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INTRODUCTION

The Second Vatican Ecumenical Council has begun
the task of renewing the life of the Church. The Theolog-
ical Commission has decided to include a Chapter on the

Church as the People of God in the Schema De Ecclesia. It

has been decided to place this Chapter after the first
which is on the Mystery of the Church, and before a third
on the hierarchical ministry. 1In this age of ecumenical
thought within the Church there is great need for finding
common agreement not only among Christians, but among
Christians and Jews, Since the three faiths have a basic
idea of the people of God, and since the people are made
into a people by the biblical notion of a covenant, it is
the purpose of this study to determine the value of both
ideas, the covenant, and the people of God, for this
agreement,

Christianity Divided, Protestant and Roman Catholic

Theological Issues, was published in June 1961. In the
English-speaking world this established rather an original
category of ecumenical writing, Here five theological topics

were treated briefly but well by Protestant and Catholic
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authors, The book suggests a furthering of such writings
in depth on the other subjects. The most extensive work

on the covenant has been, Theology of the 01ld Testament, -

by Walter Eichrodt, Professor of 0ld Testament and History
of Religions at the University of Basel. In his position
the entire 0ld Testament must be seen in relation to the
covenant which lies at the heart of the people of God. His
development is quite extensive,

The purpose of the thesls is to determine the value
of the concepts of the covenant and the people of God
derived from representative contemporary Jewish, Protestant,
and Catholic theologians as a basis for ecumenical dialogue
and possible agreement, Ecumenical studies stress the
Bible as a starting point, The authors were selected
because of such stress given to the Bible as a source in
their works, and are therefore representative of a biblical
viewpoint, and because they have gliven particular attention
to the subject. They are selected simply as representative,
but influentlial in the dynamics of theological thought
today.

There are three chapters divided into sectlons for

UNIVERSITY OF OTTAWA . SCHOOL OF GRADUATE STUDIES
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each author. Each author is introduced by a brief insight
into his theological perspective which is needed to gain
his viewpoint and synthesis, This is followed by an
exposition of his ideas on the covenant and the people

of God.
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CHAPTER ONE
JUDAISM

The Jewish religion is heavily immersed in the
historical experiences of the Jewish people themselves,
These experiences have had a great impact in the past
twenty years alone, without going further back into history.
There are major currents of theological thought active
today and these are crystallized in key theological
personalities. But, some have passed from the scene
already; others have not. The following four categories
are selected because they are the most representative
and the most dynamic in creating the theological mentality
of contemporary Judaism. The individuals chosen have
contributed greatly in their writings and lives to this

mentality.
Kaufman Kohler: Reform Judaism

Kaufman Kohler (1843-1926) was a leading figure
of Reform Judaism in the United States. As a Reform Jew
he criticized Moses Mendelssohn for being a deist rather
than a theist, and for his view that "Judaism is not a

revealed religion but a revealed law solely for the
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JUDAISM 2

Jewish people as the vanguard of universal monotheism".l

As a Reform Jew, Kohler sees religion in terms of
moral progress. The Jewish religion is morally ahead of
other religions. Its purpose is to set the example for
other forms of religion in the various cultures. In
Biblical days Judaism was the most advanced faith which
then existed. But, in the Reform concept it must still
be so. It must reform and purify itself, casting aside
the wornout and outdated, moving to ever higher ideals
and presenting these to the world.2 For him the broken
tablets of the covenant were placed beside the new in the
ark. Consequently, the truths which were valued in the
past as sacred but became weak in expression for a present
generation, must be put beside the clearer truths of a
more progressive age, so they may be seen as the one divine
reality.3

It must be remembered that his Biblical concepts
are not quite as highly developed as other Jewish

theologians of today, since he wrote chiefly between 1910

1 Kaufman Kohler, Jewish Theology, New York, The
Macmillan Co. 1938, p. viii,

2 Arthur Hertzberg, Judaism, New York, Washington
Square Press, 1963, p. 19.

3 Kohler, loc. cit.
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and 1926, But they are unquestionably Biblical. Berith,
covenant, he sees as the specific term for religion. It
was a covenant concluded by God with the Patriarchs and
with Israel by means of sacrificial blood. He sees three
covenants., First, the Noahitic between God and Noah who

is the representative of mankind. This covenant was
intended chiefly to assure all the generations of the
perpetual maintenance of the natural order and to establish
commandments as unwritten laws of humanity. Al men are
bound by this covenant .

The second covenant with Abraham, Kohler does not
see as superseding the universal covenant with Noah, nor
is it limited to Jewish people. Its purpose is to reclaim
all members of the human family from the covenant from
which they have elapsed. God chose Abraham because he
was faithful to his moral law. But the covenant with
Abraham is only a preparation for the covenant concluded
with Israel through Moses.5

The third covenant at Sinai, Kohler sees as
stressing the free moral relationship of man to God. This

differs from paganism because there the Deity formed an

L, Kohler, op. cit., p. 48T,
5 Ibid., p. 49.
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inseparable part of the nation ltself, In the covenant
God becomes a free moral power, calling man to fildellty to
Him. This covenant is permanent, everlasting: it can be
repeated or renewed, but never replaced. Upon this
eternal renewal of the covenant 1s the unique historical
fact of Israel, It is her explanation.6

The "sign of the covenant"7 inherited from Abraham
is the rite of circumcision, During the prophetic period
Kohler sees this altered because of the loathing of
sacrificial blood. The Sabbath then becomes the sign
between God and Israel., 1Israel 1n one covenant with God,
spreads the Noahitic or humanitarlan laws for the whole
human race, It 1s Israel's function.8

Judaism today is still in this position,
Progressive Judaism must reclaim her world mission, and
her place as the priesthood of humanity according to Kohler

It is to proclaim anew the prophetic idea of

God's covenant with humanity, whose force has
not been lost, owlng to inner and outer obstacles,

6 Kohler, Jewish Theology, p. 52.

7 Loc, cit.

8 Kohler, op. cit., p. 51.
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JUDAISM 5
Israel as the people of the covenant, aims to
unite all nations and classes of man in the
divine covenant, It must outlast all other
religions in its certainty that ultimately
there can be but one religion, uniting God
and man by a single bond.9
The purpose of Judaism 1s to be a priestpeople
among the nations, This means an especlal degree of
holiness, They must make the cultivation, development,
and promotion of the highest religious truths thelr life-
task., This is to be the people of God, The most
significant part of the mission of the priesthood of the
people of God concentrated "in one single focus, the
hallowing of the name of God.Y The people of God must be a
"witness", "martyrs" in the greek version, to God; this
task she has fulfilled through the centuries.lo
For Kohler, the Aaronite priesthood is transformed
to the people at the time of the Maccabean wars., Here
the Aaronite priesthood were faithless. The little band
of pious offered thelr lives as sacrifice for the preserv-

ation of the true faith in God. At this point the

Scriptural word receives a new meaning, a higher meaning,

9 Loc, cit,

10 Kohler, op. cit., p. 348f,
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JUDAISM

At this point it is the obligation of the entire priest-

people to consecrate the name of God by the sacrifice of

their lives, and to guard against its profanation by any

offensgsive act.11

From that period 1t became a duty and even a

law of Judalsm, as Maimonides shows in his Code,
for each person in 1life and in death to bear
witness to his God, !'Ye are My witnesses, saith
the Lord, and I am God' (Isa. 43:12) and witnesses
being in the greek version martyrs, the word
afterward received the meaning of 'blood witnesst,
(...) that is to say, it is the martyrdom of the
plous which glorifies God's name before all
mankind,12

The accumulation of law upon law, became inJurious:

formalism developed through the centuries, Kohler

believes that the Orthodox tendency to worship the letter

is not the end of the priest-people mediation, it 1s not

true piety.

Only the fundamental idea, that Israel as the
"first born among the nations' has been elected
ag a priestpeople, must remain our imperishable
truth, (...) Only because it has kept itself
distinct as a priest-people among the natlons
could 1t carry out its task in history; and
only if 1t remains conscious of its priestly

11 Kohler, Jewish Theology, p. 348f.

12 Loc, cit,
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calling and therefore maintains ltself as the
people of God, can it fulfill 1ts misslon, Not
until the end of time, when all of God's children
will have entered the kingdom of God, may Xsrael,
the highpriest among the nations, renounce his
priesthood.l

Thus these very lmportant concepts of a leading
Reform theologian can be listed, These will assist in
helping to focus attention on major points in the theologles
of the ofther major traditions within Judaism,

1) The Noahitic covenant is for the entire human race,
given to Noah, its representative,

2) The covenant with Abraham recalls members of humanity
to the covenant from which they have fallen, It is a
preparation for the covenant with Moses.

3) The third covenant, with its inherited "sign of
circumcision" inherited from Abraham, changed to the
Sabbath as the sign, is perménent,

4) The Mosaic covenant gives Israel the duty to spread laws
for all men,

5) The Jews are a priest-people. The priesthood is not
limited to individuals or a speclal group.

6) Their mediation is to be by witnessing to the name of
God as a priest-people, the people of God: they must

"nallow the name of God."

Mordecal Kaplan: Trans-Naturalism

The Conservative Jewish theologians generally
refuse to commit themselves to a definite platform of

principles and dogmas, and consequently great breadth is

13 Ibid., p. 352,
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allowed in matters of belief and practice, Conservatives
can be anywhere between Reform and Orthodox and may at
times not be very different., But at the center of
Conservative Judaism today there has developed a very
strong movement called the Reconstructionist Movement,

Dr., Mordecal Kaplan (1881- ) is the intellectual

leader of this movement. He uses the Jewish Reconstruction-
ist Foundation as the main disseminator of his views., He
has lately classified his concept of Judaism as, Judaism

Without Super’natm"alJ‘.sm.lLL

This concept 1s one of a non-revealed type of
religion, and therefore is a religion without revelation.

Formerly the adherents of all the traditional
religions of the Western world maintained that
religion was supernaturally revealed truth, That
such truth was transmitted only by one's own
people was sufficlent evidence that only one's
own people had been chosen, (...) If religious
truth is independent of any historic self-
revelation of God to a particular people, then
it is no different from scientific truth in
being accesslble to and attainable by all man-
kind. Indeed one of the main criteria of truth
is 1ts universal applicablility to and conformity

14 Mordecal Kaplan, Judaism Without Supernaturalism
New York, The Reconstructionist Press, 1958.
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with universal reason.l5
His position has developed as being, as he puts 1it, the
only alternative to Orthodoxy and Secularism,

In perhaps his most important work, he sees the
idea of God developing.16 First man thinks of the most
distinctive part of himself as "soul”"., That upon which
he depends is "God". As we change our concept of human
personality, our conception of God changes. The ability
of man to generalize led him to conceive of God as a
universal God. This is the "correlative of man's will to
live 1in 1ts most generalized form, in the same way as the
individual deities or divine beings are the correlatives
of his specific hungers or wants."17
Man becomes progressively aware of his goal, and
of having to choose between more and less desire-
able objectives and between right and wrong methods
of attainment. Thus emerges gradually an aware-
ness of a generalized will nct merely to live, but

to live abundantly, that is with a maximum fulness.
The philosophers designate such an objective as

15 Mordecal Kaplan, The Future of the Amerlican Jew,
New York, The Macmillan Press, 1948, p. 170f,

16 Ibid., p. 171f,

17 Kaplan, Ibid,, p. 171f
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the ultimate good, or happiness. The theologians
call it salvation,l
There are may conclusions about the nature of God to be
drawn from such an approach,

But he goes on to state, "Belief in God is belief
in the existence of a Power conducive to salvation which
is the fulfillment of human destiny."19 The grounds for
belief, he says come not from speculative reason, but
directly from man's actual strivings for maximum life or
salvation, Humanity 1s not a monolith, There are diverse
cultures., "Relition is that aspect of a civilization which
aims to render it worthwhile, both for the group as whole
and for each individual in it."20 The differentiation of
religions exists only in their "existential otherness, i.e.
their organic relation to particular civilizations."

But all religions are similar insofar as that

aspect of civilization which accentuates the
values inherent in that civilization and attempts

18 Ibid., p. 172,
19 Loc, cit,

20_Ibid., p. 173,
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to embody them in human conduct.21

The God of Judalsm is not really different than
other concepts of God. Each culture has its own “sancta",
institutions, laws and tendencies which help to free men.
The Jewlsh sancta are worthwhile and should be developed
and expanded, But God in conceptual form should definitely
be shanged according to Kaplan, and this is the problem,
God, he suggests, should

be thought of as cosmic process that makes for
man's life abundance or salvation, As cosmilc
process, God 1s more than a physical, chemical,
biological, psychological, or even social process,
God includes them all, (,..) it would be correct
to say that the God-process is 'trans-natural, '22

With such a concept of God, can a concept of
covenant still exist? Most affirmatively in his mind. In
1947, he called "The Chosen People Idea an Anachronism,"

But it can no longer help us to understand

relations, or to orient ourselves to conditions,
* as they exist today. The very notlion that a

people can for all time be the elect of God

implies an eplc or dramatic conception of history;
history predetermined in form and alm, Nowadays

21 Kaplan, The Future of the American Jew, p. 174

22 Ipid., p. 183,
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for any people to call itself chosen is to be
guilty of self-infatuation,23

Here he seems to reject the traditional concept as being

irrelevant for application today on the grounds that it

involves an erroneous concept of history, and as a type of
egotism., He says that the notion of belng God's chosen
people was merely a way of expressing Israel's self-
awareness as a distinct and unique people, Also, the idea
of election merely implies that Yahweh was so much greater
than the gods of other nations that the Jews should
consider themselves fortunate in beling his people.zu

He rejects Jewish attempts to reinterpret this
idea of divine election:

1) The Jews 40 not possess unusual hereditary traits,
These are unproven generalizations and scientifically
unwarranted,

2) For Jews to claim sole credit for having given mankind

those religious and ethical concepts which hold out

the promise of a better world smacks of arrogance.

23 Ibid., p. 211.

24 Kaplan, The Future of the American Jew, p. 212.
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3) It is not realistic for Jews to maintain that they
possess the purest form of truth because they do not
believe they are immutable and infallible, Moreover,
Jewlsh spiritually lag behind non-Jews.

4) On interpreting the Bible there has been confusion
between the doctrine of election with the doctrine of
the mission. There is no implication in the multitude
of references to Israel as a Chosen People that it is
expected to fulflll the mission of making God known

to the nations.25

13

He also states that the idea 1s source of maladjust-

ment, To wish to get back to the thought world

in which all human suffering, even tha fact of
death, was attributed to sin, (...) in which a
whole people could be conceived as subjected to
unceasing torment of body and mind for centuries,
because of a failure to atone for some anonymous
ancestral sin, To get back to that pre-modern
universe of discourse 1s possible for the modern
minded only in the same sense as it is possible to
revisit the scene of one's childhood.

25 Ibid., p., 215f,

26 Kaplan, Ibid,, p. 225,
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He wishes to remove the 1ldea of political unity
and religious uniformity from the essence of Jewish people-
hood. The function of religion in the life of a people is
to inspire and direct the energies of a people to attain
their human destiny. Election should be replaced by
vocation which is c¢rystallized in three objectives. First,
to enable the present generation of Jews to feel its oneness
with the past, socially and culturally. Secondly, to re-
interpret the tradition to be compatible with a reasonable
conception of naturalism and an ethical conception of
nationalism, Thirdly, to make room in Judaism for diversity
of world outlook and religious practice, and to have as the
test of Jewish loyality, mainly the sincere desire to have
Jewish life service, grow and exert a salutary influence
on human life in gener'al.27

This he has expressed in another way, perhaps more

simply. "Covenantship becomes the sense of the creative

possibilities of Jewish life."2® He adds to this:

27 Ibid., p. 36f,

28 Mordecail Kaplan, The Meaning of God in Modern
Jewish Religion, New York, The Reconstructionist Foundation,
Inc., 1947, p. 101,
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If we regard God as the life of the universe,
the power that evokes personallty in men and
nations, then the sense of the nation's respon-
sibility for contributing creatively to human
welfare and progress in the light of its own
best experlence becomes the modern equivalent
of the covenant idea,

In 1948 his idea of covenant was expressed as the
organized quest of a people for salvation, to achieve their
destiny as human beings, Each group has its own sancta of
saints-., heroes, sacred literature, holy places, common
symbols, which make up its guest for salvation, "There is
no more reason for having the people adopt the sancta of
one people or church than for all people to wear an

identical garment."30

However, this is not the final word
on the covenant for the Jews,

There is still a covenant concept operating and
motivating his thought even though it may appear to be far
from the Reform and Orthodox positions in content. In 1958

he wrote that he thought a Jewish world conference ought to

be held to decide what constitutes a worthwhile purpose for

29 Ibid., p. 102,

30 Kaplan, The Future of the American Jew, New York
The Macmillan Co, 1948, pp. 219-220,
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Judaism, and the means to attain it. The most able Jews
will be there, those obsessed with the purpose of securing
for the Jewish people a place in the world of‘tomorrow. The
participants should call upon all Jews who accept Jewish
affiliation to acceptance by a declaration of allegiance.
"That would constitute the renewal of our historiec

covenant."31

We must begin at once to agitate for a great
demonstrative reaffirmation of Jewry throughout
the world, in order to keep alive the prophetic
vision of the role to be played by our own people
in the salvation of mankind. Such a reaffirmation
should take the form of a solemn covenant to be
enacted in Jerusalem.32

Samson Raphael Hirsh and Abraham Isaac Kook: Orthodoxy

Samson Raphael Hirsh (1808-1888) was a vigorous
defender of the traditional type of Judaism as found in
Germany in the nineteenth century. As the reform leaders

of Judaism in this century denied the authority of the Bible

and the Talmud, opposition stiffened and hardened., The

31 Mordecai Kaplan, Judaism Without Supernaturalism,
New York, The Reconstructionist Press, 1958, p. 229,

32 Ibid., p. 241,
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extreme early position of attempting to get the Lutheran
Church to admit David Friedlander (1756-1834) and his
followers into the Church was denied (however, they
requested to be excused from the belief in the divinity of
Jesus). But the successors Samuel Holdheim (1806-1860) and
Abraham Geiger (1830-1874) remained still radical however.
They espoused the position that Judaism was wholly religious
and had nothing national about it, and hence wished to
abolish ceremonies which differentiated the Jews from the
gentiles such as the Sabbath (changing it to Sunday),
segregation of the gexes, and Hebrew in the services.33
Another development was the "positive-historical"
school of Judaism founded by Zechariah Frankel (1801-1875),
This school was willing to keep the Hebrew language but
separated belief and practice. The emphasis was placed on
freedom of belief and freedom of 1nquiry. Laws and trad-

itions are merely the product of the collective experlence

of the Jewish people, It was to both of these movements

that Hirsh reacted.34

33 Isldore Epstein, Judaliam, A Historical
Presentation, Baltimore, Penguin Books, 1959, p., 252f,

34 Ibid., pp. 294-295,
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Hirsh was a rabbi 1n Germany with a very great
awareness of tradltion., He opposed both the reform and
positive-historical movements. He founded a school of
thought which he conceived to be a continuation of the
essence of Judaism, It is this school of thought, called
then Neo-Orthodoxy, which i1s the present Orthodoxy of
today in the west. His Orthodoxy was not really new but
a revival of the Judalsm of the Arabic-Spanish period,

Here there was strlct adherence to traditional beliefs and
observances, a blending of the o0ld with the new, Tradition,
beliefs and observances were held, but full participation
in the science and culture of the age was fostered.35

The principle of Austritt or Separation was
proclaimed. The major point was that observant Jews had
to leave the communities where the reform practices were
dominant, Those leaving must form communities of their
own, Strength rather than mumbers was the result and
Hirsh's community in Frankfurt became a strong organization

with modern schools which became models for many others

35 Epstein,op.cit., p. 295,
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throughout many countries. The important emphasis in Judaism
from Hirsh was the consolidating of the modern Orthodox
theology. This is a theology which to a great extent still
stands at the heart of the Orthodox theology.3°

In his major work, Hirsh describes it as being a
spiritual presentation of the principles of Judaism. The
work was written in the form of correspondence between a
young Rabbil, Naphtali, and his youthful friend Benjamin,
Benjamin had been originally religious and in his contact
with the world and non-Jewish writings lost his early con-

victions. The Theology which he developed is Denkglaubigkelt

or "Intellectual or Enlightened Orthodoxy." The form is
rhetorical but the Theology is traditional in the Orthodox
sense.37

He wrote that mankind in the course of history was

to be educated. This was the purpose of the varliety of

things upon the earth,

36 Loc. cit.

37 Samson Raphael Hirsh, The Nineteen Letters of
Ben Uziel, New York, Bloch Publishing Co,, 1942, Intro-
duction.

UNIVERSITY OF OTTAWA .. SCHOOL OF GRADUATE STUDIES



UNIVERSITE DOTTAWA -~ ECOLE DES GRADUES

JUDAISM

This diversity of the earth was, by the Divine
plan, intended to profoundly influence man, vainly
fancying himself master of the earth, and to
affect, even to their innermost characteristics,
his body, his opinions, his hablts, his passions,
and his language. Thus should a broad and
variegated experience become possible, This
experience should make him worthy of God and of
himself; should teach him to recognize the supreme
dominion over nature and human life; should cause
him to realize that the task gf man is higher than
merely to possess and enjoy.3

This is the beginning. As history unfolds each nation

enters history and gives a new contribution to it. It may

be a new sense of power or a new capacity for the intellect,

It can use these powers to fight each other, or nature,

for wealth or enjoyment, But the divine hand brings all

nations down from the summit of material greatness. When

the nations realize the vanity of these rivals for God,
and turn to the

All-One, and comprehends again true human great-
ness, to which wealth and lust are but means;
when this knowledge, this sentiment, pervades
reunited humanity; when men are ripe for the
question, not 'what should we do in order to be
happy and blessed, but when we are happy and
blessed, when we bear the fulness of good in our
hands, what shall we do with this blessing?'39

38 Hirah, Ibid., Sixth Letter, pp. 54-55.

39 Ibid., pp. 56-57.
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then history wlll have achleved its purpose. He then goes
on to quote the second chapter of Isiah when the mount of
the Lord will be firmly established upon the peaks of the
mountains, It is important to understand this notion of
the natlons and their role in history to see how he develops
the concept of the Jewish nation and the covenant,

Hirsh sees that the education by experience was not
successful for the human race, Here is where the purpose
and function of Israel commences.

Because men had eliminated God from life, nay

even from nature, and found the basis of 1life in
possessions and its aim in enjoyment, deeming-
life the product of the multitude of human desires,
Just as they looked upon nature as the product of
a multitude of gods, therefore it became necessary
that a people be introduced into the ranks of the
nations which through its history and 1ife should
declare God, the only creative cause of existence,
fulfiliment of His will the only aim of life; and
which should bear the revelation of His will,
rejuvenated and renewed for its sake, unto all
parts of the world as the motive and incentive

of its coherence.40

-

Nephtall is told that the Jewish people enter history to
proclaim 'God and his supremacy. A mission such as this

demands a nation poor in everything that the rest of the

4o Ibid., Seventh Letter, pp. 66-67.
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world deems great. This nation 1s subordinate to the nations
who rely on themselves., But it has God to rely on. God
works through this nation to reveal himself as the only
creator, Jjudge and master of nature and history.ul
This people, even though politically subordinate,
was to recelve from the creator all the means of individual
human and national prosperity to dedicate to the fulfillment
of the Divine Will, Then the nation could pronounce that
there is,
One God, Creator, Lawgiver, Judge Guide, Preserver,
and Father of all beings; all beings His Servants,
His children (...) The proclaiming of these great
truths was to be the chief, 1f not the sole, life-
task of this peOple.42
A mission such as this requires separation, ethical
and spiritual isolation, The people must Separate from the
others so as not to sink to their level and perish., They
must be alone and aloof until all of humanity is purified
by their teachings and example, and turns to God and

acknowledges him as the only creator and ruler. This is

the mission of Israel. This why the people of God exist

41 Hirsh, Ibid., Seventh Letter, p. 67.
b2 Tpbid., p. 68.
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according to Hir's.h.b’3

He tells Benjamin that Abraham was chosen as pro-
genitor of this people because in his individual 1life. he
already realized the ideal of the people to be created,.
Abraham left all for God so he would receive safety and
blessing from his hands, Abraham had the necessary love,
faith, and trust:
That true fear of God which is ready at any moment
to surrender uncomplainingly the dearest to the
Most High, because it realizes that all man
possesses 1s but the free-will gift of God.
These qualities are handed on to Isaac and Jacob, But the
people requlred training to reach the capacity needed for
the task.uu
The Jews become the complete nation in the
wilderness.
In the wilderness it received the Torah, and thus
in the wilderness, without hand or soil, it became
a nation, 1t became a body, whose soul was the

- Torah, and, therefore, could be truthfully called,

ta. kingdom of prilests,' for the priest in the
midst of a single people was thls nation to be

43 Ipid., p. 68f.

44 Hirsh, op. cit., Eighth Letter, pp. 71-73.
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in the midst of universal mankind, preserving the
law of God, and practicing and fulfilling its
holy precepts. ‘'Holy nation,!' was also to be its
appelation, for through the fulfillment of the
divine law, it was to b