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INTRODUCTION
/ .
Hospitality, insits most general sense, is obviously part of every-
day life for the Brothers of Taizé in France. The purpose of this thesis is
to investigate how hospitality and écumenism interact in the life of this

community and to examine to what

xtfen'r holspi'roli‘ry influences its
ecumenical vocation. .

The core of this work is to study how Prétestant, Catholic, and
Orthodox members of the community are trying to recop'rUre a great
monastic tradition, and how fhe Brothers live these values in the context
of their commitment 1o ecumenism. However, this present writer is
searching to find out how the community is living a particular value, namely,
hospitality. Any new insights from this study could help understand the
"Taizé€ experience" which has sociologicdl and psychological as well as
religious significance.

-

Hospitality as understood in this work does not refer merely to

[N

physical hospitality, as a traditional work of mercy. It is taken in a holistic

‘context — the physical, psychological, and spiritual. The essence of

ecumenism is precisely hospitality in this sense: to accept the other as a
whole person. The object of this disser;rcfion is therefore to show that, in
the émerien'ce of Toize/, ecumenism is to hospitality as hospitality is to
charity.

The investigation wc;’ conducted as follows: available documents
were examine‘d; some of the Brothers were interviewed at Taizé as well
as the Sisters of St. Andre€; and several persons who had particular contacts

with Taizé sent in helpful information. However, this thesis is mainly
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(‘ ‘ .
based on The_ s’rugiy of texts, instead of the empirical method of interviews

and observatiops.
‘The first task was to study hospitality and ecumeﬁism at Tcizhe./
kS '[h;nglt was riecéssc:ry to situate the founder, Roger Schutz, in his milieu
in relation to his life onc; vocation. It was decided to use the inc_lucﬁ\ve
method, starting with the personal "experience of Roger Schutz and
progrelssively encompassing the Community of Taize in its total environment.

The Community of 'Tdize/ discourages historical and other kinds of
studies concerning its life and achievements. We are told that records are
destroyed. There are no accessible archives or collections of documents
related to the community, nor is there a general scholarly history which
would provide a starting point for researchers.

It has been neéessqry, therefore, first to éél‘:étt all the information
that is so widely scattered, and then to sort out what pertained to our
subject. The literature from Taize’, used as primary sources, is vast; but,
in reality, it could be ;:ondensed into a few volumes.

IH the works from Tcizef concepts’are not always well-formulated,
even such fundamental ones as unity, ecumenism, hospitality, and Church.
Most of the writings c:-re):ésforql in tone, while a number of sf-’udies, Jike
those of— Max Thurian, are of a more theological character. Téize’ has
presented ‘i‘rs own English translations of several publications. However,
linguistic barriers are evident in several cases. When it seemed that the

English text had lost some of its original French flavor, the French is
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quoted in a, footnote. A particular problem arises with the Frefch word,

accueil, which is very important for our study but which has no satisfying

-

English equivalent. Also, liberty has been taken to use American spelling

in the translations and to change puéc?uaﬁon for clarity.

As the title ofé'rhis dissertation suggests, the emphasis is placed
on the significance of hospitality. The Brothers, however, stress ecumenism
in their writings; thus, the material available on hospitality is not-
proportionate to tha? on ecumenism. Despite the inequality of data, this
research is ary attempt to clarify the interaction of these two elemem;s.

: Ou/ study follows this general plan: Chapter I, Roger Schutz: His
Ecumemcol Vocation and His M:ms'rry of Hospl'rolny, Chapter I, Roger

Schutz: The Rule of Taizé and Related Works; Chapter 1ll, Roger Schutz:

Ecumenism ond Hospitality in His Other Works; Chapter 1V, The Writings
of Other Brothers of Taizé; Chapter V, The Writings of Observers Outside
of Taiz€; Chapter VI, Interaction of Hospitality and Ecumenism at Taizé,
Perspectives and Interpretation. ’ ' .

This thesis was prepared under the supervision of Pro.fessor Emi,lien

Lamirande, of the Department of 'Re!igious Studies of the Universﬂ? of

Ottawa, Canada. Grateful acknowledgments are given fo all” those who

. haveé helped in ‘any way.

ey



CHAPTER I. ROGER SCHUTZ: o
HIS ECUMENICAL VOCATION AND HIS MINISTRY OF HOSPITALITY

t
There are several -books and grﬁcles supﬁllying biographical
information and historical background concerning Roger Schutz and the
founding of the Community of Taiz€} France.! 1t is not our aim to provide
a oomcpli'-:te biography of the founder‘ nor a detailed hisfor.y of the commun_ify.

¢ The purpose of this se;ﬂon is o deal exclusively with selective
autobiographical and @mwtcry information pertinent to Brother Roger's
vocation to Christidn unity, his ministry of hospitality, and the ocfuqliz;:n‘ion

of his founding o community and writing The Rule of Taizd.2 His later

activitiesare the outcome of an evolutionary process within his conscience,
the development of which can be observed in his writings.

The following pages are based 'moinly on Brother Roger's dicric_:s.3

| See Bibliography, especially J. -L. G. Balado, The Story of Tcnze,
New York, Seabury Press, 1981; Rex Brico, Taiz€, Brother Roger and His

Commumiz, London, Collins, 1978 John Heijke, An Ecumenical Light on

the Renewal of the Religious Community Life, Taizé, Pittsburgh, Duquesne
University, [966; and, Documentation Catholique, from 1959 to the present.

2 The Rule of Taize€ in French and in English, Taiz€, Les Presses
de Taiz€, 1968. Subsequent referepces will be simply made to Rule.

3 The diaries of Roger Schutz according to the order of publication:
Ta féte soit_sans fin, 1971, Festival, 1973; Lutte et contemplation, 1973,
Struggle and Contemplation, [973; Vivre |'inespére, 1976, A Lite We Never
Dared Hope For, [981; Etonnement d'un amour, 1979, The Wonder of a
Love, 1981, newly translated in Afire with Love, 1982, English texts are
used whenever available. Otherwise, translations of the original French
are mine. Roger Schutz's simple style and poetic genre have been purposely
retained as much as possible.




. ECUMENICAL VOCATION 2

However, to suppleme‘n? the scattered biographical data collected from his .
memoirs, other sources had to be used, especially the writings of persons
who have interviewed him. -

We will successively study Brother Roger's ecumenical vocation;
his ministry of hospifqli‘ry-; and the development of his conscience which
ultimately led him to remain true to his deep inner self, regardless of

consequent difficuities.

A. Ecumenical Vocation

*

Brother Roger Schutz introduces himself sir;nply to his readers: "l
am Reoger, your brother", and he 'explains that he likes his name hecause
his seven sisters chose it for him at his birth, May 12, 1915, in Provence,
Switzerland.% When interviewed and quesﬁoﬁed about the beginnings of his
vocation, he replied that it went back to his childhood: "It is to the

generosity of my parents that | owe: my ecumenical vocation."d His father,

les Schutz, was a Swiss Protestant pastor. His mother, Amélie

Marsauche, was from the province of Burgundy, in southeastern France, and

» )
4 Roger Schutz, Festival, Taizé, Les.Presses de Taizé, 1973, p.
55-58, |27. PR

5 Robert Giscard, "25 ans de communauté, 25 ans d'oecumnénisme,
interview with Roger Schufz, special issue of F&tes et Saisons, anucn'y
[965, p. 4. Subsequent references will be "25 ans".

~
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el
she, too, came from a fqrﬁi!y of pastors. GBecalling his background and
religious upbringing, Roger writes in a concise ‘but forceful way: "l was
brought wp in the old traditions."6 |
-~ According to Roger Schutz himself, the persistent element
conducive to his vocation was the visiting of Catholic churches, an apparent Iy
rather insignificant event. He mentions that his father, as an ecumenical |
gesture, entered Catholic ::hurches to pray without fear of shocking anyone.”
Evidently, this example influenced his sisters who brought their young
brother to a Catholic ch.urch when he was on!f five vears old. Roger
recalls that it was ¢ late Sunday afterncon, and that he will never for'gef
the glow of the light shining on the Virgin and the Eucharistic Reserve.B
Then the day came when he had enough courage to visit a church by himself
when Mass was being celebrated. When he returned, the family was s;rp‘rised
that he had gone ouf‘vso early. He admits that, at that time, he was too
“embarrassed to say where he had been.?

Another contributing element to Roger Schutz's ;roccifion was his
parents’ broad-mindednes; and their respect for the religious belief; of
others. At thirteen Years of cge: ‘he had to transfer to-a school in fHe
neighboriné city for his secondary studies. At this time, his pare;\Ts were

undecided with whom he should board: a poor Catholic widow who

-

6 Roger Schutz, Strugale and Contemplation, New York, Seabury
Press, 1974, p. 24. Subsequent references will. be Struggle.

7 Jean-Marie Paupert, Tcizé et [I'Eqglise de demain, Paris, Le

8 Schutz, Festival, p. 57.

9 Ibid., p. 58.
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had many children, or a Protestant family who had few financial problems. -
The choice was made in_ favor of the first. A rnember of this family,
Edith, \;isited Brother Roger in 1972 and they reminisced about her mother's
faith, her supportive devotion to the Eucharist, and her celebration of the
feast of the Epiphany in particular- Recalling such moments, Roger Schutz
writes in his diary: "Do you remember, Edith, the Epiphany celebration of
January 6th in 1929 or 19307 _Those festive hours challenged and stirred
me. Now Epiphany has become one of the chief festivals ot Taiz&n0
Brother Roger is convinced that his parents' generosity and openness and
his I'Qrﬁ'\g\wifh a Catholic family during his formative odo]escenf’years were '
factors that helped his growth in ecumenism and his love for the Catholic _
faith, with its Eucharistic devotion and its liturgical celebrations.

] The time came when Schutz had :ro come to grips with his own
'T-fufure and hjy to find out what he expected from life.- So, like many
young people, he experienced intermittent moments of doubt and unEelief;
but, he himself feels that he really never lost his faith c;>mDIe1*er.ll
This crisis coincided with a fong tubercular illness.  While
convalescing, he read Sainte-Beuve's sewenteenth century religious history
of Port Royal, the birthplace of Jansenism. Such nomble-persons as
Angélique Arnaud ond élcise Pascal were bound to leave a mark on his

young impressionable mind.

I0 Roger Schutz, A Life We Never Dared Hope For, New York,
Seabury Press, 1981, p. 15-16. Subsequent references will be A Life:

Il Balado, The Story of Taizé, p. 25-26.
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Schutz's vocation was moﬁ;l\ng\ with his age. This can be seen
especially by his choice of studies. He)spenf the years 1936 to |9l¥b at

Lausanne University as a theology student. In his third year, he reluctantly

accepted the presidency of the Federation of Christian Students. Little \

by little, some of these young men joined him for prayer in common, study

' _clubs, and retreat.12 it was to this group that hé first publicly explained
his intention of founaing a monastic communify.13 Later, he would write
about this experience and say that, during this time, the persistent question
bothering him was always the same: '"How to let people cgfch a glimpse
of Christ, the poor man of Nazeareth, whose reflection is present >in the
heart of every individuai? !4

There have been many beginnings in the life of Roger Schutz; l;uf,_
August 20, 1940, marks a decisive moment. On that day, Roger definitely
took action to buy a house in France .cs a place of retreat, prayer, and
meditation. He decided not to settle in Swi?zerldnd where he felt restricted
and where he thought his projects would be stifled immediately. So, he
chose France, "a land of poverty, a land of wartime suffering, but o Icna

of inner freedom™.!5 He bought an old house in Taize, a small village

12 Balado, The Story of Taize, p. 28.

I3 Paupert, Taizé et I'Eglise_de demain, p. 48.

14 Roger Schutz, The Wonder of a Love, in Afire with Love, New
York, Crossroads, 1982, p. [72. Subsequent references will be Afire.

15 Balado, The Story of Taize, p. 29.

1

A
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betwei‘:n the two great medieval monosﬁc'cer;ters of Cluny and Citequx
The year l9_-’+0 also designates the beginning of a long series of ecumenical
contcctg with personalities like Abhé Cou'ruri-er, Father Maurice Villain,
Bishop Lebrun of Autun, Metropolitan Meliton of Constantinople, Bishop
‘ Scharf of the Synod of the German P-rofestant Church, Reverend Marc
. Boggner of the Federation of the Pﬁtesfcnf Churches of France, Archbishop
A. Ramsey of Conferbury,‘ond Popes Piﬁs Xll, Jobn XXIil, Paul VI, and
John Paul Il. .

Howeve;i, Schutz's initial stay at Taiz€ was short-lived since Taize
became occupied by the Germans in November [942. HMe was consequently
obliged fo return to Switzerland where he remained un1"i| October 1944,16
This forced residenc;: in Geneva was profitable and productive, in a way,
because it gave him the opportunity to finis-h the required thesis!7 for-o
licentiate in theology.

Schutz's work demonstrates the compatibility of monasticism and
fidelity to the Gospel, a concept "which was certainly not wholeheartedly
received in Protestant circles".!8 Despite opposition, he was able to defend

his thesis on April 30, 1943. It was also during this time that he was

ordained a pastor of the Reformed Church at . Geneva.

16 Paupert, Taiz€ et I'Eqglise de demain, p. 58.

17 Roger Schutz, L'ida! monacal jusqu'd Saint Benoft et sa
conformit€ avec I'Evangile, University of Lausanne, [JTypewritten thesis,
1943, This unpublished manuscript will be quoted later and referred to as
Thesis.

I8 Brico, Taiz€, Brother Roger and His Community, p. |5.
Subsequent references will be laizé.
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Finally, in the Fall of I9£&ft, Roger Schutz, 'rogefﬁer with three
other young men, Max Thuric;n, Pierré Souvail;an, and Daniel de Montmollin,
was able to return to Taizd to begin a cenobiﬁc’: life within the Calvinist
tradition. Although Roger's father did not live to see the full realization -
of the Community of Tcize’, he did observe its p;reparc'ﬁon and fingncial
struggle until 194617
[t is true that the Brothers had little resources at that time. One
of their greatest needs was a place to worship. To build a church was out
of the- questi?n. A practical solution was to use the Catholic church in
the village, wlb&:h had had no résidepf priest since the French Revolution.
The Brothers asked the Bishop-of Auvtun for a simultaneum, a system
allowi'ng Protestants to hold their services in a Catholic buflding. The
document granting the permission was signed by Angelo Giuseppe Roncalli,
nuncio of Paris, the future Pope John XXII‘I.‘ Finally, in 1948, the Cohmunify
of Taiz€ was able to use the parish church for their cofmmon prayer of
the office and their celebration of the Eucharist.20  This was an important
step in ecumenism at that time. i
Roger Schu'r-z' vocation reached a high point of development when
the four original quthers'were eventually joined by three other young men:
Robert Giscard, Axel Lochen, and AibefT'Lccour. Later, on Easter Sunday,
1949, the Brothers committed themselves for life to community of goods,

celibacy, and acceptance of authority. A
T . A L.

.
~

19 Schutz's mother died in 1973 at 93 years cld. She is buried in
the little cemetery at Taizé.

20 Balado, The Story of Taiz€, p. 37-38.
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From that time on, vocations increased and the .Brothers ‘began
new servicés outside of Taizé. _In 1952, somé of them were sent to various
locations as witnesses to Christ by their works, prayers, and way of life.
They went to the very core of the battle for justice, even to the extent
of risking their lives.2| This was another important step ‘becouse it meant
that the Brothers' s'pirif of ecumenism was beginning to spreo\‘beyond the
confines of their small_village. This concrete act of recching‘ou;sﬁorresponds
with the founder's idea of ecumenism, since, in one of hisﬁ'i'{és, he defines

it as follows: "Ecumenism means 'the whole inhabited earth’, all the men

* . who live on earth. There is no search for Christian unity that does not

include o desire to go everywhere and to join one with another."22
After a period of experimentation, the Brothers saw the neéd for

a written rule to preserve unity. Therefore, in 1952-53, Roger Schutz

wrote The Rule of Taizé. Later, in 1960, a commentary was published

entitled Vivre |'aujourd'hui de Dieu (Li\}ing' Today for God), and the Office

of Taize. In 1966, the prior also wrote Unanimity in Pluralism as quidelines

for the community.

When a brother joins the group today, he is not asked to give up
his affiliation with his own Church. From the very outset, there were
always members of the comm'u'ni'fv who 'belonged to the Reformed or

Fl

Lutheran Church. In 1960, Anglican members were also admitted; and, in

21 Schutz, Festival, p. 72.

122 Ibid., p. 2I.

L
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1969, the first Roman Catholic was accepted with the approval of Cardinal
Marty of Paris.Z3 Since then, other Catholics, even priests, have become
part of the community. This diversity shows Taiz€'s ecumenical vocation

being first practiced among the Brothers themselves.  This "double

c!_l_egioncé", a double appartenance, as Schutz calls i'r,24 is a provisional

-

plan given in order not to break with one's "family of origin”, and he asks:

Will we have enough imagination and courage to reconstitute
our unity without asking anyone for a denial of his forebears, and
so become ferments of communion in the entire community of
mankind throughout the inhabited wor [d?25

As a ‘possible solution, Brother Roger recommends the following:
In his ministry of communion, could today's Bishop of Rome
be audacious enough to propose a "double allegiance”, without
suggesting that anyone deny the faith transmitted to him in all
sincerity by his ancestors? [t would be unthinkable that a Church
whose vocation it is to be unjversal and catholic should exclude
anyone.
Another important milestone for Brother Roger is his visit to Rome
with Brother Max Thurian for an audience with Pope John XXI!l, at Cardinal
Gerlier's reguest. The Pope welcomed them with the words: "Oh! Taizé,

this little spriﬁgﬁm.e!"z-" His other words often appear in Brother Roger's

23 Brico, Taizé, p. 29. ' /
24 Schutz, Violent for Peace, in Afire, p. 77-85.

25 Ibid., p. 8.
26 1bid.

27 Giscard, "25 ans", p. 20. French: "l| eut cette parole d'accueil:
'Ah, voici Taiz€, ce petit printemps!' "
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wri'ringsé “V«:’e will not put history on trial, we will not ask who was wrong
and who was righ1‘."28 Moreover, Schutz admired this Pope's courage for
- inviting non-Catholics to the Second Vatican Council, despite negative
opinion. Another example of Pope John XXIi!'s fortitude, according to
Brother Roger, is asking forgivenes;: for the past:
| realized his hurt on receiving in return, from n.on-CofhoIics,
nothing but polite words. During that last conversation, |

understood that a prophet had been rejected, that ears had been
stopped. From that moment on, ecumenism was sure to sink down

- into a system of parallel roads, each denomingtion pursuing its
separate course in simple peaceful coexistence, and nothing more
than that.2? . ) .

In the struggle for the survival of his vocation, Brother Roger is
not afraid to mention moments of darkness and fear which often possessed
hims

In my youth, fear sometimes prevailed. ! could not see the

reason for so many hopeless struggles. Again, from [948 to [960,
that same fear returned, this<time because of the battle for the
unity of the Church.30 :

Schutz often thinks about his interview with Saverio Roncalli, one
of Pope John XX]IIfs brothers, and his last wor:ds, "Mai paura” (never fear).3!

Brother Roger struggled to master this fear, especially when 'rr';fing

to organize the young people who were coming to Taizé. He openly

expresses his doubts about this endeavor in his dicn'y.32 But, on Eoster

I

28 Schutz, Struagle, p. 59; Afire, p. 78.
29 Ibid. '
30 Id., Festival, p. 163.

3! Ibid., p. 65-66.

32 Ibid., p. 23, [47. ~
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1970, despite misgivings, he announced a worldwide plan of unification. He

gives the reason for his decision: "The idea of a Council of Youth was

first born out of failure: namely, the impasse in which the ecumenical

vocation found itself."33 Schutz wcs; won'dering if, after years of ecumenical
work, ecumenism was not coming to 4 standstill and whether it did not
need some kind of driving force.34 Finoily, after years of p.reparcﬁon and
organization, the Councn[ of Youth officially opened on August 30 1974,
Brother Roger had learned to put aside paralyzing fears. It is interesting
to note that the expected criticisms did not arise.33

Another dark period in the struggle for survival was the fact that
the Brothers' ecumenical activities were looked upon with suspicion, at first
by people of Tﬁe village or some officials of the Catholic and Protestant

Churches, and later by the World Council of Churches at Geneva. Persons

" of influence were provoked because the Community of Taizef as a religious

-

group, was not authorized to represehf cmyc:ne.36 But this "cold winter”

did not deter the founder and the Brothers from' pursuing their vocation.

They countered these attacks by silence and continued to work for unity.
Schutz himself tells his reaction:  "All my life, when | have been gttacked,

I have striven within myself to maintain silence."37

33 Schutz, Festival, p. 8.

34 lbid., p. 18-19.

35 Ibid., p. 163.

36 Balado, The Story of Toizé; p. 54.

37 Schutz, Struggle, p. 86; A Llfe, p. 68.
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Referring to antagonism, Schutz is aware that this reaction is

inherent in all human beings, as he shows in Violent for Peace. However,

he believes that violence can be directed in positive, creative ways towards
peace: '"Violence of peﬁcemokers! Could the whole spirit of the Gospel,
capable of bringing revolution on this earth, be condensed in this apparent
confrédicﬁon?"38

If hostility existed in his life, so did benevolence. We have already
mentioned his friendship with Pope John XXIll, as well as with others. At
this point, Abbd Couturier's love and support for Brother Roger cannot go
unnoficed. M. Villain's book on Abbd Courturier, co-founder of an .
ecumenically-oriented g‘roup at La frappe des Dombés, devotes a section
to the Community of Taizé.3% The author recalls this priest's celebration
of Mass in the village church at Taiz€ and his meeting at La Trappe des
Dombes with Brother Roger. Abh€ Couturier (1881-1953) lived to see the
first Brothers make their life commitment in 1949,

Among other loyal friends of Taiz€ was Mgr. Lucien Lebrun, former
Bishop of Autun, the diocese in which Taizd is located. J. Chifflet
interviewed him and wrote some of his memories: Bishop Lebrun said that,
in the beginning, Pius Xll, Cardinal Gerlier, and Nuntius A. G. Roncalli did

not look favorably on Taiz€ for reasons of "prudence". But, every time

38 Schutz, Afire, p. 103.

39 Maurice Villain, L'Abbé Couturier, apdtre de l'unité chrétienne,
Paris, Casterman, 1957, 2nd Edition, p. [77-185, 241-249. .
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he had the occasion, Bishop Lebrun spoke highly of the community. -As
’ﬁme went on, he the joy of seeing interest and goodwill mounting .
towards the Brothers. Bishop Lebrun was grateful for the spiritual climate
that was beingmcrecfed by prayer and charity in the environment of Taizé.
This E:Tmosphere enabled brothers ;;vho had been too loﬁg separated finally
to come to know, respect, and love one another.?0

To encourage the rcpprochemént that was developing, the Brothers

organized a special assembly, known as the 1960 Ecumenical Meeting at

Taizé. Some authors consider this occusiy decisive moment for the

community. The editors of Documentatio \Cotholique report the event in
an article which can be ;;ummcrizéd as follows, On Sep?en_wber 26-28, 1960,
about sixty Protestant pastors, eight Ccfho/hc archbishops and bishops met
at Teiz€ for talks, not on doctrinal problems, but on c:postéalic activity,
esf)eciallf on evangelization. This colloquium was the first after four
centuries of division. The membe:s present thanked the Lord of the Church
for leading them ’rowqrd; visible unity. The Community of Taizé made it
known that such a convocation was possible because of Thé long preceding
years of dialogue with priests, religious, pastors, and lay pers:ons who had
been searching together for a way to unity. Moreover, the Brothers wanted

to make it clear that the success of that assembly was the result of a

concerted community effort.?! Brico agrees that this event was g

40 .Jocques Chifflet, "Les humbles débuts de Taizé", in
Documentation Catholique, Vol. 65, 1968, p. 1344-1344%,

41 "La rencontre de Taizé des 26-28 septembre 19607, in
Documentation Catholique, Vol. 58, 1961, p. 107-110. :
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memorable one for the whole c'3{11.:11:!'\. He observes that this first ecumenical
meeting crr ‘that level since the Reformation "created so much publicity
that the numbers of visitors to Tcuze immediately increasedm.52

Soon the little Church at Taizé became overcrowded. With the

help of Akﬁon Suhnezeichen, a German movement dedicated to
‘reconciliation, the voung people erected a new buildin_g_j_jesigned by one of
the Brothers. On August 6, 1962, the Church of Reconcilic:ﬁon,‘ with its
Catholic and Orflhodox places of worship was dedicated. As to be expected,

details of the ceremony are given in Documentation Catholique, including

synobses of speeches and interviews with some of the dignitaries present |
at the ceremoﬁy. Arﬁonq::] these were: Metropolitan Melifcn as representative
of the Patriarch of Constantinople, Blishop Neill as delegate for the
Archbishop of Canterbury, Pastor Marc Boegner as President of fh_e;
Federation of F’rotesmnt Churches of France, Pastor Jean Valette as vice-
president of the Reformed Church of France, Catholic Bishop Martin of
Rouen, and members of the World Council of Churches.*3 Brico comments:

"Together the brothers and their guests created an ecumenical event quite

unigque in the history of the Christian Churches."4#4

42 Brico, Taiz€, p. 23.

43 “A propos de Taize, Messages et interviews de chefs d'Eglises",
in Documentation Catholique, Vol. 59, 1962, p. 1298-99, 1374.

44 Brico, Toize{, p. 23.
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Brico records the words of Brother Roger uttered the evening
previous to the dedication of the Church of Reconciliation:

- Consciously or not, people who come to Taize are in search
- of something beyond themselves. When they ask for bread, how
can we offer.them stones to look at? When they have been in
the Church of Reconciliation; it is better for them to remember
the call to reconciliation and, with this as a basis, to prepare the
daily bread of their lives, rather than to return home with only

the memory of stones.? :

It is impossible to review all that was written about the dedication
of the Church of Reconciliation. E. Malatesta's article in America describes
the event that led to the building of the new Church and the ceremonies

’ themselves. Interestingly, he concludes by rephrasing Frangois Bernard's
words in La Croix, the Paris Catholic daily: "The new church of Taiz€ is
'

a place of reunion — not of confusion. OQut of respect for the practice of
the Roman Churc‘h, when the monks celebrate the eucharist, a sign is placed
at the door requesting Catholics not to enter, because a Protestant service
is being held."4 This was in 1962

All in all, the Church of Reconciliation is what its name signifies:
a place that reminds the Brothers and all the visitors to reconcile tlgeméelves
with God and with one another. This is specifically. Brother Roger's idea
of unity in the Body of Christ and within self. Outside the Church, there is

a sign in French, Germoﬁ, and English, which. reads:

45 Brico, Tcize’, p. 23-24.

_46 Edward Malatesta, "Taizé:~ An Ecumenical Milestone", in
America, October 6, 1962, p. 840-841.
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YOU WHO ENTER HERE BE RECONCILED
THE FATHER WITH HIS SON
THE HUSBAND WITH HIS W[FE
THE BELIEVER WITH HIM WHO CANNOT BELIEVE
THE CHR]STIAN WITH HIS SEPARATED BROTHER

It is not necessary to go into detcils concerning Vatican Council

11, Pope John XXII's influence on Brother Roger and the Community, and

Pope Pau!l VI's continuing frlendshup. Brothers Roger Schutz and Max

Thurian were omor'u_:; 'Thé invited observers at Vcﬁcdn ~Couﬁcil'-:}l, helping

with conversoﬁons,} texts, le’r’;ers, and .s;ugg'és‘rions of qJI l;in_ds. A‘nother

important aspect of their presence at Rome worth menfion;g is the
development of "Operation Hope", the result of the Brothers' diglogue with
the Catholic Bishops o; Latin America, especially D-om‘ Helder Cc:mcéc,

Cardina! Silva Henriquez of Chi[e,,_‘ Dom Antonio Fragoso of Brazil, and

Dom Monvel Larrain of Talea, Chile.47 "Operation Hope" was En

"ecumenical collection” initiated by the Community of Taizé to help the

.poor of South America. The proceeds went to different projects with the

aim of restoring reconciliation and hope. Among thése were agricultural

cooperatives, protection of fishermen, and social and educational works.48

~
47 Bclcdo, The Story of Taizée, p 58.

. 48 " 'Opération Espérance' de Taiz€ en faveur de I'Amérique
latine", in Documentation Catholique, Vol. 60, 1963, p. 907-913. Subsequent
references will be "Opération Espérance’.
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&
ater, when a number of Latin American bishops distributed diocesan

property among poor peasants and when Pope John XXIN's encyclical Mater
. —~ Ea—
et Magistra was published as a sign of solidarity, the Community of Taizé

gave their share to COPEX, an agricutural cooperative orgon?zed by Brother

Atain Giscard.

Another point of particular interest fram an ecumenical perspective
is when Pope Paul asked Brother Roger to accompany him to Bogota in
1968 for the Eucharistic Congress. Moore describes the event as follows:

History was made when Protestants flew in the papal aircraft
with the Holy Father. [...] And though the comfort. of the flight
cannot be doubted we are not surprised to discover that having
arrived there, Schutz refused the hotel accommodation arranged
for him and chose instead to stay with a family in a slum area

" so that he could gain first-hand information about a situation which
had ‘long occupied his concern.

The year 1968 was a time of restlessness and anxiety in the whole

world: War in Vietnam, campus riots, especially the Paris student revolts,

of May. 1968. These moments of,violencé brought fear, discouragement,
and cynicism. Brico brings out the idex that when the students did not
seem to know where to go, they remembered only one place that still
remained "where older people seemed to _unders‘rond them: Taizé".50 The
Brothers listened, planned liturgies, and encouraged silence. Soon thousandé¢
of students began coming to the hill, Christians and non-Christians, which

eventually led to organizing the Council of Youth.

49 Peter G. Moore, Tomorrow is Too Late, London, A. R. Mowbray,
(970, p. 51. Subsequent references will be Tomorraw.

50 Brico, Taiz€, p. 28.

P
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A point worth mentioning at this time is that, as soon as Dr.
Eugene Carson Bloke-beccxme Secretary General of the Wor!d Council of
Churches in i966, he went to Taizé to express his interest in the
Community's ecumenical work. In 1969, he invited Brother Roger to speak
at the World Council Assembly in Uppsala. The following year, he asked
one of the Brothers to work for SODEPAX, an oi’gcnizaﬂon for justice and
peace emanating from both the Vatican and the World Council of Churches.
Dr. Philip Potter, too, Carson Blake's successor, supported Taize in its

ecumenical endeavors.>!

) On August 7, 1971, it was an unexoected event for Brother Roger
. . -

to receive a telephone call from the Vatican requesting that henceforth
there .be "a representative .of the Prior of Taizé at the Holy See™3Z On

this occasion, Brother Roger expresses his feelings:

For the moment | cannot assess the extent of this agreement
signed just three weeks ago. But one thing | know: 1| love that
"pilgrim Church that'is at Rome" and its bishop. What can | ask
of him? Surely, to give us light, to warm 'Lés with a fire, to
stimulate communion among all the Churches.>

A fact that is often overlooked in the writings concerning the-
Community of Taizé is the Center in the nearby village of Cormatin.

C. Boyer refers to it when it was under construction, stating that the

5! Brico, Toizé,' p. 24.
52 Schutz, Struggle, p. 66.
53 lbid., p. 67.
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purpose of the building was to "house meetings of people from' varied
backgrounds to dea! with reasons for Christian division and ®hristian
responsibility in social, political, racial, and economic problem? Todo'y“.sl‘
A spokesman for the community told Him that ecumenism was up against
prejudices due to historical situations and misunderstandings. This same
anonymoﬁs person concluded: "All these are ObST.'CI es to unity between
Crhrisﬁq’ns."55 The Cormatin meetings then would frf to resolve ecumenical
probl_em;. . ’ |

The Orthodox Patriarchal Center of Taizé is another /place used
for ecumenical purposes. [t consists of a chapel, lodging 'f-o.r guests, and
rooms for etings and study. At the ceremony of the laying of the
corners'rone—ﬂ-g/ Poh'_icrch Afhenqgoras; Bishop E. Timiadis explained that
the motivation for such a project was to "awaken dormant consciences"

and to emphasize the importance of monastic life in‘o living Church:

The center will be like a bridge connecting us with our brethren

. of the West. While ecumenism sets itself to study Orthodox dogma

and theology, there arises a further necessity — that of arriving at

a knowledge and'a deepening of Orthodox spirituality. The

knowledge of this spirituality and the liturgy becomes an essential
condition for profound ecumenical dialogue. )

54 Charles Boyer, "A Recent Report on the Ecumenical
Endeavors of the Reformed Community of Taizé", in Unitas, Vol. I,
1959, p. 300.

- ' >
55 Ibid, .

56 Id., "Orthodox Patriarchal Center Projected at Taizé", in

Unitas, Vol. |5, 1963, p. 147.
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As usual, a detailed account of the dignitaries present and part

of their allocution is given in Documentgtion Catholique. The text for
that hapby ;cccsion ends with Brother Roger's statement that Christians
are persons of peace and unity for the whole people of God.>’

Other great ecumenical moments were when Brother Roger was
awarded the Terﬁ‘plefon prize in London and, the sche year, was chosen as
the Man of Peace 1974 in Frankfurt.98 These honors were given him for
advances made in religion and ecumenism. This worldwide recognition was
like o public seal of approval on his work.

A;s a concrete ecumenical gesture, Brothers Rogér, Max, and
Char les-Eugene went to Rome in 1975, the Year of Reconciliation, to ask
Pope Paul VI pardon for the divisions among Christians, as Vatican 11 had
done previously.59 Aftfhcf time Schutz e;cpressed his feelings about Pope
Paul VI: " have an inﬁnife confidence in Pope Paul VI and in the courage
which animates hiwo He considered him a mystic with a visic;n of "the
plan of God".6! In g previous cudienq_e_v_with the Pope, Brother Roger had

-

confided to him how difficult it was to bear the responsibility of his work

57 "Le centre patriarcal orthodoxe de Taizé", in Documentation

Catholique, Vol. 60, 1963, p. 634-696.

58 Schutz, A Life, p. 6h.

59 1d., The Wonder of a Love, in Afire, p. |56-157.

60 "Déclaration faite & Rome pcr- le Prieur de Taizé" in Documen-
tation Catholique, Vol. 73, 1976, p. 149,

6! 1d., Struggle, p. 83.
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at Taizé. The Pope had then replied: "No, the name of Taiz¢' cannot
disap;ecr. The first time that we met, you told me that you were pilgrims
on the move, and | have always remembered that."2  These were
encouraging words for Brother Roger.

From 1975 to the present, Brother Roger, other Brothers, and some
young people belonging to the Council of Youth have been travelling to
slum areas of the ‘world, living in poor condiﬁons, and sending messcq\;s
through letters. Their ecumenical presence, prayer, and hospitality convey

the same theme: to bring the Presence of the Risen Christ to the poor

in order to help them believe and hope, thus reassuring them that someone

cares and that mankind forms one unjversal family. Places visited are:

Mexico, United States, Canada, Kenya, Zaire, Indiq, Bangladesh, Calcutta,
Hong Kong, China, and many others. One can well surmise how difficult
these journeys may be, especitéllly for Brother Roger who is now in his late
sixties.

One of Brother Roger's main concerns is visible unity in the Church
and he asks: "th‘r is unity? Can the visible unity of all Christians be®
restored without a visible center, without a ur'\iversql pastor?'63 It is clear
that he is referring here to the Pope. In one of his diaries, he states that

the ministry of the Bishop of Rome is to be that of a universal pastor.64

62 Schutz, Struggle, p. 83.
L
63 Id., Festival, p. \130.

64 Id., The Wonder of ‘a Love, in Afire, p. 130.
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In another book, he speaks of Pope John- XXIIl as a universal pastor; and

as an example he mentions how, at eighty-two, he surmounted the obstacles

in his way and finally succeeded in publishing his encyclical, Pacem in Terris:
There were any number of attempts to prevent its publication,
shortly before his death; but he managed to see it through. In
that, too, he was the umverscl pastor; taking risks with ond ahead
of the flock, making no reply to his detractors.

Another of Brother Roqer's major concerns is the Eucharist,
especially in its actual practice, and he asks: "Why not receive communion
at the Catholic Eucharist? It seems everything is ready for it."66 As far
as Schutz is concerned, the annual week of prayer for unity shared with
all Christians only accentuates the denominational inertia: "We live equally
close every year. Yet we still remain apart for the eucharist, and we all
believe in it with a common belief."67

Regarding the Eucharist, one incident that Brother Roger often
recalls is a visit to the Patriarch Athenagoras aond -his words and gesture
at the moment of separation:

Until my last hour, | shall see him as he was when we left.

He held his hands high as though presenting the eucharistic chalice
and once more repeated, "The cup and the breaking of the bread:
there is no other solution: remember . . ."

On JuIyJ 1972, these words were remembered on the day of the

Patriarch's death.6?

65‘Schu1‘z, A Life, p. l4.
66 |bid., p. 13. 68 |bid., p. 159-160.
67 ld., Festival, p. 145-146. 69 ld., A Life, p. 18-15.
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Recently, some bishops have been permitting non-Catholics to
receive the consecrated host at ecumenical services. One such example is
the ecumenical meeting of the Group des qubes. With the approval of
Bishop Bel[ey,}he Abbot of the monastery of Dombes invited everyone to
the communion of the Eucharist. Brother Max Thurian was present as
representative of the Prior of Taiz€.70 Yet, Bi:ofher Roger's diaries are
silent on this issue.

. However, Bro‘rhér‘ Roger admits that, since Vatican Council I,
great ‘chonges have occurred and that the situation Mis far from the point
at which ecumenism began".7! To substantiate this statement, he quotes
Protestants, including pastors, who say: W

Since the Vatican Council, the Catholic ChureR has replied to

the questions posed by the Reformation, to the point that

protestantism has lost its reasons for existing apart: all its best

aspirations are henceforth embodied in the Catholic Church. [s it

now going to o<;71 in consequence or invent new reasons to justify
our separation?/2 ' :

* '

Brother Roger then asks this question: "s not protest now in the
oct of taking over in the Catholic Church if§e[f? I would never have
thought it, even a few yecﬂrs' ago."’3  He feels that the Catholic Cf;urch.
answered the Reformers é:f the sixteenth century .who were against the

abuses of the time. He is even amazed at the demonstrations of disapproval

70 Max -Thuricm, "Rencontre du Groupe des-Do-mbes: Pour une

reconnaissance des ministéres", in Documentation Catholique, Vol. 69, 1972,
Pt 885-886.

71 Schutz, Fesfival,‘p._ 34.
72 |bid., p. 33.
73 Ibid., p. 33-34.
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within the Catholic Church, as if protesting were an end in itself. s He
says that, as a Protestant, he does no.t protest against the Catholic ?hurch.
He so justifies his posiﬁon: "f 1 sometimes express a reftjsol, it 1s just
as much against certain Pfofesfcnf attitudes as against Catholic ones. What
a way of pr;gromming one's life on pro‘res‘r!"m

Bﬂrother Roger assents to ?he‘ fact that the present civilization is
one of criticism, "but criticism supp;oses learning and also knowledge of
oneself; otherwise it is nothing more than a continual projecting of one's
- own inner devastation on to others and the whol_e people of God".75 He
warns over and over again that to despise the Cf;nurch is to destroy self
because Christians are ‘members of the Body o; Jesus Christ.”®  He is
strongly adverse to polemics because the "Christian can never identify
needful ” criticism wifh contempt for persons".’*  He is convinced that
Church unity will never be achieved through protest and polemics.

Brother Rog;e‘r insists that there is no theology proper to Taiz€,
no spirituality of Taize and that "Taiz€ is simply the name of a rnona.sﬂc

L

fcmily“.78 But he, Brother Max, and other Brothers keep writing. They

74 Schutz, Festival, p. 60.
75 1d., Struggle, p. 81-82.
76 1d., Festival, p. 89.-
77 Id., Struggle, p. 36.
78 Id., Festival, p. 2I.
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certainly have a message to convey, but a message which is not first
theoretical. Schutz believes that ideas should materialize and that struggles
cannot be lived "in ideas that spin around" without ever becoming concrete.’?
When a Jesuit asked him if his ecumenical vocation should be lived rather
than theologically discussed, Brother Roger replied:
Several times each day, we pray the [iturgy, the prayer of
the Church of all ages — and gradually we absorb the great themes
of the faith, theology socks into us. You see, without prayer, we
would never have sung and lived the Resurrection to such an extent.
The celebration of Christ comes first, but the need to express it
in theological terms follows automatically, as'a direct consequence.
Besides, theology is surely also situated in an intimacy between
man and God. If it is knowledge without contemplation, it loses

all its creativity. What is more difficult than a man whose:

theological scholarship is not flooded by the freshness ‘of a
communion with an Other?

This quotation answers, from .the prior's point of view, a question
that .is repeatedly put to him. This is his stand from his own diaries.
What seems to emerge from them is that he is a person sincerely dedicated
to reconcilicﬁon‘ ond'Thm‘ he has the ability to lay aside the question of
whé is right and who is wrc:ng.8l He has the courage to Tc.ke a risk when
convinced that he is right.82 Brother Roger is deeply concerned about the

unity of the Church and the obstacles in its way. This is the focal point

79 Schutz, A Life, p. 75.

80 Id., Festival, p. 60-6l.

81 Id., A Life, p. 76.

82 lbid., p. 45, 48-49, 65, 78, et al.
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of his life as can be seen by his activities and the long list of ecumenical
contacts. With him, it is all or nothing — a total commitment — no
haifway measure.83 This is his prayer: t'Never a pause, O Christ, in your
persistent questioning: 'Who do you say that | am?' Until one day |
understood:  you were asking me to commit myself to the point of‘no
return.84  Schutz's determination is also reflected in the following passage:
"If so much pain is for Christ, for his body the Church, and for men, then
I will corm‘rinue."‘85 Schutz's perseverance enables him To' make life
commitments, whether it _be celibacy, searching for peace and justice,
struggling for Church unity, or mére]y bearing with himself.

As can be seen here, ecumenism has always played a predominant
part in fhe' life of Brother Roger Schutz. His vocation has evolved with
his whole being. This ecumenical dimension in his [i.fe has been treated
first because his name has become synonymous with Christian unity.
However, his ministry of hospitality is equally important and will be

considered next.

B. Ministry of Hospitality

Roger Schutz's ecumenical vocation and his ministry of hospitality
are differentiated for practical purposes of study. In reality, both evolved

together.

83 Schutz, A Life, p. 66.
84 |bid, p. 78.

85 Id., Struggle, p. 76.
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‘ »
He himself acknowledges this in his diary: "But without unity, how can a

real welcome be offered?n86

Just as it was important to investigate his family roots to see the
development of his ecumenical vocation, so, too, it is neces;scry to go back
to his origins to trace his spirit of hospitality. His father was a hospitable
m?n and very sensitive to evangelical poverty. His ministry was devoted
entirely to the lowly and was marked by a great spiritual ope:nr:ess.s7
Roger Schutz writes that in his early childhood 'his maternal grandmother
and his mother played ax-prominem‘ role in teaching him how to receive

others and to be hospitable:

From them | learned to love vast farm houses. Apparently
when | was still only a child | used to say how, ore day, | would
live in the country and welcome others. | would even plan prggmms
for the days, with much time reserved for reading aloud.8 '

—

Brother Roger frequently speaks of his maternal grandmother and

her spirit of hospitelity. During World War 1, she lang refused to leave

her home, in the combat zone in the North of France. She welcomed all .,

those who hqd been spared, those who were fleeing, and she helped women
about to give birth. She consented to leave only at the last minute, when

it was impbi;sible to hold out any l_onger.89 Another early incident that

86 Schutz, Festival, p. 19; French: "Sans unit€ pas d'accueil
offert", in Ta fé€te soit sans fin: p. 19.

87 Paupert, Taize et I'Eglise de demain, p. 42.

88 Schutz, Struggle, p. 19. .

89 Paupert, Taizé et I'Eglise de demain, p. 42.
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was influential, on Schutz's ministry of hospitality was his listening to the
day's reading on the multiplication of the loaves. He recalls in his diary:

Ever since my early childhood, | have experienced the reality
of this text. My mother used to assure me that we would always
have enough to fill us, and much, much more. As a tiny child, |
used to wish that there would be an organ in the parish church.
She would reply, "One day, you will have one."

One of the predominant signs in Roger Schutz's [ife is the meal,
a sign of hospitality in itself. As a matter of fact, Toizé opened with a meal:
It was noon, | saw an old peasant woman. | asked her where
| could go to eat. "At my house, with my family," she replied.
And in the course of the meal, this woman said to me: '"Buy this
house, stay here, we are so alone, so isolated.” Now, in the voice
of the poor, it is important to always listen to the voice of Christ.
From the very beginning, | wished to receive the poor.
— To give food to the hungry and to welcome the poor were important
practices at Toizé, thus, making it a place of hospim]i‘ry.92 Taiz€ soon
became a center where refugees from the occupied zone could find shelter
and no identification was asked. This was a very trying time as Roger

1

Schutz himself relates:

90 Schutz, Festival, p. 4!. On July 25, 1982, at Taize, the same
words were read. His mother's prophecy is a reality today. There were
over five thousand people on the hill, every one was fed, and the organ
was playing.

91 Giscard, "25 ans", p. 4.

92 Paupert, Taizé et I'Eglise de demain, p. 49; French- "faire de
cette maison un liev d'hospitalité™.
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Here, at the beginning in 1940, it meant taking political
refugees into the house. This, in turn, signified, at that period,
withstanding the strongest pressures | have had 1o bear in my
whole life, because | was still quite alone at Taizé.

R'efu\ge&s of whatever nationality could come to Schutz's house at
any time and &lways be come. With a few of these hunted persons, he
began to repair the house and to work in the garden. However, three times
a day he set aside’ time’ to pray alone, but he never asked his guests to
join him, out of respect for their privacy. %4 Thirty years later, Brother

Roger reflected on the first years at Taiz€ and on his sister Genevicve's

words that it had been a time of unbearable sadness. He describes the -

painful feelings that he esperienced, especially when he discovered that his

home had been Invcdéd:

[t was wartime. The people we were. housing were on the
run, being hunted. And then certain people in the district, anxious
to be on the side of security, took measures against us which could
have brought great consequences. A written accusation was drawn
up against Geneviéve and the worse could happen. [t was at that
time that | discovered what man is capable of towards man. |
can locate the exact moment of that discovery. When | learned
the inconceivable, | was at the foot of the wood. | returned to
the house and on the stairway beside my room | stopped, frozen
with hor;gr. | knew that | would never at any time seek to take
revenge.

At another time, Brother Roger relived in'rensey,_,-fhof summer

H

night of 1242, when he was still alone at Taizé: 7

T

93 Schutz, Festival, p. 72, French: "ci, au départ, en 1940, ce
fut l'occueil de refugiés politiques™ p. 72.
i

94 Giscard, "25 ans", col. 2, p. 4.

95 Schutz, Struggle, p. 38-39.
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this place of hospitality and retreat.
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| was sitting writing at a small table. | knew that 1 was in
danger because of the politica! refugees | was sheltering in the
house. The risk that | would be arrested was considercble. Members
of the civilian police force had repeatedly made raids and
questioned me. That evening, with fear in the pit of my stomach,
a-prayer took hold of me. id it to God without really
understanding what 1 was saying: "Take my life if you think fit,
but let what has begun here continue."” Yet what had been begun
in those two years? Principally. a welcoming house and prayer in
solitude. K '

30

Nevertheless, the moment came wherr Schutz was forced to leave

The years l943—|9l|{¥ were spent at.

Geneva in the home of his parents, while the family was helping Swiss and

Jewish refugees who had managed to cross ﬂ:\(eﬁ-' border. Roger Schutz

describes the hospitality of his family who welcomed many people at this

time: the tahle was always set and prayer was a priorify.g.;r

completed his thesis on Moenasticism.
/ ¢ N

g

During this period in Geneva, as already meﬁioned, Rogelr Schutz

The love which God communicates, the same as the believer
has for Him, must be manifested concretely; and how is it
manifested since God is spiritual, a hidden God? "It is manifested
here below by the love shown to our brother, to our neighbor, in
charity for all" (I Jn. 4:7-21). It is, then, in contact with men
that 9:-Bh0rify is exercised, and at the same time communion with
God. :

'ri}ar,é”‘sélitoire", in Vivre l'inespéré: p. 83-84.

- - . L
We read in his closing chapter:

—~~

D 96 Schutz, A Life, p. 43; Frehch: "Avant tout llaccueil et la

97 Balado, Le défi de Taizé, Paris, Seuil, 1977, p. 50; not in
the English, The Story of Taizé. )

98 Schutz, Thesis, p. 203.

¢
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As can be seen, even as fdr back c:s 1943, Schufzzas aware of
the, needs of others and of the necessity of responding in a concrete way.
After the war, in the Fall of 1944, when Roger Schutz returned
to Taiz€ with three companions, he continued the policy of welcdming all
who sought hospi;‘clify. This time, they helped German prison;wers who, in
turn, were now the victims. The Brothers shared their food with them,
and reproaches were ot made-cor;cerning the past. They also welcomed
at Taiz€ twenty orphans, the product of a wcr-forr.: world. Roger Schutz's
sister Geneviéve was like a mother to these adopted children. The members
ofafhe community h;d !?een asking themselves, "Where -are the poo’>""994
At that time they found them centered right around Taizé, This
-correspon;:ied to Schutz's motivation for his activities: "From the start, |
told mys‘elf that 1 could not claim to have achieved anything as long as
my vocation as a Christian did not find~an echo in the part of the world
around me."!00

It was in 1952-53 that Roger Schutz wrote The Rule of Taiz€, in

which he devotes a section to hospitality. This will be treated in full in
the following chapter. However, let us note immediately -that the basis
« underlying hospitalit? in the Rule is summed up as follows: "Let hospitality

be liberal and exercised with di&éernmenf."'m

99 Giscard, "25 ans", col. 2, p. &.

{00 lbid., p. I1.

101 Rule, p. I15.

Iy
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-
)

Up to 1960, there were not yet too mcn9 guests coming to Taizé€.
The first twenty years were years of solitude, as Brother Roger writes:
For a long period of time, our lifé was marked by isglation,
but it was an occepted solitude. Nonetheless, from the very, start,
our life at Taizé has been interwoven by eqconhers.
After twenty years of common life we’ were thrown, so speak, .
intfo the public arena. !
Elsewhere, Schutz states:
- | am amazed to see the constant flood of young people arriving
on the hill. - When | came to Taiz€ in 1940, | had no inkling of this.
| used to say to my first brothers, "We will stop at twelve bro‘rhersé'f
Then, when crowds began to come, we longed to move away.
The Brothers have always balanced their budget by the production
of their owrn<work. The Rule states that they must also share the fruit J
of their labors with others: "The spirit of poverty is to live in the gladness
of today. If God gives freely the good things of the earth, it is blessed
for man to give what he has received."!0% Brother Roger gives the reason:
"To sustain others i; to participate in @ non-spiritual way in the 'oecumene’,
that is to say, in the community of men throughout the world."105

The essential thing, then, is that the community be self-supporting

and be generous to others also.

b
i

[02 Schutz, Festival, p. 27-28.
103 Id., Struggle, p. 15-16.
104 Rule, p. 93.

105 Roger Schutz, Unanimity in Pluralism, Chicago,.Franciscan
Herald Press, 1967, p. 2i. Subsequent references will be Unanimity.

~
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The community refuses all gifts from whatever source. When
l reading a widow's will, a notary notified Brother Roger that she had left
her house and estate to the community. The reaction of Brother Roger
was radical: "We wrote q;JICkIY to say that we refused this bequest, in
the same way as the community has always refused to accept gifts."106

One of the reasons for refusing donations seems to be that the
Brothers want to keep their freedom:

Freedom has a high price. Recenfly, with much generosity,

certain church officials wished to show their support by offering
us the means to pay for many of the journeys which young people
are making to visit one another throughout the world. We preferred
to refuse these gqifts, rather than risk losing something of our
freedom.

The Brothers are self-supporting and their main source-of revenue
. comes from 'books, pottery, ceramics, paintings, and other crafts sold at
their bookstore. . Their emenses'@ hospitality, the different ministries
of the community, ~studies or research, and expensive worldwide
communication and transportation.

In 1974, Brother Roger was awarded the Templeton prize. When
info:_'med of the news, he joﬁed this note in his typical distinctive style:
"This is only the second time the Templeton Prize is being awarded. When
| learned that | had been chosen, | thought of Mother Teresa receiving it
last year, and of my brothers working with her among the dying in

Caleutta."108 ‘Wri‘ting "at ' greater length on this event, Brother Roger

continues:.

106 Schutz, A Life, p. 33-34.

107 Id., Struggle, p. 9. 08 Id., A Life, p. 64.



. MINISTRY OF HOSPITALITY 34

_ Accept this award for reconciliation in simplicity of heart. .
The large sum of money attached to the award will not be for
the community. We have always refused gifts, living by our work
alone, without any capita! reserves. Neither can 1 accept it to
offer better. hospitality to people coming to Tgiz€, even though
our funds have given out for the time being.

Then he adds that part of the sum will be distributed among "young
ﬁegple in the British Isles who are working to provide a welcome to
immigrants from Africa and Asia, and to others struggling for reconciliation
in Northern Ireland®. ! 10

After many years of experience and budgeting, the financial
problem linked with hospitality is somewhat alleviated. ! 1" Since ;rhe Council
of Youth in 1975, the youth program is self-financing to a certain extent.
Also, visitors are asked to cénfribu‘re a nominal fee or whatever they can
aofford, more or less. Thése doncﬁons help defray the cost of food and
overhead expenses, such as the purchase of tents, utilities, and hospitality
to young people coming from distant countries. No c-ccéun'rs-oré kept;
collections are not taken up. All matters concerniric_j moriey are private
and left to the discretion of the individual, fully respecting the conscience
of the guests.

Even though funds have been very low-at times, Brother Roger
has always maintained confidence in the providence of God. In one of his

‘diagries, he uses as an analogy the woman of Sarepta who was visited by

109. Schutz, -A Life, p. 64.
110 bid., p. 64-65.

11 On the question of finances, see Balado, The Story of Taize,

p. 84-85.
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Elijch at the time of the fomine,- and God's intervention because of her
trust. From then on, the flour and the oil never gave out. In the vear .
[974, the Brothers of Taizé themselves had little flour in their sacks and
little oil in their jars. And, vet, in spite of this shortage, they felt an
overabundance of God's gifts. Brother Roger comments: “Corm;aiﬂed to
venture into the unknown for Christ, we can tell him already: | took you
at your word, | regret nothing, if | had to begin all over again, | would
take the same po'rh."l 12
Despite finm'wcio[ problems related to the ministry of hospitality,
the Brothers place a great deal of emphasis on welcoming everyone: people
from all over the world bring a plurality of cultures, colors, and creeds.
All are received and in:vited to a meal.l!3 The meal is very significant
for the community, no matter how frugal it may be, and even Xsheet
serving as a tablecloth has not been ironed and the ham is as thin cs
cigarette pc:ptsr.I %  The Rule states:
Each meal should be an agape in which our brofhei;ly love is
manifest in joyfulness and simplicity of heart. The occasional
moments of silence at meal-time bring you refreshment when you

are weary or communion in prayer for the companion who partakes
the same bread.

[12 Schutz, A Life, p. 54-55. -.

113 1d., Struggle, p. &, [5, 18, 25, 34, 51-52, 56, 65-66, €8, also in
A Life, p. 28, 31, 33, 48. All these pages and many others indicate persons
with whom Brother Roger shared a meal.

{14 1d.,, A Life, p. 28. Ironically, our last meal at Tcizé’, July
25, 1982, consisted of thick slices of ham, served to over five thousand!

115 Rule, p. 35.
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When asked what is the most beautiful thing in his life, Brother
Roger answers: "The most beautiful thing in my life, here it is [... , to
gather around the table for a meal."!!6

On another occasion, Schutz explains further why a meal is so
significant in his life:

Festivity in the midst of struggle; and festivity around a meal.

Tiny community poised in expectation, knowing the importance of
a presence hidden in our midst. Before me flashed all the meals
that Christians have shared in the last”two thousand years. A
sharing, simplicity of heart, and we are ready to face new
combats.

Brother Roger sees Christ present at every meal, and he is
particularly sensitive to Christ's presence reflected on the faces of the
poor. He would not want to reproach himself for overlooking Christ's poor,
not even one:

O'ne of Christ's questions hits home: When that poor person

was hungry, did you recognize me in him? Where were you when
| was sharing the life of the utterly destitute? Have you been
the oppressor of even one single human .being?[

Justice and love of neighbor are always' Brother Roger's

predominant motives for his actions in his ministry of hospitality, as he

himself explains:

116 Schutz, A Life, p. 66.

117 1d., Struggle, p. 44. .
F18 1d.,, A Life, p. 75.
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Share all you have for greater justice. Make no one your
victim. Brother o all, a universal brother, run to whoever is
despised and rejected. "Love your neighbor ﬁ yourself." [f you
hated yourself, what damage that would do!!

The aim of Schutz's efforts is to bring hope and festival to those
whose human condition makes them unable to see beyond. He gives this
advice: "Break the oppressions of the poor and the exploited, and to your
astonishment you will see signs of resurrection springing up, here and
now_ﬂlzo

From the point of view of hospitality, Brother Roger portrays
himself in his diaries as a warm person who. loves péople and enjoys sﬁcring
a meal with others. His love of neighbor is all-embracing, reaching out to
the poor, the oppressed, the tired, and the weary® all over the world,

F g
beginning with his own community and the young.” He is aware that he, too,
is a pilgrim and his "means are po-:ar".I2l He possesses a sense of humeor
and is able to laugh at himself. Moreover, as can be seen from photographs,
he sees the importance of physical touch, a form of hospitality, to bring
hope to the world. He relates the following anecdote:

Easter morning, April 2, 1972. After the eucharist, the crowds
coming to give the Easter greeting were so great that | had to
laugh to myself at my limits. | found a gesture: | would lay on
my shoulder for a second the head of each person as they passed

_ in an unbroken stream. Some would say a few wards, sometimes
something grave. In two hours, so many 1‘3:14’.":.=:s!12

19 Schutz, A Life, p. 75.
120 ‘bid. " ‘.

121 |d., Struggle, p. 83.
122 Ibid., p. 98.
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As we have seen, ecumenism has always been a major force in
the life of Roger Schutz since hi; early childhood. Later, as Taiz€ evolved,
ecumenism was practiced concretely by prayer, the liturgy, and ecumenical
contacts. Also, the ministry of hospitality has been a part of Schutz's
life, though there was little need for physfccll hospitality the first twenty
years at Toizé, these vyears being immersed in solitude ond pravyer.
Regardless of numbers, however, Taiz€ has always been a center of

hospitality (un_liev d'accueil).

After presenting the material c;spect -- physical hospitality — in
the life of Roger Schutz, the following will consider hospitality at a deeper
level, namely, psychological and spiritual hospitality as openness to self and
others, the acceptance of differences, and reconciliation. A deep inner
spiritual life is a necessary prerequisite for this level of hospitality. We
will try to show, in this perspective, how Roger Schutz became aware of
his own spiritual needs and how he was led to found the Communjty of

p .
Taize and to write its Rule.

C. Formation of Conscience

The first part of the present chapter studies the devel‘opmenf of

- .
Roger Schutz's ecumenical vocation, and the second, his ministry of
hospitality. We will now try to get a glimpse into his conscience as revealed

by himself in his writings. —
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So far, ecumenism and hospitality have been for us 'rwo‘disﬁncf
topics in our discussion of the writings and activities of Brother Roger.
But, an element common to both ecumenism and hospi?olify" is a deep
interior life. However, Brother Roger insists that this essential element
is never for self entirely, but also for others as a means of bringing about
a collective awakening of conscience without mdnipulaﬁng the conscience

~of anybody. Schutz himself had first to follow l{is own conscience in spite
of oppositions and struggles, and to concretize his convictions by forming

a cenobitic community and by writing The Rule of Taizd. He himself had

to go through successive stages in order to be able 1o verbalize the dictates

of his own conscience: individual or collective.
I. Personal: The Necessity of a Deep Spiritual Life

A characteristic that comes through the wrif‘ings of Brother Roger
is his sensitivity. He himself knows this and he recalls how sensitive he

was even as g child:

Struck as a small child by all my parents' great worries, |}
used to make them mine and be tormented by them. | became
aware of life, a large family, a father anxous about having to
provide for everything. It was at that time, so as not to add to
my parents' existing burdens, that | grew into the habit of not
telling them of my own difficulties. And, even now, afraid of
overburdening my brothers with my preoccup%‘rions, | observe
silence which must, in fact, be hard for them.[23 '

123 Schutz, Struggle, p. 34.
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N
After years of self-mastery, Brother Roger easily recognizes the
possible oversensitivity of one Brother to the reaction of others or his.
capacity for compassion towards his ne-iqhi.?or.lz‘!‘L Compassion means
accepting others. To accept others as they are is a prerequisite for
ecumenism and hospitality.
~ But, sensitiveness in itself is a qift if di