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PREFACE

In recent years there has been a remarkable return to
and revival of the study of metaphysics. This renewed
interest is apparent not only within the Thomistic achool,
but among non~Thomists as well, both in Burcps and on this
continent. Among the philosophical periocdicals there is
hardly an issue released today which does not carry an
article on metaphysics. This sclence has, in facht, come so
much to the fore that one n¢ longer need offer an apology
or axplanation for writling on the subjget, as might have

bean the case some years ago.

We are,of course, concerned with Thomistic mota-
physics. The purpose of the current prcbinés into it is to
reconstruct a genulne Thomistic metaphysics in its proper
relation to She whole of Thomistic philosophy by revaluabte-
ing -even its most fundamental affirmations, which have been
handed down to us through the centuries. There are about
ag many approaches to this work of reconstruction, one
might say with no great exsggeration, as there are parties
taking pert in it, With all due appreciation of thelr
efforts, 1t would seem that if these probings ars to pro-
duce the desired result, the proper approach would be te
tackle the very wrlitings of Thomas Aquinag himself. For
~only then will we be able to determine beyond doubt what

he said and taught, and Yo give the proper meaning to
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pasaages quoted out of context, and te rid his mebaphysics
of the unnatural accrations it has acquired through the
years,

The Angelic Doctor did not write a systematic tract
on metaphysies, and did not leave us a separate metaphysical
system in the technical sense of the word; albthough a wellw-
definbd metaphysics is implied as the understructure of
all his speculation. Thersfore, we mugt study gll his
works and glean from them and piece together the fragments
of his metaphysies., We cannot be content with limiting
such a research, as many deo, to one or two of his works,
e#en if some of them do have a greater metaphysical content ,
than others. All hisg works without exception must be
studied 4if the resulting plcture of metaphysics is to be
true and complete, as it existed in the mind of Aquinas
himself. This would, moreover, imply the need for the study
of his predecessors to determine the influence they exerted

on his phllosophy, and to better understand it. =

¥Work has already begun along this line. & dooctoral
thegis has been written on the metaphysics of St, Albert
the Great by Fr. 8., Ducharme, O.H.I. Currently, a thesis
is in the making which has for lts purpose to determine
_ the metaphysics of Aquinas'! commentary on the Sentences.
The purposse of this thesis is to contribute to the gensral

e
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historical research of Aquinast! works by studying his Summa
Contra Gentiles and gleaning from this work his metaphysical
doectrine, In its present form, this thesis is limited to
the study of the nature of metaphysics as a sclence. It is,
however, our intent to continue this work and extend this
thesis to a broader scope, se as to include all of the
important mebtaphysical quastions discussed in the Sumna
Contra Gontiles., Thab proposed thesis would bs entitled
8imply, The Metaphysies of the Summa Contrs Gentiles.

Since this thesis is limited to the study of only one
wgrk of 3t. Thomasg, one must not expect to find in it a
detailed exposition of Thomistic metaphysices. For, import-
ant as this Sumuma is, it is not a philosophical work, sven
though it is rich in phlilosophical content. Thus, the .
metaphysical doctrine glesned from it will, of course, de
limited and partial. Yet the importance of such a study
as this 48 of no little account, for it is an essential
contribution to the rediscovery of the historical Thomlstic
metaphysics,

With this in mind, i% becomes apparent that it ls
irrelevant whether the s¢rubtiny of the Summa Conkbra Gent-
iles furnishes us with much or little on the subjech of
metaphysica., What is of primary importance ils that such

a study will manifest clearly what is and what is not

A s

prey
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taught on metaphysics in this particular work. And that,
if adequately done, will be no mesn achievement,

Since we asre concerned with determining the doctrinal
content of a specific work we will be obliged to cite
numerous passages and Lo comment on them. On the basis of
thase we will draw our conclusions, In a final chapter,

we will compare the dootrine of the Summa Contra Gentiles

with g esent-day studies in Thomistic metaphysices,

The bulk of the footnobtes will necossarily be refere
ences to the Summa we are studying. In order tc aveld a

constant repetition of this name in the notes, &ll refer-
srences to that work will be indicated by Qarely the Book
number in Roman numerals, the chapter number in Arabic
numerals and, wherover fessible, the initial words of the
paragraph concerned. All these references will be o the
Latin manﬁal edition of the Summs Conbtra Gentiles published
by the Lecnine Commission in 1934.

In the Bnglish rendering of passages from the Summa,
we have avalled ourselves of the oxisting English trans-
lations of that work. For Book I we used the translation
of A. 0. Pegis; for Book II, that of J. F. Anderson; for
Book III, chs. 1-113, that of A. €, Pegis, and for th9
remainder of Book III and the whole of Book IV, that of
the Bnglish Dominican Fathers. Book IV of the Dominicans®
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translation is not of the leonine text, We shall be care-
ful, therefore, to note any differences in the passages we
quote from this Book. And any deviation from these trang-
lations will be indicated.

I wish to express my appreciation to Father S,
Ducharme, 0.M.1., of the Unilversity of Ottawa, for his
ingpiration, guldance, and invaluable assistance accorded
me in this work, It wag under his direction that this

thesis was written,

i



CHAPTER I
THE 0BJECT OF METAPHYSICS

Since the object of a acience points unmistakably
toy and is of great lsportance in datermining, the nature
of that sclence, we shall begin our investigation by devot-
ing the firat chapter of our study to defining the object
of mebaphysics according to the Summa Coutra Qontiles of
3t. Thomas Aquinas, HNowever, before we begin our consider-
ation of the passages of this work relevant to the object
of metaphysics, there is a preliminary questlon with
ragard to terminology thabt we must settle. It concerns
the bterm metaphysics and its Synonynms as employed in this
Summa, In it metaphysics has two other names, They are
first philosophy and wigdem., The interchangeability of
firast philosophy with metaphysica is commonly accepted
bacause of thelr synonymous ugse in other Thomlstic works,
We shall, therefore, take thelr synonymity for granted.
However, the convertability of wisdom with metaphysics
merits speclal consideration because of ita imporbtance in
this thesis. For that reason we shall presently establish
it.

For Aquinas wisdem was mebaphysics, This may
. ¢learly be seen at the very beginning of the Summa whers
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he speaks of the office of the wise man, Although he does
not say so expressly, he certainly implies it. For he
BAYAY
The ultimate end of the universs musf;, therefore,
be the good of an intellsct. This good i8 truth.
Truth must consequently be the ultimate end of the
universs, and the congideration of the wise man ainsg
principaily at truthe «.. The Philosopher himgelf
eatablishses that first philasoghy is the science of
trath, not of any truth, but of that truth which is
the origin of all truth, namely, which belongs to
the first principle whereby all things are. The
truth belonging to such a principle is, clearly, the
source of all truth; for things have the same dis-
poaitioh in truth as in being (1).
Firgt of all we ought to point out that in this short pasa-
age 8t, Thomas, without any hesitation, makes a spontansous
tfanaiti¢n from speaking of the wise man to speak of first
philosophy. The very wording of the passage cannot help
but indicate that to his mind wisdom and metaphysics are

one and the same.

Thé wies man, then, studies truth, espselally the
truth which is the lasgt end of the unlverse. And in the
gsams breath it is sald that first ohilosophy, according to
Aristotle is the science of truth, especially of that truth
which belongs to the principle of all things. Therefors,
wisdom and first philesophy have the study of truth in

{1) I, 1, Finis suten.
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common. Yet, it may seem that the type of truth to be
considered by them is different in both cases. But this
apparent difficulty is immediately dispelled. For, the
Summa continues, "the name of the absolutely wise nan,
howaver, is reserved for him whose consideration is dir-
ected to the end of the universe, which is also the origin
of the universe™ (2). This is the definitive unifying
element of wisdom and metaphysics. Although wisdom studies
the truth which is the last end of the universe, and first
philosaphy the truth of the first principle of the univ-
erse, actually they both study the same truth, for the end
of the universe and the origin of the universe is one.
Therefore, wisdom and metaphysics study the same objact

and are, as a result, identical sciences,

It was Aristotle who, prior to Aquinas, established
the identity between wisdom and metaphysics, and the lab-
ter is dependent on the former for this doctrine. 3t.
Thomas points out that Aristotle wrote a treatise which he
called Méta hygica, but the science with which that work
deals is called wisdom by Ariastotle himeelf® (3). In fact,

v——

(2) I, 1, Multitudinis,

{3) #E% in yrincipio Metaphysicae scientiam quam in
%110 libro tradere intendit, sapientiasm nominat" I1I, 4k,
atet.
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8t. Thomas, at a different cccasion, quotes a passage on
wisdom preclsely from Aristotle's Metaphvsicg. He says
that "wisdom consists in the knowledge of the highest
causes, according to the Philosopher in the beginning of
the Metaphysics® (4). Thus, Aristotle's Metaphysics deals
with wisdom because for him metaphysics was wisdom; and 1t

remained so for Aquinas as well.

Another fact indlcative of the identity of meta-
physics and wisdom in the Summa Contra Gentlles is that

Aquinas, in the opening chapters of this werk, has in mind
the Dux Perplexorum of Malmonides, who, in his own treat-
ise, expressly mentions metaphysics (5),

In the introduction to his recent translation of

the First Book of the Summa Gontra Gentiles, A. C. Pegis

also interprets the first chapter as identifying wisdom
and metaphysics (6).

“4’) Ia 9#3 31 enin.

{(5) A. PEGIS, On the Truth of the Catholic Faith,
Summa Contra Gentiles, Book Une: God, p. 08, note 2; B.
ON, Efs%erz I Christian Philosophy ..., p. 650, note

34; P. S i, OuP., "La révélation des vérités divine

naturelles ,.." pp. 351-353.
(6) A, PEGIS, On the Truth of the Catholic Faith...

p. 28,
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Hence, 1t is apparent that in the Summa Contya
Gentlles whatever is affirmed of metaphysics holds true
also for wisdom, and yice versa., For this reason we shall,
in this work, nske indiscriminate use of texts employing
the terms metaphysics, first philosophy, and wisdom.

Now, we shall begin our inquiry into the texts of
the Summa which deal with the objoct of metaphysices, and

cite all the psssages which speak of the things that, in
one way or anchber, come under the consideration of meta=
physics. These are 2ll called objects of metaphysics in
this thesis. However, we employ the term gbject not in

any btechnical sense, but merely as signifying in general

all that metaphysics properly studies.

A very wide range of ebjects ip attributed to mebta-
physics as proper to it; so wide in fact that it is all-
embracing., Nothing is excluded:

For in the mwost noble among the sciences that we
have there are included not only the highest belngs
but also the lowest. For first philosophy exbends its
congideration from the first being to being in putency,
which is the lowest being (7).

(7) X, 70, Pabet autem. In this passage, Pegis
translates gel nt{a by knowledge. It is, however, appar-
ent from tﬁa context that Aquinas 18 here speaking of
sclences, especially since the word is used in the plural.
¥Moreover, this passage is a response to an objection
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Metaphysics is to study all things; every thing comes under
its consideration. Its object is everything from God down
to things that do not yet exist in act. However, it is
evident that not all these things are the object of meba=~
physies in the same way., There is a definite hierarchy
among them. This clearly appears from the following:

"The nobility of a science ig measured in terms of those
things to which it is principally directed and not in
terms of all the things that fall within that science” (8).
Metaphysicas is the mos{ noble of the sciences. But it
derives its nobility from the object to which it is prin-
éipally directed. Among bhe objects of metaphysics this
honour falls %o the first being. The word principaliter
indlcates that the first being enjoys a certain pre~
eminsnce over all the other things that come under the
consideration of mebaphysics. The first being is, of
course, God., This is stated in so many words in the chap-
ters immediately following the one now under consider-

ation (9).

voiced in I, 64, Sexta., And there, Pegis himself trans-
lates sclentia by sclence. For that reason, we have sub-
stituted science for knowledge in our translation. Cf.
G, Béi BUCKLEY, M.M., The Nature and Unity of Mebtaphysies,
p. 69.

{8) I, 70, Patet auten.
(9) I, 72, Amplius, Illud; I, 74, Practerea,
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This point is aptly lllustrated by a parallel made
between metaphysies and the divine knowledge in the same
paragraph., Just as God knows all things, yet the princi-
pal cbject of His knowledge i1s only the divine essence, 30
too metaphysics considers sll things, even beings in pot-
entiality, yet its object of a certain preponderance is the
first being {10).

The First Being

The nobllity atiributed to metaphysics as a result
of its study of the first belng i1s entirely consistent with
Aquinas' thought on the human knowledge of‘God, as is
apparent from this passage:

How, among other perfections found in created
things the greatest is to understand God. For the
intellectual nature, whose perfection 13 understanding,
excels all the others; and the most noble intelligible
objeet is God., God, therefore, knows Himself sup-~
remely (11).

To know God is such a perfection that it is even found in

(10) "Nam Philosephia Prima consideraljionem suam
exbendit a primo ente usque ad ens in pobtentlii, qued est
wlbinum in entibus. Sie aubtem sub divina sclintia
comprehenduntur infima entium guasi cum prinexpali cognlito
simul nota: divina enim essentlia est principale a Deo
cognitum, in que omnia cognoscuntur, ut supra ¢stensum
est® I, 50, Patet aubtem.

{11) I, 47, Adhuc. Rerunm,

L S ——
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God Himself, for He wnderstands Himaself perfectly. It is
fisting, then, that we deal first with the most noble
ocbject of metaphysics, and later with the less noble things.
We shall, therefore, consider now the first being as it

comes under mebaphysieal study.

The first being enters the field of metaphysical
inquiry under various aspes¢ts. The passages which point to
God as the object of mebaphysica are the following: |

In order to know Hthe things that the reason can

investigate concerning God, a knowledge of many things
must already be possessed. For almost all of philoge
ophy is directed towards the knewledge of God, and that
is why metaphysics, which deals with divine things, is
the last part of philosophy to be learned (12).
Although the first being, or God, is the object of neta-
physical inqulry, and although He is the most noble of all
things studied by metaphysics, He is not the first object
of metaphysical apprehension. The knowledge of many other
things must first be had. For this reason the other
branches of philosophy must be studied first and then only

can mebaphysics lead us to a knowledge of divine things.

All of philosophy ls, in a way, directed towards a
knowledge of God, since it 1s the study of the universe and

its causes., Bubt sverything in the universe ia an effect of

{12} I, 4, Sequerentur,
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the divine creation and as such is capable of leading one |
to the knowledge of the creator because of the cauvss-sffect
relationship. Since, however, metaphysics deals with God

in a more proper way than the other branches of philosophy,
having as it does God for its object of pre-eminence, it

ought to be the last part of philosophy te be sbtudied,

That all philosophy leads ultimately to & know=- . 5
ledge of God is expressed very tersely in the following i
passaga: "Therefore the knowledge of God is the last end
of all human knowledge and activity” (13). But if the
knowledge of God is the last end of all hﬁ@ﬁn knowliedge,
it is much more so of metaphysics: "And mér@ovar firat
philosophy is wholly directasd to the knowledge of God as
its last end, and is consequently ecalled the divine acigggg“
(14}, Not only is a knowledge of other things a pre-
requisite to the human knowledge of God but also a good
deal of metaphysice itself,

If all of philosophy must be studied before meta-
physics te prepare us for the study of the firast being,
then too in metaphysics itself we first must study its
other obujecta before we approach the study of the first

(13) IZII, 25, Item, Quod,
(14) III, 25, Item. wWuod.
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being itself. For the knowledge of the first belng iz not
achieved at the outset of tetaphysics, bub is rather its
last end, i.e., it is that to which the whole study of meta-
physics must eventually lend. If we are to interpret the
word consequentlv of the passage Just clted strictly, we

are justified in saying that the reason why metaphysics is
called a divine sclence is precisely that its last end is
the knowledge of the flrst being; it eventually leads one
o a knowledge of God.

God, as the object of metaphysics, is indicated in

the following passage under g different aspect:

First philosophy is the sclence of ﬁruth, not of
any truth, but of that truth which is the origin of
all truth, namely, which belongs to the first prine
ciple wherebhy things are, The truth belonging to such
a principle is clesarly the source of all truth; for
things have the same diaposition in truth as in
b@ing (15) »

Metaphysics is to study the truth that is the source of all
truth, and the being that 13 ¢he source of all being,

These two are identical. DBut the source of all belng and
truth is the Lirst belng, the origin and first cause of
all things., Therefore it is the object of metaphysical

study,

(15) I, 1, Finis,

A a4
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That God is the object of metaphysies is sexpressed
laconically, even if parenthetically, in a chapter dealing
with the divine wisdom:

8ince, then, in God there is intellectual appre-

hension only, and since He understands nothing except
by understanding Himself -- and to underatand God
means to be wise ~- it follows that God acts in all
things according to His wisdom (14),
Ic be wise here means to possess wisdom, saplientem esse;
which in turn mesns %o possess the science of wisdom or
metaphysics. That God is the object of that secience i8 so
much a part of the thought of the suthor of the Summa
Contra Gentiles that he feels free to mention in it an

aside expression without further explanation,

Wisdom or metaphysics, as opposed té the knowledge
of first principles and the sclences, is the source of
man*'s ultimate happiness. Just as wisdem achieves its
nobility from its most eminent object, so also it is
because of this eminent object that it is cepable of pro=-
viding ultimate happiness for man. This is something the
selences cannot do: "It follows then that man's ultimate
happiness consists in wisdom, based on the consideration

of divine things® (17).

(16) II, 24, Voluntas, The translation of this
passage is our owi.

(17) 111, 37, Non est. Of. IV, 12, Et ut,

AR o A
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3t. Thomas finds yet another aspect under which
God enters the field of metaphysical speculation as its
object. He says:

For 1f wisdom consista in the knowledge of the
highest causes .., and if God espescially knows Himself,
and does not know anything, as has heen proved, except
by knowing Himself Who is the first cause of all things,
it is manifest that wisdom nust most especially be
atbributed to Him., ... The Philosopher also says in the
beginning of the Metaphysies that wliadem is a divine
pogsession, not a human one )

Mebaphysies studies the hlighest causes of things. Bub

oince the first being is the first and highest cause of all
things, he has & place of excellence in metaphysical

inquiry. What is more, wisdom is, in the expression of

Aristotle, a divine possession. The reason wisdom is found :
in God is the same aa the reason it ls found in man, that

is, because of the knowledge of the first cause. God is

the first cause of things, and He dees know Himself. Just

as God is the first being and all other things have the

perfection of being in dependence on, and by participation

U —

in, the perfection of the {irst being, 50 also is wisdom
primarily a perfection of the first being, and is found
in finite things by participation ad in.dependence on
the first being.

{18) I, 94, 51 enim.
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Among the objoets of weobaphysienl study are included
the last end and the first cause of the univerae:
The name of tho absolutely wise man, hovever, is
reserved for him whose consideration is directed to
the end of the universe, which is also the uriin of
the universe, That is why, according to the Philosopher,
it belongs to the wise man to congsider the highest
causes (19).
To consider the onds of particular thinga belongs to wisdom
that is only relatively such. Absolute wisdom or meba~
phiysics considers the oend of the whole universe. Bub the
end of the universe is also its cause, 8o by studying sthe
end of the universe one is fMulfdlling the function of
wisdom given by Aristotle, namely, to consider the highest
causes. This is only unother agpect under which God is
iatroduced into metaphysics, for it is He who is the last

end and the first cauge of the universe.

The first being is studied in metaphysics under
the special aspect of truth:

Now, the end .of each thing is that which is intended
by its first author or mover, BIut the first author
and mover of the universe is an intellect, as will be
later shown. ,,.The ultimate end of tho universe must,
therefore, béﬁﬁéod of an intallect. This good is
truth. Trubh must consoeguently be the ultimate end
of the whole universe, and the consideravion of the
wise man aims principally at truth. ... The Philoso-
pher himself establishes that flrst philosophy is the
sciencgs of truth, not of any truth, but of that truth

(19) I, 1, Multitudinis.
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which i3 the origin of all truth, namely, which belongs
to the first principle whereby all things are. The
truth belonging to such a prineiple is, c¢learly, the
source of all truth; for things have the same dispoge
ition in truth as in being (20).
The abselutely wise man oconsiders the end znd the cause of
the universe, which 18 one and the same. Since the cause
of the universe is an intsllectusl being (21) its ¢nd will
be an intellsctual good, which is truth, Bubt this truth
is the principle of all truth and of &ll things, It is

divine truth, it is God Himself.

It i3 interosting to note how Aquinas, beginning with
the ordering funection of wisdom, develops it, and by his
strict logleal process arrlves at the first being. It
belongs to wisdem %o order. To order, Que;ﬁust know the
end or purpoge of thiungs, wot only of particular things
but especially of the whole universe. To know the end of
the universe, one must know its cause. The end and cause of
the universs is the first being. The first belng, therefore,
must necessarily be the cbject of metaphysical study (22).

{20) I, 1, Finis aubtem,

{21) "Guod Deus est intelligens® I, k43 "Quod Deus
agit secundum suam saplentiam® II, 24,

(22) T, 1.

Dersnan,

i 1Y
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The object of wisdom or metaphysics may be known by
ran in a twofold manner, and so according %o its origin in
nan, wisdom may be naturdl or supernatursl, philoscphical or
theologleal., One is attalned by the efferts of natural
reason, the other by revelation, The object of both wisdoms
is the truth of divinse things, This is brought out by the
following:

The intention of the wise man ought to be directed
toward the twofold truth of divine things, and toward
the destruction of the errors that are contrary to this
truth. Une kind of divine truth the investigation of
the reason lg competent to reach, whereas the cther
surpasses every effort of the reason {23).

And another passage which furnishes us with the
basis fr the distinction bebuveon natural and supernatural
wvisdom: "This revelation of the invisilLle things of God
belongs to wisdom, which, properly spesking, is the know-
ledge of divine things"{24L). Wisdom is the knowledge of
vod and things divine. Bub sgince here we are dealing with
things unaccessible to the reason and revealed by God, it
is rather supernatural wilisdom that is meant in this pass-
&g 8.

The first being, then, is one of the objects of
metvaphysical study. It is, in fact, the object of pre-

(23) I, 9, Bx praemissis, Cf, II, 4, 31 qua vero,
(zl*) I::{I, 151\"3 la

AT, Ctrere etn,
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eminence snd bestows on metaphysics o certein noblility among

the sclances. The knowledge of this first being, whiech is
God, 1s the purpose of all philosophy, especlally of meta-
physics., Ho is studied as the first truth, the highest

cause, oand the principle of the universe and its last end,

Finite Things

Since wise nen are those who are trained in things
both divine and human (25), metaphysics studies not oaly
the first being bubt algo secondary ones, as we heve seen in
the text quoted sbove (26). We shall now, therefore,
approach the texts which might tell us more about this less
noble object of roetaphysics. Moreover, if the knowledge
of the first being 18 the last end of mebaphysics (27),°
then there must be othor objects, the attalnment of which

would be the proximate end of metaphysical inquiry.

The Swrma Contyra Gentiles is not only a study of

God but also of creaturog:

(25) T, 6, Hi vero.
(26) I, 70, Patat auvten. C£. gupra, p. 5.
{(27) IIL, 25, Ttem. Uuod.

v -
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We are aiming, then, to set out following the way
of the reason and to inquire into what the human reason
can investigate asbout God. In this aim the first con-
sideration that confronts us is of that which belongs
to God in Himself, The second consideration concerns
thae coming forth of creatures from God, The third

concerns the orderdng of creatures to God az their
end (28).

This Summg is, however, in the words of its author, the

work of a wise man: YAnd s0 ..., I have the confidence to
embark upon the work of a wise man, even though this may

surpass my powerd' (29), Thus the object of metaphysics is
also finite being, considered under the aspect of its de-

pendence on the first being as on its first cause and last

end,

It is proper to metaphysics to study finite belng.
One of the aspscis under which finite being is astudied is
its origin from the first being by creation:

Now, the first philogophers of nature, whoe shared
the commonly received opinion that nothing is made
from nothing, did not attailn to the idea of such a
making as this (the procession of all being from God),
Or, if any of them concelved of it, they did not
consider making properly speaking, since the word
making impllies motion or change, whereas in the origin-
ation of all being from one first being, the trans-
mutation of one belng into ancther 1g, as we have
shown, inconcelvable, And on this sccount it 1s ths

(28) I, 9, Intendentibus.
{(29) 1, 2, Assumpta.

L e
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business not of the philosopher of nature to consider
that origination, but of the metaphysician, who con-
slders universal being and things exlsting apart from
motion (30).
From a close study of this text onc pan see that this
excludes from the domain of natural philosophy the con-
sideration of the origin of all being from one first be-
ing. Such a consideration belongs to metaphysics. For the
phillosophers of natuxre are concerned with things under the
aspect of movement and change (31). Bubt the origin of all
things from Guod is by way of creation, and not by the
tranamutation of one thing into another. In creation there
18 no geoneration and corruption but only the production of

things ex aibile (32).

(30) II, 37, Et hane,

l{siihgiﬁgggéia enim p?ilosopﬁnﬁam positéo pgﬁingium
8X n n seo Vveritatem habet secundum u
?Ter% quod ipsi considerabant, ... Unde principium rerum
perquirentes particulares factiones entium tantum consider-
averunt, inquirentes qualiter vel hic ignis vel hic lapis
fiat., Bt ideo primi, magis extrinsece quam oporteret fleri
rerum considerantes, posusrunt rem fierl solum secundum
quasdam accidentales disposiviones ... dicentas per con=-
sequens fieri nihil esse nigl alterari, propter hoc quod ex
ente in actu unumguodque fieri intelligebant.® These
philosophers, however, are philoscphers of nature, for
Aquinas continues: ",.. primi Naturales, quorum erat
communis sententia, ex nihilo nihil fieri." II, 37.

(32) "Ex hoec autem apparet quod Deus res in essg
roduxit ex nullo praeexistente sicuy ex materia" II, 16;
'Hoe autem osbenso, manifastum est Juod Del actio, quas est
absque materia prasiacente et greatio vocatur, hon sit
motus neque mutatio,proprie loquerdo® I1I, 17.
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It is well to note here that metaphysics, by study-
ing the origin of things, does not encroach upon any par-
ticular science, for it is not concerned with the oxrigin of
things by generation and corruption, but with the ultimate
origin of being as such by creation, For just as it is
outside the provinee of natural philosophy te study the
origin of things by crcation it is likewiso oubhside the
province of metaphysics to study the fieri of things (33).

Furthermore, Irom the same text (34) it follows
that metaphysies alse studlos things that are devold of
movement and change. From the immediate context it is
apparent that by this is meant the processioﬁ of things by
creation, and the things themselves that come to exist in
this menner, as dissinguished from the process of gener-
ation and corruption and the things that come to be in that
monner. Things which receive their being immediatcly from

{33) "Et hanc quidem factionem non attigerunt primi
Naturales, ... Vel, si qui eam atuigeruut, non proprie
nomen factionis el competers considewsverunt, cum nomen
factionis motum vel mutationem importet, in hac autem
totius entis origine ab uno ryimo ente intelligi non potest
transmitatic uniuvs entis in aiiud, ub osteasum est, Propler
quod nec ad Naturalem Philosophum pertinet huiusmedi rerum
criginem considerare: sed ad Philosophum Primum, qui con-
siderat ens communz &b 8 quae sunt seporats a motu”
1T, 37.

(34) II, 37, Bt hanc.

e
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God by creation sre the saparate subsbances or angels (35)
and the humon soul {36)., Both are independent of matter
and movement (37).

How wa come %o consider that part of the text (38)
which is most important to us, that is, that it belongs to
the mebaphysician to consider gommon being. We have here

merely the simple affirmation that comuon being ls properly

to be studled by metaphysics, without any further explan-
ation. It is the tradivional doctrine of the school that

, (35) "Sed cum ... substantias separatae intelleeot-
uales non sunt compositas ex maberia et forma, non possunt
causari nisi per modum creationls., Oreare autem solius
Dei est® II, 98, Cf. IV, 7, Item. Ex ostensis, "Sub~
stantiae autem separatae, scilicet angeli, propinquiores
sunt, gsecundum naturam in qua creantur? I&, 95,

(36) "Quod anima humana producatur in esse a Deo
per craationem® II, 87; ",.,.. quia forma hominis, secilicet
in%ma rationalis, immediate creatur a Deoc...% IV, 97, Non
Q eta '

(37) ™Est igitur omnino dissimilis quidditas
praedicta substantiis separatis, quae nullo modo sunb in
materia™ III, 41, Praeterea; 9"Illa autem quae sunt Teo
propinquissima, sunt omnino immobilia: seilicel substan-
tine separatae, quae maxime ad Dei simllitudinem accedunt,
qui est ommino immobllis" III, 72, Amplius. GQuanto;

Tyuod anima non sit corpus® II, 65, Of. IV, 82, Amplius.
<uascunque,

{38) 11, 37, Et hanc.

s vt
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common being, or ens inquantum ens, is tho formal subjoct

of mebaphysics, and because of this, one might be inalined
here to impose upon 1t a preconceived explanation. In order
to avoid such a pltfall and tp remain within the limits of

the Summa Contra Gentiles, we shall quote and examine every

passage of the Summa in which the expression gng commung
oceurs and study it under its aspect of being the object of
metaphysical inquiry.

First of all, commen belrnyg is not svmething oxisting
by itself outside all other things. It does exlist in the
intellect ag a universal concept, This common belng cannot
be God (39). It is something that all created things have
in common {40). Fuxthermore, common being is something
God knows through knowing His essence {41). But that is

(39) MMulto igitur minus et ipsum esse communs est
aliquid praeter omnes res existentes nisi in intellesctu
golum. Bi igitur Deus sit easse commune, Jeus non erls
aliqua res nisi quae slt in intellectu tantum. Ostensunm
autem et supra Deum asse aligquld non solum in intellectu,
get in rerum natura. Hon est igitupr Deus ipsun osse
commune omnium® I, 26, Adhuc.

(40)"Unde oportet quod, sicut effectus proprii
reducuntur in causas proprias, ita id gquod commune est in
effectibus propriis, reducatur in aliquam causam communem...
Cmnibus aubem commune est esse. Opertet igitur quod supra
aﬁnes caugas sit aliqua causa cuius sit dare esse" II, 15,
Adhuc,

{L1) "8i igzivur Deus, cognoscendo essentiam suam,
perfecte cognoscit naturam communen sntis, oportet quod

NE——
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$he way He knows things outslde Himself. So common being
is used with reference to ereated things. This is indic-
ated more clearly in the chapter where $t. Thomas spesnks of
the composition of finite things. He says:

Thus, matter and form divlde natural substance,
while pobentiality and z2e¢t divide common being,
Accordingly, whatever follows upon potentiality and act,
as such,is common to both material and immaterizl
created substances (42).

Common being is thus neceassrily proper to things finite
and e¢reated. It is mueh broader in extent than material
substances for 1t includes the created immaterial sub-
gtances as well. It cannot, howsver, in the senss in which
it is explained here, be extended to include God, for
common being is composed of act and potentiality, whersas
in God there 18 no composition whatever, for He is pure

act.

The differences or essential attributes of common
being are the universal and the singular. Universal being
is a concept and exists in the mind; singular being is the
concrete existing thing from which the universal nabure is
abstracted. But both are essentially finite, and con-

gerfewte cognoseat universale et singulare® I, 65, Amplius.
atura,

(42) IX, 54, Sic igltur,

e
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sequently, so is that common being of which these are
essential differences (43).

God alone is the cause of universal being. It is
an effect of the divine power through the knowledge of
which man comes to know God (4f). Furthermore, in support
of the statement a reference is made to a chapter in
Book II which treats of God as the cause of the being of
all things (45). These considerations indicate that
universal being has a finite connotation, for it is &n
effect of God in the universe and & perfection of created

things.

In a passage in Book III we are told that God is

(43) "Sed universale et gingulare sunt differentias,
vel per se passiones entis. Ui igitur Deus, cognoscendo
esgentlam suam, perfecte cognedclt naturam communem entis,
oportet quod perfecte cognoscat universale et singulare.
Sicut autem non perfacte cognosceret unlversale al cognos~
ceret intentionem universalitatis et non cognosceret rem
universalem, ut hominem aut animall I, 65, Amplius, Natura.

(b4} "Cuiuslibet effectus cogniti naturaliter homo
scire causam desiderat. Intellectus aubem humanus cognos=-
clt ens universale. Desiderat igltur naturaliter cognos-
caere causam elus, guae selum Deus est, ut in Secundo
probatum est” III, 25, Praeterea.

{45} Here, as in most places, the reference of
Aquinas %imgelf indicates the Book only. The specifying of
the exact chapber is the work and responsibility of the
editors of the Leonine edition. Their accuracy, howsver,
can hardly be questioned. The reference here is to II, 15,

ety
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the cause of being as belng, with the specifieation that it
has alroady been mroved above (k6). The roference, how=
evor, is to the same chapter that was referred to when
dealing with God as the cause of universal being {(47).

that is rore, that chapter deals with created being, as we
have seen, Thus the expression gng incuantwm ens seems o

be closely related to universal or common being, and to

have a finite connotation, as do these other notions. There

is further confirmation of this., For we learn that the
essontial accidents of being as boedng are the one ond the
many (48). And here too gus inguantum gng is identified
with gns universale.

Howaver, the phrase ens inquantum ens is not

limited to finite boing in all the passages in which it
occurs, It also has a gignification which makes it sone~
thing common to finite and infinite, created snd uncreated

being, First we have & text in which being as being ia

(L6} Y1I, 75, Amplius. Oum,

{47) Aouinag! refersnce is simply supra. The exact
Bock and chapber indicated by the editors of the Leonine
edition is IL, 15.

(£8) "Quicnmque cognescit naturam alioguam, cog~
noscit per se aceldentia 1liius naturae, Per se auten
accidentia entis, inguantwm g8t ens, sunt wmum et mulita,
ut probatur in it Metaph.” I, 50, Adhue, Here the term
Baccident® is employed in a rather loose sense.

P U
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open to0 a twowﬁald,explanation: "That which accompanies
every belng belongs to bsing inasmuch as it is a being.
This accompaniment must be found in a supreme way in that
which is the first being" (4%). Here, beinz as being may
be explained as referring to created being since it appesars
to be something distianct from God. The perfections that
are common to all ereated things are to be found in God in
a pre-eminent way as in their exemplar and source. This
explanation is favoured by the immedlate context, for the
illustration and proof, of which this excerpt is a part,

proceed from creatures to God.

Tet, being as being may be understood as something
common to God and creatures; for certain peffactiens are
to be found in both God and creatures, in each according
to their own manner, because these perfections are con-
sequent upon the perfection of being as being, which, in

turn, can be applied to God and creatures.

This interpretation receives gupport from another

text where the meaning is unmistakably clear:

{49) "I1llud quod consequitur omne ens, convenit
entl inquantum est ens, UQuod autem est huiusmodi, oportet
quod in eo maxime inveniatur quod est primum ena®™ I, 72,
amplius,
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Then, too, if there is a self-subaisting being,
nothing belongs to it sxpept that which is proper to a
veing inasmuch as it is & being. ... Now, to bs caused
by another does not appertein Lo a being inasmuch as
it is being; otherwise, every being would bo caused by
another, so that we should have to proceed to infinity
in causes (50),
Here, being as being is evidently not considered s a per-
fection proper to creatures, but is rather thought of as
indepesndent of beling ereated or uncreated. It is a con-
cept of a higher level of abstraction and as such, applies
to all being, whether c¢reatsd or not. OSuch a concept, of

course, may be applied to both God and creetures.

From these passages which deal with sns commune,
ens universale and ens inquantum ens, it is apparent that

in most cases they are considered as perfections of finite
thihgs., There are times, nevertheless, when these
expressions signify a uore abstract concept that applies
to both created and uncreated things. Both of these
aspscbks of being as being are the objects of metaphysics,
The orderr, thereforce, in which they are to bs stidied

can be detsrnined only by a study of the marmer in which

they are known by us.

{50) II, 52, Item. 8i aip, Of, G. ». BUCKLEY, M.M,.,
The Nature and Unity of Metaphysies. p. 176.
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Mention is further made of a nes fisld of mete~-
physical inquiry, namely, the species of our knowing
procesa:

For, since all arts and sciences have to do with
things understood, it would follow that all sciences
are about spacies existing in the possible intsllect,
And thig ig patently false, because no science, except
logic snd mebaphysica, is concerned with such things.
And yet, in all the sciences, whatever is known is
known through those specles f51).

This, however, is the only passage in the Summg in which
reference is made to this subject, Could it be that St,
Thomas envisaged the science that would treat of the mods
of acquisition of human knowledge as a part of metaphysics?
Such a conclusion would certainly be gratifying to a
number of azuthors of text boolks on Thomistic philosophy
whose opinion 1t is that the science of critica is a part
of metaphysics, since it 1s concerned with being as being

in so far as it is found in the human intellsct (52).

Thus, finite things are studied in metaphysies in
themgelves and in thelr relatlion to the first being, but
especially under the aspect of their perfection of belng.

{51) II, 75, Ad 2, Cf. alsoc IV, 11, Dico autem:
"Unde et aliae scientiae punt de rebus, ot aliae de inten-
tionibus intellectis,.”

{52) Cf, JUSEPRHUS GREDTi U.5,B., Elementa

Philosophize ... II, P. 463 F. %. BAGUART, Liementa
Philosophiase, IIL, pp. 9 £f.

———
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The Mode of Acquiring Knowledge of the Objects
of Metaphysics

We see now tha great diversity that exlsts among
the obJjects of metarphysica, according to the dectrine of
the Summa Contra Gentileg, At Shis point it is our task

to establish some unity and order among them, This can

best be done by studying the manner in which &ll these
objects come to be known by us., Then we shall be in a
pogition to determine the hierarchy of order and nobility
that is to be found among them,

Both finite beings and the infinite being are to
be studled by metaphysics., However, when we wish to
determine how we acqulre knowledge of them we must above
all kesp in mind that metaphysics is, like all other
sclences, a natural human science and as such must, in the
acquisition of the knowledfe of its objects, follow the
natural mode of the human intellect. This then is the
basic manner Iin which the human intellect acquires ltas
knowledga:

Again, since nature is always directed to one
thing, of one power there must naburally be one object,
+s. Hence, the intellect, being ocne power, has one
natural objeet, of which it has knowledge essentially
and naturally. And this object must be one under which

are included all things known by the intellect ...
Now, this iz none other than being (ems). Our
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inbellect, therefore, knows being naturally, and what-
aver essentially belongs to a being as suchj and upon
this knowledge ig founded the knowledge of first

pringéiles, such as the ygggggggigigx,gf simuisanecusly

affirming and denying, and the like, Thus, only these
principles are known naturally by our intellect, while
conclusions are known through them (53).

This passhge deals with the very nature of the
natural process of human knowing. It exploins the funda-
menbal and basic glements of natural human knowledge and,
therefore, applies to anyithing and everything man is
capable of knowlng. From a cleose examination of the taxt
we see that the intellect has one natural cbject. This
object is known of itself and naturally. Everything elase
that the intellect knows is comprised under this one object;
and this object l2 being -~ ens. On the knowledge of this
being is bagsed the knowledge of the first and fundamental
principles of all knowledge. Hence, everything tha t man
knows, he knows under the aspect of being or on the basis
of the principles derived from this knowledge of being.
There are two things, therefore, which are known naturally
by man. They are the perfection of being, and the first
princliples of knowledge which are founded on being.

Natural knowledge here 12 not meant to be opposed Lo super-

natural knowledge, but rather to acquired knowledge.

{53) II, 83, Adhue. Cum natura.
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Being and the first principles are the starting point, the
major premise, as it were, of all maturally acquired know-
ledge., Everything slse that is known by man is acquired
under the aspact of the perfection of being, and on the
basis of the first principles derived from the knowledge of
being. And it is known, 20 to spesk, by way of a conclusion
from principlea (54).

How does this doctrine of the process of human
knowledge apply to or affect metaphysics? Very well,indeed.
It is, in fact, very closely related to metaphysics.

Perhaps St. Thomas, when writing about being as the natural
object of the human intellest had metaphysics at the back
of his mind (55). In any cese, being, as such, is that

(54} "Patet igitur gquod coghitio principlorum est
nobls naturalis, non autem conclusionum, Quodjautem non
est naturale nobis, eacquirimus per 1d quod o8t NAbUralsS. e..
Non ergo conclusionum sclientia est in nobls nisi ex
principiis acquisita® II, 83, Praeterea. Si ita,

(55) of. B, GILSON, The Unity of FPhilosophical
Experience, pp. 313~31k. Here Gilson has an explanation
which i9 rewiniscent of the Lext on the process of human
understanding that we quoted above (II, 83, Adhuc, Cum
natura; cf, ra, PP, 28=29) and seems to be & com=
mentary on it. e too applies the matural object of the
human intellect to metaphysics, for he says that since
being is the first prineciple of human knowledge, and
gince mobaphysics deals with the first principles and
the first causes, 1t follows, then, that being is a
fortiori the first principle of metaphysicecs., It is ceor-
tain, therefore, he continues, that metaphysics is the
science of being as being. No reference is glven to the

Summa Contra Gentiles.
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which metaphysics properly studles. But since everything
that the intellect knows is comprised under its one natural
object -=- being, Bo also, everything that metaphysics
studies, it does so under Lthe aspect of the perfection of

beling; and this applies to both, the finite and the infin-

ite bearers of being,

The context of the passage we Just quoted is also
very important to us, In that chapber St, Thomms is
intent on showing that the origin of the human soul is
simultansous with that of the body which it informs. One
of the proofs offerad for the simultanelty of origin of
soul and body i1s based on the natural human way of acyuir-
ing knowledge. If bhe soul had an existence previcus to
that of the body it would possess some knowledge which it
would have acquired in such a previous existence, as
Plato maintained. Such, however, is not the case, foy the
only knowledge men actually possess is such as the soul
acquires through the senses. But the knowledge that the
soul acquires through the senses, it did not have before
its union with the body.

Relevent Lo our study is Aquinas! insistence upon
the role of sense kwowledge in huwman understanding. It
will help us determine the nmode in which we acquire know-

ledge of the diverse chjects of metaphysics. St. Thomas
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has two ¢losely knit theories of Plato to disprove. One
is the reincarnation of the human soul; the other is that
human knowledge is a mere reminiseing, 8t. Thomas!
peaition 18 clearly indicated thus:

That which we acquire through the senses did not
exist in the soul before its union with the body. But
our knowledge of principles themselves is derived from
sensible things; if, for instance, we had not perceived

some whole by our senses, we would be unzble to under~
stand the principle that the whole 1a greaber than its

parts; even as a man born blind 1s utterly insensible
of colours. Therefore, neither did the soul prior to
its union with the body have any knowledge of prin-
ciples; much less of obher things (56).
In this rather sweeping statement, Aquinas insists that
even our knowledge of first principles is dependent upon
our knowledge of sensory things. However, in the para-
graph preceding this passage, he says that our knowledge
of first pringiples is dependent on vur knowledge of
being which is the one naturdl object of cur intellect (57).
It follows, therefore, that, to his mind, the ens which is
the naturdl object of ocur intellect and the object of meta-
physics is the being of sensory and finite things. This

conclusion is of paramount importance for it pins down for

{56) IT, 83, Praesterea. Id quod.

{57) “Naturaliter igitur intellectus noster cog-
noscit ens, et 23 quae sunt per seé entis inquantum
hiusmedi; in qua cognisione fundatur primorum principe
iorum notitia, ut non esse simul affirmare et negare,
ot alia huiusmedi IX, 83, Adhuc. Cum natura.
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ua the elusive concepdt of being. I determines for us the
manner of acquisition of all human knowledge and also of
the objects of metsphysies. Everything that we study in
metaphysics, we come to know by bszimning with sensory
things. For all our knowledge is based on the first prine-
ciples. Bubt these principles themselves ares dependent on
our knowledge of sensible things.

Remaining within the context of Aquinas'! discussion
with the Platonists on the origin of the soul,we find
another passage in which the process of human knowledge

ig set in sharp reliefl:

It must be said that the human soul slther needs
the senses or does not need them, Now, experience
seems to show clearly that the former is true. ...
Furthermore, 1f the human soul does not require the
senses in order to understand, then sensitive and
intellective copgnition in man would have no ordered -
relationship to one another. Bus experience demon-
strates the contrary; for ocur senses give rise to
memories, and from these we obtaln experiential knowe
ledge of things, which im turn is the means through
which we come to an understanding of the universal
principles of sciences and arts %58}.

(58) 11, 83, Itewm. Necesse est. The latter part
of this passage 183 & quotation from Arigtotle. On another
occasion, while discussing an Avicennian theory, St.
Thomas, agaln quoting from Aristotle, hes something
similar to say on the origin of human knowledge in Just
as emphatic terma: "Phis is part of the Platonic doctrine
and is contrary to the ordey in which art and science come
to birth in the mind as Aristotle explains it ... where
he says that 'memory results from sensation; one exper-
ience from mavy memories; from many experiences the
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All sciences begin with the first principles of understand-
ing. Bubt again 1t i3 unegquivocally stated that for a know-
ledge of these principles we are dependent on sense exper=-
isnce. The manner, then, in which we acquire our knowledge
of the objects of metaphysics must necessarily follow ths
pattern of beginning with finite sensory things.

How does our depsndence for knowledge on sensory
things affeect our knowledge of the firkt belng in metaphys-
ies? 1Is our kpnowledge of the first being acquired through
such 2 lowly process? The answer is decidedly in the
affirmative, If we arce to remain within the realm of human
nature, there is no way in getting around the senses and
gsensory things. For our natural knowledge of God mst
begin with the nabursl object of our intellect, which is
the perfection of being of finite things, and with the ‘
first principles, which are derived from our knowledge of
sensory thiﬁga. Hence, it remainsg even for our knowledge

of the infinite being to be derived from finite things,

This conclusion finds confirmation in the many
passages in the Summa which speak of both the dependence

of our knowledge on sensible things in genergl, and our

universal apprehension which ig the beginning of science
and art'? IL, 76, Item. Secundum hoc,
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dependence for knowledge of things divine on finite beings
in particular., Here is an excellent text in point:

For, according to its manner of Eknowing in the
pressent life, the intellect depends on the sense for
the origln of knowledge; and sc those things that do
not fall under the senses cannot bs graspea by the
human intellect except in so far as the knowledge of
them is gathered from sensible things, Now, sensiblas
things cannot lead the human intellect o0 the point of
saeing in them the nature of the divine substancs; for
senslible things are offects that f£all short of the
power of thelr cause. Yet, beginning with sensible
things, our intellect is led to the point of knowing
about God that He exists, and other such character-
istics that must be attributed to the First Principle.
There are, consequently, some intelligible truths
about God that are upen to the human reason; but there
are others that absolubely surpass its power (59).

36, if the infinite being, God, is To be known by us in a
datural way at all, He will be known only through sensible

things considered under the aspect of their perfection of

being.

Furthermore, in the speculative sciences, to which
metaphyaics belongs, God is known by way of demonstration
{60) sthrough a syliogism, which implies a knowledge of
first principles that are derived from a kunowledge of being
as found in finite things. An acmisition of such an

(59) I, 3, Wuod autem. Other passages dealing with
the human knowlsdpe of God are the following: I, 8, Con-
siderandum; I, 113 I, 31, uos I, 33, Itemy I, 35;

11, 3, Bst etiam; LIL, 2, Amplius, Si; III, 47, Quamvis;
Iv, 1; 1Iv, 12, Bt ut. _

(60) *... in copgnitione Dei qua cogneseitur per
viam demonstrationis in sclentiis speculativis™ III, 48, Si

T e et 4t
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ordered knowledge of God, however, is not to be desmed a
facile task requirdng no effort. On the contrary, it is
usually atbained only after a good deal of study. Many, in
fact, never attain it becsuse of a lack of the physical
dispositions required for such work, or because of the
impelling necesalties of daily life, or because of indol-

ence, Hence, the necessity of divine revelation {(61).

Apropos of thig, Agquinas has a favorite expression which he

borrows from Aristotle and which occurs heres and there
throughout the Sumys: "'he human intellect 1s rslated co
the prime belngs, which are most evident in their nature,

as the eye of an owl is related to the sun" {62).

The Hierarchy of Order of the Ubjects of Metaphysics

Having seen the manner in which we acquire our know-
ledge of the objects, both finlte and infinite, of meba-

physica, we can now easily determine the hierarchy of order

ergo. Of, II, 83, Practerea Si, and Adhuc. Cum natura; the
natural object of the human intelleet is being, and the
first principles of being. KEnowledge of all other things
is acquired by way of conclusions Ifrom thegse principles.
Such, then, is also our knowledge of God.

(61) 1, L, Sequerentur,
{62) I, 3, Huic; I, 11, Praedicta; et al.

[
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that exists among these diverse objects, or more specific-

ally, to determine in what sense God is first and in what
senso finita being is first. Thie problem is related to

the one we have Just diseussed and sn implicit solution is

contained in it.

What, then, comes first in the order of our know-

ledge, God or finite being? From what we have already

gBeen it ought to be sufficlently clear that belng, as found

in finite things, exercises a certain priority and takes
precedence over the infinite being in relation to our
knowledge. For being, as found in finite things, is the
natural objeet ¢frthe human intellect and 1s, therefore,
the first thing the intellect comprehends. If the

intellect is to know anything at all, it must first attain

vhat which 1s 133 uetural and per se object.

The knowledge of God, therefores, by the human
intellemct in metaphysics mast necessarily be posterior to
the knowledge of finite being. This is already apparent
from what we said sbove on the manner in which God is
altxinec by us, namely, our dependence on sensible things
for ocur knowledge of things divine. Thesre are other

passages in the Summa which indicate the posteriority

cf our knowledge of God to that of finite things:

And that we may obtaln knowledge of things divine
from human things, it bohoves us to observe that in
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man wisdom is a habit perfectling our mind in the know-
ledge of the highest ~- namely divine -- things (63).

Furthermore: "In the teaching of philosophy which considers
creatures in themsslves and leads us {rom them to the
knowledge of Ged, the first consideration iz about creatures
the last, of God"(64). Thus, it is elear thas firat in the
order of our knowledge are finite belngs; and it is only

through them that we can attain lknowledge of the infinite
being.

All of philosophy 18 concerned with creaturaes as
such:

For human phllosophy considers them (ereatures) as
they are, so that the different parts of philosophy
are found to correspond t¢ tho different genera of
thinga. ... The philescpher congiders such things as
belong to them by nature. ... For the philosopher
takes his argument from the proper csuses of things;
the believer, from the first cause (65).

It is proper to the philosopher to consider creatures in
themselves and in their causes. In this he 1 opposed to
the theologian who begins wibh God end decsnds to

creatures. So, he must of necessity begin with creatures

and ascend to God. The knowledge of God is, afber all,

(63) IV, 12, Bt ut.
{64) IL, L, Bxinde etiam,
(65) II, 4.
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the last ond of metaphysics {66}. This posteriority,
however, of the first being in the order of our metaphysic~
al knowledge is in no wise detrimental to the perfection
of the first being. For this relsgation of the first be-
ing to a secondary position does net indicate any impsr-

fectlon on its part, but only on the part of ocur manner
of acquiring knowledge.

The infinite being does in fact retain its partic-
ular position of primacy, namely, the primacy of nobility,
This primacy belongs t6 it because 1t is the nost noble of
all the objects of metaphysica; it is this {irst being that
mak es metaphysiecs the queen of the seciences, and a wisdom,
by raising it from the study of creabed things to the
knowledge of the last end, the highest cause, and things
divine {67). This nobility of the infinite being in
metaphysics is enhanced by the fact that it is also the
last end of this science; it is its purpose of being. And
this i3 no mean distincbtion, as anyone acquainted with the

importance of the finis in Thomistic philosephy will agree,

In concluding our study on the object of meta-

physics as taught in the Summa Contra Gentiles, we dresent

{66} III, 25, Item, tuod. OCf. supra, p. %
(67) I, 70, Paket autem. Of. supra, p. o.
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a brief summary of the conclusiong attained. We note again
that the term gbject is employed by us in a very broad
apnse, neaning all that in any way comes under metbaphysical
consideration, We refrain from the specialized use of the
terms subject, subject-genus, object and their divisions
and sub-divisions, since no mentlon of them iz made in the
Sunma Contra Gentiles (68). In speaking of the things that
are proper to metaphysics to sbudy, Aguinas uses such
expreasions as insistit eirea, versabur circa, consistit
in, gonsiderationem guam exbendit ad, ordinatur ad, con-
giderat, c¢ulus gonsideratio est, and the like.

Hetaphyaica, then, has among its objects besides
the first being, also finite beings under ths aspect of
their dependence on the first belng as on their principle

and end. 7This alsc lncludes the separate immaterial sub-

stances. It also studies eng gommune or ens inguantum

eng. These exprassions have a finite connotation, that is,

{68) That vocabulary, to the best of our knowledge,
is not the vogabulary of St, Thomas himself, but belongs
rather to his commentators., This fact seems to have been
overlooked by some of our present-day Thomists, Most of
them sre dependent for this voeabulary om Fr., R.M. Martin,
O.P,, who elaborated it in an article entisled, "L'objet
integral de la théologie d'aprés 5. Thomas et les scolast-
iques.” Fr, Martin himself was well aware of the true
source of the subject-and-objact vocabulary. In hisg
article he makes but three references to a single work of
St. Thomas, that is to the Summs Theologlae. The bulk of

his footnotes consists of passages from Capreolus, Cajetan
and John of 3t, Thomas.
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they are studlied as perfections of Linive being, but can
also be envisaped as applying to crsated and uncrsated
being. The perfection of being as found in finite things
is known In mebaphysics as its first object, upon which
all our consequent knowledge is dependent. The infinite
being itself is attainegd only on the basls of our kaovw-
ledge of the being of finite things,
be demenstrated,

Its existence musb
In relation to our knowledge, the being
of finite things is, in metaphysies, that which is firsy
known and through which all elss that is known, is known.
God is the singular object of pre-eminence, the most
noble belng any metaphysieian can hopes to attain,

The unifiying element of these so distant objects
of metephysics is the perfection of being. Metaphyaices'
studies all its objects under this aspect. The unifying
force of being is so great that it brings togethzr in one
science Gthe most perfoct being, the first being and cause

of a1l bedng, and the least perfect of beings, beings in
potentiality., For in metaphysics we can attain a concept

of being which wuld apply to both God and crsatures.

This all-embracing goncapt of beolng is of great
importance to metaphysics for 1t makes metaphysices what 1t
is. Such a notlion of belng is acquired by beginning with
the natural objeet of our intellect, which is by studylng
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the perfection of belng as found in things that come under
our sanse percoption, All cur knowledge proceeds in this
manner and so must also our acquisition of the concept of
being. Since, howyver, our pebaphysical inguiry begins with
sensible things, we possess at the beginning of metaphysics
a concept of being which is limited, as far as our knowledge
is congerned, to finite things. The existence of God is

not known at the beginning of metaphysics, but must be
proved in the course of that science, by means of a
syllogism. And until this existence is established, we

have no way of knowing that the concept of being which we
-acquire from finite things can apply to the infinite being
also. The concept of being common to God and creatures is
had, consequently, only at the term of metaphysicas. It
implies the process of abstraction (69). If we wish, -
therefore, to speak of the object of metaphveies in the
sense of that whieh is first known and through which all
else 1s known, we cannot say that it is ens inquantum ensg

as applicable to God and creaturss, but only that it is

ens ingqusntum gng as exclusively proper to finite things,

(69) I, 26, Adhue: "Huch less, then, is cummon
being itself something outside of existing things, save only
for being in the intellecty OF, II, 37, Communis.



CHAPTER II

THE: ANALUGY OF BYING

From our atudy of the object of motaphysicy, we
have seen that its princlpal concern is the perfectlion of
being; at the lnitial stage, it is the bolng of finite
things; at the final stage, it 1s the being of God, Being

iz a perfaction found in severy thing, and when it is con-
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o far a8 it is being, the one congept of
it can apply to all things, created and uncrested, It is
the unifying element of the diverse objects of metaphysics.
Yot there must be a difference in the mode in which this
sane perfection is found in thinge created and in the
Creator, TFor how does it come about that Qhe game pars
fection is found in such diverse subjecta? The explan-
ation of the relation of the belng of finite things to ‘
that of God is to be found in the dogtrine of the analegy

of being.

In present-day Thomistic philosophy, perfactions

may be predicated of two or more things in common by the
analogy of attribution, of proper proportivnality, or by
a mixed or composite analogy. This verminology originates

from Thomas de Vio Cajetan, and it has become an integral
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part of Thomism (1). Wwe do not, therefore, expect to find
this terminology in the Summa fontra Gentiles. What we

are interested in is the doctrine itself by means of which
3t. Thomas explains the common possesslon of being by both

God and creatures.

The Analogy of Causal Relation

In this Summa there is a chapter which expressly
degls with the question of the analogy between God and
ereatures, It is entitled: "That names sald of God and
creatures are said analogically" (2). And in the open-
ing paragraph Aquinas says that the perfections which are
"gaid of God and creatures are predicated neither univoc-
ally nor equivocally but analeglcally, that is, aceording
to an order or reference to scmething one"™ (3). But this
type of analogy, whichh comsists of an order to something

one 18 twofold, For, 3t. Thomas continmues:

(1) cf, M. PENIDU, Le rdle de l'analogie... This
autbhor elaborates the dogtrine of analogy of Cajetan, and
his work has hecome a classic on that subject.

{(2) I, 34. The two chapters preceding this one
deal with the doctrine that nothing is said of God and
other things univocally, and that not all names are said
of God and creatures in a purely equivocal way.

(3) I, 34, Sic igitur.
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This can take place In two ways, In one way
according as many things have reference to something
one. Thus with refersnce to one health we say that an
animal i3 healthy as the subJjeet of health, medicine
is healthy as its cause, food as its preserver, urine
as its sign.

In another way, the analogy can obtain according
as the corder or reference of two things is net to
something else but to one of them, Thus, a being ls
sa.d of substance and accident according as an accident
has reference to a substance, and not according as sub~
stance and accident are referred to a third thing (4).

In the case of perfections in God and creatures, the anal-
ogy between them 1a not “according to the first mede of
unalogy, since then we should have to posit somsthing prior
to God, but according o the second mode" (5).

Thesa two types of anaslogy, as explained in the

Summa Centra Gentiles, have the makings of what today is

called, in scholastic philogophy, the analogy of attribe
ution, In both these cases the perfection concerned ié
explicitly stated to be found in ons subjeect only (&)}. The
some perfection is said of the others simply because of
their relation to the perfection in the firat subjiect,

through é¢ausality. Thus, to use Aquinas' i{llustrations,

—~

{L) I, 34, Quod gquiden; and Alio modo,
(s5) I, 34, Huiusmodi,

(6) In the illustration of substance and accident,
St. Thoumas restricts the being of accidents as though 1t
vere caused by the substonce. We do know, however, from
his other works, that he admits accidents to be beings.
He does not mention it here in order that the illustration
would fit his explanation of the analogy of eausal relation,
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health is found only in tho animal; medicine is said to be
healthy only because of its causal relation to the health
found in the animal. dAnd being is said of accident only
with reference to being in the substance, in dependence on
which the accident has its being.

The Iirst type of this analogy is rejected with
reference to the perfectiuns found in God and greatures
not because it manifests causality but rather because in
it many things are said to have a reference to something
one, which, of course, camnot be gaid of God, The second
type of analegy does awsy with such a reference, but still
retaing the notion of causality. The wily. reference thav
remaing is that of omne subject of ths pwieetiol to the

other as the relation of accldent to the substance,

The caugal dopendense in the analogy which 8t
Thomas expressly atbributes to God and creatures is made
more clear in another passage. Thus, with reference to
the perfection of being, he sayst

For vhantever dces nat belong to & Vhing as such
appertains to it through seme causa, as white to man;
that which has no cause is primary and immedlate, 80
that it must needs be through itself and as such.

But no single entlty can as such belong Lo two things
and to both of them. ... Therefore, no single thing
gan possibly be predicated of two things so as to be
gaid of neither of them by reason of a cause. On the
contrary, either the one must be the cause of the-
other ... or some third thing must be the cause of
both, ..., But being is predicated of everything that

e
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is. Hence, there cannot possibly be two things neither

of which has a c¢ause of its being, but either both of

them must exist theough a cause, or the one must be

the cause of the other's being, Everything which i

in any way ab all must then derive its being from that

whose being has no cause., Bub we have already shown

they God is this being whose existence has no cause,

Bver sthing which is in any mode whatever, therefore,

is from Him, Now, %o say that being 48 not a univocal

predicate argues nothing against this conclusion, For

being is not predicated of being equivocally, but

analogically, and thus a reduction to one must be

nade {7).
The only apology we have to offer for this lengthy citation
i3 its lmportance. This text ls parallel to the one ‘
above where St. Thomas speaks expressly of analogy, since
in both these texts ho ls concernsd with predicating
perfectlions of God and creatures. Instsad of the sub-
stanc -aceldent illustration, he here deals directly with
God a ~oatures in their relation to belng. And he

eXPrC. wensions analogy at the close of this passage.

God, then, is the uncaused being. And the on.y
reason why c¢reatures have being 1is that it was caused in
them by God, Thus, this is an analogy based on efficient
causality. "4 reduction to cne" is made, sinee all
things are related, because of thelr caused belng, to
their one principle of being -~ God. God is the principle
of created being (8).

(7) II’ 15, Oone enim.
{8) The dependence of finite things on God as the
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This analugy which manifests causal relation is
the anlyéne that Aquinas calls an analegy, without, of
course, any further spscification. It is, howsver, evid-
ently the analogy which today goes by the name of atitrib-
ution, Would we be justified then, to conclude, on the
basis of a term, that the only explanation St, Thomas has
to offer for the possession of the perfection of being by
God and creatures in common is this analogy of causal

dependence or attribution? It seems very unlikely,

The Anelogy of Intrinsic Posgession

Another explanabion of the multiple predication of
a single perfeoction is that which is, since Cajetan,
galled the asnalogy of proper proportionality. It applies
to cases where a single perfection is found in two sub-
Jeets, with the difference that one possesses it in a
nore excellent way than the other or ovhers, Now, with
reference to the perfection of being, if by this is meant
that Geod is His own being and that creatures have being,
by participation, and yet bhat being is an intrinsic

cause of thelr being is concisely expressed in another
passage thus: %Sed res aliae relabive dicuntur ad Deums
utpote sedundum Suum esse, quod & Deo habent, ... ab ipso
dependentes" IT, 11, Item, Non, But this point hardly
need be stressed in Thomistie philosophy.
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perfection 0f bothi then, we wmust admit, the doctrine of
the Summa Contra Gentiles gives such an analogy strong

support, not in name, to be sure, but in substance,

There are soveral passages vhich indicate clearly
that the perfection found in and atiributed to creatures,
is intrinsically possessed by them as well as by God.
Thug, Aquinas says:

In every genus, furthermore, there is something

that is most perfect for that genus, acting as a
measure for all other things in the genus, TFor sach
thing is shown to be more or less perfect according
as it approaches more or less to the measure of its
genus. .., Now, the medasurs of all beings cannot be
other “Shan God, Who is His own being (9?.
God is, so to speak, the most perfeet in the genus of be-
ing; all other things have bedng according as they approach
%0 God; their perfection of being is measured by His
perfection of being., Evidently, being is a perfection
possessed intrinsically by God and by creatures; by God,

of course, in a much more excellent way,

Then, there is a text which shows that the causal
relation is not the only one which exists between the
perfections of God and crsatures, This text, it seems to
us, comes the closest of all in expressing the substance

of what 1s called the analogy of proper proportionality:

{9) I, 28, Iten,
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We have said that all the perfections found in
other things are attributed to God in the same way as
effects are found in their equivocal causes, These
effects are in thelr causes virtually, ... 8o, too,
the perfections of all things whieh belong to the rest
of things through diverse forms, must be attributed
to God through one and the same power in Him, This
power ig nothing other than His essence, ... Thus,
therefore, God is called wlse not only in 8o far as
He produces wisdom but alse becamuse in so far &s we
are wise we imitate Go some extent the power by which
He makes us wise, Ou the other hand, God is not
called a gtone, even though He has made stones,
because in the name stone thore is understood a
determinate mods of being aceording to which a stone
is distingulshed from God. Bubt the stone imitates
dod as its cause 1n being and goodness, and other
gsuch characteristics as do the rest of creatures (10).

The diverse perfections of creatures ars found in God,
through His essence., They ars,therefore, intrinsic te
both God and craatures. With regard to Ged, these per-
fections are said of Him not only because iHe is the cause
of them in creatures, but also because He possesses the
perfections intrinsically, and creatures imitate them,

The causal relation, in fact, is not enough to positv a
perfection in Ged, and for that reason God cannot be
called 8 stone., An intrinsic pogssession is required in
God. Thus, even a stons imitates the intrinsic perfections
of God, such as being and goodness, and itself possesses
these perfections intrinsieslly. PFrom this passape, then,
it is made manlfest beyond the shadow of a doubt that the

causal relation, or of attribution, is not sufficlent,

(10) I, 31, Sic enim. ¢Cf, I, 29, Bffectus enim.
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according to the Summa Contra Gentlles, to sxplain the
analogy between God and creatures, But whenever 5t. Thomas
does speak of the intrinsic possession of a porfection by

God and creatures, he also mentions the causal relation.

Now, wish reference to being, it is said Iin this
Summa that God possesses the perfections of creatures in
a more excellent way:

Since it is possible to find in God every per-
fection of creaturss, bubt in another and more eminent
way , whatever names unqualifiedly designate a per-
fection without defect are predicated of God and of
other things: for example, goodness, wisdom, being,
and the like (11).

Thia definitely points te an intringle possession on the

part of both God and creatures.

Persuing the same thought of intrinsic possession,
we find that "that which is found in God perfectly 1s found
in other ghings according to a certain diminished particip-~
ation ... Thus, the creabure has what belongs to God and,
consequently, 1s rightly said to be like God" (12).

St. Thomas introduces a naw terminoclogy to explain

the analogy between God and c¢reatures; it is that of

{11) I, 30, Yuia enim. And, in similar vein:
yportet igltur quiequid actu est in quaqumque re alia,
inveniri in Dec multo eminentius quam sit in re 1lla, nom
autem e converso® I, 28, Amplius. Nihil,

{12) I, 29, Secundum,
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priority (per prius) and posteriority (per posterdus):
Now nothing is predicated of God and creaturss as
thoush they were in the same order, but, rather,
according to priority and posteriority. For all
things are predicated of God sssentially. For God
is called belng as belng entity itself, and He is
called good &s boing goodness itself, But in other
beings predlcations are made by participation, as
Jocraves is sald toe be = man not because he is humane-
ity itself, but because he possesses humanity (13).
In this passage, then, per prius and per posterius are
employed to designate not only the inbtrinsic possession
of a perfection, but also to designste the superior mode
according to which the perfection is found in God. God
i3 being; cresatures have being. Thus, the terms by
priority and by posteriority do not argne only an analogy
of causal relation, but also one of intringic possession
of a perfection, ar zs 1t is commonly ¢alled, the analogy

of proper proportvionalivy (1k).

(lB) I, 32, ‘&dhu.CQ Qu@do

{(14) In I, 34, 8ic igitur quia, Aquinas uses the
terms -by prlority and by posteriority with reference to
God. The perfections said of God and creaturss belong
"by priority in God acoording to Hls mode of being.” The
meaning of the name itself belongs to God by postsriority,
since the nameg of perfections are taken from created
things. The "by priority® spplication indicates not only
intrinsic possession of a perfection, but also a more
eminent perfection on the part of God, And we underline
here the fact that this is found in the chaplter where St.
Thomas is apparently dealing with the analogy of causal
relation, For a discussion on the meaning of par prlus

and ggg‘ggggﬁ%;gs in the analogy of Thomistic philosophy

see J. LL HUMSLLEC, G.S,.Sp., Probldmes Philosophigues,
pp. 126-129.
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Mixed Analogy

We would now like to conszider seferal passages
which seen to point to a mixed analogy, that is, which
mention both the causal rslation and the intrinsic

possession of perfections on the part of God and ereatures.

With regard to the pserfection of being, ¢lements
of the two bypes of analogy -- atbribution and proper
proportionallsy -- are contalned in the body of a proof
which 3t, Thomas gives to substantiate his assertion that
Geod is o all things the cause of being. It runs as
follows:

Furthermors, whatever a thing possesses by its own
nature, and not from some other cause, cannot be
diminished and deficient in it. ... Therefore, what-
ever belongs to one thing less than to others belongs
to it not by virtue of its own nature alone, but
through some obher cause, Thus, that thing of which
a genus ig chiefly predicated will be the cause of
everything in that genus. ... But as we sroved in
Book X, God is being in the highest moda, Therefore,
He is the qause of all things of whieh being is
predicated (15).

Being is an intrinsic perfection of fimite things., But
they possgess it nob only by wvirtue of their own nature,
but also because it is caused in them by God. Hence, thay
possess being in a less perfect way than God does. On the

other hand, being i9 an intrinsic perfection of God because

{15) IX, 15, Amplius. Juod.
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the "genua'" of belng is éhiefly predicated of Himj He
posseases it by His own nature, Hence, He possesses be-
ing in the highest mode. In this passage, Aquinas pars-
phrases the asion, propher guod unumquodgue tale, et illud
magis, which evidently indicates intrinsic perfection.

It is apparent, then, that we have here all the dements of
the analogy ecalled the analogy of proper proportionality.

d9till, there is more. For the causal relation is
also indicated; being is caused in finite things by God
since in the former, belng is not possessed as part of the

nature, This hrings out the analogy of attribution.

In the same chapter there 1s another text which
sets before our seyes the two types of analogy that is
found between God and ereaturses with reference to being. .
It states that since God is belng by His essence, and
everything else is belny by participation, God i3 the
cause of being to all other things (16). Both possess being
intrinsically, each in a different manner, and one is the

causs of the being of the other,

{16) "Juod per essentiam dicitur, est causa omnium
quae por participationem dicuntur. ... Deus aubem est gns
per essentiam suam: qula est lpsum egse. Unne autem aliud
ens est ens per participationen, ... Dews igitur est causa
essendi omnibus allis" II, 15, ITtem. yuod. '
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The fact that Aquinas attribubes to God the exer-
cise of the axiom that the good is diffusive of itselfl
and of being (17) renders manifest that God possesases

being and goodness, and causes it in others,

411 those passages on the relation that exists
between creabures amd God because of their common possess-
ion of perfections, especlally that of being, disclose
the Summa Lontra Gentiles' doctrine on analegy of being.
When speasking expressly of amalogy, St. Thomas has in
mind what is called the analogy of attribution; but his
further explanations go beyond this analogy of causal
relation and postulate what is called the analogy of
proper propertionallity.

{(17) “Propter quod dicitur bonum esse Qiffusivun
ggilfg eage. Hase autem diffusio Dec competit™ I, 37,
Amplius .

»
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CHAPTBR III

THR NATURE OF METAPHYSICS

The Origin and Source of Metaphysics

In order o obtain a more complete picture of the
sclence of mataphysics as 1t oxisted in the mind of the
Angelic Doctor and as he expressed it in the Summa Contra
Gentiles, we propose now to devote & chapter to the study
of the nature of metaphysics. We shall, thus, consider
the origin and source of metaphysics in man, the proper
function that ig attributed to metaphysics, and the effects

it is capable of producing in the one whe possesses Lt.

How, then, doas man coms by the science of meta-
physica? In the last analysis, he is dependent for it
upon Him who is wise by His essence. For just as man is
dependent on God for his being (1) and in his action (2),
80 also ig he dependent on God for his knowledge and
wisdom: ".,.. all wisdom and understanding is caused in
every intelligent being by the supreme God; noxr ¢an any
intellect understand anything except by God's power, even

as no agent can act except in so far as it acts by God's

{1) "Quod Deus sit omnibus causa essendi® II, 15,

{(2) ™Quod Deaus est causa operandli omnibus oper-
antibus® III, 67.
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power" (3), A parsllel is here established by St. Thomas
betwoen our depsndence on God 1n wisdom and our dependence
an Him in belng and action. To properly appreciate the
former, we must first understand ths latter. The gist of
the doctrine of the Summa Contra Gentilas on the dependence
of' finite things in being and action on the first being is
the following,

Brverything that in any way exists, has its being in
dependence upon that which doesa not have a cause of its own‘
being. Bince it is God Who has no cause of His being,
everything that exlsts has its being from Him, CGod is the
greatest being, being above all and 1s therefore the cause
of all belng., God is being by His essence; everybhing
else is belng by participation. By His actuality and His
perfection, God contains all the perfections of things:
and is thus virtually all things, and therefore the maker
of all things. The imperfect coriginate from the perfect;
but God is the most perfect being (4).

(3) I1I, 76, Item. In.

{4) "Oportet igitur quod ab illo cuil nihil est
causa essendi, sit omne illud gquod quocumque modo est,
Deum auteh supra ostendimus bhulusmodl ens esss cui nihil
8it causa egsendi. Ab eo dgitur est omne guod quocumgus
nodo este +4. Doug antem est maxime ons, ... Ipse igitur
est causa omnium de quibus eng prasdicatuvr. ... Deus auten
st ens per essentiam suam. ... Omne autem aliud ens ast ers
per participationem. ... Ipse antem sua actualitate et per—
fectione omnes rerum perfectiones comprehendit... et sie

[



E

THe NATURE OF MATAPHYSIOCS 58

Furthernore, as concerns the activity of creabed
agents, all the power of every agent is from God as from the
first principle of &l 1 perfoction. Just as God gave being
to things nob only at their creavlon,but causes being in
them as long as they exist by preserving them in beilng, so
also not only did He give operative powers to things at
their cresation, but continually causes them in things, God

is the first unmoved mover, the cause of &ll movement {5).

This dependence, fundamental as it 1s, does not,
however, deprive things from acting, so %o speak, on thelir
own, and from exercising their own powers. It is true that
the first being alone is the cause of being as such, since
he alone has the power to bring things inté being by
ereation {6). But all things that exist do not necessarily
recelve their being direct from God: '

est virtualiter cmnia, Est igitur ipse omnium factivus. .4
Imperfecta a perfectis sumunt originem. ... Deus aubem ast
perfoctissinum ens. ... Ipse igitur est omnibus causa
essendi® II, 15,

(5) POmnis autem virtus culugcumque agentis est a
Deo, sicut a primo principio omnis perfecticnis. ... Sicut
antem Deus non solum dedit esse rebus cum primo esse incoe-
perunt sed quandiu sunt, esse in els causabt, res in esse
conservans. «.. erimum antem principium utriusque motus est
Deus. Est enim primum movens omnind immobile" III, 67.

{6) "Quod solius Dei est creare® II, 21,

e
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Nor 1s 1t necessary that whatisver has a form by way
of participation recelve 1t from that which is a form
esasntially; for it may recolve it immedlatoely from
gomething having & like form in a like monner, namely,
by participation ... (7).

For, although God alone 18 the cause of the gase of things,
created things can bo the cause of thelr Lieri, or

bocoming (8)., By virtue of being in act, creatsed things
retain thelr power of actlng: %Since, then, by the act
which is in us we can proceed not only o asctions abiding in
us, such as underatanding and willing, but also to actions
which Seralnate in things outside of us, and through which
certain things are made by us" (9). Secondary causes, then,
are not deprived of their achting power (10). In fact
created things by nature tend to imitate God by being

causes of things as He Himself is (11).

80 oo, then, must 1% be with wisdom., Pundament-

ally, man depends for it on the first being. 7This depend-

(7) III, 69, Heque ebian. This whole chapter deals
with the proper activity of creatwres. COf. especially
adhue. . uod; and Iten, Sicuk,

(8¢) "Nulluwn igitur corpus ost csusa esse alicuius
rei inquantum egst esse, sed est causa eius quod est moveri
ad esse, quod est fieri rei" IIIL, 65, Adhuc. Licet.

{9) XX, 6, Adhuc. wuanto.

(10} 7...divind operatlo nun excludib operationes
causarum secundarum® IIX, 77, Iten. Cf. LJI, 70, Neque est,

(11) "4ueod res intendunt naturaliter asgsimilari Deo
in hoc¢ quod est causa™ III, 21,
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ence, however, does not exclude, but rather takes for
granted, recourse o secondary causes on the part of the
first being In causing wisdom in man, For this reason,

ain 1o not dispensed from a persongl effort in acquiring
.isdom by Lils natural knowing process. No kind of infusion

of wigdom into our minds by God im implied.

Thore ls, however, another agpect of the relation
between the divins wisdom and human, namely, that of
parviclpation. As all perfections found in creatures are
imivations of and participations in the divine perfections,
o also ig wisdom, for Yall human wisdom and goodness flow
from the divine wisdom and poodness, and are a kind of like~
noss tuerg_of? {12}, Furthemmore, "in whaéaoever way we
Lecome likoe ta o divime porfoebion, sthat particular per-
fection 1z 8:id Lo Do _Iven Bo ug. Thus God glives us
wisdom, according as in a&?f%w we become like the divine
daden® {13). loreover, "God 48 esllod yise not only in
go far as de produces wi.sdow, bub nlso becsuse, in so far
25 we are wise, we iLnitalo Lo g.rio extent the power by
woieh lo mokeo us wine {34), Thus, it is apparent that

when we Speak of wisden belng given %o us by God we mean

{12) III, 152, Praeterca. Cf. IV, 8, 9.
{13) IV, 21, Comsiderandu .
{i%) I, 31, Sic eninm.
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that God is the exemplary cause of our wisdom; our wisdom
is modelled on His; we share in His wisdom. Nors of this,
however, effects in any way our natural process of acquire

ing wisdom,

As in the acquisition of all ocur knowledge, =0 also
with wisdom, we must begin with crestures, even if wlisdom
does, in the end, lead us to a knowledge of God:

First, because meditation on His works enables uas
in some meacure to admire and roflect upon His wisdom ..’
How, God has brought things into being by His wisdom ...
Heuce, from reflection upon God's works we are able to
infer His wlsdom, since by & certain communication of
His likeness, it iz gpread abroad in the things He has
made {15),

Since all created things reflect the divine wisdom, and
since human wisdom is a participation of the divine, human
wisdom is acguired by & consideration of ereatures. This
also indicates clearly the order among the objects of

wiga . from the point of view of our attaining them,

Since human wisdom is a participabion of divine
wisdom, it follows that in God wisdom is identified with the
divine essence, whersas in man it is an accident:

Now we assexrt that God's wisdom is His essence,
while our wisgdon is soumething additional to the essence,
not as though the divine wisdom falle short of ours,
but because God's essence 80 btransecends ours, that such
things as wiadom and Justice which in us are not

(35) II, 2, Primo, ©Ff, II, 2, Quarto; II, 24;
IV, 13, Sed quia,
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essential %o our boing, belong vo God perfectly by
roagon of His essence. {onsequently whatever Lelongs to
us iu resgect of cur cagence and wisden as mubuslly
distinct, rmust be ascribed to God in roupect of {lias
casence as ideatieal: and the some appifes to other
motters (16).

Such, of course, &5 the relabion amons all divine and human
perfections.

Wisdom iy, i1urthersmore, be considered os o virtue
or habit. Aund under this qapect Sovo it retaing its dis-
tdnction of muporiorlsy ¢ad gre~ominence. wisao.. i3 the
cluel e the imntellectuil virtues and of tho speculative
sclences:

Turtherncre, he (fristetle] proves that man's
ulticote hoppiness consists in speculation, Hence it
£ollows .ot it is not scated in the act of & moral
vixrtue, Ror of prudence or art, oven though these are
invellestual virtuss. Conseguently, it must bes an
greration according to wigdem, which 1s the chief of
Tae tlree remcining intellecbual virbues, numely,
wigdon, sgle and understanding, as he proves in
Evhies vi 117).

Then, St. Thomas says thab Paccording to him (Aristotle)
wisdon 18 one of the gpsculative sclences, the head of the
akhers ...% {18), The intellectual virtus of wisdom, then,

is the science of metaphysies, the sclence par gxcelisncea.

{16) IV, ik, lon auten.

(17) IIl, k&, Patet.

(18) III, &4, Patet, CFf, III, 25, Idem, Yuod; II,
L, 8i qua verc; G, k. BUCKLEY, IL,, The Nature and Unity
of hetaphysice, pp. 209-210,
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What is more:
eoe in mon wisdom is a habit parfoctin: our nind in the
knowledge of the highest «- namely divine -- things.
And when, through the hablt of wisdom bhere arises in
our intellect an idea of diwvine things, this very idea
or inward word is wont to be called wisdom, by that
figure of speach whereby acts and effacts are denomine
ated frem the habits from whlch they vroceed: ... and
in this way a mon's wise conceptions are called
wisdom {19).
dJust as nll his other 3cts reveal 2 man's habits, so also
do the aects of the habit of wisdom reveal hils wisdom. This
intellegtual habit perfects man's uwind especially in the

knowled~> of God.

The Function of Metaphysics

He who possessss the knuwledge of &etaphysics or
wisdom has a sped al function to perform, the function pio~
ner Lo wisdom., It 18 that of ordering. For Ythose that
cre. meore perfect lin knouwledge are said to order others.

For 1t belongs to tho wise man to order” (20). A higher
wnd aure perfect knowledge is required to perform the
ordering function of wigdom, "he reason for this isg that

ordering inplies the governing of things and the directing

(19) IV, 12, Bt ut. In this passage, the Dominican
translation has Yspecles® for "effects”, The Leonine latin
text has "effectus™, ¢f, IV, 12, Ipsunm.

(20) 111, 7,, Attcondendum,

A
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of them so that they may achieve the purprse or end for
which they exist. In order to do so, a knowledge of the
end or purpose of things must be had:

They ars to be called wise who order things rightly
and govern them well., ... It belongs to the wise man to
order. How, the rule of govermment and order for all
things directed to an end must be taken fyom the end.
For, since the end of each thing is its good, a thing
is then best dispesed when it is fittingly ordered to
its end {(21).

They who are concerncd with the ends of particular

things possess but a rdlative degrac of wisdom, whersas
they who deal with the emd of the universe are said to

poasess absolute wisdom (28).

If things are to be ordered well, they must ha
known both in thelr relation to ons another and in their
relation to their last end, which is at the same time their
highest or first cause. But, since it belongs to wisdom
to study the particular ends and the last end of things,
the function of ordering is proper to it:

Moreovar, according to the Philosopher, "it is the
office of a wise man to set things in order." For
things c¢an be ordered only by knowing their relation
and proportion to one another, and tc something higher,
which is their end; for ths order of certazin things

to one another is for the sake of their order 4o an
end. But only a being endowed with intellect is

(1) I, 1, Lultitudinis.
(22) I, 1, Multitudinis,
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capable of knowlng the mutusl relations and proportions
of things; and to Judge of certain thinzs by the
highest caube is the prorogative of wisdom. ALl order-
ing, therefors, 18 necessarily effected by mesns of
the wisdom of a being endowed with intelligence (23).
From thiz it ulso follows that metaphysics or wisdom has
for its objoct bnth God and ereatures, The latter are
known both in their mubual relations, and in their relation
to God; the former 1s knowm as the last end and the higbheat

cause of created things,

The posasession of tho knowlodge of the highest
cause and of tho last end of things enables man to order
and direct not only other things but himself as well, that
is, his own life and his actions; for "the operations of
nsture are seen to procead Lo the end in ah orderly manner
aven as do the operations of a wise men" (24), And again,
it is contrary to the aotion of wisdom that anybhing
should be done in vain in the works of a wise man" (25),
Moreover, Wthe will at times, fellowing the order of
wisdom, tends to that effect to which someone is inclined
because of a defective passion; for a judge punishes from

justice, az the angry men punishes from anger® (26).

(23) IT, 24, Amplius,

{(24) 111, 24, Unde etiom,

(25) 1II, 69, Item. Contra.

(26) I, 91, Dico autenm effectuum.

E e
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St, Thomas continues to develop the function of
wisdom with regard to the ordering of one's life along the
lines of virtue. He says: "For none but the wise, who are
faw, are able to curb these passions by their reason' (27).
And similarly: "But those who follow their natural bent
are in the majority, and few, namely, the wise alone, are
those who avold the occaelons of illl-doing and who follow
pot the impulse of neture” (28), And finally: "Bvery wise
man, who uses his power providently, mederates that use in
his actions, by directing the purpose ind extent of that
usgj or elge his power would not be subject to hig wis-
dom" (29). Man can best order himself, his life and all
his actions when he has a knowledge of his rolabions to
his follow mon and especlally to his last end, which is his
{irst cauwse. Such o knowledge 1s wisdom, and sucgh an |
ordering is achieved when wisdom i allowed to be the rule

of onels life,

This very ordering by man of himself and of other
things may also, by extonsion, be cilled wisdom, For
although wisdom is an intellectual virtus consisting prim-

arily in contemplabion, and, as such, is an end in itself,

(27) IIX, 15k, Maligni auboum,
(28) ITI, 85, Manifestum.
(29) III, 76, Item. Umnis.

ST .
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it is also a prinelpls of the actlion of ordering, and the
external effacts of wisdom may be called wisdom as well:
We may go yet furbthor #0 as tu see that aven the

external effect, which results from the concept of
wisdom, may itself e od led wisdom: in the same way
as an effect may assume the nome of its cause, Thus
we call it wisdom nobt only when & man thinke wisely,
but also when he works wisely: and therefore

the manpifeststion of divine wlisdom in ereatur:s is
callad the wisdom of God (30).

The Bffects of Hebophyalces

The possession of the hknowledge of the highest be-
ing and of all other belngs under the aapect of thelr
highest perfection, that iz, of balng itself, ig not with-
out its rowards. It grangs to the ono who possessss 1t a
cortain delight and intellectual pleasure. For Aguinas
speaks of Pthe dolight afforded by the contemplation of
wisdom, and the aequisitlon of inbelligible truth by our
understanding® (31). HNoreover, "Aristotle says ... that in
the contemplation of wisdom there iz a meryellous de-
Lieht® (32). And still referving to Arlatotls, St. Thomas
ingists ¢that

men's happiness is an operation of his own according
to perfoet virtus. ... Furtheramore, he proves that

man's ulbtimate happiness conslsts in apegulation,
Hence it follows that it i nol seated in the aet of

{30) IV, 13, Sed quia,

{(31) IV, 83, Auctoritates.
{(32) II, 81, circa alias.
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a moral virtue. ... OConsequently, it must be an oper-

atlion according to wisdom. ... For which reason he

declares that the wise man is a happy man (33).

At the begimning of tho Summa Contra Gentiles (34),

Aquinas speaks of the perfection, nobility, usefulness
and delight of wigdom, and he lists its offects as being
thogse of giving man g share in true beatitude, friendship
with and a likeness to God, an entrance to tho kingdom
of lmmortvality. And wisdom i3 shown to be pessossoed withe-
out any admixture of bitternsss. wsut he is obviously here
concerned with supernaturdl wisdom of which we spoke
above (35), rather than mnaturdl wisdon. On the natural
plane, however, wisdom, which is metaphysics, bestows upon

man the highesat type of natural happiness;

Metaphysics, then, which in man is wisdom, ls
possessed by hiw in dependence on God, but is acquired
through his natural knowing process; for it is a natural
intellectual virtue, Its special function is that of
ordering, and its reward is intellectual delight.

{33) IIL, W&, Patet.
(34) 1, 2, Inter.
(35) Cf. supra, p. 15.

i et



CHAPTER IV

GURRENT THUMISTIC METAPHYSICS AND 'THE
SUIdi4A CUINIRA GENTILES

Thus far we have seen in our study the salient points
relevant to the nature of metaphysics as a sclence, as
taught in the Summa Contra Gentiles. At this point we would
like to make a practical application of our conclusions by
comparing them with those of current studies in Thomistic
metaphysics. It must, however, be stated &t the oubtseb
that such a comparison will be ilmperfect, since our research
is limited to the one work of St. Thomas; the other authors
hardly give a reference to this work. They are free to
draw on any and all of S5t. Thomas' works, although in facet
they limit themselves iln most cases to his De Ente st
Egsentia and his commentaries on Boethlus' De Trinitate .and
on Aristotle!s Metaphysics. Yet, thers is the common
endeavour to express the thoughts of the Angelic Doctor on
the one subject, and this ought to make the comparison not
entirely without profit., Because of limitations of purpose
and space lmposed by thls thesis, we shall be restricted
to a brief mention of only a few studies on Thomistic meta-
physica, Our selection shall be repragentative of the
various trends awong Thomistie philesophers rather than

comprehensive.
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Kane: The Subjoct of Metaphysics

A fine approach to metaphysics igs made by Ir. Kane in
an article on the subjact of that science (1), but as the
erticle develops, the issue becomes confused. Subjeet, for
him, has the very speclal meaning of being that which is
knowable and which i8 to be explained in the course of a
given science. Thus, although metaphysics considers common ;
being, ivs attributes, principles and causes, as well as
lmmaterial being, all these ars not the subject of meta-
physicas. The subject in this specisl sense is being as
bolng. Our concept of being is attained from a knowledge
df material things, Andafter we have learned, through these
things, of the existence of immaterial belngs, we can form
a concept of beiny which would include both material and
imnaterial beings. But the subject of metaphysies, Fr. Kane
continues, is not the first principles, or God, or the
geparate substances, not gven the attributes of common be~

ing, but simply common bheing as such,

Thus far he ig perfectly in keeping with Aquinag?

doctrine as conbazined in the Summa Sontrs Geuntileg, as he

is also when he sreaks of all the objects of metaphysical

inquiry being studied under the aspset of their perfection

(1) w. H, KANE, 0,P., "The Subject of kMetaphysiecs®.
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of being, He goes on, ﬁowaver1 to oxplain that common being
as such, in soms way includes both substances and aceldents,
whether material or immaterdal, and that the primary subject
of metaphysles is substantlal belng as such, common to
material and immaterial heings, Common being, whick i3 a
genus of things, is the subject-gonus of the science of
metaphysics; when understood as including the material and
immaterial, it is the proper or formal subject of metse

physics,

Fr. Kane mnkes his departure from the dectrine of the
Summa Contra Gentiles by venturing the statement that being,
as common to immaterisl and material things, is the first,
proper and formal subject of wmetaphysics. when he speaks of
immaterial being, he dges not include God in that notien,
but rather seems to limit it to finite things; for he says
that the First Principle of being as such is above conmon
being and all the modes of common being., S8Still it is
difficult to sec how even this restricted univeraal concept,
including finite imuaterial beings, can be saild to be the
srimary, proper or formsl subject of metaphysics, unless by
such a subject he would mesn something other than that which
the terms would naturd 1y seem to indlcate., The difficulbty
is all the groater when we are faced with his own insist-
ence upon gensory things a’s the origin of our concept of

being, and his expreas statement bhat a knowledge of lmmate
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ial belngs is not had at the start of metaphysics, and that
such a knowledge is necessary beforse we can generalise our
concept of being to include both material and immaterial
things. For when we spoke above about ens ut ensg having &
reference to finite things (2), these finite things were
essentlally sensory. And £from what we said in the sectlons
dealing with the mode of our asquiring knowledge and with
the hierarchy of order among the objects of metaphysics (3),

it is apparent that the knowledge of lmmaterial beings, even-

finite ones, cannot be had at the beglmning of metaphysics,

And that the knowledgo of whicgh we do noht possess ab the out=-

set of metaphysics cannot be sald to be its primary subject.
For if we are not aware of the existonce of a thing, we

cannot know aaything else about it,

Repnard: 3t. Thomas! Approsach
to HMetaphysics

In & recent article Fr., Renard (4} discusses the
approach of St, Thomas himself to metaphysics. He too is

concerned with the subject of wmetaphysies., The subject of

(3) Of. supra, pp. 28 £f, and 36 ff.

(&) H. RENARD, 3.d., "What is St, Thomas' Approach
to Metaphysicsh.

A . S
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a sclence, for him, is that to which predicates are atbrib-
uted according to a definite Modus considerandi, This
subject in metaphysics is ens comuune or gns ut ens, which
is linited to finlte being. It does not and cannot embrace
God. Cod is studied in metaphysics not 48 its subject but
as the firast cauge of itse subject, that iz, the cause of
belng as boing, the cause of all reality. The subject of
metaphysics considers things that can exist without matter,
But no knowledge of tueir existence lo necessary to under-
stand and formulate, Fr. Renard insists, ens lnguantum ens,
the subject ¢f metaphysics.

God is studied specifieally in natural theology,
which is the last chapter of metaphysies. in this science
the subject is eng trungcendentale, and God iz a part of
this subjoct., It is only here that both God and ereatures
are included in the concept of being. Such a concept is
neaded at the begimning of this special aclence as the
first of all the predicables and the foundation foxr all
predication., The concept of transcendental belng is atbained
through a considerablon of divine being and cereated being,
It is the subject of a metaphysics which is concerned with
divine being and creatures. Divine being is 2 part of the

subject of this special wmetaphysiecs,

Now, how does s11 this appear in the light of
Aquinas?! metaphysical doctrine of the Summa Contra Gentiles?
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There is perfoct agreement with regard to the fact that that
which metaphysics firat stuuies 13 the perfection of belng
of finite things., However, we must insist, there is a
point in metaphysics itself when ens commune is concelved
ags applying o both God and creatures. For if God is to be
studied in metaphysics as the first principle o¢f all things,
as Renard himmelf asserts, this nectessarily implies that we

attain His existence and formulate a concept of belng which .

can be pradicated of both God and creatursgs. There is no
basis, therefore, for insisting upon a special metaphysics
with God for its special ohject. Common being is transggnd-
ental being, or at least it becomes so at the final stage
of our metaphysics (5)., St. fThomas conceiﬁed of one weta-
physice only, which studies both God and Treatures, ab
separate stages, of course, under the aspect of perfectﬁan

of being.

Fr. Renard remarks that the subjact of metaphysiecs
is concerned with thinzs that can exist without matter, and,
apparently, these would be included in the sns ut ens of
finite things. But how can we extend our concept. of being
to include things that exist without matter before we know
that they actually exist, a8 he says we cant? And since the
coneept of baing which we first atbtain is found in things

(5) Cf., supra, pp. 2h=-26.

g
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that are not only finite but alsc gensory {6) how can it
embrace things that can exlst without matter at the begin-
ning of metaphysies? Or, to put it in snother way, how can
apiritual substances be fnnluded in the subject of meta-
physics if the subject is that to which predicstes are
attributed in & science, Such a subject must deo known at

the beginning of the sclance,

Uwens: The Approach to Thomistic
Metaphysies

In an article on the approach to Thomistic neta~
physies (7), Fr. J. Lwons, C.5s.R,, deals with the question
whether being as beihg in metaphyslics is to be considered a
predicate by the smalysis of logle, or as a subject by.the
resulbts of natural philosophy. He rejects both these
alternatives and suggests that being is something that does
not f£it either classification, but is attainaed by a pro~
cedure which is, from the very sbart on the metaphysical

lavel.,

With regard to the subject of metaphysics, Fr. Owens

(6) CL. Supra, pp. 36 £f,

{7) J. CHENS, s.SS.R., "4 Note on bthe Approach %o
Thomistie Metaphysies",
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ingists repeatedly that it is being as belng, distinect from

and non-inclusive of God and the geparate substances.

The approach %o metaphysics through logie, in which
case belng as being would be a predicate, has, according to
Qwens, a number of shortcomings. In such an approach,
being, the subject of metaphysics, is a mere concepibual
expression severed from 1ts basis of actual existence. It
is acquired by reflection and is thought of as a common
notion existing only in the intellect. This common being,
extending to God and creatures, is the subject of meta-

physicg., But, observes Fr. Owens, the subject of meta-

'phyaica ought to be the wmost common belng, which mist be

based upon the being which things have in themselves, and

not upon the bein, which they acquire in cognition,

Natural philosophy, on the other hand, simply can-
not provide a doctrinal gpproach %o mebaphysies, since it
cannot rige above foww as the naturd of act, and cannot
conceive form as a potency to a further act, There Lis,
however, a slight probability that the prior study of
natural philosophy may pedagogiocally be helpful to the study
of metaphysics,

Fr, Owen's proposed aprrrvach, then, is one which from
the start would be properly neither logical nor physical,
but metaphysi al. It wonid begin with the being which is
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grasped, through judgment, &3 an act of sensible things,
From this belng one would proceed to the ultimate principle
and cause of that being, God, And then in the light of that
principle it would treat whatever comes under the proper

subject of metaphysics.

The D¢ Ente ot Essentia, continues Fr, Quweng, comes
the closest to presenting a complete outline of Thomistic
cebaphysices, and may be considered a typical procedure in
thatv selence. In this procedure, one acguires the notion
of act and potency not from natural philosophy, but by a
comparison of belng with nou~being. And sthis ought to be
the proper approach to Thomistic metaphysics,

The general outline of metaphysical procedure, which
is to bogin with the being of sensory things, procead ‘to
the ultimate priuciple of being, and in that light study
all that comes under bl.e proper subject of mebaphysics, is
actually a pubting into words of what Aquinas does bhrough-
out: the Summa Conbreg Gentiles, Hoat everythlng he says
about finite being is comsidered in the light of the first

principle. And this method for him is wisdom.

We should, however, pelnt cub that rather than
atbempt to read into any one work of Aquinas & typieal
approach to metaphysics, it would Be core in keeping with

the prineiples of scientific methodology @and historical
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research to study all of his works before atbempting to
establish a definitive Thomistic approeach,

With regard to his discussion of the legical approach,
it 18 true that common being is a conceptual expression, 8Sb.
Thomas says so himself (&). But we cannot say that such a
transcendental concept, exbtending to God and croatures can
be the suuvject of metaphyeies, for such a concept is acquire
only at the term of mestaphysics., That does not mean, hows
ever, that we study concepts, but rather the things whioh
possess the perfection corresponding to the concept of be-
ing. In this way, common being, the subject of mataphysics,
.is based upon the belng which things have in themselves,
and not on the being which they acquire in cognition,

Ag concerns the appreoach through natural philosophy,
the Sumue Conbra Gentllaes insists upon itae necessity to
precede the study of metaphysics (9). It is true thad in
natbural philogophy we cannot conceive form as a pobency to
a further act, but without cur knowledge of the form as the
aect of a material being, whers would we even acquire the

notlon of pobtency and agb®

(9) I, &, Seguerentur, OFf. gupra, pp. 8-%,.
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Since Fr. Owens invelghs agasinst the notion oi being
as a mere conceptual expresgslon, it would be interesting to
tnow what lkind of concept ia acquired from the comparison of
belng with non-belng, and how will it then be applied to God.
In any case, thraughnuﬁ@@ha Summa Contrs Gentiles, 5t, Thomas
insists upon acquiring a coneept of being from sonsible
things whick would be applied Lo God amd creatures. But he
nevor sugpests the procesa of comparing being with non~being
in order to arrive abt the object of metaphysics,

Deapdrea: The Jubject and Object of Hetaphysics

The gubject and object of Thomistie metaphysics is
discussed in a rather lengthy article by Fr. Mariano
Deandroo, G.F., (10). He makes an attempt to distinguish
between the subject and object of a sclence on tho basis of
3t, Thomas' use of these terms., His doetrine, however, on
metaphysics ag a science closely appreaches the conclusions

wo reached from our study.

Metaphysics is a atudy of realisy as such, or bolng
as guch, and all thobt pertaing to it by way of attribubes,
or principles or causes. Thus, it is the study of she first

{10) . DEANDREA, U.P, ﬁSsggsﬁt@ oggette della
mnotafisica ... " Of, Me A, G T4, C.F., "The Formal Subject
of Nevaphysies™. His conclusions are much the saze ag those
of Deoandrea.
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caugsaes or prineiples of things, And among all these, God la
the principal objoct of metaphyoles, ond ¢the knowledge of
Him is itas lagt ond,

He sets down the conclusiong of hig study in o series
of four prepositiocns. Tho Lirst of theso agserts that the
being as belng which Ariatotlo defines og Sho subject or
formal objoet of wmetaphyules can ouly bo common being, or
prodicamontal, and, conseguently, finite balng. The second
avsertion shbatos that gono inguaubum ens is a finite belng,
resulting from the third degres of abastraction by whieh
the universal ratio of belng is abstracted from all mastber.
Being as subject of nmataphysices is the result not of a
simple abstractlion, total or Jformal, but of a separation,
or of an apprshension, in o Jjudgment, of the ratio of being
ag not necessarily connected with matter, or as really
separable from it., By this separation, the notion of being
becomes actually transcendental se as o embracs all
material and spiritual beings sg rovealed directly in a
sengible reality, and absolubely transcendental so a% to
embrage finite and infinite spiritnel realities, as known
through thelr virtusd lumplicstion in She ratio of beiung,
abstracted from sensible reality. God, however, and angels,
he asserts In his Shird proposition, cammot be In any way
tho subject of metephysica. Thoy ¢on, nonetheleas, he

goneludes in his fourth sssertion; be the object &f meta~
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physics, inasmuch as the object of a science must include all
that may be known in the formal ratio of the subjsct, that
is, all that may be contained in the virtual implication of
the definition of the subject of a sclance.

Thus Geod and the separate substances enter metaphysics
because of their relatlon to finite or common being, and are
contained in it as a cause in its effect. In other words,
the sole subject of metaphyasles is eng ut eng of finite
being, known by a separativg process of the mind. God aud
separate substances enber metaphysics as its material
object, which inclundes all that may be known by an analysis
of the virtuality of a subject, elther as-a property or as

a ghusé,

To attrdbute absolute transcendality to eommnu being,
the subject of notaphysics, is to give it a vaiue which can
be known only a8 a conclusion of the metaphysical analyals
of being as being. And by doing so, one would identify the
point of departure and the point of arvival of mebaphysics,
Theodiey in Thomistic philosophy can be but a chapber of
the general mebaphysics of finlte being,

Phesae conclusions come very c¢lose to the metaphys-~
ical dootrine of the Summa Jonbtra Gentiles., For in the

course of our study we have seen that metaphysics is con-
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cerned with being as such and a2ll that pertains to it (11);
that God iz the principal and most noble object of meta-
physics and its last end (12); that being as belng has a
finite connotation, but from it we can attain a concaept of
being which would also apply to God. We have seen, further-
more, that the belng as belng at the beginning of metae
phyasices cannot include God, since it is limited at that stage
to finite things. God, however, is to be studied in meta-
physies under the perfection of belng. DBut we realise the
transcendentality of that concept only at the conclusion of
metaphysics {(13). Thus, we have a remarkable confluence of

conclusions of {wo separate and independent studies,

At the risk of spoiling the unity of this thesis, we
have included this chapter on current Thomlstic metaphysics
in order to indicate vividly the differences among the
approaches to that sclence, and %o stress the need for a
thorough and systematic study of the writings of the

Angelic Doctoxr himself, The comments on the artlcles were

{(11) I, 70, Patet autem ~ ¢f. supra, p. 5; IT, 37,
Bt hanc - ¢f. supra, pp. L7-18; II, 83, Adhue. Cum natura -

ef. supra, pp. O

{12} I, 70, Patet autem - cof. gupra, pp. 6 and 39
1ix, 25, Item. Quod - cf. gupra, p. 9.

{13) Cf. pupra, pp. 20-26.
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offered by way of constructive ¢riticism, and we do not
pretend that the Summg fontira Gentileas, or our study of it,
has said the last word on metaphysics as a seience. But,
at least, as a result of our research, we do know what is
sald on mataphysics in that work, and we hope to have thus
contributed a solid sitone to the reconstruction of the
edifice of the historical Thomistic metaphysics,



CONCLUSIORN

Hoving reached the end of our research and study, we
shall now summariszc briefly all that has been discussed, and
state the concluslons we have attained,

Metaphysie¢s, first philosophy and wisdom are diverse
names for the one science, the science which includes among
its objects all things, from God to boings in potentiality,
aad studlies them under the aspoet of thelr perfoction of be-~
ing. The first belng is the principal objuet sbudied, and
begause of it, metaphysiecs ig the nost noble of the sciences.
The first belng i3 studied 2g the principle and last end of
all things, and the knowledge of Him is the purpose of meba-
physica,

Finite things arc studied in themselves and in their
relation to their principle and end, The common or universal
being which metaphysics proparly studics is primarily the
Jorfection of finite things. The concept of being, howsver,
¢an also be extended to include the infinite being. In
order to determine what is that which is the first known and
that through which all else is known, we must study the
manner in vhich the various objects of nmetaphysics are lmown
by ug. This made will be the mode of our acquisition of all
numan knowledge, for metgphysics i~ necessarily a natural

human sSclence.
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The first, notural nnd cagential cbjoet of tho
hunan intellect Lo tho perfoction of belng of finite sen~
sory ch.n;s, and on the kuowledge of I8 is Dagsod our know-
ledge of first  rinciples, ond cousoquently, all cur know-
ledge, cven our naturd knowledge of (lod. It follows, thom,
that that whiech 1s firgt knowm in netaphysics is the por-
foction of being of finite thingo. Afbor tho sxistones of
God 1o realized, this concopt of belng can boe wuitended to
ito full transeendentallty oo as bo embrace God as well as
creaturses, This ogcurs at the £insl stage of our neta~
physical inquiry. God, however, though last known, remains

the most noble object known in metaphysics.

The fact that the perfection of balng is said of
both God and croabtures brings tv the foro the problem of
analogy. When St. Thomas oxpresoly speaks of analogy he has
in mind the analogy of cousal relation or attribution, Bub
when he is concerncd with explalning Lthe common predication
of perfectiomns of God snd croatures, he brings in ths
analogy of intrdinsic pussossion or propor woportionality.
Jut in Liost casep when he depes speak of the lakter, he also

nontions the causyl roelution.

Returning te the nature of metaphysica, we find
that in ron it is something for which he is dependent on

God, Just as he is dependent on Him in belng and acsion.
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This, however, does not dispense him from a personal effort
in its acquisition. In mam it is a partigipation of divine
wigdom and is acquired through the study of creatures. The
proper function of motaphysics 1s to order things to their
respective ends. This implies a knowledge of the last end
of all things, It also helps to order one's own lif'e and
actions, Mebaphyslics or wisdom causes in man the highest

possible natural happiness. Thias is intellescbual delight.

The study on current articles on Thomlstic meta-
phyaics shows the different approaches bo the reconstruction
ol that selence., Lveryone agrees at the outsel that the
subject of metaphysies is ths perfection of being of finite
things. In further elaboxation, however, this scems to be
forgotten, and spiritual substances, and even God Himself le,
in one way or another, re-introduced into the subject.' The
point to xnrep in minw, it seens, is that that whose oxlst-
ence is to be proved in the course of a Sclence, cannot be
the subject of that science. This gtudy indicates clearly
that the only approach to the reconstruction of Thomistic
mataphysics is the systematic gtedy of the writings of
3t, Thomas himself.

s
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ABSTRACT

The general hisﬁorical gtudy of the works of St.
Thomas under the aspasct of metaphysies has for its purpose
the reconstruction of Thomiptic metaphysics., This thesis is
& contribution to that study. In its present form it is
concerned with metaphysies as a geience as exposed in the

Suwina Contra Centiles.

The first chapter considers the bexts which deal
with the cbjects of mehaphysices and shows that God holds a
gpecial place in mebaphysical inquiry. COreated things are
studied both in themselves and with regard to their prin-
ciple and end, and especially under the aspect of their per-
fection of being. For it is proper o metaphysics to study
common or unlversal belng, which in most céses ig considered
to be the perfection of finite things. Jomuon being can,
however, also be considered a perfection applicable Lo God
and creatures. Thus, among the objects of metaphysics there
are finite and infinite things. To establish sn order among
these objects, we turn to a study of texts which deal with
our mode of acquiring knowledge, and we find that we must
naecessarily begin with finite sensery things. For on the
knowledge of these iz based our knowledge of being and the
first srinciples of belng, Therefore, finite things are
first in our order of knowledge, God, however, is the most
noble object of metaphysics, even if He is the last known
by us, It follows, Shen, that at the outset of metaphysics
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we know the perfection of being of finite things alone,; and
only abt the term, alter proving the existence of God, are

we able to see the concept of being in its full transcend-
ality as applying to God and creatures. God is not the first
known and that through which &8ll else is knowm, but He is

the most noble object known in metaphysics.

S8ince the perfection of being ls possessed by God
and creaturss, we study, in the second chapter, the analegy
of being. When Aguinas employs the term of analogy, he has
in mind the analogy of causal relation or attribution. But
when he deals with perfections said of God and creatures, he
speaks of Iintrinsic possession on both sides, and therefore

has the elements of the snalogy of proper proportlonality.

In the third chapter we treabt of the origin of meta-
physiecs in man., He is dependent for it upon God as he is
in being aﬁd action. The function proper to metaphysics or
wisdom is to order, and to do so effectively, one wmust
possess the knowledge of the last end of things. The reward

of wisdom is a naturd happiness,

Finally, in the fourth chapter, we discuss four
recent articles on metaphysics in order tc bring out the
differences that are to be found in the various approaches
to metaphysics and to stress the need for a syabematié study
of the writings of Aquinas himself,





