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[bookmark: _Toc25251537]Abstract
The 2015 migration crisis left reverberating effects on the continent of Europe. In order to manage the influx of refugees arriving in Europe, the European Union (EU) attempted to impose refugee quotas on EU member states. During this process, the EU found many Eastern European states to be uncooperative and unwilling to receive refugees. Poland, in the midst of a national election in 2015, reacted to the migration crisis by electing the right-wing ethno-nationalist Law and Justice party. Law and Justice’s xenophobic rhetoric about protecting the Polish nation and its values from foreign influence were crucial in its landslide win. The party appealed to strong historical and emotional narratives about preserving and protecting Poland’s traditional values and national identity from outside influences. When Law and Justice subsequently won the national elections, it shifted the entire country to the Right, and further away from the normative liberal values associated with the project of EU expansion. Considering that Poland was once an exemplary case of a successful postsocialist transition to an EU member state, how did such a large portion of its population come to embrace Law and Justice’s xenophobic and nationalist agenda? This research paper argues that this rise of xenophobic sentiment in Poland exemplified in Law and Justice Party’s electoral victory, points to the growing disillusionment with the European Union specifically, and liberalism as a political project more broadly. I show how the dominance of EU liberalism as a key political project in Poland was eroded not only by the 2015 migration crisis, but by longstanding fears associated with loss of political autonomy and especially traditionally-conceived Polish identity.  
[bookmark: _Toc25251538]Introduction
Decades after the fall of the Berlin Wall, political, economic and social differences remain stark between Eastern and Western Europe (Cooperman et al. 2018). The triumphant hope for a unified Europe that followed after the end of the Cold War has given way to new kinds of disagreements and disappointments in both European regions. During the 2015 migration crisis, Eastern European countries that exhibited reluctance to welcome refugees were criticized as not recognizing compassion as a core European virtue. In Poland’s case, the nation has not granted a single refugee asylum and the current right-wing ethno-nationalist government, which is enjoying high levels of support, is showing no signs of backing down (“Sondaż partyjny IBRiS dla Onetu” 2018).  
However, the increased popularity of nationalist right-wing parties is not only an Eastern European problem. It has also been visible in Western Europe since the mid-1990s (Roodujin 2015). In countries such as the United Kingdom, France and Denmark, extreme right-wing populists have risen through the ranks to become viable competitors of mainstream parties. For instance, in the 2014 European Parliament elections, parties such as Front National in France, the UK Independence Party in Britain and the Danish People’s Party in Denmark all managed to attract about 25% of votes (Roodujin 2015, 4).  Much of the success of right-wing ethno-nationalist parties has been linked to growing economic uncertainty and anxieties caused by increased immigration (Card et al. 2005). Nevertheless, though the rise of right-wing ethno-nationalism is clearly not limited to only Poland and Eastern Europe, the region is unquestioningly the target of most criticism for embracing the rise of right-wing ethno-nationalism, especially from the perspective of the EU officials. 
Dace Dzenovska has argued that from the position of liberal EU institutions and publics, Eastern Europeans’ “disagreeable politics and attitudes [come to be understood as] moral failures, which amount to [a form of a] failed Europeanness” (Dzenovska 2016). As a normative horizon, Europeanness refers to the level of association a nation has with ‘European’ values such as multiculturalism, openness and tolerance (Vergara 2007). This new political situation and the discourses that surround it carry a great deal of historical irony, especially since Poland had long been considered by the EU to be the poster-child for a successful post-communist transition (Martinelli 2016). It had embraced shock therapy economics, liberal institutionalism and democratization which had all culminated with Poland’s entry into the EU in 2004. Despite the steps taken to implement core liberal principles following the collapse of communism, in the 2015 presidential and parliamentary elections the Polish people overwhelmingly supported the right-wing ethno-nationalist Law and Justice party (henceforth referred to as PiS in its Polish acronym). Remarkably, this was the first time since the fall of communism that a party in Poland had won enough seats to govern without a coalition; what’s more, not a single left-wing party had gained enough votes to even enter parliament (Marcinkiewicz and Stegmaier 2016). 
Almost immediately after gaining power, PiS initiated a systematic rejection of many of the liberal values held sacred by the EU and its Western allies. Examples of such “illiberal” policies include a crackdown on press freedom, controlling the independent judiciary and an attempt to implement sweeping anti-abortion legislation (Klaus 2017). However, the action that caused the most international outcry and media attention has been the PiS government’s refusal to comply with the EU’s refugee relocation scheme. The relocation arrangement was created to lift the burden of asylum-seekers from European states on the front lines, such as Italy and Greece, and show solidarity with other EU member states (Jakulevičienė and Bileišis 2016). The previous Civic Platform government, which had been closely aligned with the EU, initially accepted the EU designated 6,200 asylum-seekers (Krotofil and Motak 2018). Almost immediately after Civic Platform had announced its support of the relocation scheme, the topics of migration and refugees came onto the political campaign radar. PiS was quick to denounce Civic Platform for their decision, which meant that migration – a topic that had never received much attention in Poland – became the major point of contention in the 2015 elections (Goździak and Márton 2018).  
[bookmark: _Toc25251539]Purpose of Study and Objectives 

This research paper argues that the escalation of xenophobia in Poland during the 2015 migration crisis was intensified due to Poland’s disenchantment with EU-sponsored liberalism and long-standing anxieties around the defence of Polish identity or ‘Polishness.’ The study will take a deep dive into the resurgence of public and political discourse surrounding “Polish identity” and the ways in which this resurgence was enabled and shaped by the 2015 migration crisis. My research also examines how PiS took advantage of burgeoning nationalism and xenophobia both during and after the 2015 election to re-traditionalize the political sphere and shift the country to the right on the political spectrum. Finally, this analysis will also explore how the ruling party has taken advantage of the Polish media to further heighten sentiments of xenophobia among the general population. 
Though my research shows how the rise of PiS was enabled by the 2015 migration crisis, it must be understood that the perspectives and responses of Polish citizens to these events were not unified, and there are many dissenting voices in Poland proper. Nevertheless, PiS sought to impose a hegemonic framework for understanding the migration crisis as a serious threat to the Polish nation. Indeed, Antonio Gramsci’s notion of hegemony is useful here, because it shows that while the powerful dominate, there is always an “ongoing struggle over symbols that legitimize and transform political-economic structures [...], meaning that hegemony is always incomplete, contested and agnostic” (Holmes and Castañeda 2016, 12). Hence, there is no consensus as to what values are intrinsic to Polishness and therefore PiS’s version of what constitutes Polishness is simply another construction. Nevertheless, as we learn from Gramsci’s discussion of ‘war of positions,’ those with the most political capital are the most effective at monopolizing and controlling the hegemonic discourse on national identity. In this research paper, my focus will be precisely on these traditionalist and nationalist conceptions of Polishness that have dominated the public sphere since 2015, precisely because they have been actively supported and promoted by the PiS administration and the mainstream media sources close to them.
[bookmark: _Toc25251540]Research Design and Methodology
My research has been qualitative in nature and exclusively derived from secondary data sources. By consulting multiple peer-reviewed journal articles and books, I have examined the lasting impact that the communist past and the post-communist transition have had on Poland, and will seek to show how these historical experiences have led to an entrenchment of traditional understandings of Polishness, as well as disillusionment with EU-sponsored liberalism. The literature also provided context as to how PiS was able to re-traditionalize popular notions of Polishness during the 2015 migration crisis. 
Furthermore, since my research is dealing with ongoing transformations and current events, I also engaged with news sources for my research. I used both English and Polish news sources to widen my research approach. As Polish is my second language, I was able to effectively analyze Polish news media for this study. I chose to consult news articles that were written between October 2015 to August 2019. These dates were set because the month of October 2015 coincided with both the height of the migration crisis and the Polish parliamentary elections (UNHCR Operational Portal). The August 2019 date was set in my research timeline as my deadline to complete the desk review of existing data and begin my analysis.  
I chose Poland as a case study due to its interesting status on the world stage as it has gone from the EU’s post-communist transition golden child to one of its most illiberal subjects. Though countries, such as Hungary and Slovakia, have experienced situations similar to Poland’s crisis of liberalism and xenophobia, Poland is also a country full of contradictions and therefore one that is fascinating to study. For instance, while its citizenry overwhelmingly supports remaining in the EU, there is still a prevalent Euroscepticism and suspicion of other EU member states, both of which are propagated by Poland’s ruling party and felt throughout society. Though it is integrated in Western political, economic and multilateral security institutions, such as the EU and NATO, Poland still values its independence and sovereignty above all else. In the 1990s and early 2000s, Poland’s successful transition away from communism was held up as a victory for democratic liberalism; and yet, by 2015, the country was moving away from the traditional liberal institutionalism it once dreamed of joining. Poland is now in the midst of another transition, this time swinging away from political and social liberalism promoted by the EU and embracing xenophobia and identity politics. This is an ideal time to study the political and social context of the country as the ruling PiS government has been in power for almost one term already, which makes possible the analysis of their actions and discourse in the context of the still ongoing migration crisis.   
In order to make sense of the secondary sources I gathered, I developed a literature review table in Microsoft Excel where I outlined texts I had consulted and listed their arguments, theoretical frameworks, limitations/gaps and background on the author. This literature review table was an important tool for mitigating a limitation of my research which I discuss later. I also used Zotero to further organize the texts I had analyzed. Once I read a piece of text, I categorized it into several different themes on the Zotero software. By using this method, I was able to form a narrative from the research and make sense of data in relation to the research questions (Elliot 2018). The themes that resulted from my categorization efforts are listed in Appendix A of this paper.        
As this research relies entirely on secondary sources, it was not subject to review by the University of Ottawa Research Ethics Board. However, throughout my research and analysis, I was aware of ethical considerations, the effects of my positionality and the need for reflexivity. Reflexivity pertains to the “analytic attention to the researcher’s role in qualitative research [and] is both a concept and a process” (Palaganas et al. 2017, 427). It was thus necessary to remain introspective during my research process in order to take into consideration the role and the unintended effects of my own positionality. Haraway (1988) contends that it is important to focus on and own the partiality of the knowledge one produces to avoid the false impression that impartiality is possible. Therefore, rather than looking to deny my subjectivity, my social position and the conscious and unconscious predispositions resulting from it, I acknowledge it. Part of that process involves sharing the fact that I am a dual Canadian-Polish citizen, with familial ties to Poland. As the child of Poles who defected from communist Poland in the late 1980s, I come from a family that ultimately rejected the state-communist regime and fled to the West.  My family deeply valued Poland’s transition to liberal democracy and this has affected my own political orientations, especially in terms of my view of the rise of the right-wing and re-traditionalization of Polish society as worrisome. As a result of my familial connections, I understand the language and know much of the history of the country. However, it is also crucial to recognize that my cultural background does not make me an ‘insider’ or someone that fully shares the characteristics, roles or experience under study with the participants (Dwyer and Buckle 2009). No one is ever a full insider; that duality of ‘in’ or ‘out’ is restrictive and too simplistic. Holding membership in a group does not necessarily mean that one’s own point of view is representative of those of the majority, as other differences, including gender, education and regional background, also shape our perspectives. Narayan (1993) suggests viewing the researcher “in terms of shifting identifications amid a field of interpenetrating communities and power relations” (p. 671). Thus, my Polish background and culture do not unquestioningly afford me ‘insider’ status as there are many more factors that go into categorizing someone as an ‘insider’. 
[bookmark: _Toc25251541]Limitations 

	It is also necessary to outline the potential limitations of my research study. First of all, a secondary source review has natural limitations that are unavoidable but still possible to mitigate. The quality of secondary research, particularly when taking into account researchers’ own assumptions, was something that I had to carefully scrutinize. For instance, the literature review table I described earlier was key to analysing and keeping track of the positionality and reliability of secondary sources I consulted. This was especially crucial when consulting news articles which may have certain political and ideological motivations in their reporting.  
Another important limitation was timing. My research was conducted and finalized before Poland’s parliamentary election in October 2019 and presidential election in May 2020. This means that this study does not include an analysis of the outcome of either of these elections. It would have been valuable to examine the results as the outcome of the 2019 parliamentary election was a renewed majority government for PiS in parliament’s lower house, the Sejm. PiS received 43% of the vote while its opposition, the centrist Civic Platform party, received just 27% (Cienski and Wanat 2019). It is clear Poles are still supportive of the policy-making and discourse of the PiS administration. However, the opposition was successful in taking control of the upper house Senate. More notably, there was also a reappearance of the left in Parliament after left-wing parties joined together in a political alliance and snapped up 12% of the vote (Cienski and Wanat 2019). 
[bookmark: _Toc25251542]Research Outline

I begin this research paper with a historical overview that examines how Polish nationalism has evolved in reaction to events that have taken place throughout its history. In this section, I also explore in detail the legacy of communism to understand the role the post-1989 transition had in laying the foundations for the crisis of liberalism we see in the country and the heightening of tensions between the EU and Poland. 
I then move to problematize the rise of the far-right in Poland using Zsuzsa Gille’s relationality framework and Dace Dzenovska’s critical approach to Europeanness. The two approaches informed my research and my analysis and challenged me to question my own assumptions. Gille, to start, uses the relationality framework to show how Eastern European rejection of liberalism and responses to the migrant crisis did not emerge in a vacuum, but were influenced by longstanding historical tensions between Western and Eastern European states. Gille explains that performances of inclusion and exclusion circulate transnationally and the actions of Eastern Europeans are not divorced from ongoing political transformations in Western Europe, which have also included a rise in xenophobia and ascent of far-right parties. The rise of the right-wing should thus not be thought of as a singularly Polish phenomenon. 
Secondly, I describe Dace Dzenovska’s critical approach to Europeanness in this section. Europeanness, posited by Dzenovska, is rife with inconsistencies as it simultaneously stands for the modern liberal ideals of openness and tolerance, but is also predicated upon exclusion and the policing of borders. Post-socialist countries, such as Poland, are constantly having to measure up to an imaginary ideal of inclusive, welcoming and multicultural Europe, one that does not even exist in the West proper and one that might be neither achievable nor desirable to Eastern Europeans. The right-wing in Poland has been successful at monopolizing Poles’ discontent around the imposition of this specific vision of Europe to their advantage, especially in the context of the migration crisis. 
In the section that follows the discussion of theoretical frameworks, I problematize the notion of Polishness through the constructivist critique of nationalism. The constructivist lens allows us to understand Polishness as a form of a social imaginary built upon a set of signifying practices and discourses rather than a cohesive group identity with clear boundaries. Since the nation is a social construction, it is therefore the object of consistent symbolic struggle and established by hegemonic discourses. During the migration crisis, as Polishness underwent a re-traditionalization led by the efforts of PiS, latent societal anxieties about loss of traditional national identity became a key political issue in Poland. 
Having nested my research within a field of scholarly conversations, I then closely examine the responses of three key players to the 2015 migration crisis: the Polish populace, PiS and the media. I begin the section with a discussion and analysis of the Polish population’s complex views on migration and look at how anxieties around identity loss and liberal values have strengthened exclusionary dynamics in the country and introduced the concept of ‘platonic Islamophobia’. Next, I examine the minority groups that exist in Poland today and discuss how and why they came to be accepted in Polish society. I also look at Poland’s lack of a coherent migration policy and how this has impacted the country’s ability to bring in much needed immigration to fill employment gaps. I then analyze how PiS was successful at taking advantage of the migration crisis to support its own political agenda and re-traditionalize Polishness. I also look at the role the Polish media had in exacerbating right-wing populism and influencing how Poles viewed the refugee crisis, thereby helping PiS frame the migration crisis through a xenophobic lens.  Finally, I conclude this paper with a concise summary of my research and analysis as well as offer directions for future research.  
[bookmark: _Toc25251543]Literature Review 
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In their article on xenophobic and anti-Muslim discourses of Polish right-wing parties, Dudzińska and Kotnarowski (2019) depict three historical themes used by right-wing parties, such as PiS, when they engage in anti-migrant rhetoric. All three are meant to strengthen and appeal to ethno-nationalist sentiments both within the party and the Polish population.  
The first is the representation of Poland as a bulwark of Christianity which has its roots in the Battle of Vienna in 1683 where the Polish-Austrian army defeated the Turks and stopped the threat of the Islamization of Europe. Franczak (2017) describes how narrative was re-popularized by Pope John Paul II during the communist period, when the famous Polish pope stated that he wanted Poland not just to re-join Europe but also to revitalize a Christian Europe. Poles have taken his words to heart and view Poland as a bastion for Christianity that should lead the rest of Europe in Christian values.  
Secondly, Poland, before World War II, was a country that had a relatively peaceful history of coexistence between various ethnic and religious groups. After World War II, Poland’s population was drastically altered, when only 10% of Poland’s three million Jews survived the Holocaust (White et al., 2018b).  The events of World War II effectively made Poland a mono-ethnic country. This mono-ethnicity is now an integral part of Polish society, with many Poles believing that by adding diversity you risk jeopardizing social cohesion. 
The final historical issue thematized by right-wing parties and elaborated by Dudzińska and Kotnarowski (2019), is the longstanding struggle of Poles to preserve their culture and win their independence. This narrative begins in 1722, when Poland was divided between Russia, Prussia and Austria and subsequently did not exist for 123 years. Yet, even with the country essentially wiped off the map, the Polish culture, language and religion were preserved. Despite the many partitions, two world wars and communist rule, Polishness persisted. These multiple historical struggles for independence have led Poles to have a high level of pride in their culture and identity, as it is one that continues to endure past the many challenges it has faced. As a result, it is important for Poles that newcomers assimilate in order to ensure they will be less likely to infringe on traditional notions of Polishness. Additionally, the partitions and conflicts in Polish history have contributed to shaping Poland’s distrust of other European countries, such as Germany and Russia. It has also left Poland fearful of subordination in the EU, which the Polish government views as controlled by Germany (Dudzińska and Kotnarowski 2019). 
However, as scholars such as Dzięciołowski (2017) contend, the historical event that has arguably had the most impact on Poland is the period of time it was under communist rule and the aftermath of its overthrow. Not only was communism a period of economic, social and political stagnation, it was also a time where traditional elements of Polishness were challenged. For example, the religiosity of Poles was a target of the communist regime. Consistent attempts to crush the religiousness of the population did not work as Poles instead flocked to the church. Communist supported atheism was not something Poles could support as their core identity, their ‘Polishness’, had deep-rooted connections to Catholicism. Hruby (1982) asserts that the Catholic Church was synonymous with the struggle for cultural survival and national independence when she describes it as “a symbol of patriotism, tradition and stability in a society that has undergone a series of major political upheavals” (p. 318).  
Moreover, the Church’s historical positionality as a beacon and source of Polish nationalism was further cemented by the role it played in defeating communism. Kotwas and Kubik (2019) contend that “binary representations of “good” religious Poles […] juxtaposed against the “bad” secular Soviets” (p. 439) played a crucial role in consolidating the anti-communist movement. This imagery allowed religion to be used as a crucial uniting factor which brought Poles from different walks of life together under the Solidarność banner to bring down communism in the late 1980s.
[bookmark: _Toc25251545]Post-1989 Transition to EU Membership
The fall of communism in Poland signalled the beginning of a rapid transition to liberal democracy. In a few months, a parliamentary system was established, along with strong judicial and legislative institutions (Martinelli 2016). Economically, Poland was subjected to ‘shock therapy’, where markets were liberated from state control. The opening of Poland’s economy to the world also created a rush of privatization, increasing Poland’s GDP throughout the 1990s (Mesežnikov, Gyárfášová and Smilov 2008). 
The dominant narrative during this transition was an idealization and idolization of the West with the goal to emulate the success found in Western Europe (Follis, 2018; Buras 2017). Krastev and Holmes (2018) state that Eastern European states like Poland looked towards their Western European counterparts to embrace and “import liberal-democratic institutions, applying Western political and economic recipes and publicly endorsing Western values” (p. 118).  
The end result was that in a few short years, Poland became one of the first post-communist states to join both the EU and NATO (Grzymala-Busse 2017). Membership to these highly-regarded multilateral institutions, in 2004 and 1999 respectively, was symbolic of Poland’s success in transitioning out of communism. Joining the EU especially was a signal that Poland had regained its national sovereignty and was now able to make decisions of its own. Jasiewicz (2018) succinctly describes how Poland’s accession to the EU was perceived as the “ultimate conclusion of the economic, social and political transition launched after the collapse of communism” (p. 24). 
Overall, the post-communist transition in Poland was hailed as a success by the rest of the world, especially when compared to other Eastern European countries going through the same difficult process (Pankowski 2011). However, underneath the global optimism surrounding the transition, there were enormous social costs brewing for Poles. The structural (economic and social) problems faced by ordinary Poles that existed during communism were not wholly improved with the introduction of liberalism. Instead, many grievances were exacerbated during the post-communist transition, such as the loss of some industrial and blue-collar jobs. It is not unexpected that workers in post-communist Poland would turn to the right, because no other political movement was defending them against the negative side-effects of liberalism (Ost 2018, 118). The inequalities resulting from the transition thus contributed to the Polish population’s feelings of social discontent and disillusionment towards the West. Ost (2018) contends that PiS emerged as “explicit opposition to the liberalism of the first post-communist decade, calling instead for a revival of ‘traditional values’ and a ‘strong state to enforce them’” (p. 114). Therefore, PiS appeals to Polish workers who feel they have been left behind by the post-communist transition and the institution of liberalism. 
The post-communist transition in Poland was mostly led by the EU with the goal to integrate Poland into the regional bloc. However, Karolewski and Benedikter (2017) posit that the cultural impact the EU had on Poland was largely superficial as it did not address the deeper socio-economic challenges that existed. After 1989, Poles desperately wanted to become ‘European’ so they welcomed and accepted the influence of the EU (Dzenovska 2018). This was despite the fact that EU integration policies towards member states are mostly part of a one-size-fits-all package that does not necessarily take country context into consideration. Moreover, Goździak and Márton (2018) argue a major issue lies in the fact that the Eastern European expansion incorporated countries whose values did not necessarily align perfectly with the values of Western European states. Though Poland wanted a large part of what Europe was – economic progress, democracy, sovereignty – the EU expansion was characterized by some levels of misunderstanding. 
Poland was, and still is, one of the most homogenous countries in Europe. The historical events that impacted Poland’s demographics including the Holocaust and post-World War II population transfers undoubtedly contributed to this homogeneity. Under communism, Poles spent decades living in a country that had little independence and sovereignty to practice its own cultural rituals and beliefs. As a result, political freedom and liberation from communism became directly associated with national identity and cultural symbols. Thus, with Poland’s entrance into the EU, many Poles started to feel that their embrace of Western values came at the expense of their own national identity, as Western European values and the overarching values of the EU are not necessarily well-aligned with the ones most Poles hold sacred (Jaworska-Guidotti 2019). Dzenovska (2017) describes “Eastern Europeans sense of coherent selves and viable polities [as being] shaped by cultural understandings of the nation as a historical and linguistically-defined community” (p. 305). Boundaries and exclusion are thus important in delineating notions of belonging and legitimacy in Polish society. However, as Franczak (2017) posits, despite their originally enthusiastic accession to the EU, Poles found themselves relinquishing their recently gained sovereignty and “diluting it within the larger confines of the EU” (p. 35). The de facto leader of PiS, Jarosław Kaczyński, has arguably taken this to heart more than other Polish political leaders. He has stated that liberalism and the EU integration project stand against the very idea of the nation itself. Kaczyński argues that it is not fair of the EU to judge Poland on Western morals and values as Poland is no longer “trying to copy [the EU] and therefore it makes no sense to consider [Poland] a botched or poor-quality copy” (Krastev and Holmes 2018, 119).    
 Moreover, as mentioned previously, the rapid transformation that occurred in Poland also created a great loss of economic security for certain populations within Poland. Mesežnikov et al. (2008) point out that it was vulnerable groups in Poland that were most negatively impacted by the transition including pensioners, farmers and low-skilled workers. Unemployment levels, corruption and economic inequality increased, contributing to the social discontent of Poles who believed liberal democracy would bring prosperity (Pankowski 2011; Fitzgibbon and Guerra 2010). The post-communist hopes and aspirations of Poles remained so unfulfilled that 60% of the Polish population today still believe the transition costs were too high (Karolewski and Benedikter 2017). Krastev (2017) describes the feelings of Poles towards the West as a mixture of cynicism and betrayal for the repercussions they faced as a result of the post-communist transition. Nonetheless, in 2017, 88% of Poles supported EU membership, leading to what Buras (2017) describes as a Europeanization paradox. The paradox is defined by the idea that “Poland cannot develop without the EU, but the EU is, at the same time, perceived to be holding Poland back from achieving its economic ambitions” (Buras 2017, 4). The tension between West and East following the transition has had lasting effects, which remain pervasive throughout Polish society and are still having an impact today on controversial topics that touch upon identity and culture, such as immigration. 
[bookmark: _Toc25251546]Problematizing the Polish Right-Wing 

As my literature review has so far made clear, there was a great deal of uncertainty and discontent resulting from the imposition of EU-sponsored liberal reforms. The retreat back to traditional notions of collective identity and nationalism was an inevitable reaction for many Poles when faced with the vast reforms taking place in Poland. The Polish right-wing movement appeals to enduring anxieties around the protection of the Polish nation (and Polishness) in the face of immense social and political changes. In order to develop a more nuanced perspective of the rise of the Polish right-wing as a whole, and consider how the movement succeeded in gaining support from Poland’s general population, I invoke the work of two scholars, Zsuzsa Gille and Dace Dzenovska, who have each theorized the crisis of liberalism and its impact on post-communist states.  
[bookmark: _Toc25251547]Relationality Framework

The rise of nationalist sentiments and the electoral success of right-wing parties such as PiS are not solely based in inherent understandings of Polishness – they are phenomena that take place in a broader and relationally constituted context. Zsuzsa Gille’s relationality framework sees the political climate in post-communist nations and their Western counterparts as mutually constitutive (Gille 2010). Gille’s analysis posits that the recent illiberal route taken by post-communist countries should not be seen as an idiosyncratic and isolated shift, somehow unrelated to old and new tensions between Western and Eastern European states. Instead, the interactions between Eastern and Western European countries during and after the post-communist transition have had a lasting impact on the social and political trajectory of countries in both regions.
Gille’s relationality framework is valuable in helping to understand the conflict that exists between the moral principles of Europeanness and Polishness, especially in regard to how they interact with one another. The fight against communism in Eastern Europe was one that was based on the longing for the “normality” that was presumably lived in Western Europe (Gille 2010, 20). From the point of view of Eastern Europeans, this normality involved not only prosperity and freedom, but also “living without politics and not having to worry about being politically correct in the sense of being faithful to the official dogma” (Gille 2010, 21). However, membership in the EU and other liberal democratic institutions meant that Eastern Europeans now had to conform to the ideological project of EU liberalism, which among other things, demanded adherence to new social values including openness to multiculturalism, immigration and LGBT rights. For Poles, such reorientation in values seemed as if one top-down ideological project—communism—was now being replaced by another—liberalism (also see Dzenovska 2018). What is more, social liberalization went hand-in-hand with neoliberal restructuring which left many Eastern Europeans economically vulnerable and resentful. Turning (back) to more traditional, “thicker” conceptions of identity and politics, such as nationalism, was means of challenging the hegemony of liberal values, which many Eastern Europeans began to understand as a form of imperialism. Xenophobic right-wing parties in countries like Poland invoke these aforementioned “thick” nationalist identities in order to harness popular resentment associated with EU-imposed social reforms (see also Kotwas and Kubik 2019). 
Moreover, Gille’s relationality framework sheds light on the fundamental tensions which exist between Poland and the EU, by pointing out how the EU’s requirements for Eastern European states to become: 
multicultural and post-national and to admit that nationality and ethnicity are fluid and malleable, thus not worth shedding blood about, has not only failed to increase the West’s popularity but may also have arguably reproduced, as a backlash, the exact identity politics that the EU and most Western public intellectuals find so backward and dangerous (Gille 2010, p. 24). 

The EU mandated shift in values clashed with the values and self-understandings that were crucial to more traditional notions of Polishness. The EU reformers’ and technocrats’ belief that the value of “thick” identity would eventually fade under the weight of liberalism in Poland was misplaced; instead, these pressures for transformation antagonised a significant portion of the Polish public which was weary of external political and social influence. The rise of essentialist and exclusionary identity politics in Poland as a form of resistance to these changes is thus not totally surprising.
The event that best exemplifies the way in which the right-wing populist movement in Poland has instrumentalized traditional meanings of Polishness is the evolution of Polish Independence Day celebrations. There has been a dramatic change in public celebrations of these holidays, as far-right rallies and marches have gained mass popularity and publicity. The March of Independence has become the single most visible symbol of ethno-nationalism in Poland. The year 2006 marked the first time the celebrations took this form as the far-right National Radical Camp group conducted a small-scale march through Warsaw holding signs with slogans such as “God, Honor, Fatherland” (Kotwas and Kubik 2019). Since then, more extreme right-wing and ethno-nationalist parties have started joining the celebrations. A master narrative has systematically emerged from the march, depicting Poles as a population that is reclaiming its country from outsiders and foreigners. For instance, in 2017 some of the various slogans used by groups and individuals during the march included ones which argued Poland should: 
Create Poland for Poles, who are to be militantly Catholic, inspired by the Crusades (“Deus Vult”), preferably white (“Europe will be white or uninhabited”), heteronormative and socially conservative (“a boy and a girl—a normal family”; “abortion kills children”), and adamantly anti-communist (“Use a sickle, use a hammer, smash the red rabble”). They are increasingly committed to defending a Europe that faces serious threats, internal and external, these days coming particularly from Islam (“Europe wake up”—an inscription on a massive installation depicting Islam as a Trojan Horse) (Kotwas and Kubik 2019, 455). 

The Independence March used to be just one of many solemn and festive events held by the Polish government to commemorate Poland’s restored sovereignty in 1918. Now it has become a stage for the presentation of ethno-nationalism. For its part, PiS has not done anything to distance itself from the Independence Day March and members of the party have either condoned it or maintained silence (Kotwas and Kubik 2019).
From these examples, we can see that there is a stark right-wing backlash in Poland against liberal values, such as inclusion, tolerance and multiculturalism, which nationalist and xenophobic forces see as a threat. Though there is no denying Poland romanticized the liberal West and idealized its entrance to the EU, it is also clear that the EU failed to take into consideration the importance of “thick” national identity in a country like Poland which had relied on historical conceptions of Polishness to fight communism. When the EU asked the Eastern European communities to share the burden of the 2015 migration crisis, nationalist Poles understood this as another form of political imposition that sought to undermine the historical cohesion and specificity of Polish people.
[bookmark: _Toc25251548]Critical Approach to “Europeanness”

The second framework used in my research is Dace Dzenovska’s critical approach to understanding political liberalism and its specific ways of governing difference in the context of a unified Europe. Dzenovska’s focus is on tolerance promotion programs in post-Soviet Latvia but her argument about fundamental tensions between inclusion and exclusion at the heart of political liberalism are pertinent to my Poland-based project. As mentioned earlier, Poland was originally held up as a model for post-communist transitions and seemed to have earned its Europeanness when it joined the EU. It appeared to have left the past behind and was ready to embrace the liberal values of Western Europe. This lasted as long as the beginning of the politicization of the migration crisis in 2015, when Poland refused to play by the EU’s rules and rejected its refugee allocation scheme (Dzenovska 2016). As a result, Poland was criticized as not being willing to demonstrate adherence to liberal values of tolerance and inclusion and was grouped with the EU’s other less than European states from the East which had also refused refugee relocation. 
It was not just the Western European leaders that chastised Eastern European states for failing to be properly “European.” Many Eastern European intellectuals “tried to shame their compatriots into moral maturity and, by extension, agreeable politics” (Dzenovska 2017, 299). And yet, as Dzenovska (2017) points out, these forms of shaming obscured the fact that many other Western European states, such as Sweden, have also been guilty of rejecting refugees during the migration crisis. However, because Sweden framed its rejection of refugees in material limits (i.e. lack of infrastructure) rather than ideological terms, the actions of the Swedes were deemed legitimate by the EU. Gille (2010) succinctly argues that the West also has not “lived up to its declared multicultural ideals [either], and this discrepancy between Western “talk” and Western “walk” solidifies impressions of Western hypocrisy” (p. 24).
Poland’s understanding of Europeanness has been criticized by the EU but, as I show in my subsequent discussion and analysis sections of this research paper, the governing party and the majority of the populace have placed more value on maintaining close ties to Polishness rather than to the EU prescribed version of what being European means. In effect, PiS seems to be walking a tight line, declaring Poles as the protectors of Europe while simultaneously depicting Europeanness and Polishness as conflicting identities. 
In the eyes of the Western world, Eastern Europe has become an “ideal-typical not-yet-European and illiberal subject mired in racialized paranoia about foreigners, exaggerated concerns about self-determination and self-preservation, and timeworn claims of historical suffering” (Dzenovska 2017, 298). Dzenovska (2017) states that it is necessary to undertake relational analysis to understand inclusion and exclusion dynamics within the EU as “all European states are engaged in categorization of people for the purposes of including some and excluding the rest” (Dzenovska 2017, 306). Utilizing Gille’s relationality framework in conjunction with Dzenovska’s critical approach to Europeanness is helpful to understand how the Western characterization of Poland lacks a thoughtful consideration of the lasting impacts the West itself had on Poland during its transition to liberal democracy. This lack of understanding from the EU has allowed right-wing populists to capitalize on underlying anger from the costs of the post-communist transition. It has also permitted PiS to engage in further reinforcement of why it is important for Poles to remain true to traditional Polish values and reject ones imposed externally. 
[bookmark: _Toc25251549]Problematizing Polishness

As explained previously, Polishness refers to the Polish identity, what makes the Polish nation so distinctive and how one can measure themselves as being part of the nation itself. To many Poles, nationalism and the Polish identity are intrinsically linked and deeply embedded in primordial terms, as natural as if it is sex or age (Jaskułowski 2019, 57). In research conducted by Jaskułowski (2019), many of his interviewees assumed that there was a continuity between contemporary Poles and those in history books. However, this fixed version of Polishness, which traditionally rests on the triadic relationship between God, nation and fatherland, does not actually exist (Olszewska 2011). Such “fixed identities” are never actually fixed and instead are subject to constant negotiations as to what an identity consists of. Thus, there is never one single definition that is agreed upon by all of society of what Polishness means. The constructivist critique of nationalism can help to break down these contested characterizations of Polishness.    
The constructivist critique of nationalism emerged from the establishment of the modern industrial society and does not see the nation as a “real, clearly bounded, durable social group that has discrete cultural identities but as a process of a cultural constructing of a social reality” (Jaskułowski 2019, 5). In the constructivist school of thought, the nation does not have clear boundaries but has a set of representative practices and discourses. The nation is thus a construction that has come out of a symbolic struggle and is meant to give meaning to social reality (Jaskułowski 2019, 13). Benedict Anderson’s concept of ‘imagined communities’ supports the constructivist critique of nationalism as Anderson sees the nation as a socially constructed “imagined political community – and imagined as both inherently limited and sovereign” (Anderson 1983, 7).  The community is so large that it is impossible for its members to know one another face-to-face. As a result, the nation-state transpires out of the need to give individuals in the community a sense of shared identity and belonging. 
Furthermore, the fact remains that people do not live in a social and political vacuum and what they think about nationhood and topics like migration is to a large extent informed by hegemonic discursive structures. Antonio Gramsci refers to the notion of ‘cultural hegemony’ which describes how states use cultural institutions to maintain power in capitalist societies (Bates 1975). Gramsci emphasizes the role of society’s ‘super structure’ including its ideology-producing institutions in order to understand the struggles over meaning and power (Lull 1995). 
In Poland, the ruling PiS party is re-traditionalizing Polish values and norms through its control over Polish institutions and engaging in certain cultural narratives and imagery, which was especially visible during the migration crisis. However, though hegemonic discourses stabilize the meaning of what a nation is, there are still constant struggles and contestations from citizens around what the nation constitutes. This suggests that the nation and what it stands for can be subject to change. In this case, the Polish government as well as ordinary citizens are capable of reinforcing the hegemonic view of the nation but can also negotiate and challenge it (Jaskułowski 2019, 14). Therefore, nationalism is not so much a coherent ideology but a “politically relevant cultural construct” (Bonikowski 2016, 428).  
The assumption that stems from the constructivist critique of nationalism and is supported by Gramsci’s cultural hegemony theory, is that certain political actors have more power to define social reality. In the case of Poland, PiS was able to impose its own definitions of nationalism and Polishness on society thus re-traditionalizing definitions of what an authentic Pole is. But these definitions did not just appear from nothing, they are linked to historical notions of what the Polish identity is and are well-known and felt by the Polish population. Gramsci contends that cultural hegemony requires that “ideological assertions become self-evident cultural assumptions [and its] effectiveness depends on subordinated peoples accepting the dominant ideology as normal reality or common sense” (Lull 1995, 34).  
In general terms, we know that identity is what makes ‘us’ different from ‘others.’ Further to this, collective identity is dynamic and manifests itself most in situations where there is a lot of uncertainty (Franczak 2017). Uncertainty, and associated feelings of ambiguity and unpredictability, can be motivating factors for individuals to retreat to well-known, safe and traditional notions of identity (i.e. “thicker” identity). This has the unavoidable side-effect of constructing an ‘other’ outside the identity group (Franczak 2017). The migration crisis in 2015 was a period of uncertainty where the stark social and political differences between Western Europe, Poland and migrants became obvious and a point of contention. Right-wing politicians were effective at manipulating the migration crisis to stir up latent moral panic about threatened national security and identity. Jaskułowski (2019) contends that the “public and political discourse created an atmosphere of increased awareness and importance of the national identity” (p. 17). Nevertheless, as mentioned previously, the actions and discourse of the PiS administration have not just come out of nowhere. This period of amplified self-awareness on identity brought to light the underlying anxieties around Polishness and identity that already existed from both historical events and the political and societal changes that resulted from EU accession. PiS was simply able to capitalize on the anxiety around identity and nationalism to its political benefit.  
Historically, it is interesting to note that nationalism elicits different emotions in parts of Western Europe compared to Eastern Europe. For instance, in Germany, ethno-nationalism was effectively criminalized as it led to the emergence of Nazism. By comparison, nationalism is extremely important in Poland for the integral role it played in the anti-communist revolution in the late 1980s (Krastev and Holmes 2018). Transitioning out of communism, an ideology that denounced nationalism, and adopting the democratic and liberal values of the EU allowed Poles to embrace nationalism for the first time in decades. In this respect, nationalism and EU-sponsored liberalism were meant to reinforce and complement one another, not act as conflicting ideas. 
	The goal of the post-communist transition was to bring Eastern European societies to Western modernity by allowing Eastern Europe to gain what the West had long possessed. As described earlier, Eastern Europe longed for the ‘normality’ that the West was accustomed to and desired to do away with the abnormality of communism. However, the changing notion of what ‘normality’ refers to in the EU also served to entrench the differences between Polishness and Europeanness. In the immediate aftermath of 1989, “‘normality’ was defined in political terms (free elections, separation of powers, private property and the right to travel) but during the last decade, normality has increasingly come to be interpreted in cultural terms” (Krastev and Holmes 2018, 122). ‘Normality’ is now intricately connected to social values and cultural norms which define a society. During the Cold War, Western societies were viewed as ‘normal’ and ideal models to Eastern European states like Poland because they, unlike communist systems, cherished tradition and Catholicism. In present day, secularism and multiculturalism are normal in terms of being valued by the EU – three things that Poland did not necessarily know it was signing up for when it joined the rest of Europe. 
Poles, and other Eastern Europeans, are becoming “mistrustful and resentful of norms coming from the West [...] Eastern Europe is now starting to view itself as the last bastion for genuine European values” (Krastev and Holmes 2018, 122). Interestingly, when Jaskułowski (2019) conducted interviews with ordinary Poles to gauge their opinions on nationalism and the EU, he found that older interviewees identified themselves as Europeans and Polish more often than younger demographics. Older Poles treated EU membership as a reason to be proud. This is a direct connection to the historical perspective that Poland’s accession to the EU was a massive achievement of democratic transformation – Poland was officially a ‘normal’ country. By contrast, younger interviewees who had not grown up in the communist era were more critical of the EU and its institutions and described Poland as always having been part of Europe, pronouncing themselves to be Poles first rather than Europeans. 
[bookmark: _Toc25251550]Discussion and Analysis
In the following discussion and analysis section, I will critically look at the responses of different parts of Polish society to the 2015 migration crisis. I begin with the reaction of the wider Polish citizenry to understand its views on migration. I follow up with an analysis that examines the ‘hierarchy of migrants’ which exists in Polish society today and impacts Pole’s views on migrants. I then discuss the populist discourses of PiS in relation to migration and how it has successfully re-traditionalized Polishness and emphasized the crisis of liberalism in its rejection of migrants. Finally, the role of the media in exacerbating right-wing populism is examined to develop an understanding of how the media could have shaped the perceptions of Poles during the migration crisis.    
[bookmark: _Toc25251551]Polish Society Views on Immigration 
Immigration to Poland before the fall of communism was almost non-existent (Łodziński 2009). As mentioned previously, Poland has a very homogenous population and a combination of its history and social conditions have turned this fact into more of an intrinsic value (Buchowski 2016). Card, Dustman and Preston (2005), in their analysis of European attitudes to immigration, found that for most Europeans opinions on immigration are tied to how important they find societal homogeneity. Nonetheless, as a result of the EU’s freedom of movement clause, more and more foreigners are arriving in Poland. Even though Poland is still perceived as a country that sends rather than receives immigrants, there is a growing number of migrants who are coming to live in Poland. However, it is notable that the migration of these minority populations into the country has not been accompanied by the same level of societal anxiety as the prospect of refugee resettlement during the 2015 migration crisis.   
Before 2015, immigration had not been a very interesting topic in the Polish political or social sphere (Goździak and Márton 2018). The relatively small number of migrants coming to Poland contributed to this, as did the influence of what Buchowski (2016) has termed ‘hierarchal pluralism.’ The best example of hierarchal pluralism in Poland is the largely overlooked Lipka Tatar population. The Tatars in Poland are a minority group which have resided primarily in northeastern Poland for over 600 years and have been effectively assimilated and subsumed into the Polish national system (Oleksiak 2014). They are tolerated because they have become part of the normative order set by Poles. Though Tatars are Muslims and the majority of Poles are aware of their presence, they perceive them as simply another part of the Polish cultural landscape as Tatars speak Polish fluently and also identify Polish history as part of their history (Buchowski 2016; Oleksiak 2014). 
The acceptance of Tatars runs in stark contrast with the lack of enthusiasm for welcoming Muslim refugees from other parts of the world. In 2015, roughly one million refugees and migrants arrived on European shores (United Nations High Commissioner for Refugees 2015). The vast majority came by sea and landed on the coasts of Italy and Greece with the aim to seek asylum and eventually travel further into Europe or to North America. The predominant country from which individuals were arriving from was war-torn Syria, followed by citizens from Iraq and Afghanistan (International Organization for Migration 2015). Thus, many refugees and migrants were coming from Muslim-majority countries and were practicing Muslims themselves.   
Only about 12% of Poles know a Muslim personally, but 44% of Poles reported having unfavourable views of Muslims in 2015 (Goździak and Márton 2018). This leads to what Narkowicz (2018) terms ‘platonic Islamophobia’, where high levels of resentment towards Muslims are tied with low levels of personal experience with them. However, it is not just older generations, which are accustomed to the homogenous Polish society, that hold negative views of Muslims. Polish youth are displaying signs of becoming increasingly hostile to immigrants (Krastev 2017; Goździak and Márton 2018). During the 2015 elections, PiS and fringe right-wing parties were especially adept at using social media to spread messages of anti-immigration and heighten emotions around a nation under threat. As young Poles are more likely to obtain their news from online and social media sources, they would be more likely to be on the receiving end of these messages. By contrast, the Poles who demonstrate the most openness to Muslims and refugees are those who are return migrants themselves, who have come back to Poland after working in more diverse EU countries, or well-educated Poles living in urbanized cities (White et al. 2018a; Goździak and Márton 2018). This most likely comes as a result of increased exposure to multicultural demographics when living abroad or in metropolitan centres. 
While the majority of Muslim refugees entering Poland were using it as a transit country and had no intentions to stay, just the physical presence of refugees may have been anxiety-inducing to Poles who are accustomed to homogeneity (Gille 2017). The limited experience Poland has with immigration also hinders its ability to properly integrate the migrants it does receive. Without well-constructed and efficient integration schemes, inflows of people will always be seen as a threat that undermines social cohesion and existing institutions (Card, Dustmann and Preston, 2005). The current goal of Polish integration practices is “autonomous functioning in the hosting society (including the labour market) and being independent of welfare assistance” (Łukasiewicz 2017, 60). Attaining the level of integration Polish society and authorities want can be difficult, especially as it necessitates immigrants learn new traditions, language and history – all of which Poles are intrinsically proud of (Łodziński, 2009). Poland’s migration policy (or lack thereof) will be spoken to in-depth later in this research study. 
Moreover, Poles also see Muslim refugees as inherently different from themselves in terms of liberal values. While Poland has grown increasingly hostile to the liberal values supported by the EU, the vast majority of the Polish population remains supportive of the EU and its principles in theory (Buras 2017). Poland joining the West through processes of democratization and liberalism, means that it claims EU liberal values for itself, even if it does not technically uphold these values in practice. For instance, Ponce (2017) describes how Islamic cultures have been defined as incompatible with European cultures where liberal democratic values of tolerance, equality and openness reign. 
And yet, ironically, Poland and the traditional values associated with Polishness have also been accused of being incompatible with the EU as well. Dzenovska (2017) asserts that Eastern Europe has always inhabited the role of Europe’s internal other. Poland’s reaction to the migration crisis was decried by the West as immoral and lacking compassion since it failed to exhibit values intrinsic to Europeanness such as inclusion and openness. Poland, and its Eastern European counterparts, are now viewed even more so as illiberal partners in the EU. In her research on Latvia’s experiences of Europeanness, Dzenovska (2018) raises an important point. She states that even those in Latvia who accepted tolerance, inclusion and diversity “considered it necessary to defend Latvia’s right to police the boundaries of Latvia’s body of citizenry in ways that ensured the dominance of the cultural nation of Latvians in public and political sphere” (Dzenovska 2018, 7). This view is not just limited to Latvia, as Poles also strongly believe in the protection of national identity as it had become endangered during communism. As a result, Dzenovska (2018) describes a specific Europeanness paradox in Eastern Europe where exclusion coexists with virtues of inclusion, openness and tolerance.
Furthermore, as much as it would like to be, the EU is not immune to criticisms of illiberalism. Exclusion and inclusion dynamics are also found in the notion of European citizenship, which can also contribute to xenophobic sentiment (Licata and Klein 2002). The EU and its member states have traditionally been identified with reference to humanistic values such as equality and tolerance. However, as we have already seen, every ‘us’ needs a ‘them’ to compare itself to and in this case, for European nations, it can also be considered to be migrants. European states, such as the United Kingdom, Italy and France, are all also experiencing a rise in ethno-nationalism which supports some form of xenophobic and exclusionary sentiments. Dzenovska (2017) argues that “all European states are engaged in categorization of people for the purposes of including some and excluding the rest” (p. 306). 
Further complicating Poles’ views on migration as a whole, is the country’s preoccupation with demographic collapse. This stems from aging populations, low birth rates and massive out-migration which has now manifested itself as a fear that the arrival of “unassimilable foreigners will dilute national identities and weaken national cohesion” (Krastev and Holmes 2018, 125). The mass emigration of Poles into EU countries like the United Kingdom and Germany has created a panic within Poland that most of the capable and educated young people will leave the country and settle permanently abroad (Krastev and Holmes 2018). The fear of demographic collapse is well-known in Polish society and PiS made this an electoral focus in 2015. 
PiS is skilled at understanding the fear that permeates Polish society, that the youngest and brightest citizens will be lost to brain drain. In order to mitigate the issue of brain drain, PiS developed several wide-reaching policies and programs that try to attract emigrants back to Poland. For instance, PiS recently announced it will cut income tax for roughly two million young workers (Stone 2019). In July 2016, PiS also increased the minimum wage to 450 euros per month to try and encourage young Poles to stay and work in the country (Matthes, Markowski and Bönker 2017). This has been done to attempt to draw Polish migrants back to the country and try to reverse the brain drain taking place in Poland. 
[bookmark: _Toc25251552]Hierarchy of Migrants

	Though there is visible tension that exists on many levels between Poles and migrants, it is also important to note that minority groups who have lived in Poland for decades have managed to achieve some level of societal integration. Nevertheless, all migrants are not equal in Poland. Analysis conducted by Buchowski (2016) shows that there is a racialized hierarchy of migrants operating in Poland, which helps define which groups among would-be migrants are the least desirable. 
In terms of minority groups in Poland, there are sizable populations of Tatars, Ukrainians and Vietnamese that have lived in Poland for decades. The Tatars have been especially effective at assimilating into Polish society, but their role has been complex. While they seek to distinguish themselves from other Muslims, they also claim to be the representative voice of Islam in general (Górak-Sosnowska 2011). In Polish media and political discourse, the distinction between “‘our old Muslims’” (referring to autochthonous Tatar Muslims) and “those immigrants” (referring to new immigration) is fairly well established” (Topidi 2019, 9).
	Ukrainians and Vietnamese have also found more acceptance in Polish society, at least when compared to Muslim refugees. In recent years, there has been an acceleration of Ukrainian migrants arriving in Poland. In 2015, it was estimated that over 1 million Ukrainians were working in Poland (White et al. 2018b). While Ukrainians have primarily come to Poland to find work (rather than to flee the ongoing war), representatives from both PiS and the Catholic Church have referred to Ukrainians as refugees. For instance, in 2016, Cardinal Stanisław Dziwisz said “in Poland we have many refugees, including 1.1 million people who fled the war-torn eastern Ukraine. They have been well-received” (Franczak 2017, 104). 
Though the line between refugees and economic migrants is blurred when it comes to Ukrainians in Poland, there is no denying that Ukrainians are more accepted by Poles than other minority migrant groups, even when they are described as refugees. By contrast, Arab and African migrants are perceived as radically different from the mainstream and are viewed as free-riders, who live off government benefits. A common refrain amongst Poles is hard-line rhetoric against migrants coming into the country and ‘profiting from’ subsidies that are meant for hard-working Poles (Ciobanu 2019). By contrast, Ukrainian migrants are alleged by Poles to be industrious, able to assimilate and “also invisible, as they do not interfere with [Polish] culture, how to dress [and] what to do” (Dudzińska and Kotnarowski 2019; Ciobanu 2019). By comparison, Poles see the cultures of Muslim refugees as unassimilable, dangerous, and a threat to Polish culture. Ukrainians are also relatively similar to Poles as both have populations that are predominantly white, Christian and deeply rooted to traditional familial values. What is more curious is the general acceptance that exists in Polish society for Vietnamese immigrants, who are a much more visible minority group. 
Vietnamese immigration into Poland started in the 1950s and peaked in the mid-1960s and late 1980s. It was mostly students that arrived in this first wave to study in Polish universities but many stayed after graduation. The second wave occurred in the 1990s and was made up mostly of economic migrants (Nowicka 2014). There are now estimated to be anywhere between 20,000–30,000 Vietnamese immigrants living in Poland (Andreuk 2016). When comparing the two waves, those that arrived first in Poland seem better integrated, as they have been in the country for a longer period of time and have even married Poles. By contrast, immigrants of the second wave are less established but also seem less interested in Polish culture and tend to keep their distance. The Vietnamese diaspora in Poland is to a large extent, “socially closed within its own ethnic group [...] its social contacts with Poles are usually superficial and their cultural bonds with Poland are most frequently limited” (Nowicka 2014, 215). 
From the perspective of Poles, not only do the Vietnamese keep to themselves and not infringe on aspects of Polish culture but they also add to the Polish economy through entrepreneurship. In the latter half of 2015, it was estimated that there were over 1,000 Vietnamese-owned enterprises in Poland (Andrejuk 2016, 384). The high engagement of the Vietnamese in entrepreneurship activities has been recognized by Poles, who associate self-employment with the entire Vietnamese diaspora. Vietnamese immigrants are thus viewed to be hard-working and add to the Polish economy by creating businesses, thereby ensuring they will not be a drain on the social welfare system.    
What we see emerging is a belief that Ukrainians and Vietnamese are industrious and willing to put in the time and effort to contribute to the Polish economy when compared to Muslim (or African) refugees, who are assumed to live off welfare benefits. Though there is no actual evidence of this, it is a belief that has permeated much of Polish society. This belief also exists despite that fact that the population of Muslim and African migrants is so minor that most Poles are likely to have never met these migrants. Statistics Poland reported that from 2015-2018 net immigration arriving from the African continent and Muslim majority countries, such as Turkey and Syria, was extremely small, amounting to less than 1,000 individuals (Statistics Poland 2019). The origin of this assumption could stem from a number of things, including media reports on the migration crisis. It is clear that Poles are very proud of their history and their identity. The value of hard work and independence is closely tied to the Polish identity. Thus, the ‘us’ versus ‘them’ dichotomy is further reinforced as Poles associate undesirable qualities that are antithetical to the Polish nation on those they do not see as belonging in the country.  
In response to the increasing visibility and number of migrants in the country, the Polish government is currently in the process of developing a migration policy. At the time of writing this research paper, an official policy has yet to be released. A policy was drafted by the Civic Platform government but was scrapped by PiS following their electoral win (Pedziwiatr 2019). However, in June 2019, the Polish government released a draft migration policy. The migration policy posits that the assimilation of migrants should be the ultimate goal of integration. Assimilation, in this case, was defined as when an “integrated foreigner understands and acknowledges values upheld in Poland – including ideological and religious values – accepts them as his/her own and rejects values that would threaten social cohesion and general security in Poland” (Pedziwiatr 2019, para. 11). 
Within the unpublished migration policy document, the term ‘security’ is used over 70 times and constitutes one of the dominant frames the policy focuses on (Pedziwiatr 2019). Unsurprisingly, an entire subchapter is dedicated to the supposed threat of Islam. No other religious group is singled out in the draft policy in the way that Muslims are. Muslims are presented as incapable of assimilation and accused of building parallel societies that are dangerous and a breeding ground for radicalization and terrorism. The word ‘Islam’ appears 47 times in the draft policy and is always mentioned in the context of security threats, terrorism and fundamentalism (Pedziwiatr 2019). Similarly, when the word ‘refugees’ is cited it is usually in association with illegal migration and deemed a threat to the security of the nation. 
	However, despite its rhetoric against refugees and securitization of migrants, the draft migration policy also acknowledges that migrants are needed in Poland to fill employment gaps. In response to this issue, PiS has been making quiet moves to bring economic migrants to the country. In 2016, Poland recorded the “highest number of employment-related residence permits (almost half a million) for third-country nationals among the EU member states” (Pedziwiatr 2019). The groups registered for permits included individuals from countries such as Belarus, Vietnam, India and China. Nonetheless, PiS will not openly admit the need and current actions it is taking to bring in more economic migrants to Poland for fear that it will cost them election votes. 
In September 2018, Paweł Chorąży, a high-level official in the Ministry of Investment and Economic Development, lost his job after speaking openly about the necessity to bring in more economic migrants and develop more efficient tools for integration (Pedziwiatr 2019). Yet, that same year, the Polish government was in negotiations with the Philippines to sign a bilateral agreement that would bring Filipino migrants to Poland (Dudzińska and Kotnarowski 2019). A large draw of bringing in workers from the Philippines is the fact that they are a predominantly Catholic population and will therefore likely find it easier to assimilate into Polish society (Shotter 2019). PiS clearly understands there is a need to welcome migrants into the country to fill employment gaps and has started to take the necessary steps to facilitate this process. However, the image that PiS has constructed of migrants being a danger to the Polish nation does not match with their actions on immigration behind the scenes. 
[bookmark: _Toc25251553]PiS Discourse on Refugees
During the 2015 presidential and parliamentary campaign, the ruling Civic Platform party agreed to take in 6,500 refugees, (roughly 0.02% of the Polish population) as part of the EU’s relocation arrangement (Goździak and Márton 2018). Almost immediately, migration became the most controversial campaign topic debated during the election. The spectrum of right-wing political parties in Poland, including PiS, quickly picked up anti-immigrant rhetoric and politicized the issue of migration during every debate, speech and media appearance, stating they would not allow Muslim refugees into Poland (Goździak and Márton 2018). Dzenovska (2018) describes the variety of arguments used by Eastern European politicians on why refugees should not be accepted including, but not limited to, “cultural incompatibility, [...] security threats, [...] poor economies, [...] and imposed solidarity by Europe that invoked memories of directives from Moscow” (p. 4).  
PiS focused much of its campaigning on framing migration as an issue of national security. Through the act of securitizing refugees, PiS had found an enemy (a ‘them’) to consolidate Polish nationalism (Klaus 2017). Pedziwiatr (2016) describes some of the discourse utilized by PiS, which ranged from refugees bringing parasites and diseases to Europe to the institution of sharia law. These discourses were effective at imparting fear into Polish society that the nation and its core identity was under attack and to present PiS as the best suited political party to protect Poland from these threats. 
Additionally, the association of Muslim refugees with terrorism was a major factor utilized in the anti-migrant discourse of PiS (White et al. 2018b). Narkowicz (2018) analyzed some of the terminology used by PiS in the 2015 campaign. The terminology included suggesting refugees are invaders, who were being pushed into Eastern Europe by the EU as a method of foreign influence. That foreign influence has been openly insinuated to be Germany by PiS party leaders who have criticized Poland’s former westward outlook during the post-communist transition as based on a “policy of imitation” entailing submission to the West or Germany (Buras 2017). 
The influence of the EU on Poland and its views on identity is complex. Dzenovska’s critical approach to Europeanness and Gille’s relationality frameworks are useful to help unpack it. Following its ascension to the EU, Poland believed it had embraced EU sponsored liberalism and thereby achieved ‘normalcy’ and would be welcomed into the West. Instead, as described in the literature section of this study, what happened was a critique of Poland’s inability to meet values intrinsic to Europeanness. Poland’s rejection of the refugee quotas only served to further exclude Poland from the exclusive membership of Europeanness. Dzenovska (2018) states that Eastern European politicians were “widely depicted as rogue subjects, carriers of dangerous nationalism that risked contaminating Europe” (p. 13). 
However, as has already been indicated, the perceived threat of being overwhelmed by migrants is not something that is restricted to Eastern Europe. The argument of ‘too many’ is also applied by the British to Eastern European migrants who flocked to the UK following their country’s ascension to the EU (Dzenovska 2017). Thus, as both Gille (2017) and Dzenovska (2017) would argue, forms of exclusion and inclusion are found in Eastern and Western Europe. In the case of both Poland and the UK, the attempt to exclude migrants is used as a means to manage differences.  
While PiS engaged in anti-immigration rhetoric, the party was also successful in offering an alternative political model for the Polish public. PiS laid much of the blame for social and economic issues in Poland, such as unemployment and brain drain, on the elitism of the previous centrist Civic Platform government. As a result, PiS portrayed itself as a fresh option, one which would create a community where ‘everyone’ can belong, not just elites in urban centres. PiS successfully managed to send a message to the electorate that they will stand up proudly for the traditional nation and all Poles belonged in the community PiS was building (Ciobanu 2019). However, in order to protect the community, this also meant there would be hard borders around who was allowed in and who was not. Migrants, or anyone who deviated from the traditional definition of Polishness, would thus not be welcomed. 
	Once PiS was elected in a landslide victory in the 2015 elections, the anti-migrant rhetoric and outright rejection of EU refugee quota requests continued. This had the effect of further souring the relationship between the EU and Poland. The migration crisis was a primary speaking point utilized by PiS to try and spread Euroscepticism throughout society (White et al. 2018a). On numerous occasions, PiS described the relocation arrangement as a German plan instituted at the cost of Poland’s national interests (Cap 2018). Buras (2017) emphasizes the perspective of PiS against the EU when he states that “for PiS, the imposition of refugee quotas served as a proof of the EU’s attempt to enforce the failed multicultural model of society on Central and Eastern Europe” (p. 3). Ideologically, PiS believed the EU was threatening the values and core identity of Poland by imposing refugee quotas. The actions and discourse of PiS clearly resonated with the Polish public as 47% of Poles supported the PiS government in November 2015, around the peak of the refugee crisis (Cap 2018).   
In an interesting twist, Poland no longer desires to emulate the West, instead the West is presented by the Polish government as the ones that require help (Follis 2018). EU countries which have taken in refugees are framed as having lost control of their borders and their domestic laws (Krzyżanowski 2018). It has been a popular political tactic for PiS to raise issues faced by Western European countries who have taken in refugees, such as Germany and France. For instance, in a recent television interview, Poland’s foreign minister Jacek Czaputowicz referred directly to France, which had experienced another terrorist attack after weeks of mass gilets jaunes protests. Czaputowicz stated that France should be viewed as “the sick man of Europe, it is a drag on Europe while Poland is a bright spot” (“France ‘the sick man of Europe’” 2018). Gille’s relationality framework is helpful to demonstrate these causal links between what occurs in Western Europe and what happens in Eastern Europe (Gille 2017). In this case, terrorist attacks in France, impacted the securitization actions of Poland and as a result, an ‘us’ versus ‘them’ dichotomy was created. 
Many Poles are of the view that the EU-promoted version of liberalism has not necessarily completely crumbled in Poland, but it has absolutely failed in the West. By embracing certain liberal values such as tolerance and open borders, the EU had opened itself up to terrorist and security threats. The common argument supported by PiS is that if Poland were to go along with Western European states like Germany and France, it would also be a target of terrorism. No longer does Western Europe represent a political and social model that Poland aspires to emulate. The open societies of Western Europe are now viewed as unable to defend their borders against invaders (i.e. migrants) and are bearing witness to a disintegrating social order. PiS may also be hoping that by highlighting the defects of Western European societies and comparing them to the safety and security found in Poland, the Poles who have been pulled away by economic opportunities in other EU nations, might be convinced to return.   
	In Western Europe, the refusal of PiS to accept any refugees has been called “immoral” (Sierakowski 2017). However, Western denouncements of the actions of the Polish government have been brushed aside by the ruling party. Kaczyński and his followers are not afraid of negative international attention (Follis 2018). In fact, PiS has allied itself with other Eastern European nations who have opposed the EU refugee quotas, most notably with partners in the Visegrád Four: Hungary, Slovakia and the Czech Republic (Weinar, Bonjour and Zhyznomirska, 2019). 
The trust between Poland and the EU is arguably in the midst of eroding, as PiS engages in processes of “‘de-Europeanization’ in Polish domestic and foreign policy” (Buras 2017, 2).  Poland, led by Kaczyński and his PiS party, seems to be forging its own path, moving away from the EU’s influence and is using the migration crisis as part of its justification. In the process, PiS has reinvigorated Polish society’s emotional attachments to traditional definitions of Polishness. The migration crisis allowed PiS to utilize burgeoning xenophobia and fear around identity loss for its own political gain. Kaczyński’s victory in 2015 would not have been possible without the creation of a “highly effective ‘anger industry’, which fed on the many discontents of different social groups and pushed the ‘Poland in ruins’ narrative” (Fomina and Kucharczyk 2016, 66). Kaczyński recently stated that his electoral opposition has just two serious policies: the destruction of the Polish state and bringing about a ‘moral revolution’ (“Jarosław Kaczyński punktuje opozycję”, 2019). The fact the destruction of the Polish nation and the moral revolution are referenced together, as if one will lead to the other, is an example of how PiS has been skilled at perpetuating identity politics alongside a ‘Poland in ruins’ narrative to defeat its political opposition. 
[bookmark: _Toc25251554]The Role of the Media in Exacerbating Right-Wing Populism
To complete this discussion and analysis, I would like to examine the actions of the Polish media both during the 2015 migration crisis and after PiS’s electoral win. Gramsci’s theory of cultural hegemony references the media as one of the social institutions used by the ruling class to frame the worldviews of its citizens (Bates 1975). Thus, I believe it is important to develop an understanding of the media environment in Poland as it had an impact in influencing the views of Poles during the migration crisis. 
The Polish media – television, radio, magazines and newspapers – played a major role during and after the 2015 elections, especially in terms of their coverage of the migration crisis. The moral panic stirred up in the political arena and the public sector was well-represented in the media. Migration hysteria was specifically related to the possibility of an influx of Muslim refugees to Poland, individuals who were deemed radically different from the homogenous Polish core. The media was integral in initiating this atmosphere of increased awareness of the value and importance of maintaining close ties to the identity of Polishness (Jaskułowski 2019). The extent to which the media had a direct impact on public perceptions of refugees cannot be perfectly measured but it is undeniable that certain media outlets held ideologically marked positions when they reported on the migration crisis. The bulk of refugee representation in the Polish media was less on understanding the cause of the crisis and more on the alleged implications or problems that refugees could pose to Polish society (Krzyżanowska and Krzyżanowski 2018). As a result, the media surrounding the 2015 migration crisis in Poland fed into the mobilization of Poles to protect Polishness and the traditional values it is associated with and further advanced the notion that refugees were a distinct threat to Polish society.   
The media in Poland can be divided into three groups and all were visible during the 2015 migration crisis. The first is the state-owned media, which is now controlled by PiS and is effectively an arm of the government. The private media is more split, as some outlets are pro-government while others support the liberal opposition. Lastly, there is the social media arena which was effective at reaching younger Polish demographics. Fringe parties, like the ultra-far-right Confederation party, were very successful at using social media to spread their message as they do not fit neatly into the traditional media market (Zabrowski 2019). The structure of the media market in Poland is still dominated by television with 83% of Poles considering it to be their main source of information, followed by online publications on news sites with 59%, radio with 48% and the printed press with 35% (Zaborowski 2019). Facebook and other social media platforms like Twitter, Instagram and Snapchat are used by 26% and 21% of Poles respectively (Zaborowski 2019).  
The ‘crisis’ in the phrase ‘migration crisis’ was emphasized by much of the right-wing leaning media, shaping images in the public of Islamic intruders who were coming to invade Poland (Narkowicz 2018). To further emphasize the catastrophe that would occur if Muslim refugees arrived in Poland, ominous and threatening terminology was harnessed by the media. For instance, migrants and their movement into Europe were referred to as a ‘raid’, ‘conquest’ or ‘penetration’ (Goździak and Márton 2018). Follis (2018) adds that the term ‘migrant’ in Poland became synonymous with concepts of illegitimacy and a counter to virtuous Polish culture. Refugees became seen as both a realistic threat (i.e. terrorism, drain on social welfare) and a symbolic threat (i.e. lifestyle endangerment, loss of Catholicism) (Baider and Kopytowska 2017). The symbolic threat was acutely known and referenced by PiS in campaign speeches and media interviews to appeal to the emotions and fears of Poles.  
	PiS also harnessed the power of the “social media echo chamber” (Follis 2018, para. 5).  In 2015, comments on Polish news sites content regarding refugees were overwhelmingly negative over 80% of the time, while positive opinions composed just 6% (Goździak and Márton 2018). Many comments on social media were rooted in dehumanizing rhetoric which made it more possible to “legitimize verbal and physical actions (for example verbal and physical violence against refugees, including hate speech and hate crime), as well as emotionalize (evoke both fear and anger) and desensitize the audience” (Baider and Kopytowska 2017, 225). One event that managed to garner a great deal of social media attention in Poland was the portrayal on television of refugee men using cell phones and wearing modern Western clothing. To Poles, this did not match their image of what a refugee should look like, leading to social media lighting up with arguments that refugees are ‘cowards’ who refused to fight for their country and were entering Europe to simply find better-paying jobs (Goździak and Márton 2018). Moreover, PiS was effective at using social media to mobilize young and well-educated supporters of the right (Fomina and Kucharczyk 2016). No longer are nationalist and even xenophobic messaging exclusively connected to images of muscular, bald-headed men but there is now a new generation of young, polished Poles who identify exclusively as Polish and are fiercely protective over their cultural values. 
Weinar et al. (2019) put forward a potential theory for how the media was able to effectively contribute to agenda-setting and issue ownership. In their view, “if an issue receives more media attention, it will be more salient among the public as well [...] parties who ‘own’ the issue, i.e. are associated with the issue, are most likely to profit” (p. 87). PiS focused so intently on the migration crisis during the 2015 election campaign that it was able to control the issue better than the opposition. 
Recently, PiS introduced new legislation for public TV and radio that would further cement PiS’s control over public media reporting (Matthes, Markowski and Bönker 2017). A series of politically motivated appointments and dismissals occurred at Poland’s public TV broadcaster TVP and Polskie Radio after the adoption of the new law. TVP is now commonly referred to as ‘TV-PiS’ after party ideologist Jacek Kurski was appointed director of programmes (Matthes, Markowski and Bönker 2017). Media pluralism has also substantially declined as public media has become highly partisan. 
The printed press in Poland is also becoming gradually more partisan and it has become clear to the Polish public which news sources support which political party. Some examples of the different stories that have received attention in the pro-PiS sector included stories that reflected common PiS campaign lines such as “consistent attacks on the LGBTQ community and minority rights as well as daily stories highlighting the threat of migration and the decadence of Western Europe (especially in reaction to the Notre Dame fire)” (Zabrowski 2019). In comparison, Zabrowski (2019) also outlines the stories broken by the opposition press like “alleged corruption in the government, such as the story about the Prime Minister’s purchase of land from the Catholic Church for a token payment [and] the opposition press also engages in cultural wars publishing stories about paedophilia in the Catholic Church” (para. 28). Thus, the media on both sides is engaged in some form of cultural messaging and is dipping into the realm of identity politics.    
[bookmark: _Toc25251555]Conclusion
	In conclusion, though it was once viewed as the golden child of the post-communist transition, Poland has now become one of the EU’s biggest headaches. The year 2015 was pivotal moment for Poland both politically and socially, because while the country was in the midst of a parliamentary and presidential election campaign, the migration crisis in Europe had reached its peak. It was in this context that the underlying anxieties around protection of the Polish identity and discontent with EU-sponsored liberalism reached a breaking point. The EU’s attempt to impose refugee relocation schemes became a key electoral issue. PiS rejected the scheme completely and grounded their political campaign in Euroscepticism, conservatism, Catholicism and xenophobia. PiS utilized traditional media and social media platforms to portray migrants as both physical and ideological threats to the nation. 
The growth of the right-wing in Poland has been well-documented. Polish right-wing populism has thickened as it has taken on ideological, religious and ethno-nationalist aspects to develop a strong ‘us’ versus ‘them’ dynamic. However, by conceptualizing the rise of the right in Poland using Gille’s relationality framework and Dzenovska’s critical approach to Europeanness we can problematize how the right-wing has become as prominent as it has in Poland. Relationality teaches us that we cannot view what happens in Eastern Europe without gauging how it is impacted through interactions with Western Europe. The two regions are not separate from one another. For example, the influence of one-size-fits-all EU-sponsored liberalism has had a lasting impact on Poland and contributed to an increase in political dissatisfaction which has manifested in the rise of right-wing populism. Dzenovska’s critical approach to Europeanness sheds light on how the EU has characterized Eastern European states as lacking intrinsic European values through its engagement in exclusionary politics and yet the EU is also inherently engaged in inclusion and exclusion dynamics. Dzenovska contends that Western Europe is also guilty of illiberal rhetoric and actions in response to the 2015 migration crisis. The disproportionate focus on Eastern Europe as an illiberal subject perpetuates the notion that Eastern European states will never live up to the status of ‘European’.                 
Though there is no denying that PiS engaged in efforts to use the migration crisis to its own political benefit, the fact remains that the party did not create societal anxieties around identity and foreigners out of thin air. Polish views regarding immigration are complex and are a product of historical and contemporary events. Though some minority populations do exist in Poland and are relatively accepted, they still have to exhibit certain characteristics to make them more assimilable within Polish society and thus higher up on the ‘hierarchy of migrants.’ For its part, PiS has been successful at appealing to the strong emotions attached to Polishness to increase its support base. However, the constructivist critique of nationalism has allowed us to look more critically at Polishness and understand it as a social construction that is negotiated through both bottom-up and hegemonic discourses. Polishness is thus not a concretely defined concept but PiS has been relatively successful in its efforts to re-traditionalize it.  
My research has focused specifically on the rise of ethno-nationalist and xenophobic sentiment in response to the 2015 migration crisis in Poland. The research paper also digs into the rhetoric and actions of the PiS administration and how it used the migration crisis for its own political advantage to bring Poland to the right of the political spectrum. However, going forward, there are some areas of research that would be valuable to investigate in the future. 
As Polishness becomes re-traditionalized and more tightly associated with ethno-nationalist populism, exclusionary dynamics become more visible in Polish society. However, exclusion is not limited to just refugees coming from foreign countries. Recently, there has been a strong push from the government and its supporters against the LGBT community and ‘gender-ideology’ within Poland (Matthes, Markowski and Bönker 2017). In April 2019, Kaczyński called the LGBT movement a direct attack on the traditional family and children. He added that the LGBT movement and its gender ideologies are “imported and threaten our identity, our nation, its continuation and therefore the Polish state" (Gostoli 2019). Across some of the smaller villages and cities in Poland, there has also been a push for local governments to declare their constituencies ‘LGBT free’ (Biaɫach 2019). Some scholars have commented that the LGBT community is becoming the scapegoat for the upcoming presidential election in 2020, just as refugees were in 2015. Thus, research on the impact of PiS’s policies and discourse towards the LGBT community is highly relevant, especially as the 2020 presidential election comes closer in Poland. 
	Moreover, as I did not touch on it as much as I would have liked to, it would be valuable to conduct research into how feelings and attachments to Polishness change with age. A large number of young Poles today did not grow up under communism and thus may not have the same bonds to traditional iterations of Polishness as their parents and grandparents do. And yet, some of the most nationalistic Poles are in their early teens to late twenties. Youth in Poland are more sceptical towards migrants than their counterparts in other EU countries and are less likely to believe that immigrants contribute to the country’s economic growth (Frelak et al. 2017). Why are so many young Poles exhibiting ethno-nationalist sentiments and supporting right-wing parties? Czechowicz (2019) argues that younger demographics are fascinated with ‘anti-system’ parties and thus are more likely to vote for parties on the fringes. But the question is what has been the cause for this dissatisfaction and movement away from the mainstream for younger demographics in Poland? 
I conclude this research paper with one final thought. It will be interesting to see the impact of the results of Poland’s upcoming 2019 parliamentary and 2020 presidential elections. The outcome of these two electoral campaigns will signal if the Polish population is willing to continue down the right-wing populist track it has been on or revert back to mainstream left-wing and centrist politics. Though it seems that most political polls are tracking PiS to win both elections, it remains to be seen how close the polls will be called. It goes without saying that the results of these elections will have significant impact on the future of Poland and thus should be watched carefully. Poland cannot go on rejecting migration into the country forever as there are already massive employment holes that need to be filled in the country. Thus, no matter who is the victor of the two elections, migration will no doubt be high on the priority list of the new government.       
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