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IN'VROUUGLLON

Men of all ages have claimed for themselves freedom
in theory or in practice. Those who in their speculative
thinking have denied freedom to all mankind have neverthe-
less acted as if possessed of that freedom. Man, a
rational creature, composed of a body ang a soul, hence
partly material and partly spiritual, is because of his
rationality and spirituelity capable of free acts.

Through the use of his reason msn exercises freedomn.
Animals may form judgments, however, "not from reason, but
from natural instinct".l Man, on the other Leand, through
the use of his intelléct, knows, judges, and reasons; and by
means of his will decides and acts. WNot only can he reason
about his course of action but, since he always acts for s
purpose, he can also pass judgment on his own decisions.

He is not determined to one way of acting but may choose
which course he is to follow, "And forasmuch as man is
rational is it necessary that man have a free will."2

Freedom results from the spiritual nature of the
soul's faculties. Because the intellect is a spiritual

power, it is ahle to know universals. Wlan can compare a

1 Thomas Aquinas, Summa ‘theologica, 1, Q. 83, a. 1.

2 ibid., I, Q. 83, a. 1.
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particular good with universal good and, depending on the
point of view from which he desires a particular good, he
will accept or reject this particular good, or prefer it to
other particular goods, or prefer another particular good to
it. Consequently,he is determined not by the object but by
himself., Since the universality of will and intellect de-

pends upon their spirituality, man is a free being precisely

because he is a spiritual being.
l. The Freedom of the Will.

Although the term freedom is used with a much wider
meening than freedom of the will or freedom of choice,
nevertheless any freedom worthy of the name has its source
in the notion of free will., A man may choose his mode of’
action or he may choose to act or not to act, because he
is endowed with free will,

Since the adequate object of the will is the good,
the will desires the good, good in general, not necessarily
any particular good. Therefore, when a number of paertial
goods, particular goods, are presented to the will, the
will is free to choose among these. "The proper act of free-
wlll is choice: for we say that we have a free-will because
we can take one thing while refusing another; and this is

to choose."5

5 Thomas Aquinas, Summa Theologica,l,Q. 83, a. 3.
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Free will has its source in the indetermination of
the intellect. Concerning particular goods which are lacking
in some good and may even be considered as non-goods, the
judgment of the intellect is indifferent., Should the intel-
lect present to the will an object which is good from every
point of view, is perfect, and is, therefore, lacking in
nothing, then the will must tend to it of 'necessity. But
for all particular goods the will may choose freely to act
or not to act, or it may chcose this particular good in pre-
ference to other particular goods.

And since lack of any good whatever, is a non-

good, consequently, that good alone which is perfect
and lacking in nothing, is such a good that the will
cammot not-will it. (...) Whereas any other particu-
lar goods, in so far as they are lacking in some
good, can be regarded ass non-goods: and from this
point of view, they can be set aside or approved by
the will, which can tend to one and the same thing
from various points of view.4

Moreover, while the will is moved by the intellect
in respect to the object, the will moves itself in the

exercise of its act.

The will is mistress of its own act, and to it
belongs to will and not to will.®

Free-will is the cause of its own movement, be-
cause by his free-will man moves himself to act.®

4 Thomas Aquinas, Summa Theologica, I-11,2.10, a.2.

5 Ibid., I-II, Q. 9, a. 3.
6 lbid., I, Q. 83, a. 1, ad 3.
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2. The Freedom of Autonomy.

Finality in the world around us is a self-evident
fact., Beings below man are directed to their end by
instincet and laws inherent in their nature, Man through
the exercise of his freedom may set up various goals for
nimself and then choose the means to achieve his purpose.
Man's freedom of choice is not an end in itself but a means
to an end.

Free Will is indeed the source and spring of the
world of Freedom: it is a datum of metaphysics; we
inherit it with our rational neture; we do not have
to achieve it; it appears within us as an initial
form of Freedom. But this metaphysical root must
grow and develop (...)7

Through his freedom of will man may rise to a
higher and nobler freedom, which will enable him to achieve
the perfect happiness for which he was created. TIreedom
in this latter sense does not imply doing what one pleases
but doing what ore ought.

Hence it belongs to the perfection of its liberty
for the free-will to be able to choose between
opposite things, keeping the order of the end in
view; but it comes of the detf'ect of liberty for it

to choose anything by turning away from the order of
the end; and this is to sin.

7 Jacques Maritain, freedom in the hModern World,
London, Sheed and Ward, 1935, p. 40.

8 Thomas Aquinas, Summa Theologica, I, Q. 62, a. 8,

ad 3,
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Choosing to do what one ought lessens one's power of choice
but increases one's freedom. "Hence there is greater
liberty in the angels, who cannot sin, than there is in
ourselves, who can sin."9

It is to be noted, however, that while men may prac-
tice this higher form of freedom and do what he cught,
during his sojourn in this world he still possesses freedon
of choice and may prefer an apparent good to the real good
and so do what he ought not.lO

Freedom in the sense of the desire, and the satis-

faction of the desire, for self-realization or self-

perfection is applied by vondeyne to "a certain maturity

of mind and personslity arising from the fact that one heas

become a master in one or other domain of life".ll The
craftsman who nas mastered his trade, the surgeon who has
acquired the skill required for tﬁe most delicate opera-
tions, the engineer experienced in the intricacies  of

mining operations have each acquired "that internal and

9 Thomas Aquinas, Summa theologica, L, Q. 62, a. 8

’

ad 3.

10 “An a@ct is not of more value in morals because
it contains a greater measure of freedom; on the contrary
to act for the mere pleasure of acting, solely to exercise
one's sense of freedom, is apt to be a sign of moral debi-
lity." Jacques Maritain, Freedom in the izodern World,

p. 32-33,

11 Albert Dondeyne, "Truth and I'reedom™, in Louis
de Raeymaker and Other Professors, ‘'ruth and Kreedon,
Louvain, Nauwelaerts; Pittsburg, Duquesne University, 1954,
P. 230,
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eXternal autonomy, that self-possession and profound free-
dom of mind, which stamps everything he does with the seal
of his personality".l2 It 1s by doing as one ought that
this 'freedom of autonomy', to use Maritain's expression,
is obtained.lS ¥reedom of autonomy, however, is especially
associlated with sanctity.
Thus it is in sanctity that the perfect free-

dom of autonomy is found. ¥or sanctity embraces

the Freedom (...) of always choosing the Good, and

for this reason, since it thus becomes ignorant of

evil, one might also call such freedom the Ireedom
of lunnocence.l

S« The Effect of External Conditions on

¥reedom,

All human beings are endowed with free will, which
implies freedom of choice and the possible use of that free-
dom in such a way as to bring each individual to a realiza-
tion of his potentialities as a péfson destined for the
Beatific Vision., However, rights involve obligations. Al-
though A has a right to the exercise of his freedom, he may
not infringe upon B's freedon. Consequently A may be |

somewhat limited in the exercise of his freedom, ‘I'he

12 Albert Dondeyne, "Truth and Freedom", in Truth
and Freedom, p. 31,

13 Jacques Maritain, Freedom in the Modem World,

p. 33.

14 Ibid., p. 34.
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government steps in, whose duty it must be to guarantee the
greatest amount of freedom to all while safeguarding the
rights of the individual. Under this aspect, which Dondeyne

calls "the sum total of the economical, social and political

couditions that are necessary for the concrete exercise of

freedom",15 mey also be included limitations imposed by
physical privations, e.g., blindness, deafness, as well as
limitations of environment, e.g., education, opportunities
and conditions of work. Such influence and may limit the
exercise of freedom but do not destroy it.

1f freedom is viewed negatively '"as an absence of
Constraint rather than as a right to choose the good",l6
the result is extreme individualism, which has led to exces-
sive liberty on the part of the few who can attain it, at
the expense of a great sacrifice of freedom with reference
to the majority. The reaction to‘this egotism has been the
rise of dictatorships where the sﬁate takes to itself "the
right to ignore the individual by absorbing him into the
race, the netion, and the class and by destroying freedom

of choice".l7

15 Albert Dondeyne, "Truth and ¥reedom", in fTruth
and Freedom, p. 33.

16 Fulton J. Sheen, rreedom under God, hilwaukee,
The Bruce Publishing Company, 1940, p. 13,

17 Ibido, po 1'7“180
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External conditions do affect freedom with regard
to the acts of other powers that come under the control of
the will. Ccncerning those acts that proceed directly from
the will--the elicited acts of the will--man always remains
free. Coercion may and does at times extend to the body and
its members, but it can never control the movements of the

will.
4, Determinism and Freedomn.

In spite of the evidence of experience, which indi-
cates that man does exercise freedom of choice, various
groups maintain that, instead of freedom, determinism holds
sway in man's activity.

Physical determinists claim that man acts as does
the rest of the universe by the force of necessary laws,
They do not recognize any essentiél difference between man
and lower forms of life. Natural.agents, it is true, are
directed to their ends by laws inherent in their nature,
but men, because of the immateriality in his nature, is a
free agent who can perform acts outside the domain of the
material. An argument based on the relative uniformity and
constancy of graphs of human behaviour in various fields
is sometimes put forward in support of the claim that acts
considered to be the free acts of men are as subject to

laws as physical events. That this uniformity does exist
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may be accounted for very often by the fact that many of
man's acts are not free acts because of lack of the thought
and reflection that such acts require, This does not de-
tract from man's ability, through the use of his intellect
and will, to perform free acts. Moreover, "the constant
and uniform action of men certainly allows us to deduce
laws akin to physical laws, but as their actions are free
they are called by the special name of moral laws".18

Closely ellied with the physical determinists are
the physiological determinists, among whom may be classed
the behaviourists, who claim that all vital action is
nothing more than a physico-chemical reaction to stimuli.
Human activity is reduced to the inflexible consistency of
a reflex arc, The will is reduced to metter. There is
no recognition that man is a composite being, body and
soul, with a wide range of operatibns in keeping with vege-
table, animal, and intellectual life, end that his higher
powers, which are independent of matter, are not governed
by the same laws as his lower powers, which operate in
matter,

Both classes of determinists already mentioned have

denied freedom to man because of their failure to grasp

18 Cardinal Mercier, A Manual of Modern Scholastic
Philosophy, London, Kegan Paul; St., Louis, B, Herder, 1916,
Vol. 1, p. 276,
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the essential nature of the will., The psychological deter-
minists, of whom the most outstanding is Leibnigz, recognized
a certain freedom as belonging to man, but a theoretical
freedom that does not seem capable of having any practical
value. The will is a tendency to what one finds good, and
since it must have g sufficient reason for its own action,
it is determined by what seems good to it. Confronted with
two goods, it must necessarily choose that which seems the
better. Consequently, the will is always determined by the
strongest motive, by the greatest good offered to it. A
degree of freedom seems to be present from the fact that it
is possible to conceive of a man's acting in a manner dif-
ferent from the way in which he does act, even though at
eny given moment he cannot choose to act other than as he
does., Nevertheless, while the will must have a sufficient
reason for determining the intellect, this sufficient reason
cannot detemmine it absolutely, for the will tends of its
nature towards the complete, the absolute good.l9 Partial
goods may incline the will with great force to act or not

to act, but they cannot necessitate it, "The will can tend

to nothing except under the aspect of good. But becsauss

19 The motive which determines the will to act in
reference to eny particular good is at any given moment
relatively sufficient not absolutely sufficient since the
range of the will is universal.,
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good is of many kinds, for this reason the will is not of

necessity detemined to one ," 20

Theological determinists, likewise, have no place
in their teaching for the freedom of man. This group in-
cludes the leaders of the Protestant Revolt, Luther, Calvin,
Zwingli, as well as Jansenlus. They hold that man's will
is determined by God, and that, because of the corruption of
human nature by original sin, it is radically ordered to
evil, Man may think he has freedom but in reality he has
none,

While God is the cause of all being and, therefore,
the first cause of our free acts, nevertheless, as First
Cause He in no way destroys the freedom of the second
causes, who remaln free causes. God acts in accordance
with the nature of man's will so that He will not bring
into being in man a free act unless it be determined freely
on man's part.

Free-will 1s the cause of its own movement, be-
cause by his free-will man moves himself to act.(...)
God, therefore, is the first cause, Who moves causes
both natural and voluntary. And just as by moving
natural causes He does not prevent their acts being
natural, so by moving voluntary causes He does not
deprive their actions of being voluntary: but rather

is He the cause of this very thing in them; for He
operates in each thing according to its own nature.®l

20 Thomas Aquinas, Summa Theolosica, I, ©. 82, a. 2,

ad 1.

21 ibid., I, Q. 83, a. 1, ad 3.

UNIVERSITY OF OTTAWA . SCHOOL OF GRADUATE STUDIES



S,

UNIVERSITE DOTTAWA - ECOLE DES GRADUES

INTRODUCTI ON xvi

Moreover, when one particular good is presented to the will,
while there is no freedom of choice, there is still freedom
of exercise, for the will can choose to act or not to act.
But if only one meets with approval, then con-
sent end choice do not differ in reality, but only
in our way of looking at them; so that we call it
consent according as we approve of doing that

thing; but choice according as we prefer it to
those that do not meet with our approval.zz

9. Yreedom and Self-Determination.

All forms of determinism are incompatible with free-
dom since man's freedom rests upon the indifference, the
indetermination of the judgment which precedes and guides
choice., The intellect, knowing the good, is indifferent
when confronted with particular goods, which are not totally
devoid of evil, This undetermined judgment cannot deter-
mine the will which accordingly remains free., The intellect
of itsélf judges in the abstract, while the will is con-
cerned with what is desirable here and now. ‘The will of
itself cannot know what is desirable. The will determines
the practical judgment, making it concrete concerning the
here and now, and at the same time the will is determined
by the intellect, It is one and the same act of the will

but under different aspects.

22 Thomas Aquinas, Summa theologica, 1-IT, Q. 15,
a. 3, ad 3,

UNIVIRSITY OF OTTAWA .. SCHOOL OF GRADUATE STUDIES



UNIVERSITE DOTTAWA - ECOLE DES GRADUES

INTROLUCTL ON xvii

The will moves the intellect as to the exercise
of its act; since even the true itself which is
the perfection of the intellect, is included in the
universal good, as a particular good. But as to the
determination of the act, which the act derives from
the object, the intellect moves the will; since the
good itself is apwrehended under a sgecial aspect
as contained in the universal true,?

Man, then, is free through the action of both intel-
lect and will, He may accept a particular good or turn it
aside. 1n this way he determines himself, but by so doing
he remains masster of himself and, consequently, is free,
iven though forces from outside him act upon him in such a
way as to compel activity contrary to the decision of the
will, no amount of coercion can bring about the inner com-
pliance of the will with an act that the will has rejected

as undesirable. Freedom, then, rests in self-determination.
6. ¥reedom and the Nature of iian,

We have see that man's claim to freedom proceeds
from his nature as a composite being of body and soul, the
latter possessed of the spiritual faculties of intellect
and will, 1If we reject the existence of man's spiritual
soul and consider him as a purely material being, to what

extent will it be possible for him to enjoy freedom, ani

23 Thomas Aguinas, Summa ‘fheologica, L-II, 4. 9,
a. 1, ad 3,
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what will be the nature of that freedom? e shall seek
to find an answer in the writings of karl Marx and
Frederick ngels.

In Part I we shall begin by considering briefly
the various forces that influenced imarx and ¥ngels in
adopting their materialist philosophy, with such severe
repercussions for man and his freedom, and continue by
summarizing the main characteristics of the hkarxian man.
‘hen we shall endeavour to find out what freedom Marx
and ¥ngels assign to man (i) as & product of nature,

(ii) as an inhabitant of this earth through the course of
history, as referred to by Marx and Engels, (iii) as a
member of the classes that evolved through the development
of the productive forces, (iv) as a member of communist
society.

Part 11 will be a critique, in the light of Saint
Thomas, of the freedom set forth in Part L. WMarxian
freedom will be examined concerning (i) consistency
within the Marxian system, (ii) its relationship to true
freedom, (iii) its compatibility with the nature of man,
(iv) its possibility of realization, and (v) its roots,
through the Marxian nature cf man, in Dialectical

Materialism.
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No attempt will be made to deal separately with the
thought of Marx and T‘Lngels.“'j'4 This would be impossible
since some of their works are the joint product of both,
and when they wrote separately one approved of what the

other had written. Herr Bugen Dlhring's Revolution in

Science, which is considered the most complete exposition
of the philosophy of Marx and Engels, was largely the
work of Engels, but Engels read the whols manuscript to
Marx, who epproved of it as a statement of their common

v:’.ew:s.‘?’5

24 It may be noted that, although Marx and Engels
reached the same position, they did so by different ways.
Whnile Engels' communism was economic, Marx's was nhilo-
sophical and metaphysical. Jacques Maritain, True
Humanism, London, Geoffrey Bles, 1938, p. 28, using the
work of M. August Cornu, in Karl Merx, de l'hegelianisme
au materialisme historique, Paris, Alcan, 1934.

25 Note by Editor in Karl Marx and Frederick
Engels, Baesic Writings on Pelitics & Philosophy, edited
by Lewis S. Feuer, New York, Doubleday & Co., 1959,
p. 270.
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CHAPTER I

THE HISTORICAL AND PHILOSOPHICAL CLIMATE IN WHICH
MARX AND ENGELS WROTE

As an apporoach to a consideration of a system of
thought, or even of one phase of it, as, for example, the
place of human freedom in Marxism, it may be helpful to
make brief reference to the various factors that contri-
buted to the formation of that system., Marx reached his
declsions concerning the nature of man because of his atti-
tude towards, and his interpretation of, various develop-
ments in his own and preceding centuries, as well as be-
cause of his awareness of the possibilities and popular

attraction of the methods of certain thinkers.
l. Scientific Discoveries.

To the Chfistian, man 1s spirit and matter. For
Marx and, of course, Engels, the world of the material
alone existed, The discoveries of the preceding centuries,
especially those of Copernicus and Newton, had revolu-
tionized men's position in the universe. While this planet |
the dwelling place of man, was just one of many material
objects moving around the sun, it was men's mind that had

discovered nature's laws.
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Man was not really a little creature, a way-
farer in a world that was alien to him, yearning for
the reunion with God that would bring him peece. l}an
was a dignified creature, one of great capacity in
his own right, living in a world thst was under-
standahle and manageable by him, and in which he- 1
might install himself with gquite adequate comfort.

The result was a relegation of God and the spiri-

tual to the side lines and the stage was set for a com-

pletely materialist interpretation of man and the universe.
2., 'The French Revolution.

The French Revolution, with its emphasis on liberal-
ism, had occurred just a generation before the birth of
Marx, 1n the period following the Congress of Viénna, the
so-called new liberties struggled for survival ageinst the
reactionary policy of those in high places. A fundamental
principle of this new liberalism has been stated as follows:

It is contrary to the natural, innate, and

inalienable right and liberty and dignity of man,
to subject himself to an authority, the root, rulg,

measure, and sanction of which is not in himself.

Man has ceased to recognize any power outside himself,

1 R.R. Palmer, A History of the Modern World,
Second Edition, New York, Knopf, 1957, p. 272.

i 2 Herm Gruber, "Liberalism", in The Catholic
Encyclopedia, New York, Robert Appleten Compeny, 1910,
Vol. IX, p. 212,
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HISTORLICAL AND PHILOSOPHICAL CLIMATHE 3
3. Hegel and Feuerbach.

Marx entered the University of Berlin &% a time
when all Gemman universities, but especially Berlin, were
dominated by the philosophy of Hegel. Both Marx and lEngels,
while revoltiné against the idealism of iegel, were strong-
ly influenced by him. "And in most of their later writings
they unhesitatingly paid tribute to the man from whom they
admittedly borrowed so much."3 Marx could say: "I there-
fore openly avowed myself the pupil of that mighty
thinker, (...)".4

Hegel claimed that all reality is capable.of ex-~
planation in terms of the rational. ‘“herefore, God being
reality must be within the comprehension of the finite mind
of man. Obviously, "Hegel attempted the impossible. A
comple te synthesis of reality in terms of reason is possible
only to an infinite mind".5 Man, in claiming the mind of
God, failed to understand his own nature, and so larx, with
the use of the hegelian dialectic, could develop the socia-

list environment for man and then cut man to fit it,

3 Charles J. Mci'adden, O.S.4., The Philosophy of
Communism, New York, Benziger Brothers, 1939, p. 9.

) 4 Karl Marx, Capital, Chicago, Charles H. Kerr and
Company, 1906, Vol. 1, p. 25.

5 W. lurner, "Hegel", in The Catholic Nncyclopedia,
Vol. VII, p. 194.
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Marx and Ingels welcomed with open arms the publica-

tion of Feuerbach's Essence of Christianity. Ideslism gives

way to materialism. "Nothing exists outside nature and man,
and the higher beings our religious fantasies have created
. 6
are only the fantastic reflection of our own essence."
Man is, therefore, the centre of the universe.
Marx's chief debt to Feuerbach is the idea of
humanism. This humanism, the struggle to free
humanity from oppression, led Marx to socialism,
Feuerbach is also the source of the notion of
anthromorphism, which NMarx (...) was to apply not

only to philosophy and religion, but also in the
social field.?

4, The Industrial Revolution and liarx's liission.

Marx, and his collaborator XEngels, although born in
the bourgeols class and destined not to engage in manual
labour at any time during their lives, very early in life
became the champions of those whom they considered the
oppressed., As a result of the Industrial kevolution the

condition of the workingman had deteriorated, or

6 Yrederick EBngels, Ludwig Feuerbach and the out-
come of Classical German Philosonhy, New York, I[nterna-
tional Publishers, 1941, p. 18,

7 Gustav A. VWetter, pialectical kMaterialism, London,
Routledge and segan Peul, 1958, p. l4.
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a new self-conscious class had come into being
in Europe--the proletariat, a propertyless class
created by the factory system who were the disin-
herited of the earth. 'They were the men who sweated
@nd toiled in the factories, who froze and starved
in their tenements, who had no homes or gardens, no
possessions but their precarious jobs.8
To Marx, man waé the proletarian. The only men having
claim to any rights were the members of the proletariat.
Since these were lacking in a voice to plead their cause,
he was determined to be their spokesman.

To get a hearing Marx had to speak in the language
of his day--scientifically., The English economists had
already formulated laws governing economic activity, and
Darwin had propounded his theory of natural selection in
terms of a struggle among living things. larx therefore
aimed at a scientific anaelysis of social conditions and a
scientific remedy for existing evils with a view to chang-
ing the destiny of the toiling masses.

(¢eo) if he wanted to be heard, he must use the

magic words of science, he must be realistic and
hard, he must consider struggle and violence as
inevitable, he must be thoroughly materialistic.
He must, in short, be the Darwin of the social
sciences if he would command the respectful ear of
Burope in Derwin's day.9

Marx and Lngels make repeated reference to the

scientific nature of thei:~ work.

8 Thomas P, Neill, pakers of the sodern Mind, kil-
waukee, The Bruce Publishing Company, 1949, p. 286.

9 Ibid., p. 286.
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The leading points of our theory were first
presented scientifically (...) in my Misere de la
Philosophie,{...)10

This account of the course of my studies in
political economy is simply to nrove that my
views (...) &re the result of many years of con-
scientious research.

Here (...) just as in the realm of nature, it
was necessary to do away with these fabricated,
artificial interconnections by the discovery of the
real ones; a task which ultimately amounts to the
discovery of the general laws of motion, which

assert themselves as the ruling ones in the history
of human society.l?®

9. 'The fnglish Hconomists.

In the attempt to treat scientifically man and his
environment, mMarx and ingels show the influence of the
¥nglish economists, Man is made subject to scientific
laws which allow him "no leeway to wander and err as human
beings are wont to do".13 While the whole nature of man
is adapted to the environment that Marx prepares for him,

the Marxian man bears a strong resemblance to Ricardo's man.

10 Karl Marx, A Contribution to the Critique of

Political FEconomy, Chicago, Charles H. Kerr and Ccmpany,
1904, p. 14.

11 Ibid., p. 15.

12 Frederick Engels, Ludwig Feuerbach, p. 48.

13 Thomas P. Neill, Makers of the Modern Mind,

P. 289,
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Marx's Proletarian, in the last analysis, is
nothing more than Ricardo's Economic Man with dirty
hands. He is a wage earner who is determined by
Marx to follow his selfish, materialistic interests
as logically, as intelligently, and as ruthlessly
as Ricardo's entrepreneur had followed his interests.
(eee) Neither Ricardo nor Marx will allow their
respective heroes the right to be human beings, to
exercise free will, or to make any mistake other
than that of miscalculation,l4

The Marxian environment, the product of the dislectic and
the evolution of society, is quite different from the

static surroundings of the ¥conomic Man,
6. Materialism and Socialism.

While Marx and Engels claim to have produced a new
form of materialism in their application of Hegel's dia-
lectic to matter, Marx himself, in tracing the development
of English and French Materialism, shows the close connec-
tion between the previous materiaelism and communism or
socialism.

There is no need of any great penetration to see
from the teaching of materialism on the original
goodness and equal intellectual endowment of man,
the omnipotence of experience, habit and education,
and the influence of environment on man, the great
significance of industry, the justification of enjoy-
ment, etc., how necessarily materialism is connected
with communism and socialism.

14 Thomas P. Neill, Makers of the Modern Mind,

p. 289.

15 Karl Marx and Frederick Engels, The Hely Femily,
Moscow, Fcreign Languages Publishing House, 1956; London,
Lawrence and Wishart, 1957, p. 176-177.

UNIVERSITY OF OTTAWA .. SCHOOL OF GRADUATE STUDIES




UNIVERSITE DOTTAWA .. ECOLE DES GRADUES

HISTORICAL AND PHILOSOPHICAL CLIMATE 8

To the French socialist Proudhom is attributed the
supplying of Marx with the idea of applying the dialectic
to society and economics, "Proudhom is the inventor of the
central lever in the Marxist system."16

Marx and Engels were men of their times. In a cer-
tain sense they may be said to have been before the times.
By 1850, they had formulated most of their teachings, where-
as history records the period following the failure of the
Revolutions of 1848 as the era when Realism dominated Euro-
pean thought. What mattered was not so much whether an idea
was right as whether it would succeed. "In basic philosophy
the new mental toughness appeared as materialism, holding
that everything mental, spiritual, or ideal, was an out-
growth of physical or physiological forces, "7

In this setting Marx and Engels set about to formu-
late the nature of the environment. Then they proceed to

condition man to this environment,

16 E. Carr, Karl Marx, London, 1934, p. 32, as
quoted by Charles J. McFadden, O.3.A., in The Philosonhy of
Communism, p. 20.

17 R.R, Palmer, A History of the iodern World,

p. 494,
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CHAPTER II
THE MARKTAN MAN

Marx saw the huwmen race broken apart into a number
of classes. Consequently, he was little concerned with man
as an individual but rather viewed him as a member of a
soclal group., Man, as such, is never separated from
society., The person, with his peculiar hopes and desires,
is of no importance., The real nature of man is "“the
totality of social relations".l

Man, much as he may (...) be a particular in-
dividual (and it is precisely his particularity which
makes him an individual, and a real individusl scclal
being), is just as much the totality--~the ideal
totality--the subjective existence of thought and
experienced society present for itself; just as he
exists elso in the real world as the awareness and
the real enjoyment of social exigtence, and as a
totality of humen life-activity.

1. Man's Relationship with ature.

There is no clear-cut distinction between man and

the universe. Man and Nature are one.

1l Karl Marx, ‘Theses on Feuerbach, in rarl Marx,
Selected Writings in Sociology and Social Philosovhy,
edited by l.B. Bottomore and Maxilien Hubel, London, Watts
and Company, 1956, p. 68,

2 Karl Marx, conomic and Philosopihical Manuscripts
of 1844, Lioscow, Foreign Languages Publishing slouse, 1936;
London, Lawrence and VWishart, 1959, ». 105,
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History itself is a real part of natural history,
of the development of Nature into man. Natural
science will one day incorporate the science of man,
just as the science of man will incorporate natural
science; there will be a single science.d

Nature, as it develops in human history, in the
genesis of human society, is the real nature of man;
thus Nature, as it develops through industry, though
in an alienated form, is truly antnropological
Nature.

Man has no origin distinct from Nature. 'The
appearance of life 1s simply a leap in the evolution of
Nature, apparently the result of chemical action.

With regard to the origin of life, therefore,
up Lo the present, science is only able to say
with certdlnty that it must have risen as a result
of a chemical action.S

In spite of all intermediate steps, the transi-
tion from one form of motion to another always re-
mains a leap, a decisive change (...) this (...)
is (...) clearly the case in the transition from
ordinary chemical action to the chemistry of albumen
which is called life.®

The appeareance of man is just another step in this process

of evolution. BEngels devotes several pages to showing the

o Karl [arx, Economic and Philosovhical lisnuscripts

of 1844, p. 11l1l. 1ranslation as in Karl Marx, Selected
Writings in gSociology and Social Philosophy, p. 70.

4 Ibid., p. 111l. Yranslation as in Karl Marx,

Selected ritings in Sociology and Social Philosophy, p. 73.

O ¥rederick Zngels, Herr EBugen DHhring's kevolution

in Science (Anti-Ddhring), New York, International fub-
lishers, 1939, p. 82.

6 Lbid., p. 75.

R i AT ek SR

URIVERSITY OF OTTAWA . 3CHOOGCL OF GRADUATE STUDIES



UNIVERSITE DOTTAWA - ECOLE DES GRADUES

THE MARXTAN MAN 11

importance of labour in bringing about the transition from
ape to man.7 By a demonstration of his own form of argument
liarx points out the inconsistency of inquiring about the
origin of the first man.

Your question is itself a product of abstraction.
{oes) When you ask about the creation of nature and
man , you are abstracting, in so doing, from man and
nature. You postulate them as non-existent, and yet
you want me to prove them to you as existing. Now
I say to you: Give up your sbstraction and you will
also give up your question. Or if you want to hold
on to your abstraction, then be consistent, and if
you think of man and nature as non-existent then
think of yourself as non-existent for you too are
surely nature and man.®

Not only is man the result of a process of evolu-
tion in nature, but various natural forces are continually
acting upon him. NMan, therefore, is a human product of

Nature,

2, 'The BEffect of Work.

Man, the animals, the material world around us are
all Nature. There is, however, a special distinguishing

mark that sets man apart from the animals., The animal may

7 ¥rederick Engels, The Part Plaved by Labour in
the Yransition from Ape to Man, in Karl Marx and Yrederick
Engels, Selected uorks, moscow, Foreign Languages Publish-
ing House, 1951; London, Lawrence and Wishart, Vol. II,

p. 74-85. Also Frederick Engels, Dialectics of Nature, New
York, lnternational ifublishers, 1940, p. 279-296.

8 Karl Marx, Economic and *hilosophical Manuscripts
of 1844, p. 113,
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collect its requirements, but men produces the necessities
of life. ‘the way in which he works gives man a certain
superiority to the animaels. Work is the distinctive

characteristic of man.

wen can-be distinguished from animals by con-
sciousness, by religion or anything else you like,
They themselves begin to distinguish themselves
from animals as soon as they begin to produce their
means of subsistence,9

And what do we find once more as the charac-
teristic difference between the band of monkeys
and human society? Labour.lO

Work can become a form of enslavement for man,

when the product of his work passes from him to another

man in the form of private property. "Private property

is thus the product, ths result, the necessary consequence

of alienated labour, of the external relation of the

worker to nature and to himself."ll

Work constitutes man a social being, a member of

society.

9 Karl Marx and Frederick Tnegels, The German
Idsology, New York, International Publishers, 1947,
P. 7.

10 Frederick Engels, Dialectics of Nature, p. 285.

11l Karl Marx, Economic and Philosophical Manu-
scripts of 1844, p. 80.
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Activity and consumption, both in their content
and in their mode of existence, are social: social
activity and social consumptlon the human essence
of nature first exists only for the social man; for
only here does nature exist for him as a bond w1th
man--as his existence for the other and the other's
existence for him--as the life-element of the
human world; only here does nature exist as the
foundation of his own human existence. Only here
has what is to him his natural existence become
his human axistenoe, and nature become man for
him. Thus society is the consummated oneness in
substance of man and nature--the true resurrection
of nature--the naturalism of man and the humanism
of nature both brought to fulfilment.l2

It is by no means essential that this work be performed in
assoclation with other men. What is important is that the
individual works for society, or, at least, for himself

as a member of society.

But again when I am active gcientifically, etec.,
--when I am engaged in activity which I can seldom
perform in direct community with others--then I am
s001al because I am active as a_man. Not only is
The materlal of my activity given n to me as a
social product (as is even the language in which
the thinker is active): my own existence is
social activity, and therefore thet which T make
of myself I make of myself for scciety and with
the consciousness of myself as a social being.ld

Man and society are one,

12 Karl Marx, Lconomic and Philosophical Manu-
scripts of 1844, p. 103-104.

1% Ibid., p. 104.
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5. OSociety and the State.

Soclety sets up the state as a means of safeguard-
ing its own rights, of protecting itself against attack.
Once the state is in existence, however, it passes out of
the control of society, and, in an age of class distinction,
becomes the means used by one particular class to maintain
a position of dominance,

Society creates for itself an organ for the
safeguarding of its general interests against
internal and external attacks. This orgen is the
state power. Hardly come into being, this organ
makes itself independent in regard to society; and,
indeed, the more so, the more it becomes the organ
of a particular class, the more it directly enforces
the supremacy of that class,l4

The state, instead of being a tool of man, becomes
a means of keeping him in subjection. It is because of the
defective condition of society that the state exists. In
the classless society Marx envisagzes the "withering away"

of the state,

The working class will substitute, in the course
of its development, for the 0ld order of civil
society an association which will exclude classes
and their antagonism, and there will no longer be
political power, properly speaking, since political
pover 1s simply the official form of the antagonism
in civil society.l5

The state, according to Marx's concevntion of it, will no

longer have any reason for existing.

14 ¥rederick Engels, Ludwig Feuerbach, p. 54.

15 Karl Merx, the Poverty of Philosophy, Chicago,
Charles Kerr and Company, 1910, p. 190.

UNIVERSITY OF OTTAWA .. SCHQOL OF GRADUATE STUDIES




UNIVERSITE DOTTAWA .. ECOLE DES GRADUES

THE LARXLAN MAN 15
4, Religion and porality.

Man, as such, has no need of God. The fact that
men in all &zes heve roecognized a Supreme Being indicates
a defech in man brought about by lack of the proper rela-
tions with naturé and with other men. Man has thus been
unaware of his true nature. "Religion arose in very primi-
tive times from erroneous and primitive ideas of men about
their own nature and that of the external world surrounding
them."l6 The possibility of this type of error will no
longer exist in the truly communist society.

Since, however, for socialist man the whole
of what is called world history is nothing but
the creation of man by human labour, and the emer-
gence of Nature for man he therefore has the evi-
dent and irrefutable proof of his self-creation,
of his own origins. Once the essence of man and
of Nature, man as a natural being and Nature as a
human reality, has become evident in practical
life, in sense experience, the search for an alien
being, e being outside man and dature (a search
which is an avowal of the unreality of man and
Nature) becomes impossible in practice,l?

Ilan is a product of Nature., As a result of work, Nature

becomes a product of man. "(...) the worker creates

16 Frederick Ingels, Ludwig I'euerbach, p. 56.

17 Xarl dMarx, Lconomic and Philosconhical ilanu-
scripts of 1844, p. 113-114. Iranslation as in Karl
arx, Selected writings in Sociology and Philosophy,
po 246.
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everything; (...) The worker creates even man”.18 ‘Thus
man creates even man,

There is no absolute standard of morality. True
and false, good and evil have only a relative validity.
What is true today may be false tomorrow or certainly at
some time in the future. Similarly what is evil this year
may be good next year,

(..¢) one no longer permits oneself to be

imposed upon by the antitheses insuperable for the

still common old metaphysics, between true and

false, good and bad (...) One knows that these

antitheses have only a relative validity; that

what is recognized now as true has also its latent

false side which will later manifest itself, just

as that which is now regerded as false has also

its true side by virtue of which it_could pre-

viously have been regarded as true.l9
Moral laws vary with the class that happens to dominate
society. LIf there seems to be any degree of vermanence in
the laws, it is simply because the different classes have
certain factors in common. This situation is not destined
to continue, for with the coming of the classless society

there will be what Engels calls a 'really human morality"”,

18 Karl Marx and Frederick Engels, The Holy Family,

19 ¥rederick Engels, Ludwig l'euerbach, p. 45.
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And as society has hitherto moved in class
antagonisms, morality was always a class morality;
it has either justified the domination and the
interests of the ruling class, or, as soon as the
oppressed class has become powerful enough, it has
represented the revolt sgainst this domination and
the future interests of the oppressed. (...) A
really human morality which transcends class anta-
gonisms and their legacies in though becomes possible
only at a stage of society which has not only over-
come class contrad%ctions but has even forgotten them
in practical life,~O0

5. liental Activity.

Marxist philosophy, immersed as it is in material-
ism, has no place for a spiritual principle., Spiritual
activities are the products of material things.

But if the further qguestion is raised: what then
are thought and consciousness, and whence they come,
i1t becomes apparent that they are products of the
human brain and that man himself is a product of
Nature, which has been developed in and along with
its environment; whence it is self-evident that the
products of the human brain, being in the last analy-
£is also products of Nature, do not contradict the
rest of Nature but are in correspondence with it .21

The acquisition of knowledge, however, requires effort.
"The art of working with concepts is not inborn and is also

not given with ordinary everyday consciousness, but requires

real thou.1ght.““32

20 Frederick kngels, Herr Hugen Dihring's Kevolu-
tion in Science, p. 105,

21 Ibid., p. 42-43.

22 Lbid., p. 19.
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6., Man's bestiny.

Man, in keeping with his nature, has no claim to
immortality. Engels explains men's belief in immortality
as an attempt to find a solution to the problem of dispos-
ing of the soul éfter death in the days when there was still
complete ignorance of the structure of the human body.

Not religious desire for consolation, but the

quandary arising from the common universal ignorance
of what to do with this soul (once its existence had

been accepted) after the death of the body--led in

a general wag to the tedious notion of personal
immortality.<3

Man will have his heaven on earth in the full development
of communist society., His happiness will be in his work.
This will have become so much the satisfaction of a desire
that, since each will work according to his ability,
soclety will be able to apply the rule: "From each accord-

ing to his &bility, to each according to his needs!"‘?'4

2% Frederick Engels, Ludwig Feuerbach, p. 20,

24 Karl Merx, Critique of the Gotha Programme,
in Karl Marx and Frederick Engels, Selected Works, Vol. ITI,
Moecow, London, p. 23,
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CHAPTER IIT
THE FREEDOM OF THE MAN OF NATURE

For Marx and Engels all reality was continually in
a process of development. From Nature the first forms of
life had emerged. Then man, through the process of labour,
gradually evolved to his present condition. The tools of
labour, the means of production, ever changing themselves,
had brought about a continuous movement forward in society.
The process of class development, because of the antagon-
isms that resulted from the concentration of private pro-
perty in the hands of a minority, must go on unimpeded
until the classless society of the communist era is
achieved, Freedom for men must advance through a similar

state of development.
1. Nature.

Men, as man, exists only in union with nature and
by means of work, The relation of man to nature is con-

trolled by work.

(...) the celebrated 'unity of men with nature®
has always existed in jindustry and has existed in
varying forms in every epoch according to the lesser
or greater development of industry, just like the
'struggle' of man with nature, right up to the
development of_ his productive powers on a corres-
ponding basis.l

1 Karl Marx and Frederick Engels, The German
wM?_Ldeolog,y, P. 06,
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As man develops more and more skill in the use of his
hands, nasture is brought to a greater extent under his con-
trol so that he may be said to have achieved a certain mas-
tery over nature. This consists in a greater knowledge of
the laws of nature, which makes it possible for man to act
with a view to achieving certain results.

The mastery over nature, which begins with the
development of the hand, with labour, widened man's
horizon at every new advance. He was continually
discovering new,_hitherto unknown, properties of
natural objects.

But step by step with the development of the
hand went that of the brain; first of all conscious-
ness of the conditions for separate practically
useful actions, and later, among the more favoured
peoples and arising from the preceding, insight
into the natural lews governing them. And with the
rapidly growing knowledge of the laws of nature the
means for reacting on neture also grew; (cea)d

(...) man by his changes makes nature serve his
ends, masters it.4

The further men become removed from animals,
however, the more their effect on nature assumes the
character of a premeditated, planned action directed
towards definite ends known in advance.S

Since man acts with a view to a certain end,

evidently he can choose the means to achieve his purpose.

2 Frederick Engels, Dialectics of Nature, p. 282.

% Ibid., p. 18.

4 Ibid., p. 291, Translation as in Karl Karx and
Frederick Engels, Selected Works, hioscow, London, Vol. IL,
p. 82,

S5 Frederick FEngels, Dialectics of Nature, p. 290.
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Although he 1s dealing with laws of nature, where a certain
csans may be depended upon to produce a given result,
nevertheless the results are not always what are desired.
This seems to indicate a certain amount of choice and the
possibility that the best choice is not always made.
Engels' explanation rests on the possession of knowledge
of how to act.
Thus at every step we are reminded that we

by no means rule over nature like a congueror over

a foreign people, like someone standing outside

nature--but that we, with flesh, blood, and brain,

belong to nature, and exist in its midst, and that all

our mastery of it consists in the fact that we have

the advantage over all other beings of being able
to know and correctly apply its laws.®

2. VWork.

Man's relations witn nature are established by
means of work. He fulfills the purpose of his esxistence,
not however, as an individual but as one of the species.
The objects of his activities are outside himself in his
own species or in other species, This gives him a univer-

sality of action with which bMarx associates freedom.,

6 Frederick hngels, Dialectics of hature, p. 292.
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!

Man is a species being, not only because in
practice and in theory he adopts the species as his
object (his own as well as those of other things),
but--and this is only another way of expressing it--
but also because he treats himself as the actual,
living species; because he treats himself as a
universal and therefore a free being.

...) The universality of man is in practice
manifested precisely in the universality which makes
all nature his inorganic body--both inasmuch as
nature is (1) his direct means of life, and (2)
the material, the object, and the instrument of his
life sctivity.” ‘

In work man has the means of bringing all nature under his
control, His efforts are directed especially to the well-
being of the race rather than to the good of a particular
individual. In this way, through the proper relations of
man with nature and with other men, the individual in
society and through society, and society itself can reach
the realization of their potentialities, "“The whole
character of a species--its species character--is contained
in the cheracter of its life-activity; and free, conscious
activity is men's species character."®

Marx states thet in the process of work man acts

'of his own accord' to bring the forces of Nabtare under his

control and to adapt them to his wants.

7 Karl jarx, XNconomic and Philosophical Manuscripts
of 1844, p. 74.

8 Ibid., p. 75.
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Labour is, in the first place, a process in which
both man and Nature participate, and in which man of
his own accord starts, regulates, snd controls the
material re-actions between himself and Nature. He
opposes himself to Nature as one of her own forces,
setting Iin mction arms and legs, head and hands, the
natural forces of his body, in order to appropriate 9
Nature's productions in a form adapted to his wants.

Freedom, then, is lack of interference in the rea-
lization, through the instrumentality of work, of the
potentialities of the race and of the individual as a
member of the race,

At the same time that man by means of his work is
achieving some degree of freedom through his mastery over
Nature, other factors enter into the work process in such
a way as to weaken and nullify, as it were, that freedom.
Man, through the very distinguishing mark that makes him
human, is estranged from himself, deprived of the realiza-
tion of his true nature. The more he produces the greater

1s the opposition with which the products of his work

confront him,

the alienation of the worker in his product
means not only that his labour becomes an object,
an external existence, but that it exists outside
him, independently, as something alien to him, and
that 1t becomes a power on its own confronting him;
it means that the life he has conferred on the
object confronts him as something hostile and
alien,10

9 Karl Marx, Capital, Vol., I, p. 197.

10 Karl Marx, Economic and Philosophical Manuscrints
of 1844, p. 70,
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He no longer gets eny satisfaction from his work., His
lebour does not belong to his essential being. It is no
longer the spontaneous expression of his nature, but a task
imposed upon him. He is no longer free.

(¢vs) in his work, therefore, he does not affirm
himself but denies himself, does not feel content
but unhappy, does not develop freely his physiceal
end mental enerzy but mortifies his body and ruins
his mind. The worker therefore only feels outside
himself. (...) His labour is therefore not voluntary,
but coerced; it is forced labour. It is therefore
net the satisfaction of a need; it is merely a
moans to satisfy needs external to it. Its alien
character emerges clearly in the fact that as soon
as no physical or other compulsion exists, lahour
is shunned like the plague.,ll

As a result, therefore man (the worker) no
longer feels himself to be freely active in any
but his animal functions--eating, drinking, pro-
creating, or at most in his dwelling and in
dressing-up, ete.; and in his human functions he
no longer feels himself to be anything but an
animal. What is animal becomes human and what is
human becomes animal .12

While the above passage would seem to indicate
that labour as the free human activity of the worker is
the satisfaction of a need, obviously it is not the satis-
faction of a physical need, for Marx goes on to say that
the animal "produces only under the domination of immediate

physical need, whilst man produces even when he is free

11 Karl Larx, Zconomic and Philosophicel Manuscripts
of 1844, p. 72.

12 Ibid., p. 73.
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from physical need and only truly produces in freedom

-

therefrom".lo Freedom, therefore, implies man's unhindered
opportunity to find self-expression in work, or rather,
the self-expression of the species in work.

When this freedom no longer exists, man's whole
nature becomes completely reversed, Work constitutes man
as man, Now,through his consciousness man uses his work
rerely as a means to his own existence, that is, to the
existence of the individual and not to the existence of
the species.

Man makes his life-activity itself the object
of his will and of uis consciousness, He has con-
scious life-activity. (...) It is just because of
this that he is a species being. Or it is only
because he is a species being that he is a Conscious
Being, i.e., that his own life is an object for him.
Only because of that is his activity free activity.
Estranged labour reverses this reletionship, so that
it is just because man is a conscious being that he
makes his life-activity his essential being, a mere
means to his existence.l4

In estranging from man (i) nature, and (2)
himself, his own active functions, his life-activity,
estranged labour estranges the species from man.

It turns for him the life of the species into a
means of individual 1ife.lo

Marx declared that this unnatural situation has de-

veloped because the product of labour has passed from the

13 Karl Marx, Bconomic and Thilosovnhical lanuscripts

of 1844, p. 75-76.
14 Ibid., p. 75.
15 Ibid., p. 74-75.

UNIVERSITY CF OTTAWA . SCHOOL OF GRADUATE STUDIES



UNIVERSITE DOTTAWA - ECOLE DES GRADUES

THE »RYEDCM OF THE MAN OF NATURE 26

control of the worker himself into the hands of some other
man. 1t is a juality of work to bring satisfaction to
somebody~-if not to the worker, then to some individual
into whose control the work, or the product of the work,
passes,

If the product of labour does not belong to the
werker, if it confronts him as an alien power, this
can only be because 1t belongs to some other man
than the worker. 1If the worker's activity is a
torment to him, to another it must be delight and
his life's joy. (...)

(...) Thus, if the product of his labour, his
labour objectified, ic for him an alien, hostile,
powerful object independent of him, then his posi-
tion towards it is such that someone else is master
of this object, someone who is alien, hostile,
powerful, and independent of him. If his activity
1s to him an unfree activity, then he is treating
it as activity performed in the service, under the
dominion, the coercion and the yoke of another
man.16

This unhappy state-of-affairs has been developing
ever since the division of labour first made its appeer-

ance in humen history,

5., Division of Labour.

Division of labour, as such, has existed only
since mental labour was distinguished from material labour.
The possibility that certain individuals may be engaged

in mentsl labour while others are engaged in material

16 Karl Marx, Economic and rhilosonhical kanu-
scripts of 1844, p. 79.
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production brings a whole host of contradictions into human
relations. Moreover, individual interests are likely to
come into conflict with the common good, whereas to Marx
man 1s truly man and able to enjoy the freedom typical of
man when he works for the good of the whole, the good of
the species.

(ees) the division of labour offers us the first
example of how, as long as man lives in natural
society, that is as long as a cleavage exists be-
tween the particular and the common interest, as
long therefore as activity is not voluntarily, but
naturally, divided, man's own deed becomes an alien
power opposed to him, which enslaves him instead of
being controlled by him.l7

The division of labour made rapid strides as a

result of the industrial Revolution, and undoubtedly adid
cause a great deal of dissatisfaction to workers who were
employed for long hours at tedious tasks which denied them
the joy of seeing a completed product, the work of their
own hands.

Owing to the extensive use of machinery and to
division of labour, the work of the proletarians
hes lost all individual charsacter, and, consequently,
all charm for the workman., He becomes an appendage
of the machine, and it is only the simplest, most

monotonous, and most easily acquired knack that is
required of him.l8

17 Karl pMarx and rrederick Engels, The German

Ideology, p. 22,

18 Karl Marx and Frederick Engels, The Communist
Menifesto, in Karl uwarx and Frederick Engels, BasicC Writings

on Politics %. Philosonhy, p. l4.
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In communist society man will come into his own,
The division of labour will take on a new relation to man.
Individual freedom of choice with regard to occupation is
apparently a possibility.

{(+s0) in communist society, where nobody has one
exclusive sphere of activity but esch can become
accomplished in any branch he wishes, society regu-
lates the general production and thus makes it
possible for me to do one thing today and another
tomorrow, to hunt in the morning, fish in the
afternoon, rear cattle in the evening, criticize
after dinner, just as L have a mind, without ever
becoming hunter, fisherman, shepherd or critic.l9

It is difficult to see much efficiency in this rapid change
from one type of activity to another. It may, however,
merely apply to hobbies which fill in the time saved from
essentlal work because of the perfect organization of

compmunist society,
4., Private Property.

The division of labour results in private property.
In fact, the two are "identical expressions: in the one
the same thing is affirmed with reference to activity as

is affirmed in the other with reference to the product of

: e 20 . .
the activity". To private property Marx ascribes all

19 Karl Marx and PFrederick Engels, The German
ldeology, p. 22.

20 1bid., p. 22.
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the evils to be found in the life of the worker. ‘The pro-

duct of nhis labour passes from the hands of the worker into
the hands of another, the capitalist, in the form of pri-
vate property. For iMarx and Engels the restorstion of the
true nature--znd so, the freedom--of the worker is not to
be achieved by turning the private property back to the
werker go that overybody will possess some property, but

by abolishing all orivate property.

When society seizes the means of vproduction and
thus brings about the abolition of private property through
the esteblishment of communal property, men's human queli -
ties will be restored to him. A1l conflicts will disappear.

Communism is the positive abolition of private
property, of auman self-alienstion, and thus, the
real appropriation of human nature, through and for
man, Lt is therefore the return of men himself as
& social, that is, really human, being, a complete
and conscious return whnich assimilates all the
wealth of previous development. (...) It is the
definitive resolution of the eantagonism between men
and Navure, and between man and man. It is the true
solution of the conflict between existence and
eéssence, between objectirication and self-affirmation,
between freedom and necessity, between individusl
end species.?2l

Men will no longer have to worry about their material needs |
their physical and mental development, or the opportunity

to meke use of their speclal abilities. Life in comnunist
society guarantees to all members of society a fully suffi-

cient material existence as well as "the free development

2l Karl Marx, Tconomic and fhilosophical jianuscriphd
of 1844, p. 102. ‘'ranslation as in Karl Marx, Selected
Writings in Sociology and Socisl Fhilosophy, po. 243-244,
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b2
and exercise of their phyvsicsl and mental 3‘_“36111133'.85".“8

Men is, therefore, unhindered in rising to the best of
wiiich he is capable,

Lt is only in communist society that man becomes in
reality 'lord of Nature'. It is only in communist society
that his social relationships come under his control,

The whole sphere of the conditions of life which
environ men, and which have hitherto ruled men, now
comes under the dominion and control of man, who
for the first time becomes the real, conscious lord
of Nature, because he has now become master of his
own social organization., “The laws of his own social
action hitherto standing face to Tuce with man as
laws of wature foreign to, and dominating him, will
then be used with full understanding, and so mas-~
tered by him. Man's own social organization, hitherto
confronting him as a necessity imposed by Nature and
history, now becomes the result of his own free
action,23

Hitherto men has acted mainly becauss of necessity,
now, at last, necessity gives way to freedom. The passage
from the domain of private property to communism is "the
assent of man from the kingddm of necessity to the kingdom
of freedom",®% In this kingdom of freedom the less res-
traint man (the species) undergoes in bringing to actuality
the potentialities of his nature, the sreater the degree

of freedom he possesses.

22 irederick kngels, Socialism Utopian and Scienti
fic, in Karl ilarx and frederick fngels, Selected lorks,
lioscow, London, Vol. LI, p. 140,

23 Libid., p. 140.

24 1bid., p. 141,
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CHAPTER IV
THE FREEDOM OF THE kiiN OF HISTORY

In the centuries man has lived upon this planet,
the organization of human life has taken on several forms.
During the corresponding historical periods mankind en-
joyed various degrees of freedom. While Marx and Engels
are priwarily concerned with the age in which they lived,
that is, with society as dominated by the bourgeois or
capitalist class, they have something to say concerning

preceding periods,
1. Through the Years to Capitalism.

In the early stages of human existence men is
simply a victim of determinisnm.

(..¢) the identity of nature and man appears
in such a way that the restricted relation of men
to nature determines their restricted relation to
one another, and their restricted relation to one
another determines men's restricted relation to
nature, just because nature is as yet hardly
modified historically; and, on the other nand,
man's consciousness of the necessity of associating
with the individuals around him is the beginning
of the consciousness that he is living in society
at all.l

1 Karl Marx and Frederick Engels, The ueraan

Ideology, ps 19-20.
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kMen live in society. This society Merx defines as "the
sum of the relations in which these individuals stand to
ona2 another",2 or “the product of men's reciprocal acti-
vity“.5 he members of society cannot voluntarily shape
the type of society in which they live.

Are men free to choose this or that form of
society for themselves? By no means. Assume a
particular state of development in the productive
forces of man, and you will zet ¢ sarticulur form
of commerce and consumption. Assume particular
stages of development in precduction, commerce and
consumption and you will have s correspondingz
social order, a corresponding orasanization of the
family and of the ranks and clessses, in a word a
corresponding civil society. Presunpose a parti-
cular civil society and you will get particular
political conditions which are only the official
expression of civil society.4

The type of society to which liarx is referring here is one
in which division of labour and class distinction are
found.

Just &s the nature of sodiety is independeunt of
the control of its members, so is the condition of the

state.

2 Karl Marx, liconomic i.anuscrints 1857-1858, in
Karl msearx, Selected “ritings in Sociolory and Social
Philosonhy, p. 96.

3 Karl karx, "Letter to P.X. Annenkov", Brussels,
28 December 1846, in Karl iarx and Frederick Engels,
Selected Corresvondence, New York, international Publ ishers,
le4zZ, p. 7.

4 Ibid., p. 7.
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The social structure and the State are con-
tinually evolving out of the life-process of de-
finite individuals, but of individuals, not as they
may appear in their own or other people's imagina-
tion, but as they really are; i.e., as they are
effective, produce materially, and are active under
definite material limits, presuppositions and
conditions independent of their will.D

Engels would seem to indicate some degree of voluntariness

on the part of society in the setting up of the state.

Very likely, however, all he means is that socliety forms

the state for its own purpose, even though it must form

it in a certain way in keeping with the nature of society.

Soclety creates for itself an orzau for the
safeguarding of its general interests apeinst
internal and external attacks. This organ is the
state power., Hardly come into being, this organ
makes itself independent in regard to society; and,
indeed, the more so, the more it becomes the organ
of a particular class, the more it airectly en-
forces the supremacy of that class,®

The existence of the state is an indication that defects

have found their way into the’ofganization of society.

5 Karl liarx and Frederick fngels, The German

Ideology, p. 13.

6 Frederick Mngels, Ludwig Feuerbach, p. 54.

UNIVERSITY VOF OTTAWA .. SCHOOL OF GRADUATE STUDIES




UNIVERSITE DOTTAWA .. ECOLE DES GRADUES

THE FREEDOM OF THE AN OF HISTORY 54

The state is, therefore, by no means a power
forced on society from without; (...) Rather, it
is a product of society at a certain stage of de-
velopment; it is the admission that this society has
become entangled in an insoluable contradiction with
iteelf, that it is cleft into irreconcilable anta-
gonisms which it is powerless to dispel. But in
order that these antagonisms (...) might not consume
themselves and society in sterile struggle, a power
seemingly standing above society becanme necessary
(e..); and this power, arisen out of society, but
placing itself above it, and increasingly alienating
itself from it, is the state.”

Using the findings of the American anthropologist,
Lewis H. Morgan, Engels mekes certain statements on early
forms of society. Marx had already made an "Abstract of
Morgan's Ancient Society", and this was available to
Engels. Concerning freedom, Engels leads us to believe
there was some, at least where property was held in common.
Through quotations used by him lauding conditions among
the Iroquois, with whom property was held in common ,
he makes it evident that he‘agreéé with the author.8 Free-
dom end equality are inseparable; so that one seems to

imply the other.

7 Frederick Engele, The Origin of the Family,
Private Property, and the State, in Karl Marx and Frederick

Engels, Selected Works, Moscow, London, Vol. II, p. 288-
289.

8 Presumably Lewis H. Morgan, who wrote Ancient
Society or Researches in the Lines of Human Progress from
Savagery through Barbarism to Civilization, London, Mac-
millan & Co., 1877, HEngels quotes from Karl Marx, Abstract

of Morgan's "Ancient Society", published ia Russian in
1949,
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All the members of an Iroquois gens were per-
sonally free, and they were bound to defend each
other's freedom; they were equal in privileges and
in personal rights, the sachem and chiefs claiming
no superiority; (...)°

There can be no poor and needy--the communist
household and the gens know their obligations to-
wards the aged, the sick and those disabled in war.
All are free and equal--including the women.lO

The similarity in the meaning of freedom and
equality is seen in Engels' reference to the position of
woman in the family. VWhen property was held by the tribe,
the woman occupied first place in the family, but as soon
as the individual man owned property and provided the
livelihood, the position of woman was so degraded that
Engels speaks of the need of emancipation., But he asso-
ciates the two-emancipation and equality.

Here we see already thet the emancipation of
women and their eguality with men are impossible and
must remain so as long as women are excluded from
soclally productive work and restricted to house-
work, which is private. The emencipation of women
becomes possible only when women are enabled to
take part in production on a large, social scale,

and when domestic duties require their attenticn
only to a minor degree.ll

9 Frederick Engels, The Origin of the Family,
Private Property, and the State, in Karl Marx and Frederick
Engels, Selected VWorks, ioscow, London, Vol. II, p. 223.

10 Ibid., p. 230.
11 Ibid., p. 282.
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When woman takes care of the home, she is limited in the
kinds of work she can do. Apparently this is a limitation
of freedom.

Engels speaks of the personal freedom of the
F'rankish peasants bsfore they surrendered their land in re-
turn for protection, and became tenants on the land they
formerly owned. "Once driven into this form of dependence,
they gradually lost their personal freedom; after a few
generations most of them became serfs."l2 Personal freedom
seems to be associated with the possession of land. Only
the landowners are free, Each individual will have oppor-
tunity of personal freedom only in the community (the
classless soc:iety).]"'3 "Only in community with others has
each individual the means of cultivating his gifts in all
directions; only in the community, therefore,is personal
freedon possible.“14 .

Personal freedom, evidenﬁly, is the opportunity of

cultivating one's gifts, one's capabilities, to the

12 Frederick IEngels, The Origin of the Family,
Private Property, and the State, in Karl Marx and Frederi ck
Ingels, Selected Vorks, Moscow, London, Vol. II, p. 276.

13 "Human Life is the real community of men."™ Karl
Marx, On the King of Prussie and Socisl Reform, in Karl
Marx, Selected Issays, translated by H.J. Stenning, London,
Leonard Parsons, 1926, p. 130.

14 Karl Marx and Frederick Engels, The German
Ideology, p. 74.
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greatest possible extent. Up to the vresent state of de-
velopment of society and the means of production, whether a
person received this opportunity or not has depended
largely on chance., Consequently Marx defines personal free-
dom in terms of chance,
This right to the undisturbed enjoyment, under
certain cond itions, of fortuity and chance has up
till now been called personal freedom; but these con-
ditions are, of course, only the productive forces
end forms of intercourse at any particular time.lS
Not every time Marx and Ingels describe a person as
free do they mean to concede the existence of freedom,
Very often they use the adjective 'free' to describe man
at various stages in human society, when all they mean is
'not forming a part of the means of production', 'not
nossessing property', 'without', or ‘unrestrained by?'.
(...) free labourer, free in the double seunse,
that as a free man he can dispose of his lsbour-
power as his own commodity, and that on the other
hand he has no other commodity for sale, (...)16
The transition from handicraft to manufacture
presupposes the existence of a number of free
workers-~free on the one hand from the fetters of

the guild and on the other fiom the means whereby
they could themselves utilise their labour power,l7?

15 Karl Marx and Frederick %ngels, The German
Ideology, p. 75.

16 Karl Marx, Capital, Vol. I, p. 187-188,

17 Frederick ingels, Herr Bugen DiHhring's Revolution
in Science, p. 115.
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free labourers, in the double sense that neither
they themselves form part and parcel of the means of
production, as in the case of slaves, bondsmen &c.,
nor do the means of production belong to them, as in
the case of peasant-proprietors; they are, therefore,
free from, unencumbered by, any means of production
of their own.l8

'ne peasant proprietors are not to be considered
free, for here property establishes a direct relation be-
tween rulers and servants. If the state, not the ruler, is
a private landlord, then, strictly speaking, there is no
private ownership of land but both private and common
possession of land,

1t is furthermore evident that in all forms, in
which the direct labourer remains the 'wossessor'of
the means of production and labour conditions of his
own means of subsistence, the property relation must
a t the same time assert itself as a direct relation
between ruler and servants, so that the direct pro-
ducer is not free. (...)

If the direct producers sre not under the
sovereignty of a private landlord, but rather under
that of a state which stands over them as their
direct landlord and sovereign, then rent and taxes
coincide, (...) The sovereignty consists here in the
ownership of land concentrated on a national scale.
But, (...),no private ownership of lend exists,
although there is both private and common possession
and use of land.l9

Private property is so much the antithesis of free-
dom that if it exists in any form there must be a negation

of freedon.

18 Karl kMarx, Capital, Vol. I, p. 785.
19 Ibid., Vol., 1III, p. 918-919.
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2. Bourgeois Society.

With the decline in feudalism there grew up in
Burope a new industrial middle class, the bourgeoisie,
which came into»possession of a large scction of the world's
wealth, This class was largely responsible for the ¥rench
Hevolution in which it won recognition of its own rights.

The Constitution of 1793 defines liberty as "the

power wnich belongs to men to do everything which does not

<. . 20 .
injure the rights of others, and states that the right to

property is "the right of every citizen to enjoy and dis-

bose of as he likes his goods, his income, the fruit of

nis toil snd of his industry".zl Marx links freedom and

property when he states: "The practical application of the
right of mean to freedom is the right of man to private
property".zg However, he makes it evident that this is not:
what freedom means for him. Man must be free within the
community , never as an individual separated by his private

interests from the community.

20 Kerl Marx, On the Jewish fuestion, in Karl
Marx, Selected lssays, p. 793.

21 Ibid,, p. 74.
22 Ilbid., p. 74.
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Far from regarding the individual as a generic
being, the generic life, Society itself, rather
appears as an external frame for the individuel, as a
limitation of his original independence. The sole
bond which conunects him with his fellows is natural
necessity, material needs and private interest, the
preservation of his property and his egoistic person.

It is strange that a people who were just be-
ginning to free themselves, to break down all the
barriers between the various members of the community,
to establish a political community, that such a
people should solemnly proclaim the justification
of the egolstic individual, separated from his
fellows and from the community, (...)29

Marx's disapproval of laws passed by the state

guaranteeing freedom in the exercise of certain rights seems

to indicate that freedom, instead of giving man the oppor-

tunity to exercise choice in his activity, should rather

relieve nim of the obligation and responsibility of having

to choose,

The individual was therefore not liberated from
religion; he received religious freedom., He was not
freed from property; he received freedom of property.
He was not freed from the egoism of industry; he
received industrial freedom.?4

On the other hand, however, limitation in the exercise of a

given right is contrary to freedom. “The freedom of one

individual or group must not be limited by the rights of

another., Although the Constitution of 1793 guaranteed

individuel freedom and, based upon it, the freedom of the

press, in reality, when the liberty of the press came into

Selected fissays, p. 76.

&3 Karl warx, Un the Jewish Question, in Karl larx,

24 Ibid., p. 82.
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conflict with public liberty, the freedom of the press
ceased to exist. Political 1life was consequently defective,
and should cease to exist since it no longer fulfilled the
purpose of its existencs.

While the indefinite liberty of the press (1793
constitution art. 122) was guaranteed as a conse-
quence of the right of man to individual liberty, the
freedom of the press was completely destroyed, for
liberty of the press could not be permitted when it
compromised public liberty. (...) This means that
the right of man to liberty ceases to be a right
as soon as it comes into conflict with thepolitical
life, whereas, according to thecry, the political
life is only the gusarantee of the rights of man, and
should therefore be surrendered as soon as its object
contradicts these rights of man.25

Undoubtedly, Marx was influenced in favour of unrestrained
freedom of the press by his own 3difficulties in getting his
writings printed.

To Marx, free will, as exercised by the capitalists,
is a form of constraint. In the marketing of commodities
in capitalist society, buyer and seller enjoy freedom be-
cause they are forced to trade "of their own free will™,

A man does not become a capitalist unless he finds some-
body compelled to become a wage-worker "of his own free
will". In theory man may have freedom of choice. In

practice he must work or trade to live.

25 Karl Marx, On the Jewish Question, in Karl Marx,
Selected Tssays, p. 78.
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There alone rule Freedom, Equality, Property
and Bentham. Freedom, because both buyer and seller
of a commodity, say of labour-power, are constrained
only by their own free-will.26

(eoo) property in money , means of subsistence,
machines and other means of production, does not
as yet stamp a men as a capitalist if there be
wanting the correlati ve--the wage-worker, the other
man who is_compelled to sell himself of his own
free-will,

Moreover, free will is nerely an abstraction of the will.
Marx speaks of the "illusion that law is based on the
will, and indeed on the will divorced from its real
basis--on free will",<8

As a result of the Industrial Revolution, the
division widened between the bourgeoisie, who, with the
development of big industry, were known as the capltalists,
and the working class or proletariat, who no longer
possessed any property but worked for a deily wage. Civil
society with its class distinctibhs is the height of
slavery under the appearance of freedom, since it permits
the individual the exercise of rights which are incompa-

tible with the true nature of man ,

26 Kerl Marx, Capital, Vol. I, p. 195.
27 Ibid., p. 839.

28 Karl Marx and Frederick Bngels, The German
Ideologyv, p. 60.
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Precisely the slavery of civil society is in
appearance the greatest freedom because it is in
appearance the perfect independence of the indivi-
dual, Indeed, the individual considers as his own
freedom the movement, no longer curbed or fettered
by a common tie or by man, the movement of his
alienated life elements, like property, industry,
religion, etec., in reality, this is the perfection
of his slavery and his inhumanity.Z29

Man does not know the true nature of freedom and so he takes

the counterfeit for the genuine.
5. Religion and Morality.

In the sphere of religion the only freedom there

is, is freedom from religion. Religion has no place with
man, The fact that men of all ages have recognized a
Supreme Being, or several beings higher than themselves, to
whom theyv paid homage, is accounted for by man's inadequate
knowledse of his own nature. "Religion arose in very primi-
tive timess from erroieous and primitive ideas of men about
their own nature and that of the external world surrounding
them."30  Different religions represent "different stages

in the development of the human mind".Sl

All religions indicate man's unawereness of his

essential nature. KReligion is '"the expression of the

29 Karl Marx and Irederick Engels, The Holy Family,
p. 157,

30 Frederick ¥ngels, Ludwig ¥euerbach, p. 56.

31 Karl tarx, On the Jewish uestion, in Kerl marx,
S:lected Essayvs, p. 43.
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separation end the alienation of man from.man".sz It "is
the self-consciousness and self-feeling of man, who either
has not yvet found himself or has already lost himself
again".55 lhe recognition of God detracts from the neture
of man. "The more man puts into God, the less he retains
in himself."

The presence of religion indicates a defect in the
nature of the State.55 When this is remedied, man will
come to a recognition of his true nature and will be auto-
matically freed from religion.

The abolition of the state religion, and the recog-
nition of the right of each individual to choose his own
form of religion indicate a step forward and are as much
as can be achieved under the existing conditions in
society, but they do not represent true freedom,

Political emancipation from religion, is not a

thorough-going and consistent emesncipation from

religion, because political emancipation is not
effectual and consistent human emancipation.36

32 Karl Marx, On the Jewish Cuestion, in Karl Marx,
Selected Essays, p. 67.

33 Karl herx, Towards the Critioue of legel's Philo-
sophy of Right, in Karl Marx and ¥Frederick Engels, HBasic
Writings on Politics & Philosophy, p. 262.

54 Karl wsarx, Bconomic and Philosophical Manuscripts

of 1844, p. 70.

35 Karl Merx, On the Jewish Question, in Karl Marx,
Selected Issays, p. 9l.

36 Ibid., p. 52.
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Political emancipation at least represents im-
portant progress; while not the last form of human
emancipation genera]ly, it is the last form of 57
human emancipation within the existing world order.

liorality, like religion, varies with different
stages in the development of society. There is, therefore,
no absolute standard of morelity. BEngels forcefully re-
jects all possibility of an immutable moral law.
We therefore reject every attempt to impose on
us any moral dogma whatsoever as an eternal, ulti-
mate and forever immutable moral law on the pretext
that the moral world too has its permanent principles

which transcend history and the differences between
nations,38

This does not mean that each age is free to set up its own
moral code to 1ts own convenience, "We maintain on the
contrary that all former moral theories are the product,
in the last analysis, of the economic stage which society
had reached at that particular epoch.“59

Although the principle of all morality is enlight-
ened self-interest, and although experience shows that men
do not act according to this rule, they are not exercising
freedom vhen they choose among different ways of acting.

To Marx, freedom consists in the assertion of one's true

37 Karl Marx, Qn the Jewish Question, in Karl marx,
Selected Essays, p. 958.

58 Yrederick Engels, Herr Jugen DUhring's Revolution!
in Science, p. 104-105,

%9 Lbid., p. LO5.
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individuality, and this means becoming the best of which
one is capable as a social being. If an individual chooses
a way of eacting contrary to his best interests, then the
anti-social environment is to blame., In other words, man
is determined by -his enviroument.
If enlightened self-interest is the orinciple

of all morality, it follows that the private in-

terests of men ought to be made to coincide with

human interests. 1If man is unfree in the material

sense--that is, is free not by reason of the nega-

tive rorce of being able to avoid this or that, but

by reason of the positive power to assert his true

individuality, then one should not punish individuals

for crimes bu®% rather destroy the anti-social breed-

ing places of crime, and give every person social

room for the necessary assertion of his or her

vitality.40

Bourgeois morality, however, claimed that for com-

plete respousibility for his actions a person must possess
full freedom of the will. Moreover, freedom of contract, a
characteristic of the relations between capitalist and
worker, presupposed persons who could freely dispose of
their persons, actions, and possessions and who met each
other on equal terms. Freedom and equality are again

linked. "To create such 'free' and 'equal' people was pre-
peop P

cisely one of the tasks of capitalist produotion."4l

40 Karl Marx and Frederick Engels, The Holy Family,
p. 176, Trenslation is from Appendix to I'redéTick Engels,
Luawig Feuerbach, p. 92. Marx is pointing out the necessary
inter-connection of materialism with communism and socialism

41l Frederick Engels, The Origin of the Family, Pri-
vate Property, and the State, in Karl Marx and ITederick
Engels, Selected Works, Moscow, London,.Vol. II, p. 216.
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It is evident that Marx and Engels do not rate very
highly the freedom they considered capitalism provided.
Ingels recognizes the existence of a kind of freedom with
regard to contracts, for with reference to marriage he zoes
on to say: "But if real freedom to decide was demanded for

42
all other contracts, why not for this one?" and later
"Marriage remained class marriage, but, within the confines
of the class, the parties were accorded a certain degree of

74

freedom of choioe“.4° Freedom in the choice of a peartner
in marriage was a right enjoyed by the proletariat to a
greater extent than by the bourgeoisie., Among the capita-
lists the voluntary marriage is the exception.

Thus, full freedom in marriage can become

generally operative only when the abolition of
capitalist production, and of the property rela-
tions created by it, has removed all those secon-
dary economic considerstions which still exert so
powerful an influence on the choice of a pa=11'tne'f.4‘4

In existing economic conditions, because of the

position of man as the breadwinner, woman is lacking in

freedom in the family and in society,

42 Frederick Engels, The Origin of the Family,
Private Prcoperty, and the State, in Karl Marx and Frederick
Engels, Selected Works, Vol. II, p. 216.

43 Ibid., p. 217.
44 Ibid., p. 218.
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The modern individuel family is based on the
opon or disguised domestic enslavement of the woman;
and modern soclety is a mass composed solely of
individual families as its molecules.45
To bring about the emancipation of women, Engels would
establish social equality between man and woman by "the
reintroduction of the entire female sex into public indus-

4
try",*® ang by the abolition of "the quality possessed by
the individual family of being the economic unit of

society".4"7

Another chnaracteristic of marriage partly the re-
sult of economic conditions is the indissolubility of
marriage.

The indissolubility of marriage is partly the
result of the economic conditions under which mono-
gamy arose, and partly a tradition from the time
when the connection between these economic conditions
and monogamy was 1ot yet correctly understood and
was exaggerated by religion.48

The freedom of men and women is limited by the laws of
church and state with regard to marriage. Church, state,
marriage--all are the vnroduct of economic relations. But

what is the neture of the freedom man should have?

45 ¥rederick fngels, The Origin of the rFamily,
Private Property, and the State, in Kerl Maerx end rrederick
Engels, Selected ¥orks, Vol. II, p. 211.

46 ibid., p. 212,
47 Ibid., p. 212,

48 Ibid., p. 218.
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Undoubtedly, "the positive nower to assert his true indivi-

49

duality™, Will this mean doing as he likes or doing as

he ought?
4, JIFreedom in the PFuture.

It is evident, then, that in the present organiza-
tion of socilety man is by no means free. Private property
i1s largely responsible for this, but private property will
have disappeared in communist society. The state, too, is
an obstecle to freedom, and must not continue to exist as
it is.

Changes in the state are essential. “Freedom con-
sists in converting the state from an organ superimposed
upon society into one completely subordinate to»it."so
sioreover, the first condition of all freedom is "that all
officials should be responsible for all their official acts
to every citizen before the ordinary courts and according

sl

to conmnmon law", With the proletarian revolution and the

establishment of the classless society, the state will no

longer have a purpose to serve and will sradually disappear.

49 Karl Marx and Frederick Engels, The Holy family,

p. 176.

o0 Karl Marx, Critique of the Gotha Programme, in
Karl mMerx and Frederick Engels, Selected Viorks, lioscow,
London, Vol. 1II, p. 29.

51 ibid., p. %8.
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Merx and L, ever since 1845, have held the view
that one of the final results of the future prole-
tarian revolution will be the gradual dissolution
and ultimate disappearance of that political organiza-
tion call the State; an organization the main obaect
of which has ever been to secure, by armed force,
the sconomical subjection of the working magorlty
to the wealthy minority.9%

The old bourgeois society will have given place to "an
association in which the free development of each is a
condition for the free development of all".53

Yreedom, then, is the equal opportunity for all to

reach the limit of their capabilities,

52 ¥rederick ingels, "Letter to P. Van Patten®,
London, April 18, 1883, in Karl Marx and Frederick &ngels,
Selected Correspondence, lioscow, lMoreign Languages Pub-
lishing House; London, Lawrence and Wishart, 1956, p, 436.

03 Karl Warx and Frederick Lnuels ‘he Communist
Manifesto, in Kerl Marx and Frederick n‘els Basic
Writings on Politics & Philosophy, p. 29.
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THE FREEDOM OF 1HE JUMAN PROUUCT Of LABOUR

To Marx man is first and foremost a worker. This
is what exalts him above the animals, "(...) the worker
creates everything; (...) The worker creates even man;
(...).l Since the worker has no need for a Creator, but
has taken upon himself the prerogatives of the IFirst Cause,
it would seem that he should also be in complete control of
his destiny. Ve have seen, however, that the conditions of
labour, or the productive forces, strongly influence the
form of society, the nature of the state, even the develop-
ment of religion. Does this mean that, in spite of what-
ever claims man may advance for freedom, he is actually
determined by the evolution of the productive forces?

1. BExtent of the Influence of the Productive

Forces,

In explaining the materialist conception of history
Engels leads us to believe that the division of society is
determined by the state of production, and eny social and
political changes that come about have their ultimate

foundation in changes in the means of production. He

1 Karl Marx and frederick ¥ngels, The Holv Family,

p. 30.
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emphasizes the supremacy of the productive forces over the

minds of men.

The materialis®% conception of history starts
from the principle that production, and with pro-
duction the exchange of its products, is the basis
of every social order; that in every society which
has appeared in history the distribution of the
products, and with it the division of society into
classes or estates, is determined by what is pro-
auced and how it is produced, and how the product
1s exchanged. According to this conception, the
ultimate causes of all social changes and political
revolutions are to be sought, not in the minds of
men, in their increasing insight into eternal
truth and justice, but in changes in the mode of
production and exchange; (...)5

History is not the product of a collection of haphazard
events but a process of unfolding which takes place accord-
ing to definite laws which are at the very foundation of
history.
Engels assigns to Marx the responsibility for the
discovery of these laws.

It was precisely Marx who had first discovered
the great law of motion of history, the law according
to which all historical strugeles, whether they pro-
ceed 1in the political, religious, philosonhical cr
some other ideological domain, are in fact the more
or less clear expression of struggles of social
classes, and that the existence and thereby the
collisicns, too, of these classes are in turn con-
ditioned by the degree of development of their
economic position, by the mode of their production
eand by the form of exchangze resulting from it.3

2 Frederick Engels, Herr Eugen Duhrine's Revolution
in Science, n. 292,

3 Frederick Engels, Preface to the Tighteenth
Brumaire of Louis Bonaparte, Third Rdition, in Karl Marx and
Frederick Engels, Selected Works, New York, International
_Publishers, (1933), Vol. II, p. ol4,
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It is to be noted that the thoughtof Engels is rendered
into English by the word 'conditioned', Man could be con-
ditioned by economic circumstances without being determined.,
Merx himself points out that the relation of man with man

is brought about by the condition of the mode of production
independently of their wills, Moreover, all that goes to
make the superstructure of society, such as the state,

religion, philosophy, is determined by the economic

conditions.,

In the social production which men carry on
they enter into definite relations that are indis-
pensable and independent of their will; these re-
lations of production correspond to a definite stage
of development of their material powers of produc-
tion. The sum total of these relstions of produc-
tion constitutes the economic structure of society--
the real foundation, on which rise legal and poli-
tical superstructures and to which correspond de-
finite forms of social consciousness. The mode of
production in material life determines the general
character of the social, political and spiritual
processes of life, It is not the consciousness
of men that determines their existence, but, on
the contrary, their social existence determines
their consciousness.

2. Bvolution of Society.

When the productive forces (the relation between
men and things) cease to be in accord with the productive

relations (the relation between man and man), a social

4 Karl Marx, A Contribution to the Criticue of
Political Economy, p. 11-12,
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revolution occurs. As the economic foundation changes, the
whole ideological superstructure changes also., However

men may account for this change in the superstructure, the
real explanation rests in the conflict between productive
forces and productive relations.

At a certain stage of thelr development, the
material forces of production in society come in
conflict with the existing relations of production,
or (...) with the property relations within which
they had been at work before. (...) Then comes the
period of social revolution. With the change of
the economic foundation the entire immense super-
structure is more or less rapidly transformed. In
considering such transformations the distinction
should slways be made between the material transforma-
tion of the economic conditions of production which
can be determined with the precision >f nabtural
science, and the legal, political, religious,
aesthetic or philosophic -~ in short ideological
forms in which men become conscious of this con-
flict and fight it out, Just as our opinion of
an individval is not based upon what he thinks of
himself, so can we not judge of such a period of
transformation by its own consciousness; on the
contrary, this consciousness must rather be ex-
plained from the contradictions of material life,
from the existing conflict between the social forces
of production and the relations of production.®

It is not possible for men to bring about changes in the
existing social order according to their own desires.
Whatever they mey think themselves, any developmentsin the
superstructure are the result of correspondines developments

in the productive forces. Aalthough the development of the

O Karl Marx, & Contribution to the Critique of
Political Jconomy, p. 12,
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social order cammot be measured with the precision that is
possible for the productive forces, nevertheless, before
the o0ld gives way to the new, all the productive forms of
which it was capable must have been develoved, and the new
must not come into existence until the material conditions
for its arrival are fully prepared.

No social order ever disappears before all tihe
productive forces, for which there is room in it,
have been developed; and new hisgher relations of
production never sppear before the materiel condi-
tions of their existence have matured in the womb
of the old society.®

Marx leaves us in no doubt that he considers that

the productive forces and all relations associated with
them develop in a determined way.

Is it not sufficient to say that the mode of
production, the relations in which the productive
forces are developed, are nothing less than eternal
laws, but that they correspond to a determined
development of men and of their productive forces,
and that any change arising in the productive forces
of men necessarily effects a change in their con-
dition of production??

Ingels confirms this in a preface to the Communist

Manifesto.

6 Karl Marx, 4 Contribution to the Critigue of
Political Hconomy, p. 12.

7 Kerl liarx, The Poverty of ‘hilosoophy, p. 133,
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The 'Menifesto' being our joint production, X
consider myself bound to state that the fundamental
proposition,which forms its nucleus, belongs to
Marx. 'l'hat proposition is that in every historical
epoch the prevailing mode of economic production and
exchange, and the social organization necessarily
following from it, form the basis upon which is built
up, and from which alone can be explained, the
political and intellectual history of that
epoch; (e..)8

5, Passivity of Man.

The whole history of society is explained in terms
of the class strugzle., Hach age has seen the oppressor and
the oppressed. As the result of the conflict between the
two, other classes have developed until, in the nineteenth
century, we have the bourgeoisie in control of the wealth
and, at the other end of the scale, the proletariat com-
pletely devoid of property. Undoubtedly, social injustice
exists, but the property owners are unable to do anything
about it, even if they had the desire., They are, as it
were, carried along in a tide from which they are powerless

to free themselves.

Private property as private property, as wealth,
is compelled to maintain itself, and thereby its
opposite, the proletariat, in existence.®

8 Frederick Yngels, Preface to the Communist
Manifesto, 1888, in Karl pMarx and frederick %ngels, Basic
Writings on Politics & Philosonhy, p. 4.

9 Karl Marx and Frederick tingels, The Holy Family,

p. 91.
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Indeed private property, too, drives itself in
its economic movement towards its own dissolution,
only, however, through a development which does
not depend on it, of which it is unconscious and
which takes place against its will, through the very
nature of things; (...)10

The devslopment of the productive forces seemsto

control with an iron power all other developments in the
history of men. 1t is not surprising, therefore, that
over and over again Marxs and fngels emphasize lack of free-
dom of choice concerning the productive forces,

It is superfluous to add that men are not free

to choose their productive forces -- which are the
basis of all their history -- for every productive
force is an acquired force, the product of former
activity.ll

Moreover, Marx goes on to point out in the same letter that
not only is man strongly influenced by the state of develop-
ment of the various circumstances in which he finds him-
self, but at certain stages in the development of the
productive forces he is compelled to change the structure

of society.

10 Karl Marx and rrederick ﬂngels, 1he Holy Family,

p. 52.

’ 11 Karl Marx, "Letter to P.V. Annenkov", bsrucssels,
28 December, 1846, in Karl garx and Irederick Zngels,
Selected Correspondence, Lkioscow, London, p. 40.
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The productive forces are therefore the result
of practical humen energy; but this energy is it-
self conditioned by the circumstances in which men
find themselves, by the productive forces already
acquired, by the social form which exists hefore
they do, which they do not create, which is the
product of the preceding generations.,

(eo0) in crder that they may not be deprived
of the result attained and forfeit the fruits of
civilization, they are obliged, from the moment
when their mode of carrying on commerce no longer
corresponds to the productive forces acquired, to
chenge all their traditional social forms.l®

While the use of the word 'conditioned' could leave an
opening for some measure of freedom, the content of the

passage obviously indicates determinism,
4, Activity of Man.

So far men seem Go be passive human beings acted
upon by influences over winich they have little or no con-
trol. But there are times when men must take an active
part in the shaping of their destiny.

History does nothing, it possesDes no immense
wealth', it 'wages no battles'. It is man, real
living man, that does all that, that posceqses and
flvhts~ 'hlstory' is not a person apart, using man
as a means for its own particuler aims; hl%tory is
nothing but the aot1v1ty of man pursulna his aims.195

12 Xarl Marx, "Letter to P.V. Annenkov", Brussels,
z8 December, 1846, 1n Karl Marx and Frederick Engels,
Selected CorresPondence p. 40-41.

15 Karl Marx and Trederick Tngels, The Holy Family,

p. 1205,
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llen may be active, but they are by no means in full

control.

Men are the producers of their conceptions,
ideas, etc, -- real, active men, as they are con-
ditioned by a definite development of their produc-
tive forces and of the intercourse corresponding
to these, up to its furthest forms., Consciousness
can never be anything else than conscious existence,

and the existence of men is their actual life-
process.l4

e set out from real active men, and on the
basis of their real life-process we demonstrate
the development of the idesological reflexes and
echoes of this life process. (...) Morality, reli-
gion, metaphysics, all the rest of ideology and
their corresponding forms of consciousness, thus
no longer retain the semblance of independence.
They have no history, no development; but men,
developing their material production and their
material intercourse, alter, along with this their
real existence, their thinking and the products
of their thinking. Life is not determined by
consciousness, but consciousness by life.l®

lMan is active in as much as he works., Vork is his life.
His work establishes his relations with nature and with
other men. The whole ideological structure is erected

upon these relations as foundation and is conditioned or

determined by them so that man is not free to erect the

superstructure as he wishes,

14 Xarl Marx and Frederick IEngels, The German
ldeology, p. 14.

15 Ibid., p. 14-15.
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5. Attempted keconciliation of Passivity

eand Activity.

Material production exerts an all-important influ-
ence over every aspect of man's life., In spite of this,
Marx and Bngels assert over and over that men make their
own history. &Engels explains how this happens. Bach man
acts with a view to achieving his own purpose, but what
actually occurs is the result of the interaction of the
activities of the various individuals.,

Men make their own history, whatever its out-
come may be, in that each person follows his own
consciously desired end, and it is precicely the
resultant of these many wills operating in dif-
ferent directions and of their manife¢ld effects
upon the outer world that constitutes history.l6

“hat sctually results may be the opposite of what is
intended. Woreover, the will does not act freely, but is
determined by passion or deliberztion which, in its tum,
is determined by certain other factors.

The will is determined by passion or delibera-
tion. But the levers which immediately determine
passion or deliberzstion are of very different
kinds, Partly they may be external objects, partly
ideal mouiives, ambition, ‘enthusiasm for truth and
Justice', personal hatred or even purely individual
whims of all kinds,l7

Various forces, from within and without, act upon man and

determine him in the way he is to act.

16 Frederick kngels, Ludwig ¥euerbach, p. 49.

17 Lbid., p. 49.
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The mind would seem to be not much more than a re-
cording suvation for the various factors that come to bear
upon man. "Everything which sets men in motion must go
through their minds; but what form it will taken in the

18 The

mind will depend very much upon the circumstances."
circumstances never fail to be the neture of the productive
forces at the given period. Iven when it 1s conceded that
other influences do have a part in the development of
history, economic causes nevertiieless hold sway.
We make our history ourselves, but, in the
first place, under very definite assumptions and
conditions. Among these the economic ones are
ultimately decisive. But the political ones, etc.,
and indeed even the traditions which haunt human
minds also play a part, although not the decisive
one.l9
To man is attributed the making of history in as
much as his will brings about activity even though it

does not decide the direction of that activity.

18 Frederick ¥ngels, Ludwig Feuerbaci, p. 50.

19 I'rederick Tngels, "Letter to J. Bloch”, London,
September 21-22, 1890, in Karl iarx and I'rederick fingels,
Selected Correspondence, iioscow, London, p. 498.
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But from the fact that the wills of individuals--
each of whom desires what he is impelled to by his
physical constitution and external, in the last
resort, economic circumstances (either his own per-
sonal circumstances or those of society in general)--
do not attain what they went, but are merged into
an aggregate mean, a common resultant, it must not
be concluded that they are equal to zero. On the
contrary, =sach contributes to the resultant and
is to this extent included in it.20

Even though men act with consciously desired aims, the
results may not be what they intend, or if they get the
hoped-tor results, there will be conseguences that they
have not foreseen. On the surface chance or accident
seems to reign, but in reality "the course of history is
governed by inner hidden laws".zl
Historical events thus appear on the whole
to be governed by chance. But where on the sur-
face accident holds sway, there actually it is

always governed by inner, hidden laws and it is
only a matter of discovering these laws.22

6. The Need and Extent of Necessity.

While men remaln ignorant of the laws directing
the course of history, they are not able to bring them

under their control and use them to their advantage,

20 Yrederick rngels, "Letter to J. Bloch"™, London,
September 21-22, 1890, in Karl ierx and ir'rederick Engels,
Selected Corresnondence, p. 499.

2l Frederick ungels, Ludwig ieuerbach, p. 49.

22 Lbid., p. 49.
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Consequently, they live in a society which is actually
governed by necessity while outwardly accident reigns.
This necessity, of course, is economic necessity.
The forces operating in society work exactly
like the forces operating in Nature: blindly,

violently, déstructively, so loug as we do not

undersband them and fail to take them into
account.<9d

Men meke their history themselves, but not as
yet with a collective will according to a collec-
tive plan or even in a definite, delimited given
society. ‘'l'heir aspirations clash, and for that
very reason all such societies are governed by
necessity, the complement and form of appearance
of which is accident. The necessity which here

asserts itself athwart all accident is again
ultimately economic necessity.24

Marx and bngels, following Hegel, who because of
his idealism does not have the same success in this re-
gard, combine necessity and accident or contingency in
onne dialectical unity. Hach presupposes the other and
each transforms itself into the other. "This inner
connection between necessity and contingency resides in
fact that the contingent represents a manifestation, or

as Engels put it, a completion of necessity."?25

2% ¥rederick ¥ngels, Herr Eugen Ddhring's Revolu-

tion in Science, p. 305,

24 Frederick Engels, "Letter to H. Starkenburg",
London, January 25, 1894, in Karl Marx and Frederick
Engels, Selected Correspondence, Moscow, London, p. 549.

25 Gustav A. Wetter, Dialectical laterialism,

D, 383,
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It would seem from letters written by Engels arter

the death of Marx that EBngels thought toco much emphesis

was being given by the followers of Marx to the importance

of economics in shaping the course of history.

According to the materialist conception of
history, the ultimately determining element in
history is the proiuction and reprocduction of real
lif'e. DMore than this neither Marx nor I have
ever asserted. Hence if somebody twists this
into saying that the economic element is the only
determining one, he transforms that proposition
into a meaningless, abstract, senseless phrase,26

Although economics occupies a necessery vlace in the move-

ment of history, the superstructure has an important

part and may at times predominate in determining the form

which class struggles teke.

The economic structure is the basis, but the
various elements of the superstructure -- politi-
cal forms of the class struggle and its results,

to wit: constitutions established by the victorious

cless after a successful battle, etec., juridical
forms, and even the reflexes of all these actual
struggles in the brains of the participants, poli-
tical, juristic, philosophical theories, religious
views and their further development into systems

of dogmas -- also exercise their influence upon the
course of the historical struggles and in many cases
preporderate in determining their form. There is

an interaction of all these elements in which, amid
all the endless host of accidents (...) the economic
movement finally asserts itself as necessary,?27

26 Frederick Engels, "Letter to J. Bloch', London,

Jenuary 25, 1894, in Karl Marx and Frederick Engels,
Selected Correspondence, p. 498.

27 Ibid., p. 498.
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The superstructure has its foundation in economic condi-
tions, but the various elements of the superstructure react
upon one another and upon the foundation.

It is not that the economic situation is cause,
solely active, while everytihing else 1s only passive
effect. There is, rather, interaction on the basis
of sconomic necessity, which ultimately always
asserts itself.28

7. HReligion, an Effect of Determinism.

Engels gives us a clear account of the evolution of
religion in keeping with the development of the productive
forces, Here there is no place for revelation from outside
the world of the material, neither is there rcom for any
independent action on the part of men, at least, while man
remains under the control of the productive forces.
Religion is merely a form of reaction on the part of man
to natural and social forces which continue to dominate

him,

28 Frederick Engels, "Letter to H. Starkenbursg!,
London, January &5, 1894, in Karl lerx and Frederick
Ingels, Selected Correspondence, n. 549,
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All religion, however, is nothing but the
phantastic reflection in men's minds of those external
forces which control their daily life, a reflection
in which the terrestrial forces assume the form of
supernaturel forces, Ln the beginnings of history
it was the forces of Mature which were at first so
reflected, and in the course of further evolution they
underwe1t the most manifold and varied personifica-
tions among the various peoples. (...) But it is
not long before, side by side with the forces of
Nature, social forces begin to be aciive; forces
which present themselves to men as eqgually extreneous
and at first squally inexplicable, dominating them
with the same apnparent necessity, as the forces of
Nature themselves. The phantastic personificatious,
which at first only reflected the mysterious forces
of Nature, at this point acguire social attributes,
vecome representatives of the "orces of listory.

At a still further stage of evolution, all the
natural and social attributes of the innumerable
gods are transferred to one almignty god, who him-
self once more is only the reflex of the abstract
man. Such was the origin of monotheism, (...)

In this convenient, handy, and readily adaptable
form, religion can continue to exist as the
immediate, that is, the sentimental form of man's
relation to the extraneous natural and social forces
which dominate them, so long as men remain under the
control of these forces.&9

8, Possibilities of ireedomn.

lhere is hope for man as soon as he gets from
"under the control of these productive forces". In the
meantime, while man's ideological notions must of necessity
be built upon the economic foundation, possibly the actual
erection of the superstructure will give some opportunity

for the exercise of freedom.

29 Trederick Yngels, Herr Bugen DiUhring's Revolu-
Lon in Science, p. 344-545,
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(ess) one more point (...) Marx and I always
faliled to stress enough in our writings and in re-
gard to which we are all equally guilty. That is
to say, we all laid, and were bound to lay, the main
emphasis, in the first place, on the derivation of
political, juridical and other ideological notions,
and of asctions arising through the medium of these
notions, from basic economic facts., But in so doing
we neglected the formal side--the ways and means by
which these notions, etc., come about--for the sake
of the content.30

‘hat are the potentialities of these ways and means, we
are not told. Moreover, larx may have overstressed his
point. It is possible that, since he revealed much of his
thought in controversial attacks on those who held opinions
contrary to his own, he may have exaggersted his position
on those points he wished to emphssize, "No doubt, in his
eagerness to make his point, he sald at times nore than he
consistently held., His polemical purpose often made him
exaggerate."Bl
There is no doubt, however, in Lenin's mind that
Harx and #ngels were thorough materialists and claimed
that all phases of life were as they were because of

economic conditions,

30 Fredsrick Engels, "Letter to 1. rehring™,
London, dJduly 14, 1893, in Karl larx and ¥Frederick Engels,
pelected Uerrespondence, Lioscow, London, n. 540.

£

3l A.D. Lindsay, Kerl kiarx's Capital, London,
Usford University Press, 1925, p. 88.
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Marx and Engels were materialists. Regarding the
world and humanity materialistically, they perceived
thet just as material causes lie at the basis of all
the phenomena of nature, so the development of human
society is conditioned by the development of material,
productive forces., On the development of productive
forces depend the relations which men enter into one
with another in the production of the things re-
quired for the satisfaction of huma needs. And in
these relations lies the explanation of 2ll the
phenomena gf social 1life, human aspirations, ideas
and laws.

Man can bring the means of production under his
control. Xnowledge is needed, but knowledge alone will
not bring about this drastic step forward. Such a change
in man's state of existence will be accomplished by a grest
social act through which men will shake off the fetters of
the forces of production and will become free, °

Mere knowledge, even if it went much further

and deeper than that of bourgeois econocmic science,
is not enough to bring social forces under the con-
trol of society. What_is above all necessary for
this, is a social act.

Men will accomplish this "by taking nossession of all

means of production and using them on a planned basis"°35

32 V.1, Lenin, Marx-Engels-Marxism, lioscow, Foreign
Languages Publishing House, 1947, p. 54.

5% Once man has freed himself from the forces of
production, religion will disappear -- only then "will
also vanlsh the religious reflection itself, for the
simple reason that there will be nothlng left to reflect".
Frederick Engels, Hserr REugen Ddhring's Revolution in
Science, p. 346.

34 Ibid., p. 345.
35 Ibid., p. 345,
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The call to this act is evident in the closing

words of the Communist Manifesto, "WORKINGMEN OF ALL
38

COUNTRIES, UNITE!", With the limit:tions imposed upon
men by the nature of the productive forces, will he have
sufficient freedom to be capable of this act? Or if the
productive forces and society will evolve, independent

of man's will, to the stage where this act occurs of

necessity, is there neasd for such a call?

36 Karl Marx and ¥Frederick Engels, The Coanmunist
Menifesto, in Karl Marx =znd Frederick Engels, Beasic
Writines on Politiecs & Philosophy, p. 4l.
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CHAPTER VI
THE FREEDOM OF THE COLMUNIST MAN

Man, the being of Nature, who has raised himself
above animal life by acquiring the ability to work,
alienates himeelf in the process of work because something
that is his -- the product of his work -- passes from him
to another man., This, of course, is the result of the pre-
sent condition of the productive forces and of the relstions
between men which grew out of them. In short, because of
the institution of private property, man loses something
of himself and is not free to attain the perfection of his
nature,

While some degree of freedom is claimed by man at
all stages in the history of the race, and while larx and
Engels do apply the words 'free' and 'freedom' to describ-
ing conditions during the various phases of the evolution
of soclety, nevertheless, men by their misunderstanding of
the nature of the productive forces, do set up institutions
and ideologies which interfere with the full exercise of
freedom, |

Actually, as a result of man's fallure to grasp
the nature of the economic forces which act upon him, men

find themselves, while they attempt as individuals to
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direct the course of their own history, led along in a
whole process of class development and claéss strusele which

they seem powerless to control,

1. The Attainment of Freedonm.

This state of affairs will not continue, however.
The capitalist mode of production, by its very nature, is
bringing about the very conditions that will necessitate a

revolution in society.

By more and more transforming the great major-
ity of the population into proletarians, the
capitalist mode of production brings into being the
force which, under penalty of its own destruction,
is compelled to carry out this revolution.d

As the proleteriat reaches full maturity with the further
development of capitalism, it will of necessity be forced

to free itself. This act of establishing its own freedom

will also be carried out under compulsion.

(eos) since man has lost himself in the prole-
tariat, yet at the same time has not only gained
theoretical consciousness of that loss, but through
urgent, no longer disguisable, absolutely imperative
need-~-that practical expression of necessity--is
driven directly to revolt against that inhumanity;
it follows that the proletarit can and must free
itself, (...) The question is not what this or that
proletarian, or even the whole of the proletariet
at the moment considers as its aim. The question is
what the proletariat is, and what,consequent on that
being it will be compelled to do.é

1 Frederick Engels, Herr Eugen Dilhring's Revolution
in Science, p., 306.

2 Karl Marx and Frederick Engels, The Holy Family,

po. S52.
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"The proletariat", consequently, "seizes the state

power, and transforms the means of nroduction in the first

instance into state proner'by".5 By so doing it brings

about its own dissolution, for it abolishes class dif-
ferences and class antagonisms and establishes the classless
society. This process of change will extend over a period

of time,
2. ‘I'ne Dictatorship of the Proletariat.

During the change-over from capitelism to communism,
there will be a trensition period when the state will be
the dictatorship of the proletariat.

Between capitalist and communist society lies
the period of the revolutionary traunsformation of
the one into the other. 'lhere corresponds to this
also a political trarsition period in which the
state can be nothing but the revolutionary dictator-
ship of the proletariat.4

In this period, which Merx descrihes as 'the first phase of
communist society', when society has Jjust emerged from
capitalism, there is common ownership of the means of pro-
duction, consequently there is not the alienation of man
through his work since "individual labour no longer exists

in an indirect fashion but directly as a component part of

] 5 Frederick Engels, Herr sugen Dihring's wrevolution
in Science, p. o086,

4 Karl Marx, Criticue of the Gotha Programme, in
Karl Marx and Frederick lngels, Selected liorks, lioscow,
London, Vol, II, p. 30.
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5
the total labour". The receipts of each individual from
society is in proportion to the amount of labour suvplied,
therefore all do not receive the same incone.

This equal right is an unequal rTight for unscual
labour.® "It recognizes no class differences, be-
cause everyone 1is only a worker like everyone else;
but it tacitly recognizes unecqual individual endow-
ment agd thus productive capacity as natural privi-
leges.

Obviously a defect exists, but it has to be present because
of the influence of the economic structure. ien are not
free to remove it, but it will disappear with further
improvement in the conditions of labour.

When the state will have fulfilled its function of
transferring the means of production from the capitalist

propristors to socisty, it will disappear.

The first act in which the state really comes
forward as the representative of society es a whole--
the taking possession of the means of production in
the name of society--is at the same time its last
independent act as a state., The interference of
state powsr in social relations becomes superfluous
in one sphere after another, and then ceases of it-
self., ‘The government of persons is replaced by the
administration of things and the direction of the
processes of production, ‘rthe state is not 'abolished',
it withers away.®

9 Karli ilarx, Critique of the Gotha Programme, in
Karl ierx and Frederick Engels, Selected ilorks, VaLII,n.21.

6 here is an egual standard of measurement for
all--labour.

7 Karl Karx, cvriticgue of the Goitha Programme, in
Karl Marx and I'rederick ©Engels, Selected works, Vol. 1T,
D. 22.

8 Y¥rederick kEngels, Herr Sugen Ddhring's ievolution
in Science, p. 307.
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After this has been accomplished, man will enjoy freedom
from the state. In the meantime, the state will not be a
means of freedom and will not be used by the proletariat in
the cause of freedom. Engels declares that
(.o.) so long as the proletariat still uses
the state, it does not use it in the interests of
freedom but in order to hold down its advarsaries,

and as soon as it becomes possible to Speag of
freedom the state as such ceases to exist.

The proletariat will exist some time as a class while it
is making those who are not yet of the proletariat members
of that class. ‘4he dictatorship of the proletariat is not

yet the classless society but "leads to the abolition of

classes".lo

In interpreting the thought of Marx and Xngels,
Lenin stresses the lack of freedom during the dictatorship

of the proletariat.

But the dictatorship of the proletariat, i.e.,
the organization of the vanguard of the oppressed as
the ruling class for the purpose of crushing the
oppressors, cannot result merely in an expansion of
democracy. (...) the dictatorship of the proletariat
imposes a series of restrictions on the freedom of
the oppressors, the exploiters, the capitalists. e
must crush them to free humanity from wage slavery;
their resistence nust be broken by force; it is clear
that where there is suppression, where therve isll
coercion, there is no freedom and no democracy.

9 ¥rederick Bngels, "Letter to A. Babel", London,
March 18-28, 1875, in Karl Marx and Frederick Engels,
Selected Works, Moscow, London, Vol. II, p. 38.

10 V.I. Lenin, False Speeches about ¥reedom, in V.I,.
Lenin, Selected Works, New York, 1943, Vol. X, p. 267.

11 V.I. Lenin, Marx-Engels-Marxism, p. 548.
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The dictatorship of the proletariat is, therefore, an
instrument of tyranny directed towards those who are not

of the proletariat.,
3. Communism.,

Clearly the evolution of society will have to pro-
gress to the state of communism before there will be
freedom for all. Then, at last, the knowledge of the
nature of the productive forces will have bsen applied
in such a way that the snarchy of social production will
have been replaced by "a sccilally planned regulation of
production in accordance with the needs both of society
as a whole and of each individual®.l? Kan will have
become truly human; he will have become in reality the
maester of Nature, capable of shaping his own social

organization, and so will, at last, enjoy fresedom.

12 Frederick Engels, Herr Fugen DUrhring's Revolu-
tion in Science, p. 305-306,
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And at this point, in a certain sense, man
finally cuts himself off from the animal world,
leaves the conditions of animal existence behind
nim and enters conditions which are really human,
The conditions of existence forming man's environ-
ment, which up to now have dominsted man, at this
point pass under the dominion and control of man,
who now for the first time becomes the real con-
scious master of Nature, because and in so far as
he has become master of his own social organiza-
tion. The laws of his own social activity, which
have hitherto confronted him es external, doninating
laws of Nature, will then be applied by men with
complete understanding, and hence will be dominated
by man. Men's own social organization which has
hitherto stood in opposliticn to them as if arbi-
trarily decreed by Nature and history will then
become the voluntary acts of men themselves, The
objective, external forces which have hitherto
dominated history, will then pass under the control
of men themselves, It is only from this point
that men, with full consciousness, will fashion
their own history; it is only from this point that
the social causes set in motion by men will have,
predominantly and in constantly increasing measure,
the effects willed by man. It is humanity's leap
from the gealm of necessity into the realm of
freedom,+

4, Conditions of Freedom.

Freedom will be achieved when men will no longer

be compelled to work because of necessity.

In fact, the realm of freedom does not com-
mence until the point is passed where labour under
the compulsion of necessity and of external utility
is reguired. In the very nature of things it lies
beyond the sphere of material production in the
strict meaning of the term.l4

13 Frederick Engels, Herr Eugen Dihring's Revolu-
tion in Science, p. 309-310.

14 Karl Marx, Capital, Vol. III, p. 954.
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Throughout the various stsges in the growth of civilization,
men have been dominated by necessity in their struggle to
satisfy their needs. Freedom of a kind is possible only in
as much as men in society bring nature under thelr control
and use it retionally. True freedom will come when men
will be able to develop thelr humen powers as an end in
itself and not simply to bring about the satisfaction of
their material needs, Such freedom will become possible
in a state of society which will have evolved from condi-
tions where necessity held sway. Conseguently, this free-
dom will have its foundation in necessity.
The freedom in this fieldl® cannot consist of

anything else but ths fact that socialized man,

the associated producers, regulate their inter-

change with nature retionelly, bring it under their

common control, iustead of being ruled by it as by

some blind power; that they accomplish their task

with the least expenditure of energy and under con-

ditions most adequate to their human nature and most

wortny of it. But it slways remains a realm of

necessity. Beyond it begins that development of

human power, which is 1ts own 3:nd, the true realn

of freedom, which, however, can flourish only upon

that realm of necessity as its basis.l®
wssential to this frcedom is more time freed from the
obligation of work. '"The shortening of the working day is

its fundamental premise."lv

15 The field where men must wiork to satisfy their
material needs.

16 Karl ilerx, Canital, Vol. III, p. ©54-955,
17 ibid., p. 955,
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In the more advanced stage of communist society
man will have taken on a new attitude towards work, 'lhe
division of lsbour will heve disappearcd, and with the
advances in the productive forces and the full development
of the individual, material gzoods will be in plenty Tfor
all. Man will no longer have to work; he will want to
Wwork.

In a higher phase of communist society, aiter

the enslaving subordination of the individual to

the division of labour, and therewith also the anti -
thesis between mental and physical labour, has
vanished; after labour has become not only a means
of life but life's prime want; after the productive
forces have also increased with the all-round develop-
ment of the individual, and all the springs of co-
operative wealth flow more abundantly -- only then
can the narrow horizon of bourgeois right be

crossed in its entirety and society inscribe on

its banners: From each according to his ability,

to each according to his needs.l8

His freedom will find expression in work.
5. Nature of Freedom.

Freedom for Llarx and Eugels will never mean the
disappearance of necessity. If freedom has its roots in
necessity, it must owe its existence to necessity and
be supported by it. Engels, following Hegel, defines
freedom as the appreciation of necessity. Not knowledge

is freedom, but knowledze used in a definite way.,

18 Karl Marx, Critigue of the Gotha Programme, in
Karl Marx and Frederick Engels, Selected i.orks,Vol.ll,p.23.
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I'reedom does not consist in the dream of inde-~
pendence of natural laws, but in knowledge of these
lews; and in the possibility this gives of syste-
matically making them work towards definite ends.
This holds good in relation both to the laws of
external nature and to those which govern the
bodily and mental existence of men themselves --
two classes of laws which we can separate from
each other at most only in though but not in
reality.l9

Since man is to use the knowledge which he
possesges to reach definite ends, there will be the problem
of using the means to reach these ends. But if the know-
ledge is perfect, the most effective means will stand out
above all others, and the individual will be compelled by
necessity to use it.

#reedom of the will therefore means nothing but
the capacity to meke decisions with real knowledge
of the subject. 'Therefore the freer a man's judg-
ment is in relation to a definite cguestion, with so
much the greater necessity is the content of this
judement determined; while the uncertainty, founded
on lgnorance, which seems to make an arbitrary
choice among many different and conflicting possible
decisions, shows by this precisely that it is not
free, that it is controlled by the very object it
should itself control. Freedom therefore consists
in the control over ourselves and over external
nature which is founded on knowledge of natural
necessity; it is therefore _necessarily a product
of historical development,20

Man's whole history is the record of his advance

towards freedom; "each step forward in civilization was &

19 Frederick Yngels, Herr Sugen DUhring's ikevolu-
tion in Science, p. 125,

20 Ibid., p. 125.
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step towards freedom".Zl The summit will be reached with
the establishment of the perfect communist society where
there will be no class distinctions or worries over the
means of subsistence, where "there can be talk of real
humen freedom and of an existence in harmony with the
established lews of Nature".

Only when communist society has been established
will the nature of this human freedom be clearly understood.
Marx tells us very little about future society because
the material conditions under which this future society
would exist were not fully prepared.

(¢o.) mankind always takes up only such prob-
lems as it can solve; since, looking at the matter
more closely, we will alweys find that the vroblem
itself arises only when the material conditions
necessary for its solution slready exist or are
at least in the process of formation.<9

This much, however, is certain., The communist men will
act in such a way as to bring about the complete develop-
ment of nis human powers., He will do this because,
possessed of exact knowledge of the nature of the produc-

tive forces as well as of the nature of men as sociagl =nd

natural beings, he will know the best of all possible ways

to act, and he will act in that way.

21 Frederick Engels, Herr Tugen DUhring's Revolu-
tion in Science, p. 126. The discovery of fire was man's
greatest step.

22 Ibid., p. 126,

25 Karl Marx, A Contribution to the Critique of
Political FEconomy, p. 1z-13,
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Now the obligation of having to work a fixed number
of hours each day for a factory owner or some other em-
ployer detracts from the freedom of men. In the perfect
society of the future, when men's relation to work will
have been completely revolutionized, he will no longer con-
sider himself forced toc work but will want to work . 5%

Work will have become "not only a means of life but life's
prime want".25 Freed from the struzgle to sustain life,
since the motto of society will be "From each according

to his ability, to each according to his needsl”26 -

and there will be plenty for all -- man will be able to
devote himself to achieving the perfection of ils nature,
In this, freedom will consist.

Man will then enjoy freedom from religion., This
will not come from a positive act of rejection of God
and religion. Man in communist society will have become

aware of his true nature, consequently there will be no

need Tor a Supreme Belng.

24 "(,..) after the enslaving subordinstion of the
individual to the division of labour, and therewith also
the antithesis between mental and physical labour, has
vanished"., Karl Marx, Critique of the Gotha Programme,
in Karl Marx and Frederick Engels, Selected Viorks, Vol. II,
P. 293,

25 Lbid., p. 23.

26 Lbid., p. 2%.
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Once the essence of man and of Nature, man as
a natural being and Nature as a human reality, has
become evident in »ractical liie, in sense ex-
perience, the search for an alien being, a being
outside man and Nature (a search which is an avowal
of the unreality of man and Nature) becomes im-
possible in practice.’7
Since the meral code is not immutable but varies
with the stage of development of society, it is difficult
to see the need of a moral code in the perfect communist
society. Moral laws may possibly supply some of the xnow-
ledge necessary Tor the exercise of freedom, but man will
have become so aware of his nature that he will always
act in accordence with this nature. Enzels does not see
eny need for the precept "Thou shalt not steal™ in a
society where property is held in common because man
2
will heve lost the incentive to steal.“8 The same would
apply to any other moral law if men, because of their
perfect knowledge, will always do as they ought.
According to the freedom of the knowledge of
natural necessity, there will be no cuestion of what a

man ought to do and what he ought not to do. "(...) the

conflict between what men ought to do @md what it pleases

27 Karl Marx, Zconomic and Fhilosophical Manu-
scripts of 1844, p. 115-114, ‘ranslation as in Karl Marx,
Selected Writings in Sociology and Social Philosonny,

D. 246,

28 frederick Ingels, Herr Bugen DUhring's Revolu-
tion in Science, p. 104.
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them to do will have disappeared."gg No influence from
outside will exist to deter him from the proper cour se,
for he will be living in nerfect society. ¥rom within he
%ill be so conditicned by the knowledge of natural neces-
sity that he will act in keeping with his nature. He will
have reached perfection. |

The freedom of the knowledge of natural necessity
~- the only freedom worthy of man -- exists only in the
nerfect communist society. It is the type of freedom en-

joyed by the perfect man in the state of the perfect,

29 wortimer J. Adler, The Idea of Freedom, New
York, Doubleday « Co., 1958, p. 397.
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CHAPTER VII
A JUDGMENT 0F LARXKLAN FRYEEDOM IN 1WE LIGHT of SAINT THOMAS

For the proponents of Dialectical laterialism,
freedom, like matter, is in a state of motion -- a motion
which is a process of evolution., Man, in society, moves
along from one set of social conditions to another as the
economic foundations determine. In spite of this, lLiarx
and Engels assure us that "real active men" are in a
position to alter "their real existence, their thinking
and the products of thelr thinking".l Is it possible
to reconcile these two contrasting attitudes concerning

freedom?
1. Consistency in ilerxian Freedom.

¥reedom is considered in two domains: the realm
of necessity and the realm of freedom. The realm of
necessity belongs to all those eras preceding the coming
of communism, when man is dominated by the productive
forces., The realm of freedom is the perfect communist
society.

in the first, determinism largely holds sway. kian

may act as if he has freedom of choice, but he does not

1 Kerl Marx and frederick xngels, Lhe German
ldeology, p. 14-15.
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get the intended results, for "each person follows his own
consciously desired snd', but "many individual wills
active in history for the most part produce results quite
other than those intended -- often quite the opposite".z
lian, therefore, cannot act with a view to an end, at least
he cannot attain the purpose for which he acts, unless,
having become aware, or having been made aware, of the
interconnection of the laws of production, society, and
history, he pulls with the tide of history to bring abhout
a more rapid approach of the ideal society -- communism.
This is the goal of the larxian appeal presented so

strongly in The Communist Manii‘esto.5

Marx and #ngels seem involved in contradiction
when they claim interaction between the ideological super-
structure and the economic substructure, and msintain
at the same time the domination of man by the proiuctive

forces.

& ¥rederick Xngels, Ludwig Feuerbach, p. 49.

S "WORKINGLEN OF ALL COUNTRIES, UNITE!", Karl
lMarx and Frederick fngels, The Communist mwanifesto, in
Karl karx and Frederick fngels, Basic nritings on Politics

& _Philosoohy, p. 41.
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Lf man is to be in any real sense the master
of his destiny, it can only be through his ideas
and opinions. But these belong to the super-
structure, and are ex hypcthesel generatsd by the
productive forces of the substructure the operation
of which is determined by the dialectic. (...) once
an interaction has been conceded the whole thesis
is undermined, since we are no longer dealing with
a purely economic factor, but with one which has4
been in part determined by non-economic factors.

Iiconomic factors, we may conclude, make man what he is,
Man thus determined sets up the superstructure,

“hen the realm of necessity gives way to the realm
of Treedom, man will enjoy what is for the followers of
Marx the nighest form of freedom. SBecause of the estab-
lishment of the classless society, the destruction of
private property, and the withering away of the state,
man will have become naster of the conditious of his ex-
istence and will be able "to make decisions with real
knowledge of tne subject".5 Since he will act in accor-
dance with nis knowledge of natural eand historial laws,
he will obtain the desired results.

Man is not a person; he is merely an individual,
a unit in the collectivity of individuals. lien "exist

only in so far as they have a part in society and belong

4 RN, Carew iHunt, The 'lheorv and Practice of
Comwunism, London, weoffrey Bles, 1950, p. 49.

9 Frederick lngels, Herr Hugen Ddhring's Revolu-
tion in Science, p. 125.
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6
to society more than to themselves®, Freedom, therefore,

belongs to man as the component of society and develops
with the evolution of society. TFreedom "“is inherent to
the social human reality and is identified witih the devel-
opment of that reality, a development which comes from
within but which is realized by a deterministic force“.7
Since soclety evolves according to fixed laws,
and freedom is a progressive development in keeping with
the condition of society, human freedom camnot be other
than deterministic, If, however, the process of evolution
is inherent in all reality, it would only bs in accordance
with the system for it toicontinue throughout the exis-
tence of humen history, whereas Marx and Engels would have
it end with the arrival of communism. This is the second

contradiction in Marxian freedom.
2., Freedom and the Person.

Whatever Marx or Engels may say of freedom for
the social man, if we consider man merely as a unit of
soclety existing for the good of society, then we have

not freedom but slavery.

6 Pietro Pavin, "Human Freedom under Cernmunism",
in The Philosophy of Cormunism (Introduction by Charles
Boyer, S.J.), New York, Fordham University Press, 1952,
p. S30L,

7 Ibid., p. 300.
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The individuel exists for the good of society,
and therefore is subject to what the good of scclety
requires, In himself he has no rights. He is s
means to an end, and that end the perfection of
society in which alone he is fully man. Now this
is plain slavery; (...)

While man is a social being who seeks perfection in the
companionship of other human beings, he is more than just
en individual, distinguished from all others by material
characteristics. He is wore than just a prcduct of
Nature, owing his superiority to other forms of Nature
merely by his ability to produce the means of his sub-
sistence. Each man is a verson, a being endowed with rea-
soen, a "unity of a spiritual nature endowed with freedom
of cholce and so forming a whole which is independent of
the world, for neither nature nor the State can invade

9
this unity without permission", Man, conseqguently, "“is
master of his own life and destiny, since has has reason

and will to guide him in nis actions".:LO

3. TFreedom and Necessity.

Because of tihe spirituality of his nature, man

possesses freedom of cholce. He may decide to act or not

8 F.J. Sheed, Communism and Man, London, Sheed
and ‘Yard, 1938, p. 83.

9 Jacques Maritain, True Humanism, Pe 2,

10 Robert Edviard Breunnan, The Image of his liaker,
lMilwaukee, The Bruce FPublishing Company, 1948, p. 270,
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to act, or to follow one way of acting in preference to
others., He can never be satisfied with the Merxian free-
dom of the will which "means nothing but to make decisions
with real knowledge of the subject".ll Purely material
beings, the animals, which know only singulars, are deter-
nined to one way of acting, but maen, who, because of his
spiritual intellect, can know universals, remains unde-
termined and so free to choose.

(...) just as in natural things there is form,
and an inclination towards fornm, whlch is called
the natural eppetlte from which action follows; so
in man there 1is an 1ntellectua] form, and an 1ncllnc—
tion of the will towards the form apprehended, from
which exterior action followq' but there is tnls
difference, the form of the natural thing is form
individuated through matter whence the inclination
towards it is determined tb one, buv the intellectual
form under which many can be understood is universal;
docordnngly since acts pertain to singulars, none
of which equals the power of the universal, the
inclination of the will remeins 1naeterm1nau
with respect to meny different things: (..,.)1é

11 Frederick Tngels, Herr fugen DUhring's Revolu-
tion in Science, p. 125.

12 Thomas Aquinas, Delialo, Q. 6, a, 1: (...) sicut
in rebus naturalibus 1nven1tur LOTMd, guae est principium
actionis, et inclinatio consequens formam, quae diecitur

pwetltus naturalis, ex guibus seguitur actio; ita in
homine invenitur forme intellectiva, et 1ncllnatio
voluntatis conseqguens formam aporehensam, ex gulbus
,equltur exterior actio: sed in hoc diffsrentia, quia
Torma rel naturalis est forma individuata per nateriam;
unde et 1nollnat10 ipsam conssquens est determinata ad
unum, sed rorma intellecta est universslis sub qua multe
noqsunt comprehendi; unde cum actus sint in singularibus,
in guibus nullum est guod adasquet potentiam unlversalls,
remanet inclinatio voluntatis indeterminate se habens ad
multas (eee)
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The will, of course, from its very nature tends to
good, therefore its choice is concerned only wi th particu-
lar goods, in which there is scme evil., Towards the
absolute good, in which there is no evil, man"s will is
determined. This we c¢zll the natural inclination of the
will,

(eos) in all particuler goods, the reason can
consider an aspect of some good, and the lack of
some £ood, which has the aspect of evil: and in
this respect, it can apprehend any single one of
such goods to be chosen or to be avoided. The
perfect good alone, which is Happiness, cannot be
apprehended by the reason as an evil, or as lacking
in any way. Consgquently man wills Happiness of
necessity, (o..)1%

Is it possible that in the perfect communist society,
where for liarx and Engels freedom will reach its climax,
there will always be some zood so comnletely devoid of
evil that man's will cannot but seek 1t%

411 necessity is not ovposed to freedom. St.
Thomas speaks of two types of necessity, necessity of
force and mnecessity of natural inclination. The former,
although it cennot affect the initiation of an act of
the will, can prevent the verformance of the act willed.

The latter, the necessity of naturel inclination, follows

from the nature of the will.

13 Thomas Aquinas, Summa ‘Theologica, I-IL, Q. 13,
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(oes) necessity is of two kinds: (1) the
necessity of force; and this can by no means apply
to the will; aud (2) the necessity of natural in-
clination (...); and with such necessity the will
necessarily wills something.

Lccordingly what the will necessarily wills,
determined to it by a natural inclination, is
the last end, heppiness, and whatever is included
in it: to be, knowledge of the truth, and the like.
But it is determined to other things, not by a
natural inclination, but by so disposing itself
without any necessity.

Marxian freedom is Treedom of the knowledge of
natural necessity. WNow, natural necessity may be intrinsic
to the will -- that which arises from its very nature.
Such is &t. Thomas' necessity of naturel inclination. It
is quite evident, however, from the Marxian context that
natural necessity is not just the necessity which follows
from man's nature or the nature of his will but is, to a
much greater extent, the necessity imposed upon him by
forces outside him.,

¥reedom of the will therefore means nothing but
the capacity to make decisions with resl knowledge
of the subject. (...) ¥Freedom therefore consists
in the control over ourselves and over external
na ture which is founded on knowledge of natural
necessity.1l9

(eeo) the true realm of freedom (...) can
flourish only upon that realm of necessity as
its basis, 'I'he shortening of the working day is
its fundamental premise.l6 ‘

14 Thomas Aquinas, De Veritate, w. 22, a. 5.

15 ¥rederick ®ngels, Herr sugen DUhring's ievolu-
tion in Science, p. 125.

16 Kerl iarx, Cepital, Vol. IIL, p. 955.
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Coercion and freedom are mutually exclusive, since
coercion canno®t bring about any activity of the will.
It is therefore evident that the will does not
will anything necessarily with the necessity of

force, yet it does will something necessarily with
the necessity of natural inclination.l?

4. The Exaltation and Degradation of Man,

If, in the world of Marx and ¥ngels, the indivi-
dual men has a goal, it is the full realization of his
potentialities as a social being, as a product of nature.
This can be nothing more than the comnlete devotion of
himself to bringing about the vperfect communist society
and maintaining it in a state of perfection. Such a pur-
pose is a degradation of the nature of man whose true
goal in life is superior to the purpose of society.

Uivil soclety is essentially ordered (...) to

a common good of the temporal order which provides
the true earthly life of man and which is not only
material but also moral in its scope. And this
common food is intrinsically subordinated to the
eternal good of individual citizens and to the
achievement of their freedom of autonomy.l8

Freedom of autonomy is the realization of man's

potentialities, but its superiority to iMarxisn freedom

rests in its harmony with the true nature of man -- a being

17 Thomes Aquinas, pe Veritate, 4. 22, a. 5.

18 Jacques meritain, rreedom in the icdern World,

P. 42.
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of body and soul with an eternal destiny. Wloreover, while
it is the perfection of freedom for man to seek the ful-
filment of his purpose in life, he is always free to choose
an apparent good in preference to the real good end so
fail to attain ﬁne end for which he was created.
Confirmation in dcing what is right is in itself
superior to bheing =ble to choose, and thus choose evil.,
(eo0e) it comes of the defect of liberty for it

(the will) to choose anything by turning away from

the order of the end; and this is to sin. Hence

there is greater liberty of the will in the angels,

who cannot sin, than there is in ourselves, who

can sin,l9
Marx seems to be paralleling the freedom of man with that
of the angels, The angels, because of thelr completely
spiritual nature, merited beatitude by one act and were
thus confirmed in good. Man, with a completely material
nature, by his great social act of establishing the class-
less society will merit the beatitude of communism and
so be confirmed in the good of the fresedom of natursl
necessity. Otherwise, man, who has abolished Ged, is
taking to himself the prerogative of God, since God alone
is perfection. All others must attain to perfection.
"Perfect beatitude is natural only to God, (...) It re-

mains, then, that both man and angels merited their

beatitude."?0

19 Thomas Aquinas, Summa Theologica, T, 3.62, a.8,
20 Ibid., I, q. 62, a. 4.
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Marx, who seems to raise man so high, nevertheless

very much underrates him. MNan's needs are only economic,

Thet the satisfaction of certain economic needs are impor-

tant for the exercise of freesdom we 4o not deny.

(ees) it is an undeniable fact that, normally,
freedom cannot develop in all its fulness unless a
number of economic presuppositions are satisfied.

A man, for instance, who is struggling against
hunger, or who is threatened with the nossibility
of having to face hunger in the near future, could
not very well develop all the potentialities of

his freedom and apply them in the fields of reli-
gion, ethics, culture, in the enjoyment of family
life or in the activities of public life. Those
men who sre forced to apply themselves to a purely
mechanical and monotonous activity in the economic
field run the risk of carrying that attitude of
passivity over into other fields. On the contrary,
a worker in the economic field, who is in a position
to use personal initiative, will be likely to carry
the taste thus acquired for responsibility, and its
anxieties, tg other sectors of his individual =nd
social 1life.®l

That all men's needs are economic and can be satisfied by
economic adjustments we cannot but dispute, Nor are
economic needs all important in determining mean's spiri-
tual activities. |

(¢s.) it is a nonsense, to take a wmaterial con-
ditioning factor, however real it may he, for the
prime determining reason (...) of a spiritual
activity; and as thet which above all reveals that
activity's significance for human life.22

2l Pietro Pevan, "Humen Freedom under Coamunism",
in The Philosoohy of Cowmunism, p. 305,

22 Jacques Maritain, True fumanism, p. 42.
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5. Yreedom in neal Life.

warx and sngels wrote much of what they have to
say about freedom with a view to future communist society.
We shall, therefore, consider triefly the realization of
that freedom in-the soclety which has followed ratner
closely the marxian way of life for more than forty years.

LThne dictatorship of the proletariat shows few
eizns of evolving into the realm of freedom. ‘iI'he electri-
Tied barbed wire fences and the armed guards are evi-
dences that men will risk their lives to seek freedom,
not within, but without the communist pale. Althoush man
must nave an opportunity for self-expression, for the
reslization of his capabilities, no lyric poetry was vpro-
duced for years in rtussia because of "the general critical
condemnation of all subjective emotion, or whatever kind,
whether doubt, irresolution, private joy or private
sorrow"o25 The world is well acquainted with Soviet
reaction to the freedom of expression of Pasternak. Man
will do as he ought, yet a single news despatch in 1962
stated that "at least 10 Soviet citizens, including two

high government officials, have been sentenced to death

23 Bdward Crankshaw, Khruschev's Russia,
Baltimore, Penguln Beoks, 1959, p. 101.
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for bribery, currency speculation and fraud".24 Father
Braun speaks of "the chorus of tragic pleas for justice
coming from millions of Russians still held in Communist
concentration camps".z5
It would seem that the very nature of man must be
changed to it the freedom of communism, The system is
not made to fit man, so man must be cut o the system.
That at least some of the followers of Marx were aware of
this is evident from the words of Lenin: "(...) but the
great Socialists, in foreseeing its arrival, presuppose

(.oe) not the present ordinasry run of people”.?‘6

6., A Possible Kesason for the Poverty of

arxian Freedon,

Marx was not primarily concerned with the true
nature of man., He was very conscious of the difficulties
that confronted the labouring classes of his day. Just as
to him the only reality was matter, so the quality most

typicel of man was his ability to do meaningful work.

24 REUTERS' news item coming from ‘ioscow and
printed in The paily News, St. John's, Newfoundland,
July 26, 1962,

25 Leopold Braun, A.p., Has Communism changed
since Lenin?, Paterson, st. Anthony's Guild Press, 1959,
p. 62. TFather Braun spent several years in Russia,

26 V.L. Lenin, marx-SBngels-iarxism, p. 356.
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This,Marx would use deterministically for the realization
of human betterment. Although the task would be assigned
particularly to the downtrodden, the proletariat, never-
theless to those who had forgotten or never known the
true purpose of human life ilarx would zive a goal. But
at what a pricse!
Communism (...) strips man of his liberty, robs

human personality of all its dignity, and removes

all the moral restraints that check the eruption of

blind impulse. ‘I'here is no recognition of any

right of the individual in nis relations to the

collectivity; no natural right is accorded to

the humen personality, which is a mere cogwheel

in the Communist system.27
Work, we agree, is essential to man. His activity as a
social being is very important since he reaches the full
development of his personality in society in relation
with other creatures. “he growth of his personality
implies, however, the development of his spiritual powers
and the exercise of his freedom in keeping with the free-
dom of others, With freedom come responsibilities and
riczhts.

In a people worthy of the name the citizen
feels within him the consciousness of his personal-

ity, of his duties and rights and of his own free-
dom along with the freedom and dignity of others.?8

27 Pope Pius AI, Divini Redemptoris, translated
into Lnglish as Atheistic Communism, New York, Paulist
Press, (L957), p. 5.

28 Pope Pius XIT, Christmas iiessage, 1944, trans-
lated into English by rev, dJdonn B. Harney, U.S.P., New
York, Paulist Press, 1945, p. 10.

UNIVERSITY OF OTTAWA .. SCHOOL OF GRADUATE S$TUDIES




UNIVERSITE DOTTAWA .. ECOLE DES GRADUELS

A JUDGEN'L OF LisdaliN *REEDOM ' 08

Marx and Lngels recognized the existence of the
spiritual activities -- thought, conscious knowledge,
reason -- and their source in the human intellect, but for
them these were merely suverior material activities pro-
ceeding from matter. without the spirituality in men,
there is no foundation for freedom; without freedom man can
have no rights; and -- what is most serious for him -- he
hes no claim to the dignity of a human person., When tarx
wWas concerned about the alienation in man's nature, an
alienation which he atiributed to the conditions of pro-
duction -- private promerty end the division of labour, as
well as to man's recognition of God, may he not have recog-
nized, had he admitted the existsnce of the spiritual, that
the conflict within man's nature mey have been due to
man's longing for, and his separation from, the infinitely
perfect God. "iarx touched upon the true negation of self
wnich is required for the possession of God -- although
probably without realizing it."29

Marx saw in private property a deterrent to freedom
And undoubtedly the concentration of property in the hands

of a few lessens the freedom of the majority. Had Marx

29 Francis Conklin, "Some Aspects of the Marxian
Philosophy of God", in New Scholasticism, Vol, XLVIIT
(1954), p. 57.
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rightly understood man's nature, surely he would have
seen that a more even distribution of property would have
increased man's opportunities of exercising his freedom.
Human experience testifies to the close relationship be-
tween private ownership of property and the exercise of
frecedom,

Further, history and experience testify that in
those political regimes which do not recognize the
rights of private ownership of goods, productive
included, the exercise of freedom in almost every
other direction is suppressed or stifled. This
suggests, surely, that the exercise of freedom
Tinds its guarantee and incentive in the right
of ownership.30

Marx did not know human beings as they are. Conse-

quently, he both underrated and overrated them. Marx did
not sce in man the tendency to evil which would make his
utopian dream of comuunism impossible of realization. Nor
did he estimste the yezrnirgs of the human soul, which
could never be satisfied merely by the material con-
veniences of even the perfect communist society,al

According to iarx, man derives his nature Tfrom

metter, not just ordinary matter, but matter in motion,

and motion in a direction. This motion is not from

S0 Pope John XXIIT, Mater et iiagistra, Encyeclical
Letter, in The Pope Speaks, Vol. VLI (1962), p. 515,

0l Charles J. Mciradden, 0.S.A., "Marxism: The
Birth of a Prejudice™, in The liodern Schoolman, Vol.XIX
(1942), p. 72-73,
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without, but from the very heart of matter itself. There
is, therefore, no need of a First Cause, a Prime liover.
(..s) for the Dialectical Materialist, evolu-
tion is the development of metter from within,
environment helping or hindering but neither
originating the evolutionary process, nor capable
of preventing it from reaching its inevitable
z08l,92
Man ie matter; man is society; man is the plurality of
individuals, moving forwsrd to freedom,
lon's freedom, as & result of the effects of the
energizing power inherent in matter develops into what
we have set forth as the freedom of man in communist
society. In contrast, man's fresdom could be the freedom
of choice inherent in his spiritual nature, with the opos-
g sibility of maturing into the freedom of the just or the
; freedom of autonomy, which is men's choice of the best
means to reach his eternal destiny in the Beatific Vision.

Marx has thus impoverished human freedom beceuse of his

"determination to fit the entire univerce into a materialis

. S . . s .
tic mould" " -- Dialectical Materialism -- which would

free the world, so kMarx hoped, from the need and the

providence of its Creator,

52 F.J. Sheed, Communism and ian, p. 55-56,

: 3% Cherles A. Llcradden, 0.S.A., "darxism: The
Birth of a Prejudice", in The liodern Schoolman, Vol. {IX
(1942), p. 70.

e
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lien understand freedom in proportion as they
understand the nature of man., If man is a product of
Nature, as llarx and Zngels would have him, his freedom
is a freedom immersed in matter, Tollowing fixed laws
similar to those evident i1 nature where natural causes
produce certain effects (or, in the nineteenth century,
were thouzht to do so) in accordance with scientific laws.
oince kan's human characteristics consist in his being a
worker and a social being, nis freedom -- the full develop-
ment of his potentialities -- finds realization in his
doing his utmost towards the perfection of society. Just
as soclety evolves along deterministic lines, so does man
progress towards complete freedom, until the process of
change ceases with the c¢cuning of the per”zct communist
soclety. With the advent of the perfection of freedom,
men will do as he ousht, but the motive will never be
higher than the good of society. Only a recognition of
the spirituality in man's nature will permit him the true
freedom which is essentially freecdom of choice.

the freedom set forth in the works of liarx and
#ingels 1s larzely a theoretical freedom. 'The perfection

of Warxian freedom can come only in communist society,
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which has not yet evolved into existence. Since this
freedom, moreovsr, does not fit man as he is, the nature
of man will have to undergo a radical change with the
advent of communism, ‘he suppression of freedom in the
dictatorship of the proletariat -- wiich is the only form
of communism yet in existence -- may be an attempt to
bring about this change in man.

I'or a true appreciation of man's rights -- among
wihich is his claim to freedom -- it is necessary to take
man as he is, not as we would like him to be., Once larTx
insisted on explaining all reality in terms of matter

end dialectics, he was no longer free to recosnize man

as he is.l

Freedom has quite a different meaning for the
followers of Marx from what it has for those who appre-
cizte the true dignity of men. Words have value in as
much as they represent concepts in the human mind. Ve
and the adherents of larxism speak a lanzuage composed
of the same words but with a vastly different significa-
tion. In reality, barxist freedom is no more than a

negation of humen freedom.

1 I'or the scientists of the Soviet union, biologi-
cal theories, especially those concerning genebtics, must
conform with the tenets of Dialectical kiaterialism.

Gustav A, Wetter, S.J., "Science in Soviet Culture", in
the Philosonhy of Communism, New York, p. 264-282.
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Man is what God made him to be; he is not the
purely material being that iiarx would make him, not even
the material being that he might think himself to be.2
The Marxian concept of man is an error. sdherence to
that error does not change the nature of ma.n.5 ian does
not make man what he is. Nor does he make man's freedom
what it is, He may refuse to respect the dignity and
freedom of man, but be cannot invade the inner sanctuary
where each person is master of himself., Man's frecdom
is, accordingly, not the freedom of the knowledge of
natural necessity, but the freedom proper to created
vbeings endowed with intsellect and will, in whom are

united the spiritual and the material.

& It is possible for man, through the use of his
reason, to come to a correct knowledge of his own nature.

S "A man who has fallen into error does not
cease to be a man. He never forfeits his personal
dignity; (...)", Pope Jonn LLITI, Pacem in Terris,
ncyclical Letter, translated into English in The Pope
Speaks, Vol. 9 (1963), »n. 45,
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ABSTRACT OF

The lreedom of kan in the Works of
Marx and BLngelsl

According to the ‘thomis®ic concept of freedom,
humen fresdom has its source in freedom of choice, which
may be used for the development of man's spiritual and
temporal potentialities in keeping with his eternal des-
tiny. Ilan, who always seeks some good, must seek the per-
Tfect good. This is the only necessity or determination
that affects mwan's will,

Towards the middle of the nineteenth century, Karl
Marx became concerned shbout the lack of freedom for the
worker in the increasingly industrialized society that
resulted from the Industrial Revolution. With the col-
laboration of Frederick Engels, he took upon himself the
task of improving the lot of the toilling messes. This was
to be accomplished by a combination of economic laws,
materialism, and the dialectic, in such a way es to supply

a complete way of life for man.

1 Sister Mary Thaddeus Linllowney, R.3.M., master's
thesis presented to the Faculty of Philosophy of the
University of Ottawa, Ontario, March, 1964, xix-113 p.
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Since man is a product of Nature, a completely
material social being existing for the good of society and
destined solely to the achievement of the perfect communist
society, man's freedom depends upon his mastery over
Neture. Although this is accomplished through work, man
finds himself, in his work, divided in his nature, es-
tranged from himself and his fellow men as a result of the
division of labour, and private property. The former
causes man to work for his own individual interest rather
than for the common zood. Because of the latter, the pro-
duct of his labour passes from his hands into the hands
of another, the capitalist., With the establishment of
communism, men will become again e social being and the
real laord of Nature,

Freedom has varied with the development of human
history. As man emerged from neture, he was largely deter-
mined by the productive forces as to the condition of
society and the form of state, Common ownership of
property was indicative of freedom, For women freedom
meant equality with men in work. Personal freedom, the
development of one's capabilities to the greatest possible
extent, has been very much a matter of chance. The frees-
dom of the French Revolution was freedom of choice among

defects in society, not their removal. Complete freedom
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of opportunity will come only with the disappearance of
the state and private property.

History evolves according to fixed lews. The con-
dition of the productive forces determines the state of
society. Ths ideological superstructure owes its mode of
existence to economic conditions. Change will come only
when the productive forces are ready. lLlen will achieve
freedom when, by a great social act, they bring the means
of production under their control and use them on a planned
basis,

The development of history must continue. Capital-
ism must bring the proletariat to the stage where it will
seize the mans of production and establish common ownership
of property. The proletariat will use the state to estab-
lish the classless sociebty. The state will then disappear,
and man will be living in free communist society. A
desire of work will replace the obligation to work. ILian
will have perfect knowledge of the laws governing nature,
society, and history, and will act according to these
laws., Doing as he ought will be the perfection of freedomn.

In communism, Marx ascribes to man the freedom
en joyed by thuose confirmed in beatibude. Such freedom for
man on earth would require a change in his nature. Other-
wise, vhe IT'reedom of the knowledge of natural ne cessity

is a denial of freedom.
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Freedom of choice is essential to the snirituality
in man's nature. Merx railed to assess correctly human
freedom because of his lack of understanding of man's
nature and his attempt to fit men into 1is theory of
Dialectical NMaterialism. ‘fhe larxist and the Thomist both

speak of freedom but with a vastly different signification.
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