CoTlege Press, 1936,
. p. 19-44. .

In this first study the author covers the dating of Amos, the
call of Amos, his conflict with Amaziah and the visions.

Jaee-=--, "Amos Studies II", in The Hebrew Union College
Annual, Vol. 12, Cincinnati,Hebrew Union .College Press, 1937, p. 1-53.

It is especially in this volume that the author associates the
day of the Lord oracle with the New Year Festival.

-------- ., “Amos Studies III", in The Hebrew Union College
Anhual, Vol. 15, Cincinnati, Hebrew Union College Press, 1940, p. 59-
304.
« . The last in this three part study. The day of the Lord is seen
as coming on the last New Year's day.

Mowinckel, Sigmund Olaf Plytt, - He that Cometh, Translated by
" G. W. Anderson, Oxford, Basil Blackwell, 1956, xyi-528 p. .
A study of the origins, development and content of 01d Testament
messianism. The author includes the concept of the day of the Lord as
part of this messianism. .

-

———————— , Psalmenstudien II: Das Thronbesteigungsfest Jahwas
und der Ursprung der Eschatologie, Kristiania, J.'Dybwad, 1922, 2 Vols
in 1.

The author traces Hebrew eschatology back to cultic roots. The
day of the Lord is also seen within a cultic and eschatological context.

Munch, Peter Andreas, The Expression_bajjom Waht”: Is it an .
Eschatological Terminus Technicus?, . Osio, Dybwar, 1936, 69 p.

An examination of all the passages and sections in the 01d
Testament -where the expression "on that day" occurs in a prophetic
context. The author concludes that not all these phrases are used in
an eschatological sense but merely-as a temporal adverb.

0'conner, D. J., “Notes and Comments - Sixth World Congress of
Jewish Studies, 1973", in  The Irish Theological Quarterly, Vol. 41,
No. 1,71974, p. 59-60. ) .

A summary of the papers read at the congress pertaining to the
Hebrew meaning of.berith. E. Kutsch and G. Fohrer viewed the meaning
of berith as "determination" and "obligation" rather than "covenant”.

.
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Pedersen, Johannes, Israel: Its Life and Culture, London,
Oxford University Press, 1953, 4 Vols. in 2. .

The most important and extens1ve work on the dife and culture
of Israel.

Perlitt, Lothar, Bundestheologie tm Alten Testament, in
Wissenschaftliche Monographien zum Alten und Neuen Testament, Bd 36,
Neukirchen, Neukirchener Verlag, 1970, viii-300 p. -

The author proposes a history of berith { = ob11gat1on) as a
theological concept in the 01d Testament, rejecting the parallel between
covenant and treaty. .

Pidoux, Georges, “A propos- de la notion biblique du temps",
in Revue de Theologie et de Philosophie, Vol. 33, No. 2, 1952, p. 120-
125.

A study of the many different Biblical concepts of time. -
& .
Plessis, Joseph, Les prophéties d'Ezéchiel contre Egypte, Paris,
Letouzey et Ané, 1912, 121 p.

An exegesis of thg oracles against Egypt found in Ezek1e]

Pritchard, James Bennett, Ancient Near Eastern ‘Texts Relating
to the 01d Testament, Third ed1t1on with supp]ement Princeton, Univer-
sity Press, 1969, xxiii-710 p. . '

A must for any scholar of the 01d Testament.

%

Quell, Gottfried, '"Hamartano", in Theological Dictionary of the
New Testament, Vol. I, G. Kitiel, ed., Grand Rapids, Eerdman, 1964,
p. 271-272. :

A dictionary of the New Testament but the etymological meaning
of the words studied go back to the 01d Testament. '

Rad, Gerhard von, Der Heilige Krieg im slten Israel, in
- Abhandlungen zur Theologie des Alten und Neuen Testaments, Bd 20,
Zurich, Zwingli Verlag, 1954, 84 p.

The most extensive work done on the holy war in anciént Israel.
A classic for all times. :

-------- , . 01d Testament Theology, Vol. II, Translated by
D. M. G. Stalker, New York, Harper and Row, 1965, xiii-470 p.

The second volume contains the author's theology of Israel's
prophetic traditions. One of the traditions included is the day of the
Lord " - '

T memmmemee . "The Origin of the Concept of the Day of Yahweh",
in The Journal of Semitic Studies, Vol. 4, No. 2, 1959, p. 97-108.
A detailed study of the author's theory that the origin of the
day of the Lord lies in the context of the Israelite holy war. \
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Raitt, Thomas M., "The Prophetic.Summons to Repentance", in
Zeitschrift fiir die alttestamentliche Wissenschaft, Vol. 83, No. 1,
1971, p. 30-49. ' : :

The author examines .twenty-four prophetic passages where one
can find a "call to repentance" speech. He finds a common structure in
each of the speeches. : . Y

Reventlow, Hegning Graf, [Oas des Propheten bei Amos, in
Forschumgen zur Religi¢n und Literatdr des ten ond Neuen Testamenis,

Bd 80, Gottingen, vanfienhoeck uid Ruprecht, 1962, IgQEEﬁrﬁ/ﬁ
: The author i¢’ persudded that the office of th phets was
cultic.

. Ringgren, Helmer, —Israelite Religion,- Translated by D. E.
Green, Philadelphia, Fortress Press, 1966, xvi-391 p. T
The classic book for a study of Israelite religion. N

Robinson, Theodore Henry,s “The Structure of the Book of Obadiah",
in The Journal of Theological Studies, Vol. 17, No. 2, 1916, p. 402-468.

R Titerary study of the book of Obadiah. The author concludes
. that thef book is a collection of fragments of longer poems.

Sabottka, Liudger, Zephanja: versuch ‘einer Neuiibersetzung mit
philologischem Kommentar, in Biblica et Orientalia, Bd 25, Rome,
Pontifical Biblical Institute, 1972, xx-177 p. ,

7 An excellent and detailed exegesis of the book of Zephaniah.

. Schottroff, Willy, “Gedenken" im Alten Orient und im Alten
Testament: die Wurzel Zakar im semitischen S%rachkreis, in Wissen-
schaftliche Monographien zum Alten un euen lestament, . Bd 1b,
Neukirchen, Neukirchener Moers, 1964, x-370 p.

" An excellent philological study of the Hebrew word "to remember".

Schunck, Klaus-Dietrich, ngtrukturlinien in der Entwicklung der .\

Vorstellung vom "Tag Jahwes'," in Vetus Testamentum, Vol. 14, No. 3, \\

1964, p. 319-330. ‘ )
A review of work on eschatology and the day of the Lord by

Lindbiom, Gressmann and von Rad. The author then presents his own view _/

that there are two thoughts which run through the prophetic day of the

Lord preaching - an eschatological one and a non-eschatological one.

-------- , ~"Der 'Tag Jahwes' in der Verkiindigung der Propheten”,
in Kairos, Vol. 11, No. 1, 1969, p. 14-21.
. The author concludes that the -original understanding of the day
of Yahweh was a festive day, but was displaced by the prophets with one
of judgment ant eschatology. ’

@ 5
. N - | : IQ
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Scott, Robert Balgarnie Young, Introduction and Exegesis of
the Book of Isajah, in The Interpretor's Bible, Vol. 5, G. A.
Buttrick, ed., New York, Abingdon Press, 1956, p. 151-773.

An historical approach to the study of Isaiah.

B e , 'Recent Sfudy in Is 1-39." in Inherpretetion,
Vol. 11, No. 3, 1957, p. 259-268. N .
A general introductory article on Isaijah.

Sinclair, L. A.' "Courtroom motifs in the Book of Amos," in
The Journal of B1b11ca1 .iterature, Vol. 85, No. 3, 1966, p. 351-3563.

A study of -the texts of Amos (3:1-2, 9-12) where the courtroom
m0t1f is found using. the pqt11nes of Gunkel and Huffman.

Smend, Rudolf, Yahweh War and Tribal Confederation, Translated

by Max Gray Rogers, New York, Abingdon Press, 1970, 144 p.

A fresh understand1ng of the relationship between the holy war
and the Israelite tribal confederation, showing that the tribal confedera-
tion was a result of the holy wars and not vice versa.

© Smith, John Merlin Pow1s, A Critical and Exegetical Commentany
on the Book of Malachi, in The International Critical Commentary, New
York, Scribner's, 1911, 88 p.
An excellent commentary, even though it i3 an older work.

-------- , "The Day of Yahweh," in The American School of
heo]ogg vol. 35, No. 3, 1901, p. 305-533.

One of the major works on the concept of the day of Yahweh used
as a-case study 1n th1s paper. .

Snaith, Norman H., "Time in the 01d Testament," in Fredr1ck
F. Bruce, ed. Promise and Fulfillment, Edinburgh, T. & 7. Clark, 1963,
p. 175-186. ‘
An examinatipn of the three ways of thinking of time in the 01d
Testament: circular, horizontal and vertical.

[~

Thompson, John A., "Covenant Pattern in the Ancient Near East
and their Significance for Biblical Studies," in The Reformed Theological
Review, Vol. 18, No. 1, 1959, p. 65-=75. :

A comparative study of covenant in. the anc1ent ‘Near East and

Israel in covenant formulary and covenant actions. . -
ot

-------- » "'The Near Eastern Suzerain-Vassal Concept in the
Religion of Israe] " in The Journal of Re11g1ous History, Vol. 3, No. T,
1964, p. 1-18.

The author gives the rationale and patterns of how Israel came
to view her aelationship with Yahweh in terms of the suzerain-vassal
environment.
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Thompson Reginald Campbe]l and Richard Nyatt Hutchinson,
"The Excavations on the Temple of Nabl at Nineveh," in Archaeolog1a,
Vol.. 79, Vol. 2, 1929, 108-148.

Important for th1s study: 1in this excavation were the tab-
lets with the Tukulti-Ninurta Epic, Cols. II, V: The saga of a .
rebelljous vassal and subsequent punishment by the overlord. ~

-------- , and Max Edgar Lucien Mallowan, "The British
Museum Excavations at Nineveh, 1931-1932," in Annals of Archaeology
and Anthropology, Vol. 20, 1933 p. 116- 127

The two remaining colums of the Tukulta-Ninurta Epic, Co]s
TI1 and IV.

Treves, Marco, "The Date ‘of Joe] " in Vetus Testamentum
~Vol. 7, No. 2, 1957, p. 145-156.

H1stor1ca1 reasons are given for the dating of Joel during
the days of Ptolemy, the son of Lagus, who ru]ed Egypt from 323-
285 B.C.

: Tucker, Gene, M., !Cgvenant Forms and Contract Forms," in
Vetus Testamentum,V01 15 Nov 4, 1965, p. 487-503.

This 1nvest1gat1on shows that the Israeiite Covenant rose
from a treaty milieu of Israe]ate life rather than from a contract
m111eu

,\‘
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“Vaux, Roland de, Ancient Israel, New York} McGraw-Hm', 1965,

2 Yol.s
The author covers all aspects of Israel's social and re11g1ous
institutions. Excel]ent Highly recommended

, Vogels; wa1ter, “Covenants between Israel and the 'Nations,"
in Eglise et Théologie, Vol. 4, No. 2, 1973, p. 171-196.
It covers all the covenants in the Bible which Israel had.with
the neighboring peoples. .

----——-, La promesse royale de Yahweh: Preparatoire 3
1'alliance, Ottawa, University Press, 1970, 181 p.

A study of the literary patterns of the promises God made
to Israel to prepare them for the Covenant at Sinai.

Vriezen, Theodorus Christiaan, "Prophecy and Eschatology,"
in Vetus Testamentum Supplement, Vol. 1, 1953, Leiden, E. J. Brill,
1953, p. 199-229. ‘ - 2
: The: author- studies four periods of eschatology in Israelite :
history: pre-eschatology, proto-eschatology, actual eschatology
and transcendental eschatology.
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Weinfeld, Moshe; Deuteronomy and the Deuteronom1c SHpool,
Oxford, C]arendon Press, 1972, 486 p.

"An extensive study of the Book of Deuteronomy and the influence
.of the Deuteronomic School on other sections of the Bible, especially
~ the preaching of_the prophets.  There is an excellent 115t of Deutero-
nomic phraseo]odﬁ\\n Appendix A.

. Weiss, Meir, "The Origin of the 'Day of the Lord' - Reconsidered",
in  The Hebrew Union College Annual, Vol. 37, Cincinnati, Hebrew Union
College Press, 1961, p. 26-60.
A polemic aga1nst von Rad's holy war origin of the day of the
Lord. The author proposes an origin of the concept in the theophany
descriptions of Israel.

Westermann, Claus, Basié¢ Forms of Prophetic Speech, Translated
by H. G. White, Lutterworth, Westminister Press, 1967, 224 p.
The important work on a form-critical study of the prophets.

-------- "The way of the Promise through the 01d Testament",
in The 01d Testament and Christian Fajth: A Theological Discussion,
B. W. Anderson, ed., New York, Harper and Row, 1963, p. 200-224.

A study of. the three basic forms of the salvation-oracle in the
0ld Testament: salvation-announcement, salvation-assurance and salvation-
portrayal.

’ Whiting, John D., "Jerusalem's Locust Plague", in The National
Geographic, Vol. XXVIII, No. 6, 1915, p. 511-550.
' A very real and graph1c descr1pt1on of a locust plague in
Jerusalem in modern times.

Wright, George Ernest, "The Nations in Hebrew Prophecy, in
Encounter, Vol. 26, No. 2, 1965, p. 225-237. :
e author den1es that the prophetic oracles against the nations
are laments or nat1ona11st expressions of triumph, but rather, he .
supports the legal language of the oracles and their function as condem-
nations of the nations who broke the “natura] Taw" of a universal
covenant -

———————— , "God the Warrior”, in The 01d Testament and Theology,
New York, Harper and Row, 1970, p. 121-150.
A study of Yahweh as a warrior who protects and fights for
Israel, from the exodus to a final apocalyptic sbattle against Satan.




ABSTRACT OF

The Day of Yahweh: A Study'of the Concept yom Yahwehl'
in the 01d Testamenfl

Three schools of thought have dominated~the study of the concept

-

]

of the day of the Lord in the 01d Testament: the mythical, the cultic,
and the historical. -Although the historical school has received more
attention in the Biblical literature than the others, there is still:
divergence as to the Israelite institution 4n which the concept origi-
nated and acqu1re& its definition.:

Fach of the three major schools of thought was ana]yzed with
representative works from each d1vision, cohcentrating on the dominant
theories found in theﬁihrrent literature on the subject of the day of
the Lord in the 01d Testament. This survey resu]ted in seven represen-
tative studfes-and five dooinant theories which were-proposed as the
source of Israel's concept oflthe day of the Lord: 'uuazschatologica1
(H. Gressmann, L. Cerny) the military (von Rad), the theophanic
(J. M. P. Smith), the cultic (S. Mowinckel, J. Morgenstern) and the
legal (F. é. Fensham). ’ ) N ®

This study sought to determine the origin and definition of the
concept of the day of the Lord in the 01d Testament following the *

lsigter Mary Timothy McHatten, .doctoral dissertation presented
"to the School of Re11g1ous Stud1es of the Un1vers1ty of Qttawa, Ontario,
December, 1978, vii-285 p.

’\
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rationale of the historica] schopﬁlanq the exegét{ca1 metﬁpd of investi-
7 gation emp]oyed in Biblical research. |

95 '3 control method, only those texts in the 01d Testament which
conta1ned explicitly the phrase yom Yahweh were selected to determlne if
there were similar literary, textual, and*h1stor1ca1 variables wh1ch
would point to a common erigin of -the concept in these texts. Sixteen
prophetic texts. were found to contain the phrase yom Yahweh. Research
of each text began with an historical background and then weé% into
a textual criticism paralleled with extra-Biblical texts of.the legal
world o% the ancient Near East.

From this inVéstigatipn it was found that the terminology,
~imagery, Titerary forms and function of the me Yahweh texts weré
1dent1ca1 to those of the curse material in the Mosaic Covenant and
the legal m111eu of the ancient Near East, espec1a1iy in the inter- ’
national treaties. This led us to uphold the theory of F. C. Fensham
that the origin of the day of the Lord, as proc1a1mea by the prophets in
the xom Yahweh oracles, came from.a legal background ‘and can be defined
as a day of Yahweh‘s‘visitat1on and his execution of curses on, his

_enemies.
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