UNIVERSITE DOTTAWA - ECOLE DES GRADUES

B

001377

cop: !

A PHILOSOPHV OF FRLIGIOM
RAS <0 OV

£S FELARORATED INM EDGER SHEFFIFLDU RRIGHTMATI'S PH

by

Armand Quintal, o. m. 1.

Thesis presented to the Fasculty of
Philosophy of the University of Ottawa
in partial fulfllment of the require-
rents for the obtention of the derree
of laster of Arts in Fhilosophy

3
Lt

-

V\uou
\ ‘/ERARY

"6 nme N OARIES

I

~, <,
P i e&de d’ O/!
9,

- A‘-I’IL:
N

B bsLorHiQues ¢

>
Foity of 0“

Ottawa, 1969.

TH™ CRITI KIOMN OF BL PIKRICAL (OHDTEMCE
SOVATIS)

UNIVERSITY OF OTTAWA - SCHOOL OF GRADUATE STUDIES



UMI Number: EC55190

INFORMATION TO USERS

The quality of this reproduction is dependent upon the quality of the copy
submitted. Broken or indistinct print, colored or poor quality illustrations
and photographs, print bleed-through, substandard margins, and improper
alignment can adversely affect reproduction.

In the unlikely event that the author did not send a complete manuscript
and there are missing pages, these will be noted. Also, if unauthorized

copyright material had to be removed, a note will indicate the deletion.

®

UMI

UMI Microform EC55190
Copyright 2011 by ProQuest LLC
All rights reserved. This microform edition is protected against
unauthorized copying under Title 17, United States Code.

ProQuest LLC
789 East Eisenhower Parkway
P.O. Box 1346
Ann Arbor, MI 48106-1346



UNIVERSITE D'OTTAWA ECOLE DES GRADUES

TABLE OF CONTENTS

Page
INTRODUCTION i1l
Chapter
I. RADICAL EMPIRICISM.cteeteeesesscscossnnsons 1
The Datum Self as the Starting Point of
Both Science and ReligioNeeeoseeascesoaane 2
The Role of the Sclences.eeeeieeeeccocanss 8
Hegel, The Empiricist of Conciousness.... 16
CONClUuSiON.eeessseseosetossecancanes Ceenae 22
II. EMPIRICAL COHERENCE AND RELIGIOUS TRUTH.... 24
The Meaning of Religious Experience...... 25
Religious Truth Cannot Remain Isolated... 53
Empirical Coherence as a Criterion....... 42
CONClUSIiONeeeessasescosesssocessscsccssss 50
III. THE SELF AS METAPHYSICAL PRINCIPLE..::eceese 52
The person as Key to Realityeeeeeeececenn 54
The Baslis of Empirical Coherence......... 64
a. The temporality of the self......... 64
b. The self as growth and development.. 68
c. Perfect rationality as the ideal
of personalityeeececscecscscscccsnnans 71
CoNCluSionNeseeeesoceceossosscsecocanocconosns 73
IV. IMPLICATIONS AND EVALUATION.:ecesceveoseaes 75
Some Theological ConsSequUeNCeS.e.eeesceeses 76
The Limitations of the IdealisticPosition 87
CoONncClusSionN.eseeeecesosescoscnsssosssncanncess 04
CONCLUSION Qv

UNIVERSITY OF OTTAWA SCHOOL OF GRADUATE STUDIES




UNIVERSITE DOTTAWA ECOLE DES GRADUES

INTRODUCTION

The present dissertation seeks to answer the question:
What 1s involved in a Philosophy of Religlon that attempts to
interpret religion in a radically empirical way? What becomes
lof religion when 1t is interpreted concretely and related to
the whole of experience? It proposes to examine the methodo-
logy, the starting point, the description of religious expe-

rience but especially the role of philosophical reason in a

hilosophy of religion that seeks to remain closgg to expe-
ience. One such empirical philosophy of religion is that of
[i[dgar Sheffield Brightman whose lifetime efforts at Boston
niversity to elaborate a methodology of concrete experience

nakes his particular philosophy of religion an exciting stim

ilus to ask the right questions on this problem of the in-
Lerpretation of religion in a radically empirical way.

The importance of a study of this kind consists prin-
tipally in uncovering the requirements for a philosophy ade-
fuate to the interpretation of religion in our own times.
[here are two particularly important issues that need close
&ttention in the study of religion today: one is the almost
exclusive use of experience as a criterion for meaning and
khe other is the need to relate the many facets of life and
the other is the need to rest upon the exigencles of reason,

la position that involves certain consequences for religious

UNIVERSITY OF OTTAWA SCHOOL OF GRADUATE STUDIES
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INTRODUCTION iv.

thought into some kind of coherent whole. On both of these
issues Brightman's Empirical Philosophy of Religion is very
revealing. William Ernest Hocking said of him thst he
emphasized two points in his philosophy: the concrete and
the need for rational understanding.1 In striving to be
concrete Brightman examined religion as it appeared in human
experience of the person but at the same time he sought for
coherence and so attempted to avoid abstract and partial
positions. A study then of his Philosophy of Religion
especially in the light of the shift of emphasis from the
jabstract to the concerete can be helpful in evaluating the
requirements of a philosophical interpretation of religion
in our times.

Edgar Sheffield Brightman was born in Holbrook,
piassachusetts, the son of a New England Methodist parson;

s a boy "he was subjected to unceasing religious influences
From the start".2 He later studied at Brown University where
he received his B.,A. and M.,A. degrees; at Brown under the

influence of Alexander Meikle john he became a determinist but

lwilliem Ernest HOCKING, Edgar Sheffield Brightman,
Friend and Colleague,” The Personalist, 34 (1953), p.363.

®Ldgar Sheffield BRIGHTMAN,' Religion as Truth,
Virgilius Ferm, Contemporary American Theology, N. Y.: The
Round Table Press, 1932, p.6l.
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his first philosophical alleglance was to Royce's absolutism
which he accepted as a whole for two or three years,"until

in my graduate days, James's Pragmatism sppeared and sweot me

off my feet".SAlthought the errors of pragmatism were quick-
ly brought to his attention leaving him permanently critical
of that side of James, Brightman was influenced by William
James as our study will show. He continued his studies at Boss
ton University where he received a theological degree in 1910
and the doctorate in philosophy 1in 1912, The strong interplay
and cross-fertilization of religious and philosophlical in-
fluences continued at Boston University's School of Theology
which could boast not only of its well known religious fervor
and activity in Methodist circles but alsoc of a first rate
philosopher in the person of Borden Parker Bowne as its dean.
Under his guidance and his iInfluence Brightman studled Per-
sonalism "which seemed to me to combine the truth that there
was in Royce and James with a criticism of the errors of ¢
eachl"4As a disciple of Bowne, Brightman went on to teach
philosophy at Nebraska Wesleyan University and Wesleyan Univ.

in Connecticut; in 1919 he succeeded Borden P. Bowne in

31BID., p.57.

“18ID., p.57.
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philosophy at Boston Unlversity where he stayed until his
death in 1953.5

Since the purpose of this study is to define what
is meant by an empirical philosophy of religion,we will
restrict our introductory definitions to the above bio-
graphical notes except to point out that if the Phllosophy
of Religlon of Bowne 1s basically Kantian, that of
Brightman's is clearly that of Hegel's. Reason considered
as concrete, ineclusive, and evolutionary in the interpreta*
tion of religion constitutes the core of his Philosophy of
Religion. A=z we shall see his empiricism is based on Hegel's
methodology.6

In the light of James Collin's statement that "the
only intrinsically satisfactory critique of a philosophy of
religion is one which kseps in sight the relationship be-
tween the specific position taken on religion and the foun-
dational conception of method and human reality“v, the focus
of this study will be on the starting point and basic meth-

odology of Brightman's ‘empirical phllosophy of religion.

SJannette F. NEWHALL, "Edgar Sheffield Brightman,
A Blographical Sketch", The Philosophical Forum, 12 (1954),
po 9‘21.

Eagar S. BRIGHTMAN, A Philosophy of Religion,
Englewood Cliffs, N,J.: Prentlce-Hall, Inc., 1940, p.<6.

7 James Collins, The Emergence of Philosophy of
Religion, Chicago: Henry kegnery Co., 1967, p.43l.
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The first chapter will deal with his method of radical empir-
icism while the second chapter will examine his specific
position on religion both as an experience in itself and as
related to the whole of experience. The third chapter will
treat of the self as a metaphysical principle in as much as
Brightman's conception of the self 1s foundational to his
entire philosophy of religion. In the final chapter an
attempt will be made to draw out the implications and conse-
quences for religious truth when subjected to an empirical
type interpretation.

As regards the general background and previous work
done upon this problem the gneral position of Personalism
is known well enough. A. C. Knudson for example, in addition

to his volume: The Philosophy of Personalism, which clearly

shows the theistic position o Bowne, attempts to show in his

other volume: Present Tendencies in Religious Thought that

religion is a kind of apriorir-- value "that refuses to admit
that there 1s an external rational standard by means of which
the truth of religion can be judged".8 In this view the
foundations of religion rest upon t he exigencles of the
practical reason and as such are independent of theoretical
reason either scientific or philosophical. Where this is

clearly a position derived from Kant, Brightman's position

8A1bert C. KNUDSON, Present Tendencies in Religious
Thought, New York; the Abington Press, 1924, p.l18&85.
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is derived from Hegel; the examination of the explicit dif-
ferences between these two approaches 1s precisely where
work remeins to be done. 8Studies on Brightman's Philosophy
of Religion began shortly after he made public his theory

of a Finite God back in the 1930's. A considerable number
of dissertations, periodical articles, and monographs have
been published and deal with specific doctrlnal issues in
his Philosophy of Religion such a&s his doctrine on God and
his theory on evil. B8pecial focus was given the Brightman's
methodology in J.A. Martin's dlssertations Empirical
Philosophies of Religion;gin this work he outlines the basic

elements of Brightman's radical empirlcism but as Walter
Meulder points out in his review of the work, "he failed to
analyze the internal development of his (Brightman's)
thought".lo A precise analysis of the inner workings of
Brightman's methodology and its effect upon the autonomy of
religious truth still remains to be done.

The general method followed in this study of
Brightman's Philosophy of religion is then that of moving
from antecedents to consequents; the philosophical interpre-

tation of religion presupposes the whole of expsrience as

9James A. MARTIN, Empirical Philosophies of Religion
with Special Reference to Boodin, Brightman, Hocking,
Macintosh and Wleman, Morningsides Heights, N.Y.:King's
Crown Press, 1945.

10Walter MUELDER, "Review of J, A. Martin's Empirical
Philosophies of Religion" The Phil. Forum, 4 (1946), p.44.

UNIVERSITY OF OTTAWA SCHOOL OF GRADUATE STUDIES




UNIVERSITE DOTTAWA ECOLE DES GRADUES

INTRODUCTION ix.

well as other pre-philosophical conditlons which we will
analyze in the first chapter. On the other hand, the
methodology in a philosophy of religion presupposes an entire
metaphysical system as its logical antecedent. And finally
the methodology and positions taken in the Philosophy imply
certain consequences for religious thought and life.

My acknowledgements and gratitude are extended to
Dr. Peter A. Bertocci of Boston University for assisting me
in so many ways but especially for providing orientation into
Brightman's thought. My thanks also to Dr- Jannette Newhall
for tracking down unpublished materials in the Boston
University library and also for providing guidance into
Brightman's philosophy of religion. And finally a note of
gratitude to Dr. Benoit Garceau, OMI,my thesis director, for
guiding me through this work and for providing the encourage-

ment to complete it.
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CHAPTER ONE
RADICAL EMPIRICISM

Much of the interast in Brightman's thought arises
out of his honest attempt to integrate the findings of the
sciences both physical and human into his personalist meta-
physiQi. He states for example in the preface of his

Philosophy of Religion that it "is an objective and rational

interpretation of experience, perhaps more or less !codd-

blooded!', as emotionalists, shy of reason, sometimes say".

Living in a culture steeped in science where truth has for
its archetvpe the truth of scieE?c and where valid knowledge
is delivered throuch the empirical methods of science,
Brightman realized that religion oftentimes fears a rational
scientific investigation of itself but to postpone the issue
is to leave the impression that "something is rotten in
Denmark". Taking a tough-minded attitude toward religion,
therefore, Brichtman will attempt to interpret religion
scientifically as well as philosophically.

But what does it mean to be empirical? This is the
question and one perhaps only the philosopher is equinrped to

answer. According to Brightman, the quarrel involved here 1s

E.S.Brightman, A Philosophy of Religion, Englewood

IPRREIPI W

Cliffs, N.J.: Prentice-Hall, Inc., 1940, p.V1lll.
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not so much the struggle between science and religion so pre-
dominant during the latter part of the 19th Century, but
rather the death strugecle between philosophy and science as
recards the meaning of empiricism.zNeo-realists and Instru-
mentalists in their effort %o avoid all abstractlons, pure
theoretical constructions, unfounded absolutes and eternal
truths, had reduced the starting point of philosophy to pure
sense data; it 1s this narrow conception of philosophy's
starting point that is the real threst to religion. Hence,
the task, as Brightman saw it, was to clarify the real start-
ing point of human thought. Once this was established, the
role of science in relation to philosophy could be better un-
lderstood and the true implications of a radical empiricism
could then be drawn out.
1.-THE DATUM SELF AS THE STARTING POINT OF BOTH SCIENCE
AND KELIGION:

The first prob%i in establishing the starting point of
philosophy relevant for a scientific age was to rgfefine em=
piricism in such a way as to avold the narrow reductionist
position of limiting starting points to sense data. Bright-

man's intention here is to broaden the initial first given in

ZIDEM, "Why 1s Personalism Unpopular", Meth. Rev.,
104 (1921), p.532. —

UNIVERSITY OF OTTAWA SCHOOL OF GRADUATE STUDIES
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such a way as to include both sense data and value experience$
as well as rational and ideal elements. Brightman goal as a
philosopher of religion was to find a starting point common
fana prior to both science and religion.3 To achleve this goal
he sought to show how the datum self in all its complexity
#as the real basis for radical empiricism.

The attempt on the part of behaviorists to eliminate
the fact of self consciousness forms the context and back-
ground to Brightman's explanation of the self as a given. In
an on-going discussion with Prof. Williams of Harvard Univ.
lconcerning the givenness of the self he argued: "Personalism
is radically empirical in bullding on the experienced fact
that every item of experlence belongs to a self“.4

The denial on the part of the Instrumentalists and
Neo-readlists of self-consciousness--that the self is given
immediately in experience Brightman felt was based on thelir
narrow conception of experience; and so by clarifying the na-
ture of the self, Brightman felt he could be in a position

to characterize in what sense the datum self 1is the common

starting point for both science and religion.

3

According to Brightman conscious experience is not a
theory but a fact and a fact "which is the necessary st. pt. |-
of both science and religion'. Personality and Religion, p.l5

4IDEM, "The Self, Given and Tmplied--A Discussion",
Jour.Phil., 31 (1934), p.267.

UNIVERSITY OF OTTAWA SCHOOL OF GRADUATE STUDIES
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He proceeded to eliminate the narrow conceptions of
fexperience, by pointing out that many times in the history
of philosophy the conception of experience has been reduced
to sensory content; this is exemplified In the sense qualitieﬂ
of the Critical Realists, the essences or qualities of the
English Realists, and the biological situation of the Instru-
mentalists. Brichtman objects to these starting points in thaf
lempirical and concrete as they may be, they are still abstract
nd one-sided since "the stzxrting point rather is the whole
complex of experience, including rstional, affective and vo-
Nitional processes, as well as sensory qualities".SIndeed
there 1s absolutely no evidence that the shining present or
present moment of experience consists of sensations along but
on the contrary every sensation is accompanied by some sort
of belief.6In other words, experience is not the antiseptic
lexpzrience of the scientist but the buzzing, blooming confu-
sion of everyday experience.

What we immediately experience at the starting point

of all our thought and action and present fact at all

times is our own self. All our perceptions, feelings,

thoughts, desires, volitions~~every so-called state of
consciousness--belongs to the complex whole which is

SIDEM, A Philosophy of Ideals, N.Y.: Henry Holt & Co.,
1028, p.15.

6IDEM, Person and Reality, ¥.Y.: The Ronald Press,
1958, p.39.

UNIVERSITY OF OTTAWA SCHOOL OF GRADUATE STUDIES
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Fhe total fact of e§perience for each one of us and
is called the self.
Brightman is arguing that most so-called empirical starting
points "retain an 'empiricism! minus the full context of ex-
perience"Band so these positions suffer from abstractlionism
and reductionism. The immediately first given according to
Brightman 1s the present moment of conscious experience. 1t
is an act of awareness in which I am conscious of something.

As William James contended in his Principles of Psychology:

the universal conscious fact is not feelings and thoughts
exist, but 'I think' #nd 'I feel'. The items of experience
are perceived in a field of awareness which 1s personal, in-
rdividual, particular, and identifiable as my act. The mind or
self, therefore, is not a thing or mysterious substance to
fvhich the items belong. This misunderstanding was the upshot
of brightman's discuesion with Prof. Williams. Undrscoring
one.n{ the latter's statements: "piven to human minds...in-
gredients of a conscious experience', Brightman raises the
question as to what these minds are in addition to or apart
from what is given to them: "do minds consist of their ingre-
dients or is there an unmentioned or ungiven something that

Q
is the real mind"?

IDEV, "Personalism as a Philosophy of Relirion",
Crozier Quarterly, 5 (1928), p.383.

2IDEM, Person and Reality, p.10-11.

" IDEM "?he Self, Given and Implied--A Discussion)
Jour,Phil., 31 19543, D.2B3,

oz
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Brightman's answer to the question is quite clear; the self iﬁ
*hat is immediately experienced. "The given, present conscioug-
ness, specious present, time-span, present self-experience,
field of attention, datum-self are all synonymous."lOTo sum
bp the issue, he affirms with Descartes "that the only fact i.
fhat is actually and unconditionally given is self-conscious-
hess" .

Finally, after avoiding the abstract, narrow starting
pboints of scientific empiricism and clarifying the real nature
bf the self as a stream of consciousness rather than a thing
br substance, Brightman characterizes the essential trait of
he given self as "a genuine organic whole,C§ self experiencé]v
p self experience , and not a sum of parts".lgThe mind or selﬂ
bs we live it and find it before the work of analysis is not
b bare isolated fact or sum of facts but a complex active
lkhole. Indeed "experiences exist only as functions of a whole
mind". 7In opposition to the purely analytical and mechanis-

tic approach Brightman suggests "that no one fact is as im-

10IDEM, "“The Self, Given and Implied--A Discussion",;
p.267.

11IDEM, "The Importance of Being Conscious", Jour. of

Phil.Studies, 4 (1929), p.497.

12IDEN:, "Personalism as a Philosophy of Religion",
Crozier Quarterly, 5 (1928), p.383. %

e

131pEM, A Philosophy of Ideals, Loc. cit. p.l12.
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L,

Eortant as the whole structure of facts. The bricks of realit)
are not significant; it is the way the bricks are put toge-
ther that counts".l4The self then is the experimental start-
ing point but it is experienced as a 'unitas complex' or or-
lceanic whole. Hefdefines it as "a complex organization of inter:
dependent partes, which tosether constitute a unity with pro-
perties of its own, not defined by the parts."l5
Two important results stand out so far in Brightman's
description of the cormmon starting point for both science and
religion. The first is that there 1s no such a thing as a purg
lexperience; any one experience contalns elements of thought
and above all is related to the other items of experience.
The second important result is that conscious experience or
thought is the common starting point for both science and re-
ligion; to be empirical is not synonymous with science. If
the datum self is, then a whole new perspective emerges, one
in which the datum self becomes the locus for a dialectic be-
tween the various components of experience: the sensory, the
rational, and the valuational.

2t one point in the orientation section of his book

on philosophy of religion, Brightmsn asks himself the questio?

14
IDEM, Immortality in Post-Kantian Idealism, Cambridg
Harvard University Press, 1925, p.b. f

lSIDEM, "universals and Particulars™, The Phil Forum,
I (1943), p.7.

UNIVERSITY OF OTTAWA SCHOOL OF GRADUATE STUDIES
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#hat and whose experience should the philsopher deal with? Or]
[dinary experience 1s so confused, inaccurate, and narrow that
it is untrustworthy and so it would seem that "only the ex-
perience investigated by scientific method is worthy of se-

rious attention".l6
2.-TEE ROLT PLAVED BY THE SCIENCES:

Throughtout all his works, Brightman distinguishes
[petween phenomena and noumena; the former is that which appea
in conscious experience in any given moment of immediate ex-
perience prior to rational inquiry. The latter, is that which
1s the result of critical investigation.lvln other words, the
datum self despite all its complexity, activity, and self-
@wareness, does not provide any real knowledge; knowledge,
not even self-knowledge, can be immediate.lBThe need arises,
therefore, for the critical work of reason; facts must be as-
certained, hypotheses formulated, and the whole of experience
organized coherently. After having expanded then the defini-

tion of experience from that of pure sense data to the full

complexity of conscious life, Brightman makes it clear that

161DEM, A Philosophy of Rellgion, p.d.
17IDEM, An Introduction to Philosophy, W.V.: Holt,
Rinehart, WNinston, 1925, p.l1lO0.

1

®IBID., p.330.
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a radical empiricism in philosophy of religion requires that
the philosopher depend on the sciences for his facts. He de-
fines science as a description of the laws of behavior dis-
closed by some particular field of experience.lgordinary exX—
perience 1s too confused and incoherent. The mediation of a
first moment of organigzation 1s required before the work of
the philosopher can begin. The scientist's use of instruments
to filter out irrelevant data and his translation of confus-
ed materials into precise measurements alone with the process
of selection,cataloging under determinate headings, and cor-
relation of data provide the needed mediation. The sclences
then in summarizing the facts of experience, constitute a
first moment of organization and as such provide the philoso-
pher with his first organized subject matter, Thus according
to Brightman, personal experience 1is the real starting point
of the philosopher but this same personal experience must be
analyzed as thoroughly as possible. "The shadowy-foggy whole
acquires firm outlines and definite content only by proces-
ses of scilentific analysis and synthesis."

The sciences according to Brightman, establish mean-
ings by formulating judgments. He defines judgment as "any

aspect of the datum which describes something other than

191pENM, A Philosophy of keligion, p.1l.

QOIDEM, An Introduction to Philosophy,p.117.

UNIVERSITY OF OTTAWA SCHOOL OF GRADUATE STUDIES
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itself, either before or after the inquiry”.ZlThe judgment is
that factor of experience which attempts to describe what the
present moment means in terms of outside reality. The scientigt
is not alone however in making judgments; the artist, the mo-
ral-and religious man, and the man in the street all make
judgments and so what constitutes then the unique contributiop
of the scientist? The specilal work of the scientist is analy-
sis, that is, he seeks to explain things in terms of theilr
causes. The scientist experiences x as a complex whole in-
volving a chaos of elements; by a process of analysis, he pro;
ceeds to break up this x into as many significant parts as
possible, reducing them to their simplest components. He then
relates them according to classes and attempts to determine
whether there 1s any general factor running through them all.

On this basis laws will be formulated indicating the causes

W

believed to account for X as experienced. Analwsis then is th
key function of the sciences.

In view of the dependency of the philosopher upon the
analytic function of the sciences, Brightman makes it very
clear that a radically empirical philosophy of religion can-
not do its work without a good knowledge of the sciences of

religion, namely: history, psychology, and sociology.

2lIDEM, "Some Definitions for Personalists” Personalisg,
27 (1946), p.368.

UNIVERSITY OF OTTAWA SCHOOL OF GRADUATE STUDIES
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The philosopher of religion must make a thorough study of
these sclences; a2 mere summary Oor second hand acquaintance is
not sufficient.

This chapter (a summary of the findings of the sciences
on religion) is no substitute for a thorough study of

the sciences themselves; likewlse, the sciences of histor
psychology, and sociology are no substitutes for philoso-
phy. Yet they are essential to it. So essential are they
that the ideal student will master them before undertak-

ing philosophy and will continually go back to them for
rootage in the soil of experience.22

ce, the philosopher must go to the sciences for his facts; it
is experience as organized by the sciences that he must look
into. The work of interpreting religion requires the analy-

sis made by the scilences of religion. Philosophy's intrinsic

osooher of religion to have a first hand acquaintance with th
sciences of religion. This inslistance on scientific rigor
gave Brightman a hearing in the U.S.

Once the facts have been escertained by the sclences,
the next step to be taken in determining the true nature of
things is to ask the question: "of what ideally past and fu-
ture data are present datum-elements the signs?"zs Each datum

is a problem which asks the question: what does this mean?

And so all critical knowledge is problematic that entails:

“2IDEM, A Philosophy of Religion, p.vil.

<3IDEM, "The Dialectic of Reliplous Experience", Phil.
Rev., 28 (1929), p.568.

To sum up then the relationship of science to experient

dependence upon the sciences makes it imperative for the phily

-~

v
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1) experimentation to arrive at working hypotheses or solu-
tions to the questions ralsed by the datum; 2) the formula-
tion of new hypotheses whenever new facts enter into the pic-
ture, and 3) an on-going search rather than any final abso-
lute solutions.

As for the first 1ssue of experimentation when search-
ing for a solution to the problematic datum, Brightman means
that the evidence of the datum self does not interpret it-
self; 1t is as we saw oftentimes obscure and problematic.

"By experiment with the evidence we discover the meaning.“24
In this process of subjecting the data to test snd experiments
an hypothesis is formulated. He defines an hypothesis as a
"process initiated in a datum-self, which proposes a judgment
~ las possibly (thinably) true, defines the conditions under
fwhich it could be true, snd sets forth its implications and
involverents (see Dewgz—gf these terms)".BLExperience is al-
ways "the seat of verification and process and life”.26As
facts are considered in various settings and perspectives or

monents themselves of the life stream , new meanings suggest

themselves or rather the essential meaning is determined.

241DEN, Person and Reality, p.52.
25
IDEM, "Some Definitions for Personalists", 27 (1946)]
P.569.
26

IDEM, An Introduction to Philosophy, p.41l.
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PAppearanoe is a problem presented to us, reality is what
solves the problem."27

If the initial set of facts requires experimentation
to arrive at a working hupothesis, the introduction of new
facts into the datum self entails a reviewing of all the per-
tinent evidence in order bo arrive at a new hypothesis. Brigh
Inan sees this process of formulating new hypotheses as in -
volving three stages which he describes as the flight of the
Larrow of intelligibility; then in a second stace it flies
toward the mark of anlysis but discovers tha its first hypo-
thesis is not completely intelligible, Finally in a third
stage it flies back to the starting point but enriched now
with a new set of facts it reformulates a new type hypothesis
And so, this process goes on forever; as new facts thrust
themselves into consciousness and are subjected to analysis,
original hypotheses must be re-examined and possibly refor-
mulated. William James felt that the fundamental empiricist
maxim was that the most assured conclusions concerning matter
of fact should be considered as hypotheses liable to modifil-

. . . 29
cation in the course of future experience. Like James,

271DEM, A Philosochy of Ideals, p.120.

28IDEM, Introduction to Philosophy, p.41.

29R.B. PERRY, The Thought and “haracter of William
James, Vol. I., Boston: Little Brown Co., 1935, p.557.

28
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Brightman wants to find his facts in experience, test these
facts in experience, and leave his hypotheses open to modifi-
cation iIn the course of future experience. Indeed Brightman
is a2 firm adherent of James's radlcal empiricism in all thres
aspects described above.

The consequence for his philosophy of religion as it
insists on a radical empiriéism that is experiemental, is to
eliminate the possibllity of absoliute truth. He entitles his

work A Philosophy of Religion because he presents it not as t]

final truth or the philosophy of religion but rather as a ten

30

tative, plausible hypothesis.

I have a system of my own, but I am convinced that my

views are not absolute truth, I present them as hypo-

theses to stimulate thought and as stepping stones to ]

higher truth, rather than as the last word on any issue.”
It 1s precisely on this issue of open-ended enquiry rather
than the assumption of dogmatic positions that Brightman re-
jects the title of Theologian because "too often theology has
meant a mere systematization of tradtion of a supposed abso-
lute revelatlon”.ﬁzExperience is a growing thing: new facts

come up all the time, hence the philosopher of religion must

leave hls solutions open so as to be able to account for

307pEM, A Phibsophy of Relision, loc.clt., p.vii.
3

1IBID., p.vii.

32

IDEM, "Relipion as Truth", in FFRM, Contemporary
American Theology, N.Y.: The hound Table lress, 1952, p.o5d.

1
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future developments. As he himself points out: "it is not the
part of wisdom to pursue the llberal and open-minded path

of the empiricist? This is the path of genuine investigation--
as John Dewey says, of 'inquiry'".55The philosopher of reli-
gion therefore cannot accept uncritically dogmas or Inspired
intuitions, as he must examine and test all propositions, The
discovery of religious truth implies a method that is induc-
tive, that takes data, formulates hypotheses as to their
meaning, tests these hypotheses in the light of further exa-
mination of facts, and finally verifies in the light of ex-
perience as a whole. Reason thus is empirical, examining each
fact, every belief, every problem in order to reach out for
hypthetical truth.

Implicit in Brightman's erort to redefine experience
wag the idea that scientific emplricism is not empiricsal
enough in that it abstracted from personal conscious experieng
the scilentist 1s a person before he 1s a scientist. Likewise,
in this second section we have seen that the philosopher of
religion cannot be empirical unless he become a sclentist of
religion. The work of interpretation 1f it is to be critilcal,
must begin not onlv with the datum self as 1t is given in a
pre-analytical moment of experience, but also with the factslf

as analyzed and ascertained by the sclences of religion.

53IDEM, A Philosophy of Religlon, p.7-8.
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In addition to this, the philosopher must adopt the model of
experimentation used by the scientist; all facts are so many
problems that ask the question: what does this mean, what doe}
it say about reality? Hypotheses must be formulated and re-
examined in the light of new facts. The most characteristic
trait, however, of Brightman's radical empiricism in philo-
sophy of religion is his agreement with James that hypothe-
ses should be left open to modification in the light of fu-

ture experience.
5.-hHEGEL, THE EMPIKICIST OF CONSCIOUSNESS:

In adopting a radical empiricism of the Jamesian type
Frightman's main concern was to define the role played by
reason in the datum self. A man's criterion for truth he con-
Eﬁdered to be the most important thing in a man's philosophy.-
On this question he faced two possible extreme solutions
which he sought to av-old; on hte one hand he sought to avoid
the position of irrationalism with its typical disregard for
the need of critical vslidation of personal or religious ex-
periences; he complained especially to some of his fellow re-
ligionists that in their desire for a new soclal orde their

rejection of the need for philosophy or critical thought

54
IDEM, Dissertation (for Ph.D.) "The Criterion of
Truth in Albert Ritschl's Theology"', Boston: Typescript, 1912
p.212.
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could lead to & loss in the bellef in God.BSOn the other hand
Le sought to avoid the adoption of a rationalistic, apriori
conception of reason which did not and could not take into
pccount the new developments in the sciénces and the on-going
Pature of personal experience; "Bowne rmust not be erected
into the St. Thomas of Methodism".SGThe discovery of Hegel

as the empiricist of consciousness during the latter part of
the 1920's gave Brightman the solution he was looking for;
Hegel's conception of reason as concrete, as a function of
experience, lead him to adopt Hegel'd methodology in phil-
pbsophy of religion.

Underlying the search for a radical empiricism in phil-
psophy is the function of reason within and so Brightman felt
fthat"the key question in philosophy 1s not whether the presen
can be transcended, but how it can be transcended"?ngright-
nann in other words, considers the datum self as rich in ele=-
ments that transcend the immedlate present but the question 1s
how exactly can the present be transcended in a critical, ra-

tional way? Is experience taken in all its concreteness rich

55IDEM, "The Unpopularity of Personalism", Meth. Rev.,
CIV (1921) , p.12.

3
6IDEM, "The Tasks Confronting a Personalistic Phil.,"
Personalist, IT (1921), p.l164-165.

37IDEM, Person and Reality, p.48-49.
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enough in rational and methodological elements to avoid the
inevitable drift toward radical pluralism? William James
had struggled throughout his career with the problem of unity
and coherence but in the end he never did resolve the questio#
of the true nature of consciousness,SBand eventually came to
hold the position of radical pluralism. Brightman, as we have
seen, is very close to James 1in many aspects but felt that he
did not offer an adequate view of resson.
While I still hold the main principles of personalistic
philosophy, I felt the need of supplementing and correc-
ting Bowne's thought by greater attention to empirical
fact, both in psychology and in the physical and biolo-
zical sciences, and slso by a more concrete and adequate
view of the work of reason; in other wor#g, by more James
and more Hepgel.

Being on the look-out for a more adequate view of rea-
son, Brightman began giving a series of annval seminars on
Hegel in the school year of 192%-1924 which he continued until}
about 1950. Prior to that time, his knowledge of Hegel had

been second hand and as a result he considered llegel to be

the arch rationalist, the system builder of the Encyclopedisa

But a touch of the empirici-st conscience lead him to begin

40
readins Hegel directly in his works. In the latter part of

38H.SCHNEIDF,R, A History of American Philosophy, N.V,:
Columbia Univ., 1946, p.o40.

39

%.3.BRIGHTMAN, "Religion as Truth", loc.cit., p.57.

40IDEM, "The Present Outlook in Phil. of Rel.: From
the Standpoint of an Idealist", in WIEMAN . Meland (eds.)
American Philosophies of Religion. Chicago, 1936, p.321-22.
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the 19th Century and the early part of the 20th Century, com-
mentators of Hegel had begun studying not only the Encyclope-

dia but also the Phenomemology of Mind and in so dolng were

discovering Hegel the empiricist of consciousness; Josiah

of Modern Philosophy explains how experience for Hegel 1s the

core of reality and consequently agrees with Theodor Haering
that Hegel 1s the empiricist of consciousness,
Theodor Haering calls Hegel 'the empiricis#t of conscious-
ness'. Kant's realm of Mogliche Erfahrung was the basis
of Royce's idealism. Experience is the very stuff of
reality for almost any idealist.4l
Iﬁ this study of Hegel, Brightmen came to discover that the
heart of fegel lies in the words: "the truth is in the whole"
In other words, experience despite its character as an on-coij
process remains an organic unity. And so the possibility of a
methodology that would be at the same tlme empirical and ra-
tional (coherent) presented itself. Like Dewey I disapproved
Hegel's schematism but his method of constantly relating each
piece of experience to others until all has been surveyed is

for me the fundamental road to religious insight”.42

411DEM, "From Rationalism to Empiricism", Christian
Century 56 (1939), p.277. —

42181Dp., p.277.

Royce in his Lectures on Modern Idealism and in his The Spiri

Ter
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Awakened by thils direct study of Hegel, Brightman set
out to explore the meaning Hegel gave to rationalism and em-
piricism. He Discovered that "true rationalism is simply
the priciple of confronting every part of experience with our
view of the whole, whlle true empiricism is the principle of
accepting only that view of the whole which is honestly built
up bv observation of the accessible parts of expérience".45
Unlike James and Dewey, Brightman is convinced with Hegel tha
conscious experience is an organic whole made up of the va-
rious elements, phases, and moments of experience; by cons-
ciously relating these parts to the whole, reason can arrive
at some kind of rational, coherent meaning without sacrificin
one iota of the empiricism of the pragmatists or instrumenta-
lists. Resson can thus achieve coherence without becoming
abstract or rationalistic. As he himself says, "it may be tha
a science of mind, in the strict sense, is impossible because
science 1is always abstract, whole mind is the most concrete
of objects. It is concrete not as being visible to the sense,
but as being a rich system of connected experience".44Pro—
perly understood experience includes coherent organization

and so "“reason can exist only as experienced ordering and in-

terpreting of the experienced".45

431B1D., p.277.
441ppM, A Philosophy of Ideals, p.l2.

L

:

45 ) .
IDEN, Person and Beallity, p.lZ2.
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Ry adopting Hegel's view of reason as concrete and in-
tlusive of experience, Brightman had discovered a way to adopt
L methodology of redical empiricism that was both prior and
tupplementary to analysis. The datum self 1s rich in possibi-
lities of reltionships of all kinds but in this pfe-analyti-
fal state all is confusion and chaos; analysis is needed to
brder experience but at the same time analysis alone is part-
fal and sterile. Now, if reason is understood as the concrete
brdering of the .elements of experience into a coherent whole
rather than as abstract and apriori reasoning then rational
peaning becomes possible without sacrificing concreteness.
'his position Brightman adopts as his methodology of radical
pmpiricism.

His method is the empirical-rational one of exploring
what is now given (the thesis) in relation to which is
not now given, but is implied by, or involwved in, what

is ziven (the antithesis), and then going on to disco-
ver what follows from the relation of the thesis to thse
antithesis (the synthesis). The goal of this method 1is

to move (by rationally connected steps) from the given
situation in which man finds himself until thoéught reacheq
the most inclusive, the most adequate, and the most inter-d
connected account it can give of the whole range of expe=-

rience and its implications, this goal is truth, and the
true in the whole.486

461p1D., p.94.
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CONCLUSION TO CHAPTTR ONE

Brightman's definition of empiricism can be summed up
In one word: experience. Experience is a unique act, so unique
that 2ll subsequent efforts to explore reality are but a search
into the meaning of experience, Conscious personal experience
is at once the starting point of all investigation and the
boint of arrival; as the present moment of consciousness is
transcended and the circle of known reality becomes wider and
fider, all of being is explained and understood in terms of
pxperience. Implied here is the Personalist conviction that
the self is the key of all reality.

The traits or characteristics then of personal cons-
biousness as cliven in the datum self such as those of unity
bnd activity will form the backbone of the new methodology of
hmpirical coherence. The unity of the self makes all eXxperien-
bes inter-related; the implicit presence of reason within
Lonsciousness makes it possible to relate these experiences
into a complex coherent whole, 1t is the abllity of the self
Fo be self-reflexive that awakens thought in its specific
kunction of reason; immediate conscious experience is chaotic;
pnalytical reason turns this immediate experlence into know-
ledpe; but it can only do so because it discovers the self

s relational by its very nature. Reason wlll move experience

towards unity both by its analytical function which is the
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ork of science and by 1its synoptic function which will move
t to full philosophical coherence. The relational character
bf experience in its very immediacy 1s the basis for an em-
piricism that considers reason concrete.
The other trait which is characteristic of the datum
self is that of activity or process. The strong emphasis giver
by Brightmen to the experimental, to the constant need to re-
formulate hypotheses in the light of new fgcts, and the empha-
£is given to on-going search rather than to absolute truth,
b1l arise out of his awareness of evolutionary characteristicy
Fxperience is truly active and evolutionary and so a real em-
piricism must remain open to future development.
Given the importance then of the initial starting point
for Brightman's definition of empiricism, 1t becomes evident
hy he insists on avoiding all artificial, abstract, or par-
Eial starting points. The danger besetting all scientists and
bhilosophers is to forget that they are first of all men be-
fore thev exercize the specific function of their respective
Hisciplines. We can conclude then that the real meaning of
erpiricism for Brightman lies not In his close adherence to
the results of the sciences but rather to the central role
bhccorded to experience in his philosophy. It will be conscious
?ersonal experience understood as unitary and active that will]

be the key to the self.
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CHAPTER TWO
EMPIRICAL COHERENCE AND RELIGIOUS TRUTH

In an early article summarizing the results of his
doctoral dissertation, Brightman states that "a man's crite-
rion of truth is the key to the understanding of all his
thought".l True knowledge is more thanh immediate awareness or
conscious perception; the empirical spirit demands tested be-
lief. Since warranted beliefs require standards or criteria
ko be judged by, the question of the criterion of truth is
central to Brightman's conception of how religlous truth
should be interpreted.

We saw how the method of radical empiricism led Bright-
jhan to consider the datum self as an organic whole involving
Lhe continuous interplay of sensory, sclentific, artistic, and
religious experiences 1in an on-going process of related acti-
yities. In this perspective, what is the importance and spe-

bific truth contribution of religion? How 1s religious truth

Lo be interpreted? 1Is religious experience an autonomous

3

ource of knowledge? or is religlon & problem b0 be analyzed
[nd explained away.

1E. s. BRIGHTMAN, "Ritschl's Criterion of Religious
%ruth", American Journal of Theology, 21 (1917), p.212.

2IDEM, "The Dialectic of Religious Experience",
pnil. Rev., 38 (1929), p.558.

SIBID., p.559.
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Radical Empiricism will seek to take each item of ex-
perience and relate it to the other items of experience in
lorder to arrive at a coherent view of experience as & whole.
Consequently, in Brightman's empiricel philosophy of religion
the specifically phllosophical interpretation requires in the
first place, a close examination of the religious experience
itself and, in the second place, it must examine the question
pof the autonomy or independence of religious truth from the
pther l1tems of experience; and finally, it must integrate re-
ligious experience into experience as a whole. This chapter
jthen will be divided into three paragraphs: the meaning of
eligious experience by itself, the claims of religlous truth
Lo independence from other criteria of truth, and the question

pf empirical coherence or organic integration.
l.- THE MEANING OF RELIGIOUS EXPERIENCE

In an early statement, Brightman states that "in any
philosophical enquiry, it is wise to begin with experience".4
'he attempt must be made to "cling closely to the facts of
experience, and subtract the additions made by falth, belief

. 5
pnd reasoning'".

. 4IDEM, Religious Values (N.Y.: The Abington Press,
1925), p.57.

5
IBID., p.57.
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The very concreteness of all experiences makes it almost im-
#ossible to separate any one experience from our thought aboufy
it; indeed, "'pure' religious experience, purged of all admix-
ffure of idea and belief, is an abstraction as unreal as a
'pure! sensation in psychology“.6 The very conviction, how-
pver, that all items of experience are interrelated makes it
imperative that each item be examined for its truth content.
Once abstraction 1s made of the inevitable thought
slements present to all experiences, the philosopher in search
bf the objective validity of the religious experience comes
Lo perceive that "less of either faith or reason is involved
in acknowledging an obligation than in believing in God“.7

#s the philosopher examines the complex whole of his personal
consciousness for a datum that is immediately given beyond
fkny shadow of a doubt, it is the experience of values in gene-
ral and of moral values in particular that stands out as the
hndeniable fact: values exist whether we believe in God or
101:;8 guite clearly we see Brightman straining to find an un-
fieniable fact that will resist the skeptical glance of the

sclentist; the empirical temper of the times requires facts,

1BID., P.9.

"1BID., p.57.

8IBID., p.58.
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and so he is determined to build his philosophy of religion ol
a foundation that resists doubt. Following the tradition of
empirical theologians who in post-Kantian times were seeking
to find a firm foundation for faith in experience,9 he applie#

the empirical principle in theology which leads him to study

religion rather than God directly; "it is proper for the theoq
logian to remember that he can never stand save at the human
end of this relationship (commerce between the human and the

divine) and that he can have no knowledge of what stands at

he Divine end save that which is given him in and through
Khe relationship itself".lo In any case, in searching for the
#mpirical fact of religion as it appears in consciousness,
the fundamental datum is found to be that of moral obligation}
'obligation is self-recognized 2nd self—imposed".l1
It is precisely at this juncture--in searching for a
fact consciously experienced--that religion is connected with
the value-striving self because "our experience of values in
zeneral and of moral value in particular is an undeniable fact

12
phatever our further theories may be'.

e}

“James A. MARTIN, Empirical Philosophies of Religion
pith Special Reference to Boodin, Brightman, Hocking, Nacin=-
Fosh and Wieman, Morningsides Heights, N.Y. : King's Crown
Press, 1945, p.4-o.

loJohn BAILLIE, The Interpretation of Religion, N.Y.:

Pharles Scribner!'s Sons, 1928, p.l10.

1lp, s. BRIGHTMAN, Religious Values, p.58.
12151D., p.58.

—
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Special emphaslis is given to moral values in that the moral
obligation impels man to achieve his perfection and consequen
tly implies the "command to realize all values".15
Morality is the condition of the realization of all other
values in any total and harmonious way. If a man renoun-
ces moral obligation he may have a streak of genius in
art, in intellect, or even in religion; but he has aban-
doned the power which would unify and perpetuate his
values. For the personalist, then, the moral will is the
center of personality and hence of religion.

In defining value in general as "whatever is liked, desired,
or approved",l5 Brightman specifies the moral obligation as
the basis and foundation of all other values, including that
of religion because morality consists in the obligation to
perfect oneself, to improve the personality which is the fun-
damental drive of the conscious self characteristic of the
conative self. Thus religion is related to morality for two
reasons: because the moral obligation is the most experien-
tial fact of the conscious self and, secondly, because moral

obligation 1s the foundation and basis of all values.

13181D., p.56.

14IDEM, "Personalism as a Philosophy of Religion",

Crozier Quarterly, 5 (1928), p.389.
15

IDEM, Religious Values, p.l5.
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Having related religion very closely to moral values
lend value striving in general, Brightman with Hoffding "holds
that religion 1s essentially a belief in the axiom of the coni

servation of values; faith asserts that, come what may, the

truly worthful will never perish".16 A close examination of

gll the facts concerning value experiences indicate thst the
Istrivings of the self for betterment cannot be illusory or

futile but rather point to an ultimate reality which embodies

the objectivity of value as well as their permanence. Thus,

he says, all facts observable in the value experience point

7
toward faith.l As a result of this diagnosis Brightman puts

Forth the following definition of religion: "concern about

experiences which are regarded as of supreme valuei devotion

Foward a power of powers believed to originate, increase, and

Conserve these values".'® He presents two other definitions,

pne descriptive and the other normative but both embodying
[the position that religion is an attitude related to and

pased on the value striving experience.

16IDEM, "The Unpopularity of Personalism", The Metho-

17
IBID., p.l7.

181pEM, A Philosophy of Rellgion, p.l8.
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Religion is the total attitude of man toward what he
considers to be superhuman, and worthy of worship, or
devetion, or propitiation, or at least, of reverence.
Religion ought to be characterized by the feeling of de-
pendence on a personal God and dominated by the will to
co-operige with God in the conservation and increase of
values.

What then is the function of religion? Grented its
experiential basis and rootage in the value experience, what
orecise role does religion play within the personality, ac-
cording to Brightman? Any question sbout religion or about
God, he feels, necessarily derives from the question about
man and man's possibilities.zo In answer to the question,
Brightman conceives the true function of religion as helping
khe person realize the full dimensions of his personality:
his worth as a human person in contrast to lower forms of
conscious experience and his harmony and union with other
bersons, especially the divine person.

The chief function of religion is to bring man to
realize in feeling, in thought, and in action, a due

sense of the worth. of personality, individual and socilal
human and divine.

19
IDEM, An Introduction to Philosophy, 3rd ed., 1963,
p. 256-257.

20

IDEM, Personality and Religion, N.Y.: Abington Press
934, p.ll.
2lIBID., p.ll.
zzBrightman defines person as a self capable of reason
and value. "Personalism as a Philosophy of Religion",

Crozier Quarterly, 5 (1928), p.383.
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The very nature of person cannot be determined just
from the momentary self but only "through the development of
its potentialities".2:5 In other words, it 1s through the valud
striving experience that a self begins to rcallze its po-
tentialities and, consequently, its personhood, since Bright-
man defines a person "as any member of the class of selves

24
fPho is capable of achieving value". What religion accom-

lishes in this perspective is to meke the person realize the
ull dimensions of its potentialities. More specifically,

he religious experience seeks the harmony of the whole per-
sonality with itself and with God. When the personality is
[fully itself: conscious of 1ts ideals and relations to other
selves, living in harmony with God, it embodies value, "1t is
what we mean by value".25 The goodness of the person can only
be realized by its internal and external harmony; and since
'religion is an expression of man's total personslity, his
khought, will, and feeling, it 1s the expression of a total
harmony".26 This is why Brightman speaks of religion as the

yalue of values.27

28 1KID., p.383.

24IDEM, Personality and Religion, p.l4.

25IDEM, Religious Values, p.9-14.

26IDEM, "Is Christianity Reasonable”, Religion in the

Waking, 1 (1941), p.401.

2'7IDEM, A Philosophy of Religion, p.2l.
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What unique truth does religious experience provide
that neither science nor philosophy can provide? Brightman
feels that as an experience of and by itself "the religious
datum is not a problem but a revelation".28 All the data in
conscious experience are problems for the analytical, scientif
fic mind but at the same time each data is a clue or sign to
the larger meaning of reality. The religious experience as
the expression of the full range of possibilities open to the
Person, especially communal life with other selves and God,
reveals something of the full dimensions of reality. It
lspeaks very clearly of 'the harmony of the universe 2nd the
unity between all things; indeed, it confers unity on life by
[repressing the strivings of the total personality.

Religion aims at unity in human 1ife and in fact confers
an actual unity to life that no other type of human ex-
perience can approximate. Religion is all-inclusive.
The philosopher aims at the intellectual unificetion of
human 1ife. Religion seeks the_harmony of the whole
personality with the whole God .9

The unique truth and special task that religion would seem to
contribute then, is to prevent the moral man from any artifi-
cial narrowing of his range of needs; the knowledge which the

jreligious experience furnishes in not scientific or even

philosophical but nonetheless prevents our ignorance from

2BIDEI\u, "The Dialectic of Religious Experience"
[Rev., 38 (1929), p.558.

29IDEM, Religious Values, p.98.

, Phil.
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cutting itself from the truly real. "The task which religion
imposes on man under the actual conditions of life is that of
.inding in himself the clew of something more than h:i.mself.":’JC
Brightman upholds that when approached and studied em-
Eirically, religion as given in human experience is related
to the moral striving self and functions as a revelation of
man's fullest possibilities, that is, his potential harmony
pithin himself, with God, and with other persons. The impli-
cations and questions raised by this immanentist position will
pe studied later but for the moment, our task is to continue
to follow Brightman in his search for a completely empirical

ppproach in the interpretation of the meaning of rellgion.
2.-RELIGIOUS TRUTH CANNOT REMAIN ISOLATED

The constant thread running through Brightman's thoughq
bnd methodology is the idea that empiricism means coherence
pr unity as his adoption of the Hegelian methodology clearly
indicates; his empirical analysis of the religious experience
leads him to see the function and truth of religion as achiev-
ing unity: harmony within and harmony without. It is in this
same light that he will find the traditional positions of

kheologians, both old and new, deficient. He will critize ~

301p1D., p.I09.
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them as abstract, that is, as falling to relate religion to
the whole of experience.

In his doctoral dissertation on the criterion of reli-
gious truth in Ritschl, he distinguishes two maln streams of
thought in the Christian tradition. The first upholds that
"truth is to be won out of history--the historical revelation
in Christ and His community".SIReligious truth is this view

Jis autonomous and independent because it is guarenteed by a

igher authority than man. The second stream of thought up-
olds that "Christian truth is not simply a relation in his-
ory, an empirical process, but also a relation to the supra-
historical; in this view, religious truth is connected "with
every other activity of thought that aims to know the supra-
historical™ and consequently the truth content of historical
revelation must at least be compared and made coherent with

pbther sources of truth. Brightman sees Ritschl along with

uther as belonging to the first position and trying to break
tith the second traditon of which Aquinas and orthodox Luthe-—
lrans are cxamples.SZFrom the very beginning of his philoso-
phic career under the guidance of Bowne, Brightman opposed
the position of theologians such as Ritschl who maintained

The autonomy of religious truth and who failed to relate it

5IIDEM, Ph.D. Dissertation, p.49-50.

32 1BID., p.50.
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to other activites of thought: he felt that the authority of
historical revelation itself had been shaken by the historica]
critieism and that the dogma taught by the structured Church
failed to take into account the developments in human culture
h,Furthemore, as his own thought developed and as he became
more and more empirical he found the position of his own mas-
ter to be over-rational in that it still depended on apriori
principles.

The first abstract position which Brightman criticlges
Jthen is that of the fundamentalists who accept the literal
historical account of the Bible as authoritative, Brightman
finderstands Luther as teaching that genuine and sincere faith
is exercized only in reference to the genuine revelation of
(God and that the exclusive authority of the Christian revela-
kion and history is the only supreme authority of truth.33
The skepticism of modern thought toward the security of histo-
lrical fact as a basis of religion in addition to the findings
pf higher Biblical criticism, of which Brightman was very well
chuainted,54certainly make historical revelation a very du-
bious starting point for the philospher of religion seeking
to be scientific and empirical. In addition to the unreliabi-

1ity of historical fact, Brightman feels that the claims of

351BID., p.49-50.

4
Brightman published a text-book on the subject:
The Sources of the Hexateuch, N.Y.: Abington Press, I9I&.
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historical Christianity seems to "exclude any solution of the
fate of those nations that stand outside the course of the
25
historical development of Christianity". bAs a consequence,
Erightman concludes that, with the breakdown of these tradi-
tions standards of belief, the idea of a dogmatic authority
in Biblical revelation is unsatisfactory because dependent on
history.56
The second abstract position to be criticized by Brighj
fman is that of Church authority teaching dogma based on reve-
lation and tradition; he finds this dogmatic stance to be un-
erpirical because 1t erects truths elaborated in the past int
binding first principles thereby subordinating the present to
the past. The truth to be believed here 1s considered to be
a completed whole truth which is once and for all believed
and is to be retained rather than to be discovered.
The Christian revelation 1s viewed as a completed whole,
demanding acquiescence, rather than as the seeds of a new
life or as the spirit which will guide us into all the
truth. The perspectlve of history as the -radual unfoldin
of the purposes of God, the advance of time as genuinely
creative...If Jesus founded the Church, then the whole of
the Church is essential to an understanding of his reli-

gionéaand if God made the world, its development reveals
God.

35
IDEM, Dissertation, p.22.

26
IDEM, A Philosophy of Keligion, p.23-24.

57Henry WIEMAY, American Philosophies of Relirion,
Chicaco:; Willett, Clark « Co., 1936, p. 35.

365 .5,BRIGHTHAN, "Is Christianity Reasonable”, Fel. in
the aking, I (1941i), p.404.
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Brightman upholds a conception of revelation which is not
closed after death of the apostles but remains open and deve-
lops in its essentials throughtout time. This positlon is
linked to his understandling of religion as the values of va-
lues, the growth of the self. He asks: "Is not the Christian
revelation first and foremost a revelation of the nature of
the good?"sgln this perspective, it is not so much the physi-
cal historicel facts such as the physical body of the Resur-
rected Christ but the living faith that Jesus triumphed over
death: the essentials of Christianity are the values embodied
in them, values which enhance the growth possibllities of the
self.4OAnd so, rather than set up the early dogmas of the
Church as a series of truths to be accepted and believed, the
truths of religion should result from a "growing exploration
of what Jesus means"on the basis of what is happening to the
self 'in our present times. This is much more consonant with
the Protestant conscience whose ideal is to face the "evi-
dence of Scripture, history, and personal experience and thus
arrive at a consclentious decision. The seat of authority
here is the soul; the person's total experience and reason

must speak the final word of assent or dissent".4IThe divorce

591BID., p.403.

0
“O1B1D., p.402.

4I1p1p., p.405.
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then of past religious truth from the on-going development of
1ife leads Brightman to reject the dogmatist as un-empirical.
The shift from dogma to life so characteristic of Pro-
testant modernist theologians with its emphasis on a growing

Fxploration of the truth rather than the acceptance of a fixed
codified doctrine transformed the idea of theology so much
that the old distinction between natural and revealed theology
came to be largely ignored; the properly philosophical method
replaced that of theology. According to Schleiermacher "theo-
1 ogy should be a scientific exposition of Christian experiencg
br the Christian consciousness";42Ritschl in turn held that
'all religious truth must be verifiable in present experience"43
But since all experience implies presuppositions?4 the search
by these post-Kantian theologians for a firm foundation for

[faith in experience required the elaboration or adoption of a
#hilosophy that would enable them to explore the meaning of

experience. It 1s here that the danger of becoming un-empiri-
cal was strongest. In the case of Ritschl, he adopted Lotze's

45
netaphysics of 'esse est agere' but faliled to understand

42p1bert KNUDSEN, Present Tendencles, loc.cit.,p.I87.

43
E.3.BRIGHTMAN, Dissertation, p.IS.

JN %4 70siah ROYCE, The Spirit of Modern Philosophy, N.Y.:
.W.Morton and Co., I967, p.297.
45

E.S.BRIGHTHMAN, Dissertation, p.I5S.
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46
"the essential fact of the unity of self-consclousness".

The unity of the thinking, willing, and feeling subject make
it impossible to keep separate the three criteria for reli-
gious truth which Ritschl proposes: historical revelation,
will and feeling. His toleration of a system of double truth
and his repudiation of any need for a relation between the
two demonstrate that he failed to grasp the most important
empirical fact of all: that of the unity of the self. Conse-
|quently he failed to see that the rational needs of the self
must be respected. "If we correct Ritschl's empiricism by a
personalism (of Professor Bowne's type), that recognizes the
junity of the subject, and looks on the harmonious, consistant
realization of the total personal life as the ultimate crite-
rion of truth, then we shall be enabled to revise the three
[Ritschlean criteria".47in this criticism of hitschl's phil-
osophy, we see very clearly that for Brightman empiricism
means coherence: the concrete unity of the self. It is this
conception of empiricism that forces him to criticize Ritschl
=s un-empirical.

F'inally, the gradusl development in his thought which
Eed him to adopt the Hegelian methodology of concrete inclu-

sive reason and consequently to move away from the strictly

461p1D., p.IO4.

471BID., p.I06.

UNIVERSITY OF OTTAWA SCHOOL OF GRADUATE STUDIES




UNIVERSITE DOTTAWA ECOLE DES GRADUES

EMPIRICAL COHERENCE AND RELIGIOUS TRUTH 40

rational to the empirical referred to above, forced him to
kbandon and criticize some of the elements in Bowne's thought
fvhich he found to be too Kantian and aprioristic. The aprior-
ists distinguish between experience and reason:; experience
consists in certain givens such as those in the order of sen-
Eation. Reason, on the other hand, produces eternal principlej
of validity which are not derived from experience: the ac-
ceptance of the validity of values, that of religious faith
in particular, are independent of any other standards, and of
the flux of time.4BBrightman considers this un-empirical;

g truth cannot be independent of experience. To be unquali-
Eiedly apriori, a truth must relate necessarily to all expe-
rience in such a way that it is always valid, no matter what
mappens.49This fact cannot be known until the whole span of
xperience has been consciously lived through. This is why
Brightman preferred to speak of omnitemporal truths rather
than eternal truths.SoPrinciples, judgments, truths are
movements of experience and therefore they are not abstract,

[detached, or autonomous but rather they are relational sub-

45 .
"Religious falth refuses to admit that there is an

fexternal rational standard by means of which the truth of re-

ligion can be judged." Albert KNUDSEN, Present Tendencies,
loc.,cit., p.164-185.

49
E.S.BRIGHTMAN, A Philosophy of Religion, p.3.

5OIDEM, "Bowne: Eternalist or Temporalist", Personalisf
XXVIII (1947), p.257.
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jects to be organized into a coherent whole by reason. Only

g concrete inclusive understanding of reason can accomplish
this and so he criticized his master for being un-empirical
;n that Bowne considers reason a source of abstract proposi-
tions.

Recalling Brightman's statement concerning the two
ptreams of thought in the Christian tradition: the making
ffirst of all of revealed religious truth an independent form
of truth and second of all seeing religious truth as related
Fo other forms of thought, we see very clearly that he stands
pbehind the second tradition. Religious truth cannot be inde-
pendent of the whole of experience. Unlike traditional Catho-
lic theologians like Aquinas who see religious truth as hav-
ing relationships to metaphysical truths buqhonetheless re-
maining autonomous and regulative of all natural truth, Brighi
man felt that the criterion of religious truth is the harmony
pbr coherence of the total personality; religious truth contri4
butes its unique truth but must be judged on the basis of the
prowth of the self in time. Hence philosophy is superlor to
#evelation and theology. As historical revelation and dogma
came to be doubted under the impact of higher criticism,
theologians turned from the propeply theological method to
[the philosophical method or lmmanent search for the meening
of religion. Theology thus became empirical in its approach,

striving to draw religious truth from experience. Implied
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however in this endeavor is a philosophical system, a specifig
Nay of understanding the functlon of reason within experience
It is this underlying conception that specifies one philoso-
rhy of religion from another. And so in Brightman's case we
see him criticizing other positions on the basls of their
faulty understanding of the function of reason within expe-
rience. This is what we will investigate in the following
paragraph: Brightman's conception of empirical coherence as

operative in his philosophy of religion.
3.~EMPIRICAL COHERENCE AS A CRITERION:

Up to this point in our attempt to define Brightman's
Jempirical philosophy of religion, the key word has been that
WOf experience; his redefinition of empiricism was seen to
depend to such an extent on the understanding of experience
s the entire consclous life that a methodology of concrete
inclusive reason could be used in the interpretation of reli-
Ision. Now that we have seen how Brightman conceives the reli-
jgious experience by itself and how he eliminated certain ways
of interpreting religion because of their abstractedness, it
is time to enquire into what exactly does an empirically co-
herent interpretation of religion consist in? What is the
criterion for the evaluation of religious truth?

According to the preface of his Phlilosophy of Religion

volume, all human knowledge begins, continues, and ends in
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experience: the keynote of the Ilnterpretation of religion 1is
experience. Indeed, Brightman clalimed that all the problems
of philosophy of religion concerning faith, worship, traditio:
God, revelation, immortality, doubt, skepticism, or secular-
ism were to be considered as stresses and strains within
experience".SIHis controversial theory about a Finite God 1is
classic example of his determination to use experience as the
pivotal axis of his philosophy of religion. But since Bright-
fran insists very strongly upon a critical rational interpre-
tation of the religious experience, it becomes clear that
reason is operative within experience but 1t 1s not the whole
of experience or even the prototype of rationality; the key
to Brightman's philosophy of religion is his understanding
of experience as empirical coherence and how he conceives the
function of philosophical reason within experience as a whole
The key to the understanding of the specific role of
regson is Brightman's notion of empirical coherence. Is em-
pirical coherence synonymous with experience as whole or 1is
it synonymous with reason considered as a part of the whole?
That reason always functions as a part of the self especial-
ly in the light of Brightmen's rejection of the apriori, 1s

Wclear but 1is an empirically coherent self the sole product of

°lIpzm, A Philosophy of Religion, p.l.
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the work of reason alone? It is at least evident from his
definition of experience as the whole of conscious life rathe]
than the restrictive definition of mere sense data or feeling

that conscious experience includes both experience taken in

cal coherence. Experience in other words is synonymous with
consciousness or thought; since the datum self is defined as
conscious experience, the self in its immediate givenness is
ldentical with thought or consciousness. Now, as we saw, the
conscious datum self or experience is characterized by its
hctivity and unity and is best described as a concrete uni-
versal or gestalt.szof its very nature, the self 1s a stream
of consciousness which intends organization: it is movement
|seeking rational totality whose purpose or ideal 1ls a con-
crete inclusiveness.SSAs thought or consciousness seeks to be
reflexively rational, it discovers within itself a principle
of logical coherence54which permits it to move from an initial
chaotlc starting point to a situation of conscilous reasonabled

ress.

52IDEM, "Personality as a Metaphysical Principle",
in E.S.BRIGHTMAN (ed.), Personalism in Theology, Boston:
Boston University Press, 1943, p.44.

53IDEM, "An Empirical Approach to God", Phil. Rev.,
XILVI (I1937), p.I54.

54IDEM, “"Personalism as a Philosophy of Religion",
Crozier Quarterly, 5 (I928), p.384.

the restrictive sense and reason taken as a principle of logit

J
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As Brightman himself puts it: reasonable personality
is the end, reason is the means.55Therefore empirical cohe-
rence can be understood to mean both the datum self as a con-
crete universal (growing rational totality) or the self once
it has been rationally interpreted by synoptic or philoso-
phical reason; in the first case, empirical coherence is the
pre-analytical self considered as a gestalt in its immediate
givenness; in the second place, empirical coherence is the
post-analytical self after it has been rationally interpreted
knd made reflexively coherent by reason. Finally, we could
perhaps find a third way of understanding empirical coherence
by referring to it as the ideal towards which the self is
striving: the completely reasonable personality. Brightman
tells us that "there is in the depths of human nature an
ideal of infinity...the conception of reason itself--the
ideal of perfect coherence--is an essentlial aspect of this
ideal".sgver and over again then Brightman stresses the es-
sential unity of the conscious self; itisinfact the first

Iprinciple of his entire system of personal ldealism.

55{pEM, A Philosophy of Ideals, p.130.

56
IDEM, "The Personalistic View of Human Nature",
Religion in Life, XIV (1944-1945), p.8.

b
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Having distinguished the three meanings of empirical
coherence, we must turn now to the specific function of rea-
son within experience and how empirical coherence is used as
% criterion of truth. Experience is made up of a series of
movements towards unity or rational totality but only phil-
posophical reason attempts to organize experience as a whole.

Science, art, morality, religion, all contribute to the or-

anization of the self but each works in its own special area
nd therefore the need arises "to interpret the relations of
11 kinds of experience to each other, seeking for some clue
o the interrelations of logic, sense experience, and value
experience".sto truth can stand in isolation because an
isolated proposition remains unrelated to the rest of expe-
rience and therefore 1s only half reasonable because to be
reasonable 1s to be perfectly related. "The mind cannot exist
half reasonable and half unreasonable any more than the na-
tion can exist half slave and half free."SBIt is the role and
function of philosophical or synoptic reason to perform the
task of correlating all the items and facets of the self into
one coherent whole. Something unrelated is unreasonable and
conaequently,irrespective of the rationality of any one item

pf experience, that item needs to be related to the whole.

57IDEM, A Philosophy of Religion, p.5.

58 . .. s
IDEM, "Christianity, Philosophy and the Teaching
f Religion", The Jour. of Bible and Religion , X (1942), p.l
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Very clearly then Brightman conceives the role of philw
bsophy as one of synopsis or coherence. "To philosophize 1is
to be a human being with one mind instead of a chaos of con-
flicting feelings, prejudices, and opinions."sgPhiIOSOphy
Iseeks to be concrete: it alms to see reality in its inter-
connection and interdependence.6OImplied here is the under-
Ftanding of reason that is not reduced to mere tautological
analysis or eighteenth century axioms but enlarged to mean
szstematic inclusiveness. Concrete 1s taken here in its ety-
mological sense: that of growing together or thinking inter-
connectedly and 'holistically!, parts related to the whole
to which they belong. Brightman summarizes his conception of
jmetaphysics in the following statement:

It is man's creative effort to rise above the confusion
of everyday experience, through the descriptive order of
science and the normative order of art, morality, and
rgligion to an orienta?ion t@at comprehendg them.in %l
single order of truth in a living and growing unity.

The metaphysician summarizes and grasps as a whole what the

bther items of experience provide in theilr respective flelds:

ordinary experience, sclence, values--art, morality, religion

5QIDEM, An Introduction to Philosophy, p.22.

60

IRID., p.12.

611pEM, Person and Reality, p.1l.
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At this point of our analysis, before golng to the
kature of the relationship between philosophical reason and
Feligion in a phllosophy of religion based on empirical co-
herence, we should ask ourselves how does empirical coherence
Fctually function as a criterion of truth? Brightman sketches
for us in his article on the empirical approach to God, the
Froad outlines of his dialectical method.

Personal experience, apprehended as completely as
possible, analyzed as thoroughly as possible, tested

as experimentally as a system or totallity--that is the
basis and method of metaphysics.®2

Brightman came to emphasize more and more according to Todran*
the importance of coherence as empirical.63A11 the data and
ffacts of experience must include not just sense data but also
logical and rational elements in such a way that the whole is
seen concretely. This 1s why he came to insist on the neces-
%ity of the sciences in order to apprehend the full dimensiong
bf personal experiences; the work of aniysis produces initial
prorking hypotheses which need to be tested as experimentally
s possible by verifying them 1n actual experience.64But the
ultimate test is that of synopsis: all hypotheses grasped

together as a whole.

6ZIDEI\JI, "An Empirical Approach to God", Phil.,Rev.,
XILVI (1937), p.I55.

63
G.H.TODRANK, The Empirical Evidence for Brightman's

Theistic Cosmology, Boston: Ph.D. Dissertation, Boston Univ.,
955, p.o59.

64E.5.BRIGHTMAN, An Introduction to Phil., p.4I.

UNIVERSITY OF OTTAWA - SCHOOL OF GRADUATE STUDIES




UNIVERSITE DOTTAWA ECOLE DES GRADUES

EMPIRICAL COHERENCE AND RELIGIQUS TRUTH 49

The criterion of practical consequences as used by the
pragmatists at first sight appears to be a comprehensive test
of all situations, but the difficulty is that what is true
from one point of view is false from another; how does one
determine the nature of the end that 1is served by the true
idea.65The criterion of rational consistency is based on the
principle of contradiction but if the presence of contradic-
Fion is a sign of error, mere consistency is not an adequate
Bign of truth. Having eliminated the criteria of practical
ponsequences and of logical consistency as inadequate, Bright-
man does not deny their role in the work of interpreting ex-
perience but on the contrary attempts to integrate them into
Lhe third and only adequate criterion: that of empirical co-
herence. An adequate test of truth requires: (1) that all the
facts of experience be considered (quality of inclusiveness);
and (2) that the propositions about these facts be related in
an orderly and significant way (Systematic). By coherence

he means then taking into account all the propositions as
interconnected in a totality that hangs together; "any pro-
[position is true, if it is both self-consistent and coherent-

ly connected with our system of propositions as a whole."66

5IBID., p.60.

66
IBID., p.69.
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To sum up then this section on empirical coherence, we
may say that religlious experience is involved in a kind of
[dialectic. Of and by itself religion is an experience con-
taining its own truth value but because the self is a unitary
[vhole, religion is related to all other items of experience.
One of these items is the presence of reason which operates
f'irst of all as the analytical reason of the sciences; now
these sciences form hypotheses concerning religion, and
indeed if taken by themselves would reduce religion to a non-
sacred type of experience. It 1s precisely at this point that
the function of synoptic reason is needed to correlate the
truth contained in the sclences of religion. In addition to
this, however, the religilous experience contributes something
anique at the very level of empirical coherence--1it points

to the harmony of the person with all reality--but does so at
the feeling level, whereas reason achlieves empirical coheren-

ce at the rational level.
CONCLUSION

In what sense then 1s religion autonomous and what 1is
the precise relationship betweenphilosophical reason and fait
in an empirical philosophy of religion based on empirical
coherence? Having examined the issues involved in a methodo-

logy based on experience and the specific role played by
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reason in this scheme of things, it becomes clear that phil-
osophy is the judge of faith and theology but not in the sensé
of contributing a higher kind of truth but rather as assimi-
lating religion into a higher kind of synthesis. The religioug
experience makes its own kind of unique contribution to the
self which even philosophical reason cannot surpass; but be-
cause the criterion of truth is truth of the whole, the truths$
rof religion must be transformed by being related and integratt
ed iInto a higher synthesis. Brightman is very close to Hegel
&ere in that he conceives the role of the phllosopher of reli-:
Fion as one of reshaping the truth of falth and theology so
bs to form a coherent whole.

Hegel took a developmental view of the theological
descriptions of a revealing God as being destined for
assimilation to the philosophical theory of religion.

The latter is the sole heir and mggern reformulation

of all phases of sacred theology.

And so, in arguing with the upholders of the absolute
putonomy and independence of religious experience, Brightman
suggests that this makes religious experience too abstract--
cut off from the other items of experience, - What is needed
is the complete harmonization and integration of a&ll the items

pf experience so that the maximum degree of concretization

can be achieved, It 1Is only the philosopher that qualifies.
N

67James COLLINS, The Emergence of Philosophy of Feli-
kgion, Chicago: Henry Regnery Co., 1967, p.395.
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CHAPTER THREE
THE SELF;AS A METAPHYSICAL PRINCIPLE

The methodological perspective of the first two chap-
ters did not allow us to enquire into Brightman's notion of
the self as a growing unity and so, in order to pursue fur-
ther the central role played by the notion of experience and
subsequently its implication for the interpretation of reli-
gious truth, we will analyze in this third chapter Brightman!
conception of the self as a metaphysical principle. For him,
the self or conscious experience is the source of all truth
concerning reality; the totality of the person's experience
is somehow the source of all meaning. The fourth and last
chapter will draw out the full implications of the use of
experience as a criterion for religious truth.

Our analysis of Brightman's empiricsl philosophy of
religion had as its principal focus his empirical methodo-
logy in the hope of clarifying some of the issues involved

fn any attempt to interpret religion concretely; his redefi-
hition of empiricism, the adoption of Hegel's methodology of
radical empiricism, the understanding of reason as concrete
bnd inclusive--a function of experience, the interpretation
Pf religious experience as a contribution to the person's

prowth in unity, end finally the use fo empirical coherence

#
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as the criterion of religious truth. The central issue in-
volved in all these questions 1s that of experience. The
meaning and possibilities of a concrete or empirical philo-

sophy of religion then rest on the philosopher's foundational

conception of experience: his notion of the self and reality
The question before us then in this chapter is to ex-
blore Brightman's determination to meke the person (datum-
self or conscious experience) the metaphysical principle or
key to reality in the hope of shedding light on the metho-
Hological issues of his philosophy of religion. As a person-
Rl1ist trained under Borden Parker Bowne, he conceives the

self’ as basically conative activityl

and later, as a result of
nis discovery of Hegel, he come to stress the temporal charscH
ter of the self; Hegel, as we know, in contrast to Kant,
Ftressed the concrete activity of the mind, especially the
Eemporal aspect involved in the dialectic. It is my conten-

Lion that this aspect of temporality in the self provides the

tlue to understanding Brightman's notion of empirical coherend

l"Personalism may be defined as that system of philo-
sophy which views personality as the active ground of the
world, and as containing in the mystery of its uniqueness the
key to all the antimonies of metaphysics." James Hastings,
bncyclopedia of Religion and Ethics, N.Y.,: Charles Scrib-
ners' Sons, 1917, Vol.9, art. "Personalism" by R.T.Flewelling.a

(S
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l.- THE PERSON AS KEY TO REALITY

Throughout all of Brightman's thought, the call to

experience and direct empirical reality is a recurrent theme:

rience, and a direct intultive grasp of a datum. Because of
this very insistence, however, Brightman was exposing himself
to the accusation of solipsism. Indeed, Sellars raised the
gquestion as to whether we have an intuitive grasp of the self
as such, let alone that of objects outside the self.2
Brightman, in answer to these objections, seemed to reinforce
the solipsism of immediate experience by restating a first
principle of idealism that "direct immediate experience is
not knowledge“.5 And in answer to Sellars' question he state
"strictly speaking, we do not have direct knowledge on any-
thing".4 In other words, it is possible to experience some-
thing directly but this does not mean that we know it. Know-
ledge of something requires that it be related to something
else and ultimately with a totality of some kind. The ques-

tion then is how did Brightman manage to emphasize conscious

%E. S. BRIGHTMAN, "Do We Have Knowledge-by-Acquaintanc
of the Self", Jour. Phil., 41 (1944), p.695.

5 S

IBID., p.694,

4IBID., p.695.

all philosophizing must begin with a given, an immediate expet

W
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experience as the starting point of all knowledge and still
manage to obtain knowledge?

In an article entitled: Personality as a Metaphysical

Principle, he states the reason why the datum self is able to
transcend its own lmmediacy and thereby serve as a metaphysi-
cal principles "every moment of experience points beyond it-
self".5 The datum self, according to Brightman, contains an
objective reference or principle or self-transcendence. This
objective reference is three-fold: (1) the reference of the
memory to the past, (2) reference to the future by its anti-
cipation and (3) the reference to the object of thought, "at
every moment we are thinking something, feeling something,
related to something that is other than our thinking, feeling
or act of relating".6 It is on the basis of the existence of
this three~fold objective reference which is experienced im-
mediately in the datum self that Brightman makes the claim
for the self as a metaphysical principle: "No other known
entity has the three-fold reference of a self in specific con
creteness; no other, therefore, is so well equipped to estab-

1ish and maintain relations and to serve as a key to reality?

5IDEM, "Personality as & Metaphysical Principle" in
BRIGHTMAN (ed.) Personalism in Theology, Boston: Boston Uni-
versity Press, 1943, p.48.

1BID., p.48.

7IBID., p.48.

T
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Experience is the only evidence presented in conscious-
ness for belief in the subconscious, the unconscious,
the social order, mathematics, ideal values, and the
divine.

In other words, Brightman ls saying that there may be
a real world outside of my consciocusness but the polnt is, I
know only my experience of it in my consclousness, the real-
ity other than my present consciousness mut be inferred or
believed in. For example, in the case of my eating an apple
itself is said to exist on the basis of the taste and other
evidences.9 Brightman calls the present moment of conscious
experience the "shining present". The referent is called
the illuminating absent.

The first trait of the shining present is that of
conscious awareness.lo In using many terms to designate the
same reality: experience, situation experienced, shining prsg
sent, datum self, Brightman 1s referring to the same thing:
the present moment of consclousness,

The second trait of the shining present it its "inno-
cence. This means "that from the mere presence of the shin-
ing present nothing can be inferred sbout the rest of the

universe" .11

8IDEM, An Introduction to Philosophy, loc.cit., p.ll.

9
IBID., p.l12.

101paM, Person and Reality, p.47.

11
IBID., p.47.
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In other words immediate conscious experience does not yield
knowledge about anything; it is only itself. Intelligence
and reason must go to work interpreting, analyzing and esta-
blishing workable hypotheses in order to establish any kind
of real knowledge. Brightman defines knowledge as a "propo-
sition confirmed by the facts of reason".12 Reasont's job 1is
to bring the chaotic facts of immediate experience into some
kind of order. Now, the only way to do this, is to explain
them as signs of a reality other than the present experiszsnce,
The third trait of the shining present is its first-
personal aspect. "All experience is somebody!'s.
It belongs to the self-whether human or subhuman or
superhuman. Any experience can include the awsareness:
'This is mine;' it belongs to the unity of my consciousH
ness, my memories, my purposes; igd no one else can ex-
perience it immediately as I do.
This trait brings out perhaps the loneliness of the self in
the shining present and its subsequent desire to reach out tg
something outside the self. Brightman says elsewhere that as
a self, "I am a monad with no windows, yet within myself, I
find the universe mirrored. And, furthermore, I an unable tg
understand the riches within me if I do not somehow ascribe

them to a source beyond me .14

121DEM, An Introduction to Philosophy, p.330.
13

IDEM, Person and Reality, p.48-49.

l4IBIDo, p.49.
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This trait then of first person aspect is sasily combined
with another trait which Brightman adds, that of privacy; my
experience cannot be duplicated. "No other being can expe-
rience my experience as I do."l5
A fourth trait is that of self-identity. Each single
lact of awareness in a shining present is recognized as belongt
ing to the self, the I. As Brightman puts 1it, "...the com-
plex present is such that the experient can always say: this
present whole of consciousness and all 1ts parts are miney

nl6

they are what I am at this present moment. The experience

of self-identity is an experience of unity in plurality. The

shining present involves as we sald a multitude of elements,
but underlying the eXxperlence is the awareness that all this
elongs to the self. And in addition, as new acts of cons-
ciousness succeed themselves, memory makes it possible to re-
cognize the same self as underlying each separate act.

Memory does not occur in a shining present until there
is an experience of recognition that the present expe-
rience is like one, or refers to one, which I--the self

of the present, one with the self of the past--experien-
ced in some way myself in the past.

15IDEM, Personality and Religion, N.Y.: Abington Press
1934, p.57.

16IDEM, Person and Reality, p.49.
1

"IBID., p.51.
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A fifth trait is what Brightman calls its evidential

I8He means by this that the data contained in the

character.
shining present are so many signs or clues of realities other
than the self; they are in short, evidence for the existence
of other things. The experient just has to begin thinking,
provided he thinks coherently, and he will find himself, dis-
covering other minds, God, nature, etc. The point Brightman
is making here is that the human self has no choice but to
pbegin inside himself in the present moment of experience and
that very experience is ground for proving the existence of
other things, This notion recalls to mind the procedure Des-
cartes used in one of his proofs of the existence of God when
lhe indicates that the presence of the idea of the perfect 1is
levidence for postulating the existence of a cause capable of
Icausing such an effect in the mind.

A sixth trait 1is its experimental character. By this,
Brightman means that the evidence of the shining present does
lhot interpret itself; it is oftentimes obscure and problema-
tic and so it must be subjected to all kinds of experiments.
"By experiment with the evidence we discover the meaning."19

Te saw how Brightman forsakes the nalve common sense approach

every datum of experience is a mere appearance until it is

181p1D., p.52.

191p1D., p.52.
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sub jected to tests and experiments. Knowledge as a term is
used "to distinguish isolated, or prejudiced, or unverified
assertions from those that have been put to the test of fur-
ther experience and reasoning and found to meet the test".zo
A seventh trait 1s that of its interpersonal character
This means that in certaln cases of tested evidence the shin-
ing present is discovered to be interpersonal. "It finds
pithin itself what it interprets to be communications from
other persons."lehis trait also applies to the fact that wheL
B thinker achleves testable statements, these statements then
become accessible to all competent observers.nghis last point
is significant for Brightman's methodology in that he is a
firm believer in democratic society, a society which requires
mutual understanding and intelligent communication.

An eight trait is the element of duration. "No expe-
kience occurs in a single indivisible instant...every actual
present is 2 present—past-future.“25This trait is linked with
khat of complexity and the awareness of self-identity; the
Ishining present has to be a 'time-span' of actual experience

Involving a succession grasped as a whole otherwise the expe-

201g1p., p.20.

21
IBID., p.53.

22
IBID., p-.19.

23
IBID., p.53.
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rience of complexity would be unexplainable. The presence of
memory guards this succession from becoming a pure multipli-
city. The awareness of self-identity gives the necessary sta-
Eillty within the change. The significance for methodology
here 1s that thought will be essentially considered a process
Bn activity constantly developing and moving toward more and
Fore truth or coherence. There is never a moment of completior
h moment where the mind reaches an absolute truth. For BrightJ
man truth is always open, always tentative.

And finally, the last trait significant for an under-
standing of Brightman's methodology is the issue of control
and counter control. In the shining present I am aware of
choosing and directing certain activities; I am in control of
Fhe situation. But at other times and even in most experienc-
pd situations, there are factors which I neither choose, nor
#ill, nor desire. These factors are grouped under the concept
of 'counter control'.24Control and counter control are not
synonymous with objective or subjective because at times the
objective may be in accordance with our plans and hopes;

['it is under control, whether or not our choice is viewed as

the cause of its amenability to our wishes.“zsln the same way

241BTD., p.54.

®5IBID., p.54.
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our subjective emotions: desires as such may be contrary to
our wishes. And so, the complex time-span of first personal
consciousness contains actually or potentially two basic type
of processes: that which the self controls and that of the
Given. Now, any one moment of experience "is an indivisible
whole of some degree of activity controlling some aspects of
the Given".26No experience is made up of pure control or pure
given and so it is up to rational analysis to separate the
amount or degree of each type of activity. Furthemore, the
Given is divided into two types: the rational and the non-
rational.evBy the rational Given, Brightman means the princi-
ples of logic or of necessary inference; he considers them as

fjunchangeable. "The validity of logical entailment is an area

led against it."zaHe includes in this category the validity of
true value. The non rational Given refers to factors which in
themselves have no logical structure such as sense qualities,
desires, emotions. These factors are contingent as opposed to
the necessity of the rational Given. This is the area of brutg

ifact,

28141D., p.56.

27 IRID., p.56.

®91BID., p.57.

immune to any force of man or nature or God that may be exert

ure
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Having summarized then the traits of the shining pre-
Jsent we see that each tralt has a particular significance for
Brightman's methodology. It is said that a philosopher's
method depends on his theory of knowledge; but then it must
Pe added that a theory of knowledge depends on what the phil-
osopher considers to be his first principle or irreducible
first given. For Brightman this first principle is the datum
lself given as unitary and conative. His entire metaphysics
consists in analyzing the structure of human experience since
Fhe person is assumed to be the key to all reality. In a
sense everything in Brightman's system flows from his psycho-
logy. As in most ldealist positions the first fact is that

g man who decides to think can only start with himself as the
bnly ground of evidence. Everything starts therefore with
conscious experience.

To conclude this paragraph we can summarlze Brightman's
thought by a quotation:

The heart of the dialectical method is this: I, the meta-
physician--the human person trying to be genuine (exis-
tential, as some would now say)--must start exactly where
I am. Unless I am blind, solitary, and changeless, I must
look beyond where I was when I started, I must seek 'the
other', the negative, the beyond, the more. I must note

that the root with which I started and the branches which

grew, have developed bud and blossom, and finally some
good red applesl®

291RID., p.32.

UNIVERSITY OF OTTAWA SCHOOL OF GRADUATE STUDIES



UNIVERSITE DDOTTAWA ECOLE DES GRADUES

THE SELF AS A METAPHYSICAL PRINCIPLE 64
2.-THE BASIS OF IMPIRICAL COHLRENCE:

In paragraph one we saw how, according to Brightman's
idealistic position, the immediate experience of the self is
potentially rational and rich in implicit relationships to all
things such that its very richness and depth is the key to
reality. Our study of Brightman's empirical methodology, how-
[ever, led to the central role played by empirical coherence.
The question facing us now then is to ascertain what the root
and basis 1s for this insistance on empirical coherence.

[IOnce this is clear we will be able to proceed to draw out the
implications or theological consequences involved in this typT
pf philosophy of religion.

In searching for the foundational underpinnings of
Brightman's notion of empirical coherence, three characteris-
tics of the self seem to provide the clues needed to interpref
the central role given to empilrical coherence. The first
characteristic is that of temporality, the second that of
growth and development, and finally that of search for perfeoF

rationality.
A.-The temporality of the self:

The shining present reveals only a present moment of
consclousness, an almost solipsistic now. The now, however,

contains clues that lead to problems and solutions. Our major
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concern here is to clarify how reason confronts the problem
of the fleeting character of the present. Indeed the term
tpresent! has no single literal meaning; it changes as soon
las it 1is mentioned.soThe datum self then involves many pre-
sents. But will there be as many selves as there are diffe-
rent moments?

Fortunately the shining present furnishes some very
significant clues for the solution of this problem. The most
promising clue is that of the presence of memory in the shin-
ing present. Brightman tells us that we have to assume the
trustworthiness of memory, otherwise our present experience
lould become nonsense. A self without a past does not cohere
fpith the other data found in the shining present. Memory or
the act of remembering in the present a past event, feeling
or thought 1s not just the re-presenting anew some once cons-
cious scene. It includes a recognition of the self as well.
When I remember or recall having seen a church steeple I am
consclous that it was I that saw that church steeple.

I recognize the scene as an experlence of mine that

I once had. The role of memory is to help me locate a past

Keeling or thought in the series of my past exXperiences.

30__ .
IBID., p.46.
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Memory is not a repitition of the past; that 1s impossiblé.
The past, as past can never be present. Nor does it con-
sist merely in the occurrence of experiences more or less
similar to the past one. Memory does not occur 1in a shin-
ing present until there ls an experience of recognition
that the present experlence 1s like one, or refers to
one, which I--the self of the present, one with gfe self
of the past--experienced 1in some way in the past.

As a result of this ability of memory to reach back
into the past and to re-present in the shining present the
experiences of the same self, a link is established between
the past self and the present self. In helping the present
self to recognize one of 1ts past experiences, an identifi-
cation 1s made between the two selves. They are seen as the
same.And so by a series of memory linkages which serves as
B mediation between the past and the present, a continuity
is established throughout the entire series of presents. They
81l belonc to the same selfy the one and the same self then -
hnderlies them all.

The self 1is constantly changing; its very temporality
orces 1t ever onward. This creates the problem of orienta-
ion; what is the meaning of it all? Brightman's view of this
situation will give us the clue that will enlighten the gene-

al significance of these materials. He says, "change may be

ransient or constant;but all change is temporal and is known

3
l1e1p., p. b1
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s change by its relation to some enduring meaning which is
|changeless and omnitemporal."52 The flow of shining presents
is precisely such a change; as one now succeeds another there
must be some underlying meaning which explains the series of
Eoints. A little farther on he tells us, "the experience of
ime is a union of change and permanence. Time is usually
identified with change; yet change could neither occur nor be
known were there not some permanent meaning in the change...
he knowledge of the law of change presupposed the permanence

353
pf self". The moving self then needs a frame of reference

ko guide the change.

It is the unity of the whole self (past-present-future)

hich establishes this frame of reference. Everything starts
tn the shining present and everything returns to it. In the
tognitive order reason moves out from the present as from an
bll-inclusive whole and judges the truth of any proposition
bn the basis of 1ts coherence with the whole of experilence
(that of the whole self). In the order of values the true va-
Lues are distinguished from false values on the basis of sa-

Lisfaction to all levels of desire and by relationship with
the religious aspirations of the self to the ground of all

value.

2
IDEM, Person and Reality, p. 119.

33
IBID., p. 122
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The frame of reference is always that of the self. All proces&
and evolution needs a permanent medium of some sort; for
Erightman that permanent medium is the whole self.

The order of time is irreversible; each moment 1in a
series appears at a certain time and then another replaces
it. In the case of the human self the stage of immediacy is
followed by that of mediacy until gradually a very high de-
jgree of complexity is reached. This complexity however,is
llways seen against the background of the same self; memory
bllows a continual identification of the identity of the
self in each of the moments of the flux. The self therefore
pbecomes a unity in complexity; the many moments are unified
Fn relation to the whole self, the self of the past-present-

future.
B.- The self as growth and developments:

The temporality of the self is an immediate given

fact; it is a datum. Now of what total self is this datum a
8ign? Everything in Brightman's thought would seem to indicats
that he would answer this question with the following tenta-
bive hypothesis. The full significance of the self is to be a
irive toward wholeness and totallity, that is, to be related

¥ith all reality both by knowledge and by adherence to values.

A\ text taken at random in Brightman seems to indicate this

line of thought. "lan finds himself by finding something else.
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Pure subjectivity seems to be impossible..Comrunion with the
object to which our religious valuations refer will thus
bring with it also as expansion of the personal conscious-
ness and will satisfy its need for growth."34
If we recall what was said about the durational cha-
racter of the self: that it moved through a series of presentL
gradually growing and developing into a very complex orga-
nism due to the accumulation of past experiences, everything
MOuld seem to indicate a need for wholeness. Conscious awa-
reness starts in the shining present and then proceeds to
Work out from there as from a center. But then as 1t reverts
back to the shining present it finds itself transformed and
enlarged by its very movement out to "theother". This move-
ﬁment from the immediate to the mediate and then back to the
starting point resulting in development is reminiscent of
Wegel's spirit.Brightman describes for us the categories of
hegel in a way that suggests his application of them to the

stages of development of the self on its way to wholeness.

5

4
IDEM, Religlious Vslues, leoc.cit., p. 114.
'S
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As stated earlier, the baslc categories are Sein, Wesen,
and Bregriff.Sein is the principle of immediacy; thought
must start with the fact of givenness--and always recog-
nize that in every given experience (the shining present)
reason 1s at work, striving for completion and wholeness.
Thought cannot remain satisfied with Sein. Wesen, its ba-
sic antithesis, is the principle of external relations,
exemplifying the rational need for the 'other' to explain
the given.(It is the illuminating absent which is the
very life blood of the sciences.) But a synthesis is need}
ed.Merely to assert a shining present Sein--orSchein’

and an illuminating absent (Wesen) is not only To leave
the two unrelated but also to Ieave unexplored the higher
structures and values of personal, social,and spiritual
life. Such exploration leads to the synthesis,Begriff
(which almost means personality), in which synoptic
principles both include all that Sein and Wesen have con-
tributed and add new insights into the properties of orga
nic wholes and the meaning of ethical, aesthetic, reli-
gious and philosophieal experience.d

The meaning of the self in process would seem to be
that of wholeness, of totality. The text where Brightman des-
cribes Hegel's categories indicates that the movement away
from Sein (immediacy) toward Wesen (mediacy or the principle
of external relations--complexity) is the work of reason

striving for completion and wholeness. But reason itself 1is

art of a whole and as such it is not the permanent medium
Ehich underlies the movement. It 1s the self and the ever-
Lidening horizons of the self that form the permanent basis
for the whole process just as llegel's Absolute Spirit was the
medium for him.

The examination then of the general characteristics of

temporality, the successive stages of immediacy and mediacy,

35
IDENM, Person and Reality,p.95.

UNIVERSITY OF OTTAWA SCHOOL OF GRADUATE STUDIES



UNIVERSITE D OTTAWA ECOLE DES GRADUES

THE SELF AS A METAPHYSICAL PRINCIPLE 71

nd the requirements of all changes all seem to verify the
Eypothesis that the general movement of the self is toward
totality and wholeness. That this 1s truly Brightman's thought
is confirmed to some extent by his description of Hegel's
categories; in Hegel the development is that of an absolute
spirit whereas in Brightman it is an individual self. But
in both cases the central issue is that of wholeness and per-

fection.
C.-Perfect rationality as the ideal of personality:

Throughtout Brightman's work there is the call to the
society of our day not to put aside the many types of specia-

lization which are quite necessary but to make some attempt

o relate all this to the meaning of life as a whole. He saw

hat it was the task of the philosopher to attempt this in-

erpretetion of everything in the light of experience as a
Whole. This effort to synthesigze the results of the sciences
ps well as the results of the higher structures of human life
such as religion, art and philosophy should lead to an en-
largement of the horizons of the self. A study of religion
for example would lead the self to reinforce its connections
and relations with God; the study of metaphysics would lead
to a discovery of the total universe. And finally, the study

of aesthetics would lead to the domain of beauty.
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This effort to realize all the possibilities of re-
latedness contained in the self as achieved through religion,
art and philosophy certalnly reflects Brightman's search for
perfect rationality as the ideal of personality. The movement
away from immediacy into that of external relations and the
domain of complexity is balanced off by a return to the self
in an effort to uncover all the connections and interrelation
which were implicitly contained in both Sein and Wesen. It
is interesting to note the remark Brightman makes concerning
Hegel's 'Begriff'; he indicates that it almost means perso-
nality. His self or person attempting to interpret the whole
of experience is very close to Hegel's Spirit in its moment
of great synthesis when it recaptures both its immediacy and
its mediacy.

Brightman would advocate a self whose wholeness in-
and-for itself would be so complete as to be all-inclusive
of everything. He 1s not an absolutist. The double movement
away from the self into external relations and then back to
the self to enrich 1t with this newfound complexity makes of
the self the model of rationality. By its inner drive to-
wards rationality the self succeeds in discovering all its
potentialities, its relationships to all of reality. From a

self-enclosed monad that it was 1in the beginning it radiates

its light into all things.

1773
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CONCLUSION

The whole concept of the self would seem to revolve
around the idea of time as duration. In the description of
the shining present the characteristic trait was seen to be
that oftemporality. The shining present is a moment of cons-
Foious experlence. One moment succeeds another in an unending
series of nows. Each present moment reveals a new aspect
of the self because the self is not a mind substance under-
lving all the nows bnt rather the act of consciousness itself
At the level of interpretation and investigation the question
of self-identity arises but the presence of memory linkages
enable the present self to reach back into the past and dis-
cover there its former moments of awareness. And so, in addi-
tion to present conscilous self, the continuity of the same
is assured. The presence of plans and purposes help to ex-~
tend the self into the future. The results ol these investi-
cations is the constitution of a total self: past-present-
future. And so again we see Brightman's conception of the sel]
[ps unitary except that here the present self 1s unified with
its total span of experience. The search for coherence is
hased on the temporal character of the self.

At the level of metaphysical interpretation where an
httempt wes made to investigate the meaning of the whole self]

Rhe self moves out from the sphere of immediacy into ever
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growing complexity. The activities of religious, aesthetic,
and scientific experience reinforce and develop the full po-
tentialities of the self for relatedness. Philosophical rea-
son provides the necessary function of synopsis such that the
self constitues a gradual process of unitary growth.
Development and growth seem to summarize best Bright-
man's conception of the self. Indeed, the very notion of em-
pirical coherence itself is understood as reasonable persona-
1lity and so the search for a concrete,empirical methodology
1iterally means finding a way to make the self or person
Vhole. The goal of life is to grow out and become so to speak
Fll things by knowledge and desire. Fulfillment, maturity,

growth, wholeness, to be empirically coherent is the goal of

the self.
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CHAPTER FOUR
IMPLICATIONS AND LEVALUATION

Two gquestions have preoccupied us throughout this in-
vestigations: the first is the issue of using experience as a
criterion of truth and the second is the relationship of phi-
losophy to religious truth, This study of Brightman's thought
jup to this point has helped to clarify certain methodological
issues; the importance of defining experience, the need to
determine the function of reason within experience, the role
of the sciences and finally the use of an adequate criterion
of truth. It 1s time however to draw out the implications
for religious truth when interpreted by concrete experience.
The study of these Implications will make 1t possible to
nssess the strengths and weaknesses of Brightman's philosophy
of religion.
Three important results can be distilled from our an-
wlysis of Brightman's conception of cxperience and the role
pe assigns to reason in his empirical philosophy of religion:
(1) all items of experience, including that of religlous ex-
erience, belong to that complex, unitary whole known as the
Eatum self; (2) the truth value agd validity of all experience
must be judged by reason both analytic and synoptic; and (3)

Lhe final and ultimate criterion of truth is the sbility to
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harmonize and contribute to the growth of the person as empi-
rical coherence. On the basis of three general results which
correspond to the three levels in his methodology: immediacy,
mediacy, and synthesis, we can draw out the consequences or
fmplications involved.

The procedure in this chapter will be what J.C.Martin
refers to as drawing out theological consequences."At the
same time we may ralise certain questlions concerning the reli-
bious assumptions and the theological consequences involved
In these attempts to develop an empirical religious philoso -
ohy"% Early references to biographical detail and to intellecH
fual influences have accounted for Brightman's religious as-
sumptions especlally his attitude toward revelation, but now
Lt is time to ask;does his methodology of empirical coherence
imply any significant modifications or limitations with refe-

rence to basic theological concepts.2
l.- Some Theological Consequences:

The strong case that I.rightman buillds up for using ex-

perience as a source of religious truth clearly puts him into

Lthe camp of the New protestentism or "the religion of seeking

lJames A .NARTIN, Empirical Philosophies of Religion,
LOC-Cit., p. 7-8.
2

IBID., p. 7-8
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LGod in one's feelings, thinking,experience, volition and this
in distinction from the 0ld Protestantism,which found God re-
vealed in Jesus Christ, to whom man responds with faith".
Eut as in the case of all the efforts on the part of post-

Kantian theologians to find a firm basis for faith in experi-

-y

ence, the shift from dogma to life meant adopting a philosoph:
enabling them to explore the presuppositions of experience.
Wost Modernist theologians came to adopt Hegelian idealism;4
R.J.Cooke defines modernism "as a substitution of philosophi-
cal idealism for New Testament interpretations of historical
realities, or as Percy Gardner would say, it is an affirma-
tion of a spiritual and evolutionary concept of Christianity
as opposed to a so-called materialistic and cataclysmic view
of Christian origins and christian beliefs".5 The strong
Wappeal of Hegelian idealism lay in its claim to a concrete
Fwthodology capable of organizing and obtaining meaning out

of growing evolutionary experience.

5George W.Richards, "From the Standpoint of a Superna-
turalist." American Philosophies of Religion, loc.cit.,p.312.

»

4Le modernisme a ete une lointaine consequence de la

critique Kantlenne et de ce qu'elle est devenue chez les dis-
riples, Hegel en particulier. 31 1l'on désire dans le concret
in recoupement bref et comblen illumlnateur gu'on se rappel-
le comment celuil qul pretend av01r fond¢ le modernisme ,Lolsy,
b d'abord etd touché par le pantheisme de Hegel, a lui trans—
Lls par Renan, dans ses cours au Collége de Frence." A.Monettg
'Pour 1'avénement d'un nouvel humanisme."R.U.0.22 (L952)p.398,

5R.J.Cooke, "What is Modernism?" Methodist Review, 112
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In this evolutionary perspective, the only possibility
for truth is the kind that emerges out of the development of
the self--that so harmonizes with the past and the anticipa-
tlons of the future self that a meaning emerges from the pre-
sent datum self.Jean Wahl describes contemporary philosophy
ps ""le mouvement vers le concret", that is, an attempt on the
part of present philosophers to eliminate the over-simplified
pttempts of materialism and idealism to interpret reality and
hnstead to attempt an interpretation of reality based on a
Feflection of interlior and exterior events in such a way as
o transform the event into experilence. Of itself the present
Loment of experience 1s chaotic and unmeaningful but by the
pork of concrete reason working from within to transform the
bare facts of the event into a meaningful experience? This
fmmanent work of reason transforms experience into a history.
The consequences for religious truth in this view are
tlearly stated in the dictum: life rather dogma. All dogmstic,
f-priori, systematic truth is abstract, unconnected, detached

'rom life and hence cannot contaln any meaning unless it be

6"Bare facts have no meaning. Knowledge is only of
things experienced. But knowledge is not concerned merely
with here and now of experience. Knowledge 1s concerned with
the relation of every phenomenon to the whole."
E.S.Brightman, "The Personalistic Method in Philosophy"”,
l'eth.Rev., 103 (1920), p. 372.
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related to the whole which 1s the growing unity of the self's
on-going experience. The truths of religion must be related
to the whole of life and studied in connection with it. The
authoritative position once held by dogmatic truth is repla-
ced by that of experlence. No absolute starting point is grant
ted to theology or revelation in meaningful experience, ex-
verience 1s the only authority. Past events, dogmas, Church
teachings, principles etc. are considered only In so far as
they contribute to the coher-snce of the present moment in

the history of the self.

In a world of rapid development in the sclences both
physical and human, in a world of complex personal and social
problems, and in a world bewildered by an accelerated process
of change, men feel the need for orientation; men seek a pointg
of reference, a perspective, a principle to order the many
elements encountered in life's experience so as to arrive at
some kincd of meaning, some xind of intelligible unity.It is
in this context that religion's traditional role as source of
orientation has come to be cuestioned and re-evaluated.
Theolosians ask 1s it posslble that the truths taught by the
teaching authority of an institutionalized Church based on a
Revelation which occurred Ln the past can be still relevant
to man's problems today? Could it not be that the complexity
of present day life has simply outgrown the simpliclty of the

Gosple truths? Put in another way, is the orientation offered
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by religion enough to satlisfy the special kind of meaning

needed by man today? The problem is fundamentally then one of

a o

pluralism: is one sourcs of truth based in the past sufficien
to guide our lives today?

Implicit to the emerpgent conception of truth where each
[new development in the self gives rise to new mesning is the
idea that experience itself 1s a kind of revelation. ZTach new
event, each item of experience, each new fact contain possibis
lities for new truth about reelity.As we recall,Brightman's
[theory of the dialectic mekes the items contained in the
immediate self point out to things and realities beyond it-
self so that when reason sets out to interpret the meanings
pf* these events, wider and wider realms of reality are disco-
vered.This means that all avenues of truth must be left open;
ho one system or doctrine should be favored. "Reason csnnot
hccept uncritically dogmas or insplred intuitions, it must
bxamine and test all for its possible contents of truth.
rReason knows no barriers, no privileges,no separations. Its
meartial eye exemines every fact, every belief, every problen
ith a view to finaing the truth wheraver it may be".r7 And so
n essentially pluralistic approach to truth is adopted; each
gnd every position is given a good hearing before being judgeg

Fs to their coherence with the whole of experilence.

7
UTPEM, "Religion as Truth" loc.cit., p. 53.
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The dialectical movement of the self makes it that one moment
of history of the self may be different from another moment
but always they must be made to hang tomether--only manifest
logical contradictions rule out #ny one position?

In terms of consequencesg for religious truth this plu-
ralist notion of truth means that truth is never absolute.
Any one position is limited, open to coriplementation; this is
why "the varieties of philosophical interpretations are in---
evitable because of the limitations of our minds and the inext
haustibility of the universe, it appears improbable that all
finite minds will ever see the whole in the same way"?

The quest for truth then is a kind of ideal towards which
everyone works; Brightman refers to this work of organizing
and interpreting the chaos of each new experience in order
to sift out 2ll the truth contained thereln as the infinite
task. "Kant spoke of the unenaliche Aufgabe, the infinite
task, of knowing the world of nature, but the task of buil~-
ding a world of spirit in the world of Spirit 1is even more

truly infinite".lo

8
"The only absolute i1s that truths cannot contradict
each other." Person and Reallity, p. 5.

9
IDEM, An Introduction to Philosophy, p. 13.

0
IDEN, "Chaos and Cosross A Llieditation for our Times",
Religion in Life, 1X (1940) p. 25.
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This task of building up the world of Spirit belongs first of
all to God but He must strugele against the chaos of unintel-
ligibility and so "perhaps the task of divine cosmos is inex-
haustible, and the perfection of the universe may consist not
in its being finished at some future time, but rather in its
indefinite, eternal perfectibility”%lWhatever may be our con-
ception of the divinity, in Brightman's case he upheld that
God was limited by certain givens and therefore was a Finite
God, One thing is clear, on the basis of a pluralistic open-
bnded notlion of truth, the search for truth i1s never ended.
[n this view, the truth is in the whole and since the whole

s never fully present, truth can never be complete. And so,
41l positions and differences sre welcomed.The differences
gre to be expected and actually make lilfe richer, progress
tmore inevitable, development freer, when each point of view

finds its full expression.

It is preclsely because the goal of philosophy is the
rational, the true, the universal, that finite minds fall
short and no finite view is compl:tely adequate. We may
ask, in Herel's spirit, wiether every view does not repre-
sent a genuinely needed side of truth; and whether the.
error of an¥2thesis does not conslist in the denial of its

antithesis.
One other consequence linked to the pluralistic ap-

broach to truth 1s the leading and important role played by

11
IBID., p. 25.

2IDEM, An Introduction to Phileocsophy, p. lo-14.
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the philosopher of religion. If all other branches of learn-
ing,including that of Theology, are specialized in that they
exploit one point of view, the philosopher must synthethze
all the points of view; his task is to make a synthesis with
all that is given to him. And 1if, the onk¥, authority open to
the critical thinker is that of hils own experisence, then each
and every man must be his own philosopher; each individual is
called upon to make his synthesis.

The method of radical empiricism by its historical and
Pluralistic approach to truth assimllates religious truth in-
to the multifaceted dimensions of conscious experience and so
[the chief and perhaps the most characteristic consequence 1is
fthat 2ll truth is made relative to the self. The whole method
s centered on man's experience and could be described as a
kind of phenomenology which attempts to draw out rationsal
meaning from the events in the shining present; Brightman
huotes Bowne as saying that psrsonality is not a principle
[that can help us to uncerstand experience but it is rather an
hypothesis to unify knowledge, experience, values all of life
Buch that the categories of tlought do not explsin intelligen-
ce, it is intelligence or personality that explain the cate-
zories.lSHe defines a category as a principle, the denial of

would make the entire univorse of discourse to which it

1 . . '
%DEM, "hy 1s Person: lism Unpopuler?" lLethodist Rev.
104 (1921) p. 525-525.
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lapplies either impossible or fundamentally incoherent; for
Jexample time is a category because 1t 1s a prominent feature
v
[of the shining present.l4All hypotheses and categories then
Fre presented in terms of their basis or harmony with the
hole of experience. The hypothesis concerning nature, for
jexample is that of a form of consciousness--divine conscious-
ess to be exact--because this seems to be the most coherent
explanation of the facts as they appear to ths self.
All the empirical evidence we have for nature 1s found
in the form of consciousness, which indicates that naturT
throughout its being is at least related to conscious-
ness, able to appear in it, and harmoniouswith its con-
ditions. From these facts it is reasonable to infer that
nature and personality are constituted of one %nd the
same kind of stuff, the stuff of personality.l
Irrespective of the strengths inherent in a methodolo-
gy which insists on making all hypotheses cohere with expe-
rience, it 1s evidence that the price paid will be that of
explaining all realities in terms of one kind of reality,
that of human experience. The consequence 1is one of anthropo-
morphism. The whole issue of the supernatural, of Revelation,

of dogma are reduced to the idea of religion or what Baillie

calls the human end of the relationship between God and man.

14IDEM, Personality and Religion, p.98.

151pum, ™A Christian View of Neture", in Diffendorfer
(ed.), Christian Bases of World Order, Nashvill: Abindon FPresg
1943, p.75.
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"All the problems of philosophy of religion concerning faith,
[vorship, tradition, God, revelation, immortality, doubt,
skepticism, or secularism are stresses and strains within ex-
rience."lGReligion is to be interpreted in terms of its pos-
sibilities for growth in the personality. This immanentist
approach however, narrows conslderably the range of issues
possible.
Le modernisme a donc eté une nouwelle branche et comme
une extension de l'idéilisma o1 la connaissance affirme
avant tout le sujet qui connalt si les categories sont
des formes de l'entendement de l'homme qui les pose, it
sera naturellement difficile de savoir comment atteindre
le monde tel qu'i} est. Mos connaissances diteslgbjec-
tives sont aflectees d'un incurable relativisme.

The relativism or subjectivism spoken of here is not
taken in the sense of copposite to objective; for Brightman
"objectivity is 'warranted' subjective personal bellef, test-
ed by appropriate subjective personal standards of reason,
pbservation, and experiment".lBThe relativism engendered by
the method of empirical coherence consists then in its inhe-

Hent anthropomorphic reduction of 2ll reality to meanings co-

herent with the human self. And so, very clearly the method

16IDEM, A Philosophy of Religion, p.l.

7
A.MONETTE, "Pour l'avenement d!'un nouvel humanisme"
R.U.0. 22 (I952), p.399.

16
L.S5.BRIGHTNMAN, Persons and Values, p.lO.
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leads to adopt as true that which coherent with the self
rather than that which is true in itself.

The implications and consequences described so far all
seem to stem from the idealism 1nherent 1In Brightmsn's em-
pirical Philosophy of Religion; the need for concretion, the
emphaslis on the developmental and dialectical approach to
truth, and the subjectivism arise out of the author's empir-
ical idealism. Indeed, in order to evaluate properly Bright-
man's work in philosophy of religion not only must we study
his thought in the context of his whole Philosophy, but also
in the context of American Philosophy as a whole and the
special place of idealism in that Philosophy. But since this
would involve a whole study in its self, we will not attenpt
to do so here. However, we do know that Brightman was in-
fluenced by Josiah Roycelgand that despite Royce's adherence
to a monism, Brightman struggled like Royce to formulate an
empirical idealism. FKoyce had stated that "to complete the
understanding of idealism, you need a theory of the facts of

nature, so interpreted as to be in harmony with the view that

19n1 wish that somebody would tell me what my precise
relation to Bowne is. I suppose that our agreements were
frather on the increase toward the end of his work. I always
prized him much; but each of us had many irons in the fire.

I ought to have come closer to him before he left us." Josiah
ROYCE, letter to Brightman, July 16, 1913.
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only ideas are the realities, and yet so adapted to expe-
rience as to free your idealism from the arbitrariness of the
inner life of mere finite selves".Y and so, like Royce then,
the two poles of Brightman's thought are the empirical or
concern for scientific fact and the rational in the sense of
concrete reason. In our evaluation then we would like to
keep in mind Brightman's particular form of idealism and
attempt to make an appreciation of hls thoughts on the phi-

losophical interpretation of religion on the basis of his

lempiricism.
2.~ The Limitations of the Idealistic Position:

The interpretation of religion by Brightman's criterionf
of empirical coherence yields two results: the first, the
frorth of religion consists in its agility and power to ful-
111l the personality; the second is that religious truth is
never absolute. In order to be able to evaluate these two
results, it is necessary that they be related to the founda-
tional underpinnings of both of Brightman's method and
metaphysics. 2s James Collins tells us, "In a2ll these areas
it 1s difficult to refrain from equating the entire reality

Tith what is discovered about it by means of a particular

20Josiah ROYCE, The 8pirit of hodern Idealism, loc. cit.
D185, T
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21 To uncover the truth-value, there-

hilosophical study".
ore,of the results, it 1s necessary to reflect upon them in
he context of his entire philosophy. In this way, we can
separate the chaff from the grain.

Establishing the connection between a particular
rstatement on religion and a man's entire system is particu-
larly necessary in the case of idealism. For the absolute

idealist, the real snd the ideal coincide. And in the case

pof a personal 1ldealism, such as Brightman's, the person is

he key to reality: "From the outset of his speculation,

he philosopher pledges himself to a definite, if incipient,
fview of reality and the functlion of the mind therein. This
initial decision will condition all subsequent developments,
setting appreciable limits to his inquiry, posing problems
?n a characteristic way and dictating the main lines of so-
lution in accordance with his original attitude. With special
force do these observations apply to the idealist thinker."22
The method is centered on man's experience; 1t could

he described as a kind of phenomenology if we define phenom=-

pnology as a reflexive description of human consciousness in

brder to arrive at the nature of reality. Brightman does not

[

1James COLLINS, "The Role of lionistic Idealism in
Croce's Zsthetic" N, Sch., XVII (1943), p.32.

22IBID., p.32.
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attempt to bracket out reality but nevertheless the object
analyzed and studied is human consciousness. Granting that
human consclousness refers out to an other, and objective
order, it still remains true that the object studied is man's
experience and hence the situation of a partial one-sided ap-
proach. This is a damaging accusation for a method that
wants to be all inclusive and comprehensive.

To answer that the philosopher cannot start with any-
thing but himself is simply to recognize the situation of man
as a knower: to know man must know according to his manner
of, according to his powers, but if knowledge 1s to mean any-
thing it must reach and make present things as they are. The
"other" must be reached somehow 'quod se' and not 'quod nos'.
We cannot assume that reality is relative to human conscious-
ness; certainly not at the beginning of a philosophy. Id
does not make too much sense to say that reality x is such
and such to-day because of this or that experience situation
and then to-morrow to say reality X is now something else
because of a change in my situatlon. It 1s possible to grant
that much of our knowledge 1s conditioned by our situation
but this only emphasizes the need to distinguish in our acts
of knowing the manner of knowing and the thing known. To
accomplish this, a method must be constructed which respects
at the outset the givenness of the "other".

Human consciousness is not the whole of reality and so
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a method predicated on the capacity of human experience to
reveal reality is a one-sided approach. For this reason, a
realist cannot accept Brightman's method as tool for a
complete investigatlion of being. Peter Bertoccl suggest that
the advantage of the radical empiricism i1s that while casting
doubt on positivism it does not preclude any other metaphy-
sical system: dualism, realism,idealism, materialism, or
pantheism.25 This is true if we consider that all thinking
must begin with man and his experilience but it 1s not true 1if
[ve consider that man's knowledge is not the whole of being
Jand that consequently all being cannot be explained or known
as 1t is by a2 reduction to man's way of knowing. Brightman's
method is based on the assumption that 2ll reality can be ex-
plained in terms of human personality. But this 1s an as-
sumption and as such 1t must be proven.

The starting point of Brightman's metaphysics is in th#
shining present. This phenomenological starting point colors
jall his subsequent terminology; in this metaphysics, being as
known is prior to objective being and all reality is inter-
preted as being experienced. The term 'being' 1s said to be

summum genus that includes all that 1s found in the shining

23peter A. BERTOCCI, "The Person as .Key to Reality"
fn Brightman, chap. 16, p. 345.
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present and all possible referents--even non-being is a kind
of being because non-being can be mentioned."zﬁs to the
realms of being or kinds of being, their significance must
be derived from their meaning for experience.

Time, for example, is a category and a category of
all possible realms of being. The procedure to establish
time as such a prominent category is an interesting illus-
tration of personalistic method. It begins naturally in the
shining present (the self) where the most prominent feature
is temporality and makes this the basis for establishing
time as a category at least 1in the shining present?5The pas-
sage from the shining present to the illuminating absent is
a crucial one but there are sufficient indications to satis-
fy the requirements defining s category. For an idealist or
versonalist any view of time nust be coherent with time as it
isfound in the shining present.It is on this basis that
Brightman concludes that the illuminating absent 1is also
temporal.Time then is a caterory and a category of all possi-

ble realms of being.

24IDEN, Person snd Reallity, op.cit. p. 75.

25
IBID., p. 91.
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In terms of personalistic terminology experience is
an immediate given whereas time is more illuminating. And so,
at the level of interpretation where light 1s sought, the
category of time will be operative. For now it seeks to dis-
cover an hypothesis which, without reducing or explaining ex-
perience away, shows how the relationships between them may
be most clearly conceived; empirical reasoning does not make
experience more connected or less connected than 1t is--1t
attempts an hypothesis which helps us to further relate them
to each other in order to reduce the mystery.

Therefore in all this, the purpose of verification is
not to go outside the experient, but to remain inside the
datum self in order to bring light into the shining present;
the philosopher seeks to reduce the obscurity of his expe-
rience by seeking answers to the clues given him in his ex-
perience. Life has two levels: that of sheer living and that
of reason; both are within the experient.. And yet much of the
answer will be to refer to another because this is the only
coherent explanation of our experience.

One final point concerning Brightman's method 1s the
fact of its opnenness. The arrow of intelligibility 1ls always
on the move. Life brinzs with it new facts, new experiences

and as a result new hypotheses must be formed. This makes
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hilosophy a very experimental affair. As Brightman puts it,
Ehetaphysics is a series of experiments, an experience as
b whole and its field extends beyond that of all laboratories
and all observatories. Yet its method is always experimental,
since 1t is forever seeking to enlarge the scope of its ob-
servations and inferences and to connect them carefully with

each other, as 1t seeks light on its problems: what 1is the

26
ultimate nature of the world."

261BID., p.5.
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CONCLUSION TO CHAPTER FOUR:

The attempt to treat experlience as a whole 1s charac-
teristic of idealism; experience is concelved of as unitary
and active., In addition to this the method of radical em-
plricism 1s geared up to making the most of concrete facts;
it attempts to Dbe as analytical as possible, gathering up
all the latest facts from the sciences. und so from these
two points of view Brightman's methodology and metaphysics

of experience constitute an attempt to leave neither life

nor lo_ic aside. He preserves life by stressing experilence
and succeeds in upholding unitary vision by dealing with
lexoerience as a totality or coherent whole. 1llo one can
[eccuse prightman of belng one-sided; indeed the very method
is conceived as a movement from whole to parts and then back
to whole again. At one stage of thought the stress i1s on ex-
perience and at another stage the strecs is on the whole of
Hexperience. But nonetheless, the preference is rfor the whole]
coherence is the objective or target of the arrow of intelli-
sivility. Perfect coherence 1s impossible for the human mind

Fut th.s 1s 1ts goal; 1t aims to diminish the mystery of

1life.

Coherence always comes out on top--it was @ herence or
chaos, and I never was especilally fond of chaos. Nor
has a purely rigor-and vigfor view of coheérence as &

strictly deductive cystem, derived from fixed postula-
tes, seemed to me a sultable criterion of truth about
the real world; it leaves no room for the contingent
facts of experience to coiie in through the armor of syster
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As between Spinoza and Hegel, pive me Hegel, who invites

new facts to come in throupgh every antithecis and sin-

thesls... I am an empiricilst, but an empiricist who

insis?s on getting the connections among h;s fag%s elear

and his relevant facts as complete as pousible,

snd yet the strongest critique we can make of Bright-
man's position is preclisely in recard to the narrow starting
point which he adopts as an idealist. Hils first glven is the
consclous self--all elce 1aust be inferred from sicns and
clues within consclilousness; this 1is known as epistemolo_ical
dualisme In uny case it 1s a position that denies the given-
necs of the oody, of the world, of other selves. There are
no other facts but the facts for se¢lf and so the entire
s;stem suflers from the narvowness of the starting point of
idealisne
For u reelist, reality is not only a fact for self, it

is a fact for itself. The real given would seem to ve three
fold: & conscious esperient, an oonject emperienced, and the
encounter bet.een knower and reclity. This last point 1s
what constitutes the context or matrix for all thought.
~ccording to fierkegaard, there 1s & fact or datum which
stands out over =ll the others; there is so to speak a pri-
mary fact which could be called the fact. This fact 1s the

givenness in belng of voth the knower and the surrounding

world., Both the individuval !mmower and the world exist before

[V

27IDEM, "Review of Reviews", Phil. I'orum 9 (1951), p.2
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Fhe act of knowing tukes place. 1T1he first given is that
being is--things are, they exist--and this is the primary
Fact to which and from which all knowledge flows. We shall

Faaoiine this issue further in our gencral conclusion,

UNIVERSITY OF OTTAWA SCHOOL OF GRADUATE STUDIES



UNIVERSITE D'OTTAWA ECOLE DES GRADUES

FIlaL CONCLULION

Standing in the midst of three currents or traditions:
“dealism, modernism, and personalism, Brightman's philosophy
of reli.ion has deserved close study. OQur hope and expec-
tation was that an examination of hils thought would yield
insi_hite into the »0ssibility of using personal conscious
experience as the ultimate source or criterion of relligious
truth. Our main concern was to determine the issues involved
in any attempt to use experience &s a priviledged starting

oint. Lach of our chapters de.ls with the different asgsects

o]

that seem to constitute the core of Brightman's empiriceal
philosophy of religion and in a careful thinker like him, a
close study of his methodology sho.ld be enlightening for any
atteript to be concrete and empiricel in religious matters.
snd so as we summarize our findings, we see theat at
the pacis of his entire philosophy lies in his redefinition
of empiricism that svoids the one-sidedness of British
empir.cism and the transcendentslism of ebsolute ideallsm;
this redefinition allows lhim to reshape his whole notion of
experience. &N inherior of sowne's personal idealism whiich
strecses the conative activity of the self, he amblified the
role of vulue striving in the total e.perience of the selfl
redefining person &s & self capuole of vslues. It is this
latter emphasis that 1s reflected in his definitlion and un-

derstanding of religion. The influence of William James 1is

UNIVERSITY OF OTTAWA SCHOOL OF GRADUATE STUDIES




UNIVERSITE DOTTAWA ECOLE DES GRADUES

FINAL CONCLULION 08
wmnifested in Brightman'!s determination to riake use of tue
analytical work of the sclences as a necessary intermediary
between ordinury experilence and philosophy. But it is espe-
cially Brightman's adoption of Hegel's methodology of ration-
al empiricism that colors all the rest arnd that leads him to
formulate a philosophy of religion vased on empirical cohe-
rence. DBy uncovering the inner development of his empirical
approach to religion we have come to see more clearly the
issues involved in any attempt to be concrete and close to
life and experience in the search for religious truth. We
would like +to list these results in this final conclusion.

l.-The need to examine the presuppositions of experi-
ence.

The first result and perhaps one of Lhe most signifig
cant comes as a result of asnalyzing Brightman's determination
to esteablish a starting point common to poth science and re-
ligion in that this effort polnts up the all important and
central role played by one's definition of experience. No ore
understands this better than idealists who by deliperate in-
tention conceive the task of the philosopher as that of
uncovering the presuppositions of experlence.
llo, exserience 1itself 1s meanin less without presupposi-
tions, every one has an unconscious philosophy. Lvery
one has belliefs about the world as world, and in its
wholeness. One may neglect or even hate & conscious

philosophy. Tobody 1s without the faith that it would
need, & whole philosophy to articulate.l

lJdosiah ROYCE, The &pirit of [iodern Philosophy, L.Y.:
The l.orton Library, W.W. Horton & Co., Inc., 1967, ».<94.
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The history of the modernist movement in both Protes-
tant and Catholic clrcles seems to bear Royce out. 4s the
reliunce on the authority of Lcripture or official Church
teaching was gradually abandoned as & starting point for
religious truth and efforts were made to find a firmm founda-
tlon for feith in experience, it became qulite apparent that
underlying the word of experience was for the most part
Hegellian idealisme No less an authority on modernism than
Baron triedrick von Hligel, after realizing pervasive influence
of Ile;el upon the religious scene of his time, refers to
"the slender relipious power of Hegelisn interpretations of
religion".2 For the Baron "glvenness is the central charac-
teristic of all religion worthy of the name":5 and so when he
himself vegan proving the Hegellan presuppositions of the tem
experience, he came to realize the dan_er of bullding a whole
system of religion on an unexamined notion of experience.
Brightman was very much aware of the need to examine
and estaclish one's presuppositions. Indeed 1t is for this
very reason that he never considered himself a theologim
either in the old trad.tilonal sense of one who starts with

revelation or in the modern sencse of one who starts with

2Baron Friedrick von HBGEL, The liystical Llement of
keligion, Vol. I., N.Y.: L.P. Dutton & Co., 1927, p.xvi.

31IDe., pe.xvi.
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qexperience. He was first and foremost a philosopher of

religion4

with the specific task of defining the real meaning
of experience and seeing how religion fits into that e:peri-
ence. 4nd so it is to Brightman's credit that he fully rea-
lized this exigency. The analysis of his philosophy of
reli:.ion bears witness to that nececsity.
2.=leligious truth must Lrild on both the felt needs
and real needs of people.

The second learning drawn from our study, builds
around Brightmant's contention that the deepest meaning of
religion is its contribution to the development of the
person. This strong linkage of religion with personality
and the growth possibllities of persons raises the guestion
whether or not religion can retaln its fullest snd deepest
meaning when the needs of persons are made the criterion of
true religion. The question is what becomes of the divine
pole of the religlous relationship. &an observer of the
Protestant scene in America of the 1920's makes the followilng
observation:

The primary interest of the Leformation weas in vital
personal religion. Luther staked his case on the decla-
ration that religlon finds its real vindicetion in the
experience of livin_ people ratuer than in the declara-
tion of an official Church...underneath his reform 1is
the principle that sractical vitality and efficiency

are to ve sought first. KRecent developments in Protes-
tantism indicate that we are comirg to accept and apply

4..S. BulGLTiwl, "Religion as Truth" in Fern, loc.cit,
po 530
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this principle. wore and more religlols progrime are
bein,, formulated on the bisis of the ascertained needs
of people rather than on ihe basls of alle;ed authori-
tative utterances. The distinctions between the deno-
minations are beiny, softened as «ll alike cease to
urge thelr exclusive divine rights.d

We see expressed here the prapmatic temper so conge-
nic.l to the american wuy of life evident as far back as the
Puritans! need to judge the presence of grace in their souls
by the observatlion of exterior fruits in action. The empha-
sis here 1s on the felt needs of persons and how they can be
adapt to changing conditions. 1In other words the suggestion
is that a person take from religion whatever seems to fit
the ascertuined needs of the moment.

But on the other hand 1t has been suggested that the
real question in religion is not so much what we think we
need as what we really need in fact. If we start with our-
selves and our ascertalned needs, we run the risk of failing
to see in the truths of Kevelution some of our very real
needs. It may be that wnen God speaks to man, .e 1s not so
much speaking aoout Himself, as He 1s speaking to us apout
ourselves ac men. <Some coarientators of the Death of God
ovement have observed that the real issue 1s not the loss

of faith in a transcendent God but the loss of falth in the

5G.B.SMITH, "The Problemn of asuthority in Protestant-
ism", Crozier (uarterly, o (1€28), ».395.
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meaning of man. One of the sssential nceds of man is that of
openness to another person and that witliout a response to
another who speaks to us, we cannot be ourselves., Hocking
intimates this fact in the following statement.

It must come as a positive datum, something itself per-
sonally experienced or 'revealed'., It is here that
religion takes the issue out of the hands of philosophy.
For religion in its historical forms is empirical; it
appeals to the realistic temper: 1t deals with facts.
Its function is not to prove God but to announce Hime..
it @&appeals only to man's power to recognize what he
needs if what is redl « Hence religion calls upon every
man for an individual and ultimate 'I believe! which
means.. 'l see',6

Hocking's position here is very close to von Hligel's
remark that "givenness 1s the central character of all
religion". 2Zrightman in this connection by his decision to
stick only to the facts expcrienced in the datum se¢lf descri-
bes the core of the religlious experience in terms of the
experienced need to fulfill oneself, In searching for the
empirical fact of religion he identifies the moral ooligation
to perfect oneself as the primary fact relevating Scripture
end Tradition to & secondary or instrumental role of assls-
ting the self in its growth.

This ties in wlth what von Hugel calls the slender
reli;ious inspiretion inevitable in a position that makes

conscilousness the first given rother than the "belng-with"

&

6William E. HOCKING, Humsn llature and its Remaking,
llew Haven: Yale Univers ity Press, 1934, p.4k6-427,
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situation of the person with a body in the world with other
persons and with God. And so in response to the question:
can religion retain iis intrinsic meaning if the needs of
persons are made the criterion of truth, the answer is yes,
if we include the real needs of persons as well as the felt
needs. 4 restriction to felt, conscious needs reduces
reli_ion to ethics and moral striving.

3e=-Philosophy of religion i1s a necessity in times of
cultural transition.

The third result of our analysis of brightman thought
re_ards the importance and necessity of a philosophy of
religion. Brightman's empiricel philosophy of religion
teaches us the requlrements of such a discipline.

In times of soclal stability the chief functilion of
philosophy of religion is to Justify the existing
svstem and hence in such times philosophy of religlion
tends to become theological. But in times of ¢reat
cultural transition it adoptse two functions: tTo
theorize in an exosloratory and experimental manner 1in
an effort to bring to light the outlines of the

new be.n; born and to criticize the old way and point
out whet scems better. Thus philosophy of religion has
three functions in respect to the actual conduct of
religious living: to susta:wmn, to explore, and to trans-
form.7

&S the avareness of cultural change grows within us and the
realization that the knowledge explosions 1s upon us the
need arises to orient ourselves, to find out what 1s happen-

ing around us. srightman's remark that ordinary experience

r7Henry WIE.nll, AmericanPhilosophies of Religion,

locecite., p.6le
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is too confusing and complex for reflexive thought and that
consequently a study of the sciences both physical and human
practically imposes 1tself upon someone who wants to orient
himself today In the midst of clange. This'“Wh ere Brightman's
demand that the philosopher of religion study the sciences of
religion: psychology, sociology, and history of religion
oints up the necessity of getting all the facts before any
tind of synthesis or judgment 1s made. He saw the great need
for a more empirical teaper 1f religion was to survive in an
pce of science and technologye And so his empirical philo-
sophy of religion teaches us a valuaovle learning for the
study of religion in our own times.
The other tfunction played by philosophy of religion
is that of evaluating the new forms of religious expression
end thought s the world of religion attempts to adant to
chang ing times. Recent commentators observe that we have
been too hasty perhaps in adopting the latest cultural fad as
5 basis for religious express.on because all too often the fad
changes leaving religion holding the bag. The need for
reconstriction looms larie on the horizon and so 1t 1s avco-
lutely necescary that we establish criteria in order to be
Wable to evaluate changes in 1religion. This 1s »nreclsely the
function of the philosopher of religion; it is for him to
examine language, the findings of <he cociul sciences, the

value strivings of every day experienve, all in the light of
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critically examined criteria.

Brightman's own phllosophy of religion is a beautiful
illustration of a philosopher or religion at work. His
elaboration of the criterion of empirical coherence points
jop the central role played by & criterion in the evaluation
of religion and its relationships to the other areas of
exoreriences »S wlith Royce however, Brightman stresses the
internal meaning of ldeas conceiving the process within the
self as a history possessing orcanic unity. Although he did

rejecﬂmonism and the loglc of absolute consistency and re-

ained the dualism of Bowne's Personalism on the premise that
[he self is the key to all reality, his criterion is still
irtnanent to the conscious self; light shines in the shining
pbresent and radiates out--~to the past and to the future.
[t seems to me that given the critical role played by philo-
sophy of religion in furnishing criteria for evaluation of
religious change, the criterion should be external as well as
internal. us Chesterton once sald, everything in reallty
chould prove a relipious truthe. &nd so while arreeing with
Brightman on the importance of a criterion, we disagree on
inclusiveness of empirical coherence, our next point will
pear this out.
4,~The need for a vision or frame of reference:

The fourth result that can be distilled from this

bresent study is the key role played oy the notion of
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temporality in any approach to religion that seeks to be
concrete and emplrical., DBy derfinition a thing in procegs is
not t'inished; it is what 1t is now and what it hes been but
it's future is not yet. 1In this view the nature of anything
1s its potentialities--what 1t can develop into, what it can
do. Brightman reminds us that "human nature is what man can
do within its limits".® 1In = metaphysics of process there
are no fixed naturec or essences--all is becoming--and so
the only wey to determine who I am 1is to experiment.
Experientia docet., The acorn and the man must unfold
their potentlialities by experiment. There is no way
of determining apriori, by methods either logical or
theologlical, the possible limits of growth, of
knowledge, or love, or of sin. Human nature ls a voyage
of discovery.9

Brightman 1s very definitely a philosopher of process
out unlike many contemporaries, however, he tcets limits to
this voyace of discovery: that laws of loglc, the ideal
values of truth, beauty, _oodness, holiness, and brute fact.
Pnd so, &t the personality seceks perfection and fulfillment,
it needs reason to detennine the limits of 1its growth possi-
bilities,
.iven that all reuality is an on-polng strug.le of a
society of Persons and thet the idcal of reason is the
sunrerie ideal (becauce broader t. an all rnean's llmite--

for without it he would not be «ble to recogcnize a
defect, & sin as a sin), ¢ll defects and sins, whutever

=

E.S.BRIGHTMAN, "A Personalistic View of Human Nature',
Feligion in Life, X1V (19Y44/45), p.4.
9IsID., 2.7
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else they may be, are offenses against the reason of
man's own naturib Hence, reason is the measure of all
potentialitles.

The concluslon to be drawn here is that, if tempora-
lity in the self entails growth and development at the very
core of its being, then a frame of reference, a vision of
reality as a whole is needed. Otherwise, perspective is lost
rendering the self in process incapable of judging its progregs.
I would submit however, that the only true frame of reflference
for time i1s eternity. Brightman rcjects the category of eter-
nity and replaces it with the category of the omnitemporal or
the true for all times and yet we feel this position should
logically lead to a radical pluralism as in William James.
There needs to be a reality that transcends time if process
is to obtain a meaning that is coherent with all of reality.
nither things hang together or they do not. In this sense
Rovce was correct 1In maintaining a monism.

5.-The truth is in the whole:

This last question concerning the relationship between
time and eternity leads us into our fifth and final outcome
of our study: the truth is in the whole. Pascal after Saint
Lugustine says somewhere thet we cannot begin to look for

something unless we have in a certain sense already found it.

A pure search is impossible. Brightrman is perfectly clear on

10
: IBIDO’ p-b-go
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this point. His 1deal of empirical of coherence is based on
the initial incight that the self is an organic unity.
All the rest of his philosophy is precmised on this one pre-
liminitry intultion of the self as a whole. The first given
is a preliminary synopsis, so to speak of the whole of realit
and so in a sense the whole is seen from the very beginning.
But &again the difference between the initial starting
points of idealism and realism throw the axiom: the truth is
in the whole, into an entilrely new perspective., If belng is
the initisal first given, then very truly the whole is given
in the very beginning. And even 1f the search or way to
truth is not always one of abeolute certitude, at least the
coal is &bsolute in that being 1s an absolute outside of
which there is nothing at all, ind so while we agree wilth
Brightmen that the truth 1s in the whole, the whole must not
be narrowed to conscious experienced being. There 1ls need
for & vision, & frame of reference that will unite men in
their on-going search--not a vision of the purely ideal--
out & vision of a reuzlity that is at once concrete,

personal, absolute and eternal,.
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SUMMARY STATEMENT

The present dissertation seeks to answer the question: what are
the methodological and epistemological issues involved in a philosophy of
religion that attempts to interpret religion in a radically empirical way.
More particularly, this study intends to specify the nature of the rela-
tionship between philosophical reason and experience--the tension between
abstract and concrete thought when dealing with religion. This thesis takJs
up Edgar Sheffield Brightman's empirical philosophy of religion because
his notion of empirical coherence was considered apt to bring out the
issues pertinent to our problem,

One of the first issues, which is analyzed in the first chapter,
is Brightman's elaboration of a starting point for philosophy that will bé¢
common to both science and religion. Hedevelops his own brand of radiecal
empiricism but is influenced by Jodiah Royce, William James, Borden Farkeg
Bowne, and especially by Hegel. It is an empiricism based on concrete
reason. Experience understood as the datum self with all its items rang-
ing from sensation through ideals, values, and brute facts, but always
manifesting the characteristiecs of unity and activity, constitute the
presupposition to his whole philosophy of religion.

Aware of the need to be empirical in an age of science, he examings
religion for what it yields as an empirical fact with the result that he
finds religion to be based on the fact of moral obligation; religion is
the foundation of all value striving. This empirical approach forces him
to reject all traditional positions toward religion as abstract because

not related to experience. Historical fact in particular he judged to be
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un-empirical and consequently he rejects Revelation and Church teaching

as absolute starting points for religious truth.

By defining empirical coherence as the logical principle which
functions to make the self coherent by correlating all the items of expe-
rience: sensation, values, science, he sees philosophical reason as per-
forming the necessary task of synthesizing the whole. Religious experiencg
contributes a unique truth in providing a foundation for all other values
but nonetheless it needs to be integrated and correlated into the whole
of experience and so philosophy must take the truth delivered by religion
Jand adapt it to the whole. Religion contributes to the harmony and cohe-
rence of the self at a feeling level, whereas philosophy does so at the
thought level,

Chapter three attempts to find the basis for Brightman's notion
of empirical coherence in the idea of duration or temporality. The presende
of memory and the projection of ideals render the self able to recapture
Hts wholeness over the time span. The self is not a substance with a stablle
self-identity but a process that grows in unity and coherence by the work
bf reason. Empirical coherence is the very core of the self.

Given these metaphysical antecedents and the methodology of an
empirical philosophy of religion, certain conseaquencew follow for religion
truth, Life is more basic than dogma; the needs of the self as felt and ag-
kbertained in conscious experience constitute the starting point rather thﬂn
Revelation. A second consegquence is that given the experimental approach
to truth no view can ever be final or absolute; the category of the omni-

Lemporal replaces that of eternity. Both consequences imply the limitations

bf idealism in that consciousness is the only given.
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