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INTRODUCTION

The course of hiatory greatly rasembles the flighting

e o n . i,
e —

flow of a atream with 1ts ever-cnanéing run, lts whirling

——

vortices and its hidden currents. constently aupported and

s e e — e e it b a4 e

nourished by Influxes from all sides. Likewise the vivaclty

of movement varies, at times growing into & raging torrent
which breaks out of its embankments, tearlng down linkling
bridges, crushing rocks wnhich before were respectfully
courted. and devaatating fertile cultivations in its impetuous
superabundance of power and eneryy.

The 1l6th century presents an example of auch a vehe-
ment outburst of elementary forces in which revolutionizing
chan_es precipltate in a torrential swiftness. i‘an was dazzled
by tne zlaring brillliance of tihe lsmense poselbilities which
offered tnemselves when he looked away from God and saw nature.
He was so much blinded that he endeavoured to find true pro-
zress and nappiness in this world and began to conquer it witn
yoithf.l enthusiasm. This craving for an intimate possession
of nature led man to dissaect the human body, to adventurs
voyages of discovery and to pry into the universe. A host of
new scliences recorded the acqulired knowledge with the in-
3gtirmable help of the Invention of the art of printing. Ine
zreatest painters and sculptors honoured nature in their

gas terpleces. The desire for wordly nappliness indiced man to
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puild up an economic system whicn, togetner with fundamental
chanyges in polltics and religion, brought about this entirely
different.social strucbure wnleh cane to e called "tne modern
world".

In Ingland, these profound changes did not pass by in
the same mannsr as on the continent but were marked by qulite
peculiar characteristics. D.iring the Viddle ages, the 3ritisn
Isles lay rather remote from the main centers of culture and
Christlianity. Thls found amonyg others its expression in the
fact that the feudal structure of society was never as deeply
rooted as on the continent, thus making the country more
accassible to changes in tne soclal setup which were further
facilitated by the aslmoat complete destruction of the nobility
in the Wars of the Roses ' The situatlon of this foggy lsland
was completely reversed following the discovery of the New
World. Suddenly, fngland was thrown right into the path of
the main traffic. She did not only hold an immensely advan-
tageous poaition with regard to the New Continent but her
population was especially apt to play an important role due
to its traditional occupatlion as seamen. This favoured the
establishment of Ingland's leadership in the new development.

These essentlal changes reached a torrential rapidity
hardly matched anywhere else. The transltion from the medieval
to the modern and enlightened perlod was practically accom-
plished in the first half of the l6th century, especially

under the relgn of Henry ViII. During the first years of that
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century, 'ngland still adhsred to the Koman Church, her great
number of monasteries practiced thelr bheneficent work and her
peasantry lived from the produce of the common fields. Half
a cenbury later, kngland was a national state with a national
church, the monasterles were destroyed or secularized and the
common fields became more and more a prey of the knclosure Act.

Thess fundamental changes supplied the atmosphere in
which the suthor of the "Dtopia", St. Thomas Wore (1477 -
1535), lived. When he was in his teens Amerlca was discovered;
when he was a young man, Vasco da Gama made his famous vovage;
and, when he had reacned the age of 55, ulcano returned from
the circumnavigation of the globe which "agellan had bhegun.
Almost a guarter of a century hefore More's blrth the Turks
captured Constantinople and six years before his death they
besieged Vienna for the firast time. One year after the publi-

ecation of his ""'topia’ (1516}, artin Laither nailed his Tneses
to the door of the castle church of Wlttenberg. During lore's
childhood, the last linglish feudal war came to an end on
Bosworth Fleld, and he lived to hear ths proclamation of the
Act of Jupremacy. His birth fell in the same year wWilliam
Caxton printed the first book 1n rngland. yet during his life-
time Vore made a quite famlliar wse of this new Invention in
his disputes and controversies.

During the five centurles since the discovery of the

art of printing, many books nave boen written but only a few
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of them continued the tradition of tne iInitiating lssue. A
great number of those books which manifolded writings of in-
ferior quality. achieved a surprising popularity and influence.
Although the "Ttopia” of %t. Thomas :ore cannot pride itself
a3 an influential bestseller. 1t, nevertheless, reprasents a
book which containa logic and sage ideas. rven if this is
denied by people who presumptuously deem themselves to bhe
wiser than the inglish genius; the "Utopla" has an axtra-
ordinary quality in as much as it affords a very deep insight
into the currents of thought which were at worik at the time
of these fundamental changes of the early 16th century.

St. Thomas ’‘‘ore stands at the crossroads of two con-
trary sets of conceptions. There are universal, absolute, 4. K

¢ ")\'{.,'4_,

objective, spliritual and hyper-social ideas in opposition to hk@uygdiu

v, -~
- e S

the increasing, individualistic, subjectivist, materlalistic ! -
and democratic forces.

This thesis intends to discover the peculiar ideas and
influences which motivate the character of the commonwesaltn in
"Utopia’. Due to the genius of Vore, there is & ureat varlety
of different subjects which have to be consldered in order to
arrive at a comgete picture and a valid conclusion. These
points of the subject-matter will be treated under six more
or less general headings wnich will cover the entire ranye of
human relations by dealing with the joneral, the soclal. the
jadicial, the econorle, tho governmental and the relligious

conditions.,
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1t 1s certainly not utoplan to attempt sucn an ana-
lysls which yields a threofold harvest. l'ne limedlate bunefld
ig dorived from a dseper Insi nt Into thy sovmewihat contro-
versial " “topia”. Secondly, this study offers a better appris
ciatlion of the cnaracter and ldeas of the a:thor of this
hook. Finally, a panoramic s.irvey ls obtained whlich displays
all the different ideas and theories which were c.rrent a%
that time of fundairental changes. All thls is attained e~
sides the humanitarian and ldealistic qualities which every

true :topian effort has to comprise.



CHAPTER I
UTOPIA

The most significant monument of St. Thomas More has
not been hewn into marble but it has been engraved on a living
being, the language. Yost of %he Huropean languages have keph
alive the memory of this great -Znglishman by the introduction
and use of the word derived from the title of his book,
"Utopila". Thus, in Fnglish, the word ‘'utopla' connotss three
different meanings which are only distinguished by the varia-
tion in the way of writing 1t. If written wlith quotation
marks , ¥ore's book is meant. If the word 'utopia' begins with
a capital letter, 1t denotes the 1sland described by ore,
and spelled with a small 'u', 1% means an ldeal, unattainable
state of things in general. Thils chapter treats of the first
and the second meaning only. To deal with the former meaning
becomes necessary because of the great diversity of opinions
concerning tnis subject. Under the latter meanling, the influ-
ences are demonstrated which ean be traced in the merely

asccidental condition and situation of this immaglinary island.
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"Utoplia"

During his last days, Thomas More, prompted by his
sed experience, sald about his book that, " 'since men by
their own default misconstrue and take harm from the very
scripture of God', they might also take harm from 'a work
that I have written ere this, albelt there be no harm #i

—_
therein' ".1 Although people might not have taken too much
narm from the "Titopia", the amount of misconstruction was
and still is very extensive?. There are two principal
questions about which almost every possible answer has been
glven. First of all, scholars have been unable to agree as
to whether the ldeas expressed in the "ltopla" were only
wild fancies and dreams or were mesant tebe taken serliously,
either word by word, or in an elastic manner of gradation.
The second point of wild dlssension occurs among those who
refuse to deny the seriousness of lore's ideas. In this case
the misconstruction reaches such fantastic proportions that

everything between a snow-white saint and a deep red communiast

1wr .. Campbell, iore's Utopia and !is Social Teachings
(London: fyre and Spottiswoods, 1980), pp. 24 - 25, quoting
from ngzlish Works, p. 375 G.

2Hicnard v'Sullivan, The King's Zood Hervant (Oxford:

wsil Blaekwsell, 1948).pp. 28 -£9, from & paper presentsd by
¢ .. Campbell. "The Utopia of Sir Thomas More" pp. 26 ~ 39.
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1s attributed to Thomas iworel. It might be rather difficult
and lengthy to provide a well-attested solutlon out of this
dark labyrinth of conflicting opinions. Nevortheless, it is
necessary to establish ons opinion which seema to possess
the greatest proximity to lore's intention and which serves
as standard for this treatise. In the :rmtter of the first
question this willl be done lmmediately, but tne second gues-
tion i8 so intimately connected with the subject matter of
this paper that it will be discussed whenever necessary,
aspecially since in this case the conflicting opinions are
mostly based only on certain aspects or points and do not
concern the entire work.

To clarify the first question, i% is necessary %o
find out whether the ideas expressed in the "lLtopla" are

meant to be serliously or not, as some writers maintain who

l;. w. Dopner, Introduction to 'topla (London:

3idgwick and Jackson, 1945), p. 8.3 Fore wno suffered martyr-
dom in the cause of an undivided Chrlastendom and who has been
canonized by the Roman Church, has, as the author of tne
"topia”, been eslevated to the Bolshevist hierarchy, and his
feast is celabrated in the calendar of the hed Army". He
refers also to F. =ngels, "Die ‘ntwlcklung des Sozialismus
von der 'tople zur wiasenschaft” (The UDevelopment of Soclalism

from the "topla to Science). Also:

Theodore ¥aynard, Homanist as Hero (Few York: The
Jac¥illan Comp., 1947), p. 86, relers to Larl Lautsky's book
"mhomas ~ore and tno | topia”. Also:

v, w. Chambers, Thomas °ors (London¢ Jonathan Cape,
1938), p. 374, tells about a letfer of the "larl ‘arx ~ 'ngels
Institute of the Central Executlive Committee of the Tnion of
Soviet Republies” sesking information about that great
communist 3ir Thomas More.
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second proup. btne meaning . Lhese nasces indicautal only tne

non-entity of Itopjal and not that tne wrlter produced only

e e b st .

nonsense .

~— )
hore ar~ several reasons to nold to thiv serionsness

of the " topla": Pirst of all, “nomas ore nimvgelf was a %534m14

: o . £y
serious wman for wnom it was a principle of 1llving, no% bo  Dd- !411

¢‘7x ﬁLn",) -

waste time. Heo would have considoped the writing of nonsense

o4
a8 unworthy. ‘'orsover, If .-npy 1. tried to luroe nln Into "LMA/
.2y
nis court2 it was Dbecause of nls oxcepvional gqual’tises, and [

(Lt ,(_J/{ /o
certalinly not in order to ot a new {ocl or Jjestor. ihls e,
development must also o¢ consider.d a8 one of %o main ca ses /“Q>7Ji_j
wrileh provoked ore to writo als hook. e was conscio's of

tha responsinility which he would have to assume 1if ae enterod

the gorvice of nis kilng, a fact wnich must nave keps nim from
traating politics playfully. anothor reason wnicn insplred

‘ore tou write the T toplia’, lay in the condlitions of als time.

e knew how snrioiLs tuc situation was and Intnnded to find

re~madi~gs rathner than Lo present an enturtalnin, satlire. Con-
seq.ently, ore employed the Latin langua,e wnlch served at

that time as medium of discuss’ on in matters of importance

The letters nf dedication which preocedrd the edition of the

"1 topia”, repros:nt a forther custom Indlcating the

[ B e s T e e e P N

- -

1,_ r,. Carmpbell, re's topia and His Docial Tsachin,s
pp. 115 - 116,
2

:lbf,do F pn :‘)6'
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wel htiness of the book n the eres of its author. As 8 matter
of fact, Thomas Vore was most intavestod in tne reoactions of
the scholarsl. Tnis proves that hna wilshed the sssond group of
readers who knew the tr-e mearin; of the proper nantes, to
take his book seriously.

Amon,, those who accept the serio sness of the ~ topia’,

a  ocnliar custom has spread widely, 'a-ely to alntain ‘nat
"he (.ore) Is nejth:'r wholl serio s . . ror is (4 all a
joke"a. This opinion m st he made respons_hle for the vast
diveraity of oplnions concornin, ‘ore. It offers everyocody
the excellent possihility Lu accept whatever ldea ne tainvs
fit in sy pport of nis own opinfion, degradin, the rest to a
fote. nus we Tind St. 'Thowas ore throning in thne 11 s-

tr ovs compans of co—-unistie, ravoly Livnary heroes on ac-
connt of 118 description ¢: the orop priy sitvation in ( topia,
the very deed for whicn less materislistic -JInded jvdeos make
i

i+ 138 rely nrorenade in Plabo's acaderv,

"1hopia, torea wmin prrposes seem o

“ons _der n  Ln~

he intended: Velating to bthe author, th» scholars and tf&»  ass

of tna people. Wnhen yhomas /ore servad as ambassador to

or—— —— .- e —

IURIPY -

1

. 1. Feynolds, oalnt "nowas or>» (!ondon: .rns .zces,
1”’33}), P 116-

Qjonner, op._clt. p. 17. fhis autuor vses tho ax-
sression 'patent mbsurdity ' which ne a.penda to sovmo jdeas of
ore, a8 tho idea to »ark >reininals 30 conains of _old, Josnte

tn. Faect that he shows In tho save insbunce that H,tnloday

o ol

airgelf points to tho c. .1 o7 th. anciet honans, po b7
and p. 105.
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Flanders, where he found the opportunity to write the second
book of she "Utopia", ne was meditating upon the stand he
should take concerning the entreaties of Honry Yiil to join
the courtl. Two main problems in particular had to be solved:
Whether he should refse the king's invitation or not and, in
the latter case, whioch polic; he wo.1ld advise to be followed
in the establishment and maintainance of scciasl harmony. In
writing the "litopia”, "ore, pernsps unconsclously, employed
a paychological remedy in tne solution of his conflict®. He
did not want to formulate political doymas, because he was
too humble to do 30%., The ""topia” wamas certainly not a
declaration of policy4 or of his intention to put the plan
in reality. Heverthsless, the "Utopia” s, geats the direction
in walcn the "hest state of a commonwealth"® 1lles. ' 1en uore
wrote hig "Ltopia", 1t was a time of unrest and war, but the

great schisma were nct yet effected, 2o that tne poasibility

it s T eapen e et

-

ICawpnell, ‘ore's " bopla and oig Soclal Jeamcninas,

p. 96.

2
dsrneri, op. elt., p. 62,

5Fampball, ore's "topia and His loclal Teachinus.
pp. 45 - 42,

Donner, op. clt., . 2%, opposos tne opinion of
Prof. Herman .nken who malntained tnat the description of
the Ltoplan co. runwsaltn ¢c. @ it:tes ' yro's political ideal

and the "Ultopia” &ne progr- - of a buadia, politiclan. -
S1tzungaberiente der usla.l srger skademle, all.-«ist.r1.1584
5

Thomas ore, :bteple and o dalo, .o of womiort. trans.
Raulpn Hobinson (London: J. . Jent ' Jons, Ltd., 1881. .very-
man's Librery, 461, p. 14, 8ibsitle of "Viopla’ .

e iyt
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of reconciliation and reforvs in a poacalnl sanner wore abLlll
vossinls.l mit thls roguired profound echarnges in the opposite
direction to thas evils of tne tive in order to save the sitr a-
tion and tne social sarmony. 1t wag Lo ossential Sdea of ore
and nis "1 topia’ tnat tno cours: of doveloprent nad to he
t:rned around. ilence, topia reprssents a heoabhan corruenity
to snow that the ueatnes tosians are rich mors Urnristiac than
the Juristians of his sine

y

cae purpose of tna topia’ wiln rejard to his fellow

scnolars, w8t e fouvnd in tpo wish to¢ mgws tnos aware of ois
ideas and, in case of approval, to work alon: these lines fto=-
s8tn:pr with the leadin nsads or that ti-e. it sewns to be
heayond do12t that ne nhad denry 717 particularly in mind.

ithe tuird p.rpose, tonoi:h nobt priqarily intended, re-
ferred to the mass of e people. In bnils respect, Ore
wantsd to sive nis U topla” tis appesranes of & froe peport
oo an 2Xisting commonwealtn® in order to irapire the covmon
cap v oa good exavpepli. This aiew can e wmiien babter achliavaed

if T topia is accophbasd as troo hhan LT cwarshody krows that

24 doas not exist.

Thomas ore enose the Jinloge Torm for onis U towta .
nis sas8 beon sald to inuicaebs she Influsoes of Mlabe who

[ — P ——" ORI e SUDSC PR

1Monnar, oo. olh., 2o Lo, and.
P

- , 4 _— L E . '
SR SR A L. _;.'.':., S
w0
23
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noynolds, Go. ST, e Wk
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used the same form only with the difforaves that he bullt

hls "Hepublic” 1n a lojleal process of reasonin. and .ore

Jresented his principlss in workin condibions¥. Another
opinlon attributes .ora's choles to hils study of fucian's

as well as Plato's wrltiﬂgs.? n L corbrary  canphell
>oints out that tors's dilalosie represcents the old scnolastic
fors of disputation whicn grew in%o thnis lenotuicr fors of
liscusstor on acecouint of the discovery of the art of prin-
tin;.ﬁ tore nhiwself did not luave s any hint why e chose

A
¥

tha dialojue form. 1% might be corrsct %o assunae thut nelther
of tn: aoveve sopreces Inf'luenced hils cholcece axelusively, but
tnat he f21t tnis for:: to b2 besgt ittad for his purpose and

taat it was ia Freg.ent wso as a pailosovpanlce traditiion of

that time .4

AL L. dvorbon, The ngj Ltopla,ilondon: . awrence,

l"52,, e 41.

1 7 801

.j Tt 17y .
“Reynolds. op. eit., u. 64, and p. 180,

SURRIPET Y

e

. . Campbsall, Tore's i'topla _and lis social
Teachin s, 5. 25, and rasmus, Tyndales and ‘orefllLondon: Lype
and spobhtiavood . td., 1240, pu. 27 -~ Sd. He maintalns tnat
1n suen & weitten discussion " wna disputant upon any parti -
calar thesis first of &ll courorated fairly and an .14
gtrsngth the rain ohbjecslons o nls own ovinton. hen having
soma g2neral and formal reason for a contrary view, oo ces
on Lo jusBlIfy Lo as sironily n:t as conciscly as qay be. and
arswars for sacn objeetion . Ynis, warnphell says, oast ho L3pt
thomlre. woae voadling the Tetopta’ . Twhers ne Utorer accorataly,
tnroon tne moabh of Hytald8aEyT expresses tne conbunitlons of
com-inigs~, and as clearly diffors from Lhow In nls wwn proper
weraon .

£

vonnor, Lo. elt., oo 16 =~ 16, gsataes tnan lato
fore of dlaloy.os i
of exprassion.

e
.

huocaes a characharlstically hoaniat
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--the latust of whicn were always ro,ularly found in Antwerplw—
‘ore added his own Ingenulty and antlclipatud Fasellan.®

ut the actual island which ™ore nad in mind, was ing-
land.® It is certainly no coincidence taat .topia was origi-
nally & peninsula, like nyland and that the parting canal
measures about tue same width &s the n;lish Chanal, despltbe
the fact uhat the [ormer was du, by too people of <ing . bopis?
and ths latter derived i%s ori_in from tho lce~aus. nors
were two reasons way ..in. |topus commarded thes bullding of
this canal. rirst of all, tno Lteplans did notv want to en-
large thelr dominion.” inis is senerally presumcd %o Indlcate
“ore's opinicn that the silz. of a4 state ahould be limited, &
theory walcn ne nsld psrhaps unuer too Influence of tne

ancient .reciks, tnougn he nodliied the principles of ,latoé

 ioynolds, op. cit., p. 115.

g?icnard '8 «11ivan, “ndepr Jod and (he Tawl.xford.
Jagil slacawell, lsdw,, p. S3. accordlng Lo George .. arks,
a distinguishad American wographicel historlan, Hytnloday
was Tirsc to circummavigate tne g4lone, {rom  .rope to lape
Frio from whore ne ratirned to curopse, as related In the
"rgopia” (. 18, via Taprobane tveylon, and calleut walch
Vasco da %ama had first reacn:d in 1l4ud,

9.
“erton, op. cib., p. 45, and:

~ - bt

ampball, .rasqmueg, /ndale ad iore, p. O

4 .
BOTU f.ytogla', Pe DO

J.bidc » ;/o JZ.

Leorgs Caklne, A digtory of °wlitical lheory.
{(Yew York: senry Holt and Company, 1931, p. »0. Plato malin-
ta‘ned toat a cliy-~stato should not ose larer than to have
5040 innabitants.
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and Ariﬁtotlel on thls polnt.2 The raln Iinfluornne which Tn-
splired liore to introdice this situation in bhae "lﬁﬁﬁiﬁﬁ wa s
provided by tho actuval exanple of ‘n_ land and the constant
wars she waged on the continent to er sreat detriacnt. Simi-
larl;y, the second reason for bhe conctriction of the canal
s to red-ce the evils of war, bLecause 1t resoves a convenlent
bridge for invaders and males ltopla very sasily defansiblo
and naturally inaccessible. -2re acaln, especially w!th ro.ard
to the defencae of fthe entrance tou the yreat Inlet within
Ttoplia, "ore's “deas wore pernaps inspired by such classie
examples as the hattla of {nurmopylas. it ths particular in-
fluence to mention thls rather accldental conditicn came also
from tae gitvetion In sland whore, dio to her wars, the
sreat purber of sclders catsed lwuconse alsery, altihough only
g few defonders were gsufficiant to rep.lse wmany armiss of
attackarsé. topn certalnly d'd not Follow Tlato's ldes &5 in-
stitite an <ntirs class of poople, thne . cariians, for dalfence.
Tt is certalinly fistified to maintaln that tne
zeneral spirit of the kenalssance witn 1ts desire for raforws
and improvemgnts finds a vivid demonstratiocn in various in-

stallaticons, as for Insbtanc. the oxeellent weans of

1”% vid., op. 112 = 11u. dristotls doranded faat a
city-sfate “should not ve lar.or fthan fo enable & purson Lo
s 'ror one end of Lue clby &0 thn obtiner.

[}
& . )
vharles Howard ¥ellwalin, Tho ‘rowih of ‘'olifical
.‘. h'f: i?") t.h.é‘? " "Stf .ﬂew '{Or’hi .Lf,l(,_. X l_L 11 l()r"’Parlg{’ 1L}3;‘3}*). 4.

,

PR

Siope, topia. p. 9.
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communication providsa by thne sreab standlo; pool whleh en-
ables ships to reach evsr; part of tue islandl or the orid.es
waolch do not hinder saips frow entering into the cltles, as
in Anaurote.- dAowever, the direct Influonce in buls respect
came from nls experience as indur-aneriff of tne Uity of Lon-
don which jave nim deep Insi;ht into munlcipal aflairs and a
percseption of tns 1l.portancse of sanitary Tmprovamemts.& ‘e
lattor idea makes ain introduce a system of freauwatar—supgly4
~--wnich brings to mind the lloman aAqueducts--pealthisr living
conditions by broad sireets and vast gardoens nenind all nouses
whicn ara strongly built and roofed wita fire resistin_ ma-
terials®. fo roduce ths dari.,sr of diseasc, ne suggests to xaep
tne city clean and to locate wosplials outsids sae citﬁ-walls,6

all these sv,gyeations for tue Improverent of Ghe
country reflect the Influences waleh inspired nl. . “ut, taecse

Ed

matarial conditiuns represent only minor

N

pointa whlcn--tooe

they Indicate tns general trend--do not toucn upon bthe impor-

tant issues concerning the great probleus of social narmony.

Ibid., p. BY.

e %. G. houth, Sir {inon Lore and His 'rlepnds
1477 - 1535(ELondon. “xford (niversity lress, 19i4), p. 40.

4 |
L_tOQia, p. :300
“ibid., pp. 6U - 6l.

6
ibid., pp. 71 = 72,
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The basic problen ln any soclety 8 tho problem of
social harmony. tundamentally, its solution must lie in t.e
principles _sovernln; the status of the individral in nimself
and in relation to the familvw and to fine communlity and ap-
pearing in the co mlex of cusioms »y7 whicu lts meabers live
and wnich provide a criterion of *tne intrinslic wnolaso eness
and the effoetiveness of the principles tnemgssclves. winore
corrupt or ineffective princlples 4overn. people llve inder
cond*t*ons of hardsnip and discontent; wiile sound custous
brin, about happlness and narmon, . Ho f 'rtner >xplanation is
needed of tn- discussion ny ore of tne essential protlsm of
the happlness of toe buplilans and tne reans by wnhich it is

acnieved.l

M nu. tidial
48 & ran i bne  enalssanco, a0 9o o re Ive bhat

tna rising individaalis of bls i1, was oringliy vlo ; a

[

»

rovolr 5ion in soclal tnow at 43 w- ll wse I She wa, of 17fa,
suhatitnting for tane btradltional ratlional ty a voluntaraist

philosophy walca would soon flad oxpresslion Tn the Calvinist

12. Jeer, 3ocial 3trug.les and focialial 'orer nnsrs,

-

trans. H. J. sbennin. (London. Leorard Parsoss 19247, oo 162,

-1l =
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Ed

predestination and, oncHs sacuvlarized, culninate “n ‘lobbes!

would appear as a deliherate efforbt to stem fho tide and pre-
act a alnst tihnls trend. 3¢ that as 1t may, tae work rcassumcs
the earnest convictiocns of Plato, Arlistotle, the Stouics and
Tnomas aquinas that it ls reason wnicou must discover tne
principles of social narrony, and, tnsroefore, 1t 1s reason
wnich must provide the princlgles of individual napplness.

[n effect, thougn all | toplans are ignorant of uvivine
fevelation. tnsy are divided on the taneory of napplness ac-
cording to their acceptance or rejoctlon of religious prin-
ciples besides pure reasoning. In tne latter case, tne
doctrine carnot hut be the pagan, eudaemonlistice pnilosopny
wnich places the highest good and the end of existence in
temooral happiness--tne possession of pleas re and the avol-~
dance of pain.l | topia represents a country whose development
has reacaed tpne nigchest degree tnat can be attained by man
with onut the nelp of Rovelatlon. it I8 no wonder that, bto his
less religious citizens, ore saocvld have ascribed btnat otole

o . .
pnilosophy~ walcn, by the counsistency of 1ts conclusions wika

[r— -

— —n

1Utogia, p. 84, "For tney judge 1t extrems madness to

follow snharp and painful virtove, and not only banish the
pleasure of life, but also willingly to suffer ,rief, without
any hope of proflit thor«of ensuin;.

[

“%illian Jfurnar, istory of ‘hilosopny { jeston: Ginn
Comp., 1929,, p. 171, refers to Clcerc's " Je linlbus”,
.5, and Dlogones Taerbtius, /0., oo,
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its hasic assu=ptlions. nas held such a pocnliar position in
tne d:velopmont of western thought and was a -gfor influence
in the crevaration of a Chrisi‘an pnﬁlosophy.l

$till more characteristic of Stoielsm 1s thne insis-
tence on the firm Jdepsndsnce of tnls ~udaemonism on the onrder
of nature, dlscoverable by reason and conducive to the prac-
tice of the natural virtues wnersin, in tne last analysis,
nappliness must needs consist. The hiunest auman act flows from
the love of wisdom and tne Intsllectual humanitarianism, so
dear to the Stoles.” Any hicher ldeal would seem foollsh In
the light of their principles, for their minds cou1ld not as-
cend to the loftiness of the virties of love towards Jod and
towards the nsijhhour for Jlod's saka .9

Gencrelly, towever, the formar theory--about happiness
whi.ch enriches human thouizht with reliiious principles--is
prafrred "ny the Vtoplans, because thaey think that they cannot

0

attaln the risht solution If they, irn this —matter, linit

c— b e —————

Sabine, op. cit., p. 151.
2. - . - . ,
Fede sarrett. ..5., Soclal Theories of tne «‘iddle
Ages 1200 - 1500 (London, 'rnest lenn Jtd., 1H%26), p. 3.

[ - .
Chambers, op. cit., p. 12¢, points tnovyntfully to
vante’'s “oivine Coiedy where .irpil s anle Lo rescre Dante
from the dary: wood becausea hae [ollowed the four virties with-

out fault. So irgil can gu'do dante t11l he mects watrice
but no furthoer.”




- 0o -
themselves to pure reason.l This leads to a conviction wnlcn,
as Y:thloday States,g roasembhles onr Christian l1doas. The
element of hope 1s Introduced in this thoory of happiness.
rhe ' tovians who accept 1t do not soek pleasure as ur end in
itself, b.t enjoy a christian type of anticipatory happiness
which finds its expression in the pleasure waich tney ex-
perience in "the pleasant rememsrance of the ,ood life past™®
becatse only the hope to be rawarded for 1t can caise tne
pleagure. On this point, "  topia  snems to refleci tho Influ-
ence of S%. Augrstine who also states that the nappiness of
tne ,odly cftizens on eartn consists in hope.¢ wt generally,
to ;ether wltn this idea, "ore gives nis ' toplans tnat dis-
tinctive feature which males ther order their affairs not
only on a strictly material and worldly bhasis but ratner for
an end that lies in eternity. , !5hovgh this has not heen
confirmed to them by tne seal of Divine Revelatlon, they

nevartheless accerpt 1t, in the same way as other neatnen

Ltogia, p» 34.: " fnose princlples be hthese and stch-
like: That tho soul is Immortal, and by the bount!fil good-
ness of “od ordalned to felicity. Jhabt to our virtues and
2ood deeds rowards he appointed after this 1ife., and to our
evil deeds punisnrents’ .

2
ibld., D. 3.

-

Ibia., p. 90.

Y aint augustine, Tne_ Lity of Tod, ed. N. . .
Tasker . trans. Jonn Heale: ( voryran's Library. '.ondon:
J. tl. Dont - sons f.bd., 13:50), %w. xuih, nwp. x , vol., 1,

D. £D7.
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philosophers whe had concluded that thers must be a Cod and
an afterlife.l This aspect of More's "Utopia" was certalinly
shaped under the influence of the example of ancient Greek
philosophers lilke Socrates, Flato and aristotle.

The basic assumption of the Ltopian commonwealth
being that it had not received Divine Hevelation, consistency
required 1ts inventor to grant every citizen the Ireedom of
c¢hoice between these two theories regarding happiness. sut,
to whatever theory one adhered, a common feature of both was
the definite intent towards goodness and rigntecusness, for
both maintained that not all pleasures could bring felicity
but only the "good and honest".?

There were, indeed, in "ore's own time “"counterfeit
pleasvurea” wnich, he felt, he must attack by a recourse to
Christian masters and, especially, to St. Augustine.s A8 he
ridicules the pleasure of valnglory, he lays it down that the
basic evil in man is the forsaking of the higher for tne
lower. As Augustine had said: "Take away vainglory, and what

are men but men",% so, Hythleday reasons that vainglory de-

rived from reverence, fine garments or precious metals or

lutogia, p. 84. "Though these (principles) be per-
teining to religion, yet they think it meet that tnev snould
be believed and granted by proofs: of reason”.

Blbid" pt 840

5The City of God, X. XIV, vol. 11, pp. 26 = H3.

4Ib1d., gk. V, vol. 1. Chap. xvii, p. 164.




- 24 -
stones really changes nothing in a man.l By his insistence
that all things are for a definite purpose, he shows the in-
fluence of televlogic thought. Ihis i speclally Jeronstrated
in his attack upon thoe use of {inc garmencs aud nis propused
remedy of dressing &ll peopls alike.® .Lls measurs was cortain-
ly based on sound, Christlan princlples and on tus cxample =f
religious persons who, turcujhouvt hlstory, tried &t counteract
in this way the pride vorn of sumptuous clotihilng. "his solu-
tion which was propouscd in rvaction to oxisting evilsS,was
pushed to the extremce ol complelc uniformity. A firtuer influ-
ence In tne same direction was prcvided Ly .ore's porsongl
tast354 whicn regempled that of Libe ilbopiens tu & considerable
extent.s

it is, then, tne "good and nonest’ pleassire that gives

happiness. In tnis all Utoplans agres wlth Stoic thougnt that

e

Yotopia, pp. 7 - 4.

21p1d., p. 63, p. 63.

5Jarrett, op. Cit., p. 177. "I'ron the re’ . n f the
Congueror the dress of tho women hardly changzed i: ungland
t111 the reign of btdward III; thenceforwsrd the chenges agrew
in fantastic exsasxeratlion, till they culminated In the JYorkist
period, when under the impulse of fasnhion, both men and women
lost all sense of beauty or modoration and placed tae acuieve-
ment of stran e and weird effects before everything else’ .

4£aynard, op. elt., p. 30.

5Allan, Sir fhnomas sore, p. 3. crascus descrlbes .‘ors
in a letter to itliricn von dutten fron antwerp 2ord July 1519:
"In dress he likes slmpliclity, and never wears silik or purple
or chalins of gold, unless required. .. I'o him they are women's
work, trivialities op wnich & mun stc:ld not waste blme.”
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happiness ~-whether in the pleasures of this world or in the
hope of things to come--is achieved by & "life ordered ac-
cording vo the presciipt of nabure",: and that man is ordained
to, and virtue itsell conslsts of, preclsely sucn a life. In
short, both _roups meet on the basis oI a kind of natural law
as the norm of mxal ccnduct, albio gy btawe godly sarpass tae
lirits of the Serporal ordey vy derivin, this natursl law from
stornel law. was.redly, otoicisrm wus of tne sans winu? witn
the differencs that the divine law must be Tollowed out of
necessity--limiting man's free w:ll to a rational acquescence .o
La@s¢ tasori:-s &are, Lo a certuin exteut moaifisc
under tns _nfluonce of the Ferwissance spirit wnlcehh emphasizes

a Jo,ful 1life and ordinary aumanlturianiam.4

48 the Utoplans
agree, tals "natural deloctation ® 1s experienced in voth tne
soul and the sody, cortrary to Cynic and nedonist pnilosophios,
and sll pleastrses form a hierarcay, witn intellectual pleasures

abovs tnose of the body. At tne nighest level lies "the ex-

ercise of virt.ue and consclence of good 1life" .® in this

i v B R am v e ke e e dekh et A s e e et b s e

Ittogia,pp. 54 - LY,

zﬁeinrﬁcn 4. Vormen, tne Matvral Law, trans. Thomas R.
Hanley'Few York: Lerder Zoox Cou., 1lBéw), p. 22,

s

]
Turner, op. 2it., p. 170,

4Itogiq, pp.e 35 - Jd6,
Ibid., p. 7. "vleasure bthey call every motlun and
state of the body or mind wlhorein man has naturally delects -
tion",

6Ib1d., p. 92,
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instance, More deviates from the Stoies who claimed that
virtue constitutes the only good to be sought, and favours
the idea of Aristotle wno deemed that other goods are also
desireable,l &3 well as Christian sources which demanded for
& good lif'e calelly etnical principles but alsco a sufficiency
of material comfort.-

Taus does tae author of !

‘Ltopia” temper the Platonle
eéxcesses by neard of his sScnolatic pnilosophy. bor these alsgo,
natural virt.es arce dispositions to act according to nature

a8 known by reason.,. sut ne seems to stand between the two
inasmucin as e suresses reasoning to a degree not reached by
Thomas ag.inas. In tikis ne snows the same confidence in reason
that was feli by the labe nenaissance. It is by correct think-
ing that sucn marvellous well-being is brought to Utoplia, and
does not this foresnadow the 1l8th century's exclusive optli-
mism in the value of reason?

411 philosopnical doctrines that concede such a place
to reascon,are bound to evince a deep concern for an educa-
tional system which--contrary to our poaltivistiec and prag-
matical times--will not conslist In a mere gathering of facts
and opinfons but will emphasize knowledge and discipline or,

rather, knowledge as a condition of sound discipline. This

1Turner, op._elbt., pp. 171 - 172.

zBernari, op, ¢it., p. 52. Halers to "Ila Peglmine
Principum” of ’‘homas aquinas.
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consequence did not escape Thomas HMore ary more than 1t had
escaped Socrates, Plato, Aristotle or the Scholastics. He does
not, however, follow any of them slavishly. Ha seoms to »elieve
like Socrates and Plato that "virsve 1s Wnowled;e" ., but, in-
like the author of the "Republic”, he wants knowledic cxtended
to the masses.l He agrees with Aqurinas that eduecatlion s con-
ducive to happin@sa;B but while the wmedieval Dochor accenti-
ated discipline more than knowledze, the Renaissence writor
glves prominence to knowledge from which discipline--and,
hence, happiness--will result. Indeecd, zs for Plato's philo-
sopher~kings, “ore would make of education a full-tine occu-
pation3 of the people "who do hestow in learniny those spare
hours which ... they have vaeant from bodily laboura”;% Se-
sides lectures, the Utoplans employ the method of Plato's
master, the maleutics, or discussion by questions and answers
by which the young ltopians are inatructed by their alders.®
Not that »ore was s fanatic of education for 1%s own sake. A

humanist of tho Renaissance, he pressed the caunse of education

lAdela rarion Adsm, Plato, Foral and Political Tdeals
(Cambridge: inlv. Press, 19137, p. 117.

2 e
Jarrett, op. ¢it., p. 33.

SJoyce Oramel Hertzler, The History of Utopian Thouyht
(London: George allen and inwin Ltd., The ¥ac¥illan Comp. .
1922), p. 1l12.

4Utogia, p. 32,
5
Ibid., p. 74.
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for the benefits or the pleasures 1t could provide.l It is by
means of education that King Utopus transformed "the rude and
wild" inhabitants of the Peninsula he had conquered until
they, finally, exceeded other people of this globe.2 With
this result achieved, they keep up the pursuit of knowledge
as a social pastime.3 What a contrast to the deterioration

of social 1ife in More's own age!

The Family
Unlike Socrates before him and Rousseau after him, or
St. Thomas Aquinas who had no family, More is one advocate of
thorough education who practised what he preached. In a letter
to Peter Giles, he deplores that he has so little time for
writing because of the pressure of work, and he allows us an
insight into the happy sanctuary of his home.%

I leave to myself, I mean to my book, no time. For
when I am come home I must commune with my wife, chat
with my children, and talk with my servants. All the
which things I reckon and account among business for-
asmuch as they must of necessity be done, and done must
they needs be, unless a man will be stranger in his own
house.

Such an exemplary family-man was bound to exalt the

domes tic society in any ideal scheme of political society,

1Campbell, fZrasmus, Tyndale and More, p. 35.

2ytopia, p. 56.

SIbid., p. 65.

4Ibid., p. 7.
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but this cannot be the sole explanation of the predomingnce
given to the family by More to the extent of practically ab-
sorbing the individual in i1t. What we know of ioret's life
shows his great reapect for the human person, even that of
his own children, Donner believes the main influence tc be
3t. Augustine's contention that the family is the first, the
basie cell of society.l This view was not new in Augustine's
time, since it had been held by both Plato and Aristotle and,
will prevail after More in Jean Bodin and Neo<Scholasticism.

Neither can we wholly subscribe to the oplnion that
More fell a victinm to Platonic principles.2 The difference of
attitude between the pagan Plato and ths Christlan More ap-
pears --rather painfully for Plato-- in the "Hepublic”". There,
the family i3 seen as the natural enemy of the state, because
its private Iinterests are liable to destroy the unity of the
City.d To prevent the concentration of wealth and power in the
hands of the ruling families and thus preserve unity and
socilal harmony, ne abolished the inatitution itself as well
as its right to property, at least for the governing body.
Yore, too, was conscious that the feeling of economic inse-

curity made families hoard more than they ever would need,

lﬁonner, op. cit, p. 33,
zTurner, op. cit., p. 442.
Eﬁartzlar, op. cit., p. 107,



inflieting considerable harm to the common good.l mut if his
solution is compared with Platc's, the latter appears to be

a crude barbarian who performs a delicate operation with a

D

L0y "\‘(‘

glant axe. MNore adupts exactly the opposite method: Inauead /L

B e

or abolishing the family, he conceiv§s tnat "tha whole ialénd ,ff o

is as it were one family or household” ? He eIGVate ;he uaji«% /1.
- e A p )
family to the level of the body politiec. By this he removes ?“"’/'f

L

'tﬁi need of, and the desire for private property, since witnin
a famlily property usually is kept in common. lHe also realizes
unity as an automatic consequence of mutual love and confi-~-
dence.

The most, then, that can be sald is that More aceccepted
from Plato the principle that the family, being the primary
cell of the state, cannot be left unregulated®; but he intro-
duces in thls regulation the principle of Christian charity
that he lived by or, at least, that of Stolc humanitarisnism.
¥ore, of course, was a Catholic, staunchly attached to the

e

Church, her teaching and her laws, but he wrote his great work

e s e

before the Lutheran religious “revolutlcni-<before Christians

U

-

lﬁerneri, op. ¢cit., p. 77.

2
Utopla, p. 76.

3Gampbe11, “rasmus , Iyndale and More, p. 83. cites the
1etter to Ulrich von Hutten In which rrasmus says that NMore,
"while still a youth, .. attempted a dialogue in which he
carried tha defence of Plato's communlty even to the matter
of wives". Probably a tongue-in-cheek debate in which a young
man readily engages and which only shows his famillarity with
Plato's work. At all events he did not follow the master in

his "Utopia".




¢

‘ adhersence to the laws of the Church.

T

were faced with making a decision for or against these laws.

When, therefore, the author of "Utopia" expounds a social sys-

T I kv e i . ee——

tem based solely on the principles of what he believes to be

a sound natural philosophy, we must not expect a most strict

A case in point is the recognition of divorce in
Utopla. Assuredly, More knew that the Church rejects divorce
under all conditions bhecause 1t is contrary to natural law,
but he also knew that it is only opposed to the secondary end
of marriage, and that--for that reason--God, Himself, had con-
doned 1t in His chosen Jewlsh people under certain extreme
conditions.l It 1s only under such conditions of adultery or
"intolerable wayward manners of either party"2 that Yore ac-~
cepts divorce and, like Plato in the "Laws", endeavours to
prevent their development. At the same time he was grappling
with the ereeping individualism of his own age.

The beginning of the sixteenth century was marked by
great social upheavals consequent on the end of the War of the
Rogses . Notable among them was the deterloration of familly 1life.
More's acute sense of observation eould not but grasp that, at
the root of the evil, there lay the prevalent disorder of va~

gabondism. Nothing better than these actual conditions can

1ﬁatt. 19: 8.

®Utopia, p. 100.
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explain his insistence on domestic life and the radical
measures which he propoasea to safeguard it. If bachelorhood

is not countenanced in Utopla, it is not for the sake of a
Hitlerian type of poepulation increase, but because of the
danger to homes; for the members of & family are to be kept
—— |l

below a maximum number.l Thus, the family is not unwieldy,

nor will 1t breed discontent. And 1% must remain together. To

this purpose, travelling 1s prohiblted except under specilal
license.2 In these ideal conditions prasumed effective to pre-
serve family unity, should elther party wander into the path
of infidelity, adultery will be punished with bondage and, in

case of relapse, with death.5

Liven Plato's "Laws" had been
less severs for the transgressor.

The regulation of family relationships 1s another
means that More adopts for the preservatlon of domestic peace.
Here again he humanizes the princlples of order expounded in

antiquity. He does not depart from the Christian doectrine
taught from Augustine's "Cilty of God"? through the ¥iddle Ages

and to his own time. In the Utopian family, the husband rules,

lﬂtogia, p. 69.

2Ib1d., p. 75.

5Ib1d., p. 101.

43t. Augustine, City of God, #k. XI1X, Chap. xii, vol.ii
p. 249, "the peace of a family is anorderly rule and subjec-

tion amongst the parts thereof.”
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the children obey their parents and the younger the older.l
The family is not, however, a legal possession of the father
as was the case in antlquity, but the father holds only a
directive power.2 The position of women, also, corresponds to
that which they held in the Middle Agyes and--although More
generally gives them a qulte 'emancipated' etatus--he does not
remove the stigma of their 1nferior1ty.5 It 18 the o0ld precept
of St. Paul which was consistently taught by the Fathers of
the Chureh% and throughout the Middle Ages.® More even went
as far as to permit the Utoplans to chastise thelr wives®

which represents also a common medieval custom.”

lutopia, p. 70.

2
ef. Jarrett, op. ¢lt., p. 73.

3
Utople, p. 70.

4
The City of God, 3k. XV, Chap. vii, vol. i1, p. 88.
"The man must govern the woman, as the soul should govern the
body"”. Also: 3k. XIX, Chap. xiv, vol. ii, p. 252.

SJarrett, (op. eit., pp. 70 = 71, givea the rsasoning
of that age: "When the Apostle had said that man is the 'image
and glory of God but woman is the glory of man'(1lCor. xi. 7)
he {(Aguinas) adds his reason for saying this: 'for man is not
of woman but woman of man; and man was not created for woman
but woman for men'{(Summa Theologica, 93, 4, ad 1 m)."

svtogia, p. 101.

7G. 5. Coulton, Life in the Widdle Ages (Cambridge:
Imiversity Press, 19295, vol. 1il, p. T1I9. Also:

Jarrett, op. ¢it., p. 70, refers to H. 8. dennett,
"The Pastons and thelr Fngland” (Cambridge, 1922, p. 50.)
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The Community

The uniformity of social activity in Utopia has led
not a few to maintain that the individual, there, leada a
wholly inhuman 1life.l Every Utopian always acts like a wise
man; he conforms to a rigid fashion in dreas? and an exact
schedule of activity,5 golng out to, and returning from the
fields in strict obedlence.? All this seems quite true; but
it must not be forgotten that "Utopla" was More's attempt to
react against the growing individualism, the hollowness of the
1dea of freedom and the triviality of personal honour and es-
teem. What better way of showing the value of what was being
lost than by showing the vanity of what the Henalasance ac-~
claimed as its greatest achlevement and preventing the
"unique” man from displacing tne "standard" men.® This ex-
plains perfectly well the hyper-social type of community in
which the Utopian 1a born and lives. There is no contradic-
tion, however, in acknowledging that it also expresses More's
predilection for just that kind of lifeS--a 1ife to which his

owr experience at Charterhouse had accustomed him.7

1l "
Bgrneri, op. eit,, p. 60. "It amelt too much of the
monas tery.

2utopia, p. 68.
Ibid., p. 64.

L

ibid., p. 89.

Berneri, op. =2it., p. 56.

X
sacns

[

Allen, &lr Thomas More, p. 53.

~3

Chambers, op. ¢it., p. 77.
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To the accusation that his Utopian leads an inhuman
life, More would have replied that, on the contrary, the com-
minal 1life 1s the only humen one for it is founded on human
nature as known by reason. Righteousness or virtue 1s the end
of man on earth, say the Utoplans. It 1s acquired through
education, but it does not remain a personal affair, nor 1is
it limited to the family circle. Had not Plato shown that it
was the duty of the Polis to foster virtue and thereby provide
happiness? And did not Aristotle see in the common gcod the
source of all individual good? This preoccupation with social
life had even led them to a practical totalitarianism.

Well aware that 3t. Augustine had adopted the prin-
ciples of ancient phllosophy as the substratum of his "City
of God",l Thomss iore follows a similar path. sut, once again
he stands midway between the Founder of the Academy and the
Bishop of Hippo. True, man 18 soclial by nature but he must not
be absorbed or dominated by society. On the other hand, the
non-Christian Utopiane could not strive towards that super-
natural justice in which Augustine perceived the only true
righteousness. Social 1life 18 nonetheless natural to man and,
therefore, a scurce as well as a condition of the righteous-~
ness to which all Utopians, materiallsts and religious, aspira.

This righteousness residea In the falthful performance of

lﬁeynolds. op. eit., p. 45,
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one's prescribed function--a Platonic ldea. Unlike Plato,l
however, More does not ses that these will require to be im-
posed from above by a superior authority, except in very rare
cases, for the Utopians are imhued with a natural sense of
solidarity and a sponteneity to act in harmony with reason.

In this respect, Plato showed himself to be more of a realist,
but the creator of the Utopians would not have been a man of
the Renalssance if he had not felt an excessive optimism in
the capacity of man for goodness. More 1s convinced that every
man will live like a saint, if he is only given the right ed-
ucation and environment. Since the Utopians received that ed-
ucation and lived In that environment, they had no use for
such a claim as "my home is my castle": the doors of their
houses were constantly open,? as a symbol of the communsal
character of thelr whole life.

In such a community that 13 more like one big family,
where private ownership 1s unnecessary and honours are dea-
pised, social differenclation lacks the most fundamental re-
quirements. Thus, there exists no difference between rulers
and ruled® nor between town and countryside.4 The very 1deal

conditions in Utopia certainly received a great impetus from

1Sabine, op. ¢lt., p. 73.

2
I}togéﬁ’ po 600
£-.1d. p. 73.

%1p1d., p. 55.
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More's aversion for the contemporanecus soeilal structure. It
was contrary to his idea of rightecusness that one human being
should be counted higher than another, hecause the one 18 a
king and the other a serf. He transfared the Ohristian idea of
the equality of all men before God to his society, making it
& duty for those in higher social positions to stoop down to
serve the lower.l Without the benefit of Christian Revelation,
Plato is led to a different concluslon and divides the popula-
tion of the i{deal Polls into well-defined classesZ--another
Indication of the transformation of the concept of righteous-
ness from Plato to More.

The absence of claess distinctions represents one point
on account of which More was called a socialist and the "Uto-
213" a landmark along the road towards sclentific socialiam,
conneeting ancient social theories with those of the presenced
But More penetrates deeper than vulgar equalitarianism: The
Utopians sre equal as a consequence of their basic prineciples
and not because they conalder it an aim that must he achleved
to make people happy. There is also a considerable difference

vetwesn the "highest phase of communlst soclety" and the

IHertzler, op., ¢lt., p. 80,

2Donner, op._c1t., p. 29.

3
Morton, op. clt., p. 42.
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Utopian society.l While the former lacks any reason why people
should work at all, the latter derives a duty to work from the
idea of righteousness as well as from the family aspect of
this community.

In the more practical aspects of labour, #ors reacted
against the grave conditions of his time. He turns to the ap-

pPlication of the clessical principle of 'mens sana in corpore

sano'. Thus, the Utopians enjoy excellent working conditions

with a six-hour working day.? simple but good mealsd and they
a2ll alternately work in the country and in the city.4 The last
point, however, is derived from another idea: In Hore's timse,
the tillers of the soill served in the armies of the princes.
After a war, many of them refused to return to their previous
occupation,5 although very few had acquired any skill in some
eraft. This led to the conditions which Hythloday criticizes

in the first book of "Utopia".® As a remedy More prescribes

Liorton, op. cit., p. 46, points to a similarity be-
tween the two as demonstrated by the slogan "from every one
according to hls capacities, to every one according to his
nesds"” .

gUtoEia, p. 64.

STpid., p. 72.

4
Ibid., pp. 57 - 538.
5Jarrett, op. c¢it.,, p. 116.

éyﬁggig, pp. 25 - 383 poverty, idleness, beggary,
rising number of crimes, etec,.
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that all Utopians are to be experts in husbandry.l To this
end, he introduces the measure that the gountry population
be exchanged periodically with the city dwellers. Thls idea
might have been inspired by a similar usage of the Suebi,2
as described by Julius Caesar. But his great preference for
agriculture as the main 1ndustry3 represents the general
opinion of the !iiddle Ages which stresses the greatness of
manual labour and especially agriculture,? as it had been
done in antiquity.5

The social life of the Utopians takes an eminent
place 1n the entire work. "ore apparently was convinced that
the best political structure could net succeed in establishing

social harmony as long as the social life was not ordered.

llbid., p. 63.

©Gallic Wars IV. i.: "It is sald that they (the Suebl)
have a hundred cantons, fror each of which they drew one
thovsand armed men yoarly for the purpose of war outside their
bordera. The remainder who have stayed at home support them-
selves and the absent warriors; and again in turn are under
arms the following year, while the others remain at home. By
this means neitner husbandry nor the theory and practice of
war 1s Interrupted”, Quoted by M. ‘eer, Social Struggles in
the "iddle axes, trans. :. J. S3tenning (London: Teonard
Parsona, 1924), p. BS.

K]

Campbell, iZrasmus, Tyndale and More, p. 84.

‘rewts H. Haney, History of Zoonomie Thought (New
York: The MacMillan Company, 1947), p. 96.

5Ibid., p. 67, raefers to: Aristotle, Politliecs k. I,
Chap. x. and xi; Plato, Laws 3. V; Cicoero, De Officiis, k. ..




CHAPTER III
GUABANTIIES OF SOCIAL HARMONY

The principles of social harmony ouvtlined above in
relation to the individual, the family and the community do
not imply that soeial life in Utopla flows gracefully and
evenly on the strength of this inspiration alone. A stream
1s moved by the force of gravity but will calmly wind its
way through the plain to the sea and reach its destination
peacefully only if it is properly channelled between solid
embankmenta. Thus, soclal life, though impelled by sound
prineiples, requires that it be ordered in its flow by the
firm restraint of law and sanctions. Utopia has its laws and
imposes sanctions to their transgresaion. It is but natural
that ¥ore, the lawyer, ahould afford gresat attention to this
point. Indeed, some commentators believe that the problem of
law and, especially, of penal reform in rngland was MNore's

secondary concern in the writing of his work.l

Law
48 was previously shown, the central principle of the
Utoplan soclal 1ife i3 righteousness, that basically Platonie
complex of virtues which bears also the name of justice. 3ut,

while Plato had thls justice discovered by reason alone, the

1cf. derneri, Journey through Utopla, p. 62.

- 40 -
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legal mind of the Romans had given the term a connotation of
conformity with law.l The Middle Ages held the same conviction
and ascribed to justlice the same eminent poaition amony the
soclal virtues as Rome had done.® However, if tnls conformity
could apply to man-made law, it wus only bhecsuse--according
to the traditional pnllosophy of Stoieism confirmed by the New
Tes tament ~--positive law was oonceived s8o0lely as a determine-
tion of natural law. ore was not of a different mind. "Jua-
tlce,” says Hythloday, "is the strongest and surest bond of a
commonwealth.”® There is still present in this ldea of jus-
tice the primary meaning of righteocusness as we observed it
in his discusaion of individual values--the relationship of
man to God and to his fellow-man; but these relationships
must be ordered by and be subject to universal rules which are
elther the princliples of natural law or the more definite ex~
pressions of this law In positive enactments. So that More,
like the Romans and the men of the }'iddle Ages, accepts na-
tural law as the highest law that governs all human sctions.%

Asguredly, this represents More's own convictlons.

but it was expressed so consistently as & reaction against

cef. The City of “od, vol. 1, p. xv.

0

“ef. Jarrett, op, c¢it., p. 24,

{topisa, p. 105.
Ipvid., p. 85.

G
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the, then, spreading opinion that law received its power from
the will of the absolute ruler or the will of the people in
thelir parliamentary legislation. He stands in conflict with
these two growing tendencies of his time, a fight which con-
tinues until the end of his life. It aounds almost like =a
prophetic vision of his own defeatl when lore esks, through
the mouth of Hythloday, whether & men-made law giving per-
mlssion to slaughter other men can Jjustify a man's consclence
before Cod.? TLike Christ®, he wars also against the importance
given to the letter of the law and to empty conventions, and
against lawyers who are so satlsfled that few offenders espape
punishment and yet, are so surprised to find that there is
such a great number of eriminals.4 He knows that true justice

leads to the destruction of crime and does not destroy man.®

1C‘Sullivan, The XKing's Good Servant, p. 80. The

paper "The limits of Law and legislation' by Ivo Thomas rofers
to the incident when the 3ollcitor-General Richard Rich asked
¥ore In the Tower "if Parliament decreed .. that he, Rich, was
to be king, would “‘ore be bound to give consent? The prisoner
anawered that he would, but added, with a hint of caution,
'according as he could give consent to that act!. lowever, he
digmissss the case as trivial, and in roaturn asked whether it
would be treason to refuse consent to an enactment of Parlia-
ment that God should not be fod..."

2
litopia, p. 30.

5U'Su111van, Under God and The Law, p. 39. "Jesus and
the Lawyers® hy Wost Ttev. Alban Geodier S.J.

4
Utopia, p. 22.
5Campbell, More's Utopla and His Soclal Teachings,

p. 74.
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He 1s not heir to his father's idolatry of law. More Junior
or "Young Mors"l rather joins with all other humanists to
satirize the legal profession.? He banishes all lawyers from
Utopia where everybody acts as his own advocate.d Like
Socrates with whom he is frequently compared, especially on
tnis point,% he subjects his TUtopians to only a few laws which
everybody can easily read and understand®. The belief that
such a system would function smoothly in his commonwealth, is
based upon the good education and righteousneas ne ascribed
to the (topians and is consistent with the growing optimism
of his age. The paucity of laws is assumed from the great ex-
amples of antiquity where a wholesome society usually evinces
tnis pecullar characteristic, and from the Hebrew or Roman
tables of law. Plato similarly eliminated all laws from his
ideal state and made of the wisdom of thse phllosopher-kings

a substitute to written laws.®

1513ul11ivan, Under Jod and The Law, p. 1. "Young iore”
by Prof. A. W. Reed: "The by-name 'Joung Hore' .. was used
commonly in his own day to distinguisnh him from hils father.”

2Dnniel Sargent, Thomas More (London: Sheed and Ward,
1938), p. 21.

Sﬂtogia, p. 104.
4

Chambers ,Thomas More, pp. 16 - 18.

=
obtogia, p. 103.
6Adam, (oral and Political .ldeals, p. 150,
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Such a concepbtion of law postulates a nigh sense of
Justlce. This, the ltopians had and they thought it "against
all right and justice” that man should be obliged to obey to
a confusing multipileclity of laws. They remove all crafty
twisting of the law together wlth the lawyers: everybody
states his case and the judges arc juided by facts and the
intent of the law.l Theso ideas reflect the influence of tue
Roman conception based upon Stole philosophy, for the Romans

also stressed the spirit rather tnan the letter of the law.®

S

lor the Ltopians,“” as well as for Cloero? and the

} iddle aAges,5 law ropresents an "ordinatio rationis" which

leads people on the only right way. It is not a pretext for
punishment but & guide. Cut of this consideration comes the

opinion of the Utopians who meintain, like Chcero,f that law

Yt topia, p. 103.

2ef. ludolf Stammler, "The Theory of Justics", “ngl.
trans. p. 127: "This .. 1s tho universal significance of the
classical Roman jurists; this their permanent worth. They
had the courage to raise thelr glance from the ordinary ques-
tions of the day to the whole. And in reflecting on the
narrow status of the particular case, tney dirsected their
thoughta to the gulding star of all law, namely the realiza-
tion of jus-i-o in 1lIfe". luoted by Sabine, op. eit., p. 171.

Svtopie, p. 25.

4cf. Carlyle, op. eit., vel. 1., p. 55,

sJarrett, op. ¢cit., p. 17.

6
I?.l, 22'

MeIlwain, op. e¢lt., p. 111, refers to e %o Publica,
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enly sumrons people to duty.l As a consequonce, thsy hold to
1t that freedom can only come from justics or the obedience
to law. This paradox, that men is really free only if he
really obeys,* makes "Utopia” difficult to understand for so
many readers whose concept of freedom is identical with law-
lessness or, at least, licence. ‘ut 1t is exactly ageinst
this very individualism, with its longing for liberty and
independence,5 that Thonmss ‘ore reacts. lie realfirms the tra-
ditional opinion that man exceeds the brute not in a froedom
to gratify his very wish but because of his reason which frees

him from the yoke of insltinct and endbles him to obey laws

»

freely.4 Ubedience, thaerclore, assumes a predominant poslition

¥

in Utople, and common laws us well as private agreements have
to be falthfully observed and fulfilled.® St. Augustine had

no less emphasized obedience in his "City of 7Jod”. He ocalls

it "the mobtuer and guardian of all other virtues of the

soul”, and points to the fall of =an as the first offence

againgt obedience.b

lUtogia, p. 104.
BCampbell, More's Utopia and His Social Teschings,

p. 45.
3
Jarrett, op. ¢it., p. 120.

‘Ibtd., p. 97.

5
Ut’aEia, p‘ 860
EThe City of God, Bk. XIV, chap. xi1, vol. 11, p. 42.
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Thus did Thomas Nore understand freedom under law.
It 1s a far cry from the "freedom under law" of our own Bg6,
where freedom means the ability unreservedly to seek one's
gself-interest in every way which 1s not expressly forbidden
by law, and where law is defined as the will of the legls -
lator sanctioned by force. In the latter sense, the anti-
thesis of freedom is slavery and an abuse of self-evident,
inherent, humen rights. There is slavery, also, in Utopia,
and it repels modern readers, but 1t was justified by the
great Renaissance humanist--as 1t had been justified by the
Church and the medieval philosophera--as a proper sanction

for transgressions.

Sanctions

In our days, when & perhaps excessive sentimentalism
endeavours to bring about the abolition of capital punishment
for offences against soclety, it is difficult to grasp the
sltuation agalinst which Thomas #ore rose in indignation and
castigated 1n no uncertain terms in "Utopia". Hythloday is
emphatic in condemning "the stupid brutality" of English
criminal lawl which imposed the death penelty for theft with,
not rarely, as many as twenty offenders being hanged simul-

2

taneocusly on one gallows.”™ Although his concern for soclety

l;. w. Allen, A History of Political Thought in the
Sixteenth Century (London: Methuen and Bo. Ltd., 1951), pe 154.

s}
“Utopla, p. 22.
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required that transgressions be punished, his high sense of
Justice could not countenance such extreme severity. He,
therefore, turns against the excessive use of the death
penalty.l It is unlaewful and contrary to justice because,
says Hythloday, "all the goods in the world are not able to
countervail man's life”, more eapecially as, in thess parti-
culer cases, the law forbidding theft 1s overridden by the
law commanding the preservation of one's own life; for,
through the evil conditions of the times and the avarice of
the possessors of goods, some men are made thieves and, then,
are punished for it. In the name of man's dignity, the huma-
niat More demends greater restraint in sanetions and punish-
ments .

Three principles guide the litoplan jurisdiection:
Pirst, like St. Augustine,? they hcld that the lewmaker is
justified in imposing sanctiona only when the deeds are in-
trinsically evil. Second, the punishment should be of the
same order as the harm done, a8 Aquinaa had taught that, ac-
cording to natural equity, a man should be deprived of the
good in which he has offended, since hils action proves his

unworthiness to enjoy 1%.9 Third, the medlieval principle

lwtogia, p. 29.
ch. Rommen, op. clt., p. 8.

5O’Sullivan, The King's Good Servant, pp. 96 - 97,
"punishment and Yoral Hesponsibility 0oy Rev. D. J. 3.
Hawkins .
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that any law must cede before a higher law.l

#hat, then of the actual legal sanctlions in Utopia?
If capital punishment is not completely abolished, it 1is ap-
plied only in a very few, extreme instances. [he spirit of
this application of the extreme penalty 1s shown in the parti-
cular instance among the Polylerites where a slave is put to
death if he should have cast away the badge that distinguishes
him from a free man. Our individuslistic times shudder at the
thought that such a deed should be considered as more serious
& crime than an attack on property, but iore sees in theft a
break directed against only one man, while the casting away
of the badge is an attempt againat the community as a whole;
for, Indeed, slavery is a debt which 1s being paid to society.

That, in this respect, "ore was inspired by the ex-
ample of Kome makes little doubt. As he had followed Homan
institutions in his sparing use of capital punishment,g 80
Hythloday points to the Homans in his advocacy of penal slav-

ery.5 tot, of course, that all aslaves in Rome were bonded as

lcf. Jarrett, op. cit., p. 95.

zThe City of 7%od, p. 414, Jommentaries of Vives, lore's
friend, state: " There were very few crimes, which the old Ro-
mans punished with death, and far fewer in the times whicn fol-
lowed, for the Porclian law forbad the death of any condemned
citizen, allowing only his banlahment...But here let the reader
observe the meaning of thls law, out of Festus, who speaking of
this 'capitis diminutic', ..writeth thus: 'He 1is sald to be
"capite diminutus”, capitally punished, that is banished, that
a free man is made a bondslave to another',”

3
Ltopia, p. 32.
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punishment for orimes, but in the sense that bondage was ex-
tenaively used for that purpose. As was to be expected, how-
ever, humanitarian preoccupations, quite alian to Roman prac-
tice, if not to Roman thought, are introduced in Utopia.
lore's slaves lead a fairly decent life, in contrast to both
Roman slaves, who were used as gladiators for the bese enter-
tainment of the mob, and to the serfs of More's own time who
were subject to many hardships.l Paithful to the teaching of
Cicero and 8eneca, whose worka, incidentally, were the only
Roman writings in Utopia,g and who counsel that slaves be
looked upon rather like hired workers,® the Utopian institu-
tion provides the bondsman with a life that differs little
from that of the free man, although--for punishment's sake--
they are required to work more? and at meaner toils.® The
slave's guarantee of geood treatment is not only the humani-
tarian principles of the Utoplans, but also the fact that, in
conformity with their ideas on property, no one is bonded to
an individual but all bondmen are the property of the common-

wealth.6 Thereby, they preserve some form of personal freedom,

Jarrett, op. cit., pp. 1056 - 108.

wu

Jarlyle, op. c¢it., vol. 1., p. 1l.
Utopla, p. 15.

Ibid., p. 98.i1wopla)

Ibid., p. 73

Ibid., p. 33.
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notably in religious and spiritual affairs, and manumission
is not bound with a man's goodness or self-interest, but it
1s the prerogative of the prince and is dependent on the good
conduot of the bondsman himself .t

Utoplan slavery is, thus, & personal affair. a per-
sonal punishment for a personal crime against society. Its
burden rests on individuval shoulders and ie voluntarily as-
sumed through an act of disobedience to established laws. HNo
one is born to slavery elther bscause of natural inferiority,
as was claimed by Aristotle,g nor becsause of the sin of hnis
father.® It has not even the negative character of a 1life
sentence in our own modern times when a murderer is simply
sezgregated from the society of whom he has become the enemy;
but 1t has a constructive purpose: the amendment of the cul~-
prit, his removal from unrizhteousness into a system of
righteousness,

In this the future martyr for the Falith was not a
trailtor to the Church nor wes he inconsistent with her teach-
ing, for slavery had not heen condemned as unchristlan by

Holy writ, or the Fathera of the Church or medieval philosophy

ll‘togia, p. 101.

eAristotle, Politics, trans. 3enjamin Jowett (Oxford:
At the Clarendon Press, 1908), p. 32.

svtogia, p. 97.
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and theology. At most did he apply to the individual the prin-
ciple of justification which Christian teaching had seen in
slavery as a chastisement of society. Sin, indeed, introduced
slavery into the world. Is not the sinner, himself, being
punished by becoming a slave to his passions and his vices?
Thus, also, sinful humanity is punished with the blight of
slavery and the individual nimself who i3 reduced to servitude
has nothing but what he deserves .. As for the Just, he iz suf-
ficiently free in the spiritual possession of truth and grace;
the human bondege is but a temporary condition of 1life to be
used by the Christlan for the selvation of his soul. This ex-
plains why the Apostle Paul does not command his disciple,
Philemon, to set his other disciple, Unesimus, free but only
to surround him wlith love as a brother in Christ. It is this
relationshlp between offence and punishment that Vore trans-
poses to Utopian slavery. There can be no question of super-
natural atonement for sin, since the Utopians are deprived of
supernatural Revelation; but, transposed to the natural order,
bondage is an atonement for offences against the civil laws
which are but determinations of & natural morality.

This analysis of iiore's theory of law and sanctions
leads directly to the conclusion that, as ln Stoiec and

medieval teaching, the lelt-motiv of his whole social thought

1Jarrett, op. elt., p. 97.
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18 thse requirements of justice. In the first book of "itopla",
he describes the low level to which this lofty idea can be
degraded in a communlity in which the order of values stands

on 1ts head. Justlice is intimately connected with judging.

But how can a person or a community Judge what jJjustlce de-
mands without an objective, real crder of values” Hence,

the concern of the author of Utopla witn the estabhlishment

of this ideal order and, especially, the place occupled there~

In by material goods.



CHAPTER TV
THE ORDXR OF VALUES

Two conceptions of human life and the world in which
i1t evolves divide men's minds and, more particularly, their
behaviour. They have received the names of materialism and
spiritualism, either as philosophles or as attitudes ax-
pressing themselves in actions.

The judgement of him that respects the worth,

says St. Augustine, is different from that of him
that respects his own need or pleasure: the former
estimating all things by their place in naturse, the
latter by the degree to which they satisfy his needs;
the one valulng them by the light of the mind, the
other by the pleasure or use of the sense.l

A philosophy of materiallism had not yet been elaborated
in the Christian society in which More grew, although it had
been expounded in antiquity as E¥picurianism and had enjoyed a
great popularity in Greece and Rome. As an attitude, however,
and an ever=-exr.. .iilng w=:; >f life, 1t characterizes the Re-
naissance,? and, desplte the ~"forts at reaction of the spiri-
tuals in the Church and of the humanista, 1t will continue to
expand to the extreme of the present-day, capltalistic money-

-soclety.

If--as seems certain--lore's purpose In writing lUtopla

lThe City of God, %k. XI, Chap. xvi, vol. i, p. 328,

ch. Jarrett, op. eit., p. 147,
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was to arrest the progress of what he deemed to be evil trends,
1t should be expected that he will give the greates;tattention
to the economic question, and that he will seek enlightenment
in every place where--at the same time--are respected the prin-
ciples of a spiritualist philosophy.l Certainly, materlial goods
are not to be despised as such, but the good society cannot be
one in which "money beareth all the stroke" .2 fesically, the
problem revolves around property, so that, in order to grasp
the economiec life of the Utoplana, an understanding is re-

quired of their ideas on property.

Property

The problem of property is a complex one. 3efore all
else, there has to be determined whether the universally ob-
served ownership in material gooda is justified by sound prin-
eiples of morality and, i1f so, how those principles lead to a
right either of individual or of collectlve man. If it is
found that such a right exists, a question arises as to whether
it is absolute or relative to a certain object or a certain
exercise. Purthermore, whether or no 1t be a right, there re-
mains the problem of the necessary use of materlal goods.

Failure to distingulsh these varlous aspects of this

central problem of social 1life 1s responsible for much

l.f. "aw and Political Power” by Rev. J. F. Rogers 3.J.
in: Under God and the Law, ed. by U'Sullivan. p. 121.

zﬁtogia, p. 14.
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confusion of thought in social philosophers and many misunder-
standings in their commentators. To lump together, as enemles
of private property, all those who apply restrictions to pri-
vate ownership--from Plato, through Catholic religious orders,
Rousseau, Marx and Henry Gorge, to present-day communists and
nationaliszers of industry--is an over-simplification. Hut More
did not escape this fate. He was called a Platonist, a comm-
nist and a socialist.l

Such a confuslon can only happen in a society founded
on a liberal, individualistic capitalism which is jealous of
1ts Lockian principle of the inalienable right of property,
and which has developed a conviction that demoecracy is the
most perfect form of government and that private enterprise~-
the absolute freedom to own and to use material goods for the
sole motive of self-interest--ls a requisite of democracy. In
this soclety, any attempt to restrict the ownership or the
use of owned goods logically assumes the aspect of an attack
on property itself. Authentic socialists and Marxian commu -
nists do look upon property 1tself as an evil, but not so
Plato, the Christian doctrine and Thomas More.

No one can doubt of the generally predominant position
of economic pursuit in the life of the individual and of the

body pelitic, or doubt of the danger that this holds for

1y, E. Campbell, "The Utopia of Sir Thomas More" in
The Kingz's fGood Servant by 0'8ullivan (ed.), p. 28
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higher, intellectual and moral, human values. Plato saw it as
a well-nigh insurmountable obstacle to good government.l The
Stoics, Cicero and Seneca, strongly condemned the desire for
luxury and riches.® The teaching of Christ emphatically warned
the rich of the risk involved in their wealth for thelr eter-
nal salvation.® Frasmus himself, the great Renaissance huma-
nist and friend of Thomas More, stated, in his biblical inter-
pretations, that Christians, at least, ought not to pecsseas
any property.4

Indeed, it is not fantastic to imagine More and Eras-
mus and other humanists discussing the materialist trend of
their time and deploring the "ugly brutality of the earliest
period of commercialism",® which destroyed all love and
charity among men in their sesrch aftur gold and culminated
in the despoliling of tenants and the enclosure of lands.

More, at any rats, will raise his voice agalnst this

abuse of material goods and private property® and will become

1

2
Haney, op. cit., p. 77.

3Matt. 19, 24, "It 1s easier for a camel to pass
through the eye of a needle than for a rich man %o enter into
the kingdom of heaven."

Sabine, op, cit., p. 57.

4ﬁeer, Social Struggles and Soclalist Forerunners,
pp. 102 - 103, refera to 'Upera’, Leyden 1705 = 1706, vol. ix.
p. 1070.

SChambers, op. ¢it., p. 2567,
6Donn@r, op. cit., p. 80 .
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one of the first humanists to espouse the cause of the poor.l
To that end he does not condemn as evil--no more than Plato,
the Stoics and the Gospel--the institution of private property
itself. He even admits its necesslty for as long as mere
animal instincts predominate in man. The essential point in
the problem of evil in relation to property lies not in its
being privately owned, but in the over-emphasis on its being
an absolute right and unlimited in i1ts private use. Now, the
Utoplans are a highly cultured people. Thelr interests lie in
righteousness above all else. This quality must be preserved
but not at the expense of right itself., Is there not a differ-
ent institution of propsrty that would conform with human
nature whlle, at the same time, 1t would better safeguard
their virtue? More thinks that common property and common use
is the answer.

He does not arrive at this conclusion lightly nor from
a mere emotional approach as 1s the case of most modern pro-
tagonists of collectivism. But he submits the idea of common
property to a full debate which precisely leads Hythloday "to
give the detailed description of Utopia that forms the second
part of the book .2 He considers Aristotle's objectlions %o

Plato's system of common property and finds that they lack

1
Donner, op. ¢it., p. 12.

2Reynolda, 8alint Thomas hiore, p. 123,
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universal validity.l

On the other hand, besides the arguments of Plato,
¥ore could rely on Cicerd's contention that "private property
is unknown to nature”.® He had the teaching of St. Augustine
that, according to natural law, no property distinction is
made, and that private property has its origin in sinful
appetite.SThereby, if it is & rignt, 1t finds its sanction
in positive law as would have been accepted by the Roman
jurists.4 It is true that Thomas Aquinas held that property
is a natural right, but 1t is a right vested in the human
race and no argument can be given %o uphold the opinion that
makes it mandatory for the individual.®

Common property, therefore, can not be opposed on
philosophic or religious grounds, although--when sanctioned
by law-- private property becomes inviclable, and this is

required by both the natural order of society and Revelation.®

lDonner, op. cit., pp. 68 = 69. "The arguments are
chiefly two. One 1a that no improvement would result if one
man'as goods were taken away from him and given to other
people. The second is that 1t would be againat law."

201cero De Officilis, 1. 7.

3
The City of God, vol. 1, p. xxxi1i.

4
Haney, op. ¢l1%t., p. 74.

5Jarrett, op. c¢it., p. 126, "Ia private property not
only lawful but obligatory? .. St. Thomas states roundly that

he thinks not. He did argue, indeed, 1ln favour of its necessity,
and maintain that 1t was required by the race; .. but only on
the ground that it was an experlenced truth connected with the

art of living".
$Ivia., p. 123.
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As for 1ts actual practice, examples of such a system were
not lacking, elther among the heathens or the Christians.
Caesar--who wes not unknown to More--cites the case of the
Suebl who do not individually own a definite portion of land
and who mutually exchange habitations every year, their aim
being "to keep the common people in contentment when each man
sees that his own wealth is equal to that of the most power-
ful" .l p1a not, also, the reports from the newly dlscovered
lands support the contention that peoples closer to nature
were less attached to property? More could have read Peter

Martyr's De Orbe Novo, published in 1511 about the West In-

dies and Cuba where no property distinction exists® and
Amerigo Vespucci's work about a similar mutual exchange of
habitations .5

Vore inspiring, still, the traditiocnal Christian at-
ti{tude towards property, which--without rejscting the legliti-
macy of private ownership--wilfully renounced it for the sake
of hizher values. Thus, the early Christiana "were of one
heart and one soul, and not one of them sailid that anything
was his own, but they had all things in common ... nor was

there anyone among them in want".4 This exemple led, in the

Caesar, Callic Wars IV, 1 and V1. 22,

¢éited by Donner, op. clt., pp. &7 - 28.

1
2
501ted by Morton, op. eit., p. 43,
4

Acts. 4: 32, 34.
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following centuries, to the institution of monastic orders
and, especially in the Middle Ages, of the mendicant orders.
For more than a century before Thomas i‘ore, the Franciscan
Order had been active in an effort to arrest the trend towards
materlalism. Sven outside the Church, material goods were con-
sldered more as an object of use than of absolute property. 1t
is well known that usury was forbidden under pain of excommu-
nication and thet possession in land was conditional upon
service.1

From these centurles-old discussions and the examples
taken from history, More could conclude that property was not
an inalienable, individual right but wes subject to regulation
by law for the best order of soclety. If property 1is private,
1t may be an obstacle to an autinentic human life, but if 1t
could be established by law as common in ownership and in use,
1t could become a means of education whereby the base desire
for material goods could be overecome® and true human values be
acquired and preserved. That tore thought this, at least theor-
etically, possible is a testimony to the great optimism of the
kenaissance humanists in the perfectibility of human nature.

The creator of Utopla had to accept that his people
were not naturally endowed with the perfectlion that Hythloday

ljarrett, op. eit., p. 131.
21p1d,, p. 129.

oA ——
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witnessed during his sojourn among them. They developed pro-
gressively to that high level of culture through a system of
social education precisely centered on common property. This
is evident from the faet that it is the discussion of property
that motivates the whole second part of the book which is a
desoription not only of Utopian property but of the whole
soclal life of Utopia.l

The Utoplans, therefore, had to be taught the advan-
tages of common ownership. So that, in the beginning, it was
imposed and enforced by the state~-a condition that has led
some commentators to regard More as a socialist.® They do not
appreciate the point made by the author and which reats on the
benefits derived once common property and use have been insti-
tuted. Hythloday testifies that, at the Lime of his visit, 1t
was & well-established custom which the Utopians accept volun-
tarily® because of the conviction that it rids them of the
base desire for material goods, frees them from all worries
with regard to their subsistence, and, thus, elevates them to
e cultural level where they may unimpededly dedicate them-

selves to the attainment of righteouaness.4

1['1‘:021&, p. 505

BCampbell, Frasmugs, Tyndale and More, p. 95, and
¥ore's Utopla and His S8oclal Teaching, p. 146.

LA

OGeorgo 0f 3rien, kssay on the Hconomle Effects of the
Reformation,(London: Burna, Oates and Wwashbourne, 1923) p. 149.

4
Hertzler, The History of Utoplan Thought, p. 135.




- 62 -

1%, now, becomes clear that any similarity with Plato
is purely negative. In both 1s found the abolition of private
property because of the effect 1t might have on higher values.
But, while Plato sees this measure as wholly pragmatic for the
sake of good governmentl without any reference to the good of
the individual, More describes it as a condition of individual
virtue as much as a boon to the social order. Nor is there any
affinity with the abolition of a "sinful" private property by
Wyelif 2 for the sake of the "Dominion of Grace', where only
the just may possess privately-3 In Utopia, the greater the
Justice, the less is the need or the desire to own. It 1is true
also that, like the people of the riddle Ages, the Utopians
are bound to give the community work and services in return
for the security they enjoy; but the obligation does not arise
from a contract. It is a generally accepted duty Stowards a
family-like society in which they thrive.% No wonder, then,
that the Utoplans are so impressed by the simllarity of their
system with the early Christians' common sharing of material

goods when they are made aware of the latter by Hythloday.

ISabine, op. ¢it., p. 57. "So firmly was Plato con-
vinced of the perngcious effects of wealth upon government

that he saw no way to abolish the evil except by abolishing
wealth itself, so far as soldliers and rulers are concerned.”

2An opinion advocated by Raymond 0. Gettell, Histor
of Political Thought (New York: Century Co., 1924), p. 1983.

5Jarrett, op. c¢it., p. 145.
4
Jtopla, p. 64.
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From the foregoing, 1t appears certain that whatever
knowledge Thomas More might have had of previous writers, the
ideas on property that he expresses in Utopla, are his own.
They are consistent with his conception of the well-ordered
society, solicitous of the truly human well-being of its mem~
bers--a well-being which consists more in the human values of
knowledge and righteousness. He did not believe that common
property could be established in the actual countries of his

time, as is shown in a posterior work, Dialogue of Comfort

against Tribulationl, but he set it up as an ideal before his

contemporaries, in the hope that they might be deterred from
the rising materialism and engage in economic pursuits with a

more detached spirit.

The Nconomic Life.

Tnless a 20th-Century man has been intellectually
formed in scholastic philosophy, 1t is extremely difficult
for him to understand a medieval or Renalssance writer. The
temptation is too great to apply to the latter the principles
of liberal individualism wnich 18 the warp and woof of the
modern mentality. Fundamental to our way of thinking is the
motive of self-interest, the economic incentive of personal
gain. This motive has always exlsted in individual people,

but it 1s only in modern times that it has become a

loited by Donner, op. cit., p. 66.
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practically undebatable tenet of the social life. Tt is still
useful as a basis of comparison, but to apply it to less re-
cent thought as the standard of validity 1s to err against
the first principle of sound interpretation.

In an otherwise quite remarkable work, J. W. Allen did
not avoild that pit-fall.l To refer to the description of
Utopia as "a sad and witty" answer, which 18 no answer at all,
to the objection of an incentiveless economy, and to affirm
that More 1is so conscious of the system's fallacy as "to let
fancy loose" and become "little more than ingenious", is to
have grasped neither the spirit of Renalssance humanism nor
More's own aim and purpose. Allen's excuse could be, of course,
that he has gcod company among present-day commentators.

That More was qulte aware of the force of the objec-
tion, as far as a materliallstic and individualistic society
is concerned, is evident from hils own formulation of it and
the consequence he draws that the lack of material incentive
would only lead to the neglect of the production of every-day
necessities, causing poverty and bloodshed.2 That he knew his
Utopian system to be Impracticable appears from hls own rejec-
tion of 1ta necessary foundation, a concrete community of pro-

perty, as was shown above. That he only proposed it as an

1Allen, A Hiatory of Political Thought in the
8ixteenth Century, pp. 155 - 1H6.

2
Utopla, p. 52.
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ideal to be aimed at rather than a practical possibllity seems
clear from the country in which it develops, Utopia, that is,
"Nowhere". For Wore, the ltopisn is man as he would be if only
he believed in a hierarchy of values, as mostly all previous
thought had urged him to bs, and not the Englishman of nhis
time and, still less, the man of the twentieth contury.

Thomas Nore was too much of a humanist, he was too
well versed in ancient and medieval phllosophy, not to real-
ize that human action arises out of a motive. The polnt he
wished to make is not that man snould act without one, but,
rather, that materlial galn i1s the least noble of all incen-
tives and, therefore, should not be the principle of economic
activity. Nor does essential humen nature require it. Theolo-
glans generally agreed that, even without original sin, man
would have worked, cultivated the soil, valorized the crea-
tion.l Surely, in the state of original innocence, his motive
would have been other than mere material gain! Sin has made
labour difficult and productive eof.fablgue, and Christian life
consists in precisely working in spite of the physical incon-
venierices for the sake of a higher end--for the sake of mere
human life. "If any man will not work, nelther let him eat,"

says St. Paul.? So that manual labour is for the sake of

lcf. Gen. 1l: 248.
211 Thess. 3: 10.
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bodily subsistence which in turn is for the sake of the soul.
This 1s what the Utopians achieved, as it had been achieved by
the monks who worked strenuously and increased the material
wealth of their orders but not for the sake of wealth 1tself.

This was also the apirit of the Middle Ages. As the
Church endeavoured to spiritualize the barbaric tribes and
detach them from their earthly spirlt, there daveloped an eco-
nomy that was not founded upon the incentive of materbal gain.
Income from goods and services was regulated by the guilds
which removed competition for profits and determined the just
price of every commodity.lThe worker received only the amount
required for a decent livellhood, and, so, personal gain had
no appeal for medieval workers. Granted that this made the
medieval economy a relatively static one and that a capitalist
or profit-motive economy is more efflclent to raise the stan-
dard of living; but that i1s exsctly the polnt. For More, man
1s not made for comfort, good eating and good clothing, he 1is
made to develop his intelligence and aspire to more lofty
pleasures in the company of his fellow-men.

The profit-motive which rose and began to spread at
the end of the Renaissance, threatened to put the cart before
the horse to reduce human values to a question of shillings

and pence, and to subvert soclety. During the «iddle Ages,

1Jarrett, op. elt., p. 160.



...67-

there were few landless or jobless men; but, by the slxteenth
century, the desire for material goods, coupled with an un-
fettered competition among individuals, had made man landless
and poox-.1 Oreed was degrading men and breaking up soclety by
making wealth more important than man himself.® This is waat
More perceived and against which he wanted to react. When made
aware of the situation in Furope, the Utoplans

wonder much to hear that gold, which of its own nature

1s a thing so unprofitable, is now among all people in

80 high estimation, that man himself, by whom, yea, and

for the use of whom, it is so much gset by, 1s in much

less estimation than the gold itself.v
The humanists of the Renalssance will not succeed in arresting
this movement towards free competition for an economic profit-
-motive, so that, after three centuries, Karl Marx will have

more reason to say:

The bourgeocisie has left no other nexus between man
and man than naked-self-interest, callous cash payment.

Thomas More, like hils brother humanists, wants a so-

ciety based on reason and not on cash payments, not a society

founded om a division between "the haves" and "the have-nots",

1Jarrett. op. cit., p. 142,

ch. The City of God, Bk. XII, Chap. vil, vol. 1. p.351
Fvil derives irom an unorderly desire of the lower. "Covetous-
neas is no vice in the gold, but in him that perversely leaves

justice to love gold".

Sttopia, p. 81.

4
Communist Manifesto.




- 88 -
but a brotherhood that rests on a community of true human
values rather than on individual wealth. The profit-motive has
no place In such a society. And thus, economics is more a
soclal question than a personal enterprise.

If the Utopians work, however, it is not without an
incentive, as in a penal colony. It derives from the whole
traditional thought so familiar to Fore: Plato, Aristotle, the
Stoles and the medievel philosophers. He works because he ought
to as a human being--to 'earn' a living. It 13 a duty which
applies to all citizensl who see in labour the fulfilment of
life's purpose.2 He works because of the spirit of brotherhood.
His industry is not self-centered, but is centered on that
large family which is the whole commonwealth.® It was reserved
to our time to develope a system of profit-motive that would
set up brother against brother, kin agalnst kin, friend against
friend. The Utopians would not have understood our modern say-
ing, friendship and business do not mix.

Such a spirlt, present in the Middle Ages, had not
completely disappeared even from Fngland. The multiplication
of enclosures had not yet removed all common fields cultivated

by ploughteams made up of members of Iindividual families

Yytopia, p. 66.

2cf. Jarrett, op. cit., p. 155. "Merely to engage in
commerce for the purpose ol making more money was (during the
Middle Ages) not a sufficient Justification, for money should
pe only & means to an end.”

SYtopla, p. 86.
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scattered throughout the township.l Commercialism had not com-
Pletely emancipated the serf and severed the tenant and yeoman
from the security of the soil and, thus, destroyed the spirit
of the common life.? His startling suggestion, already alluded
to, that people might alternate from urban to rural occupation,
might have been an effort to preserve what was left of this
medlieval spirit which refused to barter economie security,
social harmony and the search for higher values, for an illu-
sory freedom, a problematical personal gain and a privatse pro-
perty. quite elusive to the growing mass of the dispossessed.

The future chancsllor of Henry VIII decides in favour
of the principle of a rising mercantilism, namely, that trade,
and especially international trade, is the business of soclety
rather than of the individual and must be conductsd by the
state. If some commercialism is unavoidable, let it be carried
on by government whose funetion 1t 18, while the individuals
work where they are needed,% no one remaining 1dle® and all
baing supplied with a sufficiency of avallable material
goods .8 Lid not Thomas Aquinas teach that the "sufficlency of

1Morton, The #nglish Utopla, p. 46.

2Chambers, Thomas ‘‘ore, p. 136.

3Pierre Mesnard, L'essor de la Pnilosophie Politigque
au AVI® Siecle (Paris: 3olvin % Cle, 1906), p. 185.

4Utogia, p. 59.
51bid., p. 64.

8
}Zbiat, p- ’76.



- 70 -
corporeal goods" is one of the aims of "human confederation”?l
In this way, the Utopiana lead a thrifty life, preferring the
gensral absence of poverty to the luxury of a faw.?

If he also adopts the mercantilist principle that
international trade 1s a government business and refuses a
place in Utopla to those "who buy very cheap abroad and, then,
sell exceedingly dear at home";% if, again, he evaluates the
wealth of a country by the excess of its exports over its im-~
ports;4 if he enjoins to government to stock-pile precious
metals and especially iron which i1s scarce in Utopia,d and
to control the numerical stabillty of the population through
the establishment of colonies;® if ne accepts all these mer-
cantilist theoriles, 1t is still in a proper, humanist order
of values and not for reasons of a sordid commercialism or
national interest. In thelr dealingas with neighbouring states
they sell not for as much as the market can bear but for "a
reasonable and mean price”, nor do they ruthlessly press the

debtor~countries for payment, unless, 1n their own smergencies,

lcf. Jarrett, op. cit., p. 154.

V]

Morton, op. cit., p. B3.

Utopia, p-. 27.
4
cf. Haney, op. oilt., p. 122.

o

5
Donner, op. e¢lt., p. 39. attributes the lack of iron
to the influence o¥ the rsport of Vespucel. A simllar remark
is contained in Tacitus, The Agricola and Germany and the

Dislogue on Oratory, trans. A. J. Church and W. .'. drodribb
(Tondon: Machillan and Co. Ttd., 1899), Chap. VI, p. 91.

sUtogia, p. 70.
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they need the gold, as in the case of war.l Four-hundred-and-
fifty years ago, the Utopians had their #arshall Plan, glving
one-seventh of their surplus to the poor of nelghbouring coun-
tries without any strings attached, without the necessity
thereby to maintaln their own economy, without the expectancy
of military bases or other advantages to themselves .?

The lessons taught the world by the Utoplans have not
lost any of their valldity. If the world of the twentlieth
century 1s floundering in the mire of national as well as
international disorder, it is because the contemporarles of
Thomas lore and their descendants were more and more oblivious
of the principles of the spiritualist philosophies of Plato,
Aristotle and the Stolcs which the great Renaissance humanlst
recalled to their minds by means of the Utopian ildeal and
which modern popes, Leo XIII, Pius X1 and Plus XII, ceaseless~
ly appeal to as the only sound principles of society and

government.

1Utogia, p. 77.
2 1bid,



CHAPTER V

GOVERNMENT

That Thomas More never lost sight of the economic,
social and moral conditions of the times in which he lived
and, more cspecially, of the conditlons in his own country,
must have been apparent in the previous chapters. This, in
fact, makes him the foremost sociologist of his time, if it
be allowed to ascribe such a modern term to a scholar of more
than 400 years ago. More than scholarship, however, will in-
spire his 1deas on government; for--unlike his friend Frasmus
who liked to consider political questions from a superior
position and advise rulers, both popes and princes, from a

distancel

--Thomas feels by temperament inclined to wmix action
with study. When he wrltes Ltopla, he already has been a mem~
ber of the Commons and has been exiled for his outspoken
criticisms of royal actions. Repatriated on the death of
Henry VII, he resumed his functions of deputy-sheriff, and
there i3 the prospect that he will be appointed to the king's
council or, at least, that he willl be entrusted with certaln
political missions. Thus, the problem of government 1a, for
him, a perasonal one.

Like all true intellectuals before him, for instance

the cynic Diogenes, the stolc Seneca and Varcus Aurelius;

ler. Donner, Introduction to lUtopia, p. 24. Appointed
a councillor of Prince Charles, he does not fulfil the duties
of his position.

- 72 -
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1like the scholastic Thomas Aquinas and most doctors of the
Middle Ages; like the humanist irasmus; More feels loath to
be burdened with exacting official duties. All the more so,
as his experience has taught him--and Hythloday expresses it
well at the beginning of Ltopia--rulers care less for the goal-
ness of their couneil than for the furtherance of their self-
-interest.l Yet, does not social obligation override personal
preference?” The Cynics did not think so. For them, the wise mem
refrained from all soclal intercourse~--and mostly from parti-
cipation in authority--unlesa compelled by force to do so.
¥picurus advised his disciples to share in the social 1life only
inasmuch as & perscnal benefit could therefrom he derived--to
a great extent, the attitude that prevails in twentleth-cen-
tury liberalism.

On the other hand, Stolclesm's emphasis on brotherhood
and service leads the competent to place their abilities at
the service of society. This thought is expreased by 3t.
Augustine, in particular:

Because 1t would be worse 1f the bad should get

all the sovereignty, and so overrule the good, there-
fore, in that respeect, the honest men may esteem thelr

own sovereignty a felicity.?

And agaln:
If we be called forth unto a position, the law

lUtogia, p. 20.
sze Clty of God, k. 1V, Chap. xiil, vol. i, p. 125.
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and need of charity binds us to undertake it.l
Following upon 1ts belief in the primacy of reason. scholastic
philosophy had not held another view: 1t needs must be the
prerogative of experts in political science to rule and poll~-
tics was the crowning achlievement of philosophy.z lore, him-
self, subacribes to Plato's oplnion that, despite the incon-
veniences, the true philosopher would realize his happiness
in service to the community® and he replies to the objection
of the unworthiness of rulers in a typical humanist fashion:

If evil opinion and naughty perauasions cannot be

utterly and quite plucked out of their(rulerd') hearts,

1f you cannot even as you would remedy vices whieh use

and custom hath confirmed, yet for this cause you nust

not leave and forsake the commonwesalth. You must not

forsake the shlip in a tempest hecause you cannot rule

and keep down the winds .4

Impelled by these reasons, Wore will--when the time

comes --accept to fill the top position at court, that of
Chancellor of Henry VIII, bubt, in Utopls, government will be
so organized that no one will be placed in such a quandary.
After all, the political socliety 1s not for the sake of the

monarch's glory or the aggrandizement of his power by con-

quests which result in the flscal explolitation of the people,

lIbid., . XIX, Chap. xx, vol. 11, p. 257.

zJarrett, op. c¢it., p. 183.
3
Utopla, p. 39.

41p1d., p. 20.
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as can be seen in the actual situation in France.l It is
founded in unity, based on righteousness, as was soen in the
previous chapters, and especlally on the virtue of justice
which 1s so seriously threatened by the ywrowing seculas indi-
vidualism. His system is intended to curb this dangerous
trend .2

His problem 18 to maintain monarchy in which he be-
lieves as a principle of unity and also as a practical necea-
8ity in the strife-torn ingland of the turn from the 15th to
the 16th century, but a monarchy which is not absolute.
Necessary authority must be restrained by an equally necessary
moral unity and the necessary agency to safeguard 1t, namely,
a popularly appointed council. In this he turns away from
Plato whose organization of the polls favours a ruling class
and he establishes a soclety in which all benefits may be
shared evenly.® His Utopia is the Aristotelian koinonia with
its universal participation in and collaboretion to the whole
11fe of the community and not only a gregarious agglomeration
of human belngs.4 It is the Augustinlan commonwealth where

justice 1s the main inspiration unless it 1s to become "a fair

1Uto ia, pp. 40 - 44. !lore uses the example of the
France of EEErIea YITI to attack the still more deplorable

century of ingland's bloody monarchy from Henry VI to Henry VII.
(1422 -~ 1509)

anmpbell, More's Utoplia and His Soclal Teachings, p.l24

3Reynolda, op. eit., p. 113,
4
!%Ollwain, OE. 01t-, P 73.
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thievish purchase".l It 1s a replica of the early medieval
monastic order--especially the Denedictine--which has "for
1ts basis relligion; for its support the honour given to work;
for 1ts crown a new intellectual and artiatic cultura".2

Most of all, Utopia is a famlily where fatherly autno-
rity is endowed with a real power to command without implying
an awesome superiority. Its end and purpose--indeed, its de-
sire-~is to gserve and not to dominate, as St. Augustine nim-
gself found in the ruler as well as in God a difficulty to
determine whether He is more a Master than a Helper, a dis-
penser of Grace.® The father and the ruler have in common the
disinterestedness of the fGood 3hepherd as Hythloday points
out: "the office and duty of a shepherd 18 in that he is a
shepherd, to feed his sheep rather than himself."4

Yore, therefore, has no objection and does, indeed,
rather favour the personal rule of the Tudor dynasty, as Prof.
Hertzler polnts out;5 provided 1t be bereft of princely self-
-interest and imbued with the spirit of soclal welfare. This
is the pure humanist conception, and there 1s no need to

search further afield for the origin of such ideas. That More

lThe City of God, Bk. IV. Chap. 1iv, vol. i, p. 1ll1l5.

ZBerliere, Dom Ursmer, L'ordre monastlique des origines
au XII? gsiecle, 29 edit. 1921, p. 45, quoted in Chambers,

OQI G’ito, pt 137.
5The City of God, vol. 1, p. xxviii.

4Utogia, P 45.
5
Hertzler, op olt., p. 138.
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u8es rare Latin words found also in Plautus and Terence is
only an indication of his familiarity with these ancient
authors .l What More haa adapted to his Utoplan society is
the traditional principle, constant from Plato to the end of
the Middle Ages, that justice 18 the foundation of civil
soclety and that the family pattern is best able to preserve
justice for society 1tself, for the individual citizens and
for the ruler.

Utopia represents such a closely knit organization
that the entire island appears to be one household.? Already
current among Oreek philosophers, this idea was specially de-
veloped during the liddle Ages, for which unity constituted
the sssence of political organization.5 But for tore, this is
not mere speculation, but he introduces in Utopla the spirit
of assoclation so noticeable In the medieval periad.4 It was
their way, and it is Kore's way, to provide against the Gospel
warning that "every kingdom divided against 1tself shall be

brough to desolation and house upon house shall fall".® If he

1cf. Donner, op. cit., p. 8, who quotes Marie Deleourt
Thomas More, l'Utople ou le traite de la meilleure forme de
gouvernement, 1exte latin, avec dss notes explicatives et
explicatives (Paris: Libraire k. Droz, 1936), pp. 213 - 216,
an appendix with a 1list of rare words used in ltopia.

2

tUtopla, p. 76.
5 r

46'131'];9, OE. cit-, E}pn 9 - 10, and pn 31.
Chambers, op. cit., p. 257.

5
tuke, 11: 17.
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could deplore the deterioration of justice in his own country
was it not because of the divisions of the Viar of the Koses
only just ended with the victory of Henry VII but not without
having, for 60 years, plunged 'ngland in poverty, suffering
and bloodshed.

This would not have happened 1f, instead of semking
their own self-interaest, and unjustly so, the leaders had had
a paternal interest in the people or if the people had been
able to apeak for themselves. Then, justice would sti1ll pre-
vaill in the community. It prevails in Utopla, because all
members of the community are equal. There exists no basic dif-
ferentiation between the ruler and the ruled. The Phllarchs
dine together with thelr group of families,l and thus can dis-
cuss public affairs with those over whom they rule. How dif-
srent from the common meals of Plato's Hepublic where the
rulers dine together and discuss what measures they will im-
poese on the masses! Through these general discussions all
Ttoplans are enabled to take an active part in government

2 sach of which becomes a parlia-

through the heads of families,
mentarian as had obtained in the Teutonic tribes.® It was also

a custom which More fumd in the Swiss democracy of his time.

1
Utopia, p. 71.
21p1d., pp. 62 - 63.

]
Taeitus, op. cit., Chap. XI. p. 95: "About minor mat-
ters the chiefs deigﬁeraﬁe, sabout the more lmportant the

whole tribe."
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The Utoplan society, thus, becomes a kind of confeder-
atlon of families according to the scholastic philosophy that
the part and the whole are of the same order.l The father of
a family 1s, in this manner, a member of the government while,

conversely, the highest ruler turns into a paterfamllias, the

father of the greater family.2 This participation of the
people in the affairs of government was quite consistent with
the customs, even with the constitution of the :nglish netion
if only the latter wers respected. Erasmus does not fall to
notice it. He states in a letter to Ulrich von Hutten that
Hore modelled his Utopia "on the Sritish constitution with
which he is thoroughly familiar",® even as to dividing the
island into 54 administrative districts when i&ngland has, be-
sides London, 53 counties or shires.%

In England, however, justice 1s not observed, desplte
the inherent principles of the Constitution which could favour
it, because the heredlitary character of the monarchy is op-
posed to it. Not so Iin Utopia. The ultimete ruler who enjoys

a life time tenure, as well as the magistrates are chosen for

lcf. Utto Clerke, Pollitical Theories of the Middle
Ages, trans. Fredric William Maitland (Cambridge: tniversity
ress, 1900), p. 8.

2
Utopia, p. 103.
5Quoted in Allen, 8ir Thomas Nore, p. 8.

4Donner, op. eit., p. 60.
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thelr qualities by the people.1 Thus, the Utoplan magistrate
holds his authority from the people, and, in this, More con-
forms to the theory of the Homan Law and of Oicero® and is
not alien to the theory that grew steadily in popularity to-
wards the end of the medieval period.® as 1t originates from
the people, so is the authority of the prince limlited by the
constitution which exactly prescribes nis powers and duties.%
Transgression of these limitations may entail his removal from
office on the grounds of tyranny.® While Plato's rulers would
be deposed because of a deterioration in their philosophical
powers, ‘ore's disposition of an unworthy ruler seems rather
like an application of the Thomist argument:

Agalnst savage tyrants proceedings should be taken
not by private presumption but by public auvthority,
for since each group has from 1ts beginnings a right
to provide 1tself with a king, so it cannot be unjust
for it, should he employ his power tyrannically, to
destroy or restrain him. Nor can that group be justly
accused of disloyalty, merely on the strength of its
previous oath of perpetual fidellity %o him, since he
has himself deserved this by his non-~observance of

that fidelity to wnich his own kingly cath committed
him, he has not observed his pact with his subjects.®

1

Utopia, p. 62.
2

ef. Sabine, op. cit., p. 171.
Sof. Jarrett, op. cit., p. 103.

4?fiorton, op. eit., p. 45.

5Ut021a, p. 62.
6De Reglmine Frincipum, 1: 6.
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Other magistrates who fill the position either of
political officers or of councillors to the prince, hold
office for only one year.luore, here, subscribes to the oplin-
lon of the pre-Socratic Athenians and forecasts that of modern
American liberals that the exercise of power breeds a desire
for more power. Hence, the limitation of tenure to one year.
The same does not apply to the prince aince he already enjoys
supreme power only limited by the constitution and, in that
respect, he is under surveillance by the council. Not so in
subordinated magistrates who, through long tenure, could
gradually abuse their office. This had been seen by Aristotle
who supported the Athenian practice,2 while Plato would fain
have kept a man in authority as long as he possessed the re-
quisite qualities of a philosopher. Home had &lso adopted this
practice until she fell In the hands of dictators to the great
regret of Cicero and St. Auguatlne.3 The ultimate safeyuard
of the principles of the Utoplan constitution, however, lies
in the council which scts in an honorary capacity-~-therefore

without any immedlate beneflt for themselves. The De Regimine

Prineipum of Thomas Aquinas had already supported St. Augus~

tine's praise of the Foman patricians "who had advised the

1Ut021a, p. 62.
2Aristot1a, Politics, p. 209, V, C. &, 7.

sTha Clty of God, *. YV, C. xii, vol. i, p. 157.
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state with unpaid council".l 1p Utopla, counsel 1s not only
freely given, but is mandatory. In order to guard agalnst
rash decisions, all matters are submitted to councll who must

allow at least three days of deliberation before a declsion

is taken.z

In conclusion it may be said once again that More has
found his inspiration with respect to government in the anclient
authors with whom he was famillar. It is not, however, an ec-
lecticism; for it remains in the line of the natural philoso-
phy of Stoicism which has 1ta roots in the social principles
of Plato and Aristotle--if not in all thelr applications--and
was developed by the Fathers of the Church, finding its ulti-
mate expression in the medieval acholastic philosophy. It is
not accepted, however, with servility; for, More remains con-
stantly alert to the speciflc problems of his own time, and
his ideas are more adaptations than outright borrowings. His
Utopla, for instance, is a national state--a conception as
alien to the l{iddle Ages as 1t had been to the (reeks or the
Romans . Thias national consciousness of lore leads us to a
consideration of his ideas with regard to international re-

lations, another of hls personal prot:liswms.

lDe Regimine Principum, 8k. III, Chap. v.

Evtagia, p. 62,
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International Relations

Thomas More would not have been a humanist worthy of
literary survival had he, in the dlscussion of international
relations, turned traitor to the principles of humanism which
he evinced in the description of Utopian nationsl life. It 1is,
than, to be expected that, in this new field, there will ap~-
pear the principles of equality based on natural law, of com=~
munity property, if not of use, and of the humanitarian vir-
tues of brotherhood and benevolence.l Such lessons will be
glven in the sixteenth-century context of national conscious-
ness and political as well as economie situations, but always
in conformity with Christian teaching.

More's conception of international relations is as
much at variance with current practice as his national, soclal
organization differed from the growing individualism or his
political system from the prevalent autocracy of his time.
Says Hore: " Men are better and more surely knit togsther by
love and benevolence than by covenants of leagues, by hearty
affection of mind than by words".2 In consegquence, his Uto-
plana never conclude treatles or enter into leagues. lney
quite spontaneously protect and defend those peoples whe think

as they, themselves think, who respect natural law, who are

1Barner1, op. cit., p. 56.
2
Utopia, p. 106.
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free and self-governing, where self-government 18 not opposed
to colonial rule but to life under a tyrant. With such a peo -
¢pPle whose members do not enjoy equality--that basic condition
of true gocial relations--there can be no international inter-
course. It 18 not a nation but a group of barbarians who are
gsacrificed to the tyrant's self-interest and desire for power
over lands that he seeks through conquest. Hythloday's example
of the French king's invasion of Italyl--the prototype of the
English king's claim to France<--is expressive enough of
More's dlagust for wars of conquest and the alliances neces-~
sary to achleve them. Nelther the Utoplans nor the Polylerites
wish "to enlarge the bounds of their dominion".® The former
even construct a canal to fix their boundaries,%4 thereby giv-
ing the impression of political, if not commereial, isolation-
ist tendencies.®

With tyrants, therefore, there can be no alliances.
They are, in a fashion, cast out of the family of natlons, as
the metica of ancient Greece had no part in the life of the

polis and the medieval jew stood without the Christlan

1stopta, p. 40.
2Chambers, op. cit., p. 1585.
3Utogia, p. 32.
4£2£§L’ p. 96.
5Chambor's, op. ¢it., p. 102.



-86-

community. To them will apply the bare laws of natural moral-
1ty. They will go unmolested as long as they respect these
laws and do not impede the smooth operation of the community
of true nations who have, all, an equal right to the integrity
and well-being of their own territory.l

As More expresses his confidence in the righteous
unity of the Utopian people on the basis of the univ.raal ac-
ceptance of natural law and equality, so does he believe in
the possibility of a family of nations united in the practice
of the same principles. Perhaps does he feel a Darnteique lon~
3irng for the unity of Christendom--g feeling which he would
share with his friend FErasmus. This opinion of Chambers can-
not be lightly dismissed.z Not that 1t is in any way expressed.
But, for all his national consciousness, he does contemplete
a world governed according to the principles and with the aid
of Utopla who would supply other peoples with magistrates for
the time required to train them, usually one or five y@ars,s
and who would even help these peoples to rid themselves of
tyrants or warring princes who were traitora to natural law
and reason as rasmug thought that they were traitors to

Christianity.4 Does he not set the scene of his discussion

-

cf. Mesnard, op. cit., p. 168.

2
Chambers , op. ¢it., passin.

o0

Utopia, p. 104,
4
Chambers, op. e¢it., p. 266,
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with this idea in mind?

As the children of one mother...Peter (Giles the
Elemlng, Raphael Hythloday the Portuguese, and Thomas
~ore the Engllshman, meet together in the garden at
Antwerp, understanding each other fully, as members
of a common civilization.!

Does he not, in the most solemn moment of his life, at his
trial, express that very idea?

And therefore am I not bounden, my Lord, to con-
form my conscience to the council of one realm against
the general council of Christendom.2

KMore's Utoplans are humanists and, like all humanists,

they are pacifista. Not fanatically so, but in the manner of
St. Augustine for whom even "the justest war is a misery",d
but who, nevertheless, accepts war as a necessary evil 1f it
be a just war, the conditions of which are listed by Thomas
Aquinas as the authority of the state, a just cause and a
right intention.? More oxpresses his hatred of war in almost

the same words as Frasmus does in his In Praise of Folly,s

It 1s "a thing very beastly”, and desplcable 1s "the glory

gotten in war”.®

-t

Ibid. p. 391.

DN

Quoted by Chambers, ibid., p. 341,
The City of God, k. XIX, Chap. vi, vol. 1i, p. 243.

Summa Theologleca, II% II®®, (. 40, art. 1.

Chambers, op. cit., p. 101.

L S & B 3 A%

Utopla, p. 107.
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The Utoplans are ever ready to wage a just war. It is
an undertaking of the whole nation in preparation of whieh the
men and even the women exercize in peacetime. Its just cause
will be the enforcement of the laws of nature, the esteblish-
ment of natural equality by the removal of a tyrant ruling
over a peace-loving people, the compelling of respect for the
natural laws of common property. In all this, they do not con~
sult their own interest: they seek but the good of mankind.l
Concretely, the Utopiana consider it as a "most just
cause of war" to compel a country to hand over
& plece of ground, void and vacant to no good nor pro-
fitable use, keeping others from the use and possession
of it, which, notwithstending by the law of nature,
ought thereof to be nourished and relieved,2
to the end that & colony be established where a free nation
could send 1ts surplus population. Considered in the light of
19th century colonialism--and 1t was so considered by certain
German geopoliticians®--this would seem like a Machiavellian
plot to establish an empire. Such a view is unjustified. The
jidea of a colonial empire was completely unknown at the bs-

ginmning of the 16th century. The most that could be said 1is

that Thomas Wore was impressed, as were all his contemporaries,

lvtogia, pp. 107 - 108.
zIbidlp p. 70.

3cf Herman Onken in Sitzungsberichte der Heidelberger
Akademie, Phil.-Hist. Klasse, 1922, cited by Chambers,

E cit., p& 140
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by the vast, newly-discovered lands of the New World--~lands
that were insufflciently exploited by the indigenous popula-
tions. Were thess apparently limitless regions to be left
"void and vacant"; were others to be kept "from the use and
possession of 1t" under the specious pretext of private na-
tional ownership? Or does not the medieval principle apply
here also that material goods are common in ownership though .
they may be private in use? More doos not advocszi» Lhe dis-~
possession of useful lands but only the occupation, by force
of arms if necessary, of vacant lands.

Jtherwise, how can a country like Utopia realize its
economic population policy. A gilven land-area cen only support
a maximum of population. Where will the surplus go if the vast
unexploited lands cannot be thus occupled? The very survival
of the nation is at stake, as Plato had already shown in the
ngg.l Hence, such establishment of colonies was sanctioned
by the law of nature.

Whatever 1tas cause, however, a war waged by the Utopl-
ana always complies with humanitarian principles. Certalinly
they will use mercenaries, the Zapoletes ,®--the Swiss mercen-
aries of the time--people who lack the proper outlook on

human 1life and whose death would be less of a loss to mankind

lDonner, op. ¢it., p- 61.
zutogia, p. 111.
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than that of the wise Utoplans. But all useless violence is
avoided. War is waged for a good; it must cause as little evil
as possible, a truly scholastic principle, also expressed by

a contemporary of More, Vittoria.l Logically, therefore, their
treatment of the enemy is human and magnanimous.® It 1s truly

& war for the sake of universal peacs.

lJarrett, op. ¢it., p. 187.

2Hertzler, op. ¢it., p- 143,



CHAPTER VI
RELIGION

Reference has constantly been made in this work to the

eonditions of WKore's time--the change that is taking place

.

from the eschatologlcal conception of earthly life to & natur- /} K

——

{

ally eudaemonistic outlook, which is the Renaissance, and

which could not but lead to the naturalism and materilalism of

our own age. In the limited compass of this study, 1t 1s im-
possible to describe the situation in any detail and it must
be taken for granted that the reader is aware of the 15th cen-
tury's transformation in man's thinkling--of lndividualliam
rising against the hyper-socialization of life, of secularism
in revolt against the over-emphasis on the spiritual, and of
the budding capitallism consequent on this secular individual-
ism. Another inevitable result was antil-clerlcalism; for, if
the churchmen were not immune from the secular spirit of the
times, the Church, herself, did not give in to that spirit in
her teaching, nor did she forsake her clalm to the direction
of men's l1life in temporal affalrs.

Thomas More, as was seen In previous chapters, endea- -
voured to react agalnst the growlng materialism for the sake
of a rational humanism which~-in itself--required righteous-
ness as the hasis of soclal harmony. The creator of Utopisa,
however, was a Christian who gave the Church, through his

- 91 -
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acceptance of martyrdom, the greatest possible proof of his
attaghment. Not that he approves of all she does; but he be-
lieves in the necesaity of her teaching and her direction.
The Church cannot simply be an ordinary part of the body poli-
tic, nor can she be subject to the state. Without being segre-
gated, she is socially set apart in the singularity of her
role for the promotion of righteousneszs. This lesson 1s not
for the layman alone, but the churchman,also, nust understand
that if he holds a special place in society, he does not hold
the whole place. Another great humenist, Zrasmus, wlll attempt
to impress both princes and popes with their respective res-
ponsibilitlies by means of frequent, direet, epistolary com-
munications. Thomas More, the humanist, will satirize the con-
flict of his time by means of the religious reasonableness of
the Utopianaf/The appeal of both will be lost, within & year
cf the publication of Utopia, in the din of & hammer nailing

85 thesea to tne church door at Wittembery.

Ratlional Religlion
The conciliation of scientific and religious truth is
one of the most difficult problems that has occupied the minds
of men. It doesa not come up Iin an age of simple falth, nelther
has it any great importance in a naturally agnostic socliety.
Bét, when men of faith develop a bent for rationality and sci-
entific investigation, tnere usually arlise among them more

superficisl minds to opine the disastrous conclualon of the



- 83 -
contradictory sruth, 1. e. a necessary conclusion of philose-
phy may be false according to Revelation and vice versa. This
¢onclusion was expressed by Siger de drabant in the 13th sen-

tury for the same reason that Averrces had held it in the ;7/(ﬂz;w’

e

twelfth, namely, the seeming imposaibility of coneiliating
Divine Revelation with the rational philosophy of Aristotle.
In the new Renaissance enthusiasm for rational investigation,
1%t was fnevitable that such a dichotomy should reappear. Tt is
a matter of record that 1t did.

In this context, to make Christians of the Utoplane —
would have been a re-affirmation of the truths of Revelation
as they were generally held to be a matter of belisf; but the
main tersts of the Christian falth~--the existence of God as
ereator and remunerator,® the immortality of the soul, the
communion of saints, the stupidity and evil of divination-~
appear all the more compelling as they are discovered by rea-
son alone. Of course, there are essential differences, since
mysteries like the Trinity, Incarnation, Redemption and sacra-
ments, can not be arrived at without Revelation; but the basic
sinilarities are greater than the differences.

A8 a result and because bhe Utoplans live by reason,

their behaviour conforms more with Christian teaching than

lFive days after the publication of Utopia the Tractus
de Immortalitate Animme was published 1n “ologna, in which
Pomponazzl accepts the soul's immortallty as a Christian but
denies the doctrine as a philosopher, cited by Chambers op.

cit., p- 134.
2
Hebr. 11l: 6.
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that of a greet many Christians of More's time. It is, there-
fore, not surprising that--as Hythloday relates ~-they readily
agree with the Christian teaching not only on aceount of a
Divine inspiration but because "they thought 1t nighest unto
that opinion which emong them is counted as the chlefest":l
Certainly we have here an expresaion of the humanist confi-
dence in the power of human reasoning, but 4t 1s also an ex-
ample of the medieval conviction that grace does not destroy
nature, that the supernatural rests on the natural, that the

rationabile obsequium demanded by the Apostle2 ia possible,

or, as was said in the Middle Agea, that God is found teste
Darid cum Sibylla.®

The Utoplans believe in "a godly power, unknown, ever-
lasting, incomprehensible, inexplicable, far above the capaeci-
ty and reach of man's wit, dispersed throughout all the world,

"4 speator of and pro-

noet in bilgness but in virtue and power,
vider for all thingse. More could find this conception in the

Greek and Roman philosophers of the past. He could find 1t in
St. Augustine who describes the Socratic notion of od as "an

incorporeal and unchangeable and incomprehsnsible light, which

lysopta, p. 118.

2p0m. 12: 1.

sThia remark i1s made by Maynard, op. cit., p. 8l.

*Jtopia, p. 117.
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contains the causes of creation",l and gives the definition
of Plato--who 18 so close to Christian doctrine®--"God is the
uncreated Creator of all existence".® Tt 1s not mere coinei-
dence that the Utoplans' name for God is ¥ithea, as the name
of the Iranic god whose cult had spread over the Roman Empire
during the second century, #.C.--a religion with very high
moral standards end a ritual showing great similatities to the
Christien rites of baptism, sacred banquets, weekly observance
of the God's day, etec. It would show, at least. More's concern
to bind the Utopian religion to that highest form of heathen-
ism which so readily adopted Christlanity.

The absence of images in the religion of Utopila is not
to be interpreted as forecasting the ieconoclasm which would
soon break out with Protestantism. God is unrepresentable and
no piecture or likeness could symbolize Him to the satisfaction
and benefit 6f everyone. There are, therefore, no images of
Him in Utopiu.4 And this 1a logical. SBacred representations be-
come admissible only with reference to a 7od, incarnate in the
flesh of man and living ameng men. Otherwise, one must agree

with the praise given by St. Augustine to the poet Varro who

The City of God, Bk. VIIT, Chap. 111, vol. !, p. 227.

0 B

Ibid., Bc. VIII, Chap. VI, vol. 1. p. 231,

Ibid., Bk, VIII, Chap. x, vol. . p. 235.

Utopla, p. 127.

& W
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sald that "the gods' honour would have been purer without im-
ages"; for this idea brought him quite close to Christianity's
conception of God.l The Utopians' concern for righteousness
through constant education made them grasp the truth of what
Newman will express more than three centuries later: "The ap-
prehension of the Unseen is the only known principle capable
of subduing moral evil, educating the multitude and organiz-
ing society."? Besides, as far as More was concerned, this
concurred with the first commandment given by God to the in-
completely Christian Jewish people.

Three years before the publication of Utopia, the
Fifth Lateran Council had to take a stand on the question of
the rationality of the soul's immortality.® It had been, and
still was, & much discussed question. Without Revelation, the
Utoplans arrive at the conclusion that the human soul is des-~
tined to an everlasting after~life. This 1s another of the
awsome "Unsesn” which is necessary to "the organizing of
soclety'. This conviction of the Utoplans is so strong that
they even exclude from publlic offices those who do not share

in this belief.? What most primitive and heathen people adhered

lTho City of God, k. IV, C. xxx1i, vol. i, p. 141.

2
diewman, I. H., Discusslons and Arguments, p. 304,

quoted by Campbell, ilore's Utopia and His Soclal Teachings,
p. 164.

3
Session viii of Dec. 19th 1513.

4
Ttopla, p. 121,
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to as a belief, the Utoplans assent to, because 1t is reason-
able. It follows, also, rationally that the souls of the
humanly dead are worthy of the remembrance of the living if
they lived a righteous life. Similar to the ritual of the
manes and penates of the Greeks and Romans, the cult is c¢loser
to the Christian communion of saints in that the ancestors are
venerated rather than worshipped as godsa; for, in Utopila,
‘there 18 no belief in vain divinations and irraticnal super-
stitions, no trust in the flight or voices of birds which "in
other countries are in great observation".l They believe, in-
dead, in miracles as interventions of God outside of the laws
of nature.

This rational discussion, in 1516, of a natural reli-
glon founded on the medieval idea of an unchanging nature will
supply Thomas More with a prop to lean on, nineteen years
later, when he will have to defend the unchangeableness of the

universal Christian Faith.

The Clergy
Mention has frequently bsen made in the foregoing dis-
cussion of cult and ritual; for--as 1t 18 also apparent--reli-
glion in Utopia 1s not only the affair of the individual but,
also, concerns the community. It has social implications and

a social a8 well as an eternal end. This necessarily implies

ytopia, p. 122.
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& oonsecrated clergy whose funotion is to teach, to direct and
to preside at she ritual ceremonies. However, to determine the
nature of these functions and the extent of the clerilcal pow-
ers in relation to political authority is a most difficult
problem. It had occupied Chriatian minds from the time that
the Roman impire was converted under Constantine. The prin-
ciple of 1ts solution was defined by Pope Gelasius at the end

of the fifth century: Thereis neither regnum nor sacerdotium

mergad in one hand; there 1s no %smporal subordination of one
to the other, but only the spiritual subjection of princes,
a3 Christians, to the clergy. fhis Gelasian btheory of the two
swords belonygs so Intimately to More'as thought, explains
Chambers, that he introduces 1t in the heathen society of
Utopla as & natural social phenomenon.l But if the principle
was clear, its application, throughout the Middle Ages, was
an object of contention between the spiritusl and the temporal
powers, wlth the ecclesiastical power waxing in times of deep
faith and wening as the religious spirit declined. At the be-
ginning of the 1l6th eentury, the Church had been waging a
losing battle for two hundred years against, now, the secular
anti-clericalism typified by Marsiglio of Padua, then the
spiritual anti~clericalism expressed by such men as William

of Ockam and the Franciscan Spirituals. Throughout Christendom

1 ‘)
Chambers, op. cit., pp. 262 - 263,
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the local clergy was sorely lacking in strong personalitles
and was, itselrf, gnawed by the insedious worms of secularism
and individualism. In England itself, gone were the days of
&n Augustine of Canterbury or a Thomas a Beckett! Under the
specious pretext that a strong monarchy was needed to put an
end to the fratricidal strife of the War of the Roses, the
clergy were gradually submitting to an unavowed caesaro-papism.

o

The revolt brewing agailnst the Church would soon break .

out in a general revolution that would inflare surope for
nearly one and & half century. It is uncertain that More saw
it coming, but what he saw and tried to react against was the
growing disrespect for the clergy. In Utopia, the clergy is
on a par with the rulers. They and their wives sit together
with the Syphogrants at that table which is set aside for the
specially honoured men of the eommunity.l 3ince the piest is
& holy peraon dedicated and consecrated to God, he enjoys the
privilege of immunity and, even when gullty of an offence, is
not subject to temporal sanctions but 18 left to God's Judg-
ment .and his own.? This 1s never oncountered in heathen soci-
- gtles--1t was countenanced neilther in. (Jreece nor in Rome--
-unless, as happenz in primitive peoples, 1t be on account of

-the fear of supernatural reprisals with which ths authorities

IUtogia, ppe. 73 - 74.
2Ibid.. pe 125.
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are as much impressed as the people. But to grant the clergy
such immunity out of pure reverence for their sacred position
could have no other than a Christian inspiration. Indeed, 1t
exceeded the claims of the Catholie Churehn; for, if the Fifth
Lateran Council--slready mentioned-~had declared the clergy
immune from lay jurisdiction, it was not that they might es-
cape all punishment but that they bs judged by the Church,
herself. Since there could not be any divinely established
Church 1n Utopia, nelther could there be any extra-political
Jurisdiction to pass judgment on people who, though in the
soclal order, were considered as being above socliety. v

In this same absence of a God-granted "power of the
keys" lies the explanation of the popular electlion of priests
by secret ballot. There is no indication that More favoured
this form of appolntment for the Christian Church and, thus,
vindicated in advance the appointment of ministers by the
Protestant congregatlons. Thomas More had to be logical with
himself. There was, in Utopla, no authority, but the people,
from which the spiritual authority could be held. And, be-
sides, in the early Catholic Church appolintments to subor-
dinated eccleaiastical positions, evan to that of bishop,
had besn secured by popular choice.

Once elected, however, and consecrated by their
fellow-priests, the clergy exercises real spiritual power.

They may excommunlcate the unworthy or the criminal but
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without further punishment. The unrepentent ls dellvered to
the secular Council for correction.l In brief, it is the prin-
clple of the Gelasian theory and thne practice of the medieval
Inquisition,? and More, thereby, stresses against all shades
of anti-clericals that there can bs no separation of churech
and state, as we should say in our days, but that the two
powera must work harmoniously, one in a spiritual, the other
in a temporal manner, for the good of the community.

A8 a general rule, the Utopian priests are, of course,
married. No reasoning on natural law can lead to a recognition
of the necessity for a celibate priesthood. Chastity for any-
one 18 a matter of Divine Counsel for e superior motive and
cannot be imposed upon anyone. The unnatural was the case of
the Roman vestals who were, from childhood, dedicated without
choice to & 1life of chastlity, at least for a period of thirty
years from adolescence. The Christlan Church intoduced celi-
bacy for priests only gradually as More himself points out in
his Dialogues where he defends the Catholic celibacy of the
priesthood.®

Holiness, however, is not forgotten. It is for his

holiness that the reasonable Utoplans chose a priest and, as

 ytopta, pp. 124 - 125.
2cf. Jarrett, op. c¢it., p. 147.

3Works, 1667, p. 228 8q., cited in Chambera, op. cit.,
p. 256,
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8 class, the priests ars "of exceeding holiness and therefore
very few".l What a contrast remarks Hythloday in the first
book of Utopia with the cleryy of their own fngland as he re-
ports the dlalogue of the jester and the friar!® Holy, also,
are the socleties of men whom lore Introduces in support of
monasticiam.® One group, like the regular orders, lead a 1life
of chastity, while others, more like the Third Orders, are
married; but all are dedicated to work in excess even of the
bondmen.

Like his frlend Erasmus,? Thomas More 1is quite aware
of the deficiencies in the clergy of his time, and, like him,
he reproves them effectively. But to describs them as fore-
runners of the Reformation is equally unjust.5 Certainly,
Hore longs for a moral reform of the clergy as individuals,
but he does not want a radical change in the institution i1t~
self, asa it has developed during the whole of medieval times.
Above all, in true humanist fashion, he wants the reform to

be operated in a spirit of tolerance. .

s

Utopia, p. 124.
Ibid., p. 37.

4]

of. Chambers, op. eit., p. 133.

o

Berneri, op. c¢l1%., p. 61.

SWith reference %o Erasmus, see Meanard, L'fasor de
la philosophie politique au XVI® siecle,Chap. II.




- 104 -
Toleration

Many accusations and eounter-acousations of intoler~
ance are made in our day because of a confusion in ideas--a
lack of understanding of what religlious toleratlon involves,
A rapid survey of our modern world will show that btotal tol-
eration is found only where indifferentism reigns. A simple
analysis of the concept of toleration should reveal that the
human mind cannot be tolerant of error in religion as well as
in other flelds. There can only be toleration of sincere per-
sons sincerely attached to error or what is thought to be
erroneous. Such a ¢imple distinetion, if properly understood,
would not have allowed Sir Sidney Lee to make against Sir
Thomas More the unjustified accusation of "an inexocusable dis-
crepancy” between his Utopia and his own conduct.l History
shows, in fact, that, if YMore was intolerant of error unto
death, if he attacked the 1deas of the so-called Reformation
in his writings and his defence at the trial, he was always
most respectful of persons.

He was too much of a humanist not to realize that com-
pulsion can only affect the outward actions of men but is
altogether ineffective on their minds and, consequently, on
the essentlial acta of the will. Whatever the conduct of the

men of the Widdle Ages--even of some churchmen--for the sake

lg@ngiidnay Lee, Gresct Englishmen of the 16th Cen-
tury (London:1904), p. 33,
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of political or social ends , medieval philosophy had been con-
stant in stating that no one can be coerced in accepting a
religion against his will,l but, as iore expresses it, "truth
of its own power would, st the last, issue out and come to
1ight,"2 It is all a question of respect for the integrity
of the human person.

As he sat down, tnerefore, to deseribe the religious
pesition of the Utopians, toleration came easlly to More and
he disapproved in no uncertaln terms of the principle that

would issue from the Reformation, the eruption of authoritari-~

anism and the German wars of religion as cujus regioc, ejus "”fTJO

religio.® Ada fpds
The Utoplans show their respect for religious truth

and their fear of the social consequences of error in that

they do not tolerate the latter in the exercise of political

authority. They venerate with special honours the holiness of

the priests of the Creator and grant them special powers,

whlle they exclude the materialists from public offices. sut

they, in no way, persecute the individual unbsliever, provided

--a8 was seen previously--he practises righteouaness or social

Justice. If, like Zeno of Citium, he acknowledges a natural

1
ef. Jarrett, op., c¢it., p. 218.

®ytopia, p. 120.

3
ef. Allen,A History of Political Thought in the Six-
teenth Century, pp. <4 =~ 2b.
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virtue, atopping short of virtue's ultimate justification in
& personal God, creator and rewarder, he will be tolerated and
even reapected; or, if his feeble mind harbours a wrong con-
aeption of God, he will go unmolested. And, thus, there is a
diversity of religions in Utopia.l

There 1is, however, a condition. It eannot be over-
~emphasized that More would not have approved of making indi-~
vidual rights absolute as 19th century Liberalism has tended
to make them. As in other fields of activity, one must admit
in the religious fleld, a primacy of the social over the in-
dividual, of obedience to the state as well as to GZod over
personal freedom.? The freedom to individual belief and indi-
vidual worship must not hinder the peace of goclety--1%t does
not go so far as to admit of agitation in order to meke one's
convictions preva11.3 Religious ambition, especially, has no
place In a community where social harmony reigns.

In this, More was consistent with the traditional
practice of the medieval Church. Jews, for instance, were
generally tolerated.4 Not only because they were not consid-

ered as members of the community, but mostly because they -

Ytopta, p. 117.
2
cf. Campbell, tore's Utopia and His 3oclal Teachings,

p. 44.

3Utagi&, p. 119.
4Jarrett, op. e¢it., p. 190,
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refrained from active proselytizing.l Un the other hand--as
8t. Augustine already had pointed out€--heretics are usually
qpst vehement agitators. Aware of this tendency, HMore there-
f;re ﬁfohibits the propagation of religious fdeas under pailn
of severe punishment,® for the socisl unity of Utopla must be
éfeaerved. It is really the unity of Christendom that More is
thiﬁking of--an idea which permeates his whole thought and
&

for whose sake he will even offer the supreme sacrifice of

Lil 1ife.

1Ibid., p. 216.
2 (Vil] 1. 13 225
The City of fJod, 3. XViil, Chap. 11, vol. 1i, p. .

Sytopte, p. 119.



CONCLUSION

Tf Western social thought could be measured in space
Instead of time, it would appear as three interconnecting
rooms, each filled with a variety of objects, but progressing
in a homogeneous communication without sudden real changes or
unexpected corners. The first room would be antiqulity, the
second the Christian era to the Protestani Reformation, and
the third the modern age from the end of the religlous wars
to the present. The door opening from the Middle Ages into
the present era is the 16th century without an underatanding
of which there can be no understanding of our mid-twentieth
century thought. And Thomas More is the hinge which holds the
gsecret to a full knowledge of the 16th century's operation.

More is firmly attached to the past. His spiritual
and intellectual background is the Christlan thought of the
¥iddle Ages and the spiritual unity of Christendom. To quote
a commentator, that background 1s "nothing less than Catholie
Christendom with its steadfast mountains and eternal hills,
towards which henever falled to look for help".l Always, as
he writes of the life of the individual, of the community,
and of the entire commonwealth with 1ts strict obedience and
respect for law, with 1ts community of property and its immu-~

nity for the clergy, he remains faithful to the Falth for the

1Campbell, Erasmus, Tyndale and More, p. 85.
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sake of which he will ultimately forsake his earthly life.

Attached to the past, he is not immersed in the past,
nor is he already of the future; but he is a man of the Re-
naiasance, less aware of the moral debility of human nature
than of the power for good that lies in nature's reason. He
does not deify resson above falth as the Fnlightenement
will do but still looks upon 1t as the foundation or, rather,
the servant of faith; for, like faith, it lives. He clings to
the spiritual unity of Christendom, but unlike Dante or cer-
tain theologians, he i3 quite reconciled to the development
of political national states. In his major work, he uses
Latin to address his warnings to the universal Christendom;
yet, at times, he speaks in the vernacular and 1s one of the
foremost masters of Fnglish prose.l

However, 1f he 18 a man of his particular time, More
opens the door to an underatanding of the future. By the re-
straining action which he attempts to exert on the trends of
his time, he sallows us a glimpse into a future that his con-
temporaries could not perceive. He Insists on religion as he
observes that confidence 1n human reason 1s svolving into fthe
cult of rationalism. He atresses ratlonal law over peraonal
because the incipient indlviduelism which ia becoming too

secular threatens to lead to the anarchical, rugged

1Houth, op. eit., p. 24.
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individualism of a materialist capitalism which willl not be
held in check unless L1t be by a system of arbitrary laws.

Sueh 1is the position of More in the development of
Western soclal thought, and such 1s his main inspiration. On
particular points, however, his vast scholarship will allow
him to select from a variety of sources practical applica~r
tions of his speculative principles. For this purpose, he
specially turns to Plato--but to a Plato whose absolutism
is tempered by & Stolcism of which St. Augustine i3 the
reasonable interpreter.

There are passages in the Utopia which could have
been written by Socrates or St. Augustine, and others which
sound like a reply to the famoua, ag yet unwritten, work of
Machiavelll. It is this universality of More's ideas which
strikes the reader. And his thought has universal validity,
because he sees all problems in the mirror of the truth which
ever lives and never changes, the truth about human life.
Thomas Yore is great because hls thought is neither confined
to the past nor already contained in the future, but because

i1t bathes in the vivid light of the Fternal Order of Truth.
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