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University of Ottawa
Abstract
WITCHCRAFT AND OCCULT
CRIME IN A CONTEMPORARY
CANADIAN CONTEXT
by Ms. Tracesandra Jade McDonald
Thesis Advisor: Professor Ross Hastings
Department of Criminology

This thesis deals with the place of witchcraft and occult crime within
contemporary social relations, particularly in the areas of law and enforcement.
The methodology combines a sampling of case law for charges laid under
section 365 of the Canadian Criminal Code, outlining the crime of ‘Pretending
to Practise Witchcraft’, as well as the surveying of a decade of Canadian media
coverage, between the years of 1987 and 1997, for events associated with
witchcraft and the occult. Coverage was studied for the selection of events that
invoked either formal intervention by the state or some manner of informal
community mobilization.

The analysis is two-fold. The case law for section 365 is examined in
depth to determine how the law has interpreted the crime of witchcraft over
this past century. Ten cases are reviewed to determine how the court system

defined and tried the crime of witchcraft as well as to identify any major shifts

or changes in this process. In the second component of the thesis, dealing



with events identified through media coverage, Jock Young's ‘Square of Crime’ is
used as framework for the analysis and organization of the dara. Articles and
events were studied in order to ascertain how formal and informal control
agents defined and reacted to allegations of witchcraft and occult-related crime
or deviance. Articles were also examined in order to identify the characteristics
and motivations of the alleged offenders, the characteristics of their victims and
the consequences suffered as a result of victimization.

The analysis conducted here provides an understanding of the actors
and reactors involved in witchcraft and occult-related crime and deviance, as
well as the complex relationships which exist betwcen the state, community,
offenders and victims. It also reveals that witchcraft and occult crime has come
to occupy a new place within contemporary social relations -- one that has its
roots in its initial criminalization within Medieval society, but which has evolved

in form and function from its historical foundations.
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Chapter 1

INTRODUCTION

The desire to control the practice of witchcraft and the occult dates
back to Medieval society, but the underlying fears and anxieties behind it are
as old as time itself. The fear of the unknown, the uncontrollable, is a very
human quality. This kind of anxiety, when combined with social and
communal stresses, has exploded into witch-hunts. Events are forced into a
framework of explanation that attributes wrongs suffered to some external
evil. The expulsion of that evil, to borrow a phrase from Szasz (1970), allows
the community to move beyond their fear and regain some form of control
over the situation.

Witch-hunting is both a contemporary phenomenon and a historical
one. Witchcraft may have been replaced by such terms as the Ouult, Cult
Actimty, ot Satanism, but the fundamental suspicions and fears that are the
basis of accusations remain relatively similar.

The objective of this thesis is to develop an understanding of how
witchcraft and occult crime are defined and controlled within contemporary
Canadian society. This will be achieved through a two-fold analysis. First, a

review of the Canadian case law for the crime of witchcraft will be



conducted. Next, an analysis will be made of the media coverage of criminal
accusations of witchcraft or the occult, in Canada, between 1987 and 1997.
The analysis will be organized around Young's notion of the Square of Crime’
(Young, 1987). The events will be considered in terms of the actions of the
alleged offender, the consequences for the victim, the reaction of formal
control agents of the criminal justice system and the reaction of informal
control agents, such as community and religious organizations, mental health
professionals and the media.

Such an analysis will help describe the extent and nature of modern
day witch prosecutions, as well as the modern construction of the witch or
practionner of the occult, and the response to them as a perceived threat to
the social order. How does the law define and enforce notions of witchcraft
and the occult? How do the police react when accusations are made? How
are they trained to deal with this sort of crime, and what investigative
techniques are used? What claims are made by those agents of social control
which exist outside the formal criminal justice system? What are the
underlying motives for their claims? Who is being charged for these offences
and do they share a common background, such as age, gender, class or
ethnicity? Who are the victims of these crimes, and do they share a similar
background as well? What are the symptoms of modern day bewrtchment and

what are the consequences for the victims of these offences? These are the



questions which will be addressed through the analysis of the data to be
gathered.

The next chapter, the literature review, will examine the nature of the
control and formal sanctioning of the crime of witchcraft during the Middle
Ages. It will endeavor, also, to draw some parallels in the litterature between
the Medieval witch hunts, and contemporary occult crime and the Safan-
hunters’. Chapter 3 of the thesis will outline the mcthodology used in
collecting the data. Chapter 4 will review the case law for Canadian
witchcraft legislation. Chapter 5 discusses Young’s ‘Square of Crime’ (Young,
1987) as the theoretical framework into which the analysis of the media
coverage will be organized. Chapter 6 will be the presentation of the data
from the media sample, and Chapter 7 will be the analysis of the findings.
Chapter 7 will be divided into four sub-headings consistant with Young’s
four points along the square: Offender, Victm, Formal Control Systems and
their Agents (the State), and Informal Control Systems and their Agents (the
Community) (Young, 1987). This chapter will profile both the offender and
victim, as well as explore the motivations for offending and the nature of the
victimization. Tt will identify the laws which are most commonly invoked in
these types of crimes, and examine the response of law enforcement officials,
the structure of an occult investigation, and the training involved in preparing

state representatives, such as the police and family services, to intervene in



these types of situations. It will also address the reaction of informal control
agents to events linked to witchcraft and occult actvity. The role of the
media, medical and mental health professionals, as well as community and
religious organizations in these events will be discussed. Finally, Chapter 8
will provide some overall conclusions regarding the findings and provide

direction for further research.



Chapter 2

THE LITERATURE REVIEW

L. The Historical Background

When a child fell into her power, she killed it, cooked and ate it,
And that was a feast day with her...

Then Gretel gave her a push that drove her far into [the oven],

:kr:gt the iron door, and fastened the bolt. Oh then she began to

howl quite horribly, but Gretel ran away, and the godless witch

was miserably burnt to death.

The Brother's Grimm's Hansel and Gretel

(www. mordent.com/ folktales/grimms/hng/hng.html)

The word witch conjures a host of negative images: brides of Satan,
flying through the air on depraved missions involving devil worship, acts of
sexual indecency, as well as child abducton and abuse. A witch is almost
always represented in a feminine form, such as Snow White’s evil stepmother
the Queen, and the child-eating witch of Hanse/ and Gretel. We are taught from
an early age to hate and fear her, and to celebrate her demise. “Ding-dong the
witch is dead...”, a song sang in The Wizard of Og comes readily to mind. It

was this fear of women’s power, s demonization, that in part contributed to the

witchcraze during the fourteenth to seventeenth centuries, mainly in Europe,



but eventually spreading to parts of North America, most notably Salem
Massachusetts. It is important to note, that while those tried for the crime of
witchcraft were not exclusively women, they did represent the majority.
According to Levack’s figures on gender percentages from 1519-1700, in both
Europe and New England, the average for women accused for all regions was
berween 76-79%, hitting levels as high as 95% in areas such as the Bishropic
of Basel. (Levack, 1992: 124) According to MacFarlane (1970), 90% of those
accused in England were women, and those few that were men tended to be
the husband of an accused witch or were tried jointly with a2 woman. (Hester,
1992: 108)

While victims of witchcraft accusations were not exclusively female, it
is relatvely fair to assume that women were the intended targets in its
criminalizaton. Bible translations were re-written to incorporate the gender-

specific usage of the term witch. (hup://fox.nsm.ca/~daveman/misogyny.html)

This act was justified because the female sex was deemed to be more likely to
submit to the devil’s enchantments, due to their status as the weaker sex. The
witch-hunter’s guide to prosecuting witches, The Malleus Maleficarum, was
chock-full of misogynist distortions. It described women as having the
intellectual capacity of children. Women were said to be insatiate when it
came to camnal lust. So nymphotic were their tendencies, they would surely

consort with devils in order to fulfill this need. (www.xs4all.nl/~wyrd/witchcratt)



Lamer (1981), while not going as far as describing the witch-hunts as an

attempt at female genocide, does admit that, “witch-huntng is woman-hunting

or at least it is the hunting of women who do not fulfill the male view of how

women ought to conduct themselves.” (Frigon, 1996: 86)

This failure to meet the standard role of ‘woman’ in Medieval society
resulted in what Spitzer (1975) would refer to as their candidature for ‘deviance
processing’ by the state and church. These women represented a  problem
population’ for the ruling elite, because their behaviour, their personalities, and
in some cases their social and economic position, threatened the ‘socia/ relations
of production’. (Spitzer, 1975: 642)

Being female was not the only predisposing factor in determining who
was likely to commit crimes of witchcraft. In light of Szaz's work (1970),
Frigon (1996), in her review of the literature on the witchcraze, describes four
separate identities attributed to the witch of the Middle Ages:

e The Witch as Mental Padent - This is a theoretical position also held by
Zilboorg (1935), who argued that one could view the Malleus Maleficarum
as a modern day psychiatric manual if the word ¢ witch’ were replaced by the
word ‘patient’.

e The Witch as Healer - Ehreneich and English (1976) support this view of
the witch and identify her as a threat to the medical profession because of

the power she held within the community. She had a client base that



doctors could not access. Their new methods were viewed with
skepticism.

The Witch as Scapegoat - Szasz (1975) describes the funcdon of
scapegoats as a way of maintaining order within society. “By sacrificing
some of its members, the community secks to ‘purify’ itself and thus
maintin its integrity and survival.” (Szasz, 1975: 60) The term scapegoat
is derived from a combinadon of the words escape and goat — escaping

evil. Szasz, in The Manufacture of Madness (1970), discusses how the

Jewish festival of Yon Kippur involved an actual goat. All the sins of the
village were ritually applied to the animal that was then cast out of the
village. Szasz describes the use of scapegoating as a societal functon
whereby the community is able to purge itself of evil and thereby ensure
its continuation. The more a scapegoat suffers, however, the more harm is
done to society as a whole:

the more the scapegoat suffers and the more blame he takes upon

himself, the more guilt he may engender in those who aspire to

justify his sacrifice. Christianity thus asks more of a man than he

can do. In the few it inspires saintliness; in the many, it often
promotes intolerance. (Szasz, 1970: 262)

The Witch is as Sexual Deviant. Frigon (1996) describes the notion of the
body of the witch as being both *in danger’ and ‘dangerous’. She notes that
the fear of the witch at this ime was related to a woman’s sexuality, most

noticeable in those accused of witchcraft, and thus, “the fears associated



with witchcraft seem also associated with reproduction and menstruation”.
(Frigon, 1996: 89) Post-menopausal women, often widows, were accused
of witchcraft because it was commonly thought that the loss of their
monthly period meant that evil was no longer being flushed from their
system. Banner (1992) quotes a seventeenth century physician , “When
seed and menstrual blood are retained in women besides [beyond] the
intent of nature, they putrefie and are corrupted, and artain a malignant

and venomous quality.” ht

Societal factors contributing to the mass hysteria of the witch-hunts
are also detected in a review of the literature. Power struggles within the
church challenged the authority of Catholic priests. The reformation,
spearheaded by men like Martin Luther and john Calvin, forced a counter
movement. The conflict that resulted in a war against the devil in all his
forms. Tougher standards were set for the ideal of a good Christian that
“meant not only attending worship services but living their lives with ‘personal
piety and sanctity...Witches served as a means for the community to reassure

themselves of their own moral worth” (hup://www.uarizona.edu/

~benitez.alicia.hem)
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A. The Structure of a Witch-Hunt

A witch-hunt began with an accusation, usually by a neighbour or an
another accused witch, who would be asked, under torture, to name others.
(Larner, 1981: 103) Accusations included physical harming or healing,
demonic pacts and the celebration of the Witches’ Sabbath, or controlling the
weather. (Larner, 1984: 9-17) An alleged vicum’s claim that they had been
bewitched or possessed were other forms an accusation might take. (Barstow,
1994: 33) A woman was brought before the approprate authorides, the
tribunal of judges that would try her. She was often seized in her home, which
was later searched. A\ wise course of action was to immediately upon capture,
lift the woman from the ground, and carry her out in a basket or on a plank of
wood, so she could not touch the ground. According to the Malleus
Maleficarum (c. 1486), the most infamous of the witch-hundng manuals,
many who were about to be burned at the stake made the request that they
may touch the ground with their foot one last time before death. After this
petition had been denied, these women were said to have made the odd
demand because “if they had touched the ground they would have liberated

themselves, striking many other people dead with lightening.” (Sprenger and

Krimer, 1970: 215)
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An accused witch was then stripped naked. All items of clothing were
removed, as spells could be sewn into the material. Her hair was shaved from
her body, including pubic hair. There were practical reasons for this. It made
inspections for the Devil’s mark easier, especially since private parts were often
the area where this mark would be found. Hair also was thought to contain
power. The biblical story of Samson is an example of this idea. As well, women,
when braiding their hair were believed to be shaping men’s destinies. Stripped,
and shaven, she was led backwards into the presence of the inquisitor, so that she

could not give him the evil eye (NFB, The Burning Times, 1990).

B. The Identification of a Witch

There were a number of techniques used to identfy a witch. Physical
manifestatons were most common identifiers, making it rather difficult for
women to defend themselves against their accusers. Birthmarks, warts, scars and
other marks upon the body became the Devil’s Mark. This was considered
Satan’s way of branding his followers. A third nipple, the Witches teat, was
considered to be an indication of guilt. Witches were said to nounsh their
familiars this way. A woman brought forth to the inquisitors was stripped and
her body searched for these signs of her compact with the Devil. Particular

attention was given to her breasts and genital areas. (Klaits, 1985: 57)
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The presence of tears, genuine not false of course, was considered an
indication of innocence. Tears, another physical manifestation of the body,
are sacred to the Catholic Faith. The following directive is given to judges in
the Malleus Maleficarum (1486):

Let him place his hand on the head of the accused and say: |

conjure you by the bitter tears shed on the Cross by our Saviour

the Lord JESUS Christ for the salvation of the world, and by the

burning tears poured in the evening hour over His wounds by

the most glorious Virgin MARY, His Mother, and by all the tears

which have been shed here in this world by Saints and Elect of

God, from whom eyes He has now wiped away all tears, that if

vou be innocent you do now shed tears, but if you be guilty that
you shall by no means do so. In the Name of the Father...

(Sprenger and Krdmer, 1970: 227)

[f methods such as these were unsuccessful, other, more extreme,
measures were taken. Tral by ordeal was a popular device in determining who
was or was not a witch. These came in many forms. One such application was
the balance scales. Farrington (1996), in her book Dark Jusdce: A History of
Punishment_and Torture describes how this method was employed. “Giant
balance scales could...help identify a witch. If the suspect was heavier than the
weights — sometimes a Bible was used instead of weights — then he or she was
clearly a witch. Only if a perfect balance was struck was the accused vindicated.

This rarely, if ever, occurred.” (http://fox.nstna.ca/~daveman/id_witch.html)

Another popular form of ordeal was the “ducking” of the witch. Some

very elaborate mechanisms were built upon this premise, but it mainly consisted
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of tying the right thumb to the left toe, and plunging the accused into a body of
water. If she floated, water being accounted holy as the medium for baptsm, her
body was considered to have been rejected, thus confirming her association with

the black arts. [f she drowned, she was redeemed to the status of innocent.

(heep://fox.nsma.ca/~daveman/id witch.html)

Ellerbe (1995), who wrote The Dark Side of Christian History, describes
another particularly cruel and gruesome process by which a woman was
idenafied as witch. “Should a woman show no sign of a witch’s mark, guilt
could sull be established by methods such as sticking needles in the accused”
eves. In such a case, guilt was confirmed if the inquisitor could find an
insensiive  spot  during the process.” (www.warmcove.com/cove/

morningstar.chapter8.html)

C. Torture

If a judge could not, on first examination, extract a voluntary confession,
the use of torture helped to achieve such an objective. Many have crticized the
violent and particularly sexual nature of the intervention imposed upon those
women accused of the crime of witchcraft. Rape and sexual torture were
common. When violent defilement resulted in death, the devil was assigned
blame. Men’s actons were condoned as witches were believed to drive men

insane with lust. Barstow (1994) suggests that the methods used to force
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confession may have been a cover up for socially approved assaults on women’s
bodies. She argues:

the basic fact of having total judicial power over women may

have fanned the propensity for violence. Because women had

never before been prisoners in large numbers, men for the first

ime now had unrestricted access to them; given the low

opinion of women in European society, there was little social

pressure to restrain the court officials from taking their pleasure

with the victims. (Barstow, 1994: 132-133)

A number of sadistic instruments were used to extract confession. The
rack upon which a body would be stretched was a common feature in a witch’s
torture chamber, as was the 4ot that was used to crush bones in its vicum’s legs.
Thumbscrews and mouth-pears, a device by its design meant to tear open the inside
of a vicim’s mouth after insertion, were popular tools of the trade as well. The
strappudo, another common mechanism of torture, was said to be perhaps the
most painful method of extracting a confession. The condemned was lifted
from the ground with a rope attached to her wrists, which had been tied behind
her, and dropped partway to the ground with a jerk. Sexual experimentation
occurred as well, with instruments, such as a hot iron, frequently inserted into a
woman’s vagina. Mastectomy, while uncommon, was not unheard of, the most
infamous case of its use in that of Anna Pappenheimer. The woman, after

undergoing the strqppado, was stripped, her flesh torn with red-hot pincers, and

her breasts cut off, all in public view. Even more horrific, “the bloody breasts
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were forced into her mouth and then into the mouths of her two grown sons...a

hideous parody of her role as mother and nurse”. (Barstow, 1994: 144)

According to Foucault (1977), torture was a ritual whereby the “¥rush”, or
more appropriately, a confession, was extracted. Atrocities committed through
public torture and execution represented a connection between crime and
punishment, the culmination of an investigation into a finding of guilt within the
tortured body. Public torture and execution were the manifestation of a power
that:

asserted itself as an armed power whose functions were not

entirely unconnected with the functions of war...of a power for

which disobedience was an act of hostlity, the first sign of
rebellion. . .of a power that had to demonstrate not why it enforced

laws, but who were its enemies and what unleashing force

threatened them...of a power that was recharged in the ntual

display of its reality as ‘super-power’. (Foucault, 1977: 57)

Those subjected to torture were commonly forced to include the names
of several other witches the accused was said to have known to have practiced
witcheraft or be 2 member of the same coven. In this manner, the witchcraze
was a self-perpetuating occurrence, never allowing itself to run out of subjects to
prosecute. Frederick Von Shpay, a Jesuit priest, and a confessor during this
period, became quite disillusioned with the process and was quoted as saying:

Why do you search so diligently for sorcerers? Take the Jesuits,

all the religious orders, torture them. They will confess. If some
deny, repeat it a few times. They will confess. Should a few stll
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be obstinate, exorcise them, shave them, only keep on torturing.
They will give in. Take the Canons, the Doctors, the Bishop, the
Church. They will all confess. NFB, The Burning Times, 1990)

D. The Confession

Klaits (1985) could not have said it more accurately when he wrote,
“Without torture there would have been no witchcraze”. (Klaits, 1985: 128) The
crime of witchcraft was very difficult to prove without a confession. Spectral
evidence, or supernatural evidence in the form of spirits and visions of those
bewitched, was admissible in a witch-trial, but with the exception of Salem, it
wasn’t usually sufficient for a conviction. A confession validated the accusation,
it validated the process, it validated the participants, the judges, the lawyers, the
doctors, the clergymen, and pethaps most important it validated the Church and
its method of expelling Satan from society. Without the confession, the people
would have come to view the process as unjust, and revolted. The confession
provoked fear, as it represented a confirmation that the devil was walking the
earth. It made the witchcraze a war against evil, and it wasn’t difficult for the

populace to choose sides.

A typical confession usually included one or more of the following
clements. A common admission among those tried as midwives was the murder
of X number of children. Along with a count of humans sacrificed to her

master, she would often confess to the number of cattle and other farm animals
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that she had killed. Other frequent admissions were manipulations of the
weather and the bestowing of disease. The woman usually had a demon-lover.
Often, when they first copulated, a woman would admir to fear, and say that she
called out the Lord’s name, at which point the demon would have vanished.
This was probably the most common feature of a confession, demonstrating that
Satan’s minions were no match for God. The order of the Cosmos was thus
reaffirmed. \Women most often confessed, after undergoing torture, that it was

their insatate sexual desire which had led them to the pact with the demon.

Barstow (1994) examines the story of Walpurga Hausmin of Dillingen, a

confessed witch and midwife. She affirmed, under duress, that her evil acts were:

taught to her by the devil, or to be exact, her devil-Lover
‘Frederlin’, who gave her the ointment that killed babies and
caused women to deliver prematurely...when she saw and felt the
devil’s cloven foot and wooden hand, she panicked, calling on
Jesus—and her lover vanished....But the Evil Spirit returned,
made love to her again. ...Receiving the devil’s mark below her left
shoulder, she signed a pact with him in her blood as he guided her
hand across the paper. (Barstow, 1994: 17)

During the Salem crisis in 1692, a confession meant a sentence reduction.
Those who refused to lie were hanged. Boyer and Nissenbaum (1974) comment

on this irony:

In this act of collective expiation aimed at affirming a social order
based on stability and reciprocal loyalty, the only participants to
suffer death were those who insisted on remaining faithful to the
essential requirement for stable social relationships: simple
honesty. (Boyer and Nissenbaum, 1974: 216)
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E. Sentencing

The common image of a person convicted of witchcraft is the woman
burned at the stake. This form of death penalty was used in Europe and
Scotland but not in England and New England, where the death penalty for
witchcraft took the form of hanging. Death by fire was symbolic. It represented
the ultimate purging of evil. A sentence did not always mean death, either.
Excommunication was usually pronounced. Life imprisonment, frequently
sentenced to those who confessed their crimes as a measure of leniency, was
another option, the accused to be fed on bread and water. Lesser sentences for
convicted heretics involved a method of shaming and religious penance in
conjunction with the use of imprisonment.

First, you shall put on over all the garments which you wear a gray-

blue garment after the manner of a monk’s scapulary, made

without a hood either before or behind, and having upon it crosses

of yellow cloth three palms long and two palms wide, and you shall

wear this garment over all others for such a length of dme...And
in the said garment and crosses shall stand in the door of such a

church for such a time for so long... (Sprenger and Krdmer, 1928:
250)
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F. The Witch-Hunters

“A social problem cannot be said to exist undl it is defined as
one ....The subjective element is inescapable.”

-Robert Nisbet (1971) (Spector and Kitsuse, 1977: 5)

“The long history of accusations against heretcs, Jews and
witches, tells us nothing about heretcs, Jews and witches.
However, it tells us about the mind-set of the claims makers.”

-Jeffrey S. Victor (Victor, 1993: 290)

In order to develop a full understanding of the witchcraze phenomenon,
one must look to the claims-making activities of those who succeeded in defining
witcheraft as a social problem. Spector and Kirsuse define a social problem as
“the activities of individuals or groups making assertions of grievances and
claims with respect to some putative condition”. (Spector and Kitsuse, 1977: 75)
The European witch persecutions were fuelled by two important groups of men:
those belonging to the Catholic Church and those that were a part of the newly

expanding profession of medical doctors.

Brauner (1995) idendifies a theological background as a prominent feature
of the authors of witchcraft texts during the European witchcraze. Despite any

differences of their view of the witch, she states that “each of the authors I have
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examined regards witchcraft as a serious threat to the social and spiritual order,

and all agree that witches are women.” (Brauner, 1995: 113) Of the texts which

the author studied, the Malleus Maleficarum (c. 1486) of Sprenger and Kriimer is

perhaps the most important in a discussion of the claims made by the witch-
hunters. The Malleus Maleficarum (c.1486), also known as the Witches’
Hammer, was the official witch-hunter’s manual. Six editions were published
before 1500, 2 minimum of thirteen by 1520 and sixteen by 1669, and it was

translated into German, French, [ralian and English. (Barstow, 1994: 171) Its

authors, Jakob Sprenger and Heinrich Krdmer, were charged with the

development of a practical and theoretical guide to witchcraft as understood by
the Catholic Church at the time. The authors were appointed as inquisitors by
the pope, and set out to develop a model for a witch-hunt in Germany. Manuals
were written before and after theirs, but the Malleus Maleficarum (c. 1486) had
perhaps the greatest impact as it was one of the first books to receive mass
distribution after the invention of the printing press. Subsequent manuals and
written instructions to witch-hunters would quote extensively from it. (Barstow,

1994: 172) It was an effective ideological weapon against those who would

question the authority of the Church. Sprenger and Krdmer were encountering

much opposition in Germany until their manual was published and given papal

assent by then Pope Innocent VIII, thus legitimating their work. This was
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particularly important. As historian Trevor-Roper (1969) points out : “The book
thus advertised to all Europe both the new epidemic of witchcraft and the

authority which had been given them to suppress it.” (Daly, 1990: 189)

The Malleus Maleficarum (c. 1486) is seen as being especially significant
to the focus of hunting women as witches. It was the first to introduce the female
noun form of the Latin word malkfica for the word witch. Malfii, the plural male
form of the word was stll used to describe sorcerers in general, but the new use
of the form maleficia was justified by the authors because, as they claimed, women

were more likely to be witches than men. (Brauner, 1995: 123)

This justification for this identificaion of women as witches was that
while men could still be found guilty of the crime of witchcraft, women were
more readily seduced by Satan by reason of their status as the weaker sex. The
Malleus Maleficarum (c. 1486) is chock-full of such misogynist notions. Part
One, Question Six of the Witches’ Hammer deals with Why Superstition is found
in Women - in other words why women are more likely to be witches. These
are some of the responses mentioned by the authors:

e “When they are govemed by a good spirit, they are most
excellent in virtue; but when they are governed by and evil spinit,
they indulge in the worst possible vices.” (Sprenger and Krimer,
1970: 42)

e “When a woman thinks alone, she thinks evil.” (Sprenger and
Krimer, 1970: 43)
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e “Women are intellectually like children.” (Sprenger and Krémer,

1970: 44)

What became known as witchcraft was to a great extent a Christian
construct, although certain elements of witchcraft did represent certain aspects
of an older pagan tnadition. (www.warmcove.com/cove/morningstar.
chapter8.html) The word pagan comes from the Latin paganus which originally
meant country-dweller. When Christianity was first embraced, it was a
relatively urban phenomenon. Those in rural areas were the hardest to
convert, preferring to stick with their old beliefs and customs. (Simms, 1996:
32)

According o Ellerbe (1995), the ancient pagan tradition understood
divinity in terms of both masculine and feminine, and the god/goddess was
taken to embody both heaven and earth. This view was in direct conflict with
how the Christian Church understood God, as one which was above the
wortld, removed from mortal life, and one fashioned only in masculine form.

(www.warmcove.com/cove/mormingstar.chapter8.html) The feminine aspect of

the deity was reduced to mortal form in the image of the Virgin Mary. Even
worship of the mother of Christ became suspect as reformational fervor
spread across Europe. Devotion to the Christian version of the goddess
became indicative of evil.

In the Canary Islands, Aldonca de Vargas was reported to the

Inquisition after she smiled at hearing mention of the Virgin
Mary. Inquisitors distorted an image of the Virgin Mary into a
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device of torture, covering the front side of a statue of Mary with
sharp knives and nails. Levers would move the arms of the
statue crushing the vicim against the knives and nails.
(www.warmcove.com/cove/morningstar.chapter8.html

The church succeeded not only in demonizing, and essentally
criminalizing, the older pagan belief system, but it also succeeded in vilifying
women in particular, lending support to the mass accusations of witchcraft
against women. St. Peter referred to women as the weaker vessel. Thomas
Aquinas suggested that God had made an error in creatng women. The
Lutherans at Wittenburg debated the issue of whether women were really
human beings or not. Orthodox Chrisdans held women responsible for the
sin of all mankind because according to the Bible’s Apocrypha , “Of Women
came the beginning of sin/And thanks to her, we all must die.”

(www.warmcove.com /cove/morningstar.chapter8.html)

If we are to disbelieve the claims put forth by the Church, that witches
were devil-worshipers and flew through the night air on missions of
destruction, what activites did this women participate in? According to
Barstow (1994):

Through healing, by both spells and potions, delivering babies,
performing abortions, predicting the future, advising the lovelom,
cursing, removing curses, making peace between neighbors — the
work of the village healer and her urban counterpart covered what
we call magic as well as medicine. This work overlapped
dangerously with the priests job as well. (Barstow, 1994: 109)
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This power created fear, most particularly among men working in the
domain of religion and medicine because it threatened their own control over
the populace. “Thus certain women were suspected of witchcraft, not because
they were powerless, but precisely because they were seen to have a great deal of
power.” (Barstow, 1994: 110) Again the Malleus Maleficarum (c.1486) plays an
important role by putting forth claims that villanized the role of healer, most
particularly the role of midwife. The manual recounts stories of midwives
piercing the heads of newborn babes with needles, offering the child as sacrifice
to their demon master. Barstow (1994) explains such allegadons as the result of
ignorance and jealously provoked by the exclusion of men from the birthing
process. (Barstow, 1994: 111) The Malleus Maleficarum (c. 1486) held midwives
to be the most abhorrent of witchcraft practitoners. “By killing and devouring
infants or delivering them to Satan, midwives steal new souls from the Lord and
consign them to the devil.”” (Brauner, 1995: 43)

The medical profession had started its attempt at the elimination of
healers before the witchcraze began by barring women from studying medicine
at the universities. Elimination was more direct during the fervor of the
witchcraze. According to the Natonal Film Board's presentaton of The
Burning Times, doctors were often instigators of accusadons. (NFB, The Bumning

Times, 1990)
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It is imporrant at this point to distinguish the North American witch-
hunts from those in Europe. Pudaloff (1991) criticizes notions that the crisis at
Salem in 1692 was a result of religious or mass hysteria. What happened at
Salem was considered somewhat of an anomaly. Unlike other witcheraft trials
in New England and Europe, the Salem trials were a secular affair. Lawyers, not
clergymen, were given the authority to intervene. Prayer and ministerial
counseling were not featured as part of the events at Salem. These were
replaced by legal procedures, warrants, indictments, trals, verdicts, executons,
and other legal paraphernalia. (Pudalotf, 1991: 336)

Pudaloff (1991) argues that events at Salem are more indicadve of the
changes the Enlightenment brought forth, although he does not deny a belief in
witchcraft or Saran did not have its part to play in the proceedings. (Pudaloff,
1991: 336) According to Boyer and Nissembaum (1974), the Salem witch crisis
began with relatively innocent experiments into fortune-telling by mainly young
girls in Essex County, Massachusetts, most particularly Salem. These young
adolescents would meet in small gatherings to discuss their future loves and
marital status. Unfortunately, this experimentation into the realm of magic
began to change their behaviour most visibly. It was their parents attempt to
find out why and put a name to their daughters experiences, their odd postures’,
“foolish speeches’ and fits’ that sparked the tragedy that would befall the village.

(Boyer and Nissembaum, 1974: 1-2)
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Upham (1971) concurs with the notion that the attempt by adults to
label the girls’ behaviour was the catalyst for the craze which followed:

The aspect of the evidence rather favors the supposition that the

girls originally had no design of accusing , or bringing injury upon

any one. But the ministers at Parris’s house, physicians and

others, began the work of destruction by pronouncing the opinion

that they were bewitched. (Victor, 1993: 103)

Finally, in any discussion of witch-hunting, it is import ant to discuss its
capital-generating aspect. The witch-trials were big business. Every aspect of
the process generated a cost. This cost was incurred by the accused. Barabara
Roberts, noted historian, explains:

She not only had to pay the bills for her own caprure,

imprisonment, torture and executon, but there was a whole

secondary industry that sprang up around the witch-burnings.

First, it provided amazing employment opportunities for lawyers,

for judges, for people who would sit on the tribunals. . .they were

well organized campaigns whereby one accusaton by a

neighbour set the wheels in motion. (NFB, The Burning Times,
1990)

By assigning ignorance, misogyny, and greed as the sole causes of the
events that took place during the witchcraze we run the risk of repeating past
mistakes. According to Pudaloff (1991), these interpretations serve to distance
ourselves, as members of a more contemporary and more tolerant society,
from the horrific events that took place in our not so distant past. He
describes Salem as “the orphan no one will own and everyone can use”.
(Pudaloff, 1991: 333) The atrocities of the witchcraze continue today. Many

countries, such as Haiti and the Cameroon, are currently places where anti-
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witchcraft movements are strong and have led to the accusation and execution
of witches. The Congolese Human Rights Observatory has recendy
announced that more than 60 people who were accused of witchcraft were

burned or buried alive since 1990, including 40 in 1996 . (www.religioustolerance.
org/ witchera.hum)

North American society no longer names ‘witchcraft’ as a major social
problem. Today the quest to eliminate such demons as drugs, crime, poverty,
homelessness, violence, racism, and sexism has taken centre-stage. The world
has moved on. The power that the Church once held over its congregate has
weakened considerably. The separation of Church and state has also meant
that the role of the church in the politcal decision-making process has faded.
Individual rights and rights of property have been enshrined in modemn
society. Limitations have been placed on the powers of the state and those of
law enforcement officials. Yer, witchcraft and the occult have sull, on
occasion, been the cause of great concern, and have generated quite a bit of
fear and panic within communities across North America. The next section,
as well as the remainder of this thesis, looks at the modern version of the
witch-hunt. Witchcraft and the occult will now be studied from their new
place in contemporary social relations in order to determine their nature and

functions within modern versus Medieval society.
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IL Satanic Panics: Modern Day Witch- Hunts

“The great enemy of the truth is very often not the lie —
deliberate, contrived and dishonest — but the myth — persistent,
persuasive, and unrealistc.”

-John F. Kennedy (Victor, 1993: 291)

According to Victor’s wotk on the source of Satanic panics during the
late eighties and carly nineties, rumor-panics are like a collective of recurring
nightmares; waming-signs related to deep-seated anxieties within our society.
Victor analyzed media and newspaper reports of the location of 31 sites across
Canada and the United States where panics occurred between 1988-1992. Not
one of the 31 cases resembled what he defined as the stereotype of a “Satanic
cult”, meaning a highly-organized group of individuals, committing crimes, and

justifying their actions with Satanic ideology. (Victor, 1993: 61)

Theories of collective behaviour argue that rumor-panics are derived
from a shared foundation of social stress within a community that causes
widespread trepidation and frustradon. These sources of social stress can be
linked to socio-economic condidons. The images created within these rumor
stories can represent symbolic messages conceming shared anxieties within a

society. (Victor, 1993: 62) Victor defines a ramor-panic as:
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A collective stress reaction in tesponse to a belief in stories
about immediately threatening circumstances. A rumor-panic in
a community can be identfied by the existence of widely
occurring fear-provoked behavior. Examples of fear-provoked
behavior include: 1)protective behavior, such as the widespread
buying of guns or preventing children from being in public
places; 2)aggressive behavior, such as group attacks on people
perceived to be sources of threat, or the destruction of property;
and 3)agitated information-secking at community meetings for
“news” about the threat and intensified surveillance of the
community by police and vigilante groups of citizens. (Victor,

1993: 59)

An ambiguous local event is usually the catalyst for a rumor-panic.
Such events can include a teenage suicide, symbolic graffiu, and church
vandalism. This antecedent event to the rumor-panic epitomizes the symbolic
themes of the Satanic cult legend in the communiry’s collectve imagination.
The legend provides the citizenry with an explanation for an event that is not
so casily explained. While there is often no real danger present, the belief
creates its own reality with potentially dangerous consequences. (Victor, 1993:
67)

This process can be exemplified by the Jamestown, New York panic.
The development of a punk counterculture among high school students
created rumors which gradually came to embody the Satanic cult mythology.
This was a product of several triggering events including a Geraldo talk show
about the Satanic cult influence on teenagers and an national news item about

a teen who killed his mother and then committed suicide as the result of
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Satanic inspiration (according to the news report). Months later, on Friday the
thirteenth, the pent-up community anxiety erupted into a full-fledged panic.
(Victor, 1993: 66) Children were kept home from school. Over a hundred
cars showed up to a wooded area which was a supposed ritual site. The police
awaited them, and upon searching the cars found such weapons as guns,
knives and clubs. Another rumored site was the object of $4000 worth of
property damage. A number of teenagers, alleged members of the cult, were
victius of death threats and harassing phone calls. (Victor, 1993: 29)

Victor (1993) recognizes two factors as being highly contributive to
the rumor-panics. These would be economic stress in rural areas and small
towns and parental anxieties regarding the safety of their children. The author
cites the loss of blue-collar jobs in small town America as a major source of
stress. In 1988, a study by William P. O’Hare reported that rural areas
suffered a 50% higher poverty rate than urban areas. (Victor, 1993: 064)
Poverty has its links to other social problems such as alcohol abuse, juvenile
crime, and depression, which have all increased proportionately more than
they have in urban areas. Finally, fundamentalist Protestant organizations are
stronger in rural versus urban areas, and are the most active disseminators of
the Satanic cult stories. (Victor, 1993: 64) Victor states that stories about the
abduction, ritual abuse, and sacrifice of children tend to be at the center of the

Satanic cult rumors. This is of particular importance as the ritual abuse witch-
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hunt has been able to merge with the larger child protection movement. It has
joined forces with a number of child abuse organizations, and credibility has
been allotted to the noton of ritual satanic abuse by reputable
psychotherapists. (Victor, 1993: 293)

One of these experts is Dr. D. Cory Hammond, who during the Fourth
Annual Regional Meeting on Abuse and Multiple Personality in 1992, gave a
workshop on how to treat victims of Satanic ritual abuse (SRA). According to
this nationally respected expert on clinical hypnosis, after World War 1I, nazi
doctors were brought to America and allowed free reign to experiment on
children in hospitals. These children could be programmed to commit sexual
acts and forget about them afterwards. Hammond alleges that other self-
destruct programs have been instilled if exposure of abusers is threatened. He
states this can mean suicide, going completely crazy, or patients attempting to
kill their therapists. He also declares that 50% of patients with Multiple
Personality Disorder are being monitored by Satanic parents or overseers to
ensure the truth is not revealed. (Victor, 1993: 294-295) Hammond is quoted
as saying that “the people who say [ritual abuse] isn’t [real] are either naive, like
people who didn’t believe in the Holocaust, or they are dirty.” (Victor, 1993:
295)

In Victor’s study, one third of media accounts relied on police and in

one quarter of the reports, the claims-makers were religious experts. (Victor,
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1993: 68) In May of 1989 there was a state-wide conference held in New
Hampshire for police “experts” on Satanic cult crime. Members of the
conference were quoted in newspapers as saying that organized Satanic
“criminal cartels” with a membership of over 2 million existed across America,
and that these same were responsible for many of the unsolved kidnappings
and murders. This provoked a state-wide rumor-panic with a number of
hunts for Satanists. One police force arrested a group of youths in strange
clothing gathered in the woods. These kids were in possession of an animal
skull, candles, daggers, and swords. While possesion of these could not be
considered illegal, they were taken into custody. The police announced to the
press that they had captured a Satanic cult in the midst of performing a satanic
ritual. It was latter discovered that the claims by the youth that they were a
group of college art students practicing a Medieval play were true. (Victor,
1993: 69)

In comparing the Satan-hunters to the witch-hunters, we begin to see
how the new “experts” in the field of demon-hundng bear some similarities
with their predecessors. Religious organizations are still behind most of the
active dissemination of the Satanic mythology. Fundamentalist Protestant
churches have taken over the role the Catholic Church served in fueling the
witch-hunts during Medieval dimes. Admittedly, however, it does not hold the

same power over the populace.
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As with the events which took place in Salem, in 1692, anxieties over
children's well-being have been at the root of mass hysteria with the Satanic
ritual abuse movement. Women stll seem to be the focus of allegatons,
however. Finkelhor et. al (1988) found 36 out of the 270 cases of alleged
sexual abuse in daycare centers involved accusatons of ritual abuse (13%).
Women were accused abusers in all thirty-six cases, sometimes in conjunction
with a male partner, sometimes alone. (Victor, 1993: 110)

Special Agent Kenneth V. Lanning of the FBI's Behavioral Science
Unit describes Satanism as the newest form of Stranger Danger’. It is a return
to the notion of demonology. "The devil makes you do it. This makes it even
easier to deal with the child molester who is the 'pillar of the community. Itis
not his fault; it is not our fault. There is no way we could have known..."
(Lanning, 1992: 9) This removes the guilt the community or the parents may
feel in regards to the abuse the child may have suffered.

Lanning (1992) also rebukes law enforcement agencies for their
contribution to the panics. He describes how conferences on this subject have
linked topics from teenage "stoner gangs”, to the ritualistic abuse of children
and conspiracy theory, under the same heading of Satanism, implying it is all a
continuum of the same behaviour.

The information presented is a mixture of fact, theory, opinion,

fantasy, and paranoia, and because some of it can be proven or

corroborated (symbols on rock albums, graffii on walls,
desecration of cemeteries, vandalism, etc.), the implication is that
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it is all true and documented. Material provided by religious
organizations, photocopies and slides of newspaper artcles, and
videotapes of tabloid television programs are used to supplement
the training and are presented as "evidence” of the existence and
nature of the problem. (Lanning, 1992: 10-11)

Lanning believes the term "ritualistic” is problematic when discussing
child abuse because it involves a spiritual belief system. He uses the example:
"The mutdlation of a baby's genitals for religious reasons for sadistic sexual
pleasure is a crime. The circumcision of a baby's genitals for religious reasons
is most likely 'not’ a crime.” (Lanning, 1992: 15)

As with the testimony of the girls affficted in Salem, who could refuse to
believe the words of a child, no matter how extraordinary the tale? The idea
that children never lie about sexual abuse or exploiraton is a great
oversimplification according to Lanning. He describes it as the basis for child
abuse movement. The result was that crusades to climinate the necessity
corroborating evidence in the 1970s were successful. Lanning caudons,
however, that because a child is not lying does not necessarily indicate that
s/he is telling the truth.

Children rarely lie about sexual abuse or exploitadon, but they do
fantasize, furnish false information, fumnish misleading
information, misperceive events, try to please adults, respond to
leading questions, and respond to rewards. Children are not
adults in little bodies and do go through developmental stages
that must be evaluated and understood. In many ways, however,
children are no better and no worse than other victims or
witnesses of a crime. They should not automatically be believed,
nor should they automatically be disbelieved. (Lanning, 1992: 34)

Then there is the issue of the role of the overzealous intervenor. Many

therapists have justified their automatic belief in their patient's experience of
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Satanic ritual abuse. Their belief is an integral part of the healing process.
Here no independent corroboration is required. Social workers and law
enforcement officers deal with the criminal justice system, however, and the
consequences for their belief in the individual's allegations are far more
serious. Thus, investigation manuals such as the one produced by Special
Agent Lanning are important in order to debunk the current ideology of law
enforcement regarding this issue. When therapists begin to conduct training,
publish their work and communicate through the media, the consequences for
their belief are far greater, and, according to Lanning, corroboration and proof
must become their responsibility. (Lanning, 1992: 4)

Thus far, an artempt has been made to examine the nature of the
witch-hunting process, both historically, and in a contemporary context.
Religious intolerance, anxieties regarding the health and safety of our children,
and socioeconomic factors represent underlying problems which tend to fuel
mass hysteria within society. It is important to examine the source of the
claims being made. It is not enough that they are presented by well respected
doctors, or law enforcement agencies. Sometimes one believes because one
wants to believe. It is easier to comprehend evil as an external endry instead

of an individual capacity.
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II1. The Canadian Context

Their exists a gap in the literature in regards to research into Canadian
witch-trials.  Salem remains the apparent focus of the North American
witchcraze. According to Karlene Faith, no woman was officially executed for
witcheraft in Canada. However, she admits that Nadve Canadian women were
attributed with powers not understood by the colonizing Europeans who felt
this to be witchcraft. This most likely would have led to their wnoffical
persecution or death. (Faith, 1993: 16) While we seem to look to the third
world for traces of the witchcraze fervor today, litde effort has been placed on
examining the state of the anti-witchcraft movement in contemporary North
American society. It is the lack of a Canadian context for the witchcraze
within the literature that has guided the focus of this research.

Many people will be surprised to learn that a law to control the
practice of witchcraft is currently on the books in Canada. While it is no
longer a crime to practice witchcraft, section 365 of the Criminal Code
prohibits anyone from pretending to practice witchcraft. The legislation reads
as follows:

365. [Pretending to practise witchcraft, etc.,] Every one

who fraudulendy

(2) pretends to exercise or to use any kind of witchcraft,

sorcery, enchantment or conjuration,
(b) undertakes, for a consideration, to tell fortunes, or
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(c) pretends from his skill in or knowledge of an occult or
crafty science to discover where or in what manner anything
that is supposed to have been stolen or lost may be found,
is guilty of an offence punishable on summary conviction.

(Martin’s Annual Criminal Code 1997)

What is the difference between practicing and pretending to practice
witcheraft? More importantly, how does the law interpret the term witcheraft?
What kind of witch-hunts have Canadians practiced, and how have they
contributed to the current understanding of witchcraft as a crime.

A simple examination of this section of the criminal code would be
rather limited. Witchcraft in law must then be expanded to include other
sections which are invoked when accusations of witchcraft or occult crime
occur.

It is from this basis that the research question has been formed. How
is witchcraft and occult crime defined by formal and informal agents of social
control in Canada? These definidons are based on what kinds of acts,
involving what types of offenders, causing what kinds of results for victims
and the communities in which these accusations occur? What is the essence of a

contemporary Canadian witch-hunt?
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Chapter 3

METHODOLOGY

This chapter is divided into four sections. The first secton addresses
the methods used in the completion of the literature review. The second
section discusses the manner in which the case law data on witchcraft trials was
compiled. The third section describes the methods of data collection used in
regards to the main focus of the thesis which is the content analysis of recent
Canadian witcheraft and occulr allegations appearing in Canadian media reports.
Finally, section four deals with how the media data was framed and presented
by using Young’s Square of Crime (1987) as an organizational structure for the

information gathered.

L. The Literature Review

Sources for the literature review were drawn from three main library
catalogues, one CD-ROM database, a search of the internet using two main
search engines, and finally, as the result of the snowballing effect of searching
for sources within the bibliographies of the texts and articles found along the

way. Training materials designed for police investigators involved in
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occult/satanic related cases were supplied by the RCMP and the Canadian
Police College. The films viewed were the result of an exploration of the
University of Ottawa's Media Library, as well as word-of-mouth, as in the case
of Arthur Miller's The Crucible. The original inspiration for the current thesis
topic was provided by a criminology course at the University of Ottawa, third
year, entitled Women, Crime and Justice II. The bibliography and informaton of
the texts and articles used in this course, as well as the class lectures on
witchcraft, provided a stardng point from which a review of the literature
began.

The three main library catalogues searched include the University of
Ottawa Library's Orbis, Carleton University's Cube, and the Orttawa Public
Library's Gateway. Terms searched under these catalogue systems included
witches, witcheraft, Satanism and the occull.

The internet search involved the use of two main search engines: [nference
Find and Infoseck. Inference Find is located at the hup://www.inference.com/ifind
address of the World Wide Web. The Infoseek search engine can be found at
the following locale: hutp://www.infoseek.com. Terms used to search the internet
included witches, witcheraft, wicca, Satanism, the ocult, and ritual satanic abuse. Links
from web sites found by these search engines were used, and thus a snowballing
effect in regards to sites located was the result. Many of these sites included

bibliographies of texts and journal articles, and where such documents were not
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available on-line, a re-searching of library catalogues would have been
performed to access the material of interest. Web browsers used to surf the net
included Netscape Navigator version 3.04 Gold and Microsoft Explorer version
3.02. Internet service was provided by Magma Communications Ltd.

Finally, a scarch for journal articles on this thesis topic was conducted
using the CD-ROM Sovigfile through Polaris at the University of Ottawa's
Morrisette Library. Sociofile's electronic holdings range from 1974 to the
present. It is meant as a research instrument in locating the latest international
findings in the area of applied sociology, social science and policy science.
Sociofile is a product of Sociological Abstracts Inc., and includes references for
journal articles, dissertatons, texts, chapters, associaton papers, as well as
books, films and software. (htep://eir library.utoronto.ca/eir
detail.cfm?Resources__ ID=2782&T=I) The main search terms used were
witcheraft and witches. At the time Sociofile was used as a research tool, the thesis
topic had not been broadened to include occult activity. No further searches of
this database have been conducted in order to address this potential limitation,
due to the fact that a large body of information had already been found on the

topic of Satanism and the occult.
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IL. The Collection of the Case Law Data

In order to report the findings of the Canadian Case Law dealing with
section 365 of the Canadian Criminal Code, the CD-ROM database entited
Canadian Case Digests was searched at Carleton University's Maxwell MacOdrum
Library. Canadian Case Digests is an information darabase which provides
users with all reported cases from the nineteenth century onwards, and all
unreported cases since 1987.

The Canadian Case Digests covers summaries of issues decided in
Canadian law cases, each abstract providing a brief outline of the disposition, a

background of the facts of the case, as well as the case citation.

(hetp://www.library.carleton.ca/data/resources/guides /maincd. html#sectionced)

The database was searched using the term witcheraft. A total of fourteen cases
were cited, but only ten of these made specific reference to a charge laid under
the Canadian witchcraft statute (currently section 365 of the Code).

The ten cases retrieved by a search of the database led to the inclusion
of one other case. This last was added because it was listed under the
annotations for section 365 of Martins Annual Criminal Code (1997), as well as
being referred to in the decisions rendered in some of the other ten cases.

The full case citaton was obtained for each of the eleven cases. An
analysis was conducted to determine how this section of the code had been

interpreted over time. The eleven cases ranged in dates from 1901 to 1993.
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Patterns of decision-making by the courts, as well as changes to the wording of
the statute were noted.

The eleven cases selected from the search did not represent a total
picture of the cases which proceeded to court during this time period. Cases
are not always cited in various Canadian Law Reports. This was confirmed
when articles from the media sample contained coverage of trials held for
charges laid under section 365 that were not found as a result of the search of

the Canadian Case Digests.

[II.  The Collection of the Media Coverage of Events Data

In order to study the nature and extent of contemporary witchcraft and
occult crime in this country, a media search of incidences of alleged witchcraft
or occult activity was performed in order to have a collection of events from
which an analysis could then be made. The selection of these reported events
was achieved by performing a search of the Canadian Business and Current
Affairs (CBCA) Index on-line through the University of Toronto Library Home
Page (http:/ /eirlibrary.utoronto.ca/). The U. of T. library uses SilverPlatter as
the [nformation Provider for the CBCA index.

The CBCA contains article citations from 1982 to date. Its newspaper
coverage includes the Globe and Mail, the Calgary Herald, the Financial Post,

the Halifax Chronicle Herald, the Montreal Gazette, the Toronto Star, the
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Winnipeg Free Press, and the Vancouver Sun. The CBCA also covers over two
hundred business and trade journals, and general periodicals from both the U.S.
and Canada. (hetp://urcatlibrary.utoronto.ca: 8002/CBCADBdescr.hunl)

The CBCA was searched by using the following terms: Occult,
Satanism, Witchcraft, Ritual, Satan, and Witch. This resulted in the terms being
found 1, 275 dmes in 1, 249 records. However, articles cited for each term
were often repeated in the findings of a search for another. Once the repetiion
of articles was ruled out as an issue, the records were evaluated for selection in
the final sample.

Only Canadian newspaper and periodical references were selected.
Academic journal articles, texts or reviews of texts written on the topic were
not included in the sample for study. An article selected for the final sample
had to have involved an accusation or allegation of witchcraft or occult activity
that required, or might have required, a police presence or resulted in some
form of community mobilization. Thus, those articles mentioning witchcraft or
the occult as a criminal justice issue or as a potential community or social
problem were selected for analysis. Those articles about witchcraft or the
occult which were general or simply descriptive in nature were excluded from
study. Only those articles depicting events that occurred in Canada were
chosen for the final sample. The timeline for the sample was limited to those

articles that were published between the years 1987 and 1997. The result of the
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final selection, after the aforementioned criteria were considered, was a sample
of 193 artcles.

The Canadian Press Newswire was included in the findings of the
search. [n searching for the referenced record, the Canadian News Disk was
queried for the date in question. In one instance, the Calgary Herald carried an
article which corresponded to the Canadian Press Newswire title. In the other
instance, no newspapers carried headlines relating to the story, so a transcript of
a CBC News report was obtained instead. Some of the periodicals were difficult
to obtain. Hecate’s Loom: a Canadian Pagan Quarterly was omitted from the
sample as the relevant issues could not be procured. The Medical Post was also
a problem as most libraries only carried issues of the current year. As well a
couple of British Columbia Report articles were not selected because they were
not available. As all Western Report and Alberta Report articles were obtained
for the sample, this was not perceived to be overly problemadc.

A recognized limitadon of the sample chosen for analysis was that
articles selected were only covered in national newspapers. According to the
literature review, occurrences of witchcraft and occult allegations are more
likely to happen in small town settings. Small town newspapers and those
Canadian city newspapers not mentioned in the listing of the CBCA index were
not searched. Thus, events are likely to have been missed that were not picked

up by the natonal news media. As well, natonal news perspectives of the
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events would be conceivably different from those perspectives appearing in
rural or community publications.

The sample chosen for analysis was not meant to capture all the events
related to witchcraft or occult allegations over the time period selected. The
objective of the research conducted here was to develop a general
understanding of the nature and extent of witchcraft and occult crime in a
contemporary Canadian context. It was designed to idenafy the players
involved, the types of formal and informal controls imposed in these situations,
and the important issues that were raised.

In order to establish a framework in which to analyze and organize the
data, events gathered were then applied to Young's noton of the Square of
Crime’ (Young, 1987). An in-depth examinadon into the explanaton and
reasoning behind the usage of Young's s concept of crime as the analytical

coding tool for the content analysis now follows.
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IV. _ Using Young’s Square of Crime as a Framework

The analysis of the data gathered from the sample of media articles wll
be organized into a framework based on Young's notion of the ‘Square of Crime’
(1987). The shape of crime, according to Young is multi-dimensional. A crime
involves an offender, a victim, and the opportunity for these two individuals to
come together. The reality is more complex than the simple commision of the
deviant act. A crime is also defined by the interpretation of that act through
social reaction. Young’s view of the shape of crime as square helps to illustrate
the four key factors in the crime equaton: formal and informal control systems,
the offender and the vicim. (Young, 1987: 340) Formal control and informal
control agents act as definers and controllers of deviant behaviour. The offender
and victim represent the actors of this dyad; formal and informal control agents
represent the reactors. Also important to the crime equation are the context of
the crime and the passage of the criminal act through time. An understanding
of witcheraft, the occult, and ritualistic crimes being reported cannot truly be
separated from the context in which each particular event occurs, or
disassociated from an understanding of how it has been defined and
approached throughout time. Young identifies the need for criminological
research to be "faithful to the phenomenon which it is studying. ..to be true to
the actual shape of the phenomenon and the forces which have brought it into

being and which will transform it over time.” (Young, 1987: 337) It is within
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this framework that the investigation into modern day witch-hunting will be
analyzed.

The following four diagrams map the form the analysis will take, as
described above. Fig. 1 represents the overall picture of Witchcraft and Occult
crime when applied to Jock Young's criminological square. Fig. 2 provides a
more in depth analysis of the formal control aspect of this square. Formal
control represents a complex and extensive network of agents of the state
including primarily the police, but also judges, lawyers, politicians, wardens,
probation and parole officers and many others who work for the police, court,
and correcnonal system.

Fig. 3 demonstrates how the agents of informal control interrelate. The
reaction to crime is not limited to the official reactions of the State. Informal
control agents not only have a role in defining crime, but also in the
maintenance of social order. ~ Members of the public support their law
enforcement agencies by reporting wrongdoing and providing informatnon on
ongoing investigations. (Young, 1987: 339) The family, the community, the
church, and the school all act as informal agents of control. These institutions
teach the difference between what is viewed as right and wrong and thus act as
definers. Yet they also act to enforce compliance to societal norms through
such methods as discipline, shame, and ostracism. The media is another

institution of informal control. It is able to provide an angle of interpretation
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to particular events, and can also be used to encourage support or disapproval
of specific actions or actors. It has often been the catalyst of moral and public
panics. To understand the power of a picture on television, one has only to
remember the news coverage of Vietnam, bringing home images of war to
American families at suppertime. To understand the power of the spoken
word, one only has to remember the effect of the radio airing of George
Orwell’s War of the Worlds. To understand the power of the written word, one
only has to remember the fervor created by the publicadon of Kenneth Starr’s
report published for access on the worldwide web.

Fig. 4 presents how the action side of Young's square will be
approached, identifying some concerns regarding the offender and victim. In
moving to the action side of Young’s equation, there is the offender and the
victim. The offender is the major player in this dyad. He or she is the
instigator of the event and the consequences that follow it. What is their
personal motivation? The all-important answer to the question of why is felt to
lie here. Why did this happen? What kind of person could do such a thing?
The majority of positivist criminological theory has focused its attention on the
offender. The search for the elusive criminogenic gene or quality has been led
exclusively from this one point on the square.

The victim is also an important part of the act as well. The availability

of a victim and their relative vulnerability can create or impede the opportunity
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for a crime to occur. The consequences suffered by their victimization have an
effect on the amount of both formal and informal control that will be brought
to bear on the action. The victim, the family, and support systems can have a
tremendous impact on how the situation comes to be seen, and in turn, how

the reactors will further define and react to future events.
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Figure 2: Formal Measures to Address Witchcraft and

Occult Crime
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Figure 3: Informal Agents of Control and Their Response to
Witchcraft and Occult Crime
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re 4: Profiles of Offenders Victims of Witchcr
Occult Crime
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While each of the comers of Young’s square have been examined on
their own, they do not act without affecting and being affected by the others.
The relationships berween formal control agents, informal controllers,
offenders and victims should not be neglected from study. The concept of
deterrence involves the relationship between the offender and the justice
system. Agents of formal control attempt to dissuade the offender from
repeating the behaviour by reacting in a certain manner -- in some cases harshly
and severely. The community has a particular reladonship with the offender
when it comes to deterrence, which can include various forms of shaming,
social ostracism, or condemnation. The relationship between the vicam and
the offender is also important to an understanding of an event. What brings
the offender and victim together? What is it about a person that makes them a
target for the offender? According to Young, one of the major thrusts of
feminist research into the area of criminology is to “stress the reladonship
between victim and offender and to break with the pardality which views
victims as an isolated factor in the crime equation.” (Young, 1987: 344)

Thus Young concludes by saying that a crime is a social relatonship.
(Young, 1987: 344) An event is the result of both the action taken by the
offender against the victim, the opportunity for the action to take place, the
reaction by agents of formal and informal control and by the complex

relationships that exists between them all. Using Young’s metaphor of the
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jigsaw puzzle, in order to obtain the clearest picture of the events that have
taken place, one must have all the pieces available in order to put it together.
This analysis will therefore attempt to view the phenomenon of witchcraft and
occult activity, identified in the Canadian media, and examine all the players —
those whose actions have precipitated the events, those whom are harmed as a
result, and finally those who respond both formally and informally to these
events. Once the pieces of the puzzle can be idendfied, it is hoped that
relationships will emerge that will help to place the pieces together in order to
create a picture of the phenomenon which can be the most faithful to the

reality it is meant to represent.
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Chapter 4

THE DATA PRESENTATION AND ANALYSIS

L. The Case Law for Canadian Witchcraft Legislation

As a result of the search of the Canadian Case Digests, ten cases were
found that dealt with Canadian witchcraft legislation. These are: R ». Marcott
(1901), R v. Chilcott (1902), R v. Monsell (1916), R v. Pollock (1920), R v. Best
(1934), R v. Stanley (1952), R ¢. Larin (1974), R v. Dagenbrook (1975), R v.
Labrosse (1984), R ¢. Turgeon (1993). The case of R v. Corbeil (1981), was added
to the inventory as it was cited both in cases (in R v. Labrosse and R ¢. Turgeon)
and in Martins_Annual Criminal Code (1997), under annotations listed for
section 365. Of the of the 11 cases examined here, only one appeal went as
far as the Supreme Court of Canada. The case of Labrosse v. the Queen (1987)
was also examined for its contribution of how the Canadian Witchcraft
statute has been interpreted throughout history.

Canadian witchcraft legislation has its origins with Great Britain’s
repeal of the Witchcraft Laws that had been the legal basis for the massive
witch trials that took place during the Middle Ages. On the 24 ™ of June,

1735 the Imperial Act of George 1, chapter 5 proclaimed, “no prosecution
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suit or proceeding should be commenced or carried on against any person ot

persons for witchcraft, sorcery, enchantment or conjuration”. (R v. Marcott
(1901), 2 O.LR. 108) Yer, this seemingly grand step towards the de-
criminaliztion of witchcraft appears to have been more of a ruse, as this

section was provided by section 4 of chapter 5 that read:

And for the more effectual preventing and punishing any
pretenses to such arts or powers as are before mentioned
whereby ignorant persons are frequendy deluded and
defrauded, be it further enacted by the authority aforesaid that
if any person shall from and after the said 24 ® day of June
[1735] pretend to exercise or use any kind of witchcraft,
sorcery, enchanmment or conjuration, or undertake to tell
fortunes or pretend from his or her skill or knowledge in any
occult or crafty science to discover when or in what manner
any goods or chartels supposed to have been stolen or lost may
be found, every person so offending being thereof lawtully
convicted on indictment or information...shall for every such
offence suffer imprisonment by the space of one whole
vear...(R v. Marcott (1901), 2 O.L.R. 108-109)

The history of the Canadian section dates back prior to the
codification of Canadian Law. Undl 1892, and the first editon of the
Canadian Criminal Code, there was no Canadian legislation dealing with
witchcraft. It was held in Regina v. Milford, 20 O.R. 306, however, that the
Witcheraft Act, 9 Geo 11. chapter 5, was imported into Canada by the Act of
Upper Canada, 40 Geo. IIL. chapter 1, and that a charge could be laid in
Canada under the English Act. In 1892, section 396 of the Canadian
Criminal Code dealing with the offence Pretending to Practice Witcheraft was

worded precisely as the section 4 in chapter 5 of the English Act dealing with
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the subject, which is today section 365 of the Code. (R v. Pollock (1920) 47
O.LR. 619)

How has the law defined and interpreted the newer charge of
Pretending to Practice Witcheraf® The meaning of the word “pretend” has
sparked much debate in the courts. In Monck v. Hilton, 2 Ex. D. 268, ]J.
Channell commented that intent was included by the words pretending or
professing. He felt the words meant “asserting or representing, with the
intention that such assertion or representation should be believed”. (R v.
Marcott (1901) 2 O.L.R. 111) It is also unnecessary that the professor of the
powers of witchcraft, such as the knowledge of an occult or crafty science,
the ability to foresee future events, or the skill ot conjuradon, sorcery or
enchantment, knowingly professes these powers falsely. Judge Order, in his
decision in the appeal of R ». Pollock (1920), comments that:

the meaning of the word “pretend” has in the course of time
been greatly narrowed. In earlier times it meant, among other
things, “to profess to have, to make profession of” some quality
or skill. The element of intentional falsity now involved in the
word is of modern growth...It was, in my opinion, used in the
Witchcraft Act of 1736, and therefore in the Criminal Code of
1892, in the sense of “professing” or “claiming” or
“undertaking,” the element of deceit being involved in the
assertion of skill or knowledge in an occult or crafty science. (R v.
Pollock (1920) 47 O.L.R. 625-626)

In this case, the defendant truly believed she had the power to

commune with the dead (a knowledge of the occult or crafty science —
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although she did not count it as such, being a devout Christian). Margarer

Pollack was visited by John Leonhardt, a neighbouring farmer who had lost a
quantity of oats, which he presumed had been stolen. He came to see the

accused so she could, through resorting to her alleged powers, discover

where and in what manner his grain had been taken. This she did, and the

oats were recovered. The farmer had also been given, by Mrs. Pollack, a

description of those parties who had taken the grain, how they taken the oats

from his barn, which direction they had left after the theft, and the distance

and description of the barn where they were now being held. Mr. Leonhardt
was not in this case deceived, according to the defence, and was quite
satistied with what he had been told by the defendant. According to Mrs.

Pollock’s attourney, “It only became an offence when one pretended through

that science to discover lost or stolen goods. One could not be said to

pretend to discover them when in the result they were actually discovered.”

(R v. Pollock (1920) 47 O.L.R. 617-618) Unfortunately for Mrs. Pollock, the

courts did not view the marter in the same way. Judge Ordre held that the
term “pretends” cannot be torn from its context, in other words what the

British Parliament in 1736 and the Canadian Parliament in 1892 meant by its

use in the clause pretends from his skill or knowledge in any occult or crafty science to
discover etc. He comments in his concluding remarks:

In my judgment what was intended was this, that Parliament,
believing (whether rightly or wrongly is not material) that lost or
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stolen goods could not in fact be discovered by any alleged skill
or knowledge in any occult or crafty science, intended to make it
unlawful for any person, whether he really possessed any such
skill or knowledge (assuming it to be possible to possess i), or
honestly believed he possessed it (whether possible to possess it
or not), or dishonestly professed to possess it, to claim to be able
to discover where nay lost or stolen goods might be found. (R v.
Pollock (1920) 47 O.L.R. 626)

Margaret Pollock considered her faculty of ‘second-sight’ or the ability
to see spirits ‘clairvoyantly’ as perfectly natural. When she was a young girl,
she testified that she had thought all children possessed the same capacity.
Supporting her testimony at the trial was a woman who, with no faith in Mrs.
Pollock’s powers, had come to consult her on a lost ring. According to this
woman, Margaret Pollock had “found it as the result of a communication
imparted by her deceased mother to the accused.” (R v. Pollock (1920) 47
O.LR. 620) The trial judge had left this question for the appellate court,
“The accused being possessed, as | have found, of an honest though deluded
belief in her alleged power of communication with spirits, was I nght as a
matter of law in convicting her of the offence charged?” (R v. Pollock (1920)
47 O.LR. 617) In response, Judge Ordre proclaimed his agreement with
Judges Armour and Osler in R 2. Marcott (1901) that:

The deception is that which results objectively from the assertion

of the claim, and it is immaterial whether the person claiming to

exercise the power honestly believes that she possesses the

power, or is a mere charlatan or cheat, if the assertdon of the
claim is made with the intention that the person to whom it is

made shall believe in the existence of the power. (R v. Pollock
(1920) 47 O.L.R. 623)
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In R v. Labrosse (1984), the accused also tesdified that she had special powers
to predict the future since childhood. (Labrosse v. The Queen (1987) 39
D.LR. 639) Once again, some of her clients testified in her defence,
confirming that the accused had indeed predicted events that subsequently
took place. These events included the kidnaping of a child by its mother, the
death of a mother living in France, and the birth of two children. These all
had been foreseen by consulting cards or the lines on client’s palm. (R v.
Labrosse (1984) 17 C.C.C. 287)

The accused in R ¢ Turgeon (1993) also claimed honest belief in her
powers to predict the future. When the undercover officer asked her what
were the chances that her predictions would come true, Ms. Turgeon replied
that all would come to pass, and that it was at the age of five that she realized
she had been given the gift to foretell the future. (R c. Turgeon (1993) 56
Q.A.C. 278) In this case, as with the others, the affirmations of the accused
as to their individual powers were taken as proof of their intent to defraud
instead of being considered as evidence of their lack of intent. In R c. Turgeon
(1993), the appeal court found that these two simple affirmations could not
be considered sufficient without other proof of fraudulent intent (that the
accused knew what she was saying was false). However, due to the fact that
appeals must be based on an error of law, or on palpable or overriding error

in the presentation of facts, the appeal was rejected. (R c. Turgeon (1993) 56
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Q.A.C. 278) Yet, it was also said, as point 13 of the appeal, that the judges
would not presume that the accused was afflicted by a mental debility or
form of insanity that would cause her to believe in her affirmaton of
chairvoyance, thereby insinuating that the defence of honest belief could only
be accompanied by proof of mental instability. (R c. Turgeon (1993) 56
Q.A.C. 280)

Returning to the case of Lucette Labrosse (1984), the judge referred to
her statements as a form of “boasting”, and their affect on her client as
supporting fraudulent intent. Judge Mayrand, concerning her appeal to the
Quebec Court of Appeal, commented:

In order to prove the commission of the offence, it is not
necessary that the accused expressly claimed to possess the power
to predict the future. Rather, in my view, it is sufficient that she
acted in such a manner as to make a person believe that she
possessed this power, or this gift. In the present case, everything
in her artitude and in her comportment points towards that
end...How could it be otherwise when, in her own evidence, she
claimed to have the gift of clairvoyance, “a science which is
almost indefinable”...The judge of the Municipal Court of
Montreal had sufficient evidence before him to conclude as
follows: “...the noton of fraud. Itis a notion which applies quite
readily to the present case because the essence of the fraud is
convincing another person...attempting to convince that person
of the existence of certain facts which don’t exist or, for which
there is no basis to believe that they do exist.” (R v. Labrosse
(1984) 17 C.C.C. 286-287)

Judge Bernier, agreeing with his colleague, added that the offence does

not lie in the falseness of the predictions, but “in the gestures, in the actions,
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and in the words spoken, to make someone believe in one’s power to foresee
and predict the future.” (R v. Labrosse (1984) 17 C.C.C. 285)

This lead to an appeal to the Supreme Court of Canada. While the
country’s highest court acknowledged the notion of the defence of honest
belief, it dismissed the appeal because the trial judge had concluded that the
accused lied about her belief in her powers of clairvoyance. The issue it was
unable to decide in this case was whether an accused should be able to be
convicted of fraudulently undertaking for consideration to tell fortunes if he
honestly believed that he had the power. However, due to the findings of
the trial judge that “what she believed was irrelevant and in any event he
disbelieved her”, and also that “the accused knows full well that she has no
basis for her claim to be able to predict what will happen in people’s
futures”, the Supreme Court held that the defence of honest belief was not
open to the facts of this case. (Labrosse v. The Queen (1987) 39 D.L.R. 639-
640)

Thus while the defence of honest belief has come to the attention of
the courts, it has yet to be truly considered, as no judge has yet believed that
the accused truly believes his or her claim to such powers. The indication is,
from the decisions thus rendered, that if someone were to be acquitted on
such a defence, they would have to prove that mental incapacity or instability

was the cause of the belief in their supernatural talent. What has been most
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important thus far has not been the accused’s belief in their ability, but rather
their actions, gestures, statements or behaviour that might convince someone
else of this paranormal ability, and thereby deceive or defraud them. The
courts have not accepted as proof witness testimony that has supported these
women’s claims as to their power. The reading a fortune-teller gives does
not have to been proven false for her to be charged and convicted of the
offence. Judge Osler, in R 2. Marcott (1901), made the following comment
when addressing the defence’s positon that no evidence of fraud or
deception had been shown and that the case should therefore not be sent to
jury:

To undertake to tell fortunes, according to one ot the common

meanings of the word, is to assert or profess a power or ability to

do so, which as Dennan J. says in delivering the judgement of the

Court in Penny v. Hanson (1887), 18 Q.B.D. 478, is something

which no sane man can believe in these times, and where such

profession, assertion, or undertaking is made for reward, or as in

the case just cited, with intent to deceive, the offence is complete,

since the person who is undertaking must know that he has no

such power...In the case at bar there is evidence that the

defendant undertook for reward to tell forrunes which she must

have known that she had no power to do, and that was enough to

send the case to jury...(R v. Marcott (1901) 2 O.L.R. 112)

Yet, at the same tme, precedent also indicates that no one need be
deceived in order for a conviction to be delivered. Judge Meredith, of the
Appellate Division of the Supreme Court of Ontario declared in the

judgement decided in R v. Monsell (1916), “There must be an intent on the

part of the person who is telling the fortune to delude and defraud, but it is
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not necessary that he should succeed in deceiving or defrauding.” (R v.
Monsell (1916) 35 O.L.R. 338-339) In the case of R v Stanly (1952), a
similar comment was made by Judge Boyd McBride in his concluding
comments before rendering a guilty verdict against Alice Stanley.

Perhaps I should add that it is not necessary, in my view, that the

person whose fortune is told, should believe what the fortune

teller predicts, nor that person should actually be deceived. In

the present case it is quite clear on the evidence that Miss Swain

did not believe that the accused possessed the power to tell her

fortune from what appears on the palm of her hand, nor did Miss

Swain believe the fortune which she was told. (R v. Stanley (1952)

15 C.R. 33)

The issue of payment has also arisen in the case law on witchcraft. In
the majority of these cases, the accused charged a fee for his or her services,
ranging in price from 25 cents to 25 dollars. In two of these cases, the
women argued that no consideration was charged. Money was reccived, but
not as the result of a direct request for payment. John Leonhardt, the farmer
who had come to Margaret Pollack to find help in finding oats which had
been stolen from him, paid the accused 50 cents, not because she had asked
for payment, but because “she said upon his asking her that people generally
gave her 50 cents.” (R v. Pollock (1920) 47 O.L.R. 620)

A similar scenario took place in R ¢ Larin (1974). A Montreal police
officer called the accused’s place of business to make an appointment. When

he asked how much the session would cost, the answer was that “Madame

Tanagra ne demande rien mais, d’habitude les gens laissent $5. — Mrs. Tanagra asks
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nothing, but usually people leave $5.” (R c. Larn (1974) R.L. 239) The
officer, when showing up for his appointment, put a $10 bill on the table.
The defendant proceeded with her reading. A second officer testified in
court, that he had entered the apartment of the accused and seized the bill
left on the tble in front of his colleague and which was in possession of the
defendant and proceeded with the arrest. (R c. Larin (1974) R.L. 239-240)

The Chief Judge who heard the case, Judge Paul Champagne, held that
the fortune had been undertaken for a consideration as the defendant had
accepted the $10 offered to her. He also made the following comment on
the matter:

D'aillenrs pourquoi prendre des rendez-vous avec des étrangers et les recevoir

cheg, elle pour lui dire la bonne aventure si ce n'est pas dans le but de recevoir

une contrepartie! —  Moreover, why take appointments with

strangers and receive them in your home to tell them their

fortunes if it isn’t with the purpose of receiving compensation! (R

c. Larin (1974) R.L. 244)

Of the 11 cases consulted here, 9 dealt with the charge of undertaking,
for a consideration, to tell fortunes. Fortune-telling has been regulated under
other Great British Statutes. Besides its roots in witchcraft legislation, it was
also considered an act of vagrancy, according to the Imperal Act 5 Geo. IV,
chapter 83, which reads:

Every person pretending or professing to tell fortunes or using

any subtle craft, means, or device by palmistry or otherwise to

deceive or impose on any of His Majesty’s subjects shall be

deemed a rogue and vagabond. (R v. Marcor (1901) 2 O.L.R.
109)
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In R » Marcort (1901), Judge Armour expressed his opinion that the
section which dealt with underraking to tell fortunes, did not in principle
differ from “pretending or professing to tell fortunes. This leads to the
insinuation that not only is the act of fortune-telling considered an act of
fraud by the state, it is also considered an act of vagrancy. This may, in part,
be a reacdon to the desire of the state in Great Britain and North America to
control the Gypsy populatons.

As was found by the Judge in R v. Dagenbrook (1975) fortune-telling has
not been completely criminalized by this section in the code. In noting the
type of offence as fraud, Judge McConnell of the Ontario Provincial Court
had this to say: “The legislators, therefore, must have envisaged fortune-
telling that is not fraudulent as being acceptable — legal. That is, the mere
telling of a fortune, per se, is not illegal.” (R v. Dazenbrook (1975) 23 C.CC.
(2d) 254) This was further discussed in the comments of Judge Bemier in R
v. Labrosse (1984), on the meaning that should be attributed to the word
“fraudulenty” which was added to the section in 1955. The Judge held that
the word had been added to the original text to address those individuals
who are exploiting people’s ignorance or naivety, when the persons knows
full fell that there is no basis for their claim to be able to predict the future.

...Parliament added the word fraudulently to remove from within

the ambit of the law, those cases of mere amusement at fairs or at
parties, at intimate meetings, at tomboles, etc., in which it is only
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amusement which is sought and not money. In the latter case

[fortune-telling that is considered fraudulend, the purpose of

telling fortunes is to make someone believe it is true, and serious.

(R v. Lambrosse (1984) 17 C.C.C. 284)

A statement that was much more severe and extremely restrictive to the
sense of fortune-telling as a legal activity was made by Judge Armour in his
commentary for R v. Marcott (1901):

In my opinion if a person were to say, ‘I am not a real fortune

teller; I cannot tell fortunes; what I am about 1o tell you must not

deceive you in any way, but I will pretend to profess to tell you

your fortune by the use of the ordinary means which people use

to tell fortunes,” then no offence would be committed, because if

an offence were charged, it would be a sufficient defence to

prove that what was done was done simply as an amusement. (R

v. Marcotr (1901) 2 O.L.R. 110)

If an individual were forced to recite the above statement prior to the
telling of a fortune, not only would it be hard to consider the event “an
amusement”, it is doubtful anyone would bother proceeding with the telling
after such an endorsement as that. So much for the notion of it being
enterrainment! From the Judge’s comments, it seems that it is the fortune-
teller who must prove his or her innocence, not the Crown who must prove
their guilt when it comes to the issue of fraudulence or deceit. However,
there were two cases where the element of deceit or fraud was deemed not to
have been established.

The first case which will be examined is the case of R v. Chilott (1902).

Two witnesses, who had desired the services of a fortune teller, had gone to
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the services of “The Rayal English Gypsies”, the defendants in this case, and
upon payment of 25 cents in each case, had future events revealed to them
by the method of palmistry. Judge McDougall held that due to the following
contract, that had been signed by both witnesses prior to the telling of the
fortune, no deceit had been involved in the exchange and that the prisoners
should be acquitted. While not written in quite so severe a manner as
perhaps Judge Armour in R 2 Marcott (1901) might have chosen, the contract
was quite specific and notified their customers to beware. The contract read
as follows:

Notice to Consultants. The Royal English Gypsies hereby
warn all who desire to consult them that their delineations of
character, circumstances, or past life, or their actempts (if any) to

define, predict, or foreshadow the future, are made according to

the rules laid down in the text books on Palmistry, Astrology,

Psychometry, Clairvoyance, or other arts and sciences studied by
them as modified and supplemented by their own judgement,
experience and personal gifts. They will act in good faith, and

emphatically disavow any intention to deceive or impose upon

those who consult them (which would constitute a legal offence),

and their statements must be accepted as given on these

conditons, and on this understanding; and persons who cannot

accept such statements as made in good faith, and without any

intention or deception or imposition, are requested not to consult

them.

To the Royal English Gypsies: Having read the foregoing
notice to the Consultants, I hereby express my desire to consult

you on the understanding and conditions therein stated, and to

pay your usual fees,

[Date, Name, Time of Day, Address] (R v. Chilcott (1902) 6
C.C.C.27-28)
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This type of contract was not considered sufficient evidence to render a
verdict of innocence in R 2. Monsell (1916), however. The defence counsel
argued the Crown had been unable to prove that the persons who had their
fortune told were deceived in any way. They had signed a document which
stated that they understood what was being done was “merely an
examination of their palms according to rules laid down in certain books in
palmistry, etc.” (R v. Monsell (1916) 35 O.L.R. 338)

As has been previously mentioned, the judge ruled that a person’s
attempt to deceive does not have to be realized in order for the offence to
have taken place. As for the contract or slip that the witnesses had signed,
“it was found by the Judge that the use of it was a mere sham, and that it was
not acted upon; but if it had been a real thing, it would not, in the
circumstances disclosed by the evidence, have helped the defendants”. (R v.
Monsell (1916) 35 O.L.R. 339)

In additon to the 9 cases relating to the undertaking, for a
consideration, to tell fortunes, another dealt with a municipal by-law of the
city of Winnipeg, Manitoba, which made it an offence tc carry on the calling
of a palmist without a licence. The sign at the entrance of the premises
where the defendant worked read, “Psychologist, Crystal, Cards, Artst,
Author, Public Speaker”. (R v. Best (1934) 62 C.C.C. 341) The witness

testified that he had asked the defendant for a palm reading. The defendant
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said she did not charge for palm readings, only works of art. The wimess
then was asked to sign a form stating that he was paying a dollar for
instructions relating to art. She gave instructions as to art, and then
proceeded to read his hand and foretell events she said would come to pass
in the future. The by-law was created to control and regulate the domains of
palmists, hypnotists, phrenologists and other such types of occupations. The
evidence forced the Court to conclude that the defendant’s charging for
instructions of art was a transparent attempt to circumvent paying the
municipal licence fee, which was $250 annually. The Judge concluded with
the remarks that an undertaking to tell fortunes by reading palms may be a
violation of the Criminal Code. This was not in his mandate to discuss and
left it for future consideration where it could become an issue. (R v. Best
(1934) 62 C.C.C. 341-342)

This issue was raised less than 20 vears later, when, in R o Stanley
(1952), the accused was charged with undertaking, for a consideration, to tell
fortunes. The defence brought up the fact thar the accused had been
licenced by the Edmonton City Licence Department to carry on the business
of palmistry in Edmonton. She had paid a $§200 fee for this licence. The
Judge Boyd McBride acknowledged this in his comments to the Court.
“Whether she had a licence or not, in my opinion, is beside the point. A

municipal, provincial or other such authority, cannot licence anyone to do or
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commit that which is a criminal offence punishable under the code.” (R v.
Stanley (1952) 104 C.C.C. 33)

The Pretending to Practice Witcheraft section of the Canadian Criminal
Code has changed relatively little over the past century. The biggest change
occurred in 1955 when the word “fraudulenty” was added to the section.
The consequences of this have been two-fold in regards to the decisions
made by the courts. In R ¢. Lanin (1974), the Court held that the addition was
merely to confirm existng jurisprudence. The Judge commented that while
the cases prior to 1955 had not included the word fraudulently, it is evident
that they were judged as if the word ‘fraudulenty’ had indeed been there all
along. (R c. Larin (1974) R.L. 244)

The case of R v. Dagenbrook (1975), however, resulted in a very different
interpretation of the additdon. Judge McConnell held that the word
‘fraudulently’ added a third distinct element to be proven by the Crown.

In the case before the court, the accused advertised that she told

fortunes and charged for such services. She implied that she had

the power to tell fortunes, and probably expected her assertions

or representations should be believed, but it has not been shown

she told fortunes with intent to delude or defraud others. In

other words, it has not been shown in this case that she

fraudulentdy undertook for consideration to tell the officer’s

fortune. For this reason the charge is dismissed. (R v.

Dazenbrook (1975) 23 C.C.C. (2d) 254)

The Judge in this case did admit, however, that he was not aware of

any decided cases subsequent to the amendment to the Code. If he had been
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aware of the decision of the Courtin R v. Larin (1974), his ruling might have
been different. As it currently stands, it appears that the Courts have sided
more with the interpretation of R ». Larin (1974), than that of R ». Dagenbrook
(1975), while not expressly taking a stance on the meaning attributed to the
addition of the word ‘fraudulently’. The case of R 1. Corbeil (1981) addressed
this issue somewhat during the prosecution of Rejeanne Corbeil. The judge
acknowledge the differing interpretations of the additon of the word
‘fraudulently’ to the Code. The Judge concluded that the trial judge had
properly instructed himself as to the law, with respect that the Crown must
first prove that the accused acted fraudulendy. In this case the Judge ruled
that there was indeed no doubt as “to the fraudulent intention of the accused
to extract money from the customer.” (R v. Corbeil (1981) 65 C.C.C. (2d)
575) What still remains unclear, is whether the law has changed its positon
at all with this addition or not. The intent to delude or defraud has always
been a necessary element of the offence. With the exception of R
Dagenbrook (1975), this has been considered as a part of the individual’s
assertion to have powers that, according to the law, do not exist. It appears
from the majority of findings since 1955 that the element of deceit is stll
coupled with the assertion or profession of the power to tell fortunes, but
the case of R v Dagenbrook (1975) leaves the point open for future

discussion.
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Only one of the 11 cases dealt with a charge other than one related to
the undertaking to tell fortunes. Brietly mentioned earlier, R . Pollock (1920),
was a case where the accused was charged with pretending from her skill or
knowledge in an occult or crafty science to discover where or in what
manner any goods or chattels supposed to have been stolen or lost may be
found. Eventually, with time, the wording of this section came to read “to
discover where or what manner anything that is supposed to have been
stolen or lost may be found”.

The Judge, in this case, was forced to determine whether the power to
Margaret Pollock had alleged to possess was considered “an occult or crafty
science”. The Judge felt that in order to find a definition for occult or crafty
science, he should try to find out in what sense these words had been used
when they had been written into British law in 1736. He believed that the
modern usage of the terms science, occult and crafty would not match the
intent of the law when it had been written. ‘Science’, in its wider sense was

L2 B 1%

defined as “the state or fact of knowing”, “knowledge acquired by study”,
etc. (R v. Pollock (1920) 47 O.L.R. 621)

‘Occult’, in its wider sense, meant “hidden”, but this definidon the
judge felt was now rare or obsolete. The Judge appeared to prefer the
Murray’s Dictionary definition as “of the nature of or pertaining to those

ancient and medieval reputed sciences (or their modern representatives) held
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to involve the knowledge or use of such agencies of a secret and mysterious
nature (as magic, alchemy, astrology, theosophy, and the like)”. (R v. Pollock
47 O.L.R 622)

The Judge felt the modern meaning of the word ‘crafty’ as “cunning,
artful, wily’ would obscure the original intent of the section. In earlier umes,
it would have meant “skillful, dexterous, clever, ingenious and the expression
‘crafty science’ was used by Chaucer to mean “skillful knowledge”. The
word ‘craft’ was also used to describe “occult act or magic”. (R v. Pollock
(1920) 47 O.L.R. 622)

The Judge ruled that Margaret Pollock’s alleged power to
“communicate with or to receive communications from, or to see, departed
spirits, has always been classed as ‘occult’...[and] is, therefore in my
judgement, the profession of a skill or knowledge in an occult science within
the meaning of the Code.” (R v. Pollock (1920) 47 O.L.R. 622)

None of the cases within this sample dealt with the first charge of the
witchcraft section, that dealing with pretending to exercise or to use any kind
of witchcraft, sorcery, enchantment or conjuration. However, the appellate
Judge in R v. Stanley (1952) commented that although the accused had only
been charged with undertaking to tell fortunes, she could have been charged
with professing or pretending to exercise witchcraft or sorcery because of

statements she had made during her reading.
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The accused here is not charged with professing or pretending to

exercise any kind of witchcraft or sorcery, though that might well

be the case if —as happened here— after telling a fortune, the

accused person were to say, “Now make three wishes and if they

are good wishes, I can make them come true”, or words to that

effect, and in addition “If you bring me a spool of white thread

next Saturday I will unwind it and by doing that I will be able to

unravel the knots in your future life”, thereby apparenty

professing or pretending not merely to foretell but to be able to

influence the future. (R v. Stanley (1952) 104 C.C.C. 32)

Of the 11 cases, 9 resulted from charges being laid against women. In
the other two cases, there was more than one defendant, and it appeared that
these may have been male, but it is not completely clear. While admittedly
these 11 cases to not represent a complete sample of charges laid under this
section over the past century, it is relatively safe to assume that the crime of
witchcraft continues to be 2 woman’s domain.

Another interesting theme arose in the sample. Eight of the cases
expressly stated that the accused was charged as a consequence of a police
sting, or undercover operation. This number could have been higher, but the
witnesses were not always identified as to their role in the arrest of the
accused, either as complainant or as employee of a police agency. In some
instances, an officer would present himself directly to the accused in need of

his or her services. Other times, the police would send a female civilian

employee out, or hire others to present themselves as witnesses. The Judge
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had this to say in the earliest case, R 2. Marcott (1901), in relation to the arrest
of the accused as the result of a sting.

In the case at bar there is evidence that the defendant undertook

for reward to tell fortunes...even though the people whose

fortunes she undertook to tell were the wretched women Arskey

and Barlert who were suborned by the policeman Irwin to entrap

the accused into committing a breach of the law.

(R v. Marcotr (1901) 2 O.L.R. 112)

It appears that even after this verbal reprimand by the Court, police
have stll been spending time and resources in the attempting to, as Judge
Osler would call it, “entrap” individuals in the business of telling fortunes for
a living.

As far as the severity of the offence is concerned, a person charged
with an offence under the pretending to practice witchcraft section under the
Code in 1892 would have proceeded by indictment. Today, a person charged
under section 365, is charged with an offence punishable on summary
conviction. Only 2 of the 11 cases in the sample resulted in an acquitral. Of
the 9 cases where convictions were delivered or upheld by appeal courts, 4
cases mentioned the sentence received in the law report. In R v Pollock
(1920), the case where the woman allegedly used her powers of
communication with the spirit world to locate Farmer Leonhardt’s stolen

oats, the Judge made the following comment in regards to the penalty for her

crime:
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In view of the novelty of the offence and the evident good faith
of the accused, the suggestion of the learned County Court Judge
that sentence might be suspended, upon the accused entering
into the usual recognizances, might well be carried out. (R v.
Pollock (1920) 47 O.L.R. 627)

With the sentencing of Helen Stanley, for the offence of undertaking
for a consideration to tell fortunes, in R . Stanley (1952), the Judge had the
following to say after convicting the accused:

The accused being 63 years of age, and never having been in

trouble before, was placed on suspended sentence without

objection on the part of counsel for the Crown, who stated that

one object of the prosecution had been to obrain a definition of

undertaking to tell fortunes as appearing in s. 443 (R v. Stanley

(1952) 104 C.C.C. 34)

In the sentencing of Victoria Best, in R v Best (1934), for unlawfully
carrying on the calling of a palmist without the proper licence in the city of
Winnipeg, the accused was sentenced to a fine equal to the amount of the
licencing fee for a year, that being $250. The Judge had this comment to
make to city officials:

We were informed that the defendant deposited the amount of

the fine. It seems to me that it would be very oppressive for the

city to take this fine and also demand the license fee and it is to

be hoped that the mention of this will be sufficient. As this is

evidently a test case and the city has got the doubt cleared away 1

think there should be no costs. (R v. Best (1934) 62 C.C.C. 342)

Lucette Labrosse’s guilty conviction was reinstated upon appeal to the

Quebec Court of Appeal for the offence of undertaking for a consideration

to tell fortunes, in R v. Labrosse (1984). The trial judgment found Ms.
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Labrosse guilty of the offence for which she was charged, and sentenced her
to pay a fine of $100 and courts costs within a month, with a default penalry
of eight days in jail. (R v. Labrosse (1984) 17 C.C.C (3d) 287)

There are number of things which have been learned from an
examination of the case law. Firsdy, for those whose occupation involves
fortune-telling, whether that be by the method of palmistry, astrology or
other means, it is important to understand that unless the fortune is told
strictly for the purposes of entertainment or amusement, one is treading into
arcas prohibited by law. If you profess to have the ability to foretell future
events, and you take compensation for your services, whether it was asked
for or nor, you are committing an offence under the Code. One does not
necessarily have to express verbally one’s clairvoyant abilities.  Behaviour
counts. The act of peering into the crystal ball, of pretending to see spirits
(whether one actually sees them or not, or believes they see them is
irrelevant) -- all of this has a bearing on how the Courts will assess fraudulent
behaviour. The more one makes the session believable, the more likely one
could be convicted of an offence. As for the validity of the predictions, it
does not matter that the evidence shows that the predicions made are
accurate. This, in fact, makes one’s profession of the power to foresee the
future that much more convincing, and thus that much more illegitimate,

according to the law.



80

And what of those individual’s like Margaret Pollock? This woman
sincerely believed she had the power to communicate with the dead, and had
proven this power to exist to neighbours who sought her out for help, like
Farmer Leonhardr and the woman who had lost a ring. Ms. Pollock found
the items which had been lost, and had accepted compensation for her
assistance. Yet, she was still charged and convicted of using knowledge of an
occult or crafty science to retrieve items that had been thought lost or stolen.
Ms. Pollock most likely never read anything more spiritual than her bible.
She had testified she had been born with this power, and most likely felt it to
be a gift from God. No one claimed that they were duped or defrauded by
Ms. Pollock. In fact, Mr. Leonhardt was extremely satisfied with the
information he had been given since his stolen oats were recovered.

None of the 11 cases that were studied involved what might be
considered a serious fraud. None mentioned witnesses who had felt cheated
or had suffered serious or emotional harm. In fact, most of the dme, charges
were laid as a direct result of a police set-up. This is particularly interesting
since the police have used psychics in investigating other crimes. Are these
individuals not compensated for their services> How could they be when it
would be considered a violation of the Criminal Code?

Pretending to practice witchcraft in essence has not changed in

principle from the laws that prohibited the use of witchcraft. The same type
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of people are being targeted, the only difference has been how the law has
come to view witchcraft. During the massive witch-trials and execudons of
the Middle Ages, women, and sometimes men, were charged and convicted
of the crime of witchcraft allegedly in order to protect the innocent from
their destructive and evil power. Women, and sometimes men, were said to
have placed curses on people and catte, were said to make men become
impotent and women infertile, and were said to have power or control over
such awesome things as the weather. As the result of the enlightenment the
law changed. The power these individuals were believed to have is currently
discounted. Now these types individuals are sought out because they claim
or profess to have an ability or power the law has decided no longer exists.
The definition of witchcraft has yet to become an issue for the courts.
The implications of someone being tried under the first part of this secdon,
pretending to exercise or to use any kind of witcheraft, sorcery, enchantment or conjuration,
are interesting. Wicca is a recognized religion under the Canadian Charter of
Rights and Freedoms. The religious practices of Wiccans, and other such
groups as Goddess spiritualists, might be considered by outsiders and
insiders both to be witchcraft. And how might this law be seen to impinge
on herbalism, or such New Age practices as therapeutic touch, where healing
is provided by the therapists attempt to realign the client’s aura? Magicians

such as David Copperfield claim their feats to be the result of magic. While
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the law most likely considers such individuals more as entertainers than
sorcerers, they make a lot more money than poor Margaret Pollock or any
fortune-teller ever made in her lifeime, by essentially duping their audience
through the use of illusion.

In 1984, the Criminal Code underwent a massive reorganization where
such archaic offences as dueling were removed from the Code. Why wasn’t
this section repealed at this point? If the law wants to protect individuals
from fraudulent acts thart result in money being given unawares, then doesn’t
those sections dealing with Fraud and False Pretence cover these types of
actions? While admittedly the crime of witchcraft, or pretending to practce
witchcraft, is no longer considered to be a capiral crime, and the penaltes
today far less severe than those administered in days past, the intent of the
law is currently unclear, and the potental it holds to criminalize specific

groups and activities evident.



83

IL___The Media Analysis

The data that was gathered for this part of the analysis came from a
sample of 193 media articles published during the time period of 1987-1997
that covered events and allegations associated with witchcraft and the occult.
Each of these articles was examined for content that might be applicable to one

or more of Young’s four points along the Square of Crime’ (1987).

A. General Findings

By examining the sample of articles in relation to the year in which they
were published (see Fig. 5), it was found that 1990 represented the peak period
for media coverage of witchcraft or occult related crime and deviancy. A total
of 34% of the articles were published in that year. The first half of the decade
represented 70% of the sample. A very small proportion of the sample was
recent. Only 3% of the articles were from the years 1996 and 1997. Either
allegations and incidents of criminal occult activities have dropped off lately, or

their appeal to the producers of news media has diminished.
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Figure 5: Distribution of Articles by Year

TL=193

# of Articles

Of this sample, a timeline of events was established from information
extracted from the articles. A chronological summary of these events can be
found in the Appendix. The timeline for these events began in December of
1983 and continued to July of 1997. The reason the timeline of events extends
further back than 1987 is due to past events being covered within articles in the
sample, particularly from the earliest years. As well, the event tumeline was
structured as to how and when events actually unraveled, versus when they
came to the attention of the media. Fig. 6 is based on each events starting date.
It appears that the peak of number of articles in 1990 shown by Fig. 5 is at
least in part due to the largest number of incidents occurring during this time

period.
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Figure 6: Distribution of Events by Year
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An inventory of events can be arranged under eight headings. The
counting of events was calculated by the number of separate incidents, not
necessarily the number of victims. Thus, in cases of multi-offender/multi-
victim accusations, the incident was only counted once. As for suicides, if they
took place at different times and different locations they were counted
separately. Instances that involved an alleged criminal event, and then resulted
in some form of criminal vigilantism, were counted as two separate instances
(i.e. once for the act of alleged ritual violence and once for the death threats
aimed at the supposed perpetrator.) The types of events, and the perecentage
they represented of the whole, are illustrated by Fig. 7.
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Figure 7: Types of Events (TL=131)
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The Types of Events:

> Criminal Accusations -- These incidents represent actual documented cases
of witchcraft or occult-related crimes, not merely rumours. An established
event would have to occur, even if the occult aspect was latter dismissed
(i.e. there was a body, an animal carcass etc.). It also includes child welfare

investigations, custody hearings, or other civil actions that involved
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accusations of conduct defined as criminal. In a small minority of these
instances, in 7% of the cases, the occult aspect of the crime was solely
attributed to the vicim. This included the murders of two women, two
instances of death threats and one assault being perpetrated against those
thought to be associated with satanism or the occult.

o In 24% of these criminal accusations, the media coverage made mentdon of
the laying of formal criminal charges, or described proceedings of a criminal
court trial.

e 17% were handled by some form of civil action or child welfare
investigation instead of a criminal proceeding. Of these 12 occurrences, 10
were investigations by social services and provincial child welfare agencies
which suspected ritual abuse or negligence. Of these investigations, 6
resulted in crown wardship hearings; the other 4 investigations did not turn
up sufficient evidence to involve family court authorities. In at least half of
the cases that were dealt with in family courts, investigations had been
conducted by law enforcement authorities, but no criminal charges had
been laid.

» Missing Persons -- There were 3 reports of missing persons whose
disappearances were linked to occult or cult involvement.

» Suicide or Drug Overdose -- Suicide was confirmed as the cause of death

in 6 instances, and drug overdose, one definitely accidental, the other two
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possibly intentional, were the cause of death in the rest. Two instances of
suicide were definite outcomes of cult membership. Two people in
October of 1994, and five others in March of 1997 had taken sedatives to
sleep while timers had activated the fires which killed them. Death by fire
was the way these members of the cult known as the Order of the Solar
Temple could travel to the next world, which was believed to be the star
Sirius. The 1994 suicides were a part of an international mass murder-
suicide, in Quebec and Switzerland, by order of the leaders of this cult. A
total of fifty-eight deaths world-wide are attributed to the Order.

While satanic paraphernalia had been found at the scene or satanic
involvement had been linked with the other four suicides and three drug
overdoses, it was not considered the overwhelming factor in their
motivation to die. Family dysfunction, school truancy, and teenage
depression were also considered as contributing circumstances to the deaths
in almost all these cases.

Conferences/Seminars/Lectures/Meetings -- These types of activities were
reported 16 times during the dme period studied. Five of these were
sponsored by government, police, probation or social service departments.
Three were organized by victim organizations or prevention agencies.
Three were coordinated by academic departments or research organizations.

Three others had religious backing. One involved a meeting and
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presentation of false memory syndrome by its advocates, and another was
sponsored by mental health professionals.

» Reports/Studies/Inquiries/Public Statements -- A sum of 14 of these types
of incidents was uncovered. Ten of these reports came from police or
custodial sources. However, it appears that only three of these would be
considered official reports. One consisted of an announcement of the
identificaion of eight satanic ritual sights throughout the province of
Alberta and the assignment of two officers from the Edmonton Integrated
Intelligence Unit, a joint venture between the Edmonton Police Service and
the RCMP, to monitor cult activity. The other was the release of results of
a RCMP sk force into the Martensville police investigation and crown
prosecution. The third represented the findings of an inquiry into the
suicide of a Lethbridge teenager in 1990, who had hung himself while in an
open custody group home.

There were six instances where police, and an unnamed source at a
youth detention centre, when interviewed by the press, made statements as
to their own personal views on the level and nature of satanic or cult
activity within their jurisdiction. On another occasion, an intelligence
document was leaked to the Winnipeg Free Press, sparking an internal
police investigation and calls for a government inter-departmental inquiry

into Satanism and rtual abuse.
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Other sources for the remaining four reports or statements made to the
media included politicians, the director of the Winnipeg Child Protection
Center, the Canadian Panel of Violence Against Women, and an academic
research study.

Community Mobilization -- This consists of protests, demonstrations or
other events where groups acted to influence the behavior or policy of
those in authority. These forms of citizen mobilization were reported 12
times within the sample. They included 5 book banning campaigns, a
Dungeons and Dragons program protest, 2 demonstrations against the
performance of the satanic band Marilyn Manson, the establishment of a
hot-line for youths involved in Satanism, a successful community
proposition before town council to have a Halloween night curfew
enforced, a community protest against police for lack of patrols in their
area, and an organized effort by the Wiccan community to familiarize law
enforcement agents of their practices and beliefs to eliminate any
misconceptions among those who police their neighbourhoods.

Media Events -- Media specials were identified as specific events twice in
the sample, one article a promotion of the season opening of CBC’s Man
Alive, and another which mentioned the airing of a French language

documentary on the history of the Order of the Solar Temple (a cult that
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was responsible for the murders or suicides of ten Quebec residents within
the umeline).

Paranormal Incidents -- These events are ones that could not be considered

criminal or deviant, but resulted in some sort of harmful consequence to
the community, or some of its members. A total of 3 events were classified
under this heading, constituting a mere 2% of the total number of events.
All three had involved incidents where youths had considered themselves
possessed, by demons or Satan, and had to be medically treated , or in two

cases exorcised, in order to in order to alleviate their symptoms.
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Que. fz.z%

|

17% (31% | 5%

National Events = 2%

Fig. 8 represents the calculations for the arrangement of the events by
province. An examination into the regional distribution of events reveals the

following;

 The percentages do not add up to 100 as they were all rounded off to the nearest whole number.

2 1998 Figures for provindial distribution of the Canadian population derived from numbers retrieved from
CANSIM, Statistics Canada On-line Statistical Database ar :

(www.statcan.ca/english/Pgdb/People/popula.htm#pop)
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» Western Canada — had the largest proportion of the events, totalling 62,
and comprising of 47% of all incidents or activities. Alberta had the
highest number of events (40).

» The Prairies -- represented 21% of the aggregate, and totaled 27 in number.

»  Central Canada - home to 31 or 24% of the total happenings.

» The Maritimes -- represented the location for 8 events, or 6% of the
entirety.

The 3 nadonally covered events represented 2% of the total. Newfoundland,

Prince Edward Island that the Canadian territories were not represented as any

of the locations of events extracted from the sample of articles.
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B. The Offender

“I'm sure everybody at one time or another has dabbled in the occult.
There are degrees of interest and there are degrees of involvement.”

- Charles Macleod, Project Cult (1987)

(Kinsella, 1987d: Cé)

According to Charles Macleod of Project Cult, almost everybody has
been to some extent guilty of involvement with the occult. Whether it consists
of following your horoscope, having your palm read, playing with a ouji board,
or participating in a childhood sleepover séance, people are generally attracted
to the mystical and the arcane at some point in their lives. As Mr. Macleod so
accurately points out, however, there are degrees of interest and involvement.
More than that, one's involvement with witchcraft or the occult, does not, in
itself, incite criminal activity. Both followers of Satanism and such ancient
belief systems as Wicca are protected under Canada's Charter of Human Rights
and Freedoms. That is not to say that a person's belief system or their
involvement with Satanism and the occult cannot affect how they act or
respond to a given situation. The articles reviewed in this sample clearly
identify instances where tragedy and acts of depravity have struck Canadian
communities, and where “Satan”, or involvement with the occult, has had a part
to play in the unraveling of the event. In these instances, however,
paraphrasing Catherine Ford of the Calgary Herald, Satan appears to be a

symptom, not the cause. (Ford, 1990: A4)
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Characteristics of the Offender

The following characteristics were identified within the sample of
articles. The data was far from consistent. Much of the information provided
within the sample was contradictory in this regard. Overall, it appears there is
litle consensus as to the traits associated with satanic or occult involvement
and subsequent offending.
> AGE

GENDER

\ 74

RELATIONSHIP TO VICTIM

\

» STATUS
COVERTNESS (CONSPIRACY THEORY)

\%

Roguhly a third of the articles sampled identified youth as likely
offenders for this type of crime. This figure, however, does not represent the
actual numbers of youth involved in offences or events that occurred, as many
articles merely speculated or theorized as to the nature of the crimes being
committed and the types of offenders involved. Of the list of events and
crimes cataloged in Appendix A, where age of the accused perpetrator was
specified, youth represented offenders in 6 criminal or deviant activities. This
figure represents youth as offending in only 19% of the occurrences where the

age of the offender could be determined. This compared with adults being
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identified in 90% of the cases where approximate age was available.
Admittedly, however there were 31 incidents were perpetrators were unknown.

The sex of offenders was not often cited. At the annual meeting of the
American Psychiatric Association in 1989, however, delegates were informed
that women were likely offenders in cases of ritual child abuse. According to
Summit, the data collected by the Child Assault Prevention Project indicated
that “these cases involved a high proportion of female perpetrators, who
universally used fear to instill silence in their victims.” (Rich, 1989: 9) Of the
incidents of ritual abuse, where the offender(s)’ sex was identified in the sample,
women were no more representative than men as offenders or alleged
perpetrators. Of the total number of criminal incidents catalogued in Appendix
A, including all offences, not just ritual abuse cases, the gender of the accused
was specified in only 25 of the occurrences. Women were identified as
perpetrators in 12 of the incidents, or in 48% of the cases, as compared to men
who were accused in 20 of the incidents, or 80% of the cases.

Another factor identified as relevant to offenders of occult or satanic
cult crime was the relationship between the perpetrator and the vicum.
Offenders in ritual abuse are frequently described were family members. Of the
ritual abuse cases encountered in the decade of news coverage sampled, almost
all consisted of accusations of abuse against parents and other close family

members. According to Robert Tucker, of the Council on Mind Abuse
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(COMA), who was consulted by professionals dealing with ritual abuse cases,
experts in the fild were encountering more and more cases of
multigenerational abuse. This is child abuse that is committed by family
networks, from one generation to the next. It is a phenomenon that conforms
to the nature of the cycle of violence, where it is theorized that violence begets
violence, especially when learned within the family setting, Mr. Tucker is quick
to point out, however, that the satanic or occult element of the abuse may be
rather superficial: “In a multigenerational abuse system, one or two individuals
may have seen movies or read about Satanism and added satanic elements into
the abuse. We don't need to assume it’s a satanic cult.” (Marron, 1990: A9)

According to some experts in the field, no definite pattern was seen to
emerge as to economic or social status, providing readers with the image of the
Satanist offender as the boy or girl next door. Intelligence officer Detective
James Bradley, a popular American expert quoted within the sample, and a
consultant on Satanism for North American police forces, alleged that those
people capable of committing acts of ritual abuse could be “your next-door
neighbor, the butcher, baker, police officer, doctor, lawyer or newspaper
reporter”. (Cloete, 1989d: J1)

The membership of the Order of the Solar Temple, a cult that was
believed to participate in the darker side of occult practices, reflected this type

of heterogenic make-up. Many of the victims of a mass murder-suicide in
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Quebec and Switzerland, which occurred in 1994, were well-respected, well-
educated and wealthy individuals. A former mayor of the city of Richelieu, a
Quebec City journalist and a Quebec Hydro vice-president were found among
the dead. Leanna Boyd, the chairman of a Manitoba committee that monitors
cult actvity, received reports in 1993 that the Order of the Solar Temple was
seeking recruits in the city of Winnipeg. She noted one stark difference
between the Solar Temple and other cults: “Instead of rargeting vulnerable
people on the fringes of society...the Temple was trying to enlist wealthy
individuals. [ remember thinking at the tume, that that was unusual”
(Branswell, 1997: 47)

While the Solar Temple cult membership fits the profile provided by a
great many articles in the sample as to the typical cult offender, many experts
disagree with the boy or girl next-door image. For them, vulnerable or fringe
groups on the social spectrum are the targets of cults.

A number of articles in the sample also alluded to the covert character
of satanic cults. A couple of articles compared satanic cults to the highly
organized and secretive structure of the Mafia. They are purported to be as
skillful at hiding evidence of their activities as organized crime syndicates. The
adherents of the satanic cult conspiracy assert that cults have highly

sophisticated equipment and methods for destroying evidence, including
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industrial ovens, cannibalism, the use of breeders, “accidental” fires, and the
chemical disposal of remains. (Stainsby, 1990b: C1)

However, even members of the mob have been successfully charged
and convicted due to substantial corroborating evidence. Charles Ennis, a
member of the Vancouver Police Force, and skeptic of the allegatons of the
ant-Satanist movement, points out “in all this ume, no one has been able to
find any bodies or one solid piece of evidence that these crimes took place.
Where are all the people who broke away from these cults? Where are all the
informants?” (Todd, 1991a: B1) Experts such as FBI special agent Kenneth
Lanning also doubt the lack of evidence is simply due to the coverr and
sophisticated nature of the alleged cults. Lanning admits that “a few occultists
could conceivably get away with a crime or hiding a body, but not the
thousands that anti-Satanists say are at work. It is not at all easy to dispose of a
body.” (Todd, 1991a: B2)

In addressing the queston of why -- the reasons behind the offenders
actions -- a large number of the articles in the sample theorized as to mouve.
Some of the articles addressed motivational factors for becoming involved in
satanic or occult related activities and some identified contributive factors that

lead to active participation in satanic or occult related crime.
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Motivational Factors for Satanic/Cult Involvement and Offending

.
”

1S
”

\ U

\ Y

N/

or objectives specifically sought by engaging in satanic or occult related

POWER

REBELLION/SHOCK VALUE

ACCESS TO ALCOHOL, DRUGS AND SEX

SENSE OF BELONGING

COVER FOR AN ABUSIVE/SOCIOPATHIC PERSONALITY

BOREDOM/THRILL-SEEKING/CURIOSITY

The first category, motivational factors, most closely idendfies the goals

misconduct. The most frequently mentioned factor in the sample was power.

power source. A greater control over life, family and peers is believed to be the
result. (Lalonde, 1990b: A3) Acts that a person felt they were not capable of
on their own, are seen to be possible through demonic interventon. In a
Winnipeg police leaked intelligence report, he maintained that onc troubled

teenager sought the help of occult practices to reeck vengeance upon the man

Power is professed to be obtained by tapping into some higher occult

who was datng his mother.

He reached a point where he could not tolerate his mother's
boyfriend, soon to be stepfather, and conducted a ritual for
bringing about his death. He did this ritual to leave it open so, in
his own mind at least, he could be taken over by the demons and
cause the death himself. (Wiecek, 1990e: 4)
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Those who head satanic cults or youth gangs can be artracted to the
power and control they have over their members, who can go so far in their
devotion as to ‘worship’ them. Luc Jouret, the charismatic head of the Order
of the Solar Temple, was said to inspire the feeling of power among his
followers. A former member was interviewed after the mass murder-suicide
within the sect. He comments on Jouret's ability to bewitch and capavate his
audience: “You got to the point where you believed that you had a special
power. [ wanted this knowledge and I wanted the power that came with this
knowledge.” (Marsden, 1994: B3)

Power is also said to be sought from sacrifice and mutlatdon. Dan
Hardock, a research counselor for the Christian Rescarch Institute, and often
quoted expert in the sample of articles studied, lends validation to this claim.

Most Satanists believe in an impersonal universe where Satan

represents the ultimate in freedom. Power to do one's own will is

gained by sacrifice. Sometimes contacting spirits is included and

in instances such as these, sacrifice is required to get the ennty to

do what you want it do. Scarring of the body...is a typical

example of this. Suicide is often viewed as the uldmate sacrifice.

(Hardock, 1990: A6)

Sandy Charles, a mentally disturbed and occult-obsessed youth, killed and
mutilated a seven year old boy in 1995 because he believed that the fat rendered
from a young virgin would confer upon him the power to fly. (Danylchuk,
1996: A5) Dan Hardock, researcher for the Christian Research Institute, admits

that the idea of having some sort of supernatural power can be quite appealing,
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but he wamned that that feeling of power can become quite addictive. “You
become addicted to the occult, frenzied by it. But there's an inevitable spiral
downwards. You think you can use it as a tool, but you become is tool.”
(Hutchinson, 1990a: 33)

Rebellion and the shock value associated with the occult was another of
the motivating forces identified for encouraging teenage involvement in
Satanism and the occult. The need to push beyond the social standards and
limits set by the community was voiced by one teenager discussing the
problems of Lethbridge youth in the aftermath of three teenage suicides. Many
young people became attracted to Satanism due to what she referred to as an
act of desperation triggered by community intolerance. “In a little community
like this, if you look or act differently, they try to push you out or they try to
make you change.” (Lalonde, 1990b: A3)

Alcohol, drugs and sex are linked to rebellion. The doctrine of instant
self-gratification is tied to an individual's involvement in satanic or occult
activity. The belief system of satanic groups or cults may provide a person with
a means to indulge in drugs, alcohol, or perverse sexual gratificadon, all without
the guilt normally associated with them. Rob Tucker, of the Council on Mind
Abuse (COMA), commented that the indulgent nature of satanic preachings

can “seem like the 'teenage dream' to adolescents struggling with their own
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sexual and aggressive drives....It is a self-centred philosophy that can lure teens
obsessed with themselves.” (Brown, 1989: A12)

Loners looking for a sense of group inclusivity can be drawn to
Satanism and the occult as well. Articles within the sample speculated on the
effect of such motvational factors as alienatdon, low self-esteem and need to
secure a sense of belonging. Denis, who claimed he belonged to a satanic
organization of about thirty-five youths in Winnipeg, said the bond between
members was strong. “I had no one to turn to; I turned to my cousins and they
were really into that stuff. It's like that for a lot of kids; they would at least have
someone who would care for them.” (Appleby, 1990c: A12)

The use of Satanism or the occult as a facade to cover a generally
abusive or sociopathic personality was also mentioned as a motivadonal factor
for an offender. An individual with a propensity for sexual perversions or
violence may seek out the camouflage of a dark occult-based belief system to
justify their actions. Detective Ken Montgomery, who was considered an
expert on cult-related crime with the Edmonton Police Service, declared in one
article: “Sometimes Satanism is just a handy cloak for a disturbed mind to hide
behind.” (Ingram, 1989: 44) Offenders may also feign the trappings of
Satanism or the occult to either scare children into non-disclosure of the abuse,
or to paint such a fantastic setting for the offence, that a victim's story will not

be believed, even when told. It can also be used as a tool to control or
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intimidate victims into a submissive state. Children may have been fooled into
believing the animal parts they wete forced fed were that of a human being, or
the pig fetus ritually slaughtered on the alter, the sacrifice of a baby. (Steed,
1995: A17)

Other more minor motivational factors for involvement in occult or
satanic crime, particularly by youth, include boredom, the pursuit of a thrll’ or
an adrenaline rush, or simple curiosity and faddish interest in things arcane.
This type of fascination with Satanism and the occult can be natural part of
adolescent experimentation, and may have no long term emotional, physical or
psychological effects. Dr. Davies, a consultant psychiatrist from Alberta,
confirmed the generally benign effects of such experimentation. “The idea that
your average, everyday teenager, from you average, everyday family is going to
get sucked in by the occult is not borne out by facts at all.” (Herald Writer,
1990: A2) For a small percentage of them, however, progression into more
serious transgressions can occur. Steve and Linda Taylor of Sackville Nova
Scotia were concerned with their son's interest in Satanism, but were assured by
psychiatrists that it was simply a phase. Unfortunately, he represented that
small percentage that are ‘at risk’ when exposed to this type of lifestyle. Derek
Shaw committed suicide at the age of sixteen because he believed that his soul
belonged to Satan and that he had come back for it. Derek was also convinced

that if he did not take his own life, that the lives of members of his family were
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on the line. Earl Hill, an American with the St. Franas Medical Centre in
Pittsburgh, commented at a conference, held in conjuncton with the Taylors in
1990, in Fredericton New Brunswick, that “the majority of kids can experiment
with magic, mysticism and horror and come away unscathed. But others, like
Derek Taylor [sic|, become obsessed, fearful and unstable.” (Canadian Press,
1990f: A2)

This is where the contributive factoss come into play. What kind of
influences predispose some individuals to violent or self-destructive behaviour

in connection to their active participation in Satanism or other ritualistic cults?

Contributive Factors of Satanic/Cult Involvement and Offending
» MUSIC
> DUNGEONS & DRAGONS/FANTASY ROLE-PLAYING GAMES
» FILM/MEDIA DESENSITIZATION
» PSYCHOLOGICAL/PSYCHIATRIC PROBLEMS

A great number of articles in the sample idendfied a certain style of music
with troubled youth. Heavy-mental music, tinged with suicidal, homicidal or
satanic themes has long been the focus of debate over their effect on adolescent
behaviour. The most infamous forum for this controversy was the civil suit
launched in the United States against the band Judas Priest by parents of a

teenage fan who committed suicide.
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Rob Tucker of COMA was quoted in one article as saying: “we cannot
say this music has no influence. Sure, most kids listen to groups with satanic
references and think it's a joke. But for kids who are already troubled, or for
bright kids who find it an intellectual tease, there can be some attraction to it.”
(Brown, 1989: A12)

Two articles in the sample are as the result of a public protest over the
rock band Marilyn Manson’s concert dates in Calgary and Edmonton. The
band is infamous for its satanic image, lyrics and lifestyle. The band's leader is a
minister of the Church of Satan. He chose the moniker of the band, and for
himself, after the beaudful, yer suicidal Marilyn Monroe, and after rtualistic
murderer Charles Manson. Band co-founder, Twiggy Ramirez contnued the
trend, naming himself after the model Twiggy and the satanic killer Richard
Ramirez. The group is also known for acts of indecency onstage, on occasion
resulting in jail terms for some members of the band. Ramirez was quoted as
saying: “The cops also made a big deal about a show where Marilyn put some
guy’s dick in his mouth onstage...But we’ve done much worse things than that.
[ had my 11-year-old brother onstage in one of the shows completely naked. It
was like child pornography.” (Mullin, 1997)

University of Toronto philosophy professor Mark Kingwell had the
opportunity to meet Mr. Mason during the filming of a Muchmusic special. He

found the man to be deeply offensive on a number of levels and artfully
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described him as “brain poison”. He also remarked on the band’s potental to
influence adolescent behaviour. “Popular music, especially when associated
with the kind of images you see on MuchMusic, is a very powerful cultural
force...Young boys in particular are drawn to a form of devotion. It has the
potential to be unhealthy.” (Mullin, 1997)

The game Dungeon’s & Dragons was also cited as a contributing factor
to an adolescent’s involvement in satanic or occult-related crime and deviancy.
It is a role-playing fantasy game invented in 1974, and has been associated with
a number of teenage suicides in the United States. A group known as BADD
(Bothered About Dungeons & Dragons) contends that “the game counsels its
players to adopt a carefree attitude towards violence, [and| that it blurs the line
between fiction and reality.” (Kinsella, 1987d: CG)

Film and media desensitization was also mentioned in the sample as a
contributing factor. Movies, film and other forms of media output are
described as being responsible for the infiltration of Satan into popular culture.

More traditonal contributive factors associated with offending were
also identified by the sample. A great many articles identified psychological or
psychiatric problems as being conducive to offending.  Depression,
schizophrenia, personality disorders and other forms of psychosis were
attributed to offenders of satanic or occult-related crimes and activites. Tied

into this is the offender’s past history of childhood abuse. Previous
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victimization was identfied as being consequental to future offending. A paper
on ritual abuse submitted by Dr. Wendy Cole, on the psychiatric assessment of
offenders and victims in a infamous ritual abuse case originating in Prescott
Ontario, confirmed the importance of the cycle of violence in mulu-
generational abuse. Of the eighty-six adults charged for crimes committed
against an alleged total of one hundred and twenty-eight children, Dr. Cole
stated that sixty per cent of the offenders “were pedophiles, with a strong
background of family violence, mental retardadon and dysfunction for
generations in which today’s perpetrators were yesterday’s victims who had
been ‘incorporated into it as a life-style’.” (Bray, 1993: A2)

Finally, in any discussion of the satanic or occult-related criminal or
deviant, it is important to identify the most dangerous offender of all -- Satan
himself. The personification of the ultimate form of evil is often depicted by
religious groups or church representatves. Reverend Jerry Johnston warned
that “he is more than just an evil cosmic influence. There is a real physical
Satan and this movement is under his orchestraton”. (Staff Writer, 1989a: C7)
Others find that placing blame on Satan, as a separate and external endty, is an
elementary and ultimately unproductive way of dealing with corruption and
depravity within our communities. Catherine Ford in an editorial written in the
wake of three teenage suicides in Lethbridge wrote:

Looking under rocks for Satan these days? Try a mirror. Better
still, everybody get a mirror. What’s going on in Lethbridge says a
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lot more about society than it does about the serpent of darkness.

Stories about Satanic rituals and the occult take the blame and the

guilt and place it beyond human reach. (Ford, 1990: A4)

Dan Hardock authored a response to her editorial. He identifies two
extremes evident in perceptions of satanic or occult related crimes and
activities. One views events as the result of endrely social and psychological
factors, and the other as strictly the consequence of involvement with Satanism
or other occult-based belief systems. He concludes his response by saying that

“trying to explain the events in purely social terms will only hinder coming to a

solution to the problem”. (Hardock, 1990: A6)
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C. The Victim

There exists a spirited debate between professionals as to the existence

of ritual abuse, and over whether or not victims’ stories can be believed and
accepted by health care professionals, law enforcement, and the court system
without corroborating evidence. The purpose of this chapter is not to enter
into this debate, but to explore these people’s experiences.
To begin an exploration of the vicum’s perspective, it is important to have an
understanding of what the term ritual abuse means. The Ritual Abuse
Awareness Society (TRAANS), a support group for those who are survivors of
ritual abuse, defined the term in this manner:

Ritual Abuse is a2 combination of severe physical, psychological,

sexual and spiritual abuse used systemadcally with symbols,

ceremonies and/or group activities that have a religious, magical

or supernatural connotation. The abuse is repeated over time

with the intent to terrorize victims, this ensuring their co-

operation, silence and indoctrination into the anti-social, life

destructive beliefs and practces of the cult.

(Waterwomon, 1991a: 70)

What is interesting about ritual abuse is that it involves spiritual abuse in
additon to physical, sexual and psychological abuse. Spiritual abuse adds

another target for human cruelty, by moving from violation and assault upon

the body and mind, to that upon the soul.
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Characteristics of the Victims

» AGE

» GENDER

» RELATIONSHIP TO OFFENDER

The most common characteristic of victims of witchcraft or occult
crime mendonned in the sample was age, as it was with offenders. Children
were designated the most sought after target of ritualisic cults and occult
offenders. They were named as likely victims in 148 articles, representing over
3/4 of the sample. Of the 35 cases of crimes committed against persons within
the sample of events, where the age of the alleged victims was identfied,
children were reported as victims in 67% of the cases. Adults were identified as
victims in 37% of the occurrences. (This number does not total 100%, as some cases
bad both adult and child victims.)

The adults who have admitted to having recovered memories of ritual
abuse are almost exclusively female, according to TRAANS founder Daniela
Coates, who estimated that 95% percent of survivors who have come forward
have been women. (Stainsby, 1990c: C1) Of the 27 crimes against persons
within the sample of events, where gender of the victim was noted, women
were victims in 77% of the cases, as compared to men in 52% of cases. (This

number does not total 100%, as some cases had both male and female victims.)
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Many of the vicims who were interviewed in the media sample spoke
of their oppressors as being members of their immediate and extended family.
Some told of their first sexual experience as occurring at an extremely young
age, at the hands of their father, or other family member, as a rite of inination
into a ritualisac cult.

Victim’s voices were not represented by a large proportion of the
sample. Less than fifteen of the 193 articles, approximately 8%, gave victims a
forum to express their experiences in their own words. Psychologists, social
workers, medical doctors and police officers were more often the ‘experts’ on
victimizadon. In fact, four of the articles giving survivors space to express their
own experiences came from feminist publicauons, which are intended
specifically to provide women a voice. These publications included Canadian

Woman Studies, Kinesis, and Healthsharing.

Consequences of Victimization
» FEAR
» REPRESSED MEMORY/RECOVERED MEMORY

PHYSICAL AND EMOTIONAL DIFFICULTIES

N/

MULTIPLE PERSONALITY DISORDER

"I

SECONDARY VICTIMIZATION AT THE HANDS OF DOCTORS,

\ %

POLICE, COURTS ETC.
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Of the accounts shared by victims in the sample, the common theme
was fear - fear of not being believed, fear of remembering, fear of not
remembering, and ultimately fear of retribution. One of the women who went
to the media with her story feared for her life. She had gone to the Vancouver
Sun to tell her story in order to protect herself, and hopefully to encourage
others to come forward. She had this to say to the reporter who interviewed
her:

I’'m scared. I'm scared ’'m going to end up dead...Going public

was a safety factor...[ don’t feel as isolated. [t makes it easier for

me to feel like someone is believing what [ am saying. I’'m not a

crazed person who doesn’t have anything going for herself.

Hopefully, Pll convince other people to talk about this stuff too.

So many times, you just get in the obituaries. (Stainsby, 1990c: C1)

One woman who called herself ‘Allison’ stated matter-of-factly in one
interview, “I expect they could kill me at any time.” (Canadian Press, 1991d:
C12) Itis hard to imagine the emotional consequences of a prolonged threat to
one’s life. One counselor, Shirley Tervo, commented that she sees many
similarities betwecen ritual abuse survivors and some Vietnam War veterans
dealing with the psychological aftereffects of battle. “There’s no doubt the
trauma is there... These people are absolutely terrified and the terror is real.”
(Canadian Press, 1991d: C12)

Some women spoke of suffering from missing memories. These

memories can be repressed until adulthood, according to those who recovered

them. For some, memories are uncovered in therapy, for others, psychical
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trauma, such as childbirth can bring on recovery. “In many cases, the
memories resurfaced 10 or 20 years later when the vicim is tiggered by
significant events, such as childbirth. That birth acts like a mirror, forcing them
to see their own childhood, and keep seeing it.”” (Beaty, 1993b: B4) For some,
abuse was uncovered by such methods as hypnotherapy. However, some argue
that this form of treatment can leave a patent in a highly suggestive state, where
what is uncovered from the subconscious may not reveal true past experiences.
(Bellet, 1995: A3)

Some psychiatrists explain that the process of blocking out childhood
abuse is a coping mechanism for victims. “To survive, the human mind
dissociates itself from the event...As a result, children will out normally outside
of the cult -- without remembering their experiences.” (Fennell, 1992: 29)

The types of physical and emotional symptoms of abuse from which
these women suffered were varied, but included high levels of anxiety,
problems with relationships, aversion to sexual intercourse, convulsions
followed by flashbacks, depression, self-destructive ot self-mualadng behaviour,
nightmares, and memory loss, as well as eating disorders such as anorexia and
bulimia. Other physical consequences included scars and recurring pain and
arthritis in joints, hands and other body parts that were subject to tortures like

bondage and burning.



115

The most significant consequence, which many of the women
interviewed reported, is what is known as Multiple Personality Disorder (MPD).
It is considered a mental illness whereby the psyche is split into multple parts,
and where each part takes on its own life, with its own different abilities,
memories, characteristics and awareness.  Dr. Colin Ross, an expert in the
controversial field of MPD, explained in one article that the disorder is “caused
by extreme trauma during childhood -- like sadistic child abuse or ritual abuse.
Of the estmated 6, 000 people in North America who have been diagnosed
with MPD, about one quarter to one third have ritual abuse memores.”
(Stainsby, 1990/09/29: C1) It was described in one article as providing the
afflicted with a “multi-roomed emotional bunker” allowing them to
disassociated from pain, fear, and their memories of severe abuse. (Stainsby,
1990c: C1)

The best descriptions of the nature of the disorder, however, come
from the women themselves. Michelle LaRoche in her chronicling of her quest
for healing describes her experience of the phenomenon:

I leasmed to cope with ritual abuse by developing multiple

personalities. I split off into 155 different “Personality

Fragments” -- each with a memory, skill, sex (or sexlessness), age

(or agelessness), survival tactic, and set of feelings or lack of

feelings. They performed precise and differentiated roles. Some

were “magical,” non-human; some knew about the others; others

knew nothing of each other. Each helped me to survive...My

personalities coped with trauma and abuse too extreme to sustain
with a unified conscious. (LaRoche, 1993: 31)
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“Mimi’, another survivor dealing with MPD, often refers to herself as ‘we’:
There are a lot of children inside...Very few of them can trust an
outside adult. We’ve been told many dmes never tell, and if we
do we’ll be killed...Kevin takes the physical pain...Jan and Carla
remember the events. Jan and Carla’s plate are both so heavy, to
combine them would be too much for one person to take.
(Parkes, 1994: C4)

In their search to overcome their past, and their need to deal with the
many effects of their abuse, including MPD, survivors have described their
experience of secondary victimization at the hands of authorities and medical
practitioners. Michelle LaRoche chronicled her quest for healing, where those
who were supposed to help her to recover from her abuse, forced her further
down the path to self-destruction. She was admitted to a hospital, after being
diagnosed by Dr. Colin Ross with MPD, at the same point as his “Dissociative
Clinic” was being shut down because of political pressures within the hospital.
MPD is not an accepted as a genuine or treatable condition by the mental
health community as a whole. It is a topic that is extremely controversial within
psychiatric circles, and sometimes patients can become caught in the middle of
this professional conflict of opinion. Michelle was one such patent.

I found myself plunged into a vicious world of psychiatric politics,

the strongest proponents of which claim MPD does not exist.

Instead of the relief I should have felt in finally having my

condition verified, I found myself instantly labeled a political hot

potato -- not only MPD, but also a ritual abuse survivor. [ was
closed out of counseling agencies, outpatient programs,
psychiatry, private support groups, and eventually the hospital

itself. No one had the “requisite skills” to treat me. (LaRoche,
1993: 31)
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She described her experience with one form of treatment as hauntingly
similar to the abuse inflicted upon her in childhood. Michelle described a
technique known as “flooding”, whereby padents are “broken” by
overwhelming their psychological defences with overdoses of reality, so that
they revert back into their original dysfunctonal state, so thar they may remake
themselves whole.

My psychiatrists used exactly the same psyche-breaking

techniques that the cult had used on me as a child. [t wildly

triggered my long suppressed memories. The hypnosis used to
uncover more traumatic memories -- not at my own speed, but at

the speed demanded by the technique -- left me terror-stricken.

Too much surfaced to fast. Body pains ravaged me -- yet | was

refused medicaton as a requirement of the therapy. [ became

both desperately attached to and terrified of my psychiatrists --

the same way [ had been with my captors as a child. (LaRoche,

1993: 32)

Few have presented their cases before law enforcement authorides,
because of fears of not being believed. Many had already made attempts to
disclose abuse and been dismissed by those in authority.

Carol Corbeil outlines the institutionalized abuse present when dealing
with cases of ritual violence: She describes the abuse that girls disclosed in one
case of ritual abuse as appalling and shocking, but she codemns the legal
process for magnifying the abuse that it should judge and remedy:

The children’s experiences are horrifying, but there is horror here

too in how the law, and the experts who assist the law, appear to

be embroiled in a kind of obsessive, proof-oriented madness which
from one perspective, looks like institutionalized sadism...The
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law’s need for proof of abuse also meant that two little girls, five
and seven, were given numerous gynecological examinations to
determine whether or not they had been sexually abused. Only an
adult could think that such an invasion, at such a young age, could
be harmless because it was done in a hospital atmosphere. (Corbetl,
1988: 70)
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D. Formal Control Systems and their Agents

Formal control systems including the state, the police, the courts,
corrections and other governmental authorities, are focused on maintaining law
and order within society. They are the principal definers of the rules governing
proper and improper action and they represent the primary means of enforcing
those rules. In an examination into how witchcraft and occult crime fits into
their mandate, it is important to discover what rules are considered violated in
conjunction with allegations of occult-related activides. As a result of the
analysis performed on the 193 artcles within the sample, a representation of the
types of crime and deviancy linked to Satanism, witchcraft and occult acuvity
was achieved, and is illustrated in Fig. 9.

These figures do not represent actual criminal occurrences necessarily.
Most, in fact, represented the conjecture of experts in the field, including police,
social workers, therapists, medical professionals, assorted American specialists,
journalists, clergy, and other community organizations and representadves. A
comparison of the link between the occult and actual occurrences represented

in the sample will be addressed next in this chapter.
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Figure 9: Articles linking Crimes or Deviance with

Witchcraft, Satanism, or the Occult
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As has been previously mentioned, of the 193 arncles, 131 events were
extracted for more extensive analysis. Of these 131 events, 72 involved some
kind of accusation of witchcraft or occult crime that involved a form of
intervention from agents of formal control, either by police, politicians, the
court system, the correctonal system, the child welfare system, or by
representatives of the SPCA (Society for the Preventon of Cruelty to Animals).
Subsequent proceedings took criminal or civil form. Added to these events,
were the 3 incidents of missing persons, and the 9 incidents of suicide or
overdose, in order to get an overall picture of the forms of deviancy and crime

associated with actual occurrences, as exemplified by Fig. 10.



Figure 10: Type of Offences/Deviance Associated with Events
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Murder Investigations

Murder was the highest reported incident in the sample of events,
accounting for approximasely 24% of occurrences. Upon further examination
of these events, however, two allegations of murder/attempted murder turned
out to be unfounded. In addition, six other killings were discovered, upon
further investigation, to have no connection to the occult. Of the remaining

twelve, only two incidents were associated with a cult, versus individual actions.
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A murder of a family and the attempted murder of three teenagers were the
result of the affiliadon of both killers and vicims to the Order of the Solar
Temple.

The remaining murders did entail satanic elements or some occuldsm,
but it would be inaccurate to say they were the only factor, or in some cases, the
most important one. While some of the crime scenes did contain satanic
paraphernalia, or the reasoning of some of the perpetrators seemingly bizarre,
the devil was not the only force at work. For example, in July of 1995, Sandy
Charles, a 15 vear old boy who was described as obsessed with the occul, killed
and mudlated a 7 year old boy because of his belief that the fat of young virgin
would grant him the power to fly. However, psychiatrists and a psychologists
diagnosed him as suffering from a chemical disorder of the brain similar to
schizophrenia. His mental iliness compled with his interest and belief in occult
practices, as well as the possibility of a number of unmentioned variables, led

him to commit murder. (Danylchuk, 1996: A5)

Property Crime

Property damage made up 19% of the total incdents. All were
established offences. Of these, 88% occurred in cemeteries. The number of
occurrences where there was interference with a corpse represented another 8%

of the total events, with one of these cases later deemed to be unfounded. The
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location of these events all occurred in cemeteries as well. Graveyards can thus
be regarded as the primary site for 24% of all the crimes associated with the
occult within the sample of events. Security for these types of locations was
therefore an issue for municipalities, churches, and law enforcement authorities.
One quote estimated the cost of vandalism in the City of Calgary in 1986 as $45
000. (Kinsella, 1987a: E1) The city of Winnipeg encountered similar problems
in 1990, to such an extent that one police officer referred to cemetery
vandalism as reaching “epidemic proportions”, after a crypt was broken into,
and some of the remains stolen. The incidents tended to occur in rural
Winnipeg cemeteries. He commented that the proximity of the city made these
areas vulnerable. There not being enough resources to guard rural cemeteries, a
volunteer patrol was set up to prevent further damage and desecration. (Martin,
1990: 4)

Not one of the articles covering any of the cemetery vandalism, grave
desecration, or theft of remains acknowledged the detection of suspects or the
arrest of offenders. This type of crime appeared difficult to solve, and police
often looked to the public for information. While occurrences cited in the
press mention police dusting headstones for fingerprints and sending remains
for forensic analysis, the most substantial leads for these types of investigations

tended to come from tips.
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Ritual Abuse Investigations

Cases involving allegations of ritual abuse comprised 15% of incidents.
Four incidents represented child welfare investigations by Toronto’s Children’s
Aid Society (CAS) which resulted in no evidence to support suspicions of
abuse, and thus never required court intervention. Five other allegatons of
ritual abuse were dealt with in civil court actions, four of these wardship
hearings and the fifth a custody batte between parents.

The remaining four cases, where proceedings were conducted in civil
court, had all been criminally investigated, but there had been no information or
evidence to support the laying of charges. These actions were all handled by
means of a wardship hearing. One was settled out of court, the other three
involving long and extensive trials. In three instances the children were made
wards of the crown, the fourth ruling returned custody of the child to the
narural mother, on the condition that the custody be closely monitored by the
CAS. Where the children had been made wards of the crown, two of the
rulings also allowed for partial supervised visitation for some members of the
famuly.

The children’s disclosures of abuse in these cases involved the
witnessing of ritualized murder, sexual abuse, satanic rtuals, cannibalism,
animal sacrifices and other disturbing offences and behaviours. Sexual abuse

was the specified justification for making the children wards of the crown in
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these types of cases, the judges all reserving judgment on the satanic nature of
the allegations. In one of the Hamilton wardship decisions it was reported that
since “the children, both under 10 years old, were sexually abused by their
parents and their mother’s boy friend...Judge Beckett said it was unnecessary
for him to determine the truth behind the gravevard rituals, which they
described in great deal.” (Marron and Fagan, 1987: A12) However, he also
made the comment that:

To say that they ‘lied’ or that it was a ‘fantasy’ falls far short of

explaining how such things could have been in their minds...the

fact that such horrors were in the children’s minds was itself

evidence of ‘a brutal trauma to their psyche, just as would bruises

and broken bones be evidence of physical abuse to their bodies.

(Marron and Fagan, 1987: A12)

Costs of these types of trials were high. An Oshawa ritual abuse case,
which took more than 55 days to hear, resulted in almost 10 000 pages of
transcriptions from 65 witnesses and 83 exhibits, cost taxpayers over 1 million
dollars. (Wright, 1989/11/12: A15) The Hamilton wardship trial took up
approximately 150 court days, the longest in Canadian history, with estimated
costs at 2 million dollars. (Marron and Fagan, 1987/03/31: A12) (Marron, 1990:
A9)

Only one of the cases of ritual abuse that effected the laying of criminal
charges, was not condemned for its methods of investigaton and or

overzealous prosecution. The Prescott sex abuse scandal, while implying

elements of Satanism or the occult was involved, focused more on the
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problems associated with mult-generational abuse, as well as the significance
small rown life plays in concealing cases of child mistreatment and molestaton.
Dr. Wendy Cole, a psychiatric assessor in the case, maintained that 86 adults
were ultimately charged with the abuse of over 128 children, with an trial
conviction rate of more than 70%. (Bray, 1993: A2)

Other cases were not successfully prosecuted. In one case, a child, who
was under the care of her grandmother because of her mother’s mental
problems, was taken away by social services because of allegations of ritual child
abuse. The mother had gone to social services because she thought her
daughter had been accompanied to a Satanic Church by her grandmother.
What had occurred was thar the little girl had gone to a Christan Church and
Sunday school with her grandma and had witnessed her first communion. She
had taken the references of cating the body and drinking the blood of Christ
literally, so when asked by her mother how it went, the little girls said the
people at Church ate body parts and drank blood. The mother, who was
mentally unstable, had not questioned her daughter’s claim. Social services had
acted solely on what the mother said, and never bothered to question the
grandmother themselves. The child was placed in foster care for over two
years, was told her grandmother was a bad person, and asked to provide the
names of other members of her grandmother’s ‘cult’. She produced a list of

over a dozen names which were proved to be ficitious at trial. The
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grandmother was vindicated of all charges, and the judge for the first time in
Saskatchewan’s history, was so incensed at with the lack of proper investigation
that he awarded the defendant full compensation for the costs of her legal
counsel. (Parker, 1995a: 26)

The Martensville investigation and trial of nine people for the ritual
abuse of approximately a dozen of the town’s children was perhaps the worst
case of an overzealous and unjustifiable investigation and prosecudon. The
nine accused included five police officers and a prison administrator, his wife,
their son, and another young girl. The total count of charges laid was 180.
They consisted of sexual assault, aggravated assault, weapons violatons,
uttering threats, unlawful confinement, the production of pornography,
administering a stupefying substance, and other related offences. The main
perpetrators of the alleged offences were Ron and Linda Sterling. Linda ran a
daycare out of their home. When the accusations were made public, the town
became divided, with those accused, their families, and their supporters on one
side, and the children, their families and their supporters on the other. The trial
ended in 1994 with Ron and Linda Sterling being acquitted on all 37 charges
against them. The five policemen charged in the case had their charges stayed.
Only one conviction of the 180 charges presented before the courts withstood

the appeal process. Travis Sterling’s conviction for the sexual touching of a
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minor, from a previous investigation, was upheld by the appellate court.
(Parker, 1995b: 24-20)

Investgators, the Martensville chief of police, the repressed memory-
recovery therapist who worked on the case, and the Crown Attourney’s Office
were all condemned for their mishandling of the matter from start to finish.
Concern was felt, not only for those wrongly accused, but for the children who
had been coerced into disclosing abuse as well. David Palframan, associate
professor of child psychiatry, from the University of Ottawa’s medical school,
warned that when a child’s first introduction to sex is through a false allegation
of abuse, the consequences for them can be devastatung.

The *highly sexualized’ and concentrated nature of the questioning

and therapy can be ‘extraordinarily damaging’...it’s a terrible irony

that those who claim to be protecting children from sexual abuse

are actually ‘subjecting them to another kind of abuse.

(McGovern, 1994: 51)

Another psychologist and defence witness, Dr. Underwager, also commented
on the techniques used on the children during interviews and their effect on
their well-being.

It’s state-caused destruction...by leading children to disregard the

line between reality and falsehood and to invent abuse

allegations. ..overly zealous investigators also “run the sk of

training them to be psychotic. A young lad on the road to
psychopathy is handed the perfect manipulative tool -- the power

to say fantastic things and have people sit up and listen. Children

can point their finger at anyone they don’t like and accuse them of
any outlandish thing they want.” (McGovern, 1994: 51)
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The methods used by investigators to obtain a declaration of abuse were
the centre-theme of the defence’s case. The children had been exposed to sex-
education videos and grueling interrogations that did not end untl abuse had
been disclosed. One child had been interviewed by investgators more than 60
tmes. The children were rewarded when they cooperated by admitung abuse
had taken place (i.e. were allowed to play with the dogs in the K-9 unit), and
were made to feel guilty if they did not. Dr. Raskin, an American psychologist
who often instructs the RCMP and American police departments on
interviewing techniques, was an expert who testified for the defence. He
reviewed the tapes made of the children’s interrogation sessions and was
appalled by the manner in which they had been conducted.

“The techniques used were leading, suggestive and coercive.

There was an extensive amount of stereotyping of a negative

sort.” The accused were depicted as evil people...and the

children were made to feel guilty if they did not help police get

them, and that other people would be hurt if they did not. Dr.

Raskin cited one interview in which Cpl. Moor asked a child to

imagine putting on a Band-Aid on a cut when it bleeds to help it

heal. Then he said that just like a Band-Aid, telling about the

Sterlings would help them get the help they need. “I was frankly

just shocked to read it...[t is the most inappropnate pressure

tactic with stereotyping and fear induction into children that I
have ever seen. (McGovern, 1994: 49)
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Cases of Animal Cruelty

Animal Sacrifices represented close to 12% of the incidents. While
police were not often called in for these types of cases, the SPCA could be
considered the formal control agency designed to intervene in these types of
situatons. As with the cases of vandalism and grave desecration, not one of the
articles reporting this type of occurrence identified the existence of suspects or
the arrest of perpetrators in relation to any of to the incident. One incident was
deemed unfounded. Of the remaining incidents, no positive connections could
be drawn to cult actvity or satanic practices, although officials did believe that
foul play had been involved. In one case of cattle mutlations in rural
Edmonton, satanic and extraterrestrial causes were rumoured as possible causes
of the animal mudladons. The community criticized the RCMP Leduc
detachment for trying to play the incident down and refusing requests for all
night stake-outs on local farms. Canadian Legion members offered their
services for night patrols, a gesture which greatly concerned police, who
thought that a number of Legion members roaming about at night, pursuing
Satanists or extraterrestrial was simply a bad idea. The detachment was flooded
with calls by angry residents demanding action. A number of autopsies
revealed, however, that at least some of the deaths were the result of disease
and infection, and natural predators could not be ruled out either. Leduc

RCMP, frustrated with the growing hysteria within the community, completely
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ruled out foul play, basing their conclusion on the absence of bullet wounds and
signs of struggle with the carcasses. One of the detachments Sergeants was
quoted as saying he hoped “local people stop calling him and telling him their

neighbour is a warlock.” (Demers, 1992: 24)

Witchcraft Charges

In reference to cases where charges were laid under the witchcraft
secrion, section 365, of the Canadian Criminal Code, two incidents, or a little
more than 2% of the occurrences covered by the sample of events, entailed this
type of offence. Both went to criminal courrt. In April of 1987, Antonio
Duarte, an active member of the Portuguese community and Church, was
charged with “pretending to practice witchcraft”, secion 365 paragraph “a” of
the Code, which reads “pretends to exercise or to use any kind of witchcraft,

?

sorcery, enchantment or conjuration...” He was arrested after treatng a
teenage girl with psychological problems. His spiritual remedies included herbal
drinks, the use of candles, and the laying of hands for which he charged a fee.
In December of 1988 he was given a two year suspended sentence. The judge
said in his ruling he was concerned that Mr. Duarte’s activities might hurt
someone (Kelly, 1988: A33)

The second incident dealt with a woman charged with two counts of

fraud and two counts of pretending to practice witchcraft, after clients of her
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‘astrological boutique’ complained to police. The woman, known as ‘Shana’
had told one woman that there had been a black aura surrounding her body,
and that it would bring her bad luck, unless removed at an estimated costs of
$500. Only the arrest had been covered in the sample. No mention was made
of how the court case had proceeded. Dr. Stephen Kent, an associated
professor of sociology at the University of Alberta was quoted as saying that it
is a crime when a psychic “places a client in stressful situations that require the

counselor’s intervention to alleviate the threats.” (Misutka, 1991: 40)

[n moving on from acts to actors involved in the formal control
mechanism, an analysis was conducted on the entire 193 articles to determine
what formal authorites of the state were quoted, questioned, or discussed in the
stories that were printed. Fig. 11 illustrates the coverage the agencies of formal

control received from the article sample.
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Figure 11: Proportion of Articles Mentionning Police, Courts,
Corrections and Child Welfare Agencies
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Among the other agents of formal control minimally represented in the
sample of articles were politicians, mentioned or quoted in 6% of articles, and

SPCA members or pound-keepers, mentioned in 2% of articles.

The Police

The largest formal control agency to be addressed in the sample was the
police. The largest force represented was the RCMP, not surprising since they
are they are the provincial force in the Western and Eastern provinces, and tend
to police the majority of rural areas in Canada, where much of the actvity is
said to occur. American law enforcement official were not counted as police

for this purpose, as they do not represent formal agents of the Canadian state,

7" Child weifare (15% of articles)
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being out of their jurisdiction, and act more as informal consultants. They will
be addressed in the next chapter on informal control systems and their agents.

The police were generally the voice of reason in their communities.
Overall, they attempted to downplay elements of the occult and witchcraft unal
their investigaton was complete, in order to avert hysteria and potenual
vigilante activity. When police officers did make statements to the press
regarding high levels of occult crime or satanic cult actvity, it was not the
‘official’ position of the departments for which these individuals worked.

These types of individuals, serving their own moral crusades, often on
their own time, are what Bromley, the editor of The Satanism Scare, would refer
to as ‘cult cops’. He feels that the “real energy behind the Satanism scare comes
from a network of conservative Christians who disseminate cultic information
without making their religious convictions clear.” (T odd, 1991a: B2)

In March of 1987 a report written by Constable Jim Brown of the Red
Deer RCMP was released to the media. The major thrust of his findings was
that there existed a strong association between satanic cult activity and unsolved
missing children cases in Alberta. He linked satanic cults with other crimes as
well, including assault, extortion, animal mutlation, grave robbery, and the
ritualistic killings of hitchhikers. Interestingly enough, the majority of the
articles covering the conclusions of his research failed to mention the fact that

his report was not official, and was not sanctioned by the RCMP. The ‘report’
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was actually a university essay the officer had written for a correspondence
course he was taking with the University of Waterloo. (Kinsella, 1987b: A1-A2)
(Kinsella, 1987a: E1) (Canadian Press, 1987b: A8) (Canadian Press, 1987a: AG)
(Wood, 1987: 54) Jim Brown was an often quoted ‘expert’ on cult crime in the
carly years of the sample, yet it was not always made clear that his work on the
problem of Satanism in Alberta was his own special undertaking, and did not
represent the work he was responsible for as a member of the Mounted Police.
At no point was their any indications as to the Constable’s own personal
motivations, either.

A report of police investigating satanic cult activity in Bear River, Nova
Scotia identified a growing rift between the RCMP and town residents. Police
said that while devil worship had become a growing concern among members
of the community, no one had come forward with any information. At a
meeting set-up between police and local residents, talks deteriorated into police-
bashing, with residents criticizing the lack of police patrols in their area.
Sergeant Blackman, head of the Digby detachment was unimpressed with the
way the meeting had rurned out. Police were supposed to join seven concerned
residents in one of the town’s homes because they were told they would be
provided with information towards their investgaton, instead they were

“ambushed”. “Residents want an RCMP officer to...move to the area but ‘who
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would want to live there given the current situation’...They blame the police
but won’t do anything to help.” (Sullivan,1990: A2)

As for police training in the area of witchcraft and the occult, a lot of
time is spent on symbolism and its meaning. Training materials identfy the
types of items that may be found at a crime scene, and attempt to explain the
nature of their use. These items can include altars, ceremonial daggers, a book
of shadows (a diary of rituals), candles, oils and powders etc. In a training video
made by the RCMP, entitled Understanding Cults: The Occult, Satanism and Ritual
Abuse, the main message was to remind officers that investigations involving
occult activity should be conducted in exactly the same manner as other non-
occult investigations. [f the officer is faced with a homicide which appears to
have occult or satanic overtones, he or she is directed to proceed exactly in the
same manner, using the same methods, as any other homicide invesagaton.
Knowledge of the occult or satanic practices is used only to help officers in
their dealings with offenders, victims, and witnesses who may be involved in
these kinds of activities. [t is used to help officers understand where this
individuals are coming from, it is used to help anticipate their reactions or
responses, and generally help the officer in understanding the person’s
background and the effect it may have on their behaviour. (Carleton

Productions, 1994)
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E. Informal Control Systems and their Agents

Informal controls are important when discussing the enforcement of
law, morality, and family values within Canadian communities. A number of
the incidents that appeared in the sample, dealt with some form of community
mobilization surrounding the issue of witchcraft or the occult, and the crimes
associated with them. A total of 9% of incidents in the series of events
extracted from the sample involved citizens of communities mobilizing around
issues of witchcraft and/or the occult.

Five of these events were book banning campaigns. All involved the
participation of parents concerned over material available to their children
through libraries or as required readings in school. The issues of free speech
and concerns over censorship were common.

A father in Rivers Manitoba dealt with his concerns over Satanism in his
community by establishing a hot-line for Satanists wanting to find God. Based
on what he called divine guidance, Andy Babiak decided to have the line
installed in a tiny room inside his mobile home. He mans the phone himself,
and had placed advertisements in local papers advising those involved in
Satanism or the occult to give him a call. Babiak was quoted as saying:

I want to learn a lot more about what kids are into. Just because

I'm older doesn’t mean [ have to sit complacent and do

nothing. . .if the kids are into Satanism when they get out, where

are they going to go? They aren’t likely to go to the church. I

think I might have a better shot at helping one of these kids out
to get to know God. (Canadian Press, 1991a: C8)
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Not all events involving citizen mobilizaton could be considered
positive, however. In a number of incidents, community hysteria led to acts of
vigilantism. One small act can be the catalyst for community hysteria. A
psychology professor for the University of New Brunswick threw a faculry
party at his home, and as a result of a misconception regarding directional signs,
was accused of performing satanic rites in complaints to the RCMP by his
neighbours.

The allegations against him included cat and dog abducdons and
sacrifices, grave desecration, and the search for a blond blue-eyed virgin for
sacrifice. The professor had put up signs leading to his home so that people
would be able to find it. Thinking it clever, he decided to use Greek symbol for
psychology, """, which people of his town mistook for Satan's pitchfork. The
professor subsequently received a number of anonymous threats from
members of the community.

The public’s misinterpretation of events led to a backlash so severe that
the town fire chief warned him to be on the look-out for arsonists. Another
incident may have help fuel the suspicions of devil worship. A local woman,
who had died, had been having her ashes interred. A ceremony was being
performed by two ministers in white robes at a small church approximately a

mile from the professor's house. Somebody likely to saw the two ministers in
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white robes and mistakenly connected it to the posted symbol. Police also
atributed the community hysteria to the level of media exposure given to
allegations of the satanic ritual abuse of children, resulting in the community's
collective imagination gearing into overdnve.

The professor was forced to write a letter of explanation and distribute
it among his neighbours. He was quoted as saying, “When [ heard about the
rumours, my first reaction was to laugh. My second reaction (after the calls
began) was to get angry and my third reaction was to be scared.” (McLeod,

1989: A7)

Medical and Mental Health Professionals

The medical community, including physical and mental health
professionals, social workers, and veterinarians represented the largest informal
control network identified in the article sample. Individuals within this field
were quoted, questioned or discussed in close to 50% of the articles in the
sample. Along with law enforcement officials, they were considered the
foremost experts in the field of satanic or ritualistic cult acnvity.

Therapists were divided on the issue of repressed and recovered
memory. Some like Dr. George Fraser, an Ottawa psychiatrist, tend to support
their patients’ memories as real. “I’d love it to be mass hysteria because then

my patients wouldn’t have gone through this...You can’t discount this stuff.
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Something is going on out there.” (Beaty, 1990a: C1) Others advise caution but
stll accept the notion that painful and traumatic memories of ritual abuse can
be repressed, and eventually resurface in therapy. Dr. Colin Ross, of Winnipeg,
Manitoba, supported this position in one article by saying, “You have to keep
an open mind as to whether every patient is telling the truth....But you get to
be pretty good at telling who is pulling the wool over your eyes, especially after
a lengthy treatment period.” (Beaty, 1990a: C1) Adanta therapist Dr. George
Gangway has criticized colleagues for buying into notons of satanic cult
conspiracies, including those who write the books, make the rounds of talk
shows and newspapers. He said that these kind of actions are providing
troubled minds with fertile ground from which to plant ideas. He is quoted as
saying that patients are then “finding a willing audience among the increasing
aumbers of therapists spending an inordinate amount of time a questionable
seminars on satanic cults.” (Beaty, 1990a: C1)

One organization was founded in order to spread support and
information regarding the issue of false or recovered memories. The False
Memory Syndrome Foundation came about as a skeptcal reaction to the
growing number of individuals charging or suing alleged perpetrators of sexual
assaulting them after recovering memories of childhood abuse. Pamela Freyd
and her husband started up the foundation after their grown daughter accused

them of sexually abusing her as a child. The foundation claimed to have 16 000
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contacts from individuals who blame false memories of abuse for destroying
their families. (Bellet, 1995: A3) According to Freyd, “If someone has no
memory of it, then claims to remember, the queston is, where does that
memory come from?...in the ‘absence of external corroboration we just don’t
know and all cases of recovered memory should be carefully examined.” (Bellet,

1995: A3)

Academic/Educational Representatives

The Academic and educational community was a frequent source of
informaton and conjecture in the article sample as well. School representatives,
teachers, university professors, and authors contributed to over 33% of the
article sample. [n areas where Satanism among youth was said to flourish,
principals and teachers were called upon to comment on the behaviour and
problems of the community’s adolescent population. Academic members of
university faculdes were popular experts called upon to provide their expertise
in situations where witchcraft or occult-related activities made the headlines.

They also sponsored some of the conferences held on the subject.

U.S. Experts
American ‘experts’ were consulted in approximately 18% of the articles

surveyed. The main thrust of their arguments tended to be the assurance that
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American trends in satanic or occult related activity would be reflected in future
trends above the 49" parallel. Most of these experts were retired or active law
enforcement consultants, others members of the American medical community.
One article warned, however, that not all these so called ‘experts’ could be
trusted to form objective opinions based on fact. Dr. Rebecca Brown, an often
quoted medical expert from the United States, a panelist on Geraldo Rivera’s
show on Satanism, was said to work for an evangelical Chrisdan group, that
does not recognized Mormons or Catholics and Christians. No mention was
ever made to the fact that Dr. Brown had lost her medical licence for telling
patients that their cancer or brain tumors were caused by demons. She had also

accused former colleagues of being devils in disguise. (Todd, 1991a: B2)

The Witchcraft and Occult Community

The witchcraft and occult community and some of its representatives
were also given a chance to contribute to the discussions and coverage of the
events in the sample. This group was present in almost 20% of the arucles in
the sample. Many testified as experts at trials, attempting to explain the nature
of witchcraft, or other spiritual belief systems. Members of Calgary’s Wiccan
community in May of 1993 were reported to be distributing copies of the Law
Enforcement Guide to Wicca to local police agencies, in an effort to clear up

any misconceptions they might hold about their spiritual practices. The text,
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written by a Vancouver police officer, and witch, explains how Wiccans should
not be equated with Satanists. The guide, first published by the Wiccan
Information Network, a group the officer helped found, is now featured as a
resource in police libraries in both Canada and the United States. (Legge, 1993:

C9)

Religious Groups or Associations

Judeo-Christian Church associations, groups or representatives were
also present in 27% of the ardcles sampled. They were often sponsors of
seminars and conferences of the subject of Satanism and the occult. The
Calgary Evangelical Ministerial Associadon (CEMA) was a strong voice in
media coverage of the Lethbridge suicides. CEMA president denounced the
police investigation for its refusal to admit that the Satanism and the occult had
plaved a major part in the adolescent suicides. “The devil is real....Now people
are beginning to realize this. What is happening in Lethbridge is a manifestation
of an increase in evil influences....It’s the occult, it’s the degradation of the
Holy Spirit and the human body. [t’s Satan.” (Hutchinson, 1990/03/26:32)
Other religious organizations looked to their own failures to provide
communities with spiritual guidance as an explanation. Daniel Hardock of the
Christian Research Institute in Calgary was quoted as saying:

People are looking for spiritual fulfillment...but the church
influence just isn’t there. There are lots of people looking for
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truth, but they have no reference point from which to start. The
three dead boys in Lethbridge...may simply have reached out to
the first hand that was offered them. (Hutchinson, 1990a: 34)

Other Groups/Associations

Groups such as the Council on Mind Abuse (COMA) and Cult Project
were also often referred to in the sample. These groups were consulted in close
to 9% of the articles studied. COMA is a non-profit, Toronto-based cult
awareness organization, that provides counsel to people wanting to know more
about cults. In 1989, it received about 50 calls a month from the police,
medical and mental health communides, looking for assistance with cases where
satanic or cult-like activity was felt to be a factor. (Brown, 1989: Al2)
COMA'’s cautious assessment of situations, in an attempt to circumvent public
hysteria, resulted in the head of the organizaton Rob Tucker to be accused of
being a Satanist in disguise. He was quoted as saying this in response:

We can’t permit a climate of fear to gather around this. What it

does is make it more and more impossible to find out what’s

going on. Fear-mongering always rebounds. My suggestion has

always been, let’s be very cautious and careful so we can bring the

people who are doing this to justice. (Stainsby, 1990a: C1)

Cult Project, a Montreal based cult-monitoring group, was also
frequently consulted for their expertise in a number of articles in the sample. It

is a research and information centre founded in 1979 and is supported by the

B’nai B’rith Hillel Foundation of Montreal. It was the focus of debate in 1988,
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however, when two theologians accused the cult-research centre of conducting
a witch-hunt against new religions. Michael Kropveld, director of the project,
responded by saying that the centre only advocates a healthy skepucism
regarding the practices of some religious orders. He said that the theologists
had misunderstood the mission of the centre, which makes a strong distinction

between beliefs and practice. (Curran, 1988: A3)

The Media

The media itself became a part of the story on a couple of occasions. [n
one of the articles covering the Leduc cartle mudlations, it was noted that one
family farm, dissatisfied with police inaction, called on the Edmonton Journal
to come out an report on the occurrences. They soon wished they hadn’t,
however, as a media circus descended on the farm, including newsprint
reporters, camera crews, and lay-experts on animal mutlatons.

Newspaper reporters descended like flies. Camera crews showed
up in vans at their gate and calls came from as far away as
Manitoba. Then came the “lay-experts”. One old fellow claimed
he had studied cattle mutiladons since 1950; he blamed spacemen.
A brown paper envelope arrived from someone asking if it was
somehow connected to world over-population. A lake Wabamun
man told the Journal, “People are killing and mualating cattle in
bizarre midnight attacks so they can sell sex organs to American
cults in exchange for cocaine.” The Verchomins found the
attention as bad as the murlatons. (Demers, 1992: 24)

The articles in the sample came from 17 different media sources.

Newspapers accounted for seven of these sources, periodicals for 4 of the
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sources, 3 feminist publications were included, a medical journal, and the
transcripts for an episode of CBC Prime Time News. The reason this last was
included in the sample of media sources for the articles was due to a record of 2
Canadian Newswire story retrieved in the search. No print media source was
found to have published the story, but the CBC had addressed it on the nightly
news that day. Fig. 12 represents the distribution of articles among these

sources.

Figure 12: Distribution of Articles by Media Source
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Chapter 5

CONCLUSION

The Analysis of this thesis was twofold. A sample of cases extracted
from a search of the Canadian Case Digests on charges laid for the witchcraft
section of the code, currenty section 365, was researched and analyzed for
content. The following findings were noted:

» The meaning of “pretending” to practice witchcraft was defined as asserung
or professing supernatural powers with the intention that one is to be

believed.

\%

Honest belief in one’s power was not sufficient to warrant acquittal in any
of the cases studied. The issue was brought to the Supreme Court in
Labrosse v. The Queen (1987), but while the court acknowledge the notion of
the defence of honest belief, it was not debated as the trial judge’s
comments revealed that the judge did not find that the accused was sincere
about her belief that she could predict the future. Comments in R . Turgeon
(1993) suggested that the defence of honest belief might necessitate proof

of mental instability.
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v

Accuracy of the predictions or evidence relating to abilities is not accepted
as proof of innocence of intent to defraud.

A consideration for services rendered is a necessary element of the offence.

v

The accused does not have to expressly ask for payment.

The intent to defraud does not necessarily have to be a verbal expression of

\ 7

the assertion of a power, gestures and actions can represent an attempt to

delude or defraud a vicum as well.

The addition of the word ‘fraudulently’ to the section in 1955 has been

A\l

debated. Some interpretations indicated that added another element to be
proved by the crown. Pror to 1955, the assertion or profession of a power
was considered proof of intent to defraud. Other interpretations of the law
since 1955 have coincided with this viewpoint, viewing the clement of
deceit as coupled with the assertion or profession of supernatural power.

Is the law a law specific to witchcraft necessary in contemporary social
realtions? And if so, what functions, or potental functions, does it serve? This
is a very interesting question, and an area where future research could be
conducted.

The second half of the research into witchcraft and occult crime in
Canada was an analysis of the media coverage of allegations of crime and
deviance associated with the occult during the 1987-1997 time period. These
articles were then analyzed for content and the findings then organized into the

framework of the complex social relationships that exist among the four points
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along Young’s Square of Crime’ (1987): The Offender, The Victim, Formal
Control Agendies (the state), and Informal Control Agencies (the community).

The following is a summary of the findings.

I The Offender

» Characteristics of offenders that were debated within the sample included
age, gender, relationship to victim, status and covertness. The informaton
gathered here tended to be contradictory. No general conclusions can thus
be established, with the exception that is was generally noted and accepted
that in cases where accusations of ritual child abuse were made, the alleged
perpetrators tended to members of the victim’s famuly.

» Motivadons for offending mentioned within the sample of articles included
the quest for power, rebellion, access to alcohol, drugs and sex, a sense of
belonging found within the cult setting, the use of satanic or occult
involvement to cover an abuse or sociopathic personality, and teenage
boredom and curiosity.

#» Factors deemed to contribute to offending were also identfied. These
included the influence of heavy metal or satanic music, fantasy role-playing
games such as Dungeons & Dragons, film and media desensitization, as

well as psychiatric or psychological dysfunction.
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II. __ The Victim

» The most common characteristics of the victims were age, gender and
relationship to the offender. Children were perceived as the most likely
targets of crimes against persons linked to satanic or ritual activity. They
also represented a high proportion of the identfied vicums of actual
occurrences within the sample of events extracted from the articles.
Women were identified as victims most often in the sample, those victims
who told their stories to the media being almost exclusively women. Again
ritual child abuse cases linked a victims relationship with the offender as
being familial.

» The consequences suffered by the victims as a result of their vicumization
included fear, repressed/recovered memory, emotonal and physical
problems, multiple personality disorder, and secondary victimization at the
hands of formal control agents (police and courts), as well as informal

control agents (medical and mental health practitioners etc.).

III.  Formal Control

LN

» LAW: The top five types of crime and deviancy linked to Satanism and the
occult mentioned within the sample of articles, in descending order of
reference  were murder, sexual assault/pornography,  animal
sacrifice/bestiality, drug offences and suicide or self-mutilation. This was in

comparison to the offences revealed from the sample of events covered.
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The topic five in descending order of occurrence within the coverage of
media events was murder, property damage, ritual abuse, and animal
sacrifice. It is important to note that these results are not meant to
represent the actual distribution of offences linked with witchcraft and the
occult. These were only calculations based on media coverage of events. It
is thus quite natural that murder and other crimes of violence are more
likely to be cited within the sample as they represent more newsworthy
events than property crimes or other less serious offences.

ENFORCEMENT: The police were the most often publicized agent of
formal conwrol. The importance of non-arbitrary investigative techniques
and strategies for prosecution were highlighted in the aftermath of a
number of unsuccessful prosecutions for ritual abuse cases, which resulted
in lawsuits against the crown and government for malicious prosecution.
The methods used to obtain a child’s declaration of abuse were called into
question in a number of incidents within the sample. Another theme which
surfaced in the examination of enforcement was the highly dependent
relationship between the police and the public in the investigation of occult
crimes. In a number of incidents covered within the media sample, the
community protested police inaction relating to events that were occurring,
while the police voiced their inability to investigate without information or
public support. It appears that the reladonship between the police and the

community was an issue particularly in occult-related crimes, and in a
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number of instances, meetings were set-up between police and residents of

the community in order to alleviated tensions and air concerns on both
sides.

IV. Informal Control

» The types of community mobilization around allegations of witchcratt or
occult actvity consisted of protests, demonstratons, the development of
community support systems, educational campaigns and preventon
strategies (i.e. talks to schools), and vigilante actviry.

Active groups and representatives in the issues surrounding witchcraft,

v

occult and ritual crime and deviance included the medical and mental health
profession, the academic and educational community, American ‘experts’,
the witchcraft and occult community (i.e. members of the Wiccan faith),
Christian and other religious organizations and associations, and research
oriented agencies such as COMA and Cult Project.

This thesis has examined the overall picture of witchcraft and occult
crime, identifying the key players, as well as the relationships that exists between
them. A more in depth study of any of Young’s four points along the square
would prove to be a valuable direction for future research. It would also be
interesting to discover what kind of findings might be obtained from sources
other than the media.

This research began with an examination into the medieval persecution

of the witch. From this historical background, it was discovered that
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communities, in times of crdsis and misfortune, mobilize both formally and
informally around a perceived or actual threat to certain values or interests.

Today communides still mobilize both formally and informally around
accusations of witchcraft or occult activity, but it is now centred within a new
climate of social relationships that make the current problem distunct from the
one addressed in medieval times. The law sdll criminalizes the practices of
witchcraft and the occult through such means as section 365 of the criminal
code. While belief systems, such as Wicca and Satanism, are now protected
within the Canadian consdtution, the law separates belief from practice. As
Michael Kropveld, director of Cult Project commented in one article: “I can
believe that I should sacrifice a beaudful blonde every month and rip out her
heart. But it’s another thing entirely if I try to do something about it.” (Curran,
1988: A3)

There sall exists a notion of potental harm or malice associated with
practitioners of witchcraft and the occult. Parental anxieties surrounding the
vulnerability of society’s vouth is the focus of much of the community
mobilization around issues of Satanism and the occult. Incidents of multiple
tragedies, such as the teenage suicides in Lethbridge in 1990, can bring these
anxieties to a head. Satan is not the only force at work in these types of
situations, however. Other communal stresses contribute to the tragedies
associated with Satanic or occult involvement. Poverty, teenage alienation,

media desensitization, lack of informal support systems within the family and
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the community, lack of resources for child welfare, social and police services -
these are all factors which have also contributed to the problem at hand.

Catherine Ford, in an editorial represented in the sample on the
Lethbridge suicides, acknowledges that the function witchcraft and occult crime
as a scapegoat for communal stresses and fears is stll valid in today’s modern
society:

Ironically, it is the children themselves who state flatly: “Satanism

is not the problem. .. Satanism is the result of the social problems

we have”....The fact the kids are right seems to be ignored in the

face of having found a handy scapegoat -- one could say the

original unbeatable scapegoat. Blame Satan. (Ford, 1990: A4)

And as Doug Smith said in the end of his commentary in This
Magazine in 1991, “when emergency shelters are closing, when child and family
service agencies are starving for money, society must make sure the devils it is

fighting are the ones that truly bedevil it.”” (Smith, 1991: 5) Often when the

spectre of Satan is raised it overshadows the truer enemies that may be at hand.
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A-1

Chronological Summary of the Major Events/Activities'

December 1983

October 1984

January 1985

February 1985 to

September 1987

(Bowden, Alta.) A woman claimed to have received a
death threat after leaving a satanic coven of which she
had been a member for ten years. She sought help from
a pastor of a United Church in Red Deer who
convinced her to seek protection from RCMP Constable
Jim Brown. She provided the officer with information
about the group's membership and activities. The coven,
which purportedly included a number of respected
individuals of the Bowden community, was said to have
conducted sexual orgies, been heavily involved in drug
use, and to have sacrificed animals. (Kinsella, 1987a)

(Vancouver, B.C.) The disappearance of Simon Fraser
University student after leaving a Halloween party
stirred up rumours of a link to a satanic cult. These
rumours flared up four years later as this incident
becomes connected with the disappearance of two
University of British Columbia students under similar
circumstances. (Gallager, 1988)

(Valleyfield, Que.) A Pregnant woman was ritualistically
dismembercd and burned. The accused, Raymond
Steele, was a self-styled minister of the Universal Life
Church of Enlightened Reason. He was convicted of
murder. Police discovered satanic literature at his home.

(Wood, 1987)

(Hamilton, On.) Two sisters disclosed horrific accounts
of satanic

ritual abuse after being placed in temporary foster care.
A wardship hearing began as Hamilton-Wentworth
Children's Aid Society sought custody of the two sisters
(and eventually a third sister after her birth) as a result of
the two girls' accounts of ritual abuse. The allegations

' While the sample of articles dates from 1987-1997, the timeline of events extends further
back in time because of past events being referenced by articles within this sample. Only
those articles that included actual documented crimes or events linked to Satanism,
witcheraft or the occult were included in this timeline. Articles simply speculating as to the
nature of crimes being committed, or those accounts which did not specify dates or

locations, were left out.
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A-2

September 1985

October 1985

December 1985

included sexual abuse, ritual murder and cannibalism. In
March of 1987, the judge made the girls wards of the
Crown. The judge found enough evidence to establish
the sexual abuse, and therefore felt that the truth of the
allegations of satanic ritual abuse need not be addressed.
The police had investigated these allegations and could
not find enough evidence to lay a criminal charge. The
mother and her former boyfriend appealed the custody
decision in September of 1987, were not successful.
The legal battle for a fourth child, that would be taken
away at birth as well, would begin in May of 1989.
(Kinsella, 1987c) (Marron, 1987a) (Marron and Fagan,
1987) (Marron, 1987c¢) (Corbeil, 1987) (Cloete, 1989d)
(Steacy and Bethune, 1989) (Marron, 1990) (Fine, 1991)
(Canadian Press, 1991c) (Canadian Press, 1994a)
(Parkes, 1994)

(Chatam, On.) Shawn Pelletier, later described as a
member of a satanic cult, stabbed a restaurant employee
thircy imes. He was ultimately charged with second-
degree murder, and sentenced to life imprisonment.

The "satanic" element of the offence was not
investigated until the Crown prosecutor in the case
found a dead cat on his doorstep. Notes, in a
confidential report leaked by a Calgary occult filmmaker,
revealed that police found Pelletier had possessed a
knife and wine goblet coated with dried blood, as well as
a candleholder imprinted with a satanic pentagram. He
also was said to have cartied a "well-thumbed" copy of
Anton LaVey's The Satanic Bible. (Kinsella, 1987a)

(Red Deer, Alta.) An attempted child abduction had
alleged links to a satanic cult because the incident

occurred on one of the thirteen annual satanic holy days.
(Canadian Press, 1987b)

(Temple, Alta) Property-damage occurred to a group of
townhouses. The numbers "666" had been spray-
painted in all of the houses. In one house a room had
been painted entirely in black. In another house vials of
blood were found on the mantle of the fireplace, a
pentagram had been burned into the carpet, and two
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Other 1985 Events

January 1986

November 1986 to
May 1987

Other 1986 Events

cages filled with dead cats and dogs had been discovered
rotting in the basement. (Kinsella, 1987a)

(Scarborough, On.) A family was murdered by a
teenager who purportedly read from The Satanic Bible,
and who had the numbers "666" carved into his chest.
The youth was convicted and sentenced to the
maximum penalty under the Young Offender's Act,
which was three years at that ime. There was a great
deal of protest when he was released. According to a
certain source familiar with the case, the juvenile
continued to dabble in the black arts duning his
imprisonment. (Cloete, 1989¢) (Brown, 1989) (Appleby,
1990c)

(Calgary, Alta.) The Sproat mausoleum break-in
resulted in the removal of a middle-finger of the left
hand of a corpse. This was linked to satanic-cult activity
because, according to an American expert, the left hand
is referred to as he Hand of Glory, and removing the
middle finger from this hand is a known satanic symbol.
(Kinsella, 1987a)

(Winkler, Man.) An incident of vigilantosm was
perpetrated against the leader of alleged satanic cult
known as "The Family". The youth, who called himself
Jesus, was threatened at gun-point, and assaulted by a
mother and some companions. The mother was
reacting to the belief that the boy was trying to lure her
thirteen year old daughter into his cult. Rumours
indicated that "The Family" influenced its members to
self-mutilate, attempt suicide, and steal. The incident
took place in a strong Mennonite community located in
what is known as Canada's Bible Belt, where the
fundamentalist rural setting leads to a tendency to
equate teenage rebellion with Satanism. The woman
and her accomplices were convicted in May of 1987 and
sentenced to a fine of $750 and a day in prison.

(Murray, 1987)

(Halifax, N.S.) A prostitute was found murdered. The
victim had been tied up with ceremonial black and silver
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February 1987

March 1987

rope and her throat and wrists had been slashed. She
had also been stabbed in the heart with a knife which
had the numbers "666" engraved upon it. (Wood, 1987)

(Sackville, N.S.) Derek Shaw, a young teenager,
committed suicide after he claimed he was visited by
Satan who had demanded his soul. His parents said his
suicide had been the culmination of their son's ever-
growing fascination into devil-worship. His suicide was
investigated by the RCMP, but no evidence uncovered
cult activity. (Hoare, 1987) (Wood, 1987) (Staff Writer,
1989b) (Canadian Press, 1990f) (Canadian Press, 1990g)
(Canadian Press, 1990h)

(Sackville, N.S.) Cult Awareness Week (March 5011,
sponsored by the Atlantic Jewish Students’ Federation,
included lectures presented by experts on mind control
and cult recruitment. Church experts were also asked as
panelists to discuss these issues, including a Reverend
who had counseled Derek Shaw before his suicide in
February. (Hoare, 1987)

(Red Deer, Alta.) A report by Constable Jim Brown of
the Red Deer RCMP was released to the media. The
major thrust of this report was that there existed a
strong association between satanic cult activity and
unsolved missing children cases in Alberta. It stated
that prosecutions of Satanists were infrequent due to the
clandestine nature of the cult and their adeptness at
concealing evidence. He also links the cults with other
crimes, such as assault, extortion, animal mutilaton,
grave robbery and the ritualistic murder of hitchhikers.
The majority of the articles reporting on his findings
failed to mention, however, that this report was not
official, and that it had been written as a university essay
for a correspondence course the officer had been taking
through the University of Waterloo. (Kinsella, 1987b)
(Herald Writer, 1987) (Kinsella , 1987a) (Kinsella, 1987¢)
(Canadia Press, 1987b) (Canadian Press, 1987a) (Wood,
1987)
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Spring 1987

April 1987

(Calgary, Alta.) Reported vandalism and bizarre rituals
in five Calgary cemeteries were linked with an alleged
Calgary-based satanic cult. In Calgary's union cemetery,
coffins housed in 2 mausoleum had been opened, and in
one case, the body had been interfered with (once again
a middle finger was removed). The type of vandalism
included the spray-painted message "God is dead",
broken tombstones, and a decapitated statue of Christ.
(Herald Writer, 1987) (Kinsella, 1987a)

(Bow River, Alta.) A leak to the press by a Correctonal
Worker at the Bow River Young Offenders Centre
revealed that most of the youths serving ime there had
dabbled in the occult or were active members of satanic
cults. The correctional worker also declared that many
youths came to the centre with satanic or occult
literature, and that their artwork often depicted satanic
symbolism. (Kinsella, 1987¢) (Canadian Press, 1987¢)

(Southwestern On.) In a rural community, a group of
youths was reported to be conducting satanic rituals in
the attic of an abandoned barn. Things got out of hand
as the children believed that their experimentaton into
the occult left them tormented by demons. One boy
was said to have gone into convulsions, believing
himself possessed. (Cloete, 1989¢)

(Nanaimo, B.C.) Stephen Heads, a youth of eighteen
years, overdosed on drugs he took at a party and died
later in hospital. The party had been with a gang of
teenagers who were into drugs and heavy-metal music.
The leader of this gang of youths was said to possess
such satanic paraphernalia as works by occult author
Aleister Crowley, The Satanic Bible, an inverted cross
and an assortment of candles. A bottle of approximately
two hundred white pills had been set out for
consumption at the party. It turned out these pills were
supposed to be used for heart medication. Taken as
prescribed to patients with cardiovascular difficulties,
three tablets a day reduced the risk of heart attack by
slowing down the heart rate. [t was estimated by RCMP
officials that some of the partygoers had taken more
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April 1987 to
December 1988

May 1987

July 1987

July 1987 to
November 1989

than twenty pills each. The officer first on the scene
said that teenagers were dropping like flies, many
vomiting, some hallucinating. In all, thirteen youths
were taken to hospital. (Dutton and Cohen, 1987)

(Toronto, On.) In April of 1987 Antonio Duarte was
charged with pretending to practice witchcraft after
treating a teenage girl with psychological problems. Mr.
Duarte was an active member of the Portuguese
community and Church. His spiritual remedies included
herbal drinks, the use of candles, and the laying of hands
for which he charged a fee. In December of 1988 he
was given a two year suspended sentence. The judge
said his decision was due in part to his concern that Mr.
Duarte's activities might hurt someone. As part of his
probation, he was warned not to pretend or purport to
have supernatural powers. (Weatherbe, 1988b)

(Windsor, On.) A trial held into the parental abduction
of two children made headlines because of the allegation
that the mother had exposed her children to witchcraft.
Her ex-husband accused her of keeping their children in
a home filled with witchcraft, crystal balls and vials of
ingredients such as dragon's blood. (Darroch, 1987)

(Hamilton, On.) Another report of 4 children who were
made wards of the Crown after allegations of murder
and ritual abuse were disclosed by the youths. The
situation paralleled and earlier case where three sisters
were made wards of the Crown in March after an
eighteen month hearing. Due to the case being settled
out of court, no official judgment was made as to the
accusations of abuse or ritual violence. (Suff Writer,
1987) (Marron, 1990)

(Oshawa, On.) Two children were removed from their
home after allegations of sexual abuse were disclosed. A
child custody case was held in February 1989 to hear the
allegations of a five year old girl who claimed that she
and her three year old brother were subjected to satanic
ritual abuse, including sexual abuse and being forced to
witness ritual murder. She told a social worker that
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snakes were kept in her bedroom. The snakes were said
to be used in sexual acts and for the purpose of calling
Satan. The little girl stated that parents, both sets of
grandparents, a great-grandmother, and other adults,
including the police and Santa Claus, had been present
when abuse took place. The social worker, under cross-
examination by the father's lawyer, admitted that she too
had been implicated by the girl as being present on two
different occasions where alleged abuse, and an alleged
murder, had taken place. However, the social worker
said that after a talk with the girl, a week after her
allegation, she admitted that it wasn't true. The father's
lawyer was quick to point out that none of the others
implicated in the trial had the same opportunity to
question the girl closely and have her recant her story.
Throughout this period between 1987and 1989, the girl's
younger brother's speech developed and he began to
communicate his confirmation of the allegations made
by his sister. The two children had a thirteen year old
half-brother who was a witness at the trial. While he
supported his sibling's belief in the allegadons made, he
denied being there or having any knowledge of it
happening. No criminal charges were ever laid in
response to the allegadons made at the custody trial, as
four separate police investigations turned up no physical
evidence to support the children’s story. The judge
ruled in November 1989 after weighing evidence from
05 witnesses and 83 exhibits. In a ninety-seven page
decision, the judge declared that the two youngsters
should remain in foster care and be kept from their
father. The mother was granted supervised access, as
was their thirteen year old half-brother. The judge felt
that the girl had indeed been sexually molested by her
father, but dismissed a medical expert's testimony that
the boy had also been sodomized. He rejected all
allegations of satanic ritual abuse, particularly those
made against the grandparents whom he referred to as
"good god-fearing” and "doting" grandparents. The
judge chastised the Children's Aid society for letting the
grandparents be dragged in to the trial. Legal and court
costs were estimated at over one million dollars. (Cloete,
1989a) (Cloete, 1989d) (Wright, 1989a) (Canadian Press,
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1989b) (Wright, 1989b) (Steacy and Bethune, 1989)
(Marron, 1990)

July 1987 to (Medicine Hat, Alta.) Two suicides as the result of drug

December 1988

Other 1987 Events

March 1988

May 1988

June 1988 to
July 1988

overdoses occurred during this time period. In each
case, the police reported that satanic paraphernalia was
found at the scene. (Canadian Press, 1988 h)

(Toronto, On)) A man was murdered and mutlated by
two men who were recorded on wire-tap by police as
having discussed the possibility of committing satanic
acts. (Cloete, 1989¢)

(Spruce Grove, Alta.) A Catholic couple presented
students of St. Marguerite Catholic school 2 seminar on
the dangers of Satan in rock and roll music. The
McCallums discussed the issue of subliminal messaging,
but also warned that it was more the lifestyles of these
musicians that promoted promiscuity, drugs, alcohol,
violence, and ‘“false’ religions. They mentdoned Michael
Jackson as belonging to a cult because he was a
Jehovah’s Witness. (Burns, 1988)

(Medicine Hat, Alta.)) A beef heart, with a dagger
stabbed through it, was left of the doorstep of a local
Church. The media drew a connection to satanic
practices. (Canadian Press, 1988h)

(Victoria, B.C)) A Libel Suit naming Lion Serpent Sun
as plaintff against defendants Len Olsen and
Crosstoads Christian Communicadons Inc., the
producers of show /00 Huntley Street, was launched
because of the claim that M. Olsen attempted to further
his career by defaming the plinuff's character. Sun
alleged that Olsen wrongly accused him of being a
Satanist and of attempting to sacrifice Mr. Olsen and his
wife during a ritual held in 1972. According to the
broadcast of /00 Huntley Street, Olsen contended that
during the ritual, members of the coven turned into
demons and attempted to sactifice him and his wife to
Satan. He claimed that this sacrifice was circumvented
by a series of miracles, including the declaration that
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QOctober 1988 to
December 1988

when he opened his mouth, the sound of a flute escaped
and thwarted the attempt on his life. Sun denied that
the ritual was satanic. According to the plaindff, his
coven practiced Wicca or witchcraft in the Druid or
Celtic tradition, not Satanism. The Olsens had joined
the group of their own free will. The rituals were said to
be benign, and that drugs and alcohol were present. A
number of witnesses confirmed that Mr. Olsen had
consumed alcohol, marijuana and hashish that night. In
fact, Olsen had been the coven's major drug supplier.
According to plaintff's counsel, Mr. Olsen had suffered
from a bad drug trip, not demons. The trial received a
great deal of media coverage due to the line-up of expert
testimony. A great deal of time was spent explaining the
difference between witchcraft or Wicca and Satanism. A
number of witches, coven members, and an astrologist
testified for the plaindff. The defence built its case on
proving the truth of Olsen's allegations. They called on
a U.S. expert of Comparative Religion. Much
controversy occurred over the meaning of symbols used
by Sun. The most integral witness of this trial, however,
was a retired police officer who testified that on the
night in question, Mr. Olsen came down to the police
station to complain that Sun and two other coven
members had tried to have sex with his wife. No
menton had been made of attempted murder. The jury
ruled that the claim that Sun was a Satanist on the night
in question was valid, but that Olsen's story that the
coven intended human sacrifice was invalid, and
awarded the plaindff $10 000 in damages plus costs.
(Neeham, 1988) (Canadian Press, 1988a) (Canadian
Press, 1988b)(Harper, 1988) (Canadian Pess, 1988c)
(Canadian Press, 1988d) (Canadian Press, 1988e)
(Canadian Press, 1988f) (Weatherbe, 1988a)

(Vancouver, B.C.) The disappearance of two University
of British Columbia students flared up rumours of a
killer, roaming the city, seeking victims for rituals. The
first man became missing after leaving a Halloween
Party. A connection was drawn to a similar incident
four years eatlier involving a Simon Fraser University
student who had yet to be found. The second UBC
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November 1988

December 1988

student disappeared on the eve of an occult-related
holiday in December. A panic ensued as the university
switchboard became overloaded with calls from franac
parents afraid for the safety of their children. One of
the students showed up later in Toronto, his
disappearance related to his failing grades, and this was
enough to calm the cult rumours down slightly. The
police found no evidence of foul play, but admitted that
the disappearances were out of character for both men
still reported missing at the ime. (Gallager, 1988)

(Montreal, Que.) November 13" to the 19" was Cult
Awareness Week, hosted by the Cult Project, and aimed
at raising public awareness of Cults. Two theologians
take issuc with the centre, accusing it of conducting a
witch-hunt. They feared that the cult-research centre
might encourage panic or hysteria around the formaton
of new and legitimate religious groups. A representative
of the centre believed the theologians had misread the
objectives of Cult Project which makes a hard
distinction between beliefs and conduct. (Curran, 1988)
(Canadian Press, 1988g)

(Medicine Hat, Alta.) Satanic symbols were discovered
on the walls and floors of a deserted house on of the
outskirts of the city. The basement wall displayed a
message warning that the house had been claimed in
Satan's name, and anyone entering it would die. A
pentagram was also found painted on the floor. Atits
centre was a goat's head. (Canadian Press, 1988h)

(Medicine Hat, Alta.) South of the City, a blood-stained
stone circle was found with bones nearby. Authontes
believe that it may have been a site of animal sacrifice.
(Canadian Press, 1988h)

(Victoria, B.C) Itis reported that 4 minors, all runaway
girls in their teens, and a twenty-two year old male were
charged with tying-up, torturing, and carving an inverted
cross on the forehead of another teenage girl. Police
believed the mutilation was inspired by the recent media
coverage of the Lion Serpent Sun trial, as satanic
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symbolism, and in particular the inverted cross, was
thoroughly and publicly debated. Sun commented that
it may have had more to do with the Geraldo show
special on Satanism which aired on October 25",

(Weatherbe, 1988b)
Other 1988 Events  (Toronto, On.) Four cases of satanic ritual abuse were

February 1989 to
QOctober 1990

March 1989

reported as being mvesugated by Metro's Children's Aid
Society, but the agency is eventually unable to confirm
its suspicions. (Cloete, 1989d)

(Barrie, On.) James Tobin stabbed group-home worker
Krista Sepp and was arrested. At his trial held in
October of 1990, the jury was informed of his interest in
Satanism. (Appleby, 1990c)

(Calgary, Alta.) Ata criminology conference held at
Mount Royal College, Ken Wooden, an American
educaror and producer of a international documentary
on cults, said that incidents of suspected devil worship
were on the rise in Canada and the United States.
Satanic-related crimes such as church vandalism, animal
sacrifice, and mutlations were also reported to be on the
increase. Other issues discussed at the conference
included educating doctors and pathologists so that
bizarre deaths could be properly investigated, the allure
of satanic cults for youth, and the increase of teenage
crime and aggtession. (Mate, 1989)

(Toronto, On.) Ata police seminar at Humber College's
Center for Justice, Detective James Bradley, a satanic
crime consultant for several US police forces, lectured to
sIXty pohce officers from Western Ontario. He reported
that satanic cults involved in animal sacrifice, graveyard
desecration, and the ritual abuse of children was on the
rse in the United States, and that Canada should expect
a similar increase. The seminar was organized at the
request of Deputy Chief John Barrett of Halton
Regional Police after three recent allegations of ritual
child abuse in Ontario -- two in Hamilton and one in
Oshawa. (Nunes, 1989) (Canadian Press, 1989a) (Cloete,
1989b)
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May 1989 to
January 1994

(Brantford, On.) A man who was said to conduct
satanic rituals in his home, confessed to authorites that
Satan had made him rape and stab his sister. (Cloete,
1989¢)

(Toronto, On.) A fourth baby girl was taken away at
birth in 1989 from the mother who had lost custody of
her three first born daughters, back in a tnal decision in
March of 1987, when a Judge made all three wards of
the Crown. He determined that the first two sisters had
been sexually abused by their parents and the mother’s
boyfriend. While she never regained custody of her first
ihree childzen, after almost two years of court battles,
the mother won custody of the fourth child in Apnl of
1991. The judge felt that the woman had undergone a
personal transformation and was ready for a second
chance at motherhood. He also ordered, however, that
she not be alone at home with the girl, until a review of
the case, scheduled for the next year, had been
completed. He also required the Children's Aid Society
to provide supportt services to the family.
Representatives of the CAS were concerned with this
decision, admitting that switching to support a family
you have been fighting against in court, removes the
necessary element of trust in the support relationship.
Parental advocates were pleased with the decision, while
child welfare supporters felt the child's best interests
should have held more sway over the legal principle of
minimum intervention in families espoused by the
Ontario Child and Family Service Act. The foster
mother, a lawyer who worked from home, provided the
family with daycare service five days a week. She
decided to apply to regain custody of the little girl when
the child's behaviour began to change. The child started
having nightmares, temper-tantrums, began scratching
her face, and withholding bowel movements. The foster
parents felt that her problems stemmed from living with
her birth parents. After a ten week trial that spread over
ten months, the judged ruled, in January of 1994, that
the girl's troubles were caused by her torn loyalties to
both families. The judged declared that full custody be
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June 1989

August 1989 to
June 1992

awarded to the natural parents, and that no more
contact between the foster parents and the child be
made after March 21", The legal battle for the natural
parents was not at an end, however, as the CAS had
petitioned the coutt to rule that the girl's new baby
brother be classified as 'at risk' so that his care could also
be supervised. (Fine, 1991) (Canadian Press, 1993b)

(Calgary, Alta.) Reverend Jerry Johnson , author of The
Edge of Evil, spoke at Calgary's First Alliance Church
regarding how Satanism would become the adolescent
fad of the ninetes. His book was plugged on Geraldo
Rivera's exposé on devil worship, which had the highest
television rating for a documentary in NBC's history.
The reverend commented on how two US states had
recently introduced legisladon banning the ritual
sacrifice of animals and the ingestion of human body
parts and blood, and said that this was an indication of

just how ingrained the Satanist movement had become.
(Staff Writer, 1989a)

(Calgary, Alta.) Mark Willis Appleby was picked up for
public drunkenness after wondering out into Calgary
traffic. The police subsequently searched his person and
found a knife strapped to his ankle under his pant-leg.
He was charged with carrying a concealed weapon. At
trial, the man professed to be a practitioner of Wicca,
and claimed that the double-edged knife had been worn
for its magical power. His counsel argued that the knife
had been carried for religious reasons, and compared it
to kirpans, daggers worn under the clothing as part of
the Sikh religion. In January of 1990, the judge cut the
trial short and ordered the accused to undergo
psychiatric examination. This order was overturned by a
Court of the Queen's Bench. In September of 1990, the
judge ruled that the defendant's freedom to act was
limited to the laws created for the protection of society.
He added that any special prvilege the accused may
have felt to carry a concealed weapon had been negated
by his disregard for public safety. The Court of Queen's
Bench upheld the trial conviction. The defence of
religious freedom was also dismissed by the Alberta
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September 1989

QOctober 1989

Court of Appeal in June of 1992. No plans to appeal to
the Supreme Court of Canada were made. Appleby's
counsel also remarked that the law defining a weapon
was under plans for review. The anticipated change to
the Criminal Code was expected to make a defence
similar to that of of Mr. Appleby’s case almost
impossible in the future. (Lunman, 1990) (Tait, 1990)
(Code, 1992)

(Toronto, On.) A conference on Child Abuse,
organized by the Institute for the Prevention of Child
Abuse, heard three expert speakers on the subject of
satanic ritual violence. (Brown, 1989)

(Rosevalley, Sask.) One week prior to Halloween, 2
farmer found his mare lying dead in his pasture with her
sex organs missing. The farmer, who had once worked
in a slaughterhouse, claimed that the cuts were too
precise to be the work of a predatory animal, and that
there was not enough blood at the scene to fill a
thimble. Rumours in town made satanic links to the
occurrence. (Parry, 1989) (Ingram, 1989)

(Magrath, Alta.) The town council voted to enforce a
9:30pm curfew on Halloween night as rumours
circulated that an abandoned house had been burned
down while teens had been conducting satanic rituals.
Other rumours indicated pets were found to be missing
from local homes. (Parry, 1989)

(Leduc, Alta.) Just west of the city a grave desecraton
was discovered. The remains of a man buried in 1925
were stolen. The RCMP ruled out the notion of it being
a prank. The grave was professionally dug. Due to the
full moon the night before the grave was discovered,
and the Friday before being the 13", and the fact that
Halloween was only two weeks off, it was thought to
have been the work of Satanists. The reverend whose
church owned the graveyard commented that the
perpetrators wanted bones, not flesh, since they chose
an old grave. (Ingram, 1989)
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(Dorn Ridge, N.B.) It was reported that a psychology
professor at the University of New Brunswick threw a
faculty party at his home, and as a result of a
misconception regarding directional signs, was accused
of performing satanic rites in complaints to the RCMP
by his neighbours. These rites included cat and dog
abductions and sacrifices, grave desecrations, and the
search for a blond blue-eyed virgin for sacrifice. The
professor had put up signs leading to his home so that
people could find the place easier. He decided to use
the Greek symbol for psychology, "P", which people
mistook for Satan's pitchfork. The professor
subsequently received a number of anonymous threats
from members of the community, to such and extent
that the town fire chief warned him to be on the look-
out for arsonists. Another incident may have fueled the
suspicions of devil worship. A local woman had died
and her ashes were being interred. A ceremony was
being performed by two ministers in white robes ata
small church approximately a mile from the professor’s
house. Somebody was likely to have seen the two
ministers in white robes and connected it to the posted
symbol. Police also attributed the community hysteria
to the media exposure given to the recent allegations of
the satanic ritual abuse of children, and the result was
that it put the community's collective imagination into
overdrive. (McLeod, 1989)

(Winnipeg, Man.) Russ Heslop of the Winnipeg City
Police reported that Satanism, and the crime that
accompanies it, was growing at alarming rate. He had
been assigned to document the problem in Winnipeg for
cighteen months. He had previously performed a
similar study in Vancouver. At least four satanic ritual
sites had been found outside the city. Heslop had been
given the assignment after two gophers had been found
ritually sacrificed and hung up on a fence post in the
city. Heslop also gaves seminars to social workers,
school counselors and mental health professionals on
satanic cult actvity. (Mitchell, 1989a) (Canadian Press,
1989¢) (Mitchell, 1989b)
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(Winnipeg, Man.) Top officials with Provincial Child
and Family Services, as well as child and adolescent
mental health workers, held a one day meeting to
address the involvement of Satanism in child abuse.
(Mitchell, 1989a) (Canadian Press, 1989¢) (Mitchell,
1989b)

(Lethbridge, Alta)) Chilton Thur, was found hanged in
the basement of his girlfriend's house. The words "To
Live Is To Die" had been formed in blood his chest or his
arm (media reports were conflicting). His mother
suspected the influence of a satanic cult in her son's
suicide. She spoke of his introduction to the game
Dungeons and Dragons which had been associated with
teen suicides in the United States. She also said she had
found a satanic bible and books on magic and witchcraft
hidden in the basement of their home. She recounted
that at one point she came home to find that the boy
had ritually burned every bible in the house within a
circle of candles. The mother of the deceased believed
that the mother of the boy's girlfriend was somehow
involved. She found it odd that the woman had
demanded time alone with the body at her son's funeral.
The woman, Terri-Ann Marco, a social worker and
informal counselor for troubled teens in her
neighbourhood, said it was natural for people close to
the deceased to want a private period to grieve and say
good-bye. [n March of 1990, two other boys in the
community, also friends of Chilton Thur, committed
suicide. Ashley Merrick and Wayne Townsend similarly
hung themselves. Ashley, in a suicide note, asked that
the Metallica song Fade /o Black be played at his funeral.
The song has a strong suicide theme. Rumours were
circulated that the deaths may have been counseled ot
aided by a satanic cult, and that adults in town may have
been involved in leading youth astray. Two women
were specifically accused. Terri-Ann Marco and Paula
Hebert, whose homes had, in the past, been used as
informal drop-in centres for youth having family
difficulties, were linked to the three deaths by the
families of the victims. The women were felt to have
influenced the boys towards Satanism and the occult.
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Other 1989 Events

March 1990

The police searched both homes and found no evidence
of their involvement in the suicides. Talk of vigilantsm
spread throughout the community, and the women
became recipients of threats. A meeting was set-up
between the women and the families of the boys in an
effort to allay tensions. Things escalated when police
uncovered a collection of suicides lists, indicating there
was a suicide pact between a number of teens. Some
adolescents became emotionally distraught and a total of
eight were placed into protective custody, and in some
instances, suicide watches were set-up. The police and a
number of local youth played down the connection with
the occult, however, the victims' families, church
representatives, and the presence of the media, all
contributed to a growing hysteria within the community
of Lethbridge. A public debate ensued as to whether it
was Satan or social-psychological problems at the root
of the difficulties facing Lethbridge teens. An inter-
agency committee was established, including police,
school and mental health professionals, in order to deal
with the situation. (Burns and Phillip, 1990) (Mofina,
1990) (Alberts, 1990a) (Lalonde, 1990b) (Alberts, 1990b)
(Herald Writer, 1990) (Canadian Press, 1990b) (Morris,
1990) (Ford, 1990) (Zimmerman, 1990) (Alberts, 1990¢c)
(Alberts, 1990d) (Neudorf, 1990) (Hardock, 1990)
(Cernetig, 1990) (Hwose, 1990) (Hutchinson, 1990b)
(Hutchinson, 1990a) (Hutchinson, 1990c) (Blakely,
1990) (Oake, 1990) (Alberts, 1990e) (Appleby, 1990b)
(Philip, 1990) (Todd, 1991b) (Canadian Press, 1992a)

(Alymer, On.) The Ontario Police College was reported
to have held a conference on ritual abuse for

approximately two hundred police officers, lawyers and
childcare workers. (Cloete, 1989d)

(Calgary, Alta.) A retired teacher protested the public
library’s Dungeons and Dragons program. He felt that
youth were being steered into Satanism by playing the
fantasy role-playing board game. He argued that it left
kids like zombies, and that the game was full of
gambling, satanic symbolism, and suicide. The library
responded by saying if there was an actual connection
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between the game and Satanism, they wouldn’t be
offering it as an activity. (Zimmerman, 1990)

March 1990 to (Prescott, On.) An investigation into the sexual abuse of
June 1992 at least eleven children, and possibly as many as forty-

two, lead to the arrest of four adult males and two
youths. Included in the charges laid by police was a
count of first-degree murder against one of the men for
the shooting death of an infant boy. Police were said to
have speculated that a satanic cult connection might
have played a role in this child sex and murder scandal.
By June of 1992, a total of seventy-five people had been
implicated in the abuse of one hundred and fourteen
children and thirty-five adults. According to Dr. Wendy
Cole, a psychiatric assessor in the case, a total of eighty-
six adults were ultimately charged in the case of
victimizing one hundred and twenty-eight children.
(Canadian Press, 1990a) (Lalonde, 1990a) (Hutchinson,
1990a) (Hazelwood, 1992) (Bray, 1993)

April 1990 (London, On.) Western University engineering student
Lynda Shaw was brutally beaten and stabbed, her body
found several days later in a wooded, swampy lot east of
the city of London. She had been driving back to the
university, from her home in Brampton, just after Easter
break, when she was killed. Speculation that the killing
was ritualistic in nature spread after it was reported that
her finders had been severed and her body burned.
Police dispelled the rumours, stating that her fingers had
been removed by investigators as proof of the gitls
identity, and that the body had most likely been burned
to eliminate any trace evidence leading to her killers.

(Legge, 1993)

Spring 1990 (Winnipeg, Man.) St. Mary's Polish National Catholic
Church cemetery was the victim of vandals. (Wild, 1990)

July 1990 (Lynn Valley, B.C.) Two youths came forward after
their cult-like experience with a Christian evangelical
movement. Andrea Davidson had undergone an
exorcism where the pastor and his assistant held her
arms and shoulders to the floor while two church
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women sat on her legs. At one point after these
individuals screamed "Shut-up, Satan! Shut-up” in
response to her pleas that it was only her not Satan, a
bible was pressed to her face and she claims to have
blacked out. Davidson and her boyfriend Roger Parton
left the church after a year immersed in the rituals and
beliefs held by the Christian Evangelical movement.
They were repeatedly told Satan was responsible for all
humankind's troubles. Smoking, alcohol, music and
even dancing were linked with demonic possession. The
youth also stated that the pastor preached to his
congregation that human rights were the lies of the devil
since they allowed people to think that they were in
charge of their own lives instead of God. A reporter
who interviewed the pastor of the New Life Christian
Center, Wayne Stilling, also noted that some very ana-
Semitic and racist views were being preached during his

sermons. (Todd, 1990a) (Todd, 1990b)

(Windsor, On.) A father of a boy whose body was
found in the Detroit River was questioned by police as
to whether he believed in Satan or practiced any form of
devil worship. The questions were prompted by a tattoo
of a pentagram on the man's shoulder. The man denied
being involved in the occult. The residents of the
community in which the parents lived gathered in 2 mob
outside the parent’s apartment building after reports of
the baby's body being found. The group of one
hundred and fifty angry residents had demanded the
parents be punished for what happened. (Priest and
Mahood, 1990)

(Bear River, N.S.)) A report that the police were
investigating satanic cult activity in the town identified a
growing rift between the RCMP and members of the
community. Police said while devil worship had become
a growing concern, no one had come forward with any
information. At a meeting set-up between police and
local residents, talks deteriorated into police-bashing, as
people criticized the lack of patrols in their area. No
specific event seemed to be at the centre of the
community's mobilization, although there were
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August 1990

September 1990

purported links between cultists and anmimal sacnifices as
well as grave robbery. Parental concern also seemed to
be a factor in the dispute, the community having a large
proportion of youth, which could be the target of any
satanic cult influences. (Sullivan, 1990)

(Victoria, B.C.) A woman, alleged to have interests in
witchcraft and the occult, and who was reported to read
tarot cards, was found murdered. Her body was
discovered severely beaten and only partially clothed.
Police downplayed the witchcraft angle, basing their
theory on the assumption that the woman had been
randomly chosen for victimization. However, the media
questioned the link between her death and her interest
in the occult. (Colebourn, 1990)

(Winnipeg, Man.) The cemetery of St. Mary's Polish
Natonal Catholic Church was vandalized again after a
similar incident in the spring. (Wild, 1990)

(Rural Winnipeg, Man.) A crypt was discovered opened
and desecrated by unknown perpetrators. At first, the
police refused to comment on the state of the remains
removed and scattered from one of the crypts, but it is
later revealed that the deceased's skull had been stolen.
A member of the RCMP, specializing in cases entailing
the possible involvement of the occult was brought in
immediately. (Martin, 1990) (Wiecek, 1990a) (Wiecek,
1990d) (Stainsby, 1990a) (Owen, 1990b) (Appleby,
1990b) (Smith, 1991)

(St. Boniface, Man.) Vandals desecrated more than
thirty gravestones in a local Catholic cemetery.
According to reports, the vandalism marked the sixth
cemetery vandalism of 1990 for the Winnipeg area.
Costs were estimated at twenty thousand dollars. (Wild,
1990)

(Winnipeg, Man.) An intelligence report submitted by
Constable Russ Heslop to Winnipeg City Police chief
Herb Stephen in March was leaked to the Winnipeg
Free Press. The report was the result of one year's
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investigation into Winnipeg satanic cults and their
criminal activies. The report identified five operating
cults and named approximately one hundred and fifty
residents of the city, ranging in ages from thirteen to
fifty, believed to have des to them. It stated that
membership in these cults came from all walks of life
and social class, and that a nurse, restaurant manager,
and a highly placed banker, were known to be
connected to a local cult. It discussed cases of ritual
child abuse at length, and stated that many of the cases
resulted in an absence of criminal charges because of the
difficulty surrounding the credibility assigned to
children's testimony. The report also named a Satan
worshipper who had wanted to emulate "Jason", of
Eriday the 13" horror flick fame, and go on a killing
spree. [t was noted that this individual was now loose in
the community. The young man had been arrested for
killing the family cat and destroying his mother's house
with a pick-axe. He had been found not guilty by reason
of insanity and placed in a city half-way house, where,
according to the report, the staff had little knowledge
regarding his background. However, the report did also
acknowledge that the man was under the care of a
psychiatrist and was being treated with an ant-manic
drug known as lithium. The thirty-two page report
blamed local cults for a wide-range of yet
unsubstantiated criminal activity, from assault, sexual
assault, pornography, breaking and entering, theft,
cruelty to animals, intimidation and arson, to drug
trafficking, prostitution and possibly even murder. Soon
after submitting the report, Constable Heslop was
transferred to a local community policing office. While
a source was quoted in the press as saying that this was
due to heavy criticism by senior officers as to the merit
of the report, which was not considered standard in
relation to other intelligence reports, the deputy police
chief said the move had been previously scheduled, and
that the officer's time in plainclothes had been up
several months prior to his transfer. An internal police
investigation was conducted into the leak of the report,
and the police refused the release of the report to other
media sources. As a result of the attention given to the
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report, calls were made to open a provincial inquiry into
criminal cult activities in Manitoba. (Wiecek, 1990d)
(Wiecek, 1990b) (Wiecek, 1990c) (Canadian Press,
1990d) (Canadian Press, 1990c) (Wiecek, 1990¢) (Paul,
1990a) (Paul, 1990b) (Paul, 1990 c) (Stainsby, 1990c)
(Bell, 1990) (Owen, 1990b) (Appleby, 1990c) (Smith,
1990) (Canadian Press, 1991¢)

(National) CBC's Man <l/ie opened it season with a
report on Satanism an its alleged effects on adolescent
vouth. It dealt with the Lethbridge suicides, as well as
the desecration of a cemetery in Newfoundland. The
report downplayed the sensadonal aspects of these
events and approached the topic both calmly and
rationally. It concluded that a problem childhood was
the main factor at work in these incidents. [t was
promoted as a "welcome dose of rationality” on a
subject that is mostly sensationalized by the media.
(Blakely, 1990) (Bell, 1990)

(Windsor, On.) Four teens were convicted for robbing
a church for obtaining articles they say were to be used

in a black mass. (Appleby, 1990b)

Fall 1990 (Saskatoon, Sask.) Social Services took a child away
form her grandmother's care after the child's mother
told them that the little girl had been accompanied to a
Satanic Church by her grandmother. The litde girl had
been in the care of her grandmother at the time because
her mother was mentally ill and unable to raise her
herself. What had happened was that the litde girl had
gone with her grandmother to a Christdan Church and
had witnessed her first communion. The child had
taken the references of eating the body and drinking the
blood of Chiist literally, and so had told her mother that
the people at the church ate body parts and drank blood.
The mother, who was mentally unstable, had not
questioned her daughter's version of the events, and had
gone straight to social services. Social workers had
acted with no further investigation of the complaint and
did not bother questioning the grandmother. The child
was placed in foster care for two years where she was
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told her grandmother was evil and encouraged to name
other members of her grandmother's cult. The girl gave
them a list of a dozen names which all proved to be
fictitious. The grandmother was completely vindicated
of all charges at her hearing, and the judge, for the first
time in Saskatchewan's history, awarded a defendant full
compensation for the costs of her legal counsel. (Parker,
1995a)

(Toronto, On.) At the probation officer's annual
convention for the province, Satanism and young
offenders was the topic of one of the assembly's
seminars. In the group of approximately one hundred
officers, 70% claimed to have encountered cases where
a youth's interest in Satanism was cause for some
concern. Officers were presented with a slide show
illustrating the connection between Satanism and heavy-
metal music. (Oake, 1990) (Appleby, 1990b)

(Edmonton, Alta.) The RCMP is said to have idenafied
eight satanic cult sites throughout the province. Two
officers from Edmonton's Integrated Intelligence Unite,
a joint operation berween city police and the RCMP,
assigned to monitor cult activity, refused to comment
about their duties to the media. (Oake, 1990)

(Lethbridge, Alta.) An inquiry was held into the death
of one of the boys who committed suicide in March by
hanging himself from a bunk-bed in the open custody
group home in which he was staying. Two more
teenage suicides in Lethbridge since March had revived
rumours of Satanism and its effect on the lives of local
teenagers. The inquiry into Wayne Townsend's suicide
was held to assess the supervision at the provincial
government home where he died. An official inquiry is
considered mandatory whenever there is a death of a
person being held in the custody of a provincial facility.
Wayne's mother admitted that her first reaction to her
son's suicide was the result of being caught up in local
rumours and hysteria. The families of the other victims,
and many local residents, were not satisfied with the
investigation into the other deaths and their connection
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to Satanism and the occult. (Alberts, 1990e) (Philip,
1990)

(Winnipeg, Man.) The provincial government was
forced to respond to calls for an inquiry into Satanism
within the province as the result of Constable Heslop's
leaked report. A provincial inter-departmental effort
was made in the planning of a massive conference on
Satanism and ritual child abuse, with the lead
departments comprising of Health, Justice, Education
and Family Services. Police, lawyers, psychiatrists, social
workers, teachers and government officials came
together to confront the issue. It was reported as being
the first step in the establishment of an inter-
departmental committee that would make joint
recommendations to the ministers of each department
involved. (Paul, 1990c) (Owen, 1990b) (Appleby,
1990c) (Bray, 1990) (Canadian Press, 1990c) (McFarland,
1992)

(Fredericton, N.B.) A conference on Satanism and the
occult was organized by two local educators concerned
that satanic cults were becoming a growing problem in
the lives of troubled youth in the Maritimes. Included
among the three hundred participants gathered for the
conference were Steve and Linda Taylor, the parents of
the Sackville youth who committed suicide in 1987
because he believed Satan had come to collect his soul.
The Taylor’s had become the founders of PAST
(Parents Against Satanic Teachings) and they had
traveled throughout the Maritimes speaking out about
the dangers of satanic cults. Also participating at the
conference were police, parents and teachers, as well as
Earl Hill, a US expert on Satanism with St. Francis
Medical Center in Pittsburgh. (Candian Press, 1990f)
(Canadian Press, 1990g) (Canadian Press, 1990h)

(Rivers, Man.) A man who believed he was being
directed by God, decided to open a hot-line to offer kids
refuge from Satan, and help them find God. He called it
the “Line of Life”. The man had placed advertisements
in local newspapers asking anyone who was involved in



A-25

Appendix

May 1991

August 1991

Satanism or the occult to please give him a call. He
stated he had gotten a view prank calls, some from
skeptics, but also others that were serious, and some
offering their moral support. (Canadian Press, 1991a)

(Vancouver, B.C.) City police Constable Charles Ennis
went public with his investigation into the anti-Satanist
movement and attempted to provide the 'other side’ of
the Satanism story. He detailed the lack of evidence for
the large numbers of crimes alleged by so-called experts
in the field. He questioned the media's role in providing
these allegations a forum where they were able to gain
acceptance as fact. He also identified the Chrisdan
Evangelical movement as being the source of the
rumour-mongering in Canada, the United States, and
Britain over the past several years. This was done in
order to attract more followers to the faith. Author of
The Satanism Scare, Professor David Bromley, profiled
some of the key figures used to promote the noton of a
satanic-cult conspiracy. He found that a number of
psvchiatrists and 'cult-cops' had disseminated
information given to them from conservadve Christian
networks without making clear their own religious
convictons. In particular, an often-quoted medical
expert Dr. Rebecca Brown, 2 woman who had appeared
on the Geraldo Rivera special on Satanism, worked fora
fundamentalist Christian organization, that had no
tolerance for Mormons or Catholics. No mention was
ever made of the fact that her medical license had been
taken from her as a result of her diagnosis of several
patients cancers as being caused by demons. She had
also referred to other medical professionals as devils.

(Todd, 1991a)

(Edmonton, Alta.) A woman was charged with two
counts of fraud and two counts of pretending to
practice witchcraft, after clients of her 'astrological
boutique' complained to police. Patsy Mitchell, also
known as 'Shana’ had told a woman that there was a
black aura surrounding her body and that it would bring
her bad luck unless removed at an estimated cost of
$500. University professor of sociology, Dr. Stephen



Appendix

A-26

September 1991

October 1991

January 1992 to
March 1992

Kent, explained how it is considered a criminal offence
if a psychic situates a client in an emotionally stressful
situation that demands the counselor’s intervention in
order to remove the threat. (Misutka, 1991)

(Saint John, N.B.) At a custody trial, a mother detailed
how her fourteen year old daughter had become
involved in a satanic cult. She claimed her daughter,
who had been inducted into the cult by a friend. had
witnessed murder, sexual abuse, and child abducton.
She also recounted how her daughter had drugged her
mother and her siblings so that satanic rituals could be
performed in the house. During one such ceremony,
the mother claimed her daughter had swung a dagger at
her but had not stabbed her do to the child's fear ot
blood. The girl was removed from the home for the
safety of all concerned. The mother was in court to
fight a bid by Community Services to make the child a
permanent ward of the province. The mother felt that
the girl's treatment was inadequate to deal with the
abuse she suffered at the hands of the cult. She had
been counseled for sexual abuse, but the mother wanted
her to undergo therapy for the ritual abuse. According
to authorities, the girl showed no signs of cult
involvement. (Canadian Press, 1991b)

(Winnipeg, Man.) A mother impaled her four year old
son through the head with a broomstick and left the
body in the child's room for days until her estranged
common-law husband discovered it and called police.
One of the boy's sisters had been witness to the killing.
Police seized spiritual items, including what were
rumoured to be satanic prayers. Neighbours said that
satanic prayers posted on the front and back doors of
the house were notorious among the neighbourhood
children. The mother was charged with first-degree
murder. (Wiecek and Owen, 1991) (Canadian Press,
1991¢)

(Mission, B.C.) Three mothers took their views
regarding a series of textbooks to the school board.
They criticized the series as being violent, morbid, and
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supportive of occult practices. School staff and seven
other parents also spoke at the meeting in support of
keeping the readers in question in the classroom. They
said that the series represented the best of a very limited
choice of resource options for teachers. Teachers using
the readers said that their value lay in their presentation
of Canadian folklore and multicultural traditions. The
school board voted not to eliminate the texts from the
curriculum. Over two hundred parents demonstrated as
a result in February, in hopes of persuading the board to
reverse its decision. The series was known to cause
problems in other jurisdicdons as well, however, all
ministries that had dealt with complaints had
subsequently come out in favour of the books. One
woman, so frustrated with the school board's dectsion,
took her children out of elementary school, and started
teaching them at home. (Saenger, 1992)

(Lethbridge, Man.) The body of murder victim Kenneth
Jackson was found. He was the stepfather of Chilton
Thur, one of the boys who committed suicide
approximately two years previously, sparking rumours of
devil worship and occult activity. Jackson and other
family members of the boys had publicly voiced their
conviction that there was a connection between the
boy's experimentation with Satanism and their deaths.
Police refused to comment whether Satanism had played
a role in Jackson's death as well. (Canadian Press, 1992a)

(Winnipeg, Man.) A victim counselor spoke at a sexual
abuse conference as to the uniqueness of a ritual abuse
victim's experience from that of other forms of sexual
abuse. She explained how victimization was more likely
to occur within the family, often with mothers preparing
the children for the abuse. Children tended to be
abused at earlier ages and conditioned to feel helpless
and powerless. Drugs and brainwashing techniques
would be used against them with the goal of making
them feel there is no way out. (McFarland, 1992)

(Regina, Sask.) Constable David Hom, a twenty year
veteran of the RCMP and assigned to investigate occult
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activity in the province of Saskatchewan, claimed he was
convinced that satanic cults were actively engaging in
criminal activity, although he was frustrated by his
inability to provide any hard evidence. He claimed that
crimes, including human sacrifice, were being
committed by Satanists, but that people were too scared
and too intimidated to go to the police with information.
He also claimed that what little evidence that could be
uncovered was often old and unable to provide police
with clues. He believed that these cults were made up
of very powerful and respected members of
Saskatchewan communides. (MacDonald, 1992)
(Candian Press, 1992b)

June 1992 to (Martensville, Sask.) After a seven month investigation,

May 1995 one hundred and seventy-two charges were laid against
nine people, including five police officers and a prison
administrator. The total count of charges laid in the end
was one hundred and eighty. The charges included
sexual assault, aggravated assault, weapons violadons,
threats, unlawful confinement, the production of
pornography, administering a stupefving substance, and
other related offences. Children's allegations made
reference to satanic or occult abuse. The main
perpetrators of the alleged abuse were Ron and Linda
Sterling. Linda ran a babysitting service out of their
home. The town became divided, with the accused,
their families, and their supporters on one side, and the
victims, their families, and their supporters on the other.
Links were drawn between this case and the McMartin
pre-school trial in the US. The accused daycare director
and her son, along with those who worked for them,
were eventually acquitted of the three hundred and
twenty-one charges laid against them. The Martensville
charges sparked a debate as to the legiimacy and
credibility of children’s testimony, as well as child
interviewing techniques used by police, therapists and
parents. The situation drew hauntingly similar parallels
to the Salem witch hunts of the seventeenth century.
The trial ended in February of 1994 with Linda and Ron
Sterling being acquitted of all 37 charges against them.
Their son Travis and the juvenile who had been charged



A-29

Appendix

in the case were found guilty of fifteen of the original
forty-one charges against them. They were both
released pending an appeal. The five policemen that
were awaiting their own trial had the charges against
them stayed. Investigators, the Martensville Chief of
Police, the repressed memory-recovery therapist who
had worked on the case, and Saskatchewan Crown
attourneys were condemned for their mishandling of the
matter from start to finish. Concern was felt not only
for those who had been accused, but for the children
who had been coerced into disclosing the abuse,
subsequently subjecting them to emotional trauma and
anxiety. The methods used by investigators were the
centre-theme of the defence's case. The children had
been exposed to sex-education videos and grueling
interrogations that did not stop untl a disclosure of
abuse was made. One child had been interviewed more
than sixty times. These children were made to feel guilty
if they did not cooperate and rewarded if they did. Asa
result of the appeal process, the young female offender
who was convicted of seven charges at trial had all of
the convictions overturned. The appeal of Travis
Sterling confirmed one conviction of sexual touching
and overturned the other seven trial convictions. This
charge, it was noted, was not a part of the main
investigation, and had dated back to 1988. It was argued
that this charge should have been tried separately from
the rest. Thus, in the end, of the one hundred and
eighty charges laid, only one conviction was validated by
the court system. Lawyers and defendants called for a
public inquiry into the manner in which the investigation
and prosecution was conducted, however, the
Saskatchewan Justice Minister denied the need for such
an inquiry, claiming the courts had taken care of it. John
Popovich, who was one of the police officers originally
charged in the case, with the support of the Sterlings,
launched a ten million dollar lawsuit against investigators
of the Martensville Police Force, the Crown Attourney's
Office, the provincial government, and the
Saskatchewan Minister of Justice for negligence and
malicious prosecution. (Fennell, 1992) (Hazelwood,
1992) McGovern, 1994) (Parker, 1995b) (Millin, 1995)
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(Calgary, Alta) A man was denied access to his son
because he was a witch. A court-hearing heard the
mother's protests regarding access to the child by the
father, 2 member of the Wiccan faith, and preliminanly
denied him access to his son. He sought to overturn the
ruling in November, with the help of a diverse range of
supporters, including the United Church of Canada,
Alberta's Pagan Affirmation Network, a High Priestess
of Circle Sanctuary, and a Vancouver police officer who
was the director of the Wiccan Information Network.
The judgement handed down in November granted
unsupervised visitation rights to the father, who had yet
to meet his son for the first ime. (Canadian Press,
1992c) (Legge, 1992)

(Rural Edmonton, Alta)) After almost a year of cattle
mutilations depleting the stocks of rural Edmonton's
farms, farmers reported that they feared that Satanists
were to blame. Other rumours circulating in the
community linked the cattle slayings to UFO visitations.
The satanic rumours were supported in July when
vandals were said to have stuffed parts of the
slaughtered cattle into rural mailboxes which were
smeared with blood. Canada Post was also targeted
when culprits dumped some of the slaughter into the
Legal post office, thus spoiling several pieces of mail.
The cattle mutiladons were reported by farmers as
occurring one to two days before the full moon. The
RCMP was criticized for trying to play the incidents
down and refusing requests for all night stake-outs on
local farms. Canadian Legion members in the area
offered their services in conducting night patrols, a
gesture which concerned police, who thought that a
number of Legion members roaming about at night on
the look out for Satanists or extra-tetrestrials was simply
a bad idea. However, the calls made to the RCMP
Leduc detachment demonstrated the public's
dissatisfaction with police inaction. Autopsies
performed by veterinarians on some of the affected
cattle could not rule out natural predators, and some
results attributed a number of the deaths to disease and
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infection. Some animal scavengers are also known to
remove the softest body parts and leave the rest. One
family farm was so upset with what was going on, they
called the Edmonton Journal out to report on the
occurrences. They soon wished they hadn't, however, as
a media circus descended on the farm, including
newsprint reporters, camera crews, and lay-experts on
animal mutilations. The family found the media
spotlight as bad as their cattle problems. Leduc RCMP,
frustrated with the growing hysteria in their junisdiction,
completely ruled out foul play in the cattle deaths. No
signs of struggle or bullet wounds had been discovered
on the carcasses. The RCMP had been swamped with
calls of complainants accusing their neighbours of being
warlocks. (Oake, 1992) (Demers, 1992)

(Winnipeg, Man.) A complaint by the director of the
Child Protection Center condemned the fragmented
nature of services offered to victims of ritual abuse for
preventing the rescue of children from satanic cults. He
claimed that police and medical experts could not co-
ordinate their efforts internally, let alone with each
other. He also publicly criticized the police’s position of
skepticism in ritual abuse cases. (Paul, 1992)

(Winnipeg, Man.) Opposition parties in the province
supported the creation of a five-bed treatment centre for
ritually abused teenage girls. The governing party was
denounced for its lack of input on the matter. It was
argued that a specialized treatment setting was required
for this type of abuse. (Campbell, 1992)

(Saskatoon, Sask.) In a satanic ritual abuse case, two
children alleged that their foster parents and other adults
had forced them to engage in forms of bestiality. They
also claimed that their foster parents had eaten babies
and buried the remains in the backyard. The case
resulted in the laying of criminal charges against sixteen
individuals, seven of them women. Twelve people had
their charges stayed due to insufficient evidence. The
remaining four were convicted, even though there was
no physical evidence to corroborate the children's
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stories, and were appealing the decision. The other
twelve have filed suit against the Saskatchewan
government's Social Services and Justice Departments
for ten million dollars in damages for negligence and
malicious prosecution. Friends of those accused were
very upset about the way the police and social services
had conducted their investigations and they decided to
go public with their protest by carrying placards
denouncing the primary investigator in the case, as well
as the rest of the investigating team, outside the
Saskatoon police station. The Lucases, were charged
with criminal defamation and were sentenced to almost
two vears a piece. They planned to appeal the decision.
(McGovern, 1994) (Repo, 1994) (Parker, 1995¢)

May 1993 (Calgary, Alta.) Member's of Calgary's Wiccan
community were reported to be distributing copies of
the Law Enforcement Guide to Wicca to local police
agencies, in an effort to clear up any misinformation
they might have received about their spiritual practices.
The text, written by Vancouver police constable, and
witch, Chuck Ennis, explains how Wiccans are not
equivalent to Satanists. The guide, first published by the
Wiccan [nformation Network, a group he helped get off
the ground, is now featured as a resource in police
libraties in both Canada and the United States. (Legge,
1993)

(Airdrie, Alta.) It was reported that a number of youths
who playing with a Ouji board suffered physical and
emotional consequences as a result. Three participants
of the game became quite agitated and started punching
the wall with their fists, and a fourth girl was taken to a
Calgary hospital for a psychiatric assessment. Later that
week the child collapsed at school, shaking a saying that
she was possessed by evil spirits. The head of
emergency services, whicli had responded to calls for
assistance in the matter, felt the incident was the result
of kids becoming extremely frightened. An Anglican
priest was called to the home of the girl who had gone
into some sort of seizure after once again playing the
game. He anointed her with oil and prayed over her.
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She said she was unable to speak while he did this, but
that she saw a white figure approach her, make the sign
of the cross, thereby driving away a small black figure.
The priest said although he did not think it was a
demonic possession, he did feel that he was dealing with
some form of spiritual activity. (Hazelwood, 1993)

(Round Hill, Alta.) A grave was dug up and some of the
remains stolen from a small Ukrainian Orthodox
Church cemetery. Police, who could not come up with
any leads, turned to the public for information by
approaching the media in November. The theft was not
felt to be the work of adolescent pranksters. Canadian
Press, 1993b)

(Winnipeg, Man.) Dr. Wendy Cole presented a paper at
the forty-third annual meeting of the Canadian
Psychiatric Association which discussed her profiling of
multi-victim, muld-offender, sexual abuse cases. She
was a psychiatrist who assessed twenty of the eighty-six
adults charged in the Prescott abuse scandal, as well as
many of the victims. While no tangible evidence was
found of a satanic cult connection, she stated that the
victims, involving one hundred and twenty-eight
children under the age of ten, suffered from severe
sexual, physical and emotional abuse. Victims' accounts
detailed forced witness to animal sacrifices and abuse at
the hands of adults wearing masks and black robes.
Whether or not the perpetrators were a part of a cult,
Dr. Cole diagnosed a high degree of pathology amongst
them. Offenders had been classed as pedophiles,
coming from strong backgrounds of family violence and
mental retardation, where one gencration's victim
became the next generation's offender. She also noted
the significance of the rural community setting in
preserving patterns of abuse by isolating families and
allowing it to go undetected for long periods of time.
(Bray, 1993)

(Surrey, B.C.) An SPCA inspector found what she
believed had been a goat or a deer dumped in a city
park, near a children's playground. The animal's skin,
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hooves, sex organs, entrails, head and tail had been
sliced off. (Parton, 1994)

(National) The final report of the Canadian Pagnel on
Violence Against Women was released. The panel had
heard from Canadian women who had shared their
experiences of ritual abuse. The report identified a lack
of knowledge and research in this area, and urged that

these women's stories be recognized. (Parkes, 1994)
(Repo, 1994)

(Trail, B.C)) An unknown person left a dead pregnant
cat on the steps of a Presbyterian Church. It had been
dismembered and pieces of it were missing. Later that
night, the missing parts were found on the steps, neatly
arranged in the order they would have been found if the
cat had still been intact. (Parton, 1994)

(Vancouver, B.C.) A woman, who found half the body
of the family cat left in a nearby yard, took him to the
vet who initially felt the cat had been killed by another
animal. Under closer examination, however, he declared
that the cat had been slice in half by a very sharp
instrument. Qutraged, the woman decided to approach
the media for help in finding the perpetrators. After
being told that the cat may have been the object of 2
rirual sacrifice for a satanic cult, however, she decided to
let it go for the safety of her family. The city pound-
keeper said that the discovery of half-cats had been
going on since 1989 and that the amount of mutilated
corpses had risen dramatically since then. The SPCA
was in agreement. A Wiccan priestess was quoted as
denying that Wiccans or Pagans were at work in these
slayings, explaining that life was held sacred in all its
forms. Even Satanists, she believed, would not commit
an act that was so high profile. (McDowell, 1994)

(Tofino, Vancouver Island, B.C.) A man murdered his
former girlfriend because he had been haunted by
visions of her and by the sound of her voice. The man
had suffered brain damage from a near drowning in
1985, and had an auditory problem which led him to
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confuse the sound of voices with his own breathing. A
psychiatrist testified at his trial that he was afflicted by a
form of psychosis similar to schizophrenia. He had
beaten the victim to death, crushed her head with a
rock, and burned her body in order to silence her voice
in his mind. He claimed that he had burned her like a
witch because he had believed that she was one, witches
being able to haunt people and cast spells upon them.
He wasn't declared fit to stand trial until September of
1994. In December of 1995, he was found guilty of
second-degree murder and sentenced to life in prison,
with eligibility for parole in ten years. (McDowell, 1996)

(Edmonton, Alta.) A book entitled The Witch, by US
author Shitley Jackson, was banned from County of
Ponoka schools as the result of a complaint lodged by a
school trustee. The book was brought to her attention
when her son, who had read the story, had said it was
really 'warped'. The tale describes a young boy on a
train trip with his mother and baby sister, who passes
the time by inventing stories about witches. A man
joins them and proceeds to recount a tale about
chopping up his little sister. The mother promptly asks
the man to leave, and the boy laughs off the situaton by
saying that he was probably a witch. The editor of the
book defended the story, by stating that it was meant to
reveal the dark, violent, and controlling side of human
nature. (Canadian Press, 1994b)

(Surrey, B.C.) A man was charged with the murder of
his girlfriend's three year old son. The boy died as the
result of cardiac arrest caused by a hard kick or punch to
his stomach. The man was a witch, and referred to
himself as Guardian of the Angelic Knights. The boy's
aunt suggested that he was part of a satanic cult and that
the boy's death may have been the linked to ritual abuse.
The man's defence lawyer, an admitted Wiccan, warned
that people should not confuse Satanism and Wicca.
The crown never cross-examined the defendant on his
spiritual beliefs, and thus the jury never was told about
his religious background. The crown prosecutor
defended his position by saying that the Crown's job
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was to show how the boy died, not why he died. The
man was found guilty of second-degree murder and
received 2 mandatory life sentence. (Hall, 1995)

(Morin Heights, Que.) Five bodies were found after a
fire just north of Montreal. The dead were members of
a cult known as the Order of the Solar Temple. A
family of three had been bludgeoned and stabbed to
death. The baby was believed to have been ritually
sacrificed because an influential member of the cult had
considered him to be the Antichrist. Another forty-
eight members of the cult residing in Switzerland were
also casualties of the mass murder-suicide. Some
members had been given sedatives to sleep, while others
were shot, before the fire was set by timers attached to
gasoline cans. According to the beliefs of the cult, death
by fire was the only way one could reach the next world.
(Clarkson, 1994) (Tibbles, 1994) (Branswell, 1997)

(Red Deer, Alta.) A conference on cults was held in the
wake of the Order of the Solar Temple deaths in
Quebec and Switzerland. Experts warned that cults and
fanatical movements were on the rise, and that they had
no provincial or international boundaries. Cult
members, participants were told, could be living in any
neighbourhood. Cults were said to frequently
participate in fraud schemes that targeted the elderly, but
cautioned people that anyone could be their vicum.
(Clarkson, 1994)

(Calgary, Alta.) A mother, who discovered her son's
reluctance to do an assigned reading for school, decided
to take a look at the book’s content herself and wasn't
pleased with what she found. An award-winning work
of fiction, the book was called The Headless Cupid, and
dealt with the story of four young children who gain a
stepsister from their father remarrying after their
mother's death. Their new sibling practices witchcraft
and inducts her new siblings as novices. The plot,
according to the mother, has sadomasochist undertones,
involves an animal sacrifice, stealing from victims both
alive and dead, and promotes dishonesty, cruelty,
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seances, and occultism. She took her concerns to the
staff of her son's school who did not share her view.
She was directed to take the matter up with the Calgary
Board of Education’s superintendent for elementary
curriculum. (Woodard, 1994)

(Winnipeg, Man.) A couple took out an advertisement
in the newspaper to enlist the support of other potential
plaintiffs in a civil action suit against the province for its
formation of an interdepartmental committee on ritual
abuse. Mr. Bergen and his wife believe that Mrs.
Bergen's therapist planted false memories of sexual and
ritual abuse in her mind. This had a devastating effect
on the couple's life. While they had already filed a
million dollar lawsuit against Mrs. Bergen's therapist,
they also blamed the Manitoba government for its
creation of the Committee on Ritual Abuse and Youth
Involvement in Cults, whose membership consisted of
police, clergy, and therapists, in particular Mrs. Bergen's
own therapist. The Bergen's felt that this action added
to a social and professional climate whereby mental
health practitioners were encouraged to look for
symptoms of ritual abuse in patients who had never
comphined of any such childhood trauma.
(Guttormson, 1995)

(Thunder Bay, On.) The Ontario government
contributed $15 000 for a conference entitled "Surviving
Ritual Abuse” to be held in Thunder Bay. This move
was