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SUMMARY

This research project sought to obtain information
through a mailed guestionnaire on various issues and problems
encountered by Muslims of Trinidad ancestry in transition as
they settle into the Canadian environment. Predicated on
social learning theory and a perspective on "institutional
completeness", it was felt that these Muslims have been
undergoing important changes in some of their religious values
and practices because of the surrounding dominant culture.

Six hundred guestionnaires were sent to the leaders of
44 Muslim associations across Canada for distribution to
Muslims of Trinidad ancestry. Ninety completed guestionnaires
were returned and these constituted the data base on the non-
random sample of people. The computer approach was through
the Statistical Package for the Social Sciences (SPSS/PC+}, an
integrated system of computer programs for use in exploratory
studies and analyses of social data. The data were reviewed
mainly along two levels: (a) one-way frequency distributions,
and (b) cross tabulations in areas of interest.

The small sample of ninety and the lack of randomness
would obviously be very restrictive on extrapolations from the
data. However, with the particular sample, the results
indicate there is a core of ron-negotiable elements which are

held firm. For example: all respondents claim belief in the
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oneness of God and Muhammed as His prophet (- the testimony of
faith that defines the Muslim); the Quran is the revealed word
of God to Muhammad; acceptance of the Quran and some or all of
the Hadith; there is life after death; angels exist; and that
Christianity and Judaism are also acceptable to Cod.

At the same time, several aspects of their religious
practices appear negotiable, perhaps for survival or simply
getting along in the larger society. The frequency
distribution of responses indicates, for example, that the
socio-cultural environment in Canada tends to hinder the
exercise of some basic injunctions such as praying five times
a day, attending congregational prayers on Fridays (with
alternative measures having to be adopted such as praying
after work and helding the jumma prayers on Sunday), fasting
during Ramadan from dawn to sunset (with lengthy daylight
hours), all of which are more difficult than experienced in
Trinidad.

At significant levels are the cating of pork, drinking
of intoxicating beverages, indulging in games of chance, and
holding financial accounts that pay an interest (usury).
Political or governmental agencies may find it of interest to
note concerns related to finding suitable education for
children (including facilities for the imparting of Islamic
instruction, Arabic¢ and Urdu or Hindustani languages),
obtaining proper burial sites, avoiding religious and racial

przjudices. Also problematic are efforts geared at maintaining



SUMIMARY

the extended family with parents and elders held in high
respect. There 1is a disenchantment with the practice of
arranged marriages, preferring pre-marital mixing of the
sexes, dating and mate selection. The appeal of skimpy
clothes, calypso dancing, pre-marital and extra-marital sexual
affairs are also noteworthy. Respondents, while regarding
thenselves as less religious than their parents, see
themselves as definitely more religious than their children,
an obvious decline over generations.

The cross-tabulations indicate that while the
immigrants from Trinidad tended over time to modify their
religious tradition and practices, their Canadian-born
children (i.e., the next generation), caught between two
cultures and no doubt experiencing tension between minority-
majority cultures as they live in the culture of their parents
at home but experience a different one in school, the
neighbourhood and through the media, were influenced further
by the dominant culture in attitudes to their religion and
related issues and practices.

Further, among the Trinidad Muslim respondents in
Canada, the overall watering down in Islamic traditions and
practices seems more prevalent among those respondents who are
university educated, are professionals, and have high
salaries, as anticipated by the tested hypotheses which are

thereby confirmed. Such respondents, for example, compromise
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significantly their daily, Friday and Ramadhan prayers. They
are given to eating pork, consuming alcoholic beverages,
indulging in games of chance and preferring the nuclear
family.

It is noteworthy, toco, that by the second generation
born in Canada, there is a swing-back (reversion) to enhanced
involvement in their religion; and while interesting in
itself, it seems to suggest a hope of rescuing and developing
their ethnic identity and religiosity.

While the Muslim community constitutes a mere minority
in Canada, their problems and practices, however, are surely
not of mere academic interest; they are issues of vital
significance, affecting the daily lives of human beings. The
pioneering assessment here, not only enhances curre-~t
knowledge with empirical facts in an otherwise nebulous or
guessing area, but it promotes interfaith understanding and
may have Iimportant implications for government policy
formulation, especially in the multicultural society of
Canada. Muslim leaders can also discern the impact of
Canadian life on the dwindling of religious observances among
members of their religious community in the possibility of
organizing measures to provide and foster the religious values
and ethnicity of such Muslims of Trinidad ancestry that were

studied here.
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INTRODUCTION

A number of studies have been written on Muslim
immigrant communities in Canada. A few attempt to discern the
scope of assimilation of those groups into Canadian life and
the role of religion in aiding or impeding this process.
These studies, as Yvonne Haddad' has pointed out, offer
valuable insights into the Eastern and Middle-Eastern (e.qg.
Lebanese) communities in Canada but they do not deal with the
complexity of responses to Canadian society by Muslims who
immigrated to this country from other parts of the world such
as Trinidad. Furthermore, these studies do not deal with the
role of ethnicity within the Islanic community itself.
Abu-Laban, too, asserts that the "research evidence on Muslims
adaptive experience in Canada is rather limited",? and a
number of other scholars speculate that the new soclio~-cultural
environment hinders observance of some basic Islamic

injunctions such as praying five times a day, refraining from

1. Yvonne Haddad, "lMuslims in Canada: a Preliminary
Study", in: H. Coward and L. Kawamura, eds, Religion and
Ethnicity (Waterloo, Canada: Wilfred Laurijer Press, 1978),
p. 71.

2. B. Abu-Laban, "The Canadian Muslim Community:
the Need for a New Survival Strategy"”, in: W. Waugh, B. Abu-
Laban and B. Qureshi, eds., The Muslim Community in North
America (Edmonton, Alberta: University of Alberta Press,
1983), p. 75.
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eating pork or drinking intoxicating beverages. Aand, of
course, Qurani¢ injunctions can not be enforced on adherents
in a society with a secular legal system.

This present study focused on certain '"Trinidad
Muslims" and aimed at obtaining information, through a mailed
questionnaire survey, on various issues and problems these
Muslims encounter in transition as they settle down into the
canadian environment. Ninety respondents, amounting to a non-
random sample, provided the data base. The project was
predicated on the hunch that these Canadian Muslims who
themselves, or their ancestors, originated in Trinidad in the
West Indies, have been undergoing important changes in some of
their religious values and practices. This research therefore
explored the scope and progress of acculturation and
assimilation of the participating Trinidad Muslims, with
particular attention to the problems, pressures and conflicts
(compromises?) the community experiences in the Canadian
context.

Surely, problems of a minority community are not of
mere academic interest; they are issues of vital significance,
affecting the daily lives of many human beings. An assessment
of their views not only enhances current Knowledge and
promotes interfaith understanding, but it may also have
important implications for government policy formulatien.

No doubt, religious interests even of a minority group
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in a democracy, can sometimes initiate, though perhaps more
frequently can be a limiting factor, on governmental
measures and direction.

The policy of multiculturalism in Canada is, no doubt,
favoured by Muslims in Canada. Canada and several other
Western countries are pluralistic societies in the sense that
they consist of different religious, ethnic and racial groups.
And it is all the more cogent to note how the Trinidad Muslim
respondents (to the survey questionnaire) adapt to the non-
Muslim socio-cultural milieu in Canada. More specifically,
the differences between current-day practices of respondents
and their earlier adherence to Islamic principles and
traditions, especially as these differences are reflected over
time, and more concretely between generations in Canada, could
shed light on the impact of Canadian life on their religious
observances. Hopefully as well, the Canadian neighbours of
these Trinidad Muslims can arrive at a better appreciation of
Islam and such Trinidad Muslims. These Muslims, too, can
discern if and when and how their religion is being dwindling
so that responsible leaders may if they so wish, adopt
fortifying measures.

Further, because there seemed to be no previous study
of a similar nature, at least none focused on Trinidad Muslims
in cCanada, this investigation could well be viewed as a

pioneering endeavour that could bring to useful light some of
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the important difficulties and limitations that could be
encountered in exploring such an uncharted or nebulous area as
this. Hopefully, later researchers would be better prepared
and armed in examining similar or allied phenomena.

In this report, a review of the pertinent literature
is presented in the first chapter. Theoretical considerations
leading to the hypotheses under investigation are indicated in
the next. Chapter three presents the survey design and
procedure effected. The statistical techniques adopted are
also described. The results of the survey and associated
discussions are presented in the fourth chapter. In the fifth
chapter, implications of the study are noted, while the sixth
chapter presents a number of limitations in the study,
together with suggestions for further research. Then follow
a summary and conclusion section, a bibliography and appendix,

including a copy of the survey questionnaire.
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chapter presents a number of limitations in the study,
together with suggestions for further research. Then follow
a summary and conclusion section, a bibliography and appendix,

including a copy of the survey gquestionnaire,.



CHAPTER 1

REVIEW OF THE LITERATURE

While an exhaustive search of the literature reveals
nothing concerning Trinidad Muslims in Canada or of Muslims
from any Western nation migrating to Canada, certain helpful
works on Muslims in general, and the few studies on Muslims of
other ethnic origins taking up residence in Canada, and in
such other places as the U.S.A., two largely Christian
countries, may well bring to attention the kind of issues that
Trinidad Muslims might be expected to encounter in their new
Canadian homeland. In this chapter it seems sensible
therefore to note first what the literature presents in regard
to the number of Muslims, particularly in Trinidad and Canada
and a definition of the term, Muslim. This is then followed
by an exploration of the literature in regard to information
on Muslim migration from the sub-continent of India to
Trinidad, with some indication of the religious life and
practices of Muslims in Trinidad. This would provide an
appreciative background from which the Trinidad Muslims
emerged in their migration to Canada. The specific studies of
various Muslim groups in Canada are reviewed, with indication

of the problems engendered through the assimilation process in
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the multicultural Canadian scene. Important considerations

leading to the planning of the current investigation are also

identified.

1. Muslims: Incidence and Definition

Today, Muslims can be found in almost every country of
the world. Their number is reported to be close to one
billion. One of every five or six people in the world is said
to be a Muslim'. One report states: 300 million Muslims out
of 900 million live, as minorities, in non-Muslim countries®.?

In the last fifty years or so Islam, compared with other

1. While some authors state one in six, certain
others say one in five. J. McDowell and J. Gilchrist, two
Christians, spoke of Islam as "the fastest-growing religion in
the world with an estimated 750 - 800 million believers or
adherents", in: The Islamic Debate (San Bernadino, California:
Here's Life Publishers, 1983), p. 340. C.G. Fry and J.R.
King, two other Christians, reported the number to be one
billion, in Islam: a Survey of the Muslim Faith (Grand Rapids,

Mich.: Baker Book House, 1980). A recent Muslim publication
also reported: "There are over one billion Muslims distributed
in the world today", Al-Hikmat, Oct. - Nov., {1989) 7. (Al-

Hikmat is a monthly Islamic publication of Trinidad and
Tobago: Cipero Street, San Fernando, Trinidad, West Indies).
And A.A. Elkholy asserted: "Islam is already the faith of one-
fifth of the world's population and the 67 nations that make
up the Muslim community occupy a seventh of the world's land
masses", in: "The Quranic Concept of Community", Hamdard
Islamicus, 10 (1987} 85.

2. A.¥X. Gaye, "Muslim Minorities: a Framework," in:
Islamic Council of Europe, Muslim Communities in Non-Muslim
States, (1980), p. 1.
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religions, has had the largest percentage increase in
adherents (i.e., 235%; with Christianity having only 47%; and
Judaism a decrease of 4%).° And through its years, Islam has
evolved a bewildering number of "sects", or more properly,
schools of thought.*

Thus, when writing about Muslims, followers of the
religion of Islam, one may be tempted to ask: which Islam?

Hodgson has declared that "in launching the venture of
Islam, the events of the first generation after Muhammad were
almost as formative as those of Muhammad's own time. It is
not accidental that later Muslims have identified themselves
in terms of these events and of the factions that grew out of
them".?

Muhammad 1s reported to have predicted that his

followers would be divided into numerocus sects. The Shorter

Encyclopedia_ of Islam notes that Abdullah ibn Umar said the

3. K.W. Stump, "2 Crucial Half Century of
Religion", The Plain Truth, (Feb. 1984) 11, citing comparative
information from The World Almanac and Book of Facts, (1935),
and The Reader's Digest Almanac and Yearbook, (1983).

4. Most Muslims scholars advocate the term "schools
of thoughu", ciaiming there are really no "sects" in Islam.

5. M.G.S8. Hodgson, The Venture of Islam, Vol. I.
(Chicago: University of Chicago Press, 1974), p. 217.
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Prophet remarked:

Verily it will happen to my people even as it

did to the Children of Israel. The Children

of Israel were divided into seventy-two

sects, and my pecple will be divided into

seventy-three. Every one of these sects will

go to Hell except one sect. The companions

said, "O Prophec, which is that?" He said,

"The religion which is professed by me and my

comganions." (Mishkat, book i, Ch. vi, pt.

2).

The Encyclopedia also notes that the number has
exceeded the Prophet's prediction and that Shaikh Abdul Qadir
says there are no less than 150 sects in Islam.’

The Sunnites (or Sunnis), the largest division in
Islam, and numbering over half a billion, arrogate to
themselves the title of Najyah, i.e., those who are '"being
saved", Cf course, so do the other sects, such as the
Shiites, the next great division numbering about one-third
that of the Sunnites.® The major divisional split which later
became more splintered, dates back to the very early days of

Islam, even to the time of Muhammad's death, and has been

reinforced by powerful political, cultural and theological

6. H.A.R. Gibb and J.H. Kramers, eds. The Shorter
Encyclopedia of Islam (Leiden: Brill, 1953), p. 567.

7. Gibb and Kramers, Shorter Encyclopedia 567.

8. C.G. Fry and J.R. King, Islam: a Survey of the

Muslim Faith (Grand Rapids, Michi.: Baker Book House, 1980),
p. 111.
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perspectives.® To some people, Islam is the position

reflected by the lave Shiite Imam of Iran, the Ayatullah

Ruhollah Khomeini, yet his contemporary, Anwar Sadat, the late
Prime Minister of Egypt, also a Muslim (but of the Sunnite
group), on a television CBS news broadcast, decried Khomeini
as distorting and misrepresenting Islam to the world.

On researching the question of what or who 1is a
Muslim, Fyzee, an ardent scholar in Islamic Law, notes there
are at least three divergent views on defining a Muslim:
(i) he who believes in Muhammad as a prophet belongs to the
Muslim Community; or {ii) every person who affirms "that there
is no god but God (Allah), and Muhammad is the Prophet of God"
is a Muslim; or (iii) al-Baghdadi and other theologians hold
that in addition to the belief in God and the Prophet, a

number of other beliefs are also necessary.1u

9. Interestingly, Fry and King, Islam, iii, have
likewise pointed out that Christianity is split into at least
three major divisions, each with its own sects and innumerable
subsects reflecting conservative or liberal viewpoints, social
or personal commitments, historical and geographical
differences, and that the same can be said of Buddhism,
Hinduism and Judaism.

10. A.A.A. Fyzee, Outlines of Muhammadan Law, 4th
ed. (Delhi: Oxford University Press, 1974), p. 60.
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In the practical world, however, the solution, or
rather question has remained more complicated. Among Muslims
of South Asian ancestry, the problem of the Ahamadi community
has been difficult. The government of Pakistan under Zulfiqar
Bhutto passed a law to condemn the Ahamadi community as non-
Muslim'!, because of their teaching that their leader had the
status of a prophet. This has been difficult for the Trinidad
Muslims, because Ahmadi missionaries had been active in
Trinidad. (Interestingly, prior to the new legislation, in
reviewing the court case of Atla Waris vs Sultan Ahmad in
1959, and that of Narantakatch vs Parakkal of 1922, the High
Court of Pakistan were of the view, reported Fyzee,'? that
Ahmadis were Muslims since they held the criterial tenet of

belief in Allah and Muhammad as the Messenger of God).

However, the vast majority of Muslims continue to
oppose the Ahmadis fiercely, regarding them as non-Muslims and

corrupters of Islam. An English translation of the Holy Quran

11. 0.J. Hesselgrave, ed. Dynamic Religious
Movements: Case Studies of Rapidly Growing Religious
Movements Arocund the World (Grand Rapids, Mich.: Baker Book
House, 1978).

12. Fyzee, Outlines 62.
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by an Ahmadi, the late Maulana Muhammad Ali, has managed to
hold wide acceptance in the West, perhaps because of its
brilliant scholarship, but it has been condemned by order of
the ulema of Cairene University of the august Al-Azhar
authority in Egypt. Interestingly, this translation of the
Holy Quran may be found openly or secretly tucked away in the
homes of many non-Ahmadi Muslims in the West.

Muslims of several different schools, as well as
Ahmadis, do exist in Trinidad as well as in Canada. The total
number of Muslims in Trinidad is reported ™ to be about
100,000 in an overall island population of 1,250,000. Among
these Muslims, the Sunnis are in the majority. Writing in the
"Supplement” to the “Sunday Guardian" (a popular newspaper in
Trinidad) by way of celebrating "Indian arrival Day 1990"
marking the 145th year since the first boat load of East
Indians arrived in Trinidad, Maulana Kemal Hydal (the Ahmadi
leader in Trinidad) observes: "while Muslims may appear to be
critical of identity in other faiths, they are equally
critical of identity within their own community. This sense
of belonging has led to two strains of Muslims in the local

setting. One, the majority, orthodox fundamentalist or Sunni

13. The_Torch of Tslam, April-June, (1988) 10 (A
gquarterly magazine of the Islamic Missionaries Guild of the
Caribbean and South America: P.O. Box 800, Port of Spain,
Trinidad, West Indies).
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and the other, the minority, reformist, intellectual or
Ahmadi".'™ And the degree to which the Ahmadis are held in
contempt may be gleaned from a circular entitled "A Reply to

Kemal Hydal", published later in 1990 by a Sunni group, the

Islamic Da'wah College (of Kelly Village, Caroni, Trinidad,
West Indies), wherein is stated about Hydal: "He recently said
that 'the Quran forbids Polygamy', that is a lie". The
article states further: "The Leader of the Ahmadis here in
Trinidad is a 'Salman Rushdie'. He lies on Allah and the
Prophet and therefore deserves the same treatment (from the
Muslims} as Salman Rushdie ... It should be noted here that
the World Muslim Council which represents Muslims worldwide,
declared the Ahmadis as non-Muslims, and has even put a ban on
them from going to MAKKAH for pilgrimage."

Turning to the Canadian scene, Abu-Laban' notes that
the earliest record of Muslim presence in Canada dates back to
1871 when the Canadian census indicated 13 Muslim residents.
By 1901 there were 300 to 400 Muslim immigrants. They were of

Turk and Syrian ancestry. By 1911 there were 1,500 and mainly

14. "Indian Arrival Day Supplement", in: Sunday
Guardian, (National Newspaper of Trinidad and Tobago, 73rd
year, May 27, 1990), p. 30.

15. B. Abu-Laban, "The Canadian Muslim Community:
The Need for a New Survival Strategy", in: E.H. Waugh, B. Abu-
Laban and B. Qureshi, eds. The Muslim Community in North
America. (Edmonton, Alberta: University of Alberta Press,
1983), p. 76.
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of Turkish origin. At the onset of World War I many Turkish
immigrants, classified as enemy aliens, had to return to their
country of origin. In 1931 there were 645, mostly of Syrian
and Lebanese Arab decent. Abu~Laban states that it was
estimated that in 1951 there were 2,000 to 3,000 Muslim
residents. After 1931, Statistics Canada no longer counted
Muslims as such. And the statistical problem is complicated
by the fact that a Muslim is not required to be registered as
such or show active membership in any religious organization.
His piety and persconal belief are to be recognized only by
God. But in 1981 a newer set of Canadian statistics?®
revealed the number of Muslims in Canada to be about 100,000
(half of whom lived in Ontario). They were of different
schools and origins, with the majority (about 6 in 10) being
foreign-born.

A 1983 publication'” reports that the Council of
Muslim Communities of Canada (CMCC) embracing over 30 member
communities from St. John's, Newfoundland, to Victoria,
British Columbia, represents over 100,000 Muslims, in an

overall Canadian population of about 25 million. There are

16. "The Muslim Canadians, a Profile", 1981 Census
of Canada, Statistics Canada, 1985. Government of Canada.

_ 17. M. Hogben, "The Scocio-Religious Behavior of
Muslims in Canada: an Overview", in: Waugh, Abu~Laban and
Qureshi, Muslim 112.
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mosques and Muslim associations in every major city. There
are four umbrella organizations, the first is of Canada itself
while the others include Muslims of the U.S.A. They are: the
Council of Muslim Communities of Canada, the Islamic Society
of North America, the Organization of North American Shia

Ithna-Ashari Muslim Communities, and the Federation of Islamic

Associations in North America. The last-named was very active
in its early years but is now more or less dormant, at least
in Canada.

Abu-Laban'® observes that the single most important
characteristic of the post World War II Muslims in Canada, is
diversity. While sharing a common religious designation, they
include immigrants from different parts of the Arab World
{(especially Lebanon, Syria, Jordan, Palestine, and Egypt), and
from Pakistan, Bangladesh, Turkey, Iran, Eastern Europe, East
Africa, the Caribbean, and elsewhere. The majority are Sunni
Muslims. Differences based on school of thought, language and
national origin can lead to cleavage and hinder communication
between different subgroups.

M. Hogben in Canada has observed that '"each local
community has a different mix of Muslims from various ethnic

backgrounds, as well as different generations of 'Canadians’'

18. Abu-Laban, "Canadian Muslim" 76.
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of one ethnic background or more".'”

Muslims in general, as
well as Trinidad Muslims, do not occupy any distinguishable
residential area, There is no visible concentration as may be
found with the Chinese in a Chinatown. Many live in various
parts of cities and towns, and are socially and geographically
mobile. And, notes Hogben further, that as Muslims "do not
usually wear any distinguishable dress here, they are almost
impossible to spot in a crowd"

Given the variety of backgrounds, it seems feasible at
this point, by way of an operational definition for the
concept of a Muslim, to adopt Kettani's view which states that
the word "Muslim® denotes any person who affirms Muhammad to
be the messenger of the one God and hold his teachings to be
true, irrespective of the extent to which he or she is able to
live up to the ideals of Islam. Further, says Kettani:

a person is 'socially' Muslim as long as he

or she feels himself or herself to be part of

the overall Muslim ummah, wherever he or she

might be. There is no other possible

definition of Muslims in a study dealing with

Muslim minorities, especially in view of the

extremely severe conditions which have

confronted these Muslims in the past and are
confronting them now.?!

19. Hogben, "“Socio-Religious" 112.
20. Hogben, "Socio-Religious" 112.
21. M.A. Kettani, The Muslim Minorities (Leicester,

U.K.: The Islamic Foundation, 1979), p. 5. (Note: the Arabic
term ummah signifies community).
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Hogben, too, echoes the simple, ccmmon pronouncement,
that "'Muslim' defines anyone who believes in God and His
Prophet Muhammad".?22

In summary, having noted the population of Muslims in
the world to be close to one billion, with 100,000 living in
Trinidad, as well as 100,000 residents in Canada, and that for
practical expediency a Muslim may defined as one who believes
in God (Allah) and in Muhammad as the messenger of God, it may
now be useful to note the adventure of the Muslims from India
to Trinidad, with a focus on Muslim life in this cosmopolitan,

Western islandg.

2. From Sub-Continent India to Life in Trinidad

In a recent journal entitled 150th Anniversary of East

Indians in the cCaribbean: _1938-1988, published as a

commemorative issue by the Toronto-based Ontario Society for
Studies in Indo-Caribbean Culture, it is noted that May, 1988,
marked the 150th anniversary of East Indians in the Caribbean.

The Whitby and the Hesperus, the first ships taking East

22, Hogben, '"Socio-Religious'" 113,
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Indians teo the Caribbean, arrived in British Guyana with 396

indentured workers from Calcutta in 1838. The Futtle Rozack,

the first ship to Trinidad, arrived in 1845 with 225 such
workers. These Indians were taken under a system of
indenture, when Caribbean sugar plantation owners needed fresh
labour as slavery was abolished in the 1830s and the newly
freed Africans exercised their right to discontinue working on
the plantations. (Several authors attest to the fact that
some of the black slaves brought from West Africa were
Muslims, thus being the first to bring Islam to the Caribbean,
but that their religious zeal fizzled out because of harsh and
powerful Christian bosses?,) Some of the Indians returned
to India at the end of their 5-year labour contracts, but the
majority remained. Today, their descendents form the largest
ethnic group in Trinidad, Guyana and Surinam.

Most of the indentured immigrants spoke the Hindi

dialect or Urdu and came from North India, mainly from Uttar

23. For example, see H. Tinker, A New System of
Slaverv: The Export of Indian Labour Overseas 1880-1920
(London: Oxford University Press, 1974); H.S. Schal, "The East
Indian Indenturship System in Jamaica, 1845-1917",
(Unpublished Doctoral Dissertation, University of Waterloo,
Canada, 1979); and E. Williams, Capitalism and Slavery (New
York: Capricorn Books, 1966).
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Pradesh (formerly "United Provinces'") and Bihar.? Many also
came from Bengal and Madras. It is claimed that conditions on
the ships were horrendous, and there are records of high
mortality, and the occasional attempt at mutiny. When by 1917
the indenturship system ceased because of agitation in India
against the bad treatment of the labourers, over half a
million Indians had been settled in the caribbean area, with
143,000 in Trinidad. The vast majority of the immigrants were
Hindus, about 10% were Muslims.?®

While the Indians on the whole, in Trinidad have
constituted a minority, the vast majority of the population
being blacks (with a fair number of whites from Europe,
England and the Middle East, together with some Chinese), they
did not let the inequality, during a period of 145 years,
leave them in a subdued state. They sought meaningfulness in
their lives by fostering ethnic identity and cultural
persistence. In his article, "Muslims in Trinidad",

U. Omarali (a native of Trinidad and practising physician in

24. The majority of Indians came from Northern
India. Those exiting through the port of Calcutta in Bengal
were often referred to as "Kalkatiyas" to distinguish them
from South Indians who emigrated through Madras and were
called "Madrasis" in Trinidad. Those from the tribal areas of
Bihar and Bengal were known as "Jangalis" or "hill coolies",
as noted by J.C. Jha in "The Indian Heritage in Trinidad", in:
J. La Guerre, ed. Calcutta to India (St. Augustine, Trinidad:
Extra Mural Studies Unit, 1985).

25. La Guerre, Calcutta.
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Toronto) notes?® the tenacious religious zeal of Trinidad
Muslims in holding on to their heritage from India. Citing
some prominent early Muslims in Trinidad, he writes about the
renown Syed Abdul Aziz Meah who came from Afghanistan in 1883
and worked out his indentureship in Princes Town (in the South
of Trinidad), as learned in Islamic theology and a spiritual
advisor, counsellor and politician. In 1893, Aziz Meah formed
the East Indian National Association which was the first
organized Indian pressure group in the «colony (with
headquarters in Princes Town) and the Islamic Association in
1906. Aziz Meah was conferred the title of Qazi (judge) in
1907 and Khalifa (spiritual head) in 1923. Before he died,
the Qazi accomplished the realization of another cherished
dream. By 1926 he was able to unite most of the colony
Muslims into the Tackveeyatul Islamic Asscociation ("Society
for the Strength of Islam") or TIA for short.

Another formidable pioneer, Yacoob Ali, who was born
in 1875 and left Trinidad at age 10 for India and returned in
1898, is described as 2 Hafiz (one who knows the Quran by

heart) and as a Quari (one whose intonation of the verses

26. U. Omarali, "Muslims in Trinidad", in: 15Q0th
Anniversary of East Indians in the Caribbean, 1838-1988
(Toronto, Canada: Ontario Society for Studies in Indo-
Caribbean Culture, 1988).
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thereof is deemed very correct)¥, as well as a "most dynamic
Islamic Revivalistn,

D. Dabydeen (a lecturer in Caribbean Studies at the
Uriversity of the West Indies) and B. Samaroo (lecturer in
history at that same University and Minister in the government

of Trinidad) point out in their book, India __in__the

Caribbean® that while Aziz Meah was active in the South of
Trinidad, another former indentured labourer organized the
early Muslims in the North. Haji Ruknudeen Sahib came to
Trinidad from the Punjab in 1897 at the age of 18. With

constant practice he improved on his earlier Arabic, Urdu and

Hindi. After his indentureship he became sufficiently
affluent to afford the Hajj pilgrimage. He established

several jamaats (Muslim communities) and a number of small
schools in villages. In 1927 he succeded Aziz Meah as Qazi.

Following these two leaders a succession of
missionaries arrived from India. They aspired to foster and
maintain the Muslim way of life, and "to unite the forces of

religion against irreligiousness".3® Some of the more

27. Omerali, "Muslims".

28. ASJA, Tribute to Hafiz Yacoob Ali (Trinidad:
ASJA, 1872).

29. D. Dabydeen and B. Samaroco, India in _the

Caribbean (London, England: Hansib, 1987).

30. Dabydeen and Samarco, India, 52.
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significant ones may be indicated, Moulvi Haji Sufi Shah
Mohammed Hassan Hanafi Quadri came in 1914. He held an
orthodo:y view on Islam, not unlike that of the Iranian
Ayatollahs. His rigidity was opposed by Haji Ruknudeen and
many others, and he left Trinidad in 1918. On the invitation
of local Muslims, a missionary from the Punjab, Moulvi Fazal
Karim Khan Durrani, arrived in 1920 and quickly found himself
in debate with Yacooh Ali at that time. In his two-year
sojourn, Durrani caused the first major schism in local Islam
by his advocacy of the view that the founder of the Ahmadis,
Mirza Ghulam Ahmad, was indeed a prophet after Muhammad,
whereas most Muslims regarded Muhammad as the last of the
prophets. Still worse in the view of his antagonists was his
arrangement for Islamic training in India for a youth, Ameer
Ali, from Siparia in South Trinidag.®

All was educated at the Anjuman Ishaat-~I~Islam in

Lahore (an Ahmadi community), and he performed the Hajj while
returning home in 1930. He proceeded to Surinam as a Muslim
migsionary and controversy raged between the newly organized
Ahmadi community there and the traditional Sunnis over
questions such as the crucifixion of Jesus and the prophethood
of Mirza Ghulam Ahmad.

This schism led to the formation of a new Muslim

31. Dabydeen and Samaroo, India, 50.
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organization in Trinidad and Surinam. In Trinidad, a
substantial number of Juslims formed themselves into the

Anjuman Sunaatul Jamaat Associaton, or ASJA, which was

incorported by Ordinance 24 of 1935. This is still the
largest Muslim Group in Trinidad.

The first president of ASJA was the dynamic figure,
Haji Mohammed Ibrahim, well known as "M.I." of M.I. Baking
Company in Port of Spain. A close associate of Qazi Ruknudeen
Sabib, M.I. was dedicated to the cause of Isiam. He was a
successful businessman and in 1942 he built and donated to the
Muslim community a large beautiful tiled and marbled mosque in
Queen Street, Port of Spain, on land donated by his Muslim
friend, the merchant, John Mohammed. With many trips to the
Middle and Far East, he had occasion to meet with Farouk, the
King of Egypt. 1In 1990, the presidency of ASJA which was at
that time in the hands of the well-experienced Haji Abdul
Sattar, passed on to a son of M.I., Haji Mansoor Ibrahim, a
physician and sufi, a young man with a progressive outlook.

In 1936, S.M. Hosein (of ASJA), a dynamic orator and
interpreter in the courts, as well as film censor, marriage
and divorce oIficer, exhibited (in conjunction with Ranjit
Kumar) the first Indian movie from India to Trinidad, "Bala
Joban". Indian movies, he felt, could resuscitate the

language and culture of India. He wisely claimed that when a
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language is lost a culture is lost. A keen interest in Indian
movies has continued unabated.

To counter the influence of Ameer Ali in those early
formative years, the ASJA obtained the services of Moulvi
Nazir Ahmad Simab of Lahore in 1936 but his visit created
further rift among the Muslims, resulting in his return to
Lahore in 1938. 1Invited again one year later he went on to

found another organization, The Tabligh-ul-Islam ("For the

Propagation of Islam through Education'}).

Regarded as one who admirably revolutionized Islamic
education in Trinidad, Moulvi Nazir Ahmad Simab had several
brilliant students under his sway. Among these were Senator
Ramzan All, President of the 1island-wide Cane rFarmers’
Association; the late Saieed Mohammed, a Minister of the first
P.N.M. government; M. Ayub Khan, Imam of the later TML Mosque;
Ali Hosein; Kamaludin Mohammed, veteran politician and
Minister in the P.N.M. government from day one and one-time
acting Prime Minister. Moulvi Nazir Simab founded the Islamia
School in San Juan in 1942 and ran it with the help of Abdul
Ghany, Noor Ghany, the Hashim Muzaffar family, the Mustapha
family, Ramzan Ali and Rajab Ali. On his death in 1943, the
Moulvi's group of followers merged with the TIA.

In the meantime, Moulvi Ameer Ali was not only

President of the Tackveevatal Islamic Association but also
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President of the Indian Educational Association. He was the
first non-Christian member of the Board of Education in
Trinidad from 1938 to 1942. At a meeting on the 5th June 1939
of what was the East Indian Advisory Board, Moulvi Ameer Ali
moved that the Education Ordinance be amended to include all
religious associations in the colony and not Christian
denominations only. He approached Governor Hubert Rance for
aid to Indian denominational schools and was refused. But he
persisted in his quest. 1In 1548-1949, state-aid arrived. The
Islamia School in San Juan was the first to be recognized for
such aid.3* And soon Muslim organizations undertook a
proliferation of schools.®® Further, Muslim marriages before
the 1930s (as well as Hindu marriages before 1946) were not
recognized by Trinidad and Tobago law. Moulvi Ameer Ali

encouraged the government to pass a Marriage Ordinance for

32, There were, of course, a number of unaided
schools prior to this, with emphasis on Indian lanquage and
religion. It is doubtful that any were held in a proper
school building. There was an Arabic and Urdu school at
Princes Town in 1925 started by the Islamic Guardian
Association, with the Imam as teacher. "M.I." a business man
at El Soccorro at the time, carried out his promise in 1924 to
build a mosque and school there, with help from India. Haji
Gokool Meah sponsored ¢ Muslim school at St. James, Port of
Spain, from 1927, with a mosque as well at his own expense;
and Haji Ruknudeen Sahib sponsored a few small schools in St.
James. There was also a report that in Pririces Town there was

a Leguana Islamic schoeol in 1929 for pupils aged 8 to 18
years,

33. La Guerre, Calcutta 129.
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the Muslims alone when apparently insoluble difficulties arose
in framing one to cover both Hindus and Muslims.3

Meanwhile, it was becoming uncomfortably apparent to
some earlier members of the TIA that the new members, that is
the Simab disciples that were welcomed in, were tending in
their larger number to monopolise the TIA. Thus there
developed what some observers might call a power schism in the
TIA. And in 1947 Moulvi Ameer Ali and his followers left that
association and formed the Trinidad Muslim League, or TML. A
legal resolution allowed for some crown land in the town of
St. Joseph to gc to the TML while the beautiful Nur-E-Islam
mosque in San Juan would be left with the TIA. The TML was
actually founded on Pakistan Day, the 15th August, 1947,
underlining the connection with the sub-continent. Its
incorporation was in 1950. It may be noted that in 1945 there
was great joy in the grand "Indian Centenary Celebration",
marking 100 years since Indians, both Muslims and Hindus,
arrived in Trinidad. It was an occasion for Indians to assert
their Indian heritage. Haji Ruknudeen was among those who led
Muslims in prayers in day-long procedings.

Religious visits by foreign Muslims continued and

34. As reported in the newspaper, Sunday Guardian,
(July 1, 1990) 9.
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there was much rejoicing when civil or political personalities
from Pakistan visited the <Caribbean. For example, in
November, 1948, M.A. Ispahani, Pakistan's first ambassador to
the U.S.A. spent a few days in Trinidad. He there laid the
foundation stones for the proposed Jinnah Memorial Mosque and
the Jinnah Memorial College, both institutions of the TML and
both named after Mohammed Ali Jinnah, one of Pakistan's
founders and its first Governor-General. Trinidad Muslims
held many joyous celebrations in honour of the ambassador's
visit

Under the guidance of their Mufti, Moulvi Ameer Ali,
the TML grew into a formidable organization which went on to
establish severel primary and secondary schools, at the same
time accomplishing completion of construction of the
outstanding Jinnah Memorial Mosque with such grandeur and
architectural elegance that its beautiful minarets and domes
against a tropical sky bring such glory and pride to the
population in general that one of the country's more expensive
stamps bears its picture.

Prominent members of the TML include well-known
personages such as the late M.H. Khan; Aziz Ahmad; Mohammed
Refeeq; Al-Haj Mchammad Ayub Khan (a former pupil and
associate of Aziz Meah, one time secretary of the Islamic

Guardian Association of Princes Town, father-in-law of Al-Haj
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Moulvi Ameer Ali, an expert in Islamic caligraphy, earlier
Imam of John Thomas Mosgue, and for many years until his
death, Imam of the Jinnah Memorial Mosgque); Haji Mohammed
Ibrahim (currently President General of the TML); M. Aziz (the
Mufti, as well as an ear, nose and throat specialist); Kadir
Baksh (prominent businessman of the lumbar industry); Inayat
Hosein (agricultural specialist); Haji Ibrahim Buckridan (an
Imam, social worker, marriage and divorce officer, earlier
manager of school and mosque in Rio Claro, and Justice of the
Peace); Mazac Shaama and Murad Ali (both retired school
inspectors); Abrahim Khan (insurance agent and advisor); Clem
Razack (a judge in the law courts); and Noor Hassanali
(President of Trinidad and Tobago). Hassanali who previously
was a Senior Magistrate, Senior Crown Counsel, Acting
Solicitor General, Judge of the High Court and Chief Justice
of the Supreme Court, was described in 1990 at the University
of Toronto where he received an honorary LL.D. degree, as a
man who:

exemplifies the best in human beings, not

merely in practical achievements but in the

qualities of soul and heart that we all

admire but too seldom manifest in ourselves

... a man distinguished by his virtues.

Kindly, patient, considerate, and above all,

broadminded and tolerant, he has dedicated

his life to observing and exemplifying the
highest principles of the Muslim religion and
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his humanitarian faith.?

(Such a group of members can be illustrative of the quality of
mental calibre, acumen and resourcefulness that may be found
in a Muslim organization in Trindad.)

The ASJA Community, too, through the energetic drive
of the late Shafik Rahaman set up schools in the towns of San
Fernando, Princes Town, Point Fortin, Charlieville,
Carapichaima, Rio Claro, and Barrackpore.

It may be pointed out at this juncture that the ASJA
and TML have held opposite views, often publicly and hotly

debated, on such matters as Mukallidism vs Ghair-Mukallidisnm.

ASJA prefers Mukallidism in adhering to the doctrines of four

learned and influential Imams in early Islam, in that

following these Imams the gate to personal interpretation is
closed, and on a principle of taklid or imitation a believer
must abide by the interpretations of one of these Imams. ASJA
tends éo adhere to Imam Abu Hanifa. The TML holds to Ghajir-
Mukallidism on the principle of ijtihad or perscnal deduction,
in that while often respecting and being guided by

interpretations of the same four Imams, a believer can be a

"non-conformist" where differences are perceived between the
imams in practice of worship and law. The gate to

interpretation remains open. And he or she as a "non-

35. As reported in the newspaper, Sunday Guardiap,
(July 1, 1990) 9.
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conformist" can form personal judgements while resorting to
the Quran and the Hadith.?® Thus the motto of the TML is:
"Back to the Quran and Hadith", as is announced in their

regular journal, The T.M.L. Times. In Trinidad, most Sunni

Muslims and therefore the majority of Muslims there, are
followers of Imam Abu Hanifa. The ASJA and TML have also
argued on whether or not the Tarawee Namaz (nightly prayers

during the fasting month of Ramadhan) consists of 20 rakaats
(performances), advocated by ASJA, or 8 rakaats, practised by
the TML; whether or not Jesus had an earthly father, is