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INTRODUCTION 

The course of history greatly resembles the flighting 

flow of a stream with its ever-changing run, its whirling 

vortices and its hidden currents. constantly supported and 

nourished by influxes from all sides. Likewise the vivacity 

of movement varies , at times growing into a raging torrent 

which breaks out of its embankments, tearing down linking 

bridges, crushing rocks which before were respectfully 

courted and devastating fertile cultivations in its impetuous 

superabundance of power and energy. 

The 16th century presents an example of such a vehe­

ment outburst of elementary forces in which revolutionizing 

changes precipitate in a torrential swiftness. ;san was dazzled 

by the glaring brilliance of the immense possibilities which 

offered themselves when he looked away from God and saw nature. 

He was so much blinded that he endeavoured to find true pro­

gress and happiness in this world and began to conquer it with 

youthful enthusiasm., This craving for an intimate possession 

of nature led man to dissect the human body, to adventure 

voyages of discovery and to pry into the universe. A host of 

new sciences recorded the acquired knowledge with the In­

estimable help of the invention of the art of printing. The 

greatest painters and sculptors honoured nature in their 

nasterpieces. The desire for wordly happiness induced man to 
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ouild up an economic system which, togetner with fundamental 

changes 1n politics and religion, brought about this entirely 

different social structure wnlch carue to JO called 'tne modern 

world". 

In England, these profound changes did not pass by in 

the same manner as on the continent but were marked by quite 

peculiar characteristics. During the Middle Ages, the 3ritish 

Isles lay rather remote from the main centers of culture and 

Christianity. This found among others its expression in the 

fact that the feudal structure of society was never as deeply 

rooted as on the continent, thus making the country more 

accessible to changes in tne social setup which were further 

facilitated by the almost complete destruction of the nobility 

in the Wars of the Rosea The situation of this foggy island 

was completely reversed following the discovery of the New 

World. Suddenly, England was thrown right into the path of 

the main traffic. She did not only hold an immensely advan­

tageous position with regard to the New Continent but her 

population was especially apt to play an important role due 

to its traditional occupation as seamen. This favoured the 

establishment of England's leadership In the new development. 

These essential changes reached a torrential rapidity 

hardly matched anywhere else. The transition from the medieval 

to the modern and enlightened period was practically accom­

plished in the first half of the 16th century, especially 

under th© reign of Henry VIII. During the first years of that 
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century, r̂ igland still adhered to the Roman Church, her great 

number of monasteries practiced their beneficent work and her 

peasantry lived from the produoe of the common fields. Half 

a century later, htogland was a national state with a national 

church, the monasteries were destroyed or secularized and th© 

common fields became more and more a prey of the Enclosure Act. 

These fundamental changes supplied the atmosphere In 

which the author of the "Utopia", St. Thomas More (1477 -

1535), lived. When he was in his teens America was discovered; 

when he was a young man, Vasco da Tama made his famous voyage; 

and, when he had reacned the age of 55, Klcano returned from 

the circjmnavigation of the globe which ?tegellan had begun. 

Almost a qiarter of a century before lore's birth the Turks 

captured Constantinople and six years before his death they 

besieged Vienna for the first time. One year after the publi­

cation of his "Trtopia'' (1516), martin Lather nailed his Tneses 

to the door of the castle church of Wittenberg. During lore's 

childhood, the last English feudal war came to an end on 

Bosworth Field, and he lived to hear the proclamation of the 

Act of Supremacy. His birth fell in the same year William 

Caxton printed the first book in ttigland , yet during his life­

time More made a quite familiar use of this new invention in 

his disputes and controversies. 

During the five centuries since the discovery of the 

art of printing, many books nave hoan written but only a few 
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of them continued the tradition of tne initiating issue. A 

great number of those books which manifolded writings of in­

ferior quality, achieved a surprising popularity and influence. 

Although the v'T;topia" of St. Thomas :>1ore cannot pride Itself 

as an Influential bestseller, it, nevertheless, represents a 

book which contains logic and sage ideas . riven if this is 

denied by people who presumptuously deem themselves to be 

wiser than the lEnglish genius* the "'J top la" has an extra­

ordinary quality in as much as it affords a very deep insight 

Into the currents of thought which were at work at the time 

of these fundamental changes of the early 16th century. 

St. Thomas "tore stands at the crossroads of two con­

trary sets of conceptions. There are universal, absolute, / f-/A 

objective, spiritual and hyper-social ideas in opposition to l^u^.^^ 

the increasing, individualistic, subject?vist, materialistic ,w 

and democratic forces. 

This thesis Intends to discover the peculiar ideas and 

influences which motivate the character of the oornrionwealth in 

"Utopia". Due to the genius of More, there is a ^reat variety 

of different subjects which have to be considered in order to 

arrive at a complete picture and a valid conclusion. These 

points of the subjeot-matter will be treated under six more 

or leas general headings which will cover the entire range of 

human relations by dealing with the ^oneral, the social, the 

judicial, the economic, tho governmental and the religious 

conditions, 
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It is certainly not Utopian to attempt suca an ana­

lysis which yields a threefold harvest. The iimediate benefit 

5s derived from a deeper insight into tho somewhat contro­

versial "topi a"• Secondly, this study offers a better apprS* 

elation of the enaracter and ideas of the author of this 

book. Finally, a panoramic survey Is obtained which displays 

all the different ideas and theories which were e;rr«mt at 

that time of fundamental changes. All this is attained be­

sides the humanitarian and idealistic qualities which ©vary 

true itopian effort has to comprise. 



Pi AFTER I 

1'TOPIA 

The most significant monument of St. Thomas More has 

not been hewn Into marble but it has been engraved on a living 

being, the language, ft'ost of %he European languages have kept 

alive the memory of this great Englishman by the introduction 

and use of the word derived from the title of his book, 

"Utopia". Thus, in English, the word 'utopla' connotes three 

different meanings which are only distinguished by the varia­

tion in the way of writing it. If written with quotation 

marks, More's book is meant. If the word 'utopla' begins with 

a capital letter, it denotes the island described by More, 

and spelled with a small *u', it means an ideal, unattainable 

state of things in general. This chapter treats of the first 

and the second meaning only. To deal with the former meaning 

becomes neeessary because of the great diversity of opinions 

concerning this subject. Under the latter meaning, the influ­

ences are demonstrated which can be traced in the merely 

accidental condition and situation of this iamaginary island. 

- © -
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"Utopia" 

During his last days, Thomas More, prompted by his 

sad experience, said about his book that, " 'since men by 

their own default misconstrue and take harm from the very 

scripture of God', they might also take harm from 'a work 

that I have written ere this, albeit there be no harm < 

therein1 "-1 Although people might not have taken too much 

harm from the "ntopia", the amount of misconstruction was 

and still Is very extensive2. There are two principal 

questions about which almost every possible answer has been 

given. First of all, scholars have been unable to agree as 

to whether the ideas expressed in the "I topla" were only 

wild fancies and dreams or were meant tabe taken seriously, 

either word by word, or in an elastic manner of gradation. 

The second point of wild dissension occurs among those who 

refuse to deny the seriousness of More's Ideas. In this case 

the misconstruction reaches such fantastic proportions that 

everything between a snow-white saint and a deep red communist 

t̂t, ,. Campbell, lore's Utopia and His Social Teachings 
(London: f?yre and Spottiswoode, 1030), pp. 24 - 25, quoting 
from JSngliah Works, p. d73 0. 

p 
Richard u'Sullivan, The King's -lood Servant (Oxford: 

^asil Blackwell, 1948),pp. 2a -29, from a paper presented by 
I* s. Campbell, "The Utopia of Sir Thomas More*! pp. 26 - 39. 
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Is attributed to Thomas i.ore1- It might be rather difficult 

and lengthy to provide a well-attested solution out of this 

dark labyrinth of conflicting opinions. Nevertheless, it is 

necessary to establish one opinion which seems to possess 

the greatest proxlnity to lore's Intention and which serves 

as standard for this treatise. In the .tatter of the first 

question this will be done immediately, but tne second ques­

tion Is so intimately connected with the subject matter of 

this paper that it will be discussed whenever necessary, 

especially since in this eaa«a the conflicting opinions are 

mostly based only on certain aspects or points and do not 

concern the entire work. 

To clarify the first question, it is necessary to 

find out whether tho ideas expressed in the "l.topia" are 

meant to be seriously or not, as some writers maintain who 

H, u. Donner, Introduction to ''topla (London: 
Sldgwick and Jackson, 1945) ,' p. '3.Wore wno suffered martyr­
dom in the cause of an undivided Christendom and who has been 
canonized by the Roman Church, has, as the author of the 
"'topla", been elevated to the Bolshevist hierarchy, and his 
feast is celebrated in the calendar of the Red Army". He 
refers also to F. ingels, "Die -ntwicklung dea Soziallsmus 
von der '"topie zur Wlssenachaf t" (.The Development of Socialism 
from the T7topia to Science}. Also: 

Theodore Maynard, Humanist as Hero (Few Yorks The 
JacMIllan Comp., 1947), p. 86, refers to Karl uautsky's book 
"Thomas :,ore and trio 'topla". Also: 

H. i». Chambers, Thomas * ore (London; Jonathan Cape, 
1938), p. 374, tells about a letter of the "larl »*rx - nb©ls 
Institute of the Central Executive Committee of the Tnion of 
Soviet Republics" seeking Information about that great 
communist Sir Thomas Pore. 
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c a l l ore a dr^ancr* and n i s ' I topi a ' ",he s addes t of f a i r y 

t a l e s ' " ' ' . Aiis op in ion is '">as HI CM two ualn a s s e r t i o n s , v,n 

tho one hand J J; Is n a l n t a " r n d t a u t tn*i ideas oxpoi ndod in 

th-j topi a" a r e e h i n a r i c n l and possess no pracL*cai value . 

3vnn i f t h i s wor > t r s--a. c< His V on wnlch w i l l be towcnod • pon 

i n t i n fo l lowing c h a p t e r s - - J b does not d i sp rove o r e ' s s e r i ­

o u s n e s s , n the o t n e r hand, i t i s s a i d fcnal the na^es which 

'e re j i v e s to d i f f e r e n t l o c a l t t i o s , to h i s I n t e r l o o i t o r and 

oven to tn« book ' t s e l f , rovf-ai c l o a r l ; n l s In tent, ' 'on to nako 

f u n ° . .ne a r j - j u t world v:n co u « ' r : -f bars.-? nanes wore oovio s 

to every r e a d e r . < t or« wrote tw^ topi a in L a t i n and ob -

a c . r e d the p e c u l i a r mean-n^ of tiw propur naiios >y takl tv , tho* 

from tno ""reek l a n ^ a j S wnlcn, a t t n a t t i n e was only l*nown 

to a few, s c a o l a r s . ineroforu tad c h a r a c t e r of ta«ae na"\«a 

leads r a t n o r to tao conc lus ion t h a t ore addressed In n i s 

ff t o p i a " two typos of r eade r s and t h a t tie vrsuod * t to oe 

baken s o r i c s l / a t leas t , >/ the l a r ^ r r , , r o i p , tno y;roat i'asa 

waicn was _ noran t of th*3 'r JBK l a n 0 a_,a. u l t h regard bo the 

icnaru * ""> A l ' v a n , j^A«__i^,JJ; "ood S u r y a ^ t , p . 3 ( » 
r e f e r s tc ^rof. . . " ' u v / c . j ^ ' / n e <ef o"r nation TrT n ..land ' , 
v o l . * * , o. 3 5 j 

P 
- o o r / ' . a ! ; l in , "__\̂  i-,ur/ of Î l̂̂ ,.blIl̂ A-_1.

l..lL.!..̂ .Sui-.'a.-..-r!.?., 
' ew fT.rw. I'I dor ' ' ( l i sMn. , o. < p . >43. 

ar l r t ' .ula^ irn T ' , ~ > r r^y rtrovyi 'J^.pA*1. London: 
*o ble r: ,o Pa >1, 1 '-r>l / , p . <> '* f ^ o t n o l e . "*"'" *.cpia -oans 
' novvii iri"' , n t>H. a , 'he « o iao no p ' o p l - i ' , ' 'A a r o b " , tiit-
oa,.ifcai a." s ! s , adow-t A / • ' a d th na of lh<* r i v r 'C rude r ' 
' una watori-tit , . 
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second ^roup, brio meaning Ay these nanos indicated .ml/ trie 

non-entity of ItopJa1 and not thac tno writer produced only 

nons ens &. 

TFTore ar^ several reasons to hold to tho seriousness 

of tho topla" •• First of a l l , '-nonas -oro niwself was a ^SWKJ 
l 

serious wan for whom i t was a principle of living, no+, bo *pA' i,*-**^ 

waste time. He would have eonsldor^d tho writing of nonsense / ^ J 

as unworthy, ''oreover, if . jnry -'1_J cri^ci to luru ril>n into *-<•->-; 

2 

nis court6 ib was because of ais exceptional qualities, and /, / . 

certainly not in order to ̂ ^t a now fool or jestor- rhia f 1 ^ 

development must also oe considered as ono of tho main causes /u-('-'/ f„, J 

wnich provoked >ore to writo ais book. >,e was console's of 

the rosponsinility which ho would have to assume if tie entered 

the service of his king, a fact wnicn must nave kept him from 

treating politics playfully .•/juiouior reason wnica Inspired 

''are to write the *'' top la'', lay in the conditions of ais time. 

;ie knew how soriobs tno situation was aod intended to find 

re~iedî s rather than to present an entortainln^ satire. Con­

sequently, ore employed tno Latin lan0ua0e wnlch served at 

that time as raed1u,-n of dlscuss'on in matters of importance. 

The letters of dedication which proendnd tho edition of the 

"itopia", represent a further ci'ston indicating the 

, . {,. Campbell, .ore 's •;topia „ and H1 s 3oc 1 a 1 Teachinas 
pp. 115 - 11G. 

2ihld., p. 56. 



- 11 -

w e l j h t i n e s s of the book n tho e-res of I t s au tho r - As 8 rnattor 

of f a c t , Thomas More was -nost i n t e r e s t e d in tne r e a c t i o n s of 

the s c h o l a r s 1 . This proves t h a t t v wished tho second ^roup of 

r e a d e r s who knew tho t r n e meaning of tho proper na les , to 

t ake h i s book s e r i o u s l y . 

An on t, those who accep t th"» s e r i o sness of the " t o p i a ' , 

a , o c u l l a r custom has spread wide ly , isf-ely to a i n t a i n bnat 

"he i - o r e ) is n e j t h - r wholly ser ' .o s . . r o r 1B lb a l l a 

^oke ' '^ . This op in ion trust h<; rn&de rest>cns_ble for tlie v a s t 

d i v e r s i t y of opin ions c o n c o m i n J ' o r e . J t o f f e r s every oody 

the e x c e l l e n t p o s s i b i l i t y to accept; whatever idea ae t a i n t s 

f i t In suppor t of h i s own op in ion , de^rad in^ the r e s t to a 

io f f . I'hus we f ind S t . Thomas ore th ron ing in the ' 11 s -

t r ' o u s compsn/ of co- ' ,wn1st" 'c, r e v o l ' t l ona ry heroes on a c -

eovsnt of l i s d e s c r i p t i o n ot the orop ^rty s i t u a t i o n in i t o p i a , 

the very deed f o r whieh l e a s m a t e r i a l i s t i c -dnded jvd tos nake 

u?u"i l ' i s r e l v promenade "n P l a t o ' s a c a d w y . 

' ' on s lde r ln , tn/~ " ' t op i a ' , tar-'.*) ia^n p i rposes seem to 

bo intended. ' *'elatiri£, to tho a u t h o r , Ui« s c h o l a r s and th-» ass 

of tne p e o p l e . *.nen j'honas 'ore served as ambassador t o 

. 1 . J-eynolds, p a i n t '['numas oyj (Jondon: '>rns ,s ce s , 
1 J55y , p . 116. 

o 
Jonner , op. cit . . . p . 17. This a u t a o r r sos tho e x ­

p r e s s i o n ' p a t e n t -absurdity < which no appends to so^o ideas of 
X or«-, as tho idee to *>nrk r r ' n i n n l s i> cnains of _old , d o s p ' t e 
tn.» f a c t t h a t he shoves i n tho sant. Jns lw,cc t h a t ri^ tn loday 
nif.ise1f* p o i n t s to tho c ^ ^ ^ l v _•" t a . ana i e it honaras, p . o? 
and p . 105 . 
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F l a n d e r s , where he found the o p p o r t u n i t y to w r i t e the second 

book of the " i t o p l a " , ne was n e d l t a t i n j upon the s tand he 

should t ake conce iv ing the e n t r e a t i e s of Honry VI/I to j o i n 

the c o u r t * . Two main problems in p a r t i c u l a r had to be s o l v e d : 

Whether ho shou ld r e fuse the k i n d ' s i n v i t a t i o n or not and , 5n 

the l a t t e r c a s e , which p o l i c y he w e l d a d v i s e t o be followed 

in the e s t a b l i s h m e n t and main ta lnanee of s o c i a l harmony. In 

w r i t i n g the " U t o p i a " , ?-ore, pernaps u n c o n s c i o u s l y , employed 

a p s y c h o l o g i c a l reiaedy in tne s o l u t i o n of h i s confl ic t**. He 

d id n o t want to formula te p o l i t i c a l do^fnas, because he was 

too humble t o do s o 3 . The n Utopia" was c e r t a i n l y not a 

d e c l a r a t i o n of po l i cy^ or of h i s i n t e n t i o n to put the p l an 

In r e a l i t y . N e v e r t h e l e s s , the ' ,£topJ_a" s w e a t s the d i r e c t i o n 

in whicn the " b e s t s t a t e of a commonwealth"^ l i e s . l ien Vsore 

wrote h i s "Utopia", i t was a time of u n r e s t and war, but the 

g r e a t schisms were no t y e t e f f e c t e d , so t h a t tne p o s s i b i l i t y 

•^Ca-ipsell, TOorrQjs .1.togla^and ^ i s ^ o o l a l jfoacnln^a , 
p . 3 6 . 

2 B e r n e r l , op . c i t . , p . 62 , 

** ramp bo 1 1 , o r e 1 a " t o p i a and Hls__;,>ocJ.al Teach^n^a , 
pp . 4-; - 4 3 . 

4 
Dormer, op . c i t . , p . 2 5 , opposes the op in ion of 

Prof. Herman -nken who maintained tnat tho description of 
t h e I ' topian c o . r . t u a w H a cc. i ifc-ites ' >ro 's p o l i t i c a l i d e a l 
and the " t t o p i a " fcna progiv * of a buddin^ p o l i t i c i a n . -
Sitzun&abarlcftTe d e r tie3a. i j r ^ e r Akademle, n i l . - u i s t .^ 1.13£2 

Thomas ,-ore» ' t c p l a a ad *% . / l a l o ^ e O '̂M ^pmi'or t , t r a n s . 
Ralph Robinson {Londoni J . l ' . J«n t '. 3ons , L t d . , 1951, . v e r y -
man* a L i b r a r y , 4 6 1 ) , p . l i i , s jbtibl«ij of " ' " t o p i a " . 
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of r e c o n c i l i a t i o n and reforms in a peacef?;! 'finnHr worn a i l l i 

•i0ssibl>j ,l ,,'nt t h i s r e q u i r e d profound changes in the oppos i t e 

d i r e c t i o n to tn.-) e v i l s of trie t i ^ o in order to save the s i N a ­

t i on and tne s o c i a l narmon.y. i t was th : o a s e n t i a l idea of •.•ovo 

and h i s 'I t op ia" t n a t tno cot.rsii of dovoloprK-mt aad to he 

b'irned a round , iionce , t op ia r e p r e s e n t s a heathen co>-".imi t;v 

to show t h a t tne ueatnen top ians aru rr,r:h more !"r,ria tlar- than 

the -1'hris t i an s of h i s t i c e 

Pae purpose of th* "' '•topia'1 wi U> r o 0 a r d to h i s fe l low 

s e u o l a r s , ;>.st bo fovnd in tno wish to ma--:e tne-; aware of n is 

ideas and , in case of a p p r o v a l , to work alon,j; these l i n e s t o -

/rotnir wi th the l ead ing noads of t h a t t j . v e . j t so=.v-:s t o be 

beyond do jbt t h a t ne aad P.onry WIT p a r t i c u l a r l y in mind. 

The t h i r d purpose , tao-^n. nob p r i m a r i l y i n t e n d e d , r e ­

f e r r e d to the mass of' tno peop l e . I v. t a i s r e s p e c t , ort-

wantad to .jiv.i h i s " topia" ta.3 appsara ' ico of a ti« .-> r e p o r t 

en ar, :;xi3 t i n g coTnonwfjalth'1' in ord^r to i n s p i r e the co^^or. 

f.an iy a .^ood exa^pl-.i. Tils ai--; can ->o rj;cn b e t t e r achieved 

i f ' t o p i a i s acc.3pt;3d as t r '-> than if ov >rys">ody knows t h a t 

i t dof<s not ex j s t . 

P'homas "oro chose th - d i^ lo&'p form for a ' s ' t o p i a ' . 

"his nas beon s a i d to iruiioab.j tho ' n f IUJMO^ of P la to who 

I'Onner, og . c r t . , ,;;. 10, ar.d . 
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usod the same form only with the differ•:>,r<c». t h a t ho b u i l t 

! l^a " ̂ p u b l i c ' ' In a l o j i c a l process of roasonln,..-; and ,-oro 

p resen ted h i s p r i n c i p l e s <n workin..; conditions-1-. /vnotiwr 

opinion a t t r i b u t e s t o r i ' s choice to h i s s tudy of f.-uclan's 

AS wel l as f ' l a to ' s wri t ings . ' " ' >v, t\>.'•>, con t r a ry Paripbtnll 

j o i n t s out t h a t ^ o r o ' s d ia logue r e p r e s e n t s tho old s c r i o l a s t l c 

for'-- of d i s p u t a t i o n whicn ^nsw i n t o t h i s l e n g t h i e r forrri of 

i i s c u s s ' o r on account of the d i scovery of the a r t of p r i n ­

t i n g . 0 Pore h imsel f d id not loave us any h i n t why ae chose 

the d i a l o g u e form. ] t mi^ht by c o r r e c t to assume t h a t n e i t h e r 

of tn-j aoove S O T C H S i n f luenced hia choice e x c l u s i v e l y , but 

t h a t he f e l t t n i s for.-.-, to be boat f i t t e d for hi.s purpose and 

t n a t i t was in f r equen t '-'.so as a pu i lo sopn ic t r a d i t i o n of 

t n a t t i m e . ^ 

1 
i\. L, Morton- 'Pho l̂̂ JL!_s;'iJ.-„t2i?.j-JL»_' London : , awrence , 

I P 5 2 ; , p . 4 1 . 
2 
'Reynolds . op_. c i t . . , p . f>4 , and p . X20. 

P . o. Campbo 1 1 , o9J3£,!j^'tpj>iaiiai,nd ills S o c i a l 
Teachings , p- 2P, and IPrasinus , fypdale and 'pre (London: Pyr^. 
and Spottisvjood .• t d . , 194P; pp. u7 - op, Ha m in t a i n s t n a t 
in sucti a w r i t t e n d i s c i s s i o n ''opt1? d i s p u t a n t upon any p a r t ? -
c . ' l a r t h e s i s f i r s t of a l l onuirorated f a i r l y and a t f ilJ. 
s t r a n ^ t h the nain ob j ec t i ons to n i s own opinion- 'Then having 
some ^ e n o r a l and formal r eason for a c o n t r a r y view, oo ,oea 
on to j u s t i f y I t as s t r o n g l y "^ t as conci.jsoly as uay bo. a-id 
ans'tvors fo r =»acn ob j ec t i on ' . Vnis , oao.pboll sa,ys , .o:3t Ivj s-^pt 
"p -nlno whan roadlno tho "'utopia'1 . '"wnoro no ( r o r e ; ace era t ' l ; . / , 
t h r o o_,n th-i mouth of oythloaTayT" oxprussda tno c o n t e n t i o n s of 
eo"i";in!.s^, and as c l e a r l y d i f fo ry fron thoM in his own proper 
parson' ' . 

4 
"Dormer, '^L^-JlLLi* P ••'* -^ ~ •^ * s ta tes : tnat. l a t h ' s 

Tom of dialog.i.3 T>jct~) & Chirac to r i s t" ca l l y h>.-.&niat Por--
of oxprosa i on. 
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< t o p i a 

Pao s -bseq- o n t p a r t o f TIIJS: c h a p t o r »;131 •?' d<- v o t e d 

t o t n o d ' s c s s i o n of tho i OTJ a c c j a . - o t a l nn<.i a i o r a l a s p e c t s 

of t n ' s i s l a n d . r o n c : » r P n . . bin* a f t a i d o n , 'uoo&s , o r e was 

o r i " a r " l y i n f l ' ^ - n c o d by t h o now d i som* - r 1 os , a l t n o u ji i t n' ST; 

n o t 1IP d e n i e d t h a t , a c o r t a l n i n f l u o o o . ivy t h e a t ' C i ' - r t r e t u . 

I d - ' a l co ' " o n f t o a l ^ h o f u l a t o arid y o s s . n l / evur, , i ! s sv^rj a b o i ; 

1 

, - i t l a n b * s 'n th-> d ' a l o , i « s " . ' i r ' r . j a s ' aod " j ' i »,ta J U S ' a s IAMII a s 

o t n ^ r « r ! t ^ r s of t h o S - o a i s a a n c o , was uxn ^ ' a r - d . "n^ >"os t 

" n f l o n c ' a l a ^ ' ' a ' ' . ' S m t o o no ft d i s c o v - f i . 9 , v . a i cn l i t ^ r a t r<-

' o r e o a j . - r l y b „ jht*-', w<o"o u n o r i j . - ' o s p c o j a i d o t . - r ' a r t y r 

v / i o s o w o r v " ' - r no fn.-n" v;aQ ot ' l x s n e u In l o j l . 4 .n ,>r<-> i s 

s p e c l a t i o n on t no e x a c t l o c a t i o n of t h ' 1 l a n d t a a t o r " d e s -

c r ' b ' i ^ - a p r o >1^' , whos^ so lu . ' - I on w i l l >, bc r - t t a k n c a r o <>f 

b: t;oos-?. wao a o p ' ; t o f i n d t u i s p l a o ; . i o a l l ' ims - r s p o r t s 

^•It i s v e r y i t t m o s t i n ^ t o o b s ^ r v t h a t • t . A ^ - s t i o ^ 
- n " ' h a P i t y ° f _ ' , , : ^ ' ' » a J O A w n i c h i C M r>nsb v e r y w « l l , r ^ n ~ 
^A -5ns' th-" A t T a r . t ' c s " i n ooo, ' ' ->* , c h a p t o r ' / and 'i c h a p ­
t e r x/ o f t n e s a io boot- j i i r t s t o ' ' . ' i n a o - s ' . 

' • b r n o 1 ^ , op . a i b - , p . <- ). 

ui . ..,. ^ 1 1 >n a n d < . P . i l l o n , . • i r JVio'^a.s i ; o r a ' - >. f o r d : 
' a r o n d o n f r ^ s s , 1 "2A) , „,. b " a , a c e o n: >f r a s i "S '• a 
l . : + t >r t o ' l r i c n von l . - i t b u n . 

4 
•OIT'.^T, Op.v„,.C,J.t.«. • P - 7 " 

5 
*;<j«ner5 , ~J>O. 2.1A:.* ' ' • ' ' ' ^^^ r " ' ' » v<h M'o R ^ ' r ' ^ n 

" M S P ' e c l l o f t ?.'J c . , o p l ) " *"i"cli. i P y ' ; ' . - i l . ^ d a y i ! t o , P a , .-. I h y , 
, ap*, n o r I n k a c i v i l ' s a t i on 1 » ' i n . -

http://yoss.nl/
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—the l a t o s t of whlca wore always regular ly found in Antwerp*-* 

''ore added his own Ingenuity and an t i c ipa ted Magellan,2 

Put the ac tua l i s land wnlch b'ore aad In mind, was Jnc£-

l a n d . 0 I t is c e r t a in ly no coincidence tnat ... topia was o r i g i ­

na l ly a peninsula , l ike n^land and that tne par t ing canal 

measures about tne same width as the n^l iah Chanal, despi te 

the f ac t t,hat the* forraer was du^ by tao ptsaplo of < Ing . topis^ 

and the l a t t e r derivod i t s or igin from tho Ica-a^o . x'nore 

were two reasons way ..in^ X topus commanded tho building of 

th i s cana l , . - i rat of a l l , tne i topians aid not. want to en­

large t h e i r dominion.'"5 j/aia Is ^oneral ly presumed to indica te 

o r e ' s opinion that she s i ze of a s t a t o should be l imi ted , a 

theory wulch ne us Id perhaps unuex* tne influence of tne 
6 ancient . r^cks, tnou^a he .nodii led tho pr inc ip les of . l a to 

Reynolds, op*, c i t . , p . 113. 
2 

l i enard AS /H ivan , r;ndor dod and .ilie T.awt vxford . 
73asil JlacKwell, 1^4y;, p . 23 . >*ccording to '.voor4je ... a r k s , 
a d is t inguished American jao^raphlcal h i s t o r i a n , Hytnloday 
was f i ra c to circui.inavivace ta© gloDe, fros. ..rope to Gape 
Frio from wnore n© returned to "iirope, as r e la ted in the 
"^topia" . p . l t i ; , via 1'aprobano (.Pe^lon/ and ua l icu t wnlch 
Vasco da 'Jama had f i r s t reaenjd in 14dd. 

"or ton , opi|t|ipi c«, p . 45, and: 
iampbell, ^raa.-iua , "Pyndala aud ; o re , p . 6 

fcoru, o topia , p . t o . 
B 
y-bld., p . o2. 

6 P-eor^e Sabine, A Pisfcory of / w l i t i o a l 1'heory , 
(Hew York: henry Holt anTl^oSpanyV"TlJ'Sl;, p . nO. Plato main­
tained tha t a c i t y - s t a t o should not oe la rger than to have 
8040 i n h a b i t a n t s . 
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and A r i s t o t l e on th is p o i n t . 2 '{'he uain influence which in ­

spired P'or© to Introduce th is s i t u a t i o n in tho "i topia", was 

provided by tho ac tua l exanplo of "upland and tho constant 

wars she wa^ed on the continent to h.-jr jreafc detr iment . d l "u-

l a r l y , the second reason for tho construct ion of tho canal 

is to reduce the evi ls of war, because i t removes a convenient 

bridge for invaders and mabes I topia very eas i ly defensible 

and na tu ra l ly inaccess ib le - Poro a 0 a in , especia l ly with ro^ard 

to the defence of the entrance to the u;roat i n l e t within 

T top i a , Pore 's "dsa3 wore perhaps inspired by such c l a s s i c 

examples as the b a t t l e of Phurnopylae. Jut thn p a r t i c u l a r in­

fluence to fienticn th is ra ther acc identa l condition ca>io also 

from the s i t u a t i o n in ;nfjland whore, duo to Ywr wars, the 

yreat number of solders cau-sed i.ouonse -nisery, although only 

a few defenders were su f f i c i en t to rept-lse way armies of 

at tack-ors° . -ore ce r t a in ly did not follow P la to ' s idea to In­

s t i t u t e an en t i r e c lass of pooplo, tno yy-arPlans , for defence. 

I t is c e r t a in ly j u s t i f i e d to maintain that tno 

general s p i r i t of thu Renaissance with I t s desire for reforms 

and improvenonts finds a vivid demonstration In varriou.s i n ­

s t a l l a t i o n s , as for instanco the exce l len t ^eans of 

.."bid. , pp. HP - l l u . Ar i s to t l e doranded tna t a 
c i t y - s t a t e should not oe la r^or than to enable a person to 
S©J fro:." one and of too c i ty to uno otn-;r. 

2 
Charles FToward Pcilwain,, Tho Pr^wth^f_^ojJJ-jj}aJL 

Juou ,ht In the lyes t', Pew ^orl'* Tho ac i l l a n Couipan.v , T>/32jp. 4. 

Por« , :top.la . p . uo. 
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communication provided by tne jroat standing pool whlcJi en­

ables ships to reach every part of the island* or the orid^es 

wnlch do not hinder snips from entering into tne cities, as 

in Amaurote.'" However, the direct influence in taia respect 

came from ais experience as undor-snuriff of tno (Jity oT Lon­

don which ^ave him deep insIjht into municipal affairs and a 

perception of tno importance of sanitary ' improvements .'"* The 

lattor idea makes aim introduco a system of freaawater-supply 

--wnich brings to mind the uoman Aqueducts—nealthiar living 

conditions by broad streets and vast pardons oehind all nouses 

whicn ara strongly built and roofed witn fire resisting ma­

terials0. Co reduce the dan^or of disease, no suggests to k^op 

tho city clean and to locate nospitals outside na& citj-walls.b 

All these sv0o0dtions for tne Improvement of tho 

country reflect tne influences wnlch inspired aiu. -mat, taose 

material conditions represent only minor points whicn--tnou0a 

they Indicate the ^enaral trend--do not toucn upon the impor­

tant issues concerning the great problems of social harmony. 

Ibid., p. ;55. 
2 
Ibid., p. 60. 

3 
u. »*. ir. ho'̂ th, Sir Thomas i.,ore and His, I.'.rlonds 

1477 - 1535(London: Pxford (nlvorsity Press, 1934), p. 40. 
4 
I;topia, p. uU. 
' ibid,_, pp. 60 - 6.1. 
6 
ibid. , pp. 71 - 72. 



CHAP'Vi h r r 

o W LA"J T, 1 

The basic problem in any society is the problem of 

social harmony, tundamentally, its solution must lie in tne 

principles ^overnin - the status of the individual in nimsolf 

and in relation to the family and to tno community and ap­

pearing in the comolex of customs oy whicn its members live 

and wnich provide a criterion of tne intrinsic wnoleso ".eness 

and the effectiveness of tho principles tnenaolves. onure 

corrupt or ineffective principles govern, people live under 

cond-'t'ons of hards nip and discontent; wail*- sound customs 

brin0 about happiness and narmon,, . No f Ttner explanation is 

needed of tn~j discussion hy oro of tae essential problem of 

the nappiness of tne 1 topians and trie means by which it is 

. 1 
acnievea.-1 

f'oo _nu_ 'Jd\ a l 

HS a man •jf tn^ o n a i s s a n c o , d u os^ p r e ; vo tna t 

tne rlsirifc, Individ . j&l is of bit. t i i - was j r i ^ ' j ^ t-lo j a 

r o v o l i t i o n in s o c i a l unou yir, aa A ' I I hi. ^n tho v/a,, of ">'fA, 

s u b s t i t u t i n g for tao t r a d i t i o n a l r a t i o n a l ty a v o l n n t a r i s t 

ph i losophy walca v/ould soon f ind exp re s s ion in tho Oa lv in i a t 

*J . Jeer , S o c i a l 3 t r u ^ l e s and floolaJ4jy* ' orer i nnera , 
t r a o s . h . J . afcaruiinu (London. Loorard Pars o is 1924.}, p . 10 i . 
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predestination and, onco secularized, culminate* 'n dobbes' 

"I,eviatnanv' and John Austin'3 concept of law.' If so, "" P topia'' 

'.vould appear as a deliberate effort to atom the tide and re­

act against this trend, de that as it may, tne work roasaumcs 

the earnest convictions of Plato, Aristotle, the Stoics and 

fnonas Aquinas that it is reason vmicn must discover tne 

principles of social n&rmony, and, taorefore, it is reason 

which must provide tne principles of individual happiness. 

[n effect, thou^n all itopians are ignorant of divine 

Revelation, they are divided on tne uneory of happiness ac­

cording to their acceptance or rejection of religious prin­

ciples besides pure reasoning. In tno latter case, the 

doctrine cannot but; be the pa^an, eudaemonis tic pnilosopny 

wnicn places the highest good and the end of existence in 

temporal happiness—trie possession of pleas ire and the avoi­

dance of pain. Itopia represents a country whose development 

has reacned tne highest degree tnat can be attained by man 

with out the nelp of Wovelation. it Is no wonder that, to his 

less religious citizens, Pore snould have ascribed tnat otoic 

pniloaophy'-' wnicn, by tne consistency of its conclusions wibn 

^Utopia, p. 34. 'Vor they judge it extreme madness to 
follow s'narp and painful virtue, and not only banish the 
pleasure of life, but also willingly to suffer urief, without 
arty hope of profit thereof ensuiny. 

'° Willi am Turner, history of Philosophy ( Boston: dinn 
and Pomp., 1929/, p. 171, refers to Cicero's ' De I'lnlbus" , 
ni.5. and 1)1 ozones r,aertius , •' i - , ud. 
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its basic assumptions, has held such a peculiar position in 

tae development of Western thought and was a '-ajor Influence 

in tne -reparation of a Christian pnllosophy ."*• 

Still more characteristic of Stoioism Is the insis­

tence on the firm dependence of tnls ^udaamonism on the order 

of nature, discoverable by reason and conducive to the prac­

tice of the natural virtues wnorein, in tne last analysis, 

happiness must needs consist. The highest human act flows from 

the love of wisdom and the Intellectual humanitarianiam, so 

dear to the Stoics.'" Any hiuher ideal would seem foolish in 

the li^ht of their principles, for thoir minds could not as­

cend to the loftiness of the virtues of love towards f'od and 

towards the neighbour for Jod's sake.^ 

Generally, however, the former theory—about happiness 

which enriches human thought with religious principles--is 

preferred by the I'topians , because they think that they cannot 

attain the riy,ht solution if they, in this matter, limit 

Sab ine , o p . c i t . , p . 151 . 
2 3ode J a r r r t t , . . > . , S o c i a l Theories of the P idd le 

a^ea 1200 - 1500 (London, Prnes t 3enn l t d . , T921TT, p . do. 

Chambers, op. c i t . , p- 120, p o i n t s tnouuy.tf u l l y to 
Xante ' s " d i v i n e Comedy where '- . tr^Il i s ao le to rescue Dante 
from the dark wood because bo followed the four v i r t u e s w i t h ­
out f a u l t . So V i r g i l can ^u 'do uatite t i l l he moots ' .eatr ice 
but no f u r t h e r . " 
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themselves to pure reason.! Th*s leads to a conviction whicn, 

as Hythloday states," msemblos our Christian ideas. Tbo 

element of hope is introduced in this theory of happiness, 

ihe f tooians who accept it do not seek pleasure as ar end in 

Itself, b.t enjoy a christian type of anticipatory happiness 

which finds ins expression in the pleasure waich they ex­

perience in ''the pleasant remembranc*3 of tne ,-yood life past"^ 

because only tne hope to be rewarded for it can caise tne 

pleasure. On this point, "̂ _t_opia' seems to reflect tho influ­

ence of St. Augustine who also states that the happiness of 

tne _,odly citizens on eartn consists in hope.4 :ut generally, 

toother with this idea, '•'ore gives nis 7 toplans tnat dis­

tinctive feature which makes them order their affairs not 

only on a strictly material and worldly basis but ratner for 

an end that lies in eternity, / !though this has not boen 

confirmed to them by tne seal of Divine Revelation, they 

nevertheless accept it, In the same way as other neathen 

utopla, p. d4.: "xViose principles be these and aich-
like: That tho soul is Immortal, and by the bountiful good­
ness of Pod ordained to felicity. 5'hat to our virtues and 
good deeds rewards be appointed after this life, and to our 
evil deeds punishments'' . 

2, 
i bid., p. ,̂3 . 

3 
Ibia., p. 90. 

^ d a i n t A u g u s t i n e , Jho_ UULL_9f„ yod, e d . H. v. d . 
I ' ask^r , t r a n s , J"onn H e a l e / ( voryman' s L i b r a r y . uondon: 
-J. ff. Dent - .sons f , t d . , I n b G J , 'k. AiA, o a p . x , v o l . P i , 
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philosophers who had concluded that there must be a God and 

an afterlife.1 This aspect of More's "Utopia" was certainly 

shaped under the influence of the example of ancient Greek 

philosophers like Socrates, Plato and Aristoble. 

The basic assumption of the Utopian commonwealth 

being that it had not received Divine Hevelatlon, consistency 

required its inventor to grant every citizen the freedom of 

choice between these two theories regarding happiness, dut, 

to whatever theory one adhered, a common feature of both was 

the definite intent towards goodness and righteousness, for 

both maintained that not all pleasures could bring felicity 

but only the ngood and honest'!.2 

There were, indeed, in 'Pore's own time "counterfeit 

pleasures'' which, he felt, he must attack by a recourse to 

Christian masters and, especially, to St. Augustine.3 As he 

ridicules the pleasure of vainglory, he lays It down that the 

basic evil In man Is the forsaking of the higher for tne 

lower. As Augustine had said: "Take away vainglory, and what 

are men but men",4 so, Hythloday reasons that vainglory de­

rived from reverence, fine garments or precious metals or 

Utopia, p. 84. "Though these (principles) be per­
taining to religion, yet they think it meet that tney should 
be believed and granted by proofs:, of reason". 

8Ibid., p. 84. 
3 
The City of God, 13k. XIV, vol. U , pp. 26 - 53. 

4 
Ibid., Bk. V, vol. I. Chap, xvii, p. 164. 
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stones really changes nothing in a man. 3y his insistence 

that all things are for a definite purpose, he shows the In­

fluence of teleologic thought. This Lb specially demonstrated 

in his attack upon the use of fino ^armoncs and his proposed 

remedy of dressing all people alike.° Axis measure was certain­

ly based on sound, Christian principles and on taw example of 

religious persons who, throughout history, tried to counteract 

in this way the pride oorn of sumptuous clothing. This solu-

tion which was proposed in reaction to oxistin& evils , was 

pushed to the extreme of coiapleto uniformity, A further influ­

ence in tne same direction was provided by Pore's personal 

4 
tastes which rescinded that of the Ibopians to a considerable 

extent. 

it is, then, tne "good and nonest" pleasure that gives 

happiness. In this all Utopians agree with Stoic thought that 

t/topia, pp. P7 - ,,<d. 

2 
Ibid., p. S3, p. 6':3. 

•z 

Jarrett, op. cit. , p. 177. "Prom tho v^'.^n vf the 
Conqueror the dress of tho women hardly changed Li I'.n̂ land 
till the reign of l-dward III; thenceforward the changes ^rew 
In fantastic exaggeration, till they culminated In the Yorkist 
period, when under the Impulse of fashion, both men and women 
lost all sense of beauty or raodoration and placed tae achieve­
ment of strange and weird effects before everything else" . 

4 y.aynard, op. cit., p. 30. 
g 
Allen, Sir Thomas i'lore, p. 3. urasmus describes Pore 

In a letter to iIrian von Button from Antwerp 23rd July 1519: 
"In dress he likes simplicity, and neven1 wears silk or purple 
or chains of gold, unless required. .. i'o him taey are women's 
work, trivialities on wnlch a nan 3f.o.ild not waste time." 
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happiness—whether in the pleasures of th i s world or In the 

hope of things to come—Is achieved by a " l i f e ordered a c ­

cording -co the p r e sc r ip t of na tu re" ,^ and tha t man 5s ordained 

t o , and v i r tue i t s e l f consis ts of, p rec i se ly sucn a l i f e . In 

s h o r t , both Oroups meet on cae basis 01 a kind of na tu ra l law 

as the norm of moral ccnhuet, a l t no . ^a tito godly surpass tae 

l im i t s of the t e v a r a l ordvjr bj do r iv ih j th i s na tu ra l law from 

e t e r n a l law. *.3s/redly, otoicism was of tru* same ninct" with 

the difference tiiat the divine law must be followed out of 

n e c e s s i t y - - l i m i t i n g man's frae w_.il to a r a t i o n a l acquiescence.3 

i.iesc tnaorl tS &r«, to a ce r t a in extent modified 

under tne Influence of tho f'ena'ssance s p i r i t which emphasizes 
4 a joyful l i f e and ordinary aumanltarianism. As the Utopians 

ag ree , t h i s '' na tu ra l d e l o c t a t i o n ' ° is experienced in ooth the 

soul and the -jody, contrary to Cynic and uedonist philosophies, 

and a l l pleasures forra a h ie ra rcay , with i n t e l l e c t u a l pleasures 

above taose of the body. At the highest l eve l l i e s " the ex­

e r c i s e of v i r t ue and conscience of good l i f e " . 6 In th i s 

^Utopia, pp. b4 - 65. 
2 
Beinricn A . i'Ofimen, Tne natural Law, trans. Thomas K. 

Hanley'ilew fork: herder 3OOK CO., 1949) , p. "22. 
Turner, op. cit,, p. 170. 

4 
Itopia, pp. db - do. 

5 
Ibid., p. .37. " Pleasure they call every motion and 

state of the body or mind wherein man has naturally delecta­
tion" , 

6Ibid., p. 92. 

http://w_.il
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instance, More deviates from the Stoics who claimed that 

virtue constitutes the only good to be sought, and favours 

the Idea of Aristotle who deemed that other goods are also 

desiraable,! as well as Christian sources which demanded for 

a good life chiefly ethical principles but also a sufficiency 

of material comfort." 

Thus does tae author of " Utopia11 temper the Platonic 

excesses by it.eana of his Scholatic philosophy. For these also, 

natural virtues are dispositions to act according to nature 

as known by reason, dut ue seems to stand between the two 

inasmuch a3 ae stresses reasoning to a degree not reached by 

Thomas Aquinas. In this ae shows th© same confidence in reason 

that w&3 felt by the late Renaissance. It is by correct think­

ing that such marvellous well-being is brought to Utopia, and 

does not this foreshadow the 18th century's exclusive opti­

mism in the value of reason? 

All philosophical doctrines that concede such a place 

to reason,are bound to evince a deep concern for an educa­

tional system which—contrary to our positivistic and prag­

matical times—will not consist in a mere gathering of facts 

and opinions but will emphasize knowledge and discipline or, 

rather, knowledge as a condition of sound discipline. This 

xTurner, op. olb., L^p. 171 - 172. 

B e r n e r i , op* c i t . , p . 5 2 . fief era to nDa Pegimine 
PrlnclpufflT of ."homas Aquinas . 
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consequence did not esoape Thomas More anymore than it had 

escaped Socrates, Plato, Aristotle or the Scholastics. He does 

not, however, follow any of them slavishly. Ha Booms to believe 

like Socrates and plato that "virtue is knowledge", but, un­

like the author of the "Republic'' , he wants knowledge extended 

to the masses-^ He agrees with Aquinas that education is con-

duclve to happiness;^ but while the medieval Doctor accentu­

ated discipline more than knowledge, the Renaissance writer 

gives prominence to knowledge from which diseipline--and, 

hence, happiness—will result. Indeed, as for Plato's philo­

sopher-kings, ''ore would make of edvcati.cn a full-time occu­

pation^ of the people "who do bestow in learning those spare 

hours which ... they have vacant from bodily labours",4 3e-

sides lectures, the Utopians employ the method of Plato's 

master, the maieutics, or discussion by questions and answers 

by which the young Utopians are instructed by their elders.° 

Not that i-ore was a fanatic of education for its own sake- A 

humanist of tho Renaissance, he pressed the cause of education 

Adela Parion Adam, Plato, i-'oral and Political Ideals 
(Cambridge: Lnlv. Press, 191o), p. 117. 

2 
Jarrett, op* cit., p. 33. 
Joyce Oramel Hertzler, The History of Utopian Thought 

(London: George Allen and unwin Ltd*., The Ma exilian Comp. . 
1922), p. 112. 

4 
Utopia, p. 32. 
5 
Ibid., p. 74. 

http://edvcati.cn
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for the benefits or the pleasures it could provide.3- It is by 

means of education that King Utopus transformed "the rude and 

wild" Inhabitants of the Peninsula he had conquered until 

they, finally, exceeded other people of this globe.2 With 

this result achieved, they keep up the pursuit of knowledge 

as a social pastime.3 What a contrast to the deterioration 

of social life in More's own age I 

The Family 

Unlike Socrates before him and Rousseau after him, or 

St. Thomas Aquinas who had no family, More is one advocate of 

thorough education who practised what he preached. In a letter 

to Peter Giles, he deplores that he has so little time for 

writing because of the pressure of work, and he allows us an 

insight into the happy sanctuary of his home.4 

I leave to myself, I mean to my book, no time. For 
when I am come home I must commune with my wife, chat 
with my children, and talk with my servants. All the 
which things I reckon and account among business for­
asmuch as they must of necessity be done, and done must 
they needs be, unless a man will be stranger in his own 
house. 

Such an exemplary family-man was bound to exalt the 

domestic society in any ideal scheme of political society, 

^-Campbell, Erasmus, Tyndale and More, p. 35. 
o 

Utopia, p. 56. 

Ibid., p. 65. 

4lbid., p. 7. 
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but this cannot be the sole explanation of the predominance 

given to the family by More to the extent of practically ab­

sorbing the individual In It. What we know of Hore's life 

shows his great respect for the human person, even that of 

his own children, Dormer believes the main Influence to b® 

St. Augustine's contention that th© family Is th© first, the 

basie cell of society. This view was not new in Augustine's 

time, since it had been held by both Plato and Aristotle and, 

will prevail after More in Jean Bodin and Feo^Scholastleism. 

Neither can we wholly subscribe to the opinion that 

More fell a victim to Platonic principles.^ The difference of 

attitude between the pagan Plato and the Christian More ap­

pears—rather painfully for Plato— in the "Republic". There, 

the family is seen as the natural enemy of th© state, because 

its private interests are liable to destroy the unity of the 

City.3 m0 prevent the concentration of wealth and power In the 

hands of the ruling families and thus preserve unity and 

social harmony, he abolished the institution Itself as well 

as Its right to property, at least for the governing body. 

Tvore, too, was conscious that the feeling of economic inse­

curity made families hoard more than they ever would need, 

Dormer, op. cit. p. 33. 

2Turner, op. cit., p. 442. 

sH@rtzler, op* cit., p. 107. 
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Inflicting considerable harm to the common good.* !3ut if his 

solution is compared with Plato's, the lat ter appears to be 

a crude barbarian who performs a delicate operation with a 

giant axe. .More adopts exactly the opposite method: Instead //, 

of abolishing th^fajmnj^Jieconceives that "the whole island <J; 

is as i t were one family or household**. He eljsvatesth© u-l~>M Ui ft 

t 

i-̂ '̂ y 

family to the level of the body politic. By this he removes fr~ '""'•' 

the need of, and the desire for private property, since within 

a family property usually is kept in common, he also realizes 

unity as an automatic consequence of mutual love and confi­

dence . 

The most, then, that can be said Is that More accepted 

from Plato the principle that the family, being the primary 

cell of the state, cannot be left unregulated3; but he intro­

duces In this regulation the principle of Christian charity 

that he lived by or, at least, that of Stoic human!tarianism. 

More, of course, was a Catholic, staunchly attached to the 

Church, her teaching and her laws, but he wrote his great work 

before the Lutheran religious r©v6TuT"fon-:::b̂ eFore" Chris tians 

^-Bernerl, op. elt., p. 77. 
2 
Utopia, p. 76. 

Campbell, Erasmus, Tyndale and More, p. 83. cites the 
letter to Ulrlch von Hutten in which Erasmus says that More, 
"while still a youth, .. attempted a dialogue in which he 
carried the defence of Plato's community even to the matter 
of wives". Probably a tongue-in-cheek debate in which a young 
man readily engages and which only shows his familiarity with 
Plato's work. At all events he did not follow the master in 
his "Utopia". 
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were faced with making adj^^sijan^ojr_or against these laws. 

When, therefore, the author of "Utopia" expounds a social sys­

tem based solely on the principles of what he believes to be 

a sound natural philosophy, we must not expect a most strict 

adherence to the laws of the Church. 

A case in point is the recognition of divorce in 

Utopia. Assuredly, More knew that the Church rejects divorce 

under all conditions because It is contrary to natural law, t 

but he also knew that It is only opposed to the secondary end 

of marriage, and that—for that reason—God, Himself, had con­

doned it in His chosen Jewish people under certain extreme 

conditions.! It is only under such conditions of adultery or 
O / 

"intolerable wayward manners of either party" that More ac- I 

cepts divorce and, like Plato In the ''Laws", endeavours to | 

prevent their development. At the same time he was grappling 

with the creeping Individualism of his own age. 

The beginning of the sixteenth century was marked by 

great social upheavals consequent on the end of the War of the 

Roses. Notable among them was th© deterioration of family life. 

More's acute sense of observation could not but grasp that, at 

the root of the evil, there lay the prevalent disorder of va­

gabondism. Nothing better than these actual conditions can 

•̂Matt. 19: 8. 

gUtopia, p. 100. 
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explain his insistence on domestic life and the radical 

measures which he proposes to safeguard it. If bachelorhood 

is not countenanced in Utopia, it is not for the sake of a 

Hltlerian type of population increase, but because of the 

danger to homes; for the members of a family are to be kept , ~) 

below a maximum number.1 Thus, the family Is not unwieldy, 

nor will it breed discontent. And it must remain together. To 

this purpose, travelling is prohibited except under special 

license.* In these Ideal conditions presumed effective to pre­

serve family unity, should either party wander Into the path 

of infidelity, adultery will be punished with bondage and, In 

case of relapse, with death.3 liven Plato's "Laws" had been 

less severe for the transgressor. 

The regulation of family relationships is another 

means that More adopts for the preservation of domestic peace. 

Here again he humanizes the principles of order expounded In 

antiquity. He does not depart from the Christian doctrine 

taught from Augustine's "City of God"4 through the Middle Ages 

and to his own time. In the Utopian family, the husband rules, 

Utopia, p. 69. 

2Ibld., p. 75. 

3Ibld., p. 101. 

4 S t . Augustine, City of God, 6k. XIX, Chap, x l i , v o l . i l 
p . 249, " the peace of a family i s m.orderly ru le and subjec­
t ion amongst the par t s thereof." 

http://vol.il
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the children obey their parents and the younger the older.1 

The family is not, however, a legal possession of the father 

as was the case in antiquity, but the father holds only a 

directive power.2 The position of women, also, corresponds to 

that which they held in the Middle Ages and—although More 

generally gives them a quite 'emancipated' status—he does not 

remove the stigma of their inferiority.3 It Is the old precept 

of St. Paul which was consistently taught by the Fathers of 

the Church4 and throughout the Middle Ages.5 More even went 

as far as to permit the Utopians to chastise their wives® 

which represents also a common medieval custom.''' 

xUtop_la, p. 70. 
2 
cf. Jarrett, op. cit., p. 73. 

3 
Utopia, p. 70. 
4 
The City of God, 3k. XV, Chap, vii, vol. ii, p. 68. 

"The man must govern the woman, as the soul should govern the 
body". Also: 3k. XIX, Chap, xiv, vol. ii, p. 252. 

5 
Jarrett, (op. cit., pp. 70 - 71j gives the reasoning 

of that age*. "When the Apostle had said that man Is the 'image 
and glory of God but woman is the glory of man'dCor- xi. 7) 
he (Aquinas) adds his reason for saying this J 'for man is not 
of woman but woman of man; and man was not created for woman 
but woman for man'(Summa Theologica, 93, 4, ad 1 m)." 

6 
Utopia, p. 101. 
7 
0. G. Coulton. Life in the Middle Ages (Cambridge: 

University Press, 1929), vol. H i , p. 119. Also: 

Jarrett, op. cit., p. 70, refers to R, S. Bennett, 
"The Pas tons and their England" (Cambridge, 1922, p. 00.) 
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The Community 

The uniformity of social activity in Utopia has led 

not a few to maintain that the individual, there, leads a 

wholly inhuman life.1 Every Utopian always acts like a wise 

man; he conforms to a rigid fashion in dress2 and an exact 

schedule of activity,3 going out to, and returning from the 

fields in strict obedience-4 All this seems quite true; but 

it must not be forgotten that "Utopia" was More's attempt to 

react against the growing individualism, the hollownesa of the 

idea of freedom and the triviality of personal honour and es­

teem. What better way of showing the value of what was being 

lost than by showing the vanity of what the Renaissance ac­

claimed as its greatest achievement and preventing the 

"unique" man from displacing the "standard" man.5 This ex­

plains perfectly well the hyper-social type of community in 

which the Utopian Is born and lives. There is no contradic­

tion, however, in acknowledging that it also expresses More's 

predilection for just that kind of life6—a life to which his 

owr experience at Charterhouse had aceustomed him.7 

3srneri, op. cit., p. 60. !It smelt too much of the 
monastery." 

Utopia, p. 68. 

5Ibid., p. 64. 
4_ 

ibid. , p. 59. 
5 Berneri, op. cit., p. 56. 
A 
Allen, Sir Thomas More, p. 53. 
7 
Chambers, op. cit., p * 77. 
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To the accusation that his Utopian leads an Inhuman 

life, More would have replied that, on the contrary, the com­

munal life Is the only human one for it is founded on human 

nature as known by reason. Righteousness or virtue is the end 

of man on earth, say the Utopians. It is acquired through 

education, but it does not remain a personal affair, nor Is 

it limited to the family circle. Had not Plato shown that it 

was the duty of the Polls to foster virtue and thereby provide 

happiness? And did not Aristotle see in the common good the 

source of all individual good? This preoccupation with social 

life had even led them to a practical totalitarianism. 

Well aware that St. Augustine had adopted the prin­

ciples of ancient philosophy as the substratum of his "City 

of God",-*• Thomas More follows a similar path. But, once again 

he stands midway between the Founder of the Academy and the 

Bishop of Hippo. True, man is social by nature but he must not 

be absorbed or dominated by society. On the other hand, the 

non-Christian Utopians could not strive towards that super­

natural justice in which Augustine perceived the only true 

righteousness. Social life is nonetheless natural to man and, 

therefore, a source as well as a condition of the righteous­

ness to which all Utopians, materialists and religious , aspire,. 

This righteousness resides In the faithful performance of 

Reynolds, op. cit., p. 45. 



- 36 -

one's prescribed function—a Platonic Idea. Unlike Plato,1 

however, More does not see that these will require to be Im­

posed from above by a superior authority, except in very rare 

cases, for the Utopians are Imbued with a natural sense of 

solidarity and a spontaneity to act In harmony with reason. 

In this respect, Plato showed himself to be more of a realist, 

but the creator of the Utopians would not have been a man of 

the Renaissance if he had not felt an excessive optimism in 

the capacity of man for goodness. More is convinced that every 

man will live like a saint, if he Is only given the right ed­

ucation and environment. Since the Utopians received that ed­

ucation and lived in that environment, they had no use for 

such a claim as "my home is my oastle": the doors of their 

houses were constantly open,^ as a symbol of the communal 

character of their whole life. 

In such a community that is more like one big family, 

where private ownership Is unnecessary and honours are des­

pised, social differenclation lacks th© most fundamental re­

quirements. Thus, there exists no difference between rulers 

and ruled3 nor between town and countryside.4 The very Ideal 

conditions in Utopia certainly received a great Impetus from 

Saoine, op* cit., p. 73. 
2 
Utopia, p. 60. 

gXold. p. 73. 
4 
I old., p. 55. 
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More's aversion for the contemporaneous social structure. It 

was contrary to his idea of righteousness that one human being 

should be counted higher than another, because the one Is a 

king and the other a serf. He transferred the Christian Idea of 

the equality of all men before God to his soolety, making It 

a duty for those in higher social positions to stoop down to 

serve the lower.1 Without the benefit of Christian Revelation, 

Plato is led to a different conclusion and divides the popula­

tion of the ideal Polls into well-defined classes2--another 

Indication of the transformation of the concept of righteous­

ness from Plato to More. 

The absence of class distinctions represents one point 

on account of which More was called a socialist and the "Uto­

pia" a landmark along the road towards scientific socialism, 

connecting ancient social theories with those of the presence.3 

ait More penetrates deeper than vulgar eqvtalltarianlsra: The 

Utopians are equal as a consequence of their basic principles 

and not because they consider it an aim that must be achieved 

to make people happy. There is also a considerable difference 

between the "highest phase of communist society" and the 

"''Hertzler, op. cit., p. SO. 

Donner, op. cit., p. 29. 
3 
Morton, op. cit., p. 42. 
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Utopian society.1 While the former lacks any reason why people 

should work at all, the latter derives a duty to work from the 

Idea of righteousness as well as from the family aspect of 

this community. 

In the more practical aspects of labour, Store reacted 

against the grave conditions of his time- He turns to the ap­

plication of the classical principle of 'mens sana In corpore 

sano' • Thus, the Utopians enjoy excellent working conditions 

with a six-hour working day.2 simple but good meals^ and they 

all alternately work In the coimtry and In the city,4 The last 

point, however, is derived from another idea: In More's time, 

the tillers of the soil served in the armies of the princes. 

After a war, many of them refused to return to their previous 

occupation, although very few had acquired any skill In some 

craft. This led to the conditions which Hythloday criticizes 

in the first book of "Utopia".6 As a remedy More prescribes 

•'•Morton, op. cit., p. 46, points to a similarity be­
tween the two as demonstrated by the slogan "from &verj one 
according to his capacities , to every one according to his 
needs". 

Utopia, p. 64. 

5Ibid., p. 72. 

4lbid._, pp. 57 - &8. 

5 
Jarrett, op. cit*, p. 116. 
Utopia, pp. 23 - 38s poverty, idleness, beggary, 

rising number of crimes, etc. 



- 39 -

that all Utopians are to be experts in husbandry.1 To this 

end, he Introduces the measure that the country population 

be exchanged periodically with the city dwellers. This idea 

might have been inspired by a similar usage of the Suebi,2 

as described by Julius Caesar. But his great preference for 

agriculture as the main industry3 represents the general 

opinion of the lliddle Ages which stresses th® greatness of 

manual labour and especially agriculture,4 as it had been 

done in antiquity. 

The social life of the Utopians takes an eminent 

place in the entire work. More apparently was convinced that 

the best political structure could not succeed in establishing 

soelal harmony as long as the social life was not ordered. 

Ibid., p. 63. 

2Galllc Wars IV. i.: "It is said that they (the Suebi) 
have a hundred cantons, from each of which they draw one 
thousand armed men yearly for the purpose of war outside their 
borders. The remainder who have stayed at home support them­
selves and the absent warriors; and again in turn are under 
arms the following year, while the others remain at home. By 
this means neither husbandry nor the theory and practice of 
war is interrupted", Quoted by M. *Jeer, Social Struggles in 
the Middle Ages, trans, h. J. Stenning (London: Leonard 
Parsons, 1924), p. 63. 

Campbell, Erasmus, Tyndale and More, p. 84. 

4 
Lewis H. Haney, History of Soonomlc Thought (Mew 

York: The MacMlllan Company, 1947), p. 96. 

5 
Ibid., p. 67, refers to: Aristotle, Politics 3k. I, 

Chap. x. and xl; Plato, Laws .3k. V; Cicero, De Of flclis, 3k. i. 



CHAPTER III 

GUARANTEES OF SOCIAL HARMONY 

The principles of social harmony outlined above in 

relation to the Individual, the family and the community do 

not imply that social life In Utopia flows gracefully and 

evenly on the strength of this inspiration alone. A stream 

Is moved by the force of gravity but will calmly wind its 

way through the plain to the sea and reach Its destination 

peacefully only if it Is properly channelled between solid 

embankments. Thus, social life, though impelled by sound 

principles, requires that it be ordered in its flow by the 

firm restraint of law and sanctions. Utopia has Its laws and 

imposes sanctions to their transgression. It is but natural 

that More, the lawyer, should afford great attention to this 

point. Indeed, some commentators believe that the problem of 

law and, ©specially, of penal reform in ifcgland was More's 

secondary concern in the writing of his work.1 

Law 

As was previously shown, the central principle of the 

Utopian social life is righteousness, that basically Platonic 

complex of virtues which bears also the name of justice. 3ut, 

while Plato had this justice discovered by reason alone, the 

•̂ cf. Berneri, Journey through Utopia, p. 62. 

- 40 -
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legal mind of the Romans had given the terra a connotation of 

conformity with law.1 The Middle Ages held the same conviction 

and ascribed to justice the same eminent position among the 

social virtues as Rone had done.2 However, If this conformity 

could apply to man-made law, it was only because—according 

to the traditional philosophy of Stoicism confirmed by the New 

Testament—positive law was oonoeived solely as a determina­

tion of natural law. More was not of a different mind. "Jus­

tice," says Hythloday, "is the strongest and surest bond of a 

commonweal th."'-*' There is still present in this Idea of jus­

tice the primary meaning of righteousness as we observed it 

in his discussion of individual values—the relationship of 

man to Ood and to his fellow-man; but these relationships 

must be ordered by and be subject to universal rules which are 

either the principles of natural law or th® more definite ex­

pressions of this law in positive enactments. So that More, 

like the Romans and the men of the Middle A^es, accepts na­

tural law as the highest law that governs all human actions.4 

Assuredly, this represents More's own convictions, 

but It was expressed so consistently as a reaction against 

1 
cf. The City of '"Tod, vol. i, p. xv. 

P 
"cf. Jarrett, op_» cit., p. 94. 
3 
itopia, p. 105. 
4 
Ibid., p. 85. 
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the, then, spreading opinion that law received its power from 

the will of the absolute ruler or the will of the people in 

their parliamentary legislation. He stands in conflict with 

these two growing tendencies of his time, a fight which con­

tinues until the end of his life. It sounds almost like a 

prophetic vision of his own defeat when iiore asks, through 

the mouth of Hythloday, whether a man-made law giving per­

mission to slaughter other men can justify a man's conscience 

before C-od. Like Christ-^, he wars also against the importance 

{jiven to the latter of the law and to empty conventions, and 

against lawyers who are so satisfied that f«?w offenders escape 

punishment and yet, are so surprised to find that there is 

such a great number of criminals.4 He knows that true justice 

leads to the destruction of crime and does not destroy man.^ 

CSullivan, The King's Good Servant, p. 60. The 
paper "The limits of Law and Legislation,v by Ivo Thomas refers 
to the Incident when the Solicitor-General Richard Rich asked 
»'oro In the Tower "if Parliament decreed .. that he, Rich, was 
to be king, would '("ore be bound to give consent? The prisoner 
answered that he would, but added,.with a hint of caution, 
'according as he could give consent to that act*. However, he 
dismisses the case as trivial, and in return asked whether it 
would be treason to refuse consent to an enactment of Parlia­
ment that God should not be God..." 

2 
Utopia, p. 30. 

3 
u ' S u l l i v a n , bnder God and The Law, p . 39 . " Jesus and 

the Lawyers" by Most R'ev. Moan "ubdct'ier S . J . 
4 

U t o p i a , p . 2 2 . 
5 

Campbell , More's Utopia and His S o c i a l Teach ings , 
p . 74 . 
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He is not heir to his father's Idolatry of law. More Junior 

or "Young More"1 rather joins with all other humanists to 

satirize the legal profession.2 He banishes all lawyers from 

Utopia where everybody acts as his own advocate.3 Like 

Socrates with whom he Is frequently compared, especially on 

tnis point,4 he subjects his Utopians to only a few laws which 

everybody can easily read and understand^- The belief that 

such a system would funotion smoothly in his commonwealth, is 

based upon the good education and righteousness he ascribed 

to the Itopians and is consistent with the growing optimism 

of his age. The paucity of laws is assumed from the great ex­

amples of antiquity where a wholesome society usually evinces 

tnis peculiar characteristic, and from the Hebrew or Roman 

tables of law. Plato similarly eliminated all laws from his 

Ideal state and made of the wisdom of the philosopher-kings 

a substitute to written laws.6 

•^O'Sullivan, Under God and The Law, p. 1. "Young More" 
by Prof. A. W. Reed: "The by-name " ''Young~Moref .. was used 
commonly in his own day to distinguish him from his father." 

Daniel Sargent, Thomas More (London: Sheed and Ward, 
1936) , p. 21. 

Utopia, p. 104. 
4 
Cham be rs,fhoma a More, pp. 16 - 19. 

5 
Utopia, p. 103. 

Adam, floral and P o l i t i c a l Idea l s , p . 150. 
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Such a conception of law postulates a high sense of 

Justice. This, the Itopians had and they thought it "against 

all right and Justice" that man should be obliged to obey to 

a confusing multiplicity of laws. They remove all crafty 

twisting of the law together with the lawyers: everybody 

states his case and tho judges aro guided by facts and the 

intent of the law-1 Those ideas reflect the influence of the 

Roman conception based upon Stoic philosophy, for the Romans 

also stressed the spirit rather than the letter of the law.2 

I or the Utopians,° as well as for Cicero4 and the 

I iddle Ages,5 law represents an "ordlnatio ratlonis" which 

leads people on the only right way. It is not a pretext for 

punishment but a guide. Out: of this consideration comes the 

opinion of the Utopians who maintain, like Cicero,6 that law 

i topia, p. 103. 

2cf. ltadolf Stammler, "The Theory of Justice", ~ngl. 
trans, p. 127: "This .. is tho universal significanc© of the 
classical Roman jurists; this their permanent worth. They 
had the courage to raise their glance from the ordinary ques­
tions of the day to the whole. And in reflecting on the 
narrow status of the particular case, they directed their 
thoughts to the guiding star of all law, namely the realiza­
tion of jus-lie In life". Quoted by Sabine, op. cit., p. 171. 

Utopia, p. P5. 
4 
cf. Carlyle, op. cit., vol. 1., p. 55. 

5 
Jarrett, op. cit., p. 17. 

6MeIlwain, op. cit., p. Ill, refers to De So Pabllca, 
III, 22. 
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only summons people to duty.1 As a consequence, they hold to 

it that freedom can only come from justice or tho obedience 

to law. This paradox, that roan Is really free only if he 

really obeys,2 makes "Utopia" difficult to understand for so 

many readers whose concept of freedom is identical with law­

lessness or, at least, licence, but it is exactly against 

this very individualism, with its longing for liberty and 

independence,3 that Thomas P'ore reacts. Be reaffirms the tra­

ditional opinion that man exceeds the brute not In a freedom 

to gratify his very wish but because of his reason which frees 

him from the yoke of instinct and enables him to obey laws 

freely. Obedience, therefore, assumes a predominant position 

in Utopia, and common laws as well as private agreements have 

to be faithfully observed and fulfilled.5 St. Augustine had 

no less emphasized obedience in his "City of Pod". He calls 

it "the mother and guardian of all other virtues of the 

soul", and points to the fall of man as the first offence 

against obedience. 

Utopia, p. 104. 
2 Campbell, More's Utopia and His Social Teachings, 

p . 45 . 
% 
J a r r e t t , op. c i t . , p . 120. 

4 I b i d . , p . 97. 

Utopia, p . 36. 
6The City of God, 8k. XIV, chap, x l i , vol . I i , p . 42. 
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Thus did Thomas More understand freedom under law. 

It Is a far cry from the "freedom under law" of our own age, 

where freedom means the ability unreservedly to seek one's 

self-interest In every way which is not expressly forbidden 

by law, and where law is defined as the will of the legis­

lator sanctioned by force. In the latter sense, the anti­

thesis of freedom is slavery and an abuse of self-evident, 

Inherent, human rights. There is slavery, also, In Utopia, 

and It repels modern readers, but it was justified by the 

great Renaissance humanist—as it had been justified by the 

Church and the medieval philosophers—as a proper sanction 

for transgress ions . 

Sanctions 

In our days, when a perhaps excessive sentimentalism 

endeavours to bring about the abolition of capital punishment 

for offences against society, it is difficult to grasp the 

situation against which Thomas More rose in indignation and 

castigated in no uncertain terms in "Utopia". Hythloday is 

emphatic in condemning "the stupid brutality" of English 

criminal law1 which imposed the death penalty for theft with, 

not rarely, as many as twenty offenders being hanged simul-

taneously on one gallows. Although his concern for society 

^J. W. Allen, A History of Political Thought in the 
Sixteenth Century (Londonj Methuen and 0o. Ltd., 1951), p. 154. 

o 
Utopia, p. 22. 
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required that transgressions be punished, his high sense of 

justice could not countenance such extreme severity. He, 

therefore, turns against the excessive use of the death 

penalty.1 It is unlawful and contrary to justice because, 

says Hythloday, "all the goods In the world are not able to 

countervail man's life", more especially as, in these parti­

cular eases, the law forbidding theft is overridden by the 

law commanding the preservation of one's own life; for, 

through the evil conditions of the times and the avarice of 

the possessors of goods, some men are made thieves and, then, 

are punished for It. In the name of man's dignity, the huma­

nist More demands greater restraint in sanctions and punish­

ments . 

Three principles guide the Utopian jurisdiction: 

First, like St. Augustine,2 they hold that the lawmaker is 

justified in imposing sanctions only when the deeds are in­

trinsically evil. Second, the punishment should be of the 

same order as the harm done, as Aquinas had taught that, ac­

cording to natural equity, a man should be deprived of the 

good in which he has offended, since his action proves his 

unworthlness to enjoy it.3 Third, the medieval principle 

Utopia, p. 29. 
o 
**cf. Rommen, op. cit., p. 38. 
3Q*Sulllvan, The King's Good Servant, pp. 96 - 97, 

"Punishment and Moral Responsibility" by Rev. D. J. 3. 
Hawkins. 



- 48 -

that any law must cede before a higher law.1 

fohat, then of th® actual legal sanctions In Utopia? 

If capital punishment is not completely abolished, it is ap­

plied only in a very few, extreme instances. The spirit of 

this application of the extreme penalty is shown in the parti­

cular instance among the Polylerites where a slave is put to 

death if he should have cast away the badge that distinguishes 

him from a free man. Our individualistic times shudder at the 

thought that such a deed should be considered as more serious 

a crime than an attack on property, but Uore sees in theft a 

break directed against only one man, while the casting away 

of the badge is an attempt against the community as a whole; 

for, Indeed, slavery Is a debt which is being paid to society. 

That, in this respect, Pore was inspired by the ex­

ample of Rome makes little doubt. As he had followed Roman 

Institutions in his sparing use of capital punishment,2 so 

Mythloday points to the Romans in his advocacy of penal slav­

ery. Kot, of course, that all slaves In Rome were bonded as 

•̂ cf. Jarrett, op. cit., p. 95. 
o 
The City of God, p. 414, Commentaries of Vives, lore's 

friend, state: v'There were very few crimes, which the old Ro­
mans punished with death, and far fewer in the times which fol­
lowed, for the Porcian law forbad th® death of any condemned 
citizen, allowing only his banishment...But here let the reader 
observe the meaning of this law, out of Festus, who speaking of 
this 'capitis dimlnutio', ..wrlteth thus: 'He is said to be 
"capite diminutus", capitally punished, that is banished, that 
a free man is made a bondslave to another'." 

3 
Utopia, p. 32, 
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punishment for oriraes, but in the sense that bondage was ex­

tensively used for that purpose. As was to be expected, how­

ever, humanitarian preoccupations, quite alian to Roman prac­

tice, if not to Roman thought, are Introduced in Utopia. 

Here's slaves lead a fairly decent life, in contrast to both 

Roman slaves, who were used as gladiators for the base enter­

tainment of the mob, and to the serfs of More's own time who 

were subject to many hardships.! Faithful to the teaching of 

Cicero and Seneca, whose works, incidentally, were the only 

Roman writings in Utopia," and who counsel that slaves be 

looked upon rather like hired workers,3 the Utopian institu­

tion provides the bondsman with a life that differs little 

from that of the free man, although—for punishment's sake--

they are required to work more4 and at meaner toils.5 The 

slave's guarantee of good treatment is not only the humani­

tarian principles of the Utopians, but also the fact that, in 

conformity with their ideas on property, no one is bonded to 

an individual but all bondmen are the property of the common­

wealth. Thereby, they preserve some form of personal freedom, 

Jarrett, op. cit., pp. 105 - 108. 
3 
Oarlyle, op. cit., vol. I., p. 11. 

<p 

"Utopia, p. 15. 
4Ibtd., p. 98.Uvopie) 
5Ibld., p. 73. 
a 
Ibid., p. 33. 
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notably in religious and spiritual affairs, and manumission 

is not bound with a man's goodness or self-interest, but It 

Is the prerogative of the prince and is dependent on the good 

conduot of the bondsman himself.1 

Utopian slavery is, thus, a personal affair, a per­

sonal punishment for a personal crime against society- Its 

burden rests on individual shoulders and Is voluntarily as­

sumed through an act of disobedience to established laws. Ho 

one Is born to slavery either because of natural inferiority, 
o 

as was claimed by Aristotle," nor because of the sin of his 

father.3 It has not even the negative character of a life 

sentence In our own modern times when a murderer Is simply 

segregated from the society of whom he has become the enemy; 

but It has a constructive purpose: the amendment of the cul­

prit, his removal from unrighteousness Into a system of 

righteousness• 

In this the future martyr for the Faith was not a 

traitor to the Church nor was he inconsistent with her teach­

ing, for slavery had not been condemned as unchristian by 

Holy Writ, or the Fathers of the Church or medieval philosophy 

Utopia, p. 101. 
o 

Aristotle, Politics, trans. Benjamin Jowett (Oxford: 
At the Clarendon Press, 1908), p. 32. 

3 
Utopia, p. 97. 
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and theology. At most did he apply to the individual the prin­

ciple of justification which Christian teaching had seen in 

slavery as a chastisement of society. Sin, indeed, introduced 

slavery into the world. Is not the sinner, himself, being 

punished by becoming a slave to his passions and his vices? 

Thus, also, sinful humanity is punished with the blight of 

slavery and the individual himself who is reduced to servitude 

has nothing but what he deserves.1 As for the just, he is suf­

ficiently free in the spiritual possession of truth and grace; 

the human bondage is but a temporary condition of life to be 

used by the Christian for the salvation of his soul. This ex­

plains why the Apostle Paul does not command his disciple, 

Philemon, to set his other disciple, Onesimus, free but only 

to surround him with love as a brother in Christ. It is this 

relationship between offence and punishment that ¥ore trans­

poses to Utopian slavery- There can be no question of super­

natural atonement for sin, since the Utopians are deprived of 

supernatural Revelation; but, transposed to the natural order, 

bondage is an atonement for offences against the civil laws 

which are but determinations of a natural morality. 

This analysis of ifore's theory of law and sanctions 

leads directly to the conclusion that, as in Stoic and 

medieval teaching, the leit-motiv of his whole social thought 

Jarrett, op. cit., p. 97. 
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is the requirements of justice. In the first book of "Utopia", 

he describes the low level to which this lofty idea can be 

degraded in a community in which the order of values stands 

on its head. Justice is intimately connected with judging. 

3ut how can a person or a community judge what justice de­

mands without an objective, real order of values? Hence, 

the concern of the author of Utopia with the establishment 

of this ideal order and, especially, the place oocupied there­

in by material goods. 



CHAPTER IV 

THE ORDKR OF VALUES 

Two conceptions of human life and the world In which 

It evolves divide men's minds and, more particularly, their 

behaviour- They have received the names of materialism and 

spiritualism, either as philosophies or as attitudes ex­

pressing themselves in actions. 

The judgement of him that respects the worth, 
says St. Augustine, is different from that of him 
that respects his own need or pleasure: the former 
estimating all things by their place in nature, the 
latter by the degree to which they satisfy his needs; 
the one valuing them by the light of the mind, the 
other by the pleasure or use of the sense.1 

A philosophy of materialism had not yet been elaborated 

In the Christian society in which More grew, although It had 

been expounded In antiquity as Kpicurlanlsm and had enjoyed a 

great popularity In Greece and Rome. As an attitude, however, 

and an ever-exn; .ling way of life, it characterises the Re­

naissance,2 and, despite the -•Torts at reaction of the spiri­

tuals In the Church and of the humanists, it will continue to 

expand to the extreme of the present-day, capitalistic money-

-society. 

If--as seems certain—More's purpose in writing Utopia 

1The City of God, 3k. XI, Chap, xvi, vol. i, p. 326. 

2cf. Jarrett, op. cit., p. 147. 
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was to arrest the progress of what he deemed to be evil trends, 

it should be expected that he will give the greatest attention 

to the economic question, and that he will seek enlightenment 

in every place where—at the same time--are respected the prin­

ciples of a spiritualist philosophy.1 Certainly, material goods 

are not to be despised as such, but the good society cannot be 

one in which "money beareth all the stroke".4" riaslcally, the 

problem revolves around property, so that, in order to grasp 

the economic life of the Utopians, an understanding Is re­

quired of their ideas on property. 

Property 

The problem of property is a complex one. 13efore all 

else, there has to be determined whether the universally ob­

served ownership in material goods is justified by sound prin­

ciples of morality and, if so, how those principles lead to a 

right either of individual or of collective man. If it is 

found that such a right exists, a question arises as to whether 

it is absolute or relative to a certain object or a certain 

exercise. Furthermore, whether or no It be a right, there re­

mains the problem of the necessary use of material goods. 

Failure to distinguish these various aspects of this 

central problem of social life is responsible for much 

1cf.MLaw and Political Power" by Rev. J. F. Rogers S.J. 
In: Under God and the Law, ed. by O'Sullivan. p. 121. 

Utopia, p. 14. 
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confusion of thought in social philosophers and many misunder­

standings in their commentators. To lump together, as enemies 

of private property, all those who apply restrictions to pri­

vate ownership—from Plato, through Catholic religious orders, 

Rousseau, Marx and Henry Gorge, to present-day communists and 

natlonallsers of industry—is an over-simplification. But More 

did not escape this fate. He was called a Platonist, a commu­

nist and a socialist.1 

Such a confusion can only happen in a society founded 

on a liberal, individualistic capitalism which Is jealous of 

its Lockian principle of the inalienable right of property, 

and which has developed a conviction that democracy is the 

most perfect form of government and that private enterprise — 

the absolute freedom to own and to use material goods for the 

sole motive of self-interest—Is a requisite of democracy. In 

this society, any attempt to restrict the ownership or the 

use of owned goods logically assumes the aspect of an attack 

on property itself. Authentic socialists and Marxian commu­

nists do look upon property itself as an evil, but not so 

Plato, the Christian doctrine and Thomas More. 

No one can doubt of the generally predominant position 

of economic pursuit in the life of the individual and of the 

body politic, or doubt of the danger that this holds for 

iw. E. Campbell, "The Utopia of Sir Thomas More" in 
The King's Good Servant by 0'Sullivan (od.), p. 23 
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higher, intellectual and moral, human values. Plato saw It as 

a well-nigh insurmountable obstacle to good government.1 The 

Stoics, Cicero and Seneoa, strongly condemned the desire for 

luxury and riches.2 The teaching of Christ emphatically warned 

the rich of the risk Involved In their wealth for their eter­

nal salvation.3 Erasmus himself, the great Renaissance huma­

nist and friend of Thomas More, stated, in his biblical inter­

pretations, that Christians, at least, ought not to possess 
4 

any property. 

Indeed, it is not fantastic to imagine More and Eras­

mus and other humanists discussing the materialist trend of 

their time and deploring the "ugly brutality of the earliest 

period of commercialism",5 which destroyed all love and 

charity among men in their search aftor gold and culminated 

in the despoiling of tenants and the enclosure of lands. 

More, at any rate, will raise his voice against this 

abuse of material goods and private property6 and will become 

Sabine, op. olt., p. 57. 
2 
Haney, op. cit., p. 77. 

3 
Matt. 19, 24. It Is easier for a camel to pass 

through the eye of a needle than for a rich man to enter into 
the kingdom of heaven." 

4 
Beer, Social Struggles and Socialist Forerunners, 

pp. 102 - lo3, refers to k Opera" , Leyden 1705 - 1706, v o l . I x . 
p . 1070. 

Chambers, op . c i t . , p . 257 . 
g 

Dormer, op . c i t . , p . 80 . 
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one of the first humanists to espouse the cause of the poor.1 

To that end he does not condemn as evil—no more than Plato, 

the Stoics and the Gospel—the institution of private property 

itself. He even admits its necessity for as long as mere 

animal instincts predominate in man. The essential point in 

the problem of evil in relation to property lies not in its 

being privately owned, but in th® over-emphasis on its being 

an absolute right and unlimited in its private use. Now, the 

Utopians are a highly cultured people. Their interests lie in 

righteousness above all else. This quality must be preserved 

but not at the expense of right itself. Is there not a differ­

ent institution of property that would conform with human 

nature while, at the same time, It would better safeguard 

their virtue? More thinks that common property and common use 

is the answer. 

He does not arrive at this conclusion lightly nor from 

a mere emotional approach as is the case of most modern pro­

tagonists of collectivism. Bat he submits the idea of common 

property to a full debate which precisely leads Hythloday "to 

give the detailed description of Utopia that forms the second 

part of the book . He considers Aristotle's objections to 

Plato's system of common property and finds that they lack 

~1 
Donner, op. cit., p. 12. 

o 
Reynolds , S a i n t Thomas More, p . 123. 



- 58 -

universal validity.1 

On the other hand, besides the arguments of Plato, 

More could rely on Clcerd's contention that "private property 

is unknown to nature".2 He had the teaching of St. Augustine 

that, according to natural law, no property distinction is 

made, and that private property has its origin in sinful 

appetite.3Thereby, if it is a right, it finds its sanction 

in positive law as would have been accepted by the Roman 

jurists.4 It is true that Thomas Aquinas held that property 

is a natural right, but It is a right vested In the human 

race and no argument can be given to uphold the opinion that 

makes it mandatory for the individual.5 

Common property, therefore, can not be opposed on 

philosophic or religious grounds, although—when sanctioned 

by law— private property becomes Inviolable, and this is 

required by both the natural order of society and Revelation.5 

Donner, op. cit., pp. 68 - 69. "The arguments are 
chiefly two. One is that no Improvement would result if one 
man's goods were taken away from him and given to other 
people. The second Is that It would be against law." 

2 
Cicero De Offlclis, i. 7. 

3 
The City of God, vol. i, p. xxxiii. 

4 
Haney, op. olt., p. 74. 

c 
Jarrett, op. cit., p. 126* "Is private property not 

only lawful but obligatory? ..St. Thomas states roundly that 
he thinks not. He did argue, Indeed, in favour of its necessity, 
and maintain that It was required by the race; .. but only on 
the ground that it was an experienced truth connected with the 
art of living". 

Ibid., p. 123* 
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Aa for Its actual practice, examples of such a system were 

not lacking, either among the heathens or the Christians. 

Caesar—who was not unknown to More—cites the case of the 

Suebi who do not Individually own a definite portion of land 

and who mutually exchange habitations every year, their aim 

being "to keep the common people. In contentment when each man 

sees that his own wealth Is equal to that of the most power­

ful" .* Did not, also, the reports from the newly discovered 

lands support the contention that peoples closer to nature 

were less attached to property? More could have read Peter 

Martyr's De Or be Novo, published In 1511 about the West In­

dies and Cuba where no property distinction exists2 and 

Amerigo Vespucci's work about a similar mutual exchange of 

habitations.3 

¥or@ Inspiring, still, the traditional Christian at­

titude towards property, which--without rejecting the legiti­

macy of private ownership—wilfully renounced it for the sake 

of higher values. Thus, the early Christians "were of one 

heart and one soul, and not one of them said that anything 

was his own, but they had all things in common ... nor was 

there anyone among them in want"-4 This example led, In the 

1Caesar, Gallic Wars IV, i and VI. 22. 

2 ©ited by Donner, op. cit., pp. 27 - 28. 

Cited by Morton, op. cit., p. 43. 

4Aets. 4: 32, 34. 
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following centuries, to the institution of monastic orders 

and, especially In the Middle Ages, of the mendicant orders. 

For more than a century before Thomas Tore, the Franciscan 

Order had been active in an effort to arrest the trend towards 

materialism. Even outside the Church, material goods were con­

sidered more as an object of use than of absolute property. It 

Is well known that usury was forbidden under pain of excommu­

nication and that possession in land was conditional upon 

service. 

From these centuries-old discussions and the examples 

taken from history, More could conclude that property was not 

an Inalienable, individual right but was subject to regulation 

by law for the best order of society. If property is private, 

it may be an obstaole to an authentic human life, but if it 

could be established by law as common in ownership and in use, 

it could become a means of education whereby the base desire 

for material goods could be overcome2 and true human values be 

acquired and preserved. That More thought this, at least theor 

etically, possible is a testimony to the great optimism of the 

Renaissance humanists in the perfectibility of human nature. 

The creator of Utopia had to accept that his people 

were not naturally endowed with the perfection that Hythloday 

Barrett, op. cit., p. 131. 

2lbld,, p. 129. 
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witnessed during his sojourn among them. They developed pro­

gressively to that high level of culture through a system of 

social eduoation precisely centered on oommon property. This 

is evident from the fact that it is the discussion of property 

that motivates the whole second part of the book which is a 

description not only of Utopian property but of the whole 

social life of Utopia.1 

The Utopians, therefore, had to be taught the advan­

tages of oommon ownership. So that, in the beginning, it was 

imposed and enforced by the state—a condition that has led 

some commentators to regard More as a socialist.2 They do not 

appreciate the point made by the author and which rests on the 

benefits derived once common property and use have been insti­

tuted. Hythloday testifies that, at the time of his visit, It 

was a well-established custom which the Utopians accept volun­

tarily3 because of the conviction that it rids them of the 

base desire for material goods, frees them from all worries 

with regard to their subsistence, and, thus, elevates them to 

a cultural level where they may unlmpededly dedicate them­

selves to the attainment of righteousness.4 

Utopia, p. 50. 
2 
Campbell, L'rasmus, Tyndale and More, p. 95, and 

More's Utopia and His" Social Teaching, p. 145. 
3 
George 0'3rlen, î ssay on the Economic Effects of the 

Reformation,(London; Burns, Oates and SS/aahbourne,1923) p. 149. 
4 
Hertsler, The History of Utopian Thought, p. 135. 
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It, now, beoomws clear that any similarity with Plato 

is purely negative. In both is found the abolition of private 

property because of the effect It might have on higher values, 

frat, while Plato sees this measure as wholly pragmatic for the 

sake of good government1 without any reference to the good of 

the individual, More describes It as a condition of individual 

virtue as much as a boon to the social order. Nor is there any 

affinity with the abolition of a "sinful" private property by 

Wycllf 2 for the sake of the "Dominion of Grace", where only 

the just may possess privately.3 In Utopia, the greater the 

Justice, the less is the need or the desire to own. It Is true 

also that, like the people of the Middle Ages, the Utopians 

are bound to give the community work and services in return 

for the security they enjoy; but the obligation does not arise 

from a contract. It is a generally accepted duty towards a 

family-like society In which they thrive.4 No wonder, then, 

that the Utopians are so impressed by the similarity of their 

system with the early Christians' common sharing of material 

goods when they are made aware of the latter by Hythloday. 

Sabine, op. cit., p. 57. "So firmly was Plato con­
vinced of the pernicious effects of wealth upon government 
that he saw no way to abolish the evil except by abolishing 
wealth itself, so far as soldiers and rulers are concerned." 

2 
An opinion advocated by Raymond G. Gettell, History 

of Political Thought (New York: Century Co., 1924), p. 193. 
Jarrett, op. cit., p. 145. 
4 
Utopia, p. 64. 
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From the foregoing, it appears certain that whatever 

knowledge Thomas More might have had of previous writers, the 

Ideas on property that he expresses In Utopia, are his own. 

They are consistent with his conception of the well-ordered 

society, solicitous of the truly human well-being of Its mem­

bers—a well-being which consists more In the human values of 

knowledge and righteousness / He did not believe that oommon 

property could be established In the actual countries of his 

time, as is shown in a posterior work, Dialogue of Comfort 

against Tribulation1, but he set it up as an ideal before his 

contemporaries, In the hope that they might be deterred from 

the rising materialism and engage In economic pursuits with a 

more detached spirit. 

The Economic Life. 

Unless a 20th-century man has been Intellectually 

formed in scholastic philosophy, it Is extremely difficult 

for hlra to understand a medieval or Renaissance writer. The 

temptation is too great to apply to the latter the principles 

of liberal individualism which is the warp and woof of the 

modern mentality. Fundamental to our way of thinking is the 

motive of self-interest, the economic incentive of personal 

gain. This motive has always existed in individual people, 

but it is only in modern times that It has become a 

1Cited by Donner, op. cit., p. 66. 
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practically undebatable tenet of the social life. It is still 

useful as a basis of comparison, but to apply It to less re­

cent thought as the standard of validity is to err against 

the first principle of sound interpretation. 

In an otherwise quite remarkable work, J. W. Allen did 

not avoid that pit-fall. To refer to the description of 

Utopia as "a sad and witty" answer, which is no answer at all, 

to the objection of an incentiveless economy, and to affirm 

that More Is so conscious of the system's fallacy as "to let 

fancy loose" and become "little more than Ingenious", is to 

have grasped neither the spirit of Renaissance humanism nor 

More's own aim and purpose. Allen's excuse could be, of course, 

that he has good company among present-day commentators. 

That More was quite aware of the force of the objec­

tion, as far as a materialistic and individualistic society 

is concerned, is evident from his own formulation of it and 

the consequence he draws that the lack of material Incentive 

would only lead to the negleet of the production of every-day 

necessities, causing poverty and bloodshed.2 That he knew his 

Utopian system to be Impracticable appears from his own rejec­

tion of Its necessary foundation, a concrete community of pro­

perty, as was shown above. That he only proposed It as an 

*"Allen, A History of Political Thought In the 
Sixteenth Century, pp. 155 - 156. 

2 
Utopia, p. 52. 
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Ideal to be aimed at rather than a practical possibility seems 

clear from the country in which it develops, Utopia, that is, 

"Nowhere". For More, the ttoplan is man as he would be if only 

he believed In a hierarchy of values, as mostly all previous 

thought had urged him to be, and not the Englishman of his 

time and, still less, the man of the twentieth century. 

Thomas More was too much of a humanist, he was too 

well versed in ancient and medieval philosophy, not to real­

ize that human action arises out of a motive. The point he 

wished to make is not that man should act without one, but, 

rather, that material gain is the least noble of all incen­

tives and, therefore, should not be the principle of economic 

activity. Star does essential human nature require it. Theolo­

gians generally agreed that, even without original sin, man 

would have worked, cultivated the soil, valorized the crea­

tion.1 Surely, in the state of original innocence, his motive 

would have been other than mere material gain J Sin has made 

labour difficult and productive ©flfatlgue, and Christian life 

consists in precisely working in spite of the physical Incon­

veniences for the sake of a higher end--for the sake of mere 

human life. "If any man will not work, neither let him eat," 

says St. Paul.2 So that manual labour is for the sake of 

Xcf. Gen. 1: 2a. 

2II Thess. 3: 10. 
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bodily subsistence which In turn is for the sake of the soul. 

This Is what the Utopians achieved, as It had been achieved by 

the monks who worked strenuously and Increased the material 

wealth of their orders but not for the sake of wealth itself. 

This was also the spirit of the Middle Ages. As the 

Church endeavoured to spiritualize the barbaric tribes and 

detach them from their earthly spirit, there developed an eco­

nomy that was not founded upon th© Incentive of materral gain. 

Income from goods and services was regulated by the guilds 

which removed competition for profits and determined the just 

price of every commodity.1The worker received only the amount 

required for a decent livelihood, and, so, personal gain had 

no appeal for medieval workers. Granted that this made the 

medieval economy a relatively static one and that a capitalist 

or profIt-motive economy Is more efficient to raise the stan­

dard of living; but that is exactly the point. For More, man 

Is not made for comfort, good eating and good clothing, he is 

made to develop his Intelligence and aspire to more lofty 

pleasures in the company of his fellow-men. 

The profit-motive which rose and began to spread at 

the end of the Renaissance, threatened to put the cart before 

the horse to reduce human values to a question of shillings 

and pence, and to subvert society. During the Piddle Ages, 

Jarrett, op. cit., p. 160. 



- 67 -

there were few landless or jobless men; but, by the sixteenth 

century, the desire for material goods, coupled with an un­

fettered competition among Individuals, had made man landless 

and poor.1 Greed was degrading men and breaking up society by 

making wealth more important than man himself.2 This is wiiat 

More perceived and against which he wanted to react. When made 

aware of the situation In Kurope, the Utopians 

wonder much to hear that gold, which of its own nature 
is a thing so unprofitable, is now among all people in 
so high estimation, that man himself, by whom, yea, and 
for the use of whom, it is so much set by, Is in much 
less estimation than the gold Itself-3 

The humanists of the Renaissance will not succeed in arresting 

this movement towards free competition for an economic proflt-

-motive, so that, after three centuries, Karl Marx will have 

more reason to say: 

The bourgeoisie has left no other nexus between man 
and man than naked-self-interest, callous cash payment.4 

Thomas More, like his brother humanists, wants a so­

ciety based on reason and not on cash payments, not a society 

founded oft a division between "the haves" and "the have-nots", 

Jarrett, op. cit., p. 142. 

2cf. The City of God, Bk. XII, Chap, vii, vol, 1. p.351 
Evil derives from" an unorderly desire of the lower. "Covetous-
ness is no vice in the gold, but in him that perversely leaves 
justice to love gold". 

Utopia, p. 81. 
4 
Communist Manifesto. 
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but a brotherhood that rests on a community of true human 

values rather than on individual wealth. The proflb-motive has 

no place in such a society. And thus, economics is more a 

social question than a personal enterprise. 

If the Utopians work, however, It is not without an 

incentive, as in a penal colony. It derives from the whole 

traditional thought so familiar to Pore: Plato, Aristotle, the 

Stoics and the medieval philosophers. He works because he ought 

to as a human being—to 'earn* a living. It is a duty which 

applies to all citizens1 who see In labour the fulfilment of 

life's purpose-2 He works because of the spirit of brotherhood. 

His industry is not self-centered, but Is centered on that 

large family which Is the whole commonwealth.3 It was reserved 

to our time to develope a system of profit-motive that would 

set up brother against brother, kin against kin, friend against 

friend. The Utopians would not have understood our modern say­

ing, friendship and business do not mix. 

Such a spirit, present In the Middle Ages, had not 

completely disappeared even from England. The multiplication 

of enclosures had not yet removed all common fields cultivated 

by ploughteams made up of members of individual families 

1Utopia, p. 66. 
2 
of. Jarrett, op. cit., p. 155. "Merely to engage in 

commerce for the purpose of making more money was (during the 
Middle Ages) not a sufficient justification, for money should 
be only a means to an end." 

3Utopla, p. 86. 
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scattered throughout the township.1 Commercialism had not com­

pletely emancipated the serf and severed the tenant and yeoman 

from the security of the soil and, thus, destroyed the spirit 

of the common life.2 His startling suggestion, already alluded 

to, that people might alternate from urban to rural occupation, 

might have been an effort to preserve what was left of this 

medieval spirit which refused to barter economic security, 

social harmony and the search for higher values, for an illu­

sory freedom, a problematical personal gain and a private pro­

perty, quite elusive to tho growing mass of the dispossessed. 

The future chancellor of Henry VIII decides in favour 

of the principle of a rising mercantilism, namely, that trade, 

and especially international trade, is the business of society 

rather than of the individual and must be conducted by the 

state. If some commercialism is unavoidable, let it be carried 

on by government whose function It is,s while the individuals 

work where they are needed,4 no one remaining Idle5 and all 

being supplied with a sufficiency of available material 

goods .0 Did not Thomas Aquinas teach that the "sufficiency of 

1 
Morton, The English Utopia, p. 46. 

2 
Chambers, Thomas AI?ore, p . 136. 

3 
P i e r r e Mesnard, L ' e s s o r de l a Ph l losoph le P o l i t i q u e 

au XVI9 S l e c l e ( P a r i s : itoivln k C ie , 1936) , p . 165 . 
4 

U top i a , p . 5 9 . 
5 I b l d . , p . 6 4 . 

6 
i b i d . , p . 7 6 . 
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corporeal goods" is one of the aims of "human confederation"?1 

In this way, the Utopians lead a thrifty life, preferring the 

general absence of poverty to the luxury of a few.2 

If he also adopts the mercantilist principle that 

international trade is a government business and refuses a 

place in Utopia to those "who buy very cheap abroad and, then, 

sell exceedingly dear at home";3 if, again, he evaluates the 

wealth of a country by the excess of its exports over Its im­

ports;4 if he enjoins to government to stock-pile precious 

metals and especially iron which Is scarce in Utopia,5 and 

to control the numerical stability of the population through 

the establishment of colonies;6 If he accepts all these mer­

cantilist theories, it is still in a proper, humanist order 

of values and not for reasons of a sordid commercialism or 

national interest. In their dealings with neighbouring states 

they sell not for as much as the market can bear but for "a 

reasonable and mean price", nor do they ruthlessly press the 

debtor-countries for payment, unless, in their own emergencies, 

cf. Jarrett, op. cit., p. 184. 
2 
Morton, op. cit., p. 53. 
3 
Utopia, p. 27. 
4 
cf. Haney, op. oit., p. 122. 
5 
Donner, op. cit., p. 39. attributes the lack of iron 

to the influence of the"report of Vespucci. A similar remark 
is contained in Tacitus, The Agrlcola and Germany and the 
Dialogue on Oratory, trans. A. J. Church and W. P. Folribb 
(London: MacMIllan and Co. Ltd., 1899), Chap. VI, p. 91. 

6Utopia, p. 70. 



- 71 -

they need the gold, as in the case of war.1 Four-hundred-and-

fifty years ago, the Utopians had their Marshall Plan, giving 

one-seventh of their surplus to the poor of neighbouring coun­

tries without any strings attached, without the necessity 

thereby to maintain their own economy, without the expectancy 

of military bases or other advantages to themselves.2 

The lessons taught the world by the Utopians have not 

lost any of their validity. If the world of the twentieth 

century is floundering In the mire of national as well as 

International disorder, It Is because the contemporaries of 

Thomas More and their descendants were more and more oblivious 

of the principles of the spiritualist philosophies of Plato, 

Aristotle and the Stoics which the great Renaissance humanist 

recalled to their minds by means of the Utopian Ideal and 

which modern popes, Leo XIII, Plus XI and Pius XII, ceaseless­

ly appeal to as the only sound principles of society and 

government. 

Utopia, p. 77. 

Ibid. 



CHAPTER V 

GOVERNMENT 

That Thomas More never lost sight of the economic, 

social and moral conditions of the times In which ho lived 

and, more especially, of the conditions in his own country, 

must have been apparent in the previous chapters. This, in 

fact, makes him the foremost sociologist of his time, if it 

be allowed to ascribe such a modern term to a scholar of more 

than 400 years ago. More than scholarship, however, will in­

spire his ideas on government; for—unlike his friend Erasmus 

who liked to consider political questions from a superior 

position and advise rulers, both popes and princes, from a 

distance1—Thomas feels by temperament inclined to mix action 

with study. i¥hen he writes Utopia, he already has been a mem­

ber of the Commons and has been exiled for his outspoken 

criticisms of royal actions. Repatriated on the death of 

Henry VII, he resumed his functions of deputy-sheriff, and 

there is the prospect that he will be appointed to the king's 

council or, at least, that he will be entrusted with certain 

political missions. Thus, the problem of government Is, for 

him, a personal one. 

Like all true Intellectuals before Mm, for Instance 

the cynic Diogenes, the stole Seneca and Marcus Aurellus; 

1cf. Donner, Introduction to Utopia, p. 24. Appointed 
a councillor of Prince Charles, he does not fulfil the duties 
of his position. 
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like the scholastic Thomas Aquinas and most doctors of the 

Middle Ages; like the humanist iirasraus; More feels loath to 

be burdened with exacting official duties. All the more so, 

as his experience has taught him--and Hythloday expresses it 

well at the beginning of Ltopla—rulers care less for the good­

ness of their council than for the furtherance of their self-

-interest.1 Yet, does not social obligation override personal 

preference? The Cynics did not think so. For them, the wise mm 

refrained from all social Intercourse—and mostly from parti­

cipation in authority—unless compelled by force to do so. 

Fplcurus advised his disciples to share In the social life only 

Inasmuch as a personal benefit could therefrom be derived—to 

a great extent, the attitude that prevails In twentieth-cen­

tury liberalism. 

On the other hand, Stoicism's emphasis on brotherhood 

and service leads the competent to place their abilities at 

the service of society. This thought is expressed by St. 

Augustine, in particular: 

Because It would be worse If the bad should get 
all the sovereignty, and so overrule the good, there­
fore, in that respeet, the honest men may esteem their 
own sovereignty a felicity-2 

And again: 

If we be called forth unto a position, the law 

1 
Utopia, p. 20. 

2The City of God, 9k. IV, Chap, xill, vol. 1, p. 125. 
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and need of charity binds us to undertake It.1 

Following upon its belief in the primacy of reason, scholastic 

philosophy had not held another view: it needs must be the 

prerogative of experts in political science to rule and poli­

tics was the crowning achievement of philosophy.2 More, him­

self, subscribes to Plato's opinion that, despite the incon­

veniences , the true philosopher would realize his happiness 

in service to the community3 and he replies to the objection 

of the unworthiness of rulers in a typical humanist fashion: 

If evil opinion and naughty persuasions cannot be 
utterly and quite plucked out of their(rulers') hearts, 
if you cannot even as you would remedy vices which use 
and custom hath confirmed, yet for this cause you must 
not leave and forsake the commonwealth. You must not 
forsake the ship in a tempest because you cannot rule 
and keep down the winds.4 

Impelled by these reasons, More will—when the time 

comes—accept to fill the top position at court, that of 

Chancellor of Henry VIII, but, In Utopia, government will be 

so organized that no one will be placed In such a quandary-

After all, the political society is not for the sake of the 

monarch's glory or the aggrandizement of his power by con­

quests which result in the fiscal exploitation of the people, 

1IbidU, Bk. XIX, Chap, xx, vol. 11, p. 257. 
2 
Jarrett, op. cit., p. 183. 
3 
Utopia, p. 39. 

4Ibld., p. 20. 
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as oan be seen in the actual situation in France.1 It Is 

founded In unity, based on righteousness, as was seen in the 

previous chapters, and especially on the virtue of justice 

which is so seriously threatened by the growing seculai* Indi­

vidualism. His system is intended to curb this dangerous 

trend.2 

His problem Is to maintain monarchy in which he be­

lieves as a principle of unity and also as a practical neces­

sity in the strife-torn England of the turn from the 15th to 

the 16th century, but a monarchy which is not absolute. 

Necessary authority must be restrained by an equally necessary 

moral unity and the necessary agency to safeguard It, namely, 

a popularly appointed council. In this he turns away from 

Plato whose organization of the polls favours a ruling class 

and he establishes a society in which all benefits may be 

shared evenly.3 His Utopia Is the Aristotelian kolnonia with 

its universal participation in and collaboration to the whole 

life of the community and not only a gregarious agglomeration 

of human beings.'* It Is the Augustinian commonwealth where 

Justice la the main inspiration unless it is to become "a fair 

Utopia, pp. 40 - 44. More uses the example of the 
France of Charles VIII to attack the still more deplorable 
century of Itogland's bloody monarchy from Henry VI to Henry VII. 
(1422 - 1509) 

2 
Campbell , More's Utopia and His S o c i a l Teach ings , p .124 

3 
Reynolds , op . c i t . , p* 113 . 

4 
Hc l lwa ln , op . c i t . , p . 7 3 . 
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thievish purchase".1 it is a replica of the early medieval 

monastic order—especially the Benedictine—which has "for 

its basis religion; for its support the honour given to work; 

for Its crown a new intellectual and artistic culture".2 

Most of all, Utopia is a family where fatherly autho­

rity is endowed with a real power to command without implying 

an awesome superiority, its end and purpose—indeed, Its de­

sire—Is to serve and not to dominate, as St. Augustine him­

self found In the ruler as well as in God a difficulty to 

determine whether He is more a Master than a Helper, a dis­

penser of Grace-3 The father and the ruler have In common the 

disinterestedness of the Good Shepherd as Hythloday points 

out: "the office and duty of a shepherd is in that he Is a 

shepherd, to feed his sheep rather than himself."4 

More, therefore, has no objection and does, indeed, 

rather favour the personal rule of the Tudor dynasty, as Prof. 

Hertzler points out;3 provided, it be bereft of princely self-

-interest and imbued with the spirit of social welfare. This 

is the pure humanist conception, and there Is no need to 

search further afield for the origin of such ideas. That More 

*The City of God, 3k. IV. Chap. Iv, vol. 1, p. 115. 
2 
Berllere, Dom Ursmer, L'ordre monastique des origlnes 

au XII9 siecle, 2e edit. 1921, p. 45, quoted in Chambers, 
op. cit., p. 137. 

5The City of God, vol. I, p. xxvlii. 
4 
Utopia, p. 45. 
5 
Hertzler, op olt., p. 138. 
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usea rare Latin words found also In Plautus and Terence la 

only an Indication of his familiarity with these ancient 

authors.1 What More has adapted to his Utopian society Is 

the traditional principle, constant from Plato to the end of 

the Middle Ages, that justice is the foundation of civil 

society and that the family pattern Is best able to preserve 

justice for society itself, for the individual citizens and 

for the ruler. 

Utopia represents such a closely knit organization 

that the entire island appears to be one household.2 Already 

current among Greek philosophers, this idea was specially de­

veloped during the Middle Ages, for which unity constituted 

the essence of political organization.3 flut for More, this la 

not mere speculation, but he Introduces In Utopia the spirit 

of association so noticeable In the medieval period.4 It was 

their way, and it is More's way, to provide against the Gospel 

warning that "every kingdom divided against itself shall be 

brough to desolation and house upon house shall fall".5 If he 

1 
cf. Donner, op. git., p. a, who quotes Marie Delcourt 

Thomas More, 1'Utopie ou le t'ralte de la mellleure forme de 
gouyernement, Texte latin, avec dm notes expllcatlves et 
expllcatlves (Paris: Libralre a. Droz, 1936), pp. 213 - 216, 
an appendix with a list of rare words used In Utopia. 

2 
Utopia, p. 76. 
3 

Gierke, op. cit., pp. 9 - 10, and p, 31. 

Chambers, op. cit. , p. 257. 

5Luke, 11: 17. 
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could deplore the deterioration of Justice in his own country 

was it not because of the divisions of the War of the Roses 

only just ended with the victory of Henry MLI but not without 

having, for 60 years, plunged Phgland In poverty, suffering 

and bloodshed. 

This would not have happened if> instead of seeking 

their own self-interest, and unjustly so, the leaders had had 

a paternal interest in the people or if the people had been 

able to speak for themselves. Then, justice would still pre­

vail in the community. It prevails in Utopia, because all 

members of the community are equal. There exists no basic dif­

ferentiation between tne ruler and the ruled. The Philarchs 

dine together with their group of families,-*- and thus can dis­

cuss public affairs with those over whom they rule. How dlf-

erent from the common meals of Plato's Republic where the 

rulers dine together and discuss what measures they will Im­

pose on the masses'. Through these general discussions all 

Utopians are enabled to take an active part In government 

through the heads of families,2 each of which becomes a parlia­

mentarian as had obtained in the Teutonic tribes.3 It was also 

a custom which More fbind in the Swiss democracy of his time. 

1 
Utopia, p. 71. 

2Ibid., pp. 62 - 63. 
3 
Tacitus, op. cit. , Chap. XI. p. 95: About minor mat­

ters the chiefs deliberate, about the more Important the 
whole tribe." 
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The Utopian society, thus, becomes a kind of confeder­

ation of families according to the scholastic philosophy that 

the part and the whole are of the same order.1 The father of 

a family Is, In this manner, a member of the government while, 

conversely, the highest ruler turns into a paterfamilias, the 

father of the greater family.2 This participation of the 

people in the affairs of government was quite consistent with 

the customs, even with the constitution of the iinglish nation 

if only the latter were respected. Erasmus does not fall to 

notice it. He states In a letter to Ulrich von Hutten that 

More modelled his Utopia "on the British constitution with 

which he is thoroughly familiar",3 even as to dividing the 

island into 54 administrative districts when England has, be­

sides London, 53 counties or shires.4 

In I&igland, however, justice Is not observed, despite 

the inherent principles of the Constitution whieh could favour 

It, because the hereditary character of the monarchy is op­

posed to it. Not so In Utopia. The ultimate ruler who enjoys 

a life time tenure, as well as the magistrates are chosen for 

Xcf. Otto Gierke, Political Theories of the Middle 
Ages, trans. Fredrlc William Maltland (Cambridge: University 
"Press, 1900), p. 8. 

2 
Utopia, p. 103. 

3Quoted In Allen, Sir Thomas More, p. 8. 
4 
Donner, op. cit., p. 60. 
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their qualities by the people.1 Thus, the Utopian magistrate 

holds his authority from the people, and, In this, Wore con­

forms to the theory of the Roman Law and of Cicero2 and Is 

not alien to the theory that grow steadily in popularity to­

wards the end of the medieval period.3 As It originates from 

the people, so is the authority of the prince limited by the 

constitution which exactly prescribes his powers and duties.4 

Transgression of these limitations may entail his removal from 

office on the grounds of tyranny.5 while Plato's rulers would 

be deposed because of a deterioration in their philosophical 

powers, More's disposition of an unworthy ruler seems rather 

like an application of the Thomist argument: 

Against savage tyrants proceedings should be taken 
not by private presumption but by public atjthority, 
for since each group has from Its beginnings a right 
to provide Itself with a king, so it cannot be unjust 
for it, should he employ his power tyrannically, to 
destroy or restrain him. Nor can that group be justly 
accused of disloyalty, merely on the strength of Its 
previous oath of perpetual fidelity to him, sinee he 
has himself deserved this by his non-observance of 
that fidelity to which his own kingly oath committed 
him, he has not observed his pact with his subjects.6 

Utopia, p. 62. 
2 

cf. Sabine, op. cit., p. 171. 

3cf. Jarrett, op. cit., p. 103. 

Norton, op. cit., p. 45. 

5Utopia, p. 62. 
De Reglmine Prlnclpum, 1: 6. 
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Other magistrates who fill the position either of 

political officers or of councillors to the prince, hold 

office for only one year.Hlore, here, subscribes to the opin­

ion of the pre-Socratlc Athenians and forecasts that of modern 

American liberals that the exercise of power breeds a desire 

for more power. Hence, the limitation of tenure to one year. 

The same does not apply to the prince since he already enjoys 

supreme power only limited by the constitution and, in that 

respect, he is under surveillance by the council. Not so In 

subordinated magistrates who, through long tenure, could 

gradually abuse their office. This had been seen by Aristotle 

who supported the Athenian practice,2 while Plato would fain 

have kept a man in authority as long as he possessed the re­

quisite qualities of a philosopher. Rome had also adopted this 

practice until she fell In th© hands of dictators to the great 

regret of Cicero and St. Augustine. The ultimate safeguard 

of the principles of the Utopian constitution, however, lies 

In the council which acts In an honorary capacity—therefore 

without any Immediate benefit for themselves. The De Reglmine 

Princlpum of Thomas Aquinas had already supported St. Augus­

tine's praise of the Roman patricians "who had advised the 

1Utopla, p. 62. 

2Aristotle, Politics, p. 209, V, C. 0, 7. 
3 
The City of God, 3k. V, C. xll, vol. I, p. 157. 
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state with unpaid council".1 in Utopia, counsel Is not only 

freely given, but is mandatory, in order to guard against 

rash decisions, all matters are submitted to council who must 

allow at least three days of deliberation before a decision 

is taken.2 

In conclusion it may be said ono© again that More has 

found his Inspiration with respect to government In the ancient 

authors with whom he was familiar, it is not, however, an ec­

lecticism; for it remains In the line of the natural philoso­

phy of Stoicism which has Its roots In the social principles 

of Plato and Aristotle--if not in all their applications—and 

was developed by the Fathers of the Church, finding its ulti­

mate expression in the medieval scholastic philosophy. It is 

not accepted, however, with servility; for, More remains con­

stantly alert to the specific problems of his own time, and 

his ideas are more adaptations than outright borrowings. His 

Utopia, for Instance, is a national state—a conception as 

alien to the Middle Ages as it had been to the Greeks or the 

Romans. This national consciousness of More leads us to a 

consideration of his ideas with regard to international re­

lations , another of his personal problems. 

xDe Reglmine Prinolpum, 13k. Ill, Chap. v. 

2 
Utopia, p. 62. 
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International Relations 

Thomas More would not have been a humanist worthy of 

literary survival had he, in the discussion of international 

relations, turned traitor to the principles of humanism which 

he evinced in the description of Utopian national life. It is, 

then, to be expected that, in this new field, there will ap­

pear the principles of equality based on natural law, of com­

munity property, if not of use, and of the humanitarian vir­

tues of brotherhood and benevolence.1 Such lessons will be 

given in the sixteenth-century context of national conscious­

ness and political as well as economic situations, but always 

In conformity with Christian teaching. 

lore's conception of International relations Is as 

much at variance with current practice as his national, social 

organization differed from the growing Individualism or his 

political system from the prevalent autocracy of his time. 

Says More: " Men are better and more surely knit together by 

love and benevolence than by covenants of leagues, by hearty 

„ 2 

affection of mind than by words . In consequence, his Uto­

pians never conclude treaties or enter Into leagues. Pney 

quite spontaneously protect and defend those peoples who think 

as they, themselves think, who respect natural law, who are 

Bernerl, op. cit., p. 56. 
2 
Utopia, p. 106. 
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free and self-governing, where self-government is not opposed 

to colonial rule but to life under a tyrant. With such a peo­

ple whose members do not enjoy equality—that basic condition 

of true social relations—there can be no international inter­

course. It Is not a nation but a group of barbarians who are 

sacrificed to the tyrant's self-interest and desire for power 

over lands that he seeks through conquest. Hythloday's example 
1 

of the French king's Invasion of Italy —the prototype of the 

English king's claim to France2—ia expressive enough of 

More's disgust for wars of conquest and the alliances neces­

sary to aohleve them. Neither the Utopians nor the Polylerites 

wish "to enlarge the bounds of their dominion".3 The former 

even construct a canal to fix their boundaries,4 thereby giv­

ing the impress Ion of political, if not commercial, isolation­

ist tendencies-3 

with tyrants, therefore, there can be no alliances. 

They are, In a fashion, cast out of the family of nations, as 

the raetics of ancient Greece had no part in the life of the 

polls and the medieval Jew stood without the Christian 

Utopia, p. 40. 
2 
Chambers, op. cit., p. 155. 

3 
Utopia, p. 32. 
4 
Ibid,, p. 56. 

Chambers, op. cit. , p. 102. 
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community. To them will apply the bare laws of natural moral­

ity. They will go unmolested as long as they respect these 

laws and do not Impede the smooth operation of the community 

of true nations who have, all, an equal right to the integrity 

and well-being of their own territory.! 

As More expresses his confidence in the righteous 

unity of the Utopian people on the basis of the unimortal ac­

ceptance of natural law and equality, so does he believe in 

the possibility of a family of nations united in the practice 

of the same principles . Perhaps does he feel a Danteaque lon­

ging for the unity of Christendom—a feeling which he would 

share with his friend Erasmus. This opinion of Chambers can-
o 

not be lightly dismissed. Not that It is in any way expressed. 

But, for all his national consciousness, he does contemplete 

a world governed aocording to the principles and with the aid 

of Utopia who would supply other peoples with magistrates for 

the time required to train them, usually one or five years,3 

and who would even help these peoples to rid themselves of 

tyrants or warring princes who were traitors to natural law 

and reason as Srasmus thought that they were traitors to 

Christianity.4 Does he not set the scene of his discussion 

cf. Mesnard, op. cit., p. 168. 
2 
Chambers, op. cit., passin, 

3 
Utopia, p. 104. 

4 
Chambers, op. cit., p. 266» 
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with this Idea In mind? 

As the children of one mother...Peter Giles the 
Fleming, Raphael Hythloday the Portuguese, and Thomas 
.ore the Englishman, meet together In the garden at 
Antwerp, understanding each other fully, as members 
of a common civilization.1 

Does he not, In the most solemn moment of his life, at his 

trial, express that very idea? 

And therefore am I not bounden, my Lord, to con­
form my conscience to the council of one realm against 
the general council of Christendom.2 

More's Utopians are humanists and, like all humanists, 

they are pacifists. Not fanatically so, but In the manner of 

St. Augustine for whom even "the justeat war Is a misery",3 

but who, nevertheless, accepts war as a necessary evil If It 

be a just war, the conditions of which are listed by Thomas 

Aquinas as the authority of the state, a just causa and a 

right Intention.4 More expresses his hatred of war in almost 

the same words as Erasmus does In his In Praise of Folly, 

It Is "a thing very beastly", and despicable is "the glory 

gotten in war".6 

Ibid, p. 391. 
2 
Quoted by Chambers, ibid *, p. 341, 

3 
The City of God, '*. XIX, Chap, vl, vol. ii, p. 243. 

4Summa Theologica, IIa IIao, Q. 40, art. 1. 
5 
Chambers, op. cit., p. 101. 

6 
Utopia, p. 107. 
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The Utopians are ever ready to wage a just war. It is 

an undertaking of the whole nation in preparation of which the 

men and even the women exercize in peacetime. Its just cause 

will be the enforcement of the laws of nature, the establish­

ment of natural equality by the removal of a tyrant ruling 

over a peace-loving people, the compelling of respect for the 

natural laws of common property. In all this, they do not con­

sult their own Interest: they seek but the good of mankind.1 

Concretely, the Utopians consider it as a "most just 

cause of war" to compel a country to hand over 

a piece of ground, void and vacant to no good nor pro­
fitable use, keeping others from the use and possession 
of it, which, notwithstanding by the law of nature, 
ought thereof to be nourished and relieved,2 

to the end that a colony be established where a free nation 

could send its surplus population. Considered in the light of 

19th century colonialisra--and it was so considered by certain 

German geopoliticians3—this would seem like a Machiavellian 

plot to establish an empire. Such a view is unjustified. The 

idea of a colonial empire was completely unknown at the be­

ginning of the 16th century. The most that could be said is 

that Thomas More was impressed, as were all his contemporaries, 

Utopia, pp. 107 - 108. 
2 
Ibid., p. 70. 

cf. Herman Onken In Sltzungsberlchte der Heidelberger 
Akademle, Phil.-Hist. Klasse, 1922, cited by Chambers, 
op. cit., p. 140. 
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by the vast, newly-discovered lands of the New World—lands 

that were insufficiently exploited by the Indigenous popula­

tions. Were these apparently limitless regions to be left 

"void and vacant"; were others to be kept "from the use and 

poaseaaion of it" under the specious pretext of private na­

tional ownership? Or does not the medieval principle apply 

here also that matarial goods are oommon in ownership though 

they may be private in use? More does not advocate fche dis­

possession of useful lands but only the occupation, by force 

of arms if necessary, of vacant lands. 

Otherwise, how can a country like Utopia realize Its 

economic population policy. A given land-area can only support 

a maximum of population. Where will the surplus go If the vast 

unexploited lands cannot be thus occupied? The very survival 

of the nation is at stake, as Plato load already shown In the 

Laws-1 Hence, such establishment of colonies was sanctioned 

by the law of nature. 

whatever its cause, however, a war waged by the Utopi­

ans always complies with humanitarian principles. Certainly 

o 

they will use mercenaries, the Zapoletes,0—the Swiss mercen­

aries of the time—people who lack the proper outlook on 

human life and whose death would be less of a loss to mankind 

Donner, op. cit., p. 61. 
2 
Utopia, p. 111. 
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than that of the wise Utopians. But all useless violence Is 

avoided. War la waged for a good; It must oause as little evil 

as possible, a truly scholastic principle, also expressed by 

a contemporary of More, Vittorla.1 Logically, therefore, their 

treatment of the enemy is human and magnanimous.2 It is truly 

a war for the sake of universal peace. 

Barrett, oft. clt«, p. 187. 

2Hertzler, op. cit., p. 143. 



CHAPTER VI 

RELIGION 

Reference has constantly been made In this work to the 

conditions of More's time—the change that is taking place 

from the eschatologlcal conception of earthly life to a natur­

ally eudaemonistic outlook, whloh Is the Renaissance, and 

which could not but lead to the naturalism and materialism of 

our own age. In the limited compass of this study, it is im­

possible to describe the situation In any detail and it must 

be taken for granted that the reader is aware of the 15th cen­

tury's transformation in man's thinking—of individualism 

rising against the hyper-socialization of life, of secularism 

in revolt against the over-emphasis on the spiritual, and of 

the budding capitalism consequent on this secular individual­

ism. Another Inevitable result was antl-clericalism; for, If 

the churchmen were not Immune from the secular spirit of the 

times, the Church, herself, did not give in to that spirit in 

her teaching, nor did she forsake her claim to the direction 

of men's life in temporal affairs. 

Thomas More, as was seen In previous chapters, endea­

voured to react against the growing materialism for the sake 

of a rational humanism which—in itself--required righteous­

ness as the basis of social harmony. The creator of Utopia, 

however, was a Christian who gave the Church, through his 

- 91 -
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acceptance of martyrdom, the greatest possible proof of his 

attachment. Not that he approves of all she does; but he be­

lieves in the necessity of her teaching and her direction. 

The Church cannot simply be an ordinary part of the body poli­

tic, nor can she be subject to the state. Without being segre­

gated, she is socially set apart in the singularity of her 

role for the promotion of righteousness. This lesson is not 

for the layman alone, but the churchman,also, must understand 

that If he holds a special place in society, he does not hold 

the whole place. Another great humanist, Erasmus, will attempt 

to impress both princes and popes with their respective res­

ponsibilities by means of frequent, direct, epistolary com­

munications. Thomas More, the humanist, will satirize the con­

flict of his time by means of the religious reasonableness of 

the Utopians. The appeal of both will be lost, within a year 

of the publication of Utopia, in the din of a hammer nailing 

95 theses to tne church door at wittemberg. 

Rational Religion 

The conciliation of scientific and religious truth is 

one of the most difficult problems that has occupied the minds 

of men. It does not come up in an age of simple faith, neither 

has it any great importance in a naturally agnostic society. 

But, when men of faith develop a bent for rationality and sci­

entific investigation, there usually arise among them more 

superficial minds to opine the disastrous conclusion of the 
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contradictory truth, i. e. a necessary conclusion of philoso­

phy may be falae according to Revelation and vice versa. This 

conclusion was expressed by Slger de Brabant in the 13th een-

tury for the same reason that Averroes had held it In the ? 

twelfth, namely, the seeming Impossibility of conciliating 

Divine Revelation with the rational philosophy of Aristotle. 

In the new Renaissance enthuslaam for rational investigation, 

It was Inevitable that sueh a dlch&toray should reappear* Tt is 

a matter of record that It did.1 

In this context, to make Christians of the Utopians 

would have been a re-affirmation of the truths of Revelation 

aa they were generally held to be a matter of belief; but the 

main terfts of the Christian faith—the exlatence of God aa 

creator and remunerator,2 the Immortality of the soul, the 

eomnranlon of saints, the stupidity and evil of divination— 

appear all the more compelling as they are discovered by rea­

son alone. Of course, there are essential differences, sinoe 

mysteries like the Trinity, Incarnation, Redemption and sacra­

ments , can not be arrived at without Revelation; but the basic 

aiail&rltlea are greater than the differences. 

Aa a reault and becauae the Utopians live by reason, 

their behaviour conforms more with Christian teaching than 

1 
Five days after the publication of Utopia the Tractus 

de Immortalltate Anlmae was published In 'tologna, in which 
Poraponazzl accepts the soul's Immortality as a Christian but 
denies the doctrine as a philosopher, cited by Chambers oju 
cit.,, p. 134. 

2 
Hebr. 11: 6. 
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that of a great many Christians of More's time- It la, there­

fore, not surprising that—as Hythloday relates--they readily 

agree with the Christian teaching not only on acoount of a 

Divine inspiration but because "they thought It highest unto 

that opinion which among them Is counted as the chiefest"V1 

Certainly we have here an expression of the humanist confi­

dence in the power of human reasoning, but it is also an ex­

ample of the medieval conviction that grace does not destroy 

nature, that the supernatural rests on the natural, that the 

ratlonablle obaequium demanded by the Apostle2 Is possible, 

or, as was said In the Middle Ages, that God is found teste 

Da*ld cum Sibylla.3 

The Utopians believe In "a godly power, unknown, ever­

lasting, incomprehensible, Inexplicable, far above the capaci­

ty and reach of man's wit, dispersed throughout all the world, 

not In elgneas but in virtue and power,"4 creator of and pro­

vider for all things. More could find this conception In the 

Greek and Roman philosophers of the past. He could find it In 

St. Augustine who describes the Socratlc notion of God as "an 

incorporeal and unchangeable and incomprehensible light, which 

1UtopJL», p. 118. 
2 
Rom. 12: 1. 

' This remark is made by Maynard, op. cit., p. 81. 

4 
Utopia, p. 117. 
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contains the oausea of creation",1 and gives the definition 

of Plato—who Is so close to Christian doctrine2—"God la the 

uncreated Creator of all existence".3 It la not mere coinci­

dence that the Utopians' name for God is W t e a . as the name 

of the Iranlc god whose cult had spread over the Roman Empire 

during the second century, r3.C—a religion with very high 

moral standards and a ritual showing great similarities to the 

Christian rites of baptism, sacred banquets, weekly observance 

of the God's day, etc. It would show, at least, More's concern 

to bind the Utopian religion to that highest form of heathen­

ism which so readily adopted Christianity. 

The absence of images In the religion of Utopia Is not 

to be Interpreted as forecasting the iconoclasm which would 

soon break out with Protestantism. God is unrepresentable and 

no picture or likeness could symbolize Him to the satisfaction 

and benefit 6f everyone. There are, therefore, no images of 

Hlra in Utopia.4 And this la logical. Sacred representations be­

come admissible only with reference to a God, Incarnate In the 

fleah of man and living among men. Otherwise, one must agree 

with the praise given by St. Augustine to the poet Varro who 

1The City of God, Bk. VIII, Chap. Ill, vol. 1, p. 227. 
2 
Ibid., Bk. VIII, Chap. VI, vol. 1. p. 231. 

Ibid., Bk. VIII, Chap, x, vol. \ , p. 235. 
4 
Utopia, p. 127-
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aald that "the goda' honour would have been purer without Im­

ages' ; for this Idea brought him quite close to Christianity's 

conception of Ood.l The Utopians'concern for righteousness 

through constant education made them grasp the truth of what 

Newman will express more than three centuries later: "The ap­

prehension of the Unseen is the only known principle capable 

of subduing moral evil, educating the multitude and organiz­

ing society."2 J3esides, as far as More was concerned, this 

concurred with the first commandment given by God to the in­

completely Christian Jewish people. 

Three years before the publication of Utopia, the 

Fifth Lateran Council had to take a stand on the question of 

the rationality of the soul's immortality.3 It had been, and 

still was, a much discussed question. Without Revelation, the 

Utopians arrive at the conclusion that the human soul is des­

tined to an everlasting after-life. This is another of the 

awsome "Unseen" which is necessary to "the organizing of 

society". This conviction of the Utopians is so strong that 

they even exclude from public offices those who do not share 

in this belief.4 What most primitive and heathen people adhered 

The City of God, fife. IV, C. xxxli, vol. 1, p. 141. 
2 
Newman, I. H., Discussions and Arguments, p. 304, 

quoted by Campbell, fore's Utopia and His Social"Teachings, 
p. 164. 

3 
Session vlii of Dec. 19th 1513. 
4 
Utopia, p. 121, 
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to aa a belief, the Utopians assent to, beoauae It la reaaon-

able, it followa, alao, rationally that the souls of the 

humanly dead are worthy of the remembrance of the living If 

they lived a righteous life. Similar to the ritual of the 

?anea. a n d Penates of the Greeks and Romans, the cult Is closer 

to the Christian communion of saints in that the ancestors are 

venerated rather than worshipped as gods; for, in Utopia, 

there la no belief in vain divinations and irrational super­

stitions, no trust in the flight or voices of birds which "in 

other countries are in great observation".1 They believe, In­

deed, in miracles as interventions of God outside of the laws 

of nature. 

This rational discussion, In 1516, of a natural reli­

gion founded on the medieval idea of an unchanging nature will 

supply Thomas More with a prop to lean on, nineteen years 

later, when he. will have to defend the unchangeableness of the 

universal Christian Faith. 

The Clergy 

Mention has frequently been made in the foregoing dis­

cussion of cult and ritual; for—as It is also apparent—reli­

gion In Utopia is not only the affair of the individual but, 

alao, concerns the community. It has social Implications and 

a s&cial as well as an eternal end. This necessarily implies 

XUtopia, p. 122. 
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a oonseorated clergy whose function is to teach, to direct and 

to preside at the ritual ceremonies. However, to determine the 

nature of these functions and the extent of the clerical pow­

ers In relation to political authority is a most difficult 

problem. It had occupied Christian ralnds from the time that 

the Roman umpire was converted under Constantine. The prin­

ciple of Its solution was defined by Pope Gelasius at the end 

of the fifth century: There 3s neither regnum nor sacerdotlum 

merged in one hand; there is no temporal subordination of one 

to the other, but only the spiritual subjection of princes, 

aa Christians, to the clergy. This Gelasian theory of the two 

swords belongs so intimately to More's thought, explains 

Chambers, that he introduces it in the heathen society of 

Utopia as a natural social phenomenon. But If the principle 

was clear, its application, throughout the Kiddle Ages, was 

an object of contention between the spiritual and the temporal 

powers, with the ecclesiastical power waxing In times of deep 

faith and waning as the religious spirit declined. At the be­

ginning of the 16th century, the Churoh had been waging a 

losing battle for two hundred years against, now, the secular 

anti-clericalism typified by Marslgllo of Padua, then the 

spiritual anti-clericalism expressed by such men as William 

of Ockam and the Franciscan Spirituals, Throughout Christendom 

1 
Chambers, op. cit., pp. 262 - 263. 
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the local clergy was sorely lacking In strong personalities 

and was, itself, gnawed by the Insedlous worms of secularism 

and Individualism. In Bngland Itself, gone were the days of 

an Augustine of Canterbury or a Thomas a Beckett! Under the 

specious pretext that a strong monarchy was needed to put an 

end to the fratricidal strife of the War of the Roses, the 

clergy were gradually submitting to an unavowed caeaaro-paplsm. 

The revolt brewing against the Church would soon break 

out In a general revolution that would inflate Europe for 

nearly one and a half century- It is uncertain that More saw 

it coming, but what he saw and tried to react against was the 

growing disreapect for the clergy. In Utopia, the clergy is 

on a par with the rulers. They and their wives sit together 

with the Syphogrants at that table which Is set aside for the 

specially honoured men of the community.1 Since the pleat Is 

a holy person dedicated and consecrated to God, he enjoys the 

privilege of Immunity and, even when guilty of an offenee, is 

not subject to temporal sanctions but is left to God's judg­

ment and his own.2 This Is never encountered In heathen soci­

eties—it was countenanced neither In Greece nor in Rome — 

:unless, aa happens in primitive peoplea, it be on account of 

the fear of aupernatural reprisals with which the authorities 

1Utop_la, pp. 73 - 74. 

2lbid., p. 125. 



- 101 -

are as much impresaed as the people. 13ut to grant the clergy 

such Immunity out of pure reverence for their sacred position 

could have no other than a Christian Inspiration. Indeed, it 

exceeded the claims of the Catholic Church; for, if the Fifth 

Lateran Council—already mentioned—had declared the clergy 

Immune from lay jurisdiction, it was not that they might es­

cape all punishment but that they be judged by the Church, 

herself. Since there could not be any divinely established 

Church in Utopia, neither could there be any extra-political 

jurisdiction to pass judgment on people who, though _in the 

social order, were considered as being above society, v 

In this same absence of a God-granted "power of the 

keys" lies the explanation of the popular election of priesta 

by secret ballot. There la no Indication that More favoured 

thla form of appointment for the Christian Church and, thus, 

vindicated in advance the appointment of ministers by the 

Protestant congregations. Thomas More had to be logical with 

himself. There was, in Utopia, no authority, but the people, 

from which the spiritual authority could be held. And, be­

sides, in the early Catholic Church appointments to subor­

dinated ecclesiastical positions, even to that of bishop, 

had been secured by popular choice. 

Once elected, however, and consecrated by their 

fellow-priests, the clergy exercises real spiritual power. 

They may excommunicate the unworthy or the criminal but 
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without further punishment. The unrepentent Is delivered to 

the secular Council for correction.1 In brief, it Is the prin­

ciple of the Gelaaian theory and tne practice of the medieval 

Inquisition,2 and More, thereby, stresses against all shades 

of antI-clericals that there can be no separation of church 

and state, as we should say in our days, but that the two 

powers must work harmoniously, one in a spiritual, the other 

in a temporal manner, for the good of the community. 

As a general rule, the Utopian priests are, of course, 

married. No reasoning on natural law can lead to a recognition 

of the necessity for a celibate priesthood. Chastity for any­

one is a matter of Divine Counsel for a superior motive and 

cannot be imposed upon anyone. The unnatural was the case of 

the Roman vestals who were, from childhood, dedicated without 

Gholce to a life of chastity, at least for a period of thirty 

years from adolescence. The Christian Church Intoduced celi­

bacy for priests only gradually as More himself points out In 

kla Dialogues where he defends the Catholic celibacy of the 

priesthood.3 

Holiness, however, is not forgotten. It is for his ^ 

holiness that the reasonable Utopians chose a priest and, as 

1TJtopia, pp. 124 - 125. 

2 cf. Jarrett, op. cit., p. 147. 
3 
Worka, 1557, p. 228 sq., cited in Chambers, op. cit., 

p. 256, 
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a class, the priests are "of exceeding holiness and therefore 

very few".l What a contrast remarks Hythloday In the first 

book of Utopia with the clergy of their own England as he re­

ports the dialogue of the jester and the friar I2 Holy, also, 

are the societies of men whom Wore introduces in support of 

monasticism.3 One group, like the regular orders, lead a life 

of chastity, while others, more like the Third Orders, are 

married; but all are dedicated to work in excess even of the 

bondmen. 

Like his friend Erasmus,4 Thomas More is quite aware 

of the deficiencies in the clergy of his time, and, like him, 

he reproves them effectively. But to describe them as fore­

runners of the Reformation Is equally unjust.5 Certainly, 

More longs for a moral reform of the clergy as individuals, 

but he does not want a radical change In the Institution it­

self, as it has developed during the whole of medieval times. 

Above all, in true humanist fashion, he wants the reform to 

be pperated in a spirit of tolerance. / 

Utopia, p. 124. 

2lbld., p. 37. 

of. Chambers, op. olt., p. 133. 
4 
Berneri, op. cit*, p. 61. 

5 
With reference to Erasmus, see Wesnard, L'Sssor de 

la phllosophle politique au XVIe slecle,Chap. II. 



- 104 -

Toleration 

Many accusations and counter-accusations of intoler­

ance are made In our day because of a confusion In ideas—a 

lack of understanding of what religious toleration involves, 

A rapid survey of our modern world will show that total tol­

eration is found only where indifferentlsm reigns. A simple 

analysis of the concept of toleration should reveal that the 

human mind cannot be tolerant of error in religion as well as 

In other fields. There can only be toleration of slnoere per­

sons sincerely attached to error or what Is thought to be 

erroneous. Such a simple distinction, if properly understood, 

would not have allowed Sir Sidney Lee to make against Sir 

Thomas More the unjustified accusation of "an inexcusable dis­

crepancy" between his Utopia and his own conduct.1 History 

shows, In fact, that, if More was intolerant of error unto 

death, if he attacked the ideas of the so-called Reformation 

In his writings and his defence at the trial, he was always 

most respectful of persons. 

He was too much of a humanist not to realize that com­

pulsion can only affect the outward actions of men but is 

altogether ineffective on their minds and, consequently, on 

the essential acts of the will. Whatever the conduct of the 

men of the Middle Agea—even of some churchmen—for the sake 

1 
Sip; Sidney Lee, Great Englishmen of the 16th Cen­

tury (Londo"n:l904), p . 33* 
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of political or social ends, medieval philosophy had been con­

stant in stating that no one can be coerced In accepting a 

religion against his will,I but, as More expresses it, "truth 

of its own power would, at the last, issue out and come to 

light," It is all a question of respect for the integrity 

of the human person. 

As he sat down, therefore, to describe the religious 

position of the Utopians, toleration came easily to More and 

he disapproved in no uncertain terms of the principle that 

would issue from the Reformation, the eruption of authoritari­

anism and the German wars of religion as cujua regio, ejus "7 

rellgio.3 xl-

The Utopians show their respect for religious truth 

and their fear of the social consequences of error in that 

they do not tolerate the latter in the exercise of political 

authority. They venerate with special honours the holiness of 

the priests of the Creator and grant them special powers, 

while they exclude the materialists from public offices, dut 

they, in no way, persecute the individual unbeliever, provided 

—as was seen previously—he practises righteousness or social 

justice. If, like Zeno of Cltlum, he acknowledges a natural 

1 ' 
cf. Jarrett, op. cit., p. 218. 

2Uto£ia, p. 120. 
3 
cf. Allen,A History of Political Thought In the Six­

teenth Century, pp. 24 - 35. ! ! ! 



- 106 -

virtue, stopping short of virtue's ultimate justification In 

a personal God, creator and rewarder, he will be tolerated and 

even respected; or, if his feeble mind harbours a wrong con­

ception of God, he will go unmolested. And, thus, there is a 

diversity of religions In Utopia.1 

There is, however, a condition. It cannot be over-

-emphaaized that More would not have approved of making indi­

vidual rights absolute as 19th century Liberalism has tended 

to make them. As In other fields of activity, one must admit 

In the religious field, a primacy of the social over the in­

dividual, of obedience to the state as well as to God over 

personal freedom.2 The freedom to Individual belief and Indi­

vidual worship must not hinder the peaoe of soclety--lt does 

not go so far as to admit of agitation in order to make one's 

3 

convictions prevail. Religious ambition, especially, has no 

place In a community where social harmony reigns. 

In this, More was consistent with the traditional 

practice of the medieval Church. Jews, for instance, were 

generally tolerated.4 Not only because they were not consid­

ered as members of the community, but mostly because they ̂  

Utopia, p. 117. 
2 
cf. Campbell, More's Utopia and His Social Teaohlngs, 

p. 44. 
3 
Utopia, p. 119. 

4 Jarrett, op. cit., p. 190. 
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refrained from active proselytizing.1' On the other hand—as 

St. Augustine already had pointed out2—heretics are usually 

most vehement agitators. Aware of this tendency, More there­

fore prohibits the propagation of religious Ideas under pain 

of severe punishment,3 for the social unity of Utopia must be 

preserved. It ia really the unity of Christendom that More is 

thinking of—an idea which permeates his whole thought and 

for whose sake he will even offer the supreme sacrifice of 

his life. 

1lbld., p. 216. 

'The City of God, ,3k. XVIII, Chap. 11, vol. ii, p. 225. 

3Utopia, p. 119. 



CONCLUSION 

If Western social thought could be measured in space 

Instead of time, it would appear as three Interconnecting 

rooms, each filled with a variety of objects, but progressing 

in a homogeneous communication without sudden real changes or 

unexpected corners. The first room would be antiquity, the 

second the Christian era to the Protestant Reformation, and 

the third the modern age from the end of the religious wars 

to the present. The door opening from the Middle Ages Into 

the present era is the 16th century without an understanding 

of which there can be no understanding of our mid-twentieth 

century thought. And Thomas More Is the hinge which holds the 

secret to a full knowledge of the 16th century's operation. 

More is firmly attached to the past. His spiritual 

and intellectual background is the Christian thought of the 

Middle Ages and the spiritual unity of Christendom. To quote 

a commentator, that background is "nothing less than Catholic 

Christendom with its steadfast mountains and eternal hills, 

towards which henever failed to look for help" .1 Always, as 

he writes of the life of the Individual, of the community, 

and of the entire commonwealth with its strict obedience and 

respect for law, with its community of property and its immu­

nity for the olergy, he remains faithful to the Faith for the 

1 
Campbell, Erasmus, Tyndale and ?-.ore, p. 85. 
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sake of which he will ultimately forsake his earthly life. 

Attached to the past, he Is not Immersed In the past, 

nor is he already of the future; but he Is a man of the Re-

nalssance, less aware of the moral debility of human nature 

than of the power for good that lies in nature's reason. He 

does not deify reason above faith as the Enllghtenement 

will do but still looks upon It as the foundation or, rather, 

the servant of faith; for, like faith, it lives. He clings to 

the spiritual unity of Christendom, but unlike Dante or cer­

tain theologians, he is quite reconciled to the development 

of political national states. In his major work, he uses 

Latin to address his warnings to the universal Christendom; 

yet, at times, he speaks In the vernacular and Is one of the 

foremost masters of English prose.1 

However, If he is a man of his particular time, More 

opens the door to an understanding of the future. 9y the re­

straining action which he attempts to exert on the trends of 

his time, he allows ua a glimpse into a future that his con­

temporaries could not perceive. He insists on religion as he 

observes that confidence In human reason Is evolving Into the 

cult of rationalism. He stresses rational law over personal 

because the Incipient individualism which Js becoming too 

secular threatens to lead to the anarchical, rugged 

Routh, op. cit., p. 24. 
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individualism of a materialist capitalism which will not be 

held in check unless it be by a system of arbitrary laws. 

Such is the position of Mare in the development of 

Western social thought, and such is his main Inspiration. On 

particular points, however, his vast scholarship will allow 

him to select from a variety of sources practical appllca'r 

tiona of his speculative principles. For this purpose, ha 

specially turns to Plato—but to a Plato whose absolutism 

is tempered by a Stoicism of which St. Augustine is the 

reasonable Interpreter. 

There are passages In the Utopia whioh could have 

been written by Socrates or St. Augustine, and others which 

sound like a reply to the famous, as yet unwritten, work of 

Maehlavelll. It is this universality of More's ideas which 

strikes the reader- And his thought has universal validity, 

because he sees all problems In the mirror of the truth which 

ever Uvea and never changes, the truth about human life. 

Thomas b-ore Is great because his thought is neither confined 

to the past nor already contained In the future, but because 

It bathes In the vivid light of the Eternal Order of Truth. 
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