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ABSTRACT

This thesis compares Serbian and Croatian ethnic nationalist movements
and ideas from 1985-1996, arguing that irrespective of the many self induced
differences between these two nations, the way in which each understands their
own group in relation to outsiders and enemies is remarkably similar. This thesis
also examines the influence and importance of biblical and Zionist notions of self
and other, time in history, good and evil, and conceptualisations concerning the
end of history, comparing them to Serbian and Croatian views of self identity,
history, other nations and states, and world events. Important here is a qualitative
discourse analysis of primary source material from the Yugoslav civil war (1991-
1996) originating from Serbia and Croatia.

The author of this thesis will posit that Serbian and Croatian nationalist
movements have sought to legitimate the often violent acts of statecraft by creating
a national conception of the self which borrows literal, metaphorical and mythic
elements from very traditional and mainstream sources, namely biblical or
Christian and Zionist conceptions of fall and deliverance. This thesis reviews the
nature of these original conceptions of group self identity, then compares these to
Serbian and Croatian myths of the righteous nation in history. These myths include
a series of mythic types: myths of the original and heroic nation, myths of the Fall
(persecution myths), myths of renaissance or awakening, and myths of deliverance
and redemption. These myth types are organised into a four stage model based on
a structure borrowed from biblical cyclical teleology. These borrowed mythic
clements form the core of modern Serbian and Croatian national identity,
contributing to a type of attribution theorising where the self can do no wrong, and
all others can do no good.
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Introduction

On June 25, 1991, armed units of the Jugosiav National Army (JNA) rolled into
the Eastern Krajina section of the Croatian border. Their mission was to "protect
Yugoslavia's borders", in other words, to suppress the secessionist ambitions of the
republics of Croatia and Slovenia, who had on that day declared their sovereignty and
independence from the Socialist Federative Republic of Yugoslavia (SFRY). The results
of skirmishes between the regular army of the JNA and Croatian irregular militia units
would inaugurate arguably one of the bloodiest and most intriguing conflicts since the
Second World War. The collapse of the SFRY after almost 50 years of relative peace and
stability took most Western policy makers by surprise, although Yugosiav observers had
been predicting immanent disaster since the mid 1980's. Almost immediately after the
Yugoslav civil war began, a spate of books analysing the conflict and the reasons behind
the break-up appeared on news-stands and in bookshops around the world. These works,
many by authors who have lived in the region, have been excellent in terms of their
structural analysis of the collapse of the Yugoslav federal institutions as well as in their
descriptions of the key players and events which have led to the current state of affairs.

Where most analysts, journalists and policy makers have failed, however, is in
understanding the mindset or worldview of those parties involved in the conflict. This has
largely been attributed to the confusing and often contradictory publications originating
from the region, authored by Croatian and Serbian intellectuals and nationalist
ideologues. While many analysts have inciuded in their works a cursory and often
superficial analysis of Serbian and Croatian national discourse, there has been little, if any
effort to undertake a serious analysis of this discourse, in terms of its style, theme and
content, and only two attempts, to my knowledge, of any academic study which has tried
to isolate any sort of patterns inherent to this discourse. Further more, there has been no
serious comparison of Serbian and Croatian discourse, with the objective of isolating a
current world view which could serve to help policy makers and observers in
understanding why the war has dragged on for as long as it has.

This lack of understanding has led many observers to dismiss both Serbs and
Croats as fascists and genocidal killers, while describing their antagonism as the result of
500 years of bloodshed and hatreds (to paraphrase one journalist). This general attitude
was described by Croatian American historian Ivo Banac, in his contention that: "The
assumptions on the part of these powers that be is that these subhumans will get tired of



killing one another, and then perhaps outsiders can step in and do something to patch up
the situation”.! As Banac is well aware, the failure to comprehend the underlying world
views of the principal actors in the conflict has led to much of the confusion of policy
makers, which has in tum worsened the situation in the Balkan Peninsula.

My thesis will not be dealing with the errors in judgement committed by Western
policy makers. Books and articles dealing with this theme are rife, and many of these are
cited throughout this work. Nor will my discussion centre on Western misconceptions of
the conflict, and the types of discourse which have emerged from ignorance.2 My thesis
will endeavour to analyse Serbian and Croatian national discourse (as reflective of Serbian
and Croatian world views), using a four stage model, the nature of which I will later
describe. My purpose is therefore to understand the reasoning behind Banac's "subhuman
killers", to isolate a consistent worldview which might explain why certain elements of
discourse keep reasserting themselves, and to also understand why the national discourse
emerging from the region appears to strike such a chord with Serbs and Croats, both
within the Balkan Peninsula, and further away, in Europe, North America and Australia,
among South Slavs in the Diaspora. I will thus attempt to isolate key elements and
themes in Serbian and Croatian national discourse, in the process using a theoretical
model to see if there is indeed a pattern to this discourse, and if so, what objective the
constant reiteration of certain elements serves in this volatile situation.

Before continuing further, I should add my definition of National Discourse, that
being the written interpretation of political, social and economic developments and history
from within a national paradigm or world view, an "optic" which has the object of
providing a very narrow focus on general and broad sweeps of history. In the context of
Serbian and Croatian nationalist discourse, interpretation has largely been through a
cyclical optic, a four stage framework which I will describe in Chapter 1. This optic
allows Serbs and Croats to situate events in history and in the present day in terms of a
series of elements: the former greatness of the nation; the sacrifices and goodness of the
nation; the violence or attrocities committed against the nations (Falls), the justification
for violence committed by one's nation (always seen as self-defence) and the need to
justify territorial aggrandisement at the expense of other nations.

The Research Probiem and Question:

Rather than beginning, apriori with a series of general research questions and
problems related to the re-emergence of ethnic nationalism in the post Cold War



environment, my research problems and questions are more q postiori in nature, that is
stemming from my observance of certain recurring themes and elements in both Croatian
and Serbian nationalist discourse. Having studied the emerging conflict for almost four
years now, [ was fortunate last year to have engaged in research at Carleton University on
the various elements of the break-up of Yugoslavia. My thesis then was primarily
descriptive, focusing on the breakdown of federal political and economic institutions in
Yugoslavia. [also wrote a short 20 page chapter on national discourse in Serbia and
Croatia, and it was at this time that I began to notice certain recurring themes, which I at
that point described but was unable to explain, or fully understand. My research
questions thus emerged from the observance of these frequently occurring elements of
national discourse from both Croatia and Serbia. The two questions I therefore had to ask
were:

1) Is there any pattern to these frequently occurring elements, or do

writers simply throw these elements in at random?

2) If there is a pattern, on what is it based?

Many of these elements involved Biblical and religious imagery, as well as frequent
references to suffering, comparisons between the nation and the Jewish nation in history.
After much research, it is my contention that these elements do not exist randomly, but are
part of a pattemn, a teleological cycle, or framework, through which ethnic national elites
in Serbia and Croatia view events in history. This framework which I will later elaborate
is based on Northrop Frye's analysis of Biblical teleology, on the writings of several
political scientists on mythology, and on elements of political Zionism. An understanding
of the model allows the ethnic nationalist to tap into a generally accepted paradigm,
allowing him or her to legitimate actions by a national elite, perceived to be in the best
interests of the nation.

A Brief Definition of Terms:

Before delving into this thesis, it will be important to define the various theoretical
terms which I will be using, not because the reader will be ignorant of them, but rather to
specify what definitions are important for my analysis.

Myth: For my definition of myth, I will defer largely to Northrop Frye, and have
tried to summarise his definition as: a group of stories in allegorical or epical form
originating from a distinct self-defined collective of individuals. These stories, while



loosely based on historical events are meant to situate a collective in history, proscribing
its role in the world, outlining the collective's view of other people and other groups,
nature, the afterlife; in short all intragroup and intergroup attitudes and actions. To this I
would add Henry Tudor's definition of political myths, which he conceives of as myths
which enable:
themembersofammseeﬂleirpmmcoudiﬁonasanepisodeinanongoing
drama. A political myth may explain how the group came into existence and what its
objectives are: itmayexplainwhythemﬁndsimlfinitsmptediumt; and
moreoﬁenthanumidenﬁﬁutheenemyofthemmdpmmiammlvimry. It

offers inshonanmmofthemandtheﬁminﬁghtofwhichthepmmbe
understood.3

To this Tudor adds: "Myths do not merely preserve the memory of actual historical events
but preserve the religious or symbolic significance of these events. "4

Nation: For a definition of nation, I would describe this as a named, self
conscious collective of individuals, possessing a national consciousness, that is, a belief
that they together share values, beliefs, mythology, history, culture and tradition. They
may also share a common language, religion, ethnic origin, and sense of persecution from
one or more outside groups.

Nationalism: For a definition of nationalism, I defer to Micheal Ignatieff's analysis
in his seminal work on modern ethno-nationalism: Blood and Belonging Ignatieff views
nationalism from political, moral and cultural standpoints. As a political doctrine, he
views nationalism as: "the belief that the world's peoples are divided into nations, and that
each of these nations has the right of self-determination, either as seif governing units
within existing nation states or as nation states of their own." As a cultural ideal, Ignatieff
posits that while the individual is simultaneously able to identify with many movements
and beliefs, nationalism provides them with their primary sense of belonging. As a moral
ideal, Ignatieff writes: "[N]ationalism is an ethnic of heroic sacrifices, justifying the use of
violence in the defence of one's nation against enemies, internal or external”. As Ignatieff
reveals, these three claims underwrite each other. As he explains:

mmmmmmmmumwfaammmm
on the cultural claim that the needs they satisfy for security and belonging are uniquely
important. The political idea that people should struggle for nationhood depends on the
cultural claim that only nations can satisfy these needs. The cultural ides in turn



underwrites the political claim that these needs cannot be satisfied without seif

determination S

Civic Nationalism: Ignatieff further divided nationalism between its civic and
ethnic variants. Civic nationalism, as he describes, maintains that the nation should be
composed of all those (regardless of race, colour, creed, gender, language or ethnicity)
who chose to subscribe to the nation's political creed. As he further describes: "This
nationalism is civic because it envisages the nation as a community of equal, rights-bearing
citizens, united in patriotic attachment to a shared set of political practices and values."
Ignatieff adds that since sovereignty is vested in all its citizens, this nationalist form is
necessarily democratic.6

Ethnic Nationalism (or ethno-nationalism): Ignatieff describes ethnic
nationalism as the belief that the individual's deepest attachments are inherited, not chosen.
Thus, as Ignatieff asserts: "It is the national community which defines the individual, not
the individuals who define the community."” To this definition, I would add that ethno-
nationalism maintains a racial or blood-oriented set of symbols in addition to those
symbols possessed by a regular nation. This race based form of identification allows one
to make sweeping psychological or physical conclusions about his/her ethnic nation and
others

To this I would add my definition of National Discourse, that being the
interpretation of political, social and economic developments within one's own nation, as
well as those of other nations, within and without the state where the nation exists. In the
context of Serbian and Croatian nationalist discourse, interpretation has been through a
cyclical optic, a four stage framework which I will describe in Chapter 1. This optic
allows Serbs and Croats to situate events in history and in the present day in terms a series
of elements: of the former greatness of the nation, in terms of the sacrifices and goodness
of the nation, in terms of violence or atrocities committed against the nations (Falls), in
terms of the justification for violence committed by one's nation (always seen as self-
defence) and in terms of the need to justify territorial aggrandisement at the expense of
other nations.

National Discourse may also be understood by its more pejorative label:
Propaganda. This is, as Laswell: "the manipulation of public opinion by means of
political symbols and of the management of collective attitudes by the manipulation of

6



significant symbols.” As Oliver Thomson elaborates, it includes “any means of projecting
or transmitting images, ideas or information which influences behaviour in an active or
passive sense. This covers every aspect of art and communication, because nearly all
messages have either deliberately or accidentally some persuasive content."$

An Introduction to the Four Chapters of this Thesis:

As we should understand, the claims of ethnic nationalists that all self-aware
nations should have the right to their own nation state exists in theory, but not often in
practice. The right to statehood is not an axiomatic right, nor should it be. As Walker
Connor reminds us, only about 10% of states can claim to be true nation states, in the
sense that the state's boundaries coincides with the nation's and that the total population of
the state share a single ethnic culture.? Certainly the greatest myth surrounding the
current conflict in the Balkans is the notion that once a self-defined nation has proven its
existence to the world, as well as its national suffering (or martyrdom) it axiomatically has
a right to its own autonomous nation-state. As I will posit, an understanding of Serbian
and Croatian nationalist discourse can be gained through an understanding of Biblical
myth and teleology, as interpreted by Northrop Frye, and through an understanding of the
elements of political Zionism. Political Zionism compliments Frye's theoretical ideas by
providing an example of how an understanding of Biblical cyclical teleology has
functionned in forming a successful nationalist movement in the 20th century.

[n Chapter 1, I will explore the writings of various authors on political
mythology. I will begin with a general discussion of mythology and its importance to the
cohesion of social groups, in particularly national groups. In this discussion, the works of
Henry Tudor, Benedict Anderson and Anthony Smith will prove useful. I will then
examine two works of literary critic Northrope Frye, who analyses Biblical time as being
cyclical. This will become important in the later chapters of this work, when I shall
attempt to explore instances of a cyclical time and Biblical thinking in Serbian and
Croatian national discourse.

In the two works reviewed in this chapter, Frye discovers a four stage cycle in his
analysis of the Bible: an idealic stage, a Fall stage, a resurrection stage and a deliverance
stage. These four stages encapsulate Biblical history, since the culmination of history for
the Hebrews according to Biblical teleology consists in the attainment of the deliverance
stage, after the Fall stage. Central to this notion of Biblical teleology is the concept of
good versus negative agency. The Hebrew people as inherently good suffer under a series



of Falls in world history, as a direct result of the intercession of the negative agency. The
interplay of good versus evil becomes the primary "dialectic” which moves history
forward, culminating in the final deliverance (or fourth stage), where the evil is finally
vanquished and the Hebrew people are delivered, thus heralding the triumph of the good.
Frye provides a clear and concise description of this process.

[mportant to understanding the Serbian and Croatian world views is also an
understanding of political Zionism, one of the first modern nationalist forms to assimilate
this Biblical teleological view of time into its discourse. This will be included in its own
subsection. Political Zionism compliments the work of Frye by demonstrating a concrete
example of how Biblical teleology has been concretely employed to form a nationalist
ideology focused on the attainment of a national homeland. Viewing their history as a
series of idealic stages, followed by Falls and then deliverance, Zionists employed a
cyclical view of time to advance the notion that their last Fall (the Holocaust) destined
them to be delivered by being granted a national homeland. The genius of political
Zionism was that it completed Biblical teleology in a new way. No more was the day of
judgement to result in a kingdom of heaven in the sky, but rather a national homeland very
much on Earth. As we shall see in the coming chapters, Serbian and Croatian national
writers have used Biblical and Zionist ideas throughout their national discourse. Central
to their thinking is the notion that if they are able to prove one or more national Falls, they
are then able to prove that they need deliverance, in the form of a ethnic national
homeland, in order to be free from the aggression of their enemies.

In Chapter 2, I provide essential background information on the history of the
Balkan Peninsula. The primary purpose of this chapter is to portray as accurately as
possible the history of the South Slavs, so that the reader will be able to discern fact from
fiction, and myth from reality when he/she encounters Chapters 3 and 4. Merely
presenting Serbian and Croatian national discourse without any historical grounding
would leave the reader not knowing what was true and what was not. This chapter
provides a relatively unbiased overview (perhaps I am too much the post-positivist to
assume that [ am bias-free) of Serbian and Croatian history.

This background will begin with a discussing of the often contested origins of the
Croats and the Serbs, when Slavic tribes immigrated from the East to Central Europe. [
will then describe the 19th century manifestations of Serbian and Croatian nationalism,
demonstrating that in fact most of the divisions separating Serb from Croat stem from the



work of 19th century nationalists, who practically invented religious, linguistic and
territorial divisions, to form a nationalism capable of consolidating the people against
colonialist oppression. [ then delve into the first Yugoslavia, which was a centralised
Serbian monarchy. Here I will focus on the another form of invented nationalism, under
the Serbian king Aleksander, who used forced centralisation and repression of Serbian,
Croatian and Slovenian national identity as a means of creating support for his Yugoslav
nationalism.

In the second main section of this chapter, I will review the creation and collapse
of Tito's Socialist Federative Republic of Yugoslavia (SFRY), which was formed in 1945.
This state began with a strong centralised economic, political, social, educational,
communications and military structure, designed to insure that ethnic nationalism would
never again assert itself. Tito's would invent three main methods by which to create a
governmental structure different from other communist countries, while simultaneously
trying to develop loyalty for the regime: Worker's Self-Management, Yugoslavism and the
Non-Aligned Movement. The slow and steady decentralisation of all federal powers to the
individual republics, coupled with the rise of a republican bureaucracy and elite structure
would reduce the loyaity of both elites and the people to the federal centre, allowing
people to turn towards their individual republics. The death of Tito in 1980, coupled with
the economic and political collapse of the SFRY spelled the end of central control as
republican elites began consolidating and centralising power for themselves at a republican
level. This occurred in all republics, including of course Serbia and Croatia.

InCllapter3.Iwilldeucnbethewaythatthefourmgecyclehubeenintetpreted
in Serbian national discourse. I will begin with a description of Stage 3 of the model,
since it is at this stage the national reawakening occurs. One is unable to understand the
other stages of the model without knowing how and why Stage 3 occurred. Stage 3 is
thus the necessary stage which must pertain in order for the other stages to come into
focus. It is therefore essential to begin with it. This section will begin with the rise of
ethnic nationalism in Serbia, specifically the rise of Serbian President Slobodan Milosevic,
and the subsequent decentralisation and re-Serbianisation attempts of his government.
Central to understanding his rise is the oppression of Serbs by Albanians in the province of
Kosovo, and the backlash amongst Serbian elites that this engendered. As I will discuss,
the 1986 Memorandum of the Serbian Academy of Arts and Sciences laid the
groundwork for much of the discourse which would follow, in its portrayal of Serbs as



victims of Albanian genocide and Croatian assimilationism, who needed to be united ina
single Serbian national state to avoid "genocide".

As [ will demonstrate, the theme of the Serbs as a good, democratic, freedom
loving people becomes central to discourse, as well as the idea that the Serbs were
historically great, thus conforming to Frye's idealic or Original state. As well, the concept
of negative agency becomes important, again reflecting Biblical imagery, as Serbian
nationalists find enemies everywhere. These nationalists have charted the progress of
" Anti-Serbianism"” (which they liken to Anti-Semitism) as a political project which seeks
the genocide of the Serbs, as well as their expulsion from their historic national lands. In
this, Serbs are able to posit that by unifying Serbs in one state (from the Diaspora) by
reclaiming historical Serbian lands, they will be safe from their enemies. These enemies
include Croatians, the Bosnian Moslems, as well as all other Islamic countries, Germany,
the Vatican and the United States. Central to Serbian national discourse are the constant
parallels made between Serbs and Jews, as well as the constant portrayal of Serbian
"enemies" as Nazis and Fascists.

The deliverance, I will posit, is largely illusory, since deliverance can only occur
when all Serbs are living on their historic lands, and the culture has largely been purified of
foreign influences. This is almost impossible to achieve, and exists more as a sort of
utopian goal to inspire mobilisation for war, than a reality that members of the nation
think will be achieved.

In Chapter 4, I will apply the same analysis to the study of Croatian national
discourse. Beginning with the rise of nationalism, [ will describe the rise of President
Franjo Tudjman and his Croatian Democratic Alliance (HDZ), as well as his centralisation
and monopolisation of state instruments of coercion and persuasion. Important to
Croatian discourse is the theme of Croatian suffering in history, primarily at the hands of
the Serbs in the two Yugoslavias. As Croatian discourse argues, the Serbs and their
"Greater Serbian" project, to invade Croatian lands and enslave or annihilate Croats,
become the central justification for creating an ethnic homeland. They apply similar
arguments to Bosnia-Hercegovina, viewing Bosnian Moslems as ethnic Croats who must
join in a Croatian state.

This "Greater Serbia" project becomes the central preoccupation of Croatian
nationalists, and becomes the central element of the Croatian Fall. As with the previous
chapter, the concept of negative agency becomes central to Croatian self identity, and

10



Croatian nationalists document this "evil" project from the mid 19th century into the
present time. This allows Croats to compare themselves, as do the Serbs, to the Jewish
people in history, who, after suffering a series of Falls at the hands of the Serbs have the
right to their own unified state, where they can be free of oppression. Central to Croatian
and Serbian discourse is the concept of the Diaspora, defined as those Serb or Croat
nationals living outside of the national state. The re-uniting of the Diaspora (and their
lands) becomes a central part of Croatian nationalism. In my Conclusions, I will reiterate
what was learned from these four chapters, discussing the implications of this nationalist
form, stressing its possible ramifications for the study of other nationalisms.

The Methodology:

For this study I will be using secondary and primary source materials. In terms of
primary sources, many of these are official Serbian or Croatian government publications,
or government funded publications, directed through private research institutes and
foundations. Because of the importance of financial aid and lobbying from Croatian and
Serbian expatriots, many primary sources are focused on appealing to a Western audience.
Many also originate from Canada and the United States, where expatriates continuously
promoted an ethnic consciousness and solidarity during the communist period and
afterwards. For this reason, much of the primary source material is in English and French.
Many of the secondary sources are analyses of primary sources written in Serbo-Croat,
details of media repression, general human rights abuses, linguistic revisionism, and
descriptions of government tactics in Croatia and rump-Yugoslavia.

Discourse Analysis:

Using qualitative discourse analysis techniques, such as hermeneutical analysis, [
will carefully examine the concepts, symbols and elements of interest to my research. This
analysis will comprise an examination for elements of my four stage cycle, using Frye's
teleological cycle. Frye uses a form of discourse analysis in his examination of the Bible.
He inductively surveys the texts in question for both imagery and narrative structure. !0
As Oliver Thomson notes, content analysis by theme, style and techniques is very much in
its infancy and it is naturally much more difficult to quantify abstract ideas than individual
words or phrases. He suggests drawing attention to "the more obvious pattern
frequencies that come from a general view of contents"!!. Following these guidelines, I
will examine each work of ethnic nationalist discourse, looking for general themes as well
as specific ideas, in order to test the validity of my model and my hypothesis. In my case
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study chapters, I will divide the information reviewed by the central themes detected
within them, or by devoting an entire section to the study of one piece of writing.

This is not to dismiss the value of quantitative discourse analysis. This too has its
place in recent research. Ina 1993 study commissioned by the Styrelsen Jor Psykologiskt
Forsvar (Centre for Psychological Research) in Sweden, Marjan Malesic and her team
evaluated 213 articles originating from Serbian and Croatian newspapers between August
1991 and January, 1992. Using a wholly quantitative approach, they drew up tables,
charting the number of frequently occurring topics and terms used by the media to
describe themselves, the war and perceived enemies. Many of their conclusions were
similar to my own, suggesting that either method can prove useful in an analysis of
nationalist discourse. I will review their findings in the Conclusions section of my
thesis. 12
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Chapter 1: Biblical Cyclical Teleology and National Mythology



The tradition of the dead generations weighs like a nightmare on the brain of the
living. And just when they seem engaged in revolutionising themselves and things, they
anxiously conjure up the spirits of the past to their service and borrow from them
names. battle cries and costumes in order (o present the new scene of world history in
this time honoured disguise and borrowed language.

-Henry Tudor in Political Myth-
Introduction

In researching this theoretical chapter, [ was reminded of a succinct passage by the
philosopher Emst Cassirer, which has functioned as a mission statement over the course
of this research. Cassirer notes, with some degree of concern: "Perhaps the most
important and the most alarming feature in this development of modem political thought is
the appearance of a new power: the power of mythical thought. The preponderance of
mythical thought over rational thought in some of our modern systems is obvious...We
should carefully study the origin, the structure, the methods and the techniques of the
political myths. We should see the adversary face to face in order to know how to combat
him."!? Bearing this thought in mind, I have undertaken a study of mythology and its
links with political ideology, in an attempt to come to terms with the resurgence of ethno-
nationalist Weltanschauung, or world view in our Post-Cold War environment. In this
chapter I aim not to overreach myself by proclaiming a general all encompassing theory to
explain all ethno-nationalist discourse. I endeavour here to simply establish a model
through which Serbian and Croatian ethnic-nationalist discourse can be more easily
understood.

Iwiﬂbeginthischnpterwithagmﬂdimssionoftheimponmceofmythin
uniting individuals within a national collective, allowing them a national identity capable of
superseding all other forms of identification. I will also chart the importance of mythology
in allowing members of a nation to situate events internal and external to the nation within
a general world view or paradigm. National members are then able to share the same
view of events, thus distinguishing themseives as members of the same collective.
Mythology also allows a national groups to maintain strong ties to a select territory, or
homeland.

In the next section, that dealing with Frye and the Bible, I will discuss specifically
the role of mythology and Biblical teleology (or ultimate destiny) in the development of
political ideology. Frye presents a four stage cycle in his analysis of Biblical teleology,
which I will use as a framework in the coming chapters to analyse ethno-nationalist
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discourse in Serbia and Croatia. I begin this section with Frye's work on the structure and
mythology of the Bible, then examine his work on the elements of mythology inherent in
modern political ideology.

In a subsection, complimenting the work of Frye by demonstrating an example of
Frye's analysis, [ will examine the importance of political Zionist teleology to the writings
of Serbian and Croatian nationalists. I will posit that this importance lies in the nature of
Zionist discourse, which adopts Frye's cyclical view of time, but anchors the Biblical
struggle of the Hebrew people in the present day. Instead of being saved at the end of
history by being sent to heaven, the Zionist is saved by being granted a national homeland.
For nationalists, such as those in Serbia and Croatia, an understanding of political Zionism
has been central to the argument that if they are an oppressed nation (having suffered a
Fall or Falls), then their destiny consists in a deliverance, which is to take the form of a
unified national homeland, free of foreign intervention. I will attempt to demonstrate
how many of these elements have been "borrowed" in the service of modern ethnic
nationalist discourse. This subsection is important, because it grounds the theories of
Frye's four stage cycle, by providing a concrete example of how they can be applied.

In the final section, I will endeavour to juxtapose the various theories presented in
the preceding sections to create a workabie four stage teleological cycle through which
the ethnic-nationalist writing in our two cases studies can be better understood. As
previously mentioned, this model will largely be based on the four stage cycle Frye
identifies during his analysis of Biblical teleology and structure. I will then obviously
conclude with my conclusion and summations. I have also composed 3 Figures (or
models) of the four stage cycle, found at the end of this thesis.

Tobeginwiththemostgeneulunderstandingofmythinsociety, we must
commence with Benedict Anderson, and his seminal work on mythology: Imagined
Communities Herein he argues that the nation, as an imagined community (made rea/
only through the imagination of its members) is itseif a product of the underlying myths
which allow it to be imagined. This is the case, he posits, since: "[T]he members of even
the smallest nation will never know most of their fellow members, meet them, or even
hear of them. Yet in the minds of each, lives the image of their communion"!4 , echoing
perhaps Ernst Gellner's observation that "Nationalism is not the awakening of nations to
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self consciousness: It invents nations where they do not exist."!5 For Anderson, myth
acts to create a feeling of community, a body of collective symbols which binds the nation
together. These shared symbols allow members of a nation to “imagine" that they form
part of a larger whole, through their shared beliefs. Anderson notes that the nation within
a nationalist mythology is compared to the individual, thus allowing adherents of a
national ideology to readily identify with it. 16

Henry Tudor has taken his analysis on a path different to that of Anderson, noting
that while the community may indeed be imagined, there must be some underlying
purpose to the creation of that collective imagination. In this search for an underlying
purpose, Tudor examines the more instrumentalist goals of political myth, beginning with
a study of how the interpretations of political myths (the meaning of the myths) are
manipulated by an elite in order to mobilise a target population. Starting from the
standpoint of the mobilisation for war, Tudor examined George Sorel's theories of
political myth as propounded in his Reflections on Violence Here, Sorel was largely
concerned with why men were often willing to engage in violent popular upheavals with a
degree of courage and readiness for self-sacrifice which could not be accounted for in
narrow pragmatic terms. Such men, he reasoned were inspired by the power of great
myths, which permitted them to "picture their coming action as a battle in which their
cause [was] certain to triumph."!7 Myth, as Sorel understood it, provides a vision of the
future which makes crude but practical sense of the present. It gives men a fixed point of
reference to which they can express their feelings and explain their experience.

A political myth, as Tudor explains, is one which recounts the origins and history,
as well as the character of people in a political society. In many cases, it is the story of a
political society that existed or was created in the past and which must now be restored or
preserved. In other cases, it concerns a political society destined to be created in the
future, and is told in order to encourage mobilisation, "to hasten its advent". Tudor posits
that the political myth is always that of a particular group. While individuals may
sometimes ﬁgureinthuc,theydosoonlyuarepmﬁveofthegoup, or as an
allegory for certain perceived group traits. As with Anderson, the individual traces
his/her identity within the confines of the imagined community.

The impomnceofmythinsocietyinhocemredontheconceptoftimein
history.!8 As Tudor explains, the political myth-interpreter orders his experience on the
assumption that the present is an episode in a story, an incident that enables him to
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distinguish between what is significant and what is not, in contrast to the empirical thinker
who sorts through events based on their intrinsic merits. In other words, myths enable
individuals to understand their nation's role in history, and the specific stage or time in
history where the nation finds itself. That the Albanian riots in the Serbian province of
Kosovo were seen by Serbs as an act of genocide against the Serbian minority, rather than
a call for more civil rights, offers an insight into how this mentality operates. For Tudor,
mythical time is cyclical, and this is significant, as Northrope Frye advances the same idea
in his study of Biblical structure. As Tudor asserts: "Mythical time is reversible; What was
done is not forever lost. It may in the fullness of time repeat itself. Every myth is a story
of death and rebirth, of an end or eschatos with simultaneously a new beginning. " 19

In this sense, events in the past or present fit into a complex paradigm by which
the world is viewed. Events thus claim significance far beyond their present day reality.
As Tudor posits, this applies not only to historical events, but aiso to land, where national
territory can carry with it certain mythical and emotional connotations. As he elaborates:
"Depending on the myth to which he subscribes, he (the myth-interpreter) will see a
particular tract of land as part of the territory from which the chosen people were
expelled, a particular year as the one in which Christ will establish his kingdom on earth, a
particular trade-unionist as an agent of a world-wide communist conspiracy, or a
particular industrial dispute as a crucial incident in the class war."20

This idea is supported by sociologist Anthony Smith, who views that the nation,
which is "a community of common myths[,] symbols and memories" is also a "territorial
community", possessing strong mythical attachments to certain stretches of territory.2!
Like Tudor, Smith sees various important cyclical elements in national mythology.
Generally, he refers to the importance of shared historical memories or myths centred
around a given territory. Specifically, these memories include: "the foundation charter, the
myth of the goiden age and the associated territorial claims or ethnic title-deeds."22 Once
Smith elaborates further, we observe many similarities between his analysis of nationalist
mythology and what Frye will soon be arguing:

Nationalism promises a status reversal, where the last shall be first and the world will

recognise the chosen people and their sacred values. This is where ethno-history is 30

vital. Notonlymulttheuionbouudimmonwhichtomiupmised

immontality; it must be able to unfold a glorious past, a goiden age of saints and heroes,

togivemﬂningtoiupmmiuofmﬁmnddinity. So the fuller and richer that

mumq,tummmmmiummummmnm

strike in the hearts of the nations members. 2

16



In this short section, we observe that political myth performs several functions.
The first is to create a sense of community amongst individuals through the creation of
imagined common symbols and structures. Mythology also acts to create a time line,
sometimes cyclical, within which events in the daily lives of the members of a national
group can be situated. Members of a nation can hope for better times in the midst of
chaos, by appealing to a mythological framework which describes the nation as one which
always triumphs, even in adversity. Thus myths can be a source of hope and inspiration to
members of a nation, who, believing that better times are to come, will work harder to
hasten their advent.

Section 2.1: Frye's Great Code

In this study of myth and national discourse in Serbia and Croatia, two of
Northrope Frye's books are of central importance. The first, entitled The Great Code
was published in 1982, while the second, Words With Power, was published eight years
later. Frye begins his analysis by examining the unconscious social value of myths. Frye
notes that while there are to be found an infinite number of individual myths, there are
only a finite number of species of myth. As he describes, these "express the human
bewilderment about why we are here and where we are going, and include myths of
creation, of Fall, of exodus, of migration, of destruction of the human race in the present
(deluge myths) or the future (apocalyptic myths), and of redemption."¢ Such myths, he
posits, outline humanity's vision of its nature and destiny, its place in the universe, and its
sense both of inclusion and exclusion from an infinitely bigger order. In this sense, the
Biblical mythology is of a common type, exhibiting many of the general characteristics
which Frye identifies.

Northrop Frye defines Wlogy (more or less) as: a group of stories in
allegorical or epical form originating from a distinct self-defined collective of individuals.
These stories, while loosely based on historical events are meant to situate a collective in
history, proscribing its role in the world, outlining the collective's view of other people
and other groups, nature, the afteriife; in short all intragroup and intergroup attitudes and
actions.  As Frye asserts, everyone lives in a mythological world, based on traditional
paradigms and world views. As he posits:
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Man lives. not directly or nakedly in nature like the animals. but within a mythological
universe. a body of assumptions and beliefs developed from his existential concerns.
Most of this is held unconsciously, which means that our imaginations may recognise
elements of it. when presented in art or literature. without consciously understanding
what it is that we recognise. Pncﬁaﬂyaﬂofwlntweneofthisbodyofeoncemis
sociallv conditioned and culturally inherited 25

It is through this optic that he seeks an understanding of Biblical structure and mythology.
That there are more than 63 ancient flood myths from around the world, for example,
suggests that even the most characteristic Biblical stories may have more ancient and
widespread origins than previously imagined. It would seem that for Frye, individuals in
society cannot be separated from the mythology which binds that society together. For
Frye, the individual's identity is centred on a mythical identity, an identity based rist on a
sense of being a member of the collective, then situating the collective in a historical
drama.

Section 2.2: Frye's Biblical Teleological Cycle: "The Divine Comedy"

Important for my research is Frye's analysis of Biblical structure. Frye describes
time in the Bible as "U-shaped", in the form of a "Divine Comedy”. As he writes:

the action to a threateningly low point, after which some forrunate twist in the plot

sends the conclusion up t0 a happy ending. The entire Bible, viewed as a Divine

Comedy, is contained within a U-shaped story of this sort, one in which man loses the

meandmofliﬁathebegimingofﬁenai:andmthemhckatdnendof

Revelation 26
Within this large U-shaped cycle, which encapsulates the totality of Biblical history, are a
series of smaller U-shaped cycles. Together this collection of similar cycles comprises
Biblical structure. As Frye describes: "In between, the story of Israel is told as a series of
declines into the power of heathen kingdoms: Egypt, Philistia, Babylon, Syria, Rome, each
followed by a rise into a brief moment of relative independence."2” There are thus a large
number of these cycles in the Bible, from the very small, covering several days, to the
largest cycle, comprising the entire history of the world from its creation to its
destruction.

Frye remarks that in this sequence of mythoi, all the high points and low points,
are metaphorically related to one another. That is, the Garden of Eden, the Promised
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Land, Jerusalem, and Mount Zion are interchangeable symbols for the home of the soul.
Similarly, Egypt, Babylon and Rome are all seen as spiritually the same place (a symbol of
Fall), and the Pharoah of the Exodus, Nebuchadnezzar, Antiochus Epiphanes and Nero
are spiritually the same person as a personification of the negative force which brings
about a Fall.. And the deliverers of Israel, Abraham, Moses and Joshua the judges, David
and Solomon are all prototypes of the Messiah or final deliverer.28 Thus Frye suggests
the concept of agency. Pharoah as an agent of the Fall, an agent of evil, Moses as an
agent of deliverance, of good. Evil forces cause the Falls, good forces engender the
redemption. This constant struggle of negative versus positive agencies, or forces, allows
the forward movement of the historical process in the Bible, allowing the Hebrew people
to achieve their teleological destiny.

Section 2.3: Frye's Four Stage Cycle (see also Figure 1)

Frye examines in detail the four stages of this Biblical cycle, beginning of course
with Genesis and the myth of creation. What fascinates F rye about the Biblical creation
myth is that the sudden coming to being of the world occurs through articulate speech,
conscious light and stability, as opposed to a universe begat from sexual copulation. As
Frye posits: "Rather than a sexual creation, the forms of life in Genesis are spoken into
existence."2% In this sense, Frye concludes that it is in fact language that creates nature.
The Garden of Eden is then somehow a reconciliation between the Platonic absolute and
reality. In the Garden, the two are equal and interchangesble. This allows Frye to posit
that in the paradisal state, man, nature and language are somehow equal, and interrelated.
This type of creation imagery suggests that the concept and symbol exist before the actual
form comes into being. Thus logos and spirit beget the natural world. The actual will to
create is more indicative of the power of God than the act of creation itself.

The Fall for Frye occurs on several different levels. The first level is the physical
banishment from the Garden of Eden, which represents humankind's alienation from
nature. At this level, the Fall is concomitant with the acquisition of both sexual
knowiedge, and the knowledge of good and evil. As Frye describes: "Man becomes
ashamed of his body and performs his sexual acts in secret.” 30 Frye also envisions a
second level to the Fall, positing that “[M]an's alienation from nature through the fall
constitutes also an alienation from language.” The myth of the Tower of Babe! (Genesis
11: 1-9) becomes significant here, as the attempt to again reach the Garden of Eden, to
build an edifice to overcome the Fall.3! This attempt to bridge the gulf between man and
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God leads only to a further alienation, the confusion of tongues, which not only continues
the alienation between man and nature, but heightens the alienation of man from man. The
Fall is now complete, with human beings now alienated from God, nature, language and
each other.32

It is from this low point that the epic struggle of the Hebrew people begins. It is at
this stage, this third stage of the cycle, where the individual dispersed units become joined
together. After the Fall, the individuals consolidate to form a collective unit, a one-ness.
As Frye explains, the notion of oneness after the Fall is now sexual:

Thereisammmonmckofmﬂaphoneonneaedwimmbodiabecomingoneﬂuh
insexmluniom..‘l'heoneﬂahmeuplmisBﬂ:lial.andofmthesnm’ngpoimof
weryhumanﬁfeistheidenﬁtyofoneﬂshmﬂﬁng&omthemeeﬁngofmbodia.
Thismﬁonmmmemofamunmenuuedﬁmﬂy,mryone
simultaneously the product of one flesh and that flesh concomitantly. 33

As Frye further describes, the notion of an "oceanic sense of submergence in a
larger unit” is also present in the New Testament, where he posits that "the conception of
Christ in relation to the rest of humanity has a double focus. Paul speaks of all Christians
as being one in Christ, where Christ is the whole of which individuals are parts. But he
also speaks of Christ in me where Paul is an individual of which Christ is a part, though a
part that has the capacity to turn him inside out at any time."34 Various positive leaders
or Messiah figures, from Abraham and Moses to Christ perform the role of joining the
people together, of making them aware of themselves and their historic quest for
deliverance. With the spiritual joining together, each body is seen as a temple of God. As
Frye describes, each person is seen individually as a temple, while at the same time being
seen collectively as the living stones of a larger temple, of which Christ is the corner
stone.35 Thus we see here very much the same ides as that advanced by Anderson and
Tudor, the individual becomes submerged in the collective, as the stone in the temple,
contributing by his’her mere existence to the integrity of the structure.

In the fourth and final stage of the Biblical cycle, the Apocalypse occurs, where
"the people of God are raised into recognition and the heathen kingdoms are cast into
darkness."36 Frye divides the Apocalyptic vision into two parts: the panoramic and the
restoration. In the first part, we find that humanity is expected to use its knowledge of
good and evil (acquired following the consumption of the fruit of the tree of life) to live a
good and pious life. Those who followed their morality, or choose wisely their path based
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on right thinking are to be delivered during the period of final judgement. As Frye
interprets this stage:

{TThe world disappears into two unending constituents, a heaven and a hell. into one of
which man automatically goes, depending on the relative strength of the cases of the
prosecution and defence. Here the positive and negative agencies, whose constant
antagonism constituted the motor of world history, are finally separated. 37

Following the panoramic stage, the restoration begins, as God "makes all things new".
During this stage, those whom God delivers are retumned to the paradisal state, with the
restoration of the tree and the water of life.38 At this point the cycle is complete,
humanity’s telos has been achieved. In this phase, the former balance between language,
nature and man is restored, and a new harmony is achieved between these formerly
alienated elements.

Even before the final compilation of the Bible at the council of Nicea, there were
prophesies foretelling a great catastrophe, from whence would arise a "Palestine which
would be nothing less than a new Eden, a paradise regained." As political philosopher
Norman Cohn reports, the imagery of the ritual purification and judgement was strong in
this period: "There must indeed be a judgement, when the misbelievers, those in Israel
who have not trusted in the Lord and also Israel's enemies, the heathen nations, will be
utterly destroyed. But this is not the end. A saving remnant of Israel will survive these
chastisements and through the remnant the divine purpose will be accomplished.”3 Here
the image of purification, of correcting past injustices becomes central to the Apocalyptic
vision of the end time. This imagery was elaborated in the Book of Ezra, where it was
predicted that the ten lost tribes of Israel would be reunited from alien lands, to establish
in Palestine a kingdom for a united Israel. 40 Similar to Frye's observations, Cohn
concludes that the constant antagonism between good and evil acts as the motor of world
history, allowing a series of smaller cycles encapsulated within the larger cycle of world
history, which in turn allows the target group in a saga to achieve its teleological
destiny.41

Section 2.4: Frye on Mythology and Political Ideology

Frye in his second work draws the link between mythology in general and Biblical
teleology with modern political ideology. Sensing in his first work the sociological and
political ramifications of mythology and Biblical teleology, Frye observes the evolution of
mythology, from a general species of myth, to Biblical teleology, to literary themes, and
finally to ideology. For Frye, every society, irrespective of time, place or size, has myths,
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and while a society may have an oral mythic tradition, more often than not, mythology is
inherited, transmitted and diversified through literature. Myth is certainly not specific to
nationalism, but the manipulation of mythical interpretation has proved a useful tool in
nationalism, as we shall see.

As a literary critic, Frye notes that in general: "[L Jiterature derives from myth, the
principles that give literature its communicating power across the centuries through all
ideological changes.”$2 In layman's terms, Frye basically accounts for literary themes as
originating from the mythological traditions and historical context of a society, as opposed
to simply the whim or fanciful imagination of an author. Frye describes the origins of
ideology in a similar sense. As he posits: "An ideology starts by providing its own version
of whatever its traditional mythology considers relevant, and uses this version to form and
enforce a social contract. An ideology is thus an applied mythology, and its adaptations of
myth are the ones that, when we are inside an ideological structure we must believe or say
we believe."43 Ideology is then an interpretation of the mythical elements which form the
base of a society.

Because myth is so central to a people's understanding of their place in the world,
an ideologue may borrow elements of a common mythology, incorporating these into a
world view. Frye warns us that while this process may not produce the best
governmental or institutional structure, an elite deriving its authority from a mythic
framework is able to claim a large measure of unquestioned authority over the
population. As he explains:

Persecution and intolerance result from an ideology's determination as expressed

through its priesthood, or whatever corresponds to a priesthood, backed by its ascendant

class in general, to make its mythological canon the only possible one to commit oneself

to, all others being denounced as heretical, unresl or evil. This means that there is a

strong resistance within an ideology to placing its excluded initiative, the myth it lives

by, into focus and examining it in a broader perspective. 44

Frye further wamns that because of the highly subjective nature of mythological
interpretation, in that it presents a very loose interpretation of what actually happened in
history, it can be very easily manipulated to suit an elite's desired ends. Because mythic
stories and sagas are largely based on the unconscious values and norms of a particular
society, an elite is easily able to misinterpret and invent various lessons emerging from a
collection of myths, interpretations designed specifically to bolster an elite's legitimacy,
while justifying one course of action over another. As he describes: "When mythology
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modulates into ideology and helps to form a social contract, it presents data asserted to be
historical, actual events in the past, but presents them so selectively that we can hardly
take them to be really historical."43

As Frye further describes, myths become a useful tool by the elite in Justifying one
course of action over another, or in convincing the population that a negative event in the
present will have positive future consequences. As he observes: "Myths exert a
counterbalancing force to such history as they know, with [their] suggestion that the
events they (the people) encounter are repeating their ancestral myths or working out their
decreed meanings. Such myths are confrontations with a present significance, drawing
out the reserves of courage and energy needed to maintain routine or to meet a crisis."46

Frye chooses the example of Marxism, and its borrowed mythical elements. As he
describes, myth implies not simply a historical process, but also a social vision, which
looks towards transcending history. In the case of Marxism:

It is very difficult, perhaps impossible to suggest a social vision of this kind woven
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struggles of history... restore{ing] some of the pre-bourgeois personal relationships to

human life. Such mythical features in social vision do not denigrate history, but heip to

clarify its function. 47

Frye cites Marxism as a prime example of an ideology derived from mythological,
specifically divine concepts. As he discusses: "It is possible to have an ideology that
substitutes concepts for divine personalities, such as we have in Marxism. But the
absence of personal gods did not prevent Marxism from developing a paratlel apparatus of
inspired texts, saints, shrines and martyrs, a professional hierarchy corresponding to a
priesthood, orthodox and heretical beliefs, and commitment to an accepted ideology."48
Frye describes Marx's Communism as an ideology which used the Biblical idea of a
historical struggie between good and evil, together with the idea of a people's ultimate
destiny. Here we see the constant struggle between the good Proletarian Class versus the
evil Bourgeois Capitalist Class in history, a struggle which culminates in the victory of the
Proletariat through revolution, thus bringing about the teleological destiny of the
Proletarian Class: the Communist state, where that amorphous entity, the peaple control
every aspect of their lives 49

Central to ideology for Frye is also the concept of kerygma’® or revelation. The
elite is constantly called upon by the population to interpret and clarify current events
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through their ideological optic. Reviewing the example of Maoist China, Frye notes how
Chinese Communism was forced to graft traditional Chinese history and mythology with
Marxist principles, for the simple reason that: "political kerygma lacks a mythology of
traditional stories and archetypal allusions, and the sense of a shared cultural tradition that
only such a mythology can provide. A kerygma without the full support of a mythology
soon becomes a rhetorical vacuum, and a vacuum is something that consciousness, like
nature abhors."5!

While Frye found Communism to be reflective of the cyclical Biblical mythological
tradition, political theorist Norman Cohn adds, that in general, the messianic tradition
prioritised the importance of the collective over the individual, and thus contained useful
elements for the development of other ideologies. As he explains: "The Heavenly City is
to appear on this earth, and its joys are to crown not the peregrinations of individual souls
but the epic exploits of the chosen peaple”. As he reveals, both Communism and Fascism
borrowed the concept of messianism, incorporating it in a teleological manner. Thus
Cohn observes: "What has set these latter-day movements so utterly apart from the
ordinary run of political parties in Europe, whether conservative or reformist, is precisely
their way of endowing social conflicts and aspirations with a transcendental
significance."52

What I will posit in this thesis is that not only Fascists and Communists, but ethnic
nationalists as well have used a cyclical view of history and time, based on Biblical
structure to legitimate their past, present and future actions, to apply this same form of
transcendental significance to their actions. In Serbia and Croatia, two former
Communist nation-states with ethnic nationalist governments, we should certainly see
examples of the cyclical framework in the national discourse churned out by the various
government and private publishing houses in these two countries.

Certainly the great fear of applying Frye's four stage cyclical structure (by itself) to
an understanding of ethnic nationalist discourse is the danger of finding oneself in a
rhetorical vacuum,