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N INTRODUCTION
There has been ‘much scholarly 1nvest1gat10n of AElfric's
Lives of Salnts 51nce 1890 when Walter W. Skeat first

-

-‘publlshed his edition and translatlon of the Anglo-Saxon work'

found in the British Museum Cott. Ms. ullus E. vii.l
Although’ thematlc and hlstorlcal studles have often shown how
" these Lives frtvdfehln an AElfr1c1an and medieval llterary
context and have helped to keep Fhese pieces prominent in
AElfric's canon hy debating their interesting narrative
details, critics have not paid a great deal of attention to

. ' '
AElfric's particular use of verbs. A careful examination.of

the Lives of Saints reveéals that AElfric deliberately chooses

and manlpulates verbs in such a way as to create consistent
verbal patterns that contrlbute in an essential way to the
manifesting of his Christian philosophy. -TETQ’study examines
several of these interesting verbal patterns for the purpose
of better understanding the-Jeneral view of the world and the
concept of the nature. of saﬁgg;ty in the Lives of six female
Saints. . -

The standard edition of AElfric's Lives remains that of

(%
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W.W. Skeat;which includes not ?nly the Olﬁ énglish text put
élso a discussion of the manuscripts and of AElfriq's sources
and his alliterative style. Skeat's edition contains thirty-
seven hagiographical accounts attributed to AElfric.

Al{hough Skeat recognised thét only one of these, concerning
St. Mary of Egypt._xxfIIB), was noé written by AElfric,
recent critics have concluded that the Lives on the Seven
Sleepers, XXIII, on St. Eustace, XXX, and on St. Eufrasia,
XXXIII, are algo not by AElfric.2 -

Early studies on AElfric are generally concerned with
biography, b?ckgroqu‘and-sources. Notable here are the
works of Dietrich, White, and Gem, Ott and Loomis.3
AElfric as a homilist is studied by Marguerite~Marie Dubois
who, in 1945, discussed his sources} his method of writing
and his influence on léﬁer authors.4 'Valuable comments on
the Latin influence on AElfric's style have been made by
Dorothy Bethurum. She discusses source material for AElfric
(518), his "theorf about translation" (519) and'his |
"improvements" on earlier authors (522) while maintaining
that AElfric's "work exhibits best the degree to which
English in the tenth\century could approximate the effects
achieved by the mann;red Latin prose of the fourth and fifth

centuries and still remain English, with a native syntax and

native stylistic features.">

N
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‘—}ﬁ’;;; study of form, styljstic elements, tradigiggﬁzind

purpOSe, Rosemary Woolf noﬁes the inflfence of the Latin

lives on English w%&ks. Her belief is that Jthe Saint's Life

was extremely limité&§by its conventions ... But these
literary limitations detrive from the Latin modeIs and do not
at all reflect upon the jintellectual grasp or poetic skill of

P
he Anglo-Saxons."6 //(ﬁ\\\__//”

The Introduction to Homilies of AElfric,'wol. 1, edited

by John c. Pépe offers invaluable information on AElfric's
canon, 7 Apart‘froﬁ commentary on the author;s vocabulary,
syntax and modal conjunctions, Pope has a long and ve;y
important séction on AE%fric's.rhYthmical prose (105-136).
Briefly‘highlighting what\critics such as Thorpe, Skeat,
Stevenson, Assmann, Dietrich, Rieger, Sievers, Brandeis,
Gerould and Bethurum have had to say on the question, Pope
goes on to discuss exhauséively alliteration, rhythm; syntax
and diction and many'other metrical and stylistic controls.
\\ An article by Clemoes also contains much valuable

material concerning AElfric's life and literary works.8
Clemoes distinéuishes AElfric's initial works, the Catholic

Homilies, from his later Lives of Saints: the homilies were

to be read in the Mass celebrating the Sundays and festivals
in the church year; the Saints' Lives, on the other hand,

were "narrative pieces .... intended for private or public



reading at any time ... Tﬁe Saints represented are primarily

those who had been outstanding in the history of -
Christianity, including Christianity in England, but whose

-festivals were celebrated only by monks" (18l). Clemoes J

. contends that for a}l of his works, AElfric carefully chose
his sources in order to avoid_promulgatiné apocrypha.
Clemoes labels.this search for authoritative material,
AElfric's "stané for purity of doctrine" (184). The modern
critic also points out that AElfric's "world-view" was
"bounded by Creation, Fall; Redemptioﬁ and Judément" {189)
and that his "work as a whole amounts to a }epresentative
aécount of Christian world history in its main phases" (188),
In his discussion qf stylistic devices, Clemoes examines
AElfric's use of allegory and classification (188-189), and
parallelism (197). Impressed with AElfric's “grammatical
regularity", Clemoes briefly notes that the author
distinguishes the, "is, siné" formg'of the verb "beon”" from
the "bip, beop” forms of the same verb (201).

The only study dealing exclusively with verbs in .
AElfric's work is that of .Keith A. Tandy.9 Tandy beéins by
discussing AElfric's translation of Priscign's Latin Grammar
into Anglo-Saxon, demonstnéting the English author's lucid
understanding of the structure of language and noting that

AElfric "is certTinly aware, through the procéss of
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explaining his text in English, of the‘fact.that English,
lacking morphological variation to mark aspect, must often
resort to modification of periphrastic structures to express
aspect features where they are not in fact already
embedded, lexically, in the signification of the verb” (187).

LY /‘/\

Tandy goes on tP show how AElfric distinguishes three cllasses
of beings through his manipulation of verbs and verbal

aspect.l0 "1n giscussing "The Nativity of Our Lord Jesus

Christ", which directly follows AElfriéls<%reface to his

Lives of Saints, Tandy notes that, "in exgﬂ?ﬁit aspectual
terms, soul-less things have puﬁctual i cepéion and
termination an& durative lives; men and ngg}s have punctual
inception at their creations, put etefﬁal duration qﬁltheirf

sqgls; God is eternally durative, with nojinception and no

terminati?h" (188). While éxamining the ﬂiﬁe of 5t: Eugenia,

y

\ : :
Tandy subdivides his second class in order Jo show AElfric&izﬁ

differentiation between pagans and Christians, which is

-

achieved by an acute and delicate employment of veiﬁf;//PO{

. this understanding of the aspectual features of a language,

Tandy particularly lauds AElfric and demonsfrates how the
author.artistically uses his gramatical knowledge to build a
narrative structure for the Lives.

This disse¥tation proposes td extend Tandy'é interesting

study by investigating AElfric's six Lives of Saints
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ﬁ__,% concerning womenll from the point of view of how this

feature of his verbal technique functions in clarifying the
differences among pagans, and Chr1st1ans, especially Salnts,
and God. The first chapter deals with this question.

Tandy':s article has protfded good indicators in the study of

‘aspect but there are a number of other paths of investigation
hY

into the subject of AElfric's verbal usage that have not yet

been expleged by critics. The second chapter of this thesis
I

discusses AElfrlc S use of modal verbs for the purpose of

expressing the nature of sanctity. - Finally, AElfric's

. -~
lterative

mployment of th verb "beon" in describing divine
esserce, ¥he natural rder of the universe, and the character

of the Shints is examineg\in the last chapter.

- ) -
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CHAPTER ONE

AElfric's artistic use of verbal aspect in the Life of

St. Eugenia has been discussed in Mr. Tandy's seminal article

on the subject. -The same feature occurs in AElfric's Eiggg
of AEthelthryth, Agatha, Agnes, Cecilia, Lucy and Eugenia,
and is the éubjeét oﬁbthe first part of this initial chapter.
A second part of the.chapter is an iiii::jkn of Tandy's ideas
thrdhgh an investigétion of some defiird recurring verbal
paEterns involving aspecéual features in these six Lives.

In the Lives examined here God is seen as protector and.
?omforter, healer,‘bridegrgom, and‘father. His omniscience
;nd His ability,in all of these roles are defined by AElfric
throughout the Lives frequently through the use of the verb

"beon" as shall be discussed later. It.is generélly apparent

-
[

that God transcends the temporal and spatial*limitations that
restrict;other beings. He is pogﬁrayed'ag héving an overall
"plan" for the concomitant parts of the uqiverse, as opposed
to the specific goals of the Saints, for instance, and
whereas the Saints must strive to reach their géal;, God has

- only to put into effect the individual steps of His plan in a
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sequence befitting His benevolent desires. The weight of His

authority causes these 'inceptive steps.to result in eternal

states.

Let us first look at the kinds of statements concerning
the Christian concept that God is, gs Tandy puts it,

"eternally durative, with no inception and no termination”

(188). Such an/é;bression is to be found in the Life of St.

Agatha in the passage where Quintianus threaténs to kill the
- Saint for having first déclined‘ﬂis overtures_(l4ff), she . ‘
“__Eeing already "cristes maedene", 47 (the virgin of ChriSt)

and now for refusing to bod toAthe pagan gods as Quintianus
demands (64, 83, 106). Agatha ébhors the suggestion that she
ﬁerfarm pagan worship and while her.own life is in danger,.

she does not fear death as she'defiantly proclaims, "Crist me
is for haele",.163 ('Christ is my salvation’). In contrast

to morta; life and ‘especially in contrast tolthe pagaﬂ géds F
"be synd staehene, and treowene”, 109 (which are of“stane“

L

‘and wood), Agatha praisés the Creator "pe soplice . - .

O .
). This statgﬂggzﬁés

universal as it transcends time and

aleofap"™, 110 (who truly live

definitive of God and i
space; that is, for Chfistians God "lives" eternally: He ,has

always existed and shall exist forever.

More is learnt of the eternal _&nd transcendent existence

of God/fn\the Life of St. Agnes where again the Saint scoffs
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at idols of brass "of pam pe man wyrép wynsume fate”,
.133 (whereof men gonstruct fair vessels) and of stone "mid
pam pe man straeta wyrcb", 134 (whereof men make

streets). ﬁénes compares these statues to the home of God:

Nis na godes ﬁununé on pam graegum stanum.
ne on.aerenum wecgum. "~ ac he wunap on heofonum.

. (137-136)
God's dwell}ng is not 'in the grey stbnes, -

nor in brazen lumps, but He dwelleth in Heaven.

- Interestingly, in locating God's "wunung", AElfric
"eséhews any comparison between Heaven and the plastic idols
in wBich_pagan’g?ds were said to "dwell”. Whereds the

. "éwelllng—plgce“ of such idols is deriéed from concrete
materials, God's "wunung" is known ‘only as "heofonum” and
cannot be desqribed in earthly terms. This gives it an
éthe;eal guality .and suggests that we must consider, on a
different plane, God's act of "dwelling". The latter is
expressed through the verb “"wunian", which means not only "to
dwell", but also "to be". Thus, AEifric communicates the
notion that God contihues to "dwell" or to simply "be" in
He.aven; theré is no apparent incéption or conclusion to this

‘habitual act or existence, and in fact this process is

+
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presented in such a way that a reaaer should not relate &t.to
his own mundane concept of timé and space. Therefore, by
means of the verb "wunian", the mystéry of Heaven is
inculcated, and the impression that God transcends temporal

and spatial limitations is reinforced. This idea is

furthered by a passage in the Life of St. AEthelthryth where
AElfric, after'explaining the conflict betwégn AEthelthryth's
desires (3, 15-16) ané her husband King 'Ecfrid's wiéh to
consummate their twelve year marriage (20-23), devotes a

short section to a discussion of God's universal and timeless

power:

A S

Nu cwaep se halga beda be pas boc gesette.
paet se aelmihtiga god mihte eape gedon

nu on urum dagum baet aepeldryp purh-wunode
unge-wemmed maeden. peah pe heo wer haefde.
swa swa on ealdum dagum hwilon aer getimode

burh pone ylcan god pe aefre purh-wunap

mid his gecorenum halgum. swa swa he sylf behet.

\-—t’

. (24-30)
Now the holy Beda who wrote this book

saith that Almighty God ﬁight easily cause,
even now in our days, that AEthelthryth should remain
a pure maiden, though she had a husband,

as whilom in the old days it formerly befell,



—
through the [grace of the] same~God, who continueth ever
with His chosén sabrnts, even as He Himself hath

\
promised.

AElfric opens this passage with a tribute to Bede as he does

for Ambrose in the Life of St. Agnes (1-5); this is a

standard motif, which is especially interesting in the case
of AEthelthryth as AElfric is praising an English author who
has included bipgraphical and hagiographical details on an

English saint in his Ecclesiastical History.l2 By

referring to Bede AElfric brings "venerable" aufhority to his
own account of the Saint, but he also reinforces the timeless
aspect bf these lessons. AEthelthryth is celebrated for her
faith and her works, as well as her nationality, but her
achievement is offered as a paradigm for others. Thus, it is
essential that the past, AEtheithryth and Bede, be linked to
the present and even to the future. This is accomplished by
AElfric through his choice of a modal verb (25) and various
contrasting verbal tenses (26~30). AElfric trusts Bede's two
hundred year old statement that., should He desire, "se
aelmihtiga god mihte eape gedon/... baet aepeldryp
purh-wunode unge-wemmed maeden. peah pe heo wer

haefde", 25-27 (Almighty God might easily cause,/... that

AFpelthryth should remain/a pure maiden, though she had a
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husband). \Eﬁf combination of modal (25) plus subjunctiJE“:b

verbAforms (26) establishes_the notion of God's power but
neatly precludes the possibility of placing this idea within
a temporal cor spatial con t. The fact that this cculd
happen once.again,qlnu on urum dagum...swa swé on egjldum
dagum hwilon aer getimode/purh pone'ylcan god...", 26,

28-29 (even now in our days...as whilom in the old days it
formerly befell,/through the [grace of the] same God...)
refers to the omnipotence of God and links the past with the
Present without yet restricting God's protection of a
virginal Saint to a specific fimg or locale. Next, the idea
of the transcendence of God is presented through a deliberate
use of the verb "purh-wunian", which may be translated as
meaning, "to persevere, continue, remain":/ﬁgod pq aefre
burh-wunap/mid his gecorenum halgum. swa swa he sylf
behet", 29-30 (God, who céhtinueth ever/with ﬁis chosen
Saints, even as He Himself hath promiéed). God's existence
is n?t only exempt from thg limitations of time‘bUt it is
noteworthy that His dwelling place is not mentioned he;e as

it is in the Life of St. Agnes (135-136). This is accounted

for by the semantic differences between the verb "wunian®
("to dwell, remain, stay, be, occupy") as chosen for Agnes:

and the verb "purh-wunian" as used in AEthelthr{th.

Interestingly, AElfric manifests the special bond between God
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and Saint also threugh the choice of this verb. Concerning

AEthelthryth's l-iife AElfric writes:

«+..aepeldrybe pam engliscan maedene.
pbe waes mid twam werum and swa-peah wunode maeden.

swa swa pa wundra geswuteliap pe heo wyrchp

= gelome,...

and heo wearp forgifen ecfride cynincge.
and twelf gear wunode unge-wemmed maeden
.~ on paes cynincges synscype. swa swa swutele wundra

hyre maerpa cypap. and hire maegp-had gelome.

(2-4, 17-17)

-~

{ + +»..AEthelthryth, the English maiden,
! ffﬁ,who had two husbands and nevertheleﬁs remained a virgin,
as the miracles show which she often worketh....
and she was given in marriage to King Ecfrid.
And twelve years she lived in wedlock with the>king,
yet coa*inued an unpolluted maiden; even as evident
miracles
often make known her %acred relics and her virginity.
, J
] Disbensing with the Preterit of "wunian" AElfric now prefers
the less semahtically ées&rictive vetggigconcept inherent in
tﬁe verb "purh—;unian" for the purpose of expressing in the

-

subjuncfive mood the possibility of God yet again
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"preserving" AEthelthryth (26-27) in order that she "remain" .
as one of the chosen Saints with her eternal God (29). God
has promised to "continue" with His Saint; (30), a vow
expressed in the Preterit Indicative and inceptive of a
durative situation. It is this‘aspect of eternal existence
that ;inks the past with the present and future and because a
primé‘function of all Saints' Lives is to put forward basic
Christian truths by way of‘laudiﬁg a particular Saint, this
passage may not bé called taﬁgential. The hypothetical act
is neither related nor restrié;ed to a specific time ogl
piace. Thus, considering that JaspeCt ig not concerned with
relating the time of the situatioﬁ'to any other time-point,
but rather with the internal temporal consﬁituency of the one
situation"l3 the impact of the aspectual features

inhereét in this passage is essential to an understanding of
AElfric's larger view of the concomitant parts of a universe

— -~

controlled\by God.

Related to this notion of God's "timeless" governing of
the cosmos is AElfric's employment of the verb "ricsian", "to
reign, rulé: 5old sway, prevail". BAn example of AElfric's
stylistic choice of this verb for narrative purposes is to be
found in the Life of St. Agnes in the Saint's final sPeeéh

H .
before she is "receivegd" by God, "for his naman gemartyrode",

245 (martyred for His Name):
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Be Ic andette mid mupe. and midlminre heortan.
and mid eallum innope. ic pe gewilnige.
aenne éopne god. be mid pinum suna rixast. '
ahd mid pam halgaﬁ gaste. an aelmihtig god aefre.
‘ T (236-239)
'"Thee I confess with my mbuth aﬁatheart,
and with all inward affection TheeEI‘desire,
One true God, who reignest with Thy Son

N
and with the Holy Ghost, ever One Almighty God.'

When viewing the phrase, "pe mid pinum suna rixast”

(238), in terms of verbal tense only, it may be categorized
as being Present Indicative third singular. If AElfric had
related this phrase to a specific'temporal or spatial
context, then the inherent restrictions of this relationship
would probabiy.have us view this passage not in terms of
aspect but in terms of tense, which Bernard Comrie labels
"situation—external time" (5). But sy the careful exclusion
of such details which would restrict the scope of the meaning
of this phrase, and by the inclusion of the key.word,
"aefre", 239 (ever) in descriging the existence of God,
AElfric shows that the transcendence of God may be
demonstrated throﬁgh aspgct, or "situation-internal time"

(Comrie, 5). As Tandy notes:

oL

—~

e ea haoat ACamh
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in English aspect is not expressed overtly,
in a morpholbgical system, but covertly,
in modifiers, periphrastic verb structures,

and lexical meaning...

.’ {Tandy, 181)

Thus, while the denotation of God, "aenne sopne éod.
pe mid pinum sﬁna rixast./and mid bam halgan gaste.
‘én aelmihtig god aefre" (238-239) is inﬁegrél éo the poetic
function of this‘gigg, the use of aspect removes it from the
historical context in which Agnes® story is told and elevates
it to an independent position demanding notice of a reader.

Two additional examples of the employment of "ricsian"
are found 'in the Lives of St. Cecilia and St. Lucy where they
occur, in both cases, in very similar closing lines. To be

’

noted here for the purpose of discussing aspect is the

phrase, "on ecnysse”" (Cecilia, 363; Lucy, 152):

and urbanus se papa bebyrigde hi arwurplice.
to wuldre pam aelmihtigan pe on ecnysse rixap.

&) AMEN. (Cecilia, 362-363).1l4

And Urban the pope buried (Cecilia] honourably
to the glory of the Almighty who reigneth in eternity.

AMEN,
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Pa araerde pa leoda. paer heo laeg cyrcan.
and on hire naﬁan.gehalgodon. pam haelende to

| ‘wurpmynte
sepe aefre rixap on ecnyése god. AMEN.

(Lucy, 150-152)

Then the people reared a church on the spot where
[Lucy] lay,
and hallowed it in her name,'£8 the Saviour's glory,

who ever reigneth as God throughout eternity. AMEN.

In both examples the Preterit verbs, "bebyrigde" (Cecilia,
362), "araerde", "laeg", "gehalgodon™ (Lucy, 150-151),
support the hagioéraphical narrative and are followed by the
final lines containing the Present Indicative "rixap"
(Cecilia; 363; Lucy, 151). By their verbal tense, these
latter already stand out from the historical context.
Through a combination of AElfric's omission of concrete
temporal and spatial indicators, his employment of the
Present Indicative tense of "ricsian" and his deliberate
inclusion of the phrases "on ecnysse™ (Cecilia, 363) and
"aefre.,.on ecnysse" (Lucy, 152), AElfric cfeates aspectual

effects that give these Christian truths special prominence
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and impact. As seen in. the aone ?xamﬁlés ;%d as noted by
' _Tandy, "aspect is accessible i;rgeiy through ... semantig
analysis" (Tandy, 181).
A few more examples of AElfrician statements about God's
timeless and hapitual acts may be cited, here. We have seen

how AElfric uses the Present Indicative of "purh-wdnian" in

the Life of St. AEthelthryth to establish_God's eternally
durative existence with "His chosen Saints": "bone ... god
pe aefre pufh-wunab/mid ‘his gecorenum halgqum", 29-30

(God, who continueth ever/with His chosen Saints). To this

proclamation may be added AElfric's observation in the

penultimate line of the Life of St. Agatha:

...5€0 ceaster wearbp ahred
fram paes fyres frecednysse. purh agathen.
forepingunge.
pam haelende to lofe. be his halgan swa wurpap.

paes him sy a wuldor on ecere worulde. AMEN.

(233-236)

...the city was delivered
from the peril of fire by Agatha's intercession,
to the praise of the Saviour, who thus honoureth

His Saints.



wherefore to Him ever be glory to all eternity. AMEN.

The Present Indicaﬁive of'"weorﬁian" expresses God's
uncéasing act of honouring His Saints (235) while the
following phrase containing the words "a" (ever) and "on
ecere" (to all eternity) supplies the aspectual features
needed by AElfric in his argument fér God's transcendence of
time and space.

AElTric distinguishes God's judgment from that of the /

non-Christian "dema® in these Lives.l5 God's

omniscience is seen in the Life of St. Lucy where the Saint

verbally scorns the threats of Paschasius:

Beah pu mine hand ahebbe. to pinum

haepengilde.
and swa purh me geoffrige mines unwilles.
ic beo peah unscyldig. aetforan pam sopban gode.
sepe demp be pam willan. and wat ealle pincg.

(86-89)

Though thou shouldst 1ift up my hand to thine idol,
and so, by my means, offer against my will,

I shall still be guiltless in the sight of the trye God,



20

who judges according to the wiil, and knoweth all

. ) things.
' '

lAgain, the Present Indicative indicates that God's -
perceptlon and His judgment cannot be compared to the ab111ty
of humans, whose experience is bounded by tlme and space.
God" ! might is unlimited and forms a separate category.

. .
Another act representative of God's omnipotence is found

in the Life of St. Agatha where the Saint initially falls to
recognise that "sum harwencge mann", 131 (a hoar-haired m;;;\
is in fact st. Peter, sent by God. To the man who "wolde

ba halgan gelacnian“; 133 (wanted to heal the Saint) Agatha

almost belligerently replies:

- N

Ne gymde Ic nanes laece-craeftas naefre on minum life.
ic haebbe minne haelend pe.gehaelp mid his worde.
(135-=136)

]

'I never cared for any leechcraft in my life,

I have my Jesus who healeth me by His Word

.

1] -
. s ToA

This reported ability of God is 'not reserved for Agatha

exclusively and, apart from employing the Present Indicativa

N

~

‘\‘—/
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, '
for the purpose of creating animated :?:%5gde within this
éigg, AElfric wishes to express that such healiﬁg can be
available to all Christians at any time. Thus, through a
particular verbal presentation another aspect of God seems to

transcend time and space.

N A final example is chosen from the Life of St. Agnes.

After éndmefating to her‘astoniéhed earthly suiﬁor a long
list of éifts and promises (25-62) which Agnes‘has already
received from Géé, her "lufiend"™, 27 (lover), the Saint
pr?claims.that, "His speda ne ateoriab., ne his_welan ne

waniap", 55 ('ﬁis abundance never faileth, nor His wealth
waneth}v. The concepts of "abundance" and "wealth" (55) are
used metaphorically and exemplified in earthly material
ﬁossessions and sentiments comprehensible to human beings.
Both concepts can represent an unbounded largesse. AElfric
combines these ?ossibilities in meaning with the
signification of the negative forms of the verbs, "ateorian™
and "wanian"; which by definition imply“copiousness, and then

expresses these verbal phrases in the Present Indicative

tenses, such that an impressive aspectual framework is set up

" through which_thg notion of God's transcendence is

manifested. <)

Whereas God is depicted as Cne Who transcends the normal
limitatibns of time and space, lower beings must yet exist

€

»
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within their confines. How they operate on garéh is
aspéctuakly shown by AElfric for the purpose of ‘'demonstrating
the great difference beéween pPagans and Christians.
Fundamentally, Christians, and Saints in particular, are
portrayed as having definite goals which they steadfastly
pursue and eventually Féach. In their lives, there is réom
for development'in‘the areas of learning, and of under-
standing Christianity, for instance, as'they successfully
pass through hardship and approach‘ultimate union with GO%J
Pagans, on the other hand, generally havé only lustful or
murderous desires but seldom have long-term goals, and
despite thgir pretentions to~§eing earthly potentates, the,
leaders of this group are contiﬁually frustrated and stymied
by the verbal .arduments and the adamancy of the Saints.
Tandy conﬁrasts thw two éroups in this_manner:
. '

Whileﬂpagans are limited to punctual, inceptive, gb

perfégtivg acté, the distinction between their

world of space and time and the permanent and

morally defined world of Christians is more

sharply drawn, and Christians are not limited

to minimal agency, static postures, and abstract

moral action: they appear in the world

capable of action in it, and they change and
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grow; of course their actions and their growth
are both given moral contexts, while pagan
actions have temporal and spatial contexts.

N : (Tandy,. 189)

It appears that AElfric most commonly uses the verbal
construction, "weorpan" plus the Past Participle of another
verb, to express the development of a Saint from one stage to
another in her -life. Four seminal sfeﬁs in AEthelthryth';
growth, stategd in this particular verbal fashion, may be
first examined; the use of a variation of the same verbal
Eormufé in an example of how the Saint continued to help the

sick after her death will be cited afterwards. The initial

two steps in AEthelthryth's maturation appear earl} in the

sLife:

AEbeldryp wearb ba for-gifen anum ealdor-menn

to wife....

Q
Se ealdor-man gewat ba pa hit wolde god.

and heoc wearp forgifen ecfride cynincge.

(8, 13-14)

AEthelthryth was given to a certain alderman

[Tondbyrht] to wife ...

\
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The aldermah died when God would,

and she was given in marriage to King Ecfrid.

The act of "giving" AEthelthryth to a man is punctual and
would normally lead to a relatively durative state of
affairs. AElfric, however, mindfully indicates at the outset
of this narrative that he intends to write about "paere
halgan sancte aepeldrybe bam éngliscan maedene./

be waes mid twam werum and gya—peaﬁ wunode maeden", 2-3

{the holy AEthelthryth, the English maiden,/who had two
~husbands and nevertheléss rémained a virgin). Hence, a
reader is forewarned that AEthelthryth directs her steadﬁast
willitowanS staying celibate despite these enforced o
circumstances. The fact that the marriage to Tondbyrht is
only mentioned and the marriage to Ecfrid just briefly
- discussed indicates'their relative. unimportance in the
grander aspect of AEthelthfyth's Christian life. They are
"tests", in a sense, of the Séint's determinaticn and shl
must'successfufly pass them in order to enter monastic lijfe
where she will perform éhristian tasks for the betterment of
others before commencing the last phase of her earthly life,
‘ the approach to Heaven. From the grammatical.péint of view
thesejtwo sentences are important to this study as they

contain passive verbal constructions revealing that these
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,ﬁappenings occur as a result of another human being exerting

his will upon a Saint.l®
| Having managed to avoid consummating her marriage to

Ecfrid, AEthelthryth finally persuades her husband to let her
enter the convent. "Pa lyfde hire se cynincg peah be:
hit embe lang waere/paes be heo gewilnode", 34-35 ({Then

~ ‘the king permitted her, though it was rathef long (first),/to
do tha£ which she,desired). hfter_shé has spent twelve
months at Coldingham {(36-37), AEthelthryth is elected to a

) . . - .
higher more responsible position:

...and heo sybban wearp gehadod
. eft to abudissan on elig mynstre.
ofer manega mynecena. and heo hi modorlice heold
mid godum gebysnungum to pam gastlican life.

(37-40)

...and she was then,again instituted
L
as abbess in the monastery of Ely,
and [set] over many nuns, whom she trained as a mother

by her good example in the religious life.

Although this step is again according to the will of another

person, we may safely infer that the Saint's special nature
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was recognized such that she "became instituted™ (37) at Ely

into the.position which she would humbly keep (37-48) until

her illness:

Ba on pam eahteopan geare sibpan heo abbudisse
waes,
" heo wearp geuntrumod swa swa heo aer witegode.
swa baet an geswel weox on hire swuran
mycel under pam cynn-bane. and heo swipbe pancode
. - gode.
baet heo on bam swuran sum geswinc polode.

(49-53)

Then in the eighth y%gr after she was made abbess,
she was grievously afflicted, as she had herself

foretold;
a

for a large tumour grew on her throat
just under her chin-bone, and she earnestly thanked

God

in that she suffered a pain in her neck.

AEthelthryth's election to the office at Ely inaugurates a
period in which the Saint performs the sort of Christian

tasks for which she is celebrated. Because of her goodly

C D
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nature she is given the opportunity to expand her abilities
and to lead other nuns. The Saint's earthly course in this
direction is stoppaQ by her becoming "grievoﬁsly afflicted"
with a tumour (50), a development inceptive of her approach
towards death and a union with God. ‘

In these four passages containing the verbal
construction made up of "weorpan"” plus the Past Participle
of a verb, the essential steps of AEthelthryth's growth may
be seen. Seen collectively they are as follows: 1in her
eérly life, she is governed by others who decree her two
marriages, yet she stubbornly remains celibate (8, 13-14}).
Receiving her veil (36) she shows such worth as to "become
instituted/ as abbess" (37-38) at Ely where her celebrated
life of charity and service begins. When she has achieved
her earthly goals she *"becomes afflicted" (50) and dies: "heo
gewat of worulde mid wuldre to gode", 66 (she gloriously
departed éut of this world to God). This final .act is
punctual but unlike phe passage describing her marriages
(8-17), this sentence employs the Preterit Indicagive "gewat"
to signify an act that both punctually terhinates‘her earthly
life and allows her to reach Hervfinal goal, an_#eternal
life" with God. At this point in the Life AElfric's artistic
style allows for him to make a variation in the noted

"weorpan" formula in order to show that even after her

+
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death, others benefit from her Saintly behaviour. It is
repértéd by Bede, and later by AElfric in a copulative verbal
construction involding "weorpban" (116), that AEthelthryth's
translated body is a panacea for the "unhal" ;17

Baer waeron ge-haelede purh pa halgan femnan

fela adlige menn. swa swa we gefyrn gehyrdon.

and eac pa be hrepodon paes reafes aenigne dael.

be heo mid bewunden waes. wurdon sona hale.

and manegum eac fremode seo cyst micclum.

Pe heo aerest on laeg. swa swa se lareow beda

on paere bec saede. be he ge-sette be pysum:

(113-119)

By means of this holy woman were healed

many sick men, as we have heard of old;

”those also who touched any part of the shroud

in which she had been wound, were instangly cured;
and likewise the coffin wherein she had first lain
Vgreatly benefited many persons, as tﬁe teacher Beda
said in the book which he wrote concerning this holy

woman.



AElfric¢ employs the same verbal technique to outline the
steps of development in Eugenia's l1ife. The Saint_has been
educated "on woruld-wysdome../aefter greciscre upwytegunge.
and laedenre getingnysse", 20-21 (in worldly wisdom/accdrding
to the Greek philosophy and Latin eloquence) when, through an

unnamed scurce, she discovers the writings of St., Paul:

Eugenia pa paet aepele magden.
wel peah on wisdome. and on upwytegunge. _ v
Ba becom hyre on hand baes halgan apostoles lar
paules paes maeran ealles manncynnes lareowes.
Ba wearp hyre mod mycclum on-bryrd
buruh ba halgen lare. beah pe heo pa gyt
\\ haeben waere.

(22-27)

Eugenia then, that noble maiden,

well increased in wisdom and in philosophy.

fhen came into her hands the holy apostle's doctrine,
[the words of] St. Paul, the famous teacher of all

mankind.

Then was her mind greatly aroused

by the sacred doctrine, though she was still a heathen.
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Despite her being a heathen, AElfric points out that Eugenia
has the potential for growth and change. Already she has
"increased" her learning in the disciplines which her father
Philip values (19) but it is only when she reads thé doctrine
of St. Paul that shé advances from the stage of accumulating
the limited amount of "worldly" knowledge already realized by
her contemporaries (23), to the level of being inspired to

s

such an extent that Eugenia energetically seeks a Christian

teacher:

Heo baed ;; hyre faeder paet -heo faeren moste
geoné}b}s hames on alexandiscre scyre.

wolde swa cepan paere cristenra lare....

Hwaet pa Eugenia ardlice faerde,

ob paet heo becom pbaer ba cristenan sungen

mid mycelre blisse pus maersigende god,

Omnes dii gentium demonia. dominus autem caelos fecit.
Ealle paere haepenra godas syndon deofla.

and dryhten soplice heofonas geworhte.

Eugenia pa mycclum wearp onbryrd....

(28-30, 35-41)

Then prayed she her father that she might go

away from his house in the city of Alexandria;
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she thus‘desired to seek after the Christians'
doctrine...-

So éhen Engenia quickly journefed

until she arrived where the Christians were singing

with great joy, thus glorifying God:

'Omnes dii gentium demon%§; dominus autem celos fecit':

.'All the gods of the heathen are devils,

and verily the Lord created the heavens.

Fugenia then was greatly stirred...

Again we see that AElfric has employed the phrase, "wearp _
onbryrd" (26, 41), but in this second instance the author has
made a subtle but significant change, the recognition of
which is essential to our perceiving that‘Eugenia is now
entering a stage of deeper reflection into Christianity. 'In
- the first example of "wearp onbryrd” (26) it is "hyre mod"
(her mind, spirit) that is affected; AElfric later implies
that the devotion and the song of the Christian assembly have
"consumed” Eugenia (41) and in the passage following this
verbal construction, AElfric describes how Eugenia
immediately asks her eunuch servants Protus and Jacinctus to

cut her hair and disguise her as a boy:
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Ba nam eugenia hi on sundor-spraece.

het hi gebropra. and baed paet hi

hyre faex forcurfon on waebmonna wysan.

and mid waedum gehiwodon. swylce heo cnih: waere.
wolde pam cristenan genealecan

on waerlicum hiwe. paet heo ne Qurde ameldod.

Hi faerdon pa bry. and heora gefaeran forleton.
.Obpaet hi becoman to paere cristenra wununge.

Baer hi daeges and nihtes heora drihten heroden.

(48-56)

Then Eugenia took them apart in conversation,

called tpem brethren, and. besought that they

would shear hér hair after the fashion of men,

and disquise her with garments as if she were a boy.
She desired to-apprbach the Christians

in the garb of a man, that she might not be betrayed.
Then went these three, and left their companions,
until they arrived at the Christian's abode,

where they praised their Lord by night and by day.

This passage exemplifies how Eugenia, having been "greatly
stirred"'by the Christians' behaviour (41), motivates herself

and inspires others, namely her servants "pba waeron

i e vt s ey M ke am
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L)

gelaerede on leden. and on grecisc./mid eugenj

woruld-licra lare", 44-45 (who had béen instrugfed in Latin
and in Greek,/together with Eugenia, in woxldlyndoctrine) but
who also lack Christian training. The fact that the eunuchs

obey her entreaties is stated in Eugenia's later statement to

Philip explaining her disquise:

nget pa eugenia sec aebele faemne.

¢waep paet heo wolde hi sylfe be-diglian.
and criste anum hyre claennysse healdan,

on maegphade wuniende. mannum uncup.

and forpy underfaenge aet fruman ba gyrlan.

waer-lices hades. and wurde ge-efsod.

r

(227-232)

Well then, Eugenia, the noble woman,

said that she had desired to keep herself secret,

and to preserve her purity to Christ alone,

living in viréinity, unknown to man,

and theﬁgfore at the first had assumed the robes

of a péﬁéfﬁgarb, and had had her hair éhorn.
AElfric again employs the "weorpan" formula to describe

this important step for Eugenia of having her hair cut in a

Y
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man's style in order to enter a monéstery (232). Because
this is a past event being recalled, AElfric suitably @akes
use of the Pluperfect tense but had this statement been
wgitteﬁ in the Preterit, it could easily have appeared in the
earlier paésage (48-56) as it describes a necessary and
initiatory.step in Eugenia's Christian development. AElfric
also enunciates that Eugenia now has a definite desire "to
approach the Christians" ("wolde...", 52) and her movement
towards Christianity is graphically illustrated by her
departure away from "heora gefaeran", 54 (thei% companions)
and in the direction of "baere cristenra wununge", 55 (the
Christians' abode). The act of changing environments is at
once A purgation from life in a heathen city, "forban
philippus aflygde pa cristenan/of alexandrian. gglle on
aéf", 33-34 (seeing that Philip drave away the
Christians/from Alexandria beforehand, all of them) and also
an ?naﬁguration into the apparently boundless Christian
"world". Eugenia and her servants make a geographical and
spiritual prodressioﬁ towards a preferred-destihati?n (;Hi
faerdon ba pry.../obbaet hi becoman...”, 54-55) and
aré’ét last able to commence the Christian worship (56) for
which they will finally be marﬁyred {379, 414).

After baptism Eugenia secretly joins the monastery and

regularly carriés out service "purh modes lipnesse. and

-
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_ mycelpe eadmodnesse), 96 (with gentleness 5f¢mind and great
humility). 1In describing her maturity in devotion AElfric
contrasts Eugenia's earlier s‘?te of affalrs as a Hbathen to

_ her new.Christian life through the parallel use of e verb
"peon", "to succeedf thrive". F;rmerly Eugenia "wel peah
on, wisdome. ana on ubwytegunge", 23 (well increased in

//;1sdom in philosophy), the worldly arts, until she read
gi’éhlch lead to her hlnd becoming "greatly afouséd", N\ . B
26 (Pa wearp hyre mod mycclum on-bryrd"). Once Eugenia #!i\\\‘;ﬂ;j
has made' the decision to become Cﬁristian, “woruld—wysdomeaf
20 (worldly wisdom) is substituted by_"iare. . paes rihtan

geleafan”, 98 (the doctrine of the true faith) and Eugenia

again undergoes a profound change which AElfric describes

metaphorically: gf&’ )
. . . ’ . ' s - ‘

Heo peah on .lare. bpaes rihtan geleafan.
and on godcundlicum gewrytum mid godum wyllan.

and wearp awend of wulfe to*sceape. '

o L L (98~100)
, .

She increased in the doctrine of the true faith,
and in divine writ, with a good will,

and was changed {as it were) from a wolf to a sheep.
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) . &u ! . .
Three years.lg;e{\the brethren at Eugenia's monastery
recognise her great _c<onversion and elect the Saint as their
abbot, "for hyre arfaestan life./and nyston paet heo waes
wimman swa peah", 119-120 (for her devout life,/and knew

not that she was a woman al&'the while). Like all Saints,

e Eugenia must tackle a serious conundrum at some point.
X . v .

AElfric outlines it: ey

e
’

\7

- H
- -

- Ba wearp paet maeden myc&lum hoh-ful..
hu heo aefre waeras wissian sceolde,
Ne dorste swa beah hi ealle gedrefan.
and hyra geé;ahé/;§;seon. ac faeng to pam hadé.

- . (121-124)
* »‘( .

¥ * Then becam% the maiden extremely anxious
&+
how she was ever to direct men; . ,,,j*‘
- .
yet durst she not offend them all N

and deséise their election,‘but accepted the office.

This may be a jibe at society by an amused author. AElfric
uses the vezgél constFuction, "wearp...mycclum hoh-ful"
(121), to‘stfess the "extremely anxicus" state of mind at
which Eugenia djSguised as a man, has just arrived. The

. d
/,\xfrbal technique\ emphasizes her moqd more than it does her

b

>
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supposed reason for being anxious. The hypothe&ical question
of whether or notA e would be able to lead men, and not just
"fellow Christians,sis skiilfﬁlly conveyed by a modal verb but
no direct answer is éiven the reader. 1Instead, AElfric goes
on to the problem of tact and the maintaining of.beace in the
monastery (;gedrefanF, 123) and the possibility of
inexcusably disdainiﬁg the brethren's counsel (124). AElérid
- : .
has set up the problem in three and a half lines (121-124a):
the first two lines employ the "weorpan" construction to
explain Eugenia's transition from & contented observant
Christian who, "purh halige ‘maegnu. pam haelende
ge-cwaemde", 97 (by her holy virtues pleased the Saviour) to
one in a state of ahxiety and indecision (121-122}). The
factors which she considers are given in the next one and a
half lines in a "ne durran" verbal construction (123-124a),
and finally, in a crisp one half line étatement conveying in
the freterit Indicative Eugenia's perfeétive and punctual act
(124b), AElfric quashes any fears that this Saint would ﬁot

b able to perform such an office. He quickly confirms her

" syperior ability:

Hwaet pa eugenia hym eallum gebysnode
mid goddre gedrohtnunge. to godes peowdome.
and mid carfulnysse. ponne hyred gewissode.

(125-127)

-
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Well then, Eugenia set an example to them all
. -

with good devotion to God's service,

and with carefulness governed the community.

=

Eugenia' is also acknowledged by "se ae%mégzgga wealdend”, 128 °
v -
(the Almighty Ruler) Who grants her powers to heal the sick

(128-132). . : ' Y

Eugenia spends an active 1ife'converting heathens to

-

Christianity but is eventually arrested by the pagan emperor,
Severus. The steps persistently leading to her eventual
maftyrdom may be easily linked by observing the'remaining

sentences containing the "weorpban"' construction. At first,

. ¥
she is apprehended: ) \,

Aéfter p&sum wearp ge—leahtlseo geleaffulla
’ | eugenia.
" and to pam haepenan temple getogen mid ge-preate.
pbaet heo paere gydenan diape. godes wurpmynt
gebude.

(383-385)

After thig Eﬁe faithful Eugenia was caught,

and dragged, with threatening, to the heathen temple,

that she might offer the worship, due to God,

to the goddess Diana.
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When she .utterly refuses to obey Severus' orders, Eugenia is.
tortured and eventually led to prison: "Heo wearb ba
gebroht. into blindum cWwearterne", 400 {(Then she was thrown
| into a dark prison). While there, God visits the Saint to
tell her, "pa séealt cuman to me.../...pu bist on .
heo fonum ggbrohﬁ", 410-411 (shalt thou céme to me.../...thou
shalt be brought to Heaven) and according‘to his prediction,

Eugenia is killed and "becomes™ martyred:

-

"Ba com se cwaellere. on cristes akenned-nysse daege.

asend fram pam casere. and he paet maeden acwealde.

Heo wearp ba gemartyrod...

o (412-414)

¢ -

¢

l _ Then came the executioner, on the day of Christ's birth,
sent from, the emperor, and he killed the maiden;

so was she martyred...

All of these steps have been necessary in Eugénig's aspiring
bid for Heaven. Thus we may see how Aelfric employs the
verbal construction involving "weorbpan" plus the Past
Participle of another verb to indicate the successive stages
in the life of a Saint who performs Christian tasks on earth

in preparation for her eventual union with God. The exampies..
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of this verbal structure are not as plentiful in the other

2 o

Lives, wh}ch are also not as lengthy as the Life of St.

Eugenia, but they nevertheless assist in creating a narrative
structure while describing her development.l8

A quintessential difference between . pagans and
Christians is lucidly demonstrated by AElfric through-a
brilliant and truly antithetical ﬁsage of this "weorpan"

»>

construction. Whereas it reveals the developmental phases in ’1?
a Saint's life, the same verbal structure marks the very (
restricted and negative movements that a pagan is capable of
making. Pagans are represented in these Lives by corrupt and
immoral leaders who virulently misuse their jddicial

prerogative and therefore abuse their supposed position aé
"representatiﬁe" of God on earth. While Saints choose Qordé

as their weapons when jealous authorities raise contention,

-

such pagén'commanders are portrayed by AElfric as being
thoroughly deficie&k in verbal battle. Saints not only
present Christian dogma and- anti-pagan rhetoric in their
speéches-but they also entirely stymie and frustrate their
pégan opponents who resort to exerting physical violence and
torture; Both theif. attempts at argument and their
exagpe;ated and malevolent recourse iﬁdicate their regression

in direct proportion to the Saint's development and

ascendancy. Whereas AElfric traces the pattern ofgggogression
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in a Saint's life through the "weorpan" construction, to
demonstrate the course 0f deterioration in a pagan's
existenée he creates an alternate verbal structure where ‘a
phrase containing "weorpan” plus a Past Participle is
ffequently associated with another phrase invblving the verb
“Hatan", "to command, orderJ. Altho&gh this pattern is used
by AElfric in all of the Saint's Eiiﬁﬁ except that concerning

AEthelthryth,19 the Life which seems to best illustrate

it is the Life of St. Lucy. The pagan contender is

Paschasius, "pam aepelborenan cnihte./be awogode
luéian.../arleas haepen-gilda...", 57-59 (the nobly-born
youth/who was wooing Lucy.../an impious idolater); and in
this case is not even an actual ruler but rather an impetuous
'youné man from a noble family who assumes the haughty
posit{Bn of a commander. F$ye above quotaticn is our
_}nﬁroduction to the character of Paschasius; his. first move
cofsists in an aétempt to persuade Lucy to perform pagan
rship (59-60). The Saint's reply is that her offering to

the Christian God has been to help others; but she notes:

~nu ic wylle me sylfe him soplice geoffrian.
forpan ic leng naebbe. hwaet ic on his lacum aspende.

(66-67)
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'Now I desire verily to offer to Him myself,

i
because for sometime I have had nothing to spend in

h | . . .
his service.

This angers Paschasius and although "hi spraecon fela", 68
{they spake muéh) the suitor considers that the threat of a
beating for her is his viable choice of weapon in this strife
if she will not be silent (69). To this she confidently
answers, "paes lifigendan godes Qord/ne magon geswican. ne
for-suwode beon", 70-71 (the words of the living God,/cannot
be suppressed, nor but to silence). While their dispute
continues, Paschasius only becomes more and more angry as
Lucy manages to proclaim a number of essential Christian
truths concerning the relationship between God and His Saints
(73-7§, 79-80) and the omniscience of God and the protection
He offers his followers (84-93). paschasiﬁs is again
infuriatéd by the woman he has origina)ly set out to marry
and therefore suggests a suitable punisiment for her

insubordinate behaviour:

’/;./4{<.Ic hate be ardlice laedan.

to pafrg'myltestrena huse. paet pu pinne

\ maegp—had forleose.

baet se halga gast pe fram fleo. ponne bu

fullice byst gescynd.
L

\

N (81-83)
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+ee+.'1 shall straightway bid men lead thee
to the house of harfots, that thou mayst lose thy
maidenhood,
that the Holy Ghost may flee from thee, when thou art
foully disﬁsnoured.'
It is impossible, however, to drag Lucy to the prostitutes
because "se halga gast hi heold. and mid hefe gefaestnode",
98 (the Holy Ghost held her, and fastened.he: as by a great
weight). This impediment to his depraved plans is discussed
by AElfric in terms of Paschasius entering a new stage in his
frustration. If the move is not yet regressive, then it is
certainly only lateral:
-
ba wearp ge-ancsumod se arleasa pascasius.
and het him gelangian pa leasan drymen to.
paet hi paet godes maeden mid heora galdrum
oferswybdon.
ac papa him naht ne speow. pa het he spannan
oxan to.
ac hi ne mihton awecgan paet maeden pagit swa.

(103-107)
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Then [became]éo the impious Paschasius perplexed,

and [commanded] false magicians be brought unto him,

that they with their enchantments might overpower the
virgin of God.

But when they sped not at all, he commanded oxen to be
harnessed to her,

but they could not even so shake the maiden.

Paschasius arrives at such an angry phase that he resorts to
his assumed prerogative and "commands" the "deceitful ones"
(10¢Xﬁto conquer Lucy; next, he unsuccessfully attempts to
remove her with oxen (106). These steps are exp;essed by
AElfric in this verbal pattern: "Ba wearp ge-ancsumod se
arleasa-pascasius/and het... gelangfan.../pa het he
spannan,.." (103-104, 106). Paschasius' failure to overpower
Lucy presumably causes him an embarrassing setback and when
Lucy's speech (111-115) again stymies him, he is driven into
yet anothe} regressive step which AElfric recounts in a

4 similar verbal pattern:

Ba wearp se arleasa geancsumod eft swipor on mode.
f.
®nd het mycel ad ontendan on ymb-hwyr[f]te paes
J maedenes.

and mid pice hi besp[r)encgan. and mid spyrcendum ele,

{l11l6-118)
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Then [became]2l the impious one perplexed in his
min@ yet more,

and [commanded] men light a great pile éll round
the maid,

and sprinkle her with pitch and bespattering ()22

-

oil.
4
Again the verbs may be isolated and regrouped in this'manner:
"Pa wearp se arleasa geancsumod.../and het...ontendan.../
and...[het] besp{r]lencgan..." (116-118). When Lucy next
succeeds via speech only to enrage Paschasius (119-123), his
friends appropriate his comméﬁd. The "weorpan...hatan"

formula is again used:

Ba wearp se waelhreowa wodlice geancsumod.
paet his magas ne mihton his mod-leaste acuman,
Ac heton acwellan baet claene maeden mid swurde.

{124-126)

Then [became] 23 the impious one madly vexed,
so that his friends could not assuage his madness;

but they [commanded] men kill the pure maid with the

sword.
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The law eventually intervenes and Paschasius is expected to

justify his crimes:

Mid pam pe heo bis spraec. wearp se man-fulla

pascasius

mid racenteagum gebunden. and beéforan bam maedene

Ve
He wearp pba gebroht ‘on bendum to rome.
s
and ba witan heton h}ne beheafdian.

s

baba he ne mihte his man-daeda betellan.

gelaed...

. (139-140, 1143-145)

-

Whilst [Lucyl thus spake, the wicked Paschasius

[became] bound with chains, and led before the

He [became] then brought in bonds to Rome}

and the senators commanded him to be beheaded,

when he could not excuse his evil deeds.

«It is interesting that AElfric now utilizes this "weorpan...

virgin.,...

hatan" verbal construction in showing that justice eventually

allots Paschasius execution. While Lucy has thwarted his

every intimidation and his only "progression” has been

towards utter fury, others, such as "his magas” (125) and now

"pba witan"™ (144), have relieved him of his "borrowed"
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powers and the final "command" is a fatal one for Paschapius

(144). : _ |

In the Life of St..Lucy we have an example of one o;\ﬁhe

ways in which AElfric describes verbally the very limited >
scope of pagans, as they are represented by Pasghgsiusfj/
Their steps are not just punctual and perfective but seem
also to be impetuous, regressive and likely to be
self-destructive. Their "goals", if they can be called that,
tend to be concerned with lustful or short-termed activities.
In contrast, Saints eagerly and successfully pursue the}?
moral interest in helping others while preparing for their
eventual goal of martyrdom and union with God. Their acts
have a more durative sense than do those of the pagans.
Christians are capable of change and development and the
important moves that they make along their goal-oriented
pathway are frequently described by AElfric in terms of the
"weorpan" verbal pattern. The regressive steps of the
pagans, on the other hand, can be seen in a recurring
AElfrician verbal construction which combines.“weorpan" and
"hatan" to coﬁvey the misuse of power by pagan leaders. God
is seen to transcend time and space and thus is aspectually
in a completely different class from either Christians or

pagans. s
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CHAPTER TWO

As we have seen in the previous chapter AElfrﬁc preseﬁte
artistically the manifold differences between God, pagans,
and Christians. Within the class of Chris£ians, Saints have
a special positipn which is again revealed verbally by
AElfric, who artistically employs modal verbs Jin his
discussion of the behaviour of a Saint in eﬁworld dominated
by natural,.and supernatural or spiritual lawe. While
natural laws are manifest on earth and are indisputable,
spiritual laws are inconcrete but equally unalterable.
Christians are well aware of these spiritual laws and
recognise a moral compunctlon to ablde by them in everyday
life. Considering this obllgatlon, AElfric deflnes an
impoetant aspect of the nature of sanctity by showing the
immutable character of eaeh Saiht as she is governed by these
laws. Just as nature is governed by laws, the Saint's
behav1our must be ruled by‘the equally uncontrovertlble
essence of sanctity. Here, ‘it is not a question of desire or

conscious decision on the part of the Saint, as we-find

.elsewhere with AElfric's uee_of'“woldon“, to be discussed -

48
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" later, but it is a matter of a certain reality pertaining to

the moral nature of the Saint., To manifest this "natural"®
inclination obligatory to saintliness, AElfric employs the

verb "magan" in its various forms, and in so doing links the

. laws of nature with the essence of séncéity through the

concept of immutability. .o
+An example of AElfric's use of "magah" is given in the

Life of St. Agatha where the disheartened Aphrodosia opines

to Quintianus that Agatha's faith can never be "extinquished”

(31):

Stanas magon hnexian. and bpaet starce isen
on leades gelicnysse. aerban be se geleafa ege
of agathes breoste,' beon aefre adwaesced.

(29-31)

'Stones may soften, and hard iron
become like lead, or ever the faith

s

in Agatha's breat can be extinguished.™

N / .
Aphrodosia has entirely failed (34) in her mission to
persuade the young woman to marry "se cwealm-baere ehtere", 3
\ ,
(the murderous’ persecutor) and in order to illustrate her

frustration over such an impossible task, Aphrodosia (the

/
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"fulum wife", 9f compares the steadfast faith of Agétha to
the hard and immutable quality of stones and iron (29-31).
By using -"magan" to describe the hypothetical ﬁggﬁibility of
either stones melting and ir;; turning to lead (29, 30), or:
Agatha's Christian deyotion being diminished (30, 31),

AElfric has placed these potentialities on a par; in other(‘ﬂ///«k‘—*‘
words, if one event cannot happen, the prospect of the other

i .
must necessarily be precluded. Just as a cataclysm in nature

{"magon", 29) would be required before the essence of éﬁones
or iron could be altered; some kind of moral cataclySm would
have to occur ("maege", 30) before the néfure’Bf\antha would
change.24 whay appears to bf;fﬁ\EXESEpOle-in tQ}s

scoffing remark Aphrodosia is actually providgd by AElfric
'in order to illustrate the link between natural and
supernatural laws. ®Aphrodosia has; at least, a limited
perception of nat;ral laws andgalthough éhe perceivsﬁtgﬁe
steadfastness of Agatha, she does not comprehend thaf this is
an essential element of sanctity havi to do with morals.
Whereas all Christians have knowledge of spiritual laws,
Saints a%fébt them sd fully that sany transgression would defy
the nature of sanctity. What AElfric expresses then in his
use of the modal- "magan" is that, according to th¢ mora®
nature of Agatha, and of all Saints, in fact, certain worldly

events are simply not possible.

~
'

IAN
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The correspondence between stones and faith which . \
Aphrodosia expresses in physical terms. has-a counterpart in
v

~ an earlier statement delivered by Agaﬁha "to bam yfelan

teame", 18 (wicked team):

Eower word syndon winde gelice.
¥ : ac hi ne magon afyllan min faestraede gapanc.
pe is gegrund-stapelod.
(19-21)
'Your words are like wind,
but they cannot defile my steadfast will,

<~.
-which is grounded immutatNy.'

The threats and enticements of Aphrodosia are compared to the
intangible and ephemeral wind: they exist cn earth only, kﬁg
““.sweep past Agatha, and have not the power to in any way
r\\\//influence the Saint;//ﬂgr resolve, "which is grounded
- immutably” (21), is foOnded on central Christian premises
such that Aphrodosia's fleeting words literally cannot
destroy her faith. The\éigmificance of the modal phrase, "hi
ne magon afyllan" (20), cannot be fully rendered by Skeat's
translatjon "they cannot defile"; this strong emphasis on the
moral nature of a Saint through AElfric's use of the verb

"magan® compels us to consider other instances of AElfric's
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use of "magan" as an indication that AElfric is defining yet
anothe% characteristic of the essence of sanctity.

. We mark AElfric's use of "magah“ again in the Life of
St. Agnes to signify ﬁhat-Agnes' saintly nature precludes her
from accepting any earthly suitor (85-86). With_an almost
1ife—16ng devotion to God, to whoﬁ she considers herself
espoused (41), it is perfectly understandable that she "could

not be allured" (85) from her "husband" for the sake of

marrying the son of Sempronius:

Ac paet godes maeden ne mihte beon bepaeht
burh aenige lyffetunge fram hire leofan drihtne.

"

ne heo naes afyrht. for his peow-racan.

(8?—87)
But the virgin of God could not be aliured *
by any flattery from her beloved Lord,

neither was she afraid because of his threatening. .

This is not a matter of determinism but, rather, this

statement specifies the kind of moral nature under which
- K »
Agnes, like Agatha, operates. Though Sempronius should first

~

use flattery and then intimidation, (83-84), the inevitable

outcome is failure {94); and yet he totally misconstrues her

moral standpoint -- founded on her very nature -- as being

™

2
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1
obstinacy.

After he has presentéd this aspect of Agnes' character,
AElfric has the Saint exbress her personal convictions in
"such a way as to lend credence tJ this cqncepf of a govefning
moral nature: .

Ic for-seah binne sunu bg soblice is méﬁ.

and ic nates hwon ne maeg on his neb-wlite beseon

for minks cristes lufe hu maeg ic. him to teonan.

to pam deadum artlicnyssum. me ge—eé&medan.

| (103-\3]06)

'I refused thy son, who truly is a man, . /
and I can in no wise regard the beauty of his %

countenénce

fdr the love of my Christ; how can I, to His dishonour,

humble myself to the dead image?'

She has fefused marriage to ; man as she wishes to pfeservg
her virginity (58-62). 'For the love of Christ she has made a
troth (56), and according to her moral nature, it is out bf
the question that she even regard another suitor, as in the
case of Sempronius' son.

God figures as Saviour (97) as well as bridegroom to

Agnes, and as a result of her nature, it is out of the realm
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of her understanding that she shé;%p—worship a pagan goddess.
Loving Christ, she has rejected a living han; how can she
then, she asks, worship a "dead image"? (106) The use of a
quégyion, here, marks the iﬁcredulity of Sempronius'
suggestions; and with Aélfric's employment of "magan", we may
see the utter impossibility of Agnes reacting differently.
Her position has been foreshadowed in an earlier. speech in

which she says:

Ne maeg X;\;;m to teonan operne geceosan.

and hine forlaetan. bpe me mid lufe beweddode.
{40-41)

'I may not to His dishonour choose another

l} and forsake Him who hath espoused me by His love.'

Later, in the Life of St. Agatha, we find a further

example of the modal verb "magan" being used by the Saint

herself to express the immutable nature of a Saint:

Swa ic lust-fullige on pisﬁm lapum witum....

Ne maeg min sawl beon gebroht mid blysse to heofonum.
butan min lichama beo on pinum bendum genyrwod.

and fram p;num cwellerum on pinum copsum agrapod.

(116, 119-21)
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'So greatly I rejoice in these painful torments..r.
My soul cannot be brought with joy to Heaven

4 "
except my body be cramped in thy bonds,

and by the executioners be gripped in'thy fetters.'

A%atha is reciting a spiritual law concerning mértyrdom, the
proviso of which is impressed upon us by AElfric's use of
"ne maeg..." (119): the event of the Saint's soul paséing
from earth to Heave& at- the will and discretion of God cannot
possibly happen until an earthly opponent pléys the murderous
role to which Agatha must react with fervour. Her joyful
-reaction and her desire to reach Heaven through martyrdom are
integral to her nature; and thus we find that the importance

in their being mandatory, but

of the torments lies not onl
in the fact that, once fulfilléd, Agatha is that much closer -
to her destination. This gives-h r étrength to endure the
tortures set by Quintianus, and even allows her, to the '

. chagrin of the persecutor, to greet them "mid blysse" (119).

AElfric similarly expresses other aspects of the essence

of sanctity in the Life of St. Lucy. Here he is concerned

.with the mind or will of the guiltless Christian versus the
command of the guilty, and he points out that God recognises
the innocence of his Chosen:

LY

Lucia andwyrde pus. ne bip aenig gewemmed.



AN

56

‘lichama to plihte. zgif hit ne licap pam mode.

Beah pu mine hand ahebbe. to pinum haepengilde.
and swa pufh me geoffrige mines unwilles.

ic beo peah unscyldig. aetforan pam sopan gode.
sepé demp be pam willan. and wat ealle pincqg.
gif pu mé unwilles gewemman nu dest.

me bip twifeald claennysse. geteald to wuldre.

Ne miht pu gebigan minne willan to pe.

.Swa hwaet swa bu minum lichaman dest. ne maeg

paet belimpan to me.
(84~93)

Lucy thus answered, 'no one's body is dangerously
polluted, if it pleases not the (possessor's) migg,__h\5h__
Though thou shouldst lift up my hand to thine idol, T
and so, by my meaﬁs, offer against my will,
I shall stiil be guiltless in the sight of the true God,
who judges according to the will, and knoweth all

' things.
If now, against my will, thou causest me to be

. ' : polluted,
a twofold purity shall be gloriously imputed to . me.
Thou canst not bend my will to thy purpose; '

whatever thou mayest do to my body, that cannot happen’

to me.'



Through a similar employment of the verb "magan", Lucy flatly
‘denies that hg; Christian point of view may be altered. She
imputes to the true believer the ability to remain pure even
when physically forced to imitate pagan worship or when
sexually violated. The goodness of Lucy places her ampngst
the Chosen and she professes that by her moral nature,
despite whateyver may be done to her body, it cannot happen
that her will become bent. Just as the narrator, and Agnes
and Agatha have already made known, sanctity includes an
immutable moral nature,

AElfric has shown that Saints, by viﬁue of their
goodness, belona to God's select class, the Chosen; but he
also wishes to show us that they are yet a part of humanity
and of everyday life. They have desires énd are able to
consciously make choices. By{éxploring this human aspect,
AElfric succeeds, amoﬁg other things, in fleshing out the
character sketches énd in rendering the Lives more applicable
to the ordinary experieﬁce of the reader. Whereas AElfric
has chosen "magan" for revealing moral nature, he uses
"woldon" for discussing choice. A good example of this moral
usage is to be foﬁnd in St. Agnes, where AElfric sets up an
effective verbal pattern that Elearly exhibits his poetic

artistry. fThe virtues of St.Agnes are given in the

introduction to this Life (6-13); next, by indirect speech we
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learn of the material riches promised by the son of

Sempronius if Agnes will agree to marry him:

ba. brohte se cniht to pbam cla nan maedene.

et deorwurpa gimmas. and woruldlice glencga.

and behet hire welan gif heo wolde hinez
{21-23)

Then the youth brought to the pure maiden

precious gems and worldly ornament;)f;\ﬁﬁ__‘/f““

and promised her riches if she would [have] him.
Agnes is seen, by the other characters and by the narrator as
well, to have a choice in this matter. The conjunctional
"gif" (23) deyides this sentence into its two constituent
.parts, one mentioning the youth's offerings, and the other,
the conditional agreement of Agnes. This use of conditionqu,
places great emphasis on the necessary compliance of Agnes,
as directed by her desire. Whereas in the QFevious
discussion it was Agnes' moral nature that prevented her from
being "allured" from her lover (85), here the Saint is given
an opportunity to exercise her will. With such accent
on the possibility of choice, it would seem more appropriate
to translate the "wolde" in "gif heo wolde hine" as

signifying, "if she wanted (or desired) him".

'
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AElfric wonderfully balances this conditional clause
using the positive form of "wolde" {23), with Agnes' negative
response to the proposal, as shown through the use of the

-
negative form of the modal verb:

Pa sende se faeder sdna to pam maedene.
paet ylce aerende. bpe his sunu aer abead.
ac agnes wibsoc. saede paet heo nolde
paes aerran bryd-guman aepelan truwan.
aefre gewemman burh aenig wedd.
(69-73) p
Then the father sent straigﬁtway to the maiden
the same errand which his son had before announced;
but Agnes refused, saying that she would not
by any marriage, ever stain

the noble troth of the first bridegroom.

After the first marriage proposal {23), Agnes iterates the
virtues of her lover and discounts any possibility of
committing herself to another (27-62).23 wWhen pressed
again, she forthrightly refuses (71). The balance found in
the larger context between the two sections is underlined in
this poetic line: AElfric streagthéns the unquestionable

force of Agnes' resolve by using the positive verb "wipsoc"
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{71), and then reveals the Saints' desire not to "ever stain/
‘the noble troth of the first bridegroom" (72-73). As the two
marriage proposal occasions are parallel, we may translate ,
the negative version of "wolde" as concerned with desire:
"but Agnes refused, saying that she did not .want/by any
marriage, to every stain/the noble troth of the first
bridegroom". When Agnes is perceived to’ have desires and the
ability to make conscious deciéions, the human’ aspect of the
Saint is greatly emphasized. These paired indirect
statements have an unquestionably "true"” ring about them, by
virtue of their being de}ivéred by the narrator. To
complement thé balanced due, AElfric has added a final
sentiment expressing the desire of Agnes, in her own words,

as only she could truly know it:

Ic bletsigeipe»faeder bodigendlic god.
paet ic purh fyr unferht to pe faran mot....
Be Ic andette mid mupe. and mid minre heortan.
and mid eallum innobe. - ic pe gewilnige.
(232-233, 236-237)
'I bless Thee, Father, who art to De proclaimed God,
that I may pass unfearful through the fire to Thee....
Thee I confess with my mouthygnd heart,

and with all inward affection Thee I desire.’
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_ AElfric hi? ordered his verbs as follows: "wolde” (23, the

marriage proposal); "nolde" (71, the refusal); and

"gewilnige" -- a codceptually—related though noh-modal verb
expressing Agnes' desire and the actualizing of her passion.

AElfric establishes a balanced verbal pattern that provides a

narrative structure for the Life of St. Agnes and

- demonstrates his artistic use of the modal verb "wolden" in

revealing the humanity of the Saints.

~
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CHAPTER THREE
<

Thé nature of beings in the univetse»is a majof concern
in AElfric's writings. At certain pbints, AElfric isolates a
character from a Life and carefu ly defines the essence of
that being -- either as an entiﬁz\hhto itself or as one
individual in relation to another. Tﬂgse descriptive
statements havwe a declamatory character which céptures the
attention of the reader. AElfric makeg usé of the verb
"heon" for such articulations, and presents his information
in such a way that it appears to be indisputable; it is éimed
at the reader for his edification and aEcebtance, rathé} than
his intellectual %espohse. The pedagogical result of
combining this rhetorical tone with‘seemingly uncontrover-
tible uéterances through the use of "beon" is that a rgaderr
notes and remembers what AElfric has indicated to be
essential about various beingé.

AElfric carefully chooses the tense of "beon" which will
best endorse his artistic intentions. When using the Present
Indicative form "is"™, AElfric is deséribing a beiﬁg or

c<_;./ v o
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situation which is not fixed or limited temporally or
spatially; that is, it has an eternal or universal quality.
This tense is most powerfully éméioyed in sentences
concerning God. Tﬁe Life of st. Cec{lia offéfs an excellent

i . 4 U .
example of. this. On her wedding night, Cecilia argues the

might of God|and the supreme merit of virginity (31-37).
Valeyian, in tufn, is frightenéd But intrigued enough to
pursue the issﬁe, and demands to scrutinisé‘é&d{é angel
before he willIQg cofivinced of the verity of‘Christianity
e . . .
(38-40). Pope Urban receives Valerian'and'prays, "hone
aelmihtigan god. paet he for his qrﬁaestnysse/pam cnihte
gewissode.‘ baet he wurde geleafﬁul“¢‘54155 (Almighty God,,
of His glemency,/to direct the youth that he might become a
believer)l. The decisive factor that beckons Valerian to
Christianity is the delivery, by the petitioned Anggl, of a
"golden ﬁriting" (57): . |

Efne ba faerlice aetforan heora gesihpum

com godes enéel mid‘%ﬁ%@ gyldenum gewfite.

and valeriaﬁus feoll afyrht‘té eorhan.

‘bpa araerde hihe se engel énd het hine faédan

ba gyldenan stafas pe him god tosende. . - : \

On pam gewrite waeron pas word gelogode.
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Unds deus. una fides. unum baptisma.

An aelﬁihtig god is. and an geleafa.
and an fulluht. and he feng to raedene.
. {(56-64)
Lo then! suddenly before their sigh€'
came God'; apgel with a golden writiﬁg,
ané vValerian fell affrightéd to the earth.
Then the angel raised him,‘and-bade him read
‘.the golden letters which God had sent to him.
In the writing were set these words,
Unus deus, una fides, unum baptisma: iP
'ihere is one Almighty God, and one Faith,
and one Baptism.' And he toock and read.
A special credence is given this messagf-because of the
magnifiéehce and otherworldly quality ©f the golden letters.
AElfric effectively‘employs "is" in order to profess
indisputably the existence of Almighty God (63-64). Valerian
is deeply impressed by the supernatural presentation and this
~c}imac£ic moment in his life impels him to convert to

Christianity. In response to the statement, "An éelmihfig

'god is. and an geleafa./and an fulluht” (63—64Y? Valerian-
ﬂanswers ingenuously with a guestion which both displays the

awe felt by an innocent, and emphasizes the incontestable

Y



65

quality of the "golden writing":

Valerianus andwyrde. hwaet bep aefre soplicre
oppe to gelyfenne aenigum lifigepdum menn,
-(66-67)
Valerian answered; 'What can ever be truer
Or more to be believed in by any living man?’
pabelie :
\

Though the tangible manifestation of God's existence in this

e

("anun gyldenum gewrite™, 57) is ephemeral, the truth of

this existence is eterniy'and universal.

ng
i
/uﬁ}ng faith\in this doctrine is seen

1 Mordsy Their personal protestations of the
Onevfg;ﬁ;hom they are finally martyred, lend a

The Saint's

reality of
pParticular authentication to such statements. ‘AElfric again

describes God, in the Life of St. Cecilia, for example, by

exploiting the Present Indicative of "beon". To Tibertius'
question, "AEnne god gebodiap./and hu-meta namast bu
nam-cuplice pry godas", 161—i62 ('One God they

preach,/apd how namesx\ﬁhou_three Gods as if known by

name?'), Cecilia answers:26

+++An god is aelmihtig

on his maegen-prymnysse wunigende. Bone
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arwurpiap we cristenan
aefre on prynnysse. and on sopre annysse.
: for—ban—pe faeder. and sunu. and se frofer gast
an gecynd habbap. and aenne cyne-dom.
swa swa‘on anum men synd soplice preo bing.
andgit. and wylla. and gewittig gemynd.
%<{ pe anum men gehyrsumiap aefre togaedere.27
(163-170)
...'there is one God Almighty,
dwelling in His Majesty; Him we Christians worship
I\_for ever in Trinity, and in very Unity,
because Father and Sqﬂ/gnd the Comforting Spirit
have one nature and one kingdom;.
even as in one man are verily three things;

undergtanding; and will, and conscicus memory,

which together ever belong to one man.'

We have already seen the rhetorical and semantic potency of

the verb "beon" in the golden message érofessiﬁg the

actuality of God (63); here, AElfric has Cecilia echo this.

presentment by plying the same verbal conjugation and simply

altering the word order (163). At the same time, he has her
u—’w’/
relate_gpd'and man thrbugh the concept.of Trinity, and by his

manipulation of "beon" for the existence of God (163) and the
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"composition” of man (168).
At other times, the narrator prefers to speak in his own
voice using the same verbal construction with the same

results. For example, the narrator opens §he Life of St.

AEthelthryth in this way:

AEbeldryp wean&- a for-gifen anum ealdor-menn
to wife.
ac hit nolde se aeimihtiga god paet hire maegp-had

wurde ' 4

mid haemede adylegod. ac heold hi on claennysse S
RSy
forpban pe he is aelmihtig god and maeq don eall
paet.he wile,

and on manegum wisum his mihte geswutelap.

(8-12)

AEthelthryth was given to a certain alderman [Tondbyrht]

to wife;

—
bgg\ﬁigfgh%ifc d would not that her virginity should be

destroyed thrdugh cohabitation but preserved her in

and in divers ways showeth His might..

)
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Three important‘goncepts are preéenteg here: ﬁhe-indiséutéble
existence of pdd.Almighty (lla); His power to accomplish,
according to His desire (1llb); and the fact ghat His "mihte"
is manifested }n many different ways (12). All three ideas
are essential to an understanding of Chriét{anity, and the
corresponding truth of the two latfer (11lb, 12) is dependent
upon the existence of God; thus AElfric chooses the Present
Indicative tense "is", which has an apparent reéonance of the
ifrefutable, for his initial statement. In fact, the

’ W
tateme

\\i eraﬁ} g what Christians consider a self-evident truth.

S BT ing to gnomic characteristics, freedom for discussion

of such utterances is not even considered. The use of "is"

in 11.11-12 is gnomic in form as AElfric is

in a gnomic statement delivered by the authoritative
narrator, then, renders this cBbncept indubitable and also

indicates to the reader the eminence of the idea within the
Life.28 'l

The exaﬁplé;;;%r;Elfric's use of "beon", as exemplified
in the words of three radically different speakers, Angel,

Saint and narrator, provide a general perception of the

existence and magnificence of God. Yet a more specific and

~____ personal view of Christ énjoys the same dynamic quality

through the use of - the Present Indicative "is" in the Life of

St. Agatha, for example. After Agatha refuses the advances
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of Quintianus, the persecutor threatens to "gram-lice..,
fordo", 83 (cruelly destroy her) if she will not sacrifice
the heathen gods.29 she again angers Quintianus by

disobeying his command:30 .

pa cwehte se dema his deoflice heafod.
and et )hi gebringan on anum blindum cwearterne.
and heﬁ paet heo sceolde hi sylfe bepencan.
hu heo mihte aet-windan pam waelhreowum tintregum....
Hwaet pa on mergen se manfulla dema
het Agathen gelaedan tokh;s,lapan andwerdnysse.
and befran hwaet heo‘smeadejbe hyre
| gesundfulnysse.31
Agathes him cwaep to. Crist me is for haele.

(91-94, 100-~103)

# Then the judge shook his fiendish head,
and commanded to bring her into a dark prison,
and bade that she should bethink herself
how she might escape from the cruel tortures...-
So then in the morning the wicked judge
bade Agatha to be brought intg his hatéful presence,
and enquired what she had‘aevised for-her safety,

Agatha said to him, 'Christ is my salvation.'

N\~

to
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Against the threats of Quintianus, "se demaf (91);JAg?tha
relies entirely upon a force, which is for pagans intangible
or non-existent. Mention of £he Saint's heroic attitude is
COngpgcuously placed by AElfric between his differentiaiion
of two separate concepts of torment: "pam ecum witum", 96
{the everlasting torments) of w;ich Agatha warns Quintianus
and those tortures of the earthly transient type, "bisum
lapum witum" 116 (these painful torments) for which the
Saint rejoices in her desire to join God in Heaven. Because
she has chosen Christ as-her Saviour, Agatﬁa will not suffer
the eternal tortures of Hell; the evanescent tortures, which
Quinﬁ(gkus considers the coup of his malevolent prerogative
(63,83, 107), are disdainfully mocked®by the Saint
(116-121): her simplé and positive response to the "judge" is

!

that the existence of a benevolent Christ is her only
Ffequisite in order to retain “haleness"j Significantly,
AElfric's manner of expressing Agatha's éupreme faith in God
is through the use of the Present Indicative form of "beon"
(103).

The same verbal technique is found in the Life of St.
Agnes where the Saint's pronouncement of her complete trust
in God is given in response to the in;imidations éf

Sempronius: S : .

TR S VTR TR,



71

AN /) Orsorhlice ic forseo pine peow-racan. - -
& forpaﬁ be ic geare cann mines drihtnes mihte.
Ic truwige on him forpan Pe he
Is me trumweall. and unateorigend-lic bewerigend.

(124-127)

Without care, I despise thy threatenings,
because I well know my Lord's might.

I trust in Him because He is

to me a strong wall, and an unfailing defence.

Agnes, like Agatha, defiéntly attests '‘to God's greatness
(125-127} but whereas Agatha speaks of God using the other-
worldly term, "salvation" (103), Agnes describes her Lord in
more concrete terms. Why should Agnes fear ‘the fleeting
’dahgers posed by Sempronius (116-121) when she claims to -have®
already perceived hef Lord's "mihte" (125)}? God 1is a \
protector, who represents_for Agnes a "barricade™ between
herself and her enemies (126-127), AELfric combines the
copulative verbal form in the Present Ind&cafive (127) with
heroic battle motifs (126-127) in order to produce an image
of indubitable strength and makes use of tﬁe verbal form "isg"

{127} in order to show that God's rolé as a defender of

Christians is not temporally or spatially limited: He is a
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"trumweall” and 'He incontestably remains one.

Again to be found in the Life of St. Agnes is a personal

attestation to the might of God, but this example comes from

a radically different source, the son of Sempronius, after he

has been raised from the dead:

Ba aeteowde paer cristes encgelﬂ and bone cniht
argerde.

and he‘arn_Paer-fihte ut. pa he geedcucod waes.

clypigende éfer eall. and cwaepende bus.

An god is on heofonum. and eac on eorban.

sepe is paera cristenra god....32

| x . (201-205)

Then appeared there Christ's Angel, and raised the
youth,

and he immediately ran oﬁt, when he was requickened,

crying evérywhefe, and saying thus,

'There is One God in Heaven and likewise on earth,

He who is the God of the Christians....'

The son has converted from the lust and heathenism for which
he was struck down (163-173), to an awesome Christianity
(204-205). Having been raised from the dead, he has attained

a special perspective on spiritual laws and although the son
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clamorously expresses a general Christian truth (204-205), he
imbues it with personal evidence Gf an~unusual sort. To give
full impact to this revelation and cenversion, and to
manifest this Christian ontological truth, AElfric aqain
chooses the‘Present Indicative of "beon" (204-205).

Ef fectively complementing and completing this pattern of
verbal usage, AElfric again emplgoys the Présent Indicative of
"beon"” in the words of God Himself. In the Eifg_gﬁ_gg;
Eugenia, AElfric has God visit the prison where Eugenia is

being held in opder to pronounce that He is her Saviour:

ac se haelend com T}d’ggg?bnlicum leohte.

and brohte pam maedene. maerne big-leofqn.'
. snaw;hwitne hlaf. aﬁd én—liﬁte‘paet cweartern,

Pa cwaep se haelend to pam halgan maedene.

Eala pu eugenia. ne beo.pu atyrht.

Ic eom pin haelend. pe bu healice wurpost.

and mid eallum mode. and maegne lufast.

On pam daege pa scealt cuman to me. pe ié coﬁ
to mannum.

and on minre gebyrd-tide. bpu bist on heofonum,
gebroht.

(403-411)



But the Saviour came, with a Heavenly light,

and brought the maiden abundanf sustenance,

a snow-white loaf, and illuminated the prison.

Then said the Saviour to the ﬁoly maidén,;

'Behold! E&%enia} Ei\?Ot thou affrighted;

I am thy Saviour, whom thou highly honourest

and whom with all thy mind and strength thou lovest.

On that day shalt thou come to me, when I became man,

And on the day of My nativity thou shalt be brought.
. to heaven.'

)

Among these six Lives of Saints, the Life of St. Eugenia is

the only one containing direct speech33 by the Lord and
it is noteworthy that AElfric, by employing the Present
Indicative of "beon" (408), shows God to be the protector,

sustainer and lord who Himself finally reveals to the Saint

-

-

" His identity: “Ic eom bin haelend" (408). Because God
Himself addresses Eugenia, the direct and personal
association between God and Saint is established. AElfri;
shows that the Lord protects his follswers and is a Being

— -
whom Christians should npt fear. All of this is possible

through AElfric's choice ofs\yverbal form {
' \ =

producing a statement which haé‘ﬂﬂ“igcggitab e quality.

eom,...", 408),

. S
Because of the toné/of this speech, a reade annot

intellectually respond to the statement, but is likely to
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accept it.

In the light of these various statements of AElfric's

Saints cqncerning the existence of God and the final
utterance, of God concerning His ontology, it is interesting
to note Aplfric's use of the ééme Present Indicative form of
Ebeon“ in the gnomic passages in these Lives. AElfric does
not, in fact, limit his use of the form "is" to the
discussion of the ontology of God, but chooses this form for
expressing proverbial truths as well, as befits their nature

-

as universal human truths. It is now possible to see a
pattern eﬁerging through AElfric's employment of this verbal
form, namely the assumption that cerfain beings and things
have an eternal and ﬁniversal quality. Both sets of truths,
eternal and human, are obviously considered by AElfric as
mainstays of the Christian éxistence, and provide him with
the central themes for, his Lives. It appears, therefore,
that AElfric links the.supernatura}.and the natural
existences through his verbal choice in bgdér that we may
better‘understand his_présentation of the laws integral to

the Christian realm.

In the Life of St. Cecilia is to be/found an example of
AElfric's use of "beon" in a gnomic saying. Thqﬂﬁézzch is

one of Cecilia's last, and it occurs during the final®

confrontation between the Saint and her persecutor before

CeCilia'Q\passion: f/ff/#

d o



Almachius se.arleasé het ﬁa aralibe gefecéah. -
ba eadigan cecilian. and hi axode sona
[0f] hwylcere maegbe heo waere. ~and hi motodon lange.
obpaet pah deman ofpuhte hyre arystig—nyqﬁ.
and cwaep orhlice eft t6 pbdm maedene.
. Nast bu mine mihte. . and paét maeden him cwaebp to;
Ic secge gif pu haetst hwilce mihgg bu haefst.
( ° AElces mannes miht be ohfhodignysse faerp.
is soplice pam gelic swi&ée man siwige
anedbytte. and blawe hi'fulle windes.
and wyrce sippan}an/ger ponne-heo to—punégn )
bip
on hire greatnysse_ponne togaep seo miht.
(308-319)
Then the wicked Almachius bade quickly fetch
the blessed Cecilia,and at once asked hér
of what family she was, and they disputed long
until her boldness vexed the Sudge, "%

and he said 'arrogantly to the maiden:

'knowest thou not my might?' And the maiden said to him:

'T will say, if thou biddes me, what sort of might

thou hast.

°

\

Every man's might who walketh in pride

is verily like as if a man should sew up
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' e
a bladder, and blow it full of wind, T

- . N <% ’ .
and afterward‘make a hole, when it is puffed out,

‘then, in its greatness, the might departeth.’
b s ' .

l“
!

In respohse to. Almachius' challenge, "Nast pu mine mihte",
313 ('knowest thou not my migﬁt?'), Ceqilié renders a

’

gnomic-type saying. Her condemnation of Almachius is greatiy

[strengthfned by her application of a simile concerning a -~

(24

-Ablow@—up "bytte" (317) and a proud man, for, acc¢ording to the

nature of proverbs, the truth of the statement is difficult

to dispute. - The use of "is" in the comparigon (316)'again
enforces Cecilia's péEEE of view and rendgrs'Almaéﬁius‘
withou£ defence: how can yﬁu;'after ail, argue against a
general truth of human. nature? .AElfrfc, then, employs a

» -

proverb containing the Present Indicative of "beon" in order

A

to ekpress a universal theme in thesnatural world.

& e ’ o L N :
An example of a more specifically Christian proverb is

found in the Life of St. Eugenia where tﬁeASaint‘negatibely L
Eespoﬁds to the marriage proposal of Melantia with a gnomic
oo ’ S
saying for her edification: . ‘
Ny S o
2 R .
. ) it - “ o . .
Ba andwyrde ‘eugeriia.pyssetre olecunge.
and’ cwaep to bam wife. ‘mid.bisum,ingéhydeil;
o \

paet’pa gewylnunga pisgefé,andwqgrdén.worulae.

e
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‘(158

» //
3oy, -
(
s 78 )
synt swipe swicole. bpeah pe hi geswaese beon.”
and paes lichoman lustas delome be-paecep.
. ® ' /. -t
and to sarnissum gelaedap ba be hi swipost
lufiap.
3 o (162-167)

LY

Then .Eugenia repiied to this flattery,'

and spake.to the woman to this'intent,

that_the éesires of this pfeseqt world |

are extremely deceitful, though they be pleaeent,'
and the lusts of the body oftentimes seduce

and bring them to sorrow who love them most.

As in the proverb examined in the Life of St. Cecilia, the

‘truth of this statement is universal and

here

incontestable, but

it is also offered as a. warning for both the "suitor"

‘L

-161) and the reader. Do not be seduced by the

' temptations “plssere andweardan worulde 164 (of this

present world), the author exhorts. We are constantly

"\

L]

reminded of the supernatural world promlsed to the believersy

and the relat1ve "sarnissum”, 167 (sorrowﬁifor non-Christians

is accentuatea by AElfric's use of the Present Indicative of

“beon" (165} 4in this gnomlc—type saying.

.n_
.

From proverbs we may pass on to an examlnation of -

)

\ _@'\.

'passages in these Lives concer 1ng the natural order o%rthe"
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universe. In describing the envifonment, for instance,
AElfric frequently employs the Present indiéative conjugation
of "beon" as found in the pfoverbs and in the statements
concerning God's ontology, and by continuing and augmenting
,this verbal. pattern, AElfric convinces us of the verity of //\
certaiﬁ’laws on earth. We are led to see a world picture .

which contains specifically local geographical facts, as in

the Life of St. AEthelthryth where Sexburh,34 sixteen

"years after the death of her sister AEthelthryth, sends the
| Y

"monks in'search of a burial stone:

™~

/

ba wolde seo sexburh aefter gyxfyne gearum.

don re swustor ban of paé%e byrgene up.

and beran into baere cyrqan:*and sende pa gebropra

to secenne sumne stan to swilcere néode. : o
forpban pe on pam fenlande synd feawa weorc-stana.

Hi hreowan ba to grantén—ceastre. aﬁa god hi sona

. gehradodé; ()/fﬁ\

swa paet hi paer gemetton ane maere pruh .
wip pone weall standende. geworht of marm-s$tane
eall hwites bleos bufan paere eorpéﬁ. s -
and paet hlyd paer-to gellmpllce gefeged. - ' &9
eac of hw1tum marm-stane swa swa hit macode god

{73-83)

.}‘-G -’." L\}
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-

After sixteen years Sexburh desired3>
to take up her sister's bones from their bdrial-place

and translate them into the church. Then she sent

h the brethren

to seek a stone suited to that purpose,
because in the fen—country there are few hewn stones.
They rowed to Grantchester, and God forthwith prospered

them T »
/r\v/\so that they fo;pﬁ there a great eoffin,
" standing against the wall, wrought of marble
_all of white hue, aboye.grqund,

with a 11id fitted'excellentlg unto it, s

) also of white marble, even as if God had miie it,36

% With the exception .of onelverb in the passage auosed above,
the description of the stone hunt is given within a Preterit
verbal construction. The single non-Preterit verb, "synd;
(77), occurs within an adverbial clause explaining the
brethren's need to travel elsewhere for.a monument. Because
the trabslation of the Saint's bones ieto the church is an

a4

/ig ' historical incident, AElfric approprlately choqsss the

Lo
Preterit tense, but when expre551ng a general truth about the

-fen-country of England -- which is, in fact, a universal

‘truth about that sort of marshy land anywhere -- AElfric
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reverts to the Present Indicative conjugati\n. The verbal ' C::::T/
usage, here, inditates the contrasting levels on whisq

&

AElfric is working; on tHe one haﬁd, the' author empﬂgys the
) Preterit in discussing ephemeral happenings on earth which
may exemplify goqq or evil life; on the other hand, he
interests his reader by artistically integrating C
topogr;phical fact rendered'in the Present'Indicatiye'tehse, o
implyiné’that as long as life continues, such natural .
conditions will algo remain the same. —
v o
AFlfric 51Q11ar1y combines his artistry w1th hlS

dlSCUSSlon of thé\natural order of the unlverse in the Llfe

of St. Agatha. After Agatha's passion,-Quintianus attempts

to apprehend the Sairft's kindred but is himself destroyed /J)

when crossing the River Symaethus:

Hige‘geléehte an hors.37 pa pa he laeg on )
- | pam sihaeg -
hetelice mid topdm and hefde\him upp.
_Bé spearh_oper hors to. /pd ésprencde hine ofer
& bord.
and naes his fule lic afundan aefre sibpan.

‘pa- ne dorst/Hgﬂ man drecgzﬁ\hizg*ffgﬁi. ',‘-E&m;“ , /:‘
s ) J/ . p Pt L

aC‘arwu& i hi ealle. ge-egsode purh

On paere ylcan scire®sicilian landesy

- e

e



is an byrnende munt. bone menn hatap ethna. -
onaeled mid sulphore. baet is swaefel on englisc.

Se munt byrnp aefre. - swa swa ‘ma opre dop.

*

"ba ge-timode hit ymbe twelf-monap

aefter agathes pmbwunge. aﬁﬁ ethna up ableow

- wnn

swype eééslice ontendnyssé. and arn be pbam munte .

on flodes gelicnysse. and formulton pa stanas.

and” seo eorbe forbarn. op ppet hit to paere

. byfig becom.

(211-225)

is a burning mapﬁtain, whicH, men éail Etna,

kindled wlth sulphur, that is brlmstOne in Engl1sh.
“

The mountai\\gurneth ever, as many others do.

) ‘ ~

Then befell it, about twelve months

after Agatha's paséion, that Etna. exploded

. | e ; (h@t.-blew- b)'i

/ .

™
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, . | .

~with a vdqry fearful burning, which ran down the mountain \l
‘ )

even like flood, and the stones melted,

. N, and ‘the earth was burnt up, -until it came to the city.

’

frecednyss&”, 234 (the peril of fire), AElfrlc places a short

passage which*illuﬁ?hafes the volcanic aspec}s'of'Mouﬁt Etna

k2

(217-220). fhefe.is no reaecﬁ for a reader ﬂo douct the
existence of a "burning moueﬁgin“ (218) ca;jZd Etna, ROT to
suspect that™the correct nomenclature of -"sulphore” is
anything but "swgefel" in Old-Engllsh (219). AElfric further
bolsters'his persbective oervolcanoes by noting that Etna

continues to burn "aefre", juet,Pas many others do" (220).

Whereas, the sections flanking this description utilize

Preterit tensee,-it is the Present Indicative whioch is used

K

" to delineate the natural History of Etna. To manifest the—"

“‘v\\\\‘\\igmutable nature of a volcano such as Etna, to underllne the'

natural grder of theﬂunlverse, and to glve credence to his - v
narrative, AElfric eﬁploys the Present Indicative fcrm oﬁh
"ceon“ (218, 219).
. ' We have seen that AElff;cicseslﬁbEOnV in a certain way
"+ for preeenting an irrefragable picture of netcfe. fﬁ order

¢+ to associate this view with his ‘concept of jhe supernatural,

' - T - . o r
R . ) . D\./\ : . X . el .
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AElfric again adopts the Present Indicative forms of "beon".

-

In the Life of St. Cecilia we have an example of such.a link
. .

between nature and God in the passage where Tiburtius

questions Cecilia about Christianity: 4

>

Cecilia ba aras. and mid anraednysse cwaeb. \\\ghh\\

Ealle ge~sceafta scyppend agnne sunu gestrynde.

and forp-teah purh hine sylfne bone frofer gast.

: .~ burh bone sunu he gescég;igg}le gesceafta be .
\\ . } ~syndon.

. ahd hi ealle gelyffaeste purh pone lifigendan gast.

(156-160)

3.

Thén Cecilia arose, and with steadfastness said:

'?ﬁe Creftor of all creatures begat a Son, /

and se orth of Himself the Comforting Spirit;
through the Son He-created all creatures that
- . exist {qref,

and quickened ‘them all through the living Spirit.'

-

If we translate "he gesceop ealle gesceafta pe éyndon”

(159) more strictly than does Skeat qnd ourselves render it,

- F]

. - "He created all creatures that are" , then the sense of ‘the

—

;1ndub1table qi*aggnce of "ealle gesceafta (159) is. realized. ¥

.

: |
- - + .
T : . -

T C g
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We confidently aécept the vgrity of the sté%ement_which has
been del;vered with "steadfagtness" (156) because of
AElfric's choice of verb and, concomitantly, we understand
the natural order of beings in the universe:

| A second example of the unity between natural and
superpatural being shown through the use of the Présent

!,

Indicative of "beon" is to be found in the Life of St.

AEthelthryth in a passage describing the condition of the

Saint's body after the translatiofi’ of her bones:

Hit is swutol paet heo waes ungewemmed magden.

- ponne ﬁire lichama ne mihte formolsnian\on eorpan.
-and godeg miht is‘geswutelod soplice purh hi.
baet he maég araeran pa for—molsno%gn\$sic)

| lichaman.
sepe hire lic heold hal on paere byrgene
git oh pisne daeg. Sy him pae§ aiwuldor. )
(107112)

1
I3

. ‘N
1t is evident that she was an unspotted virgin,

and in‘her, God's pawer is verily manifested,
namely, to raise up corruptible -bodies,
in that He hath kept her Epdy uncorrupt in her drave

. —

. . ' ‘\!".

since her body was not suffered to mgulder in the earth,
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even unto this day; wherefore to Him be everlast

glory.

Like the former passage from the Life of St. Cecilia

(156-160), these lineg contain a mixture of Present and_
Preterit verbs: the Preterit conveys specific historical

information about AEthelthryth, such as the fact that_hheo

‘waes ungewemmed maeden", 107 {she was an unspotted virgin)

during her lifetimg; but in order' to present details
eternally veridical, Aﬁlfric chooses Present tenses. The
abiiity of God "to raise up corfuptible.bodié;“ (110) is
cbnvincingly told in*®the Present Subjgpctive; "...he maeg
araeran pa for-molsnodon (sic) lichaﬁgn" (110),38

where the Subjunctive verb indicates that this.is an action
not restricted to the time or locale of this Eiég:only. In
fact, AElfric incorporates the phrase, fgit ob bisne

daeg"”, 112 (even unto this day) as support for his claim
about God's omnipo;encs. Yet in orde; to strongly emphasize
certain Christian laws for which he has a pedagogical

concern, AElfric uses the Present Indicatibe form of "beon"-

in two statements here (107, 109). As in hlS dlSCUSSIOn of

: Mount Etna in the Life of St. Agatha (2lir225), AElfrlc finds

useful the Present Indlcatlve form of "beon" for- maklng these

laws articulated and hopefully learnt by the reader, and for

e
1}

X
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suggesting certain aspects of-sanctipy. The euthoritative
tone in the statements, "It is evideﬁF that she was an- ~ °
unspotted virgin" (10?5 and, "...in hey; God's power is
verily manifested" (109), is achieved éﬁrough the choice of
verb. AElfric further‘girds his argumeg; by.follewing thede
statements with a certeih "evidence®” or e*plication of the‘
nefions (L08, 110—11;), and finally concldies the passage
with a statement resembling the deductions‘in a syllogism; it
is praise for the sert of God Who can-and,daes perform such
acts: "Sy him paee a wuldor" (112). The ‘aspect of the
eternal present in the phrase "everlasting glory" (112)
cqmplemeets the earlier phrase concerning the incofruptibi—

lity of the Saint's body "even unto this day" (112) and
(/ reinforces the _concept of a-special bond existing between God

and His Saints. - ‘ . S
. . - d

The Saints also make pronouncements about themselves
vis-3-vis God. Because God remains an intangible force for
many, these statements are of an abstract nature. The reader

;~ of these Lives, therefore, requires suffidlent reason for
- A, -
- . . . R . X .
accepting their verity and\igls;ls Pxovided by AElfric's )
. <&
consistent use*of the Presen Indlcat1ve1"beon pattern.: The

confldent tone 1mbued in various copulatlve verbél

-

constructions found in the Saint's own monologues lends

credence to;stafements concerning the abstract relationship

[y

N
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between God and Saint of which only a Saint could understand.

Statements such as "Ic s Prin ('I am God's

handmaid®’, Agatha, 45) or the Qariation, "Ic eom paeé
aelmihtigan pinen" {Lucy, 73) uttered as an emepé&tidﬁ to_;
Paschasius' sarcastic question "Eart Qu la god?" ("What,

art thou God?', Lucy,' 72) explain the special'ppsition which

Saints have in a Christian hierarchy.- In: the Life of St.

Agnes, *for instance, the Saint returns from thé dead to -
/W_S___ Sal] |
/

tﬁ assure her parents of her place in the celestial order:

-

-

Warniap:paet g& ne wepon me swa swa deade.
ac blyssiap‘mid‘me. Ic eom pysum maedenum
| geferlaeht.
~ and ic mid him under-feng. swibe faegere wununga.
and pam ic eom on heofonum gepeodd. pe ic her on
eorban lufode.

(255-258)

'Beware that ye weep not for me as if dead,

but rejoice with"'me, 'as I am a companion of these
ae ¥ . -

virginshgﬂf

and I have received with them very fair habitations,.

. .

»

and 'I am associated to Him in Heaven, whom I loved

-
'

here on earth.L
9 - '

b
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Agnes has society among women who had remained celibate on
earth and she ‘is nowijoined with the One to whom she has .
. . . S : ‘
dedicated her life. Agnes has presaged her divine liaison

with God earlier in this Life by noting that:
: . —~r

Of his mupe ic under-feng meoluc. and hunig.
. nu iu ic eom beclypt. ﬁid gis claenum”?a;mum.
| ' : (45-46)
From his mouth I have received milk and honey;
néw already I am embraceﬁfwith ;is pure arms.
What would be regaqééd-qh earth as é'sénsual agt (45446).15
here an abstract'ahd divine experience and thus‘iméérceptiﬁie

and incomprehensible to an ordinary person without the

personal attestation of a Saint. It is through AElfric's
. artistic manipulétion éf verbs thgt:we understand that.this
"embrace“.(46) is not a singular incident_but a."reality"‘
universal té éaints{ Jhich-transcénds'time. . ‘ : '
i These are a fe& of the examples of AELfric's use of the
Pyeéent Indicative of."beon” in thg“Saints' monologhes. As o -
we have seen in a discussion of‘AEthélthryth (11.73-93), the
jnarrator desFribes certain ac&ions of tHe,Saint in the

Preterit. These statements fndicate the earthly aspects of

an historical figure: due to human nature, all peréons have
¢ , - e ;

’, . ‘ - ,.




limitations. The Salnts' own statements boldly employing the
Present Indicative of "beon" reveal, however, something, of * .

the essence of sanctlty and thus dramatlc 1rony is.involved

in each one. Because we have seen the “beon" verbal pattern

employed elsewhere by AElfric.,ywe are apt tp'confideﬁtif .

At

accept these indications of sanctity. - AR

In.contrast‘to AElf ic's employmept of the Present
Indicative "is"'form.of "beon", is his age of the forms,
“beo, bist, bip, and beop". As Pet‘erﬁmoes has’ pomted
'out, AElfric's "distinction between the 'ls, sind’ forms of
. the verb 'to be': to denote present tlme and the 'bip,

beop' forms to denote future illustrates his regard for

fin poxnts of grammartﬂggn Whereas AElfrlc s statements‘,

' co‘cernlng the Euture are igfgeful and generally conv1nc1ng,
the nature of predictions prevents such-statements from : o

L appearing as resolute as the Present Indicative sentences.
u N . -
The latter stand out from the text most. powerfully, but the

Futureﬂhndicat1ve and §abjunct1ve sentences are still

1mpress1ve, by the1r dynamlc tone, they tend to assure a

a

reader of their verltyq Thus, an examination of these Future

phrases concerning Eutune condltlons, the essence of T

o "sanctity, and "the w111 and- power of God, enables us to better o
1 - . L —
understand AElfric's ph11050phy. oo

The Life of St. Lucy offers us an excellent_example of.

-

g wtA
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the use of the Future tense to predict future oocurrences.
AElfrlc tells h}e\audlence at the outset that mycel menlu .

. 2 {a great multltude) has travelled fifty miles from Syracuse

.to Catana in order to pra{\at Agatha's tomb (1-4)., The wldow ’

Eutychia and her daughter Lucy pray for the return of the

mother s good healthf as physicians have not been able to

t,

cure her.40 After mass Lucy suggests that Eutychia

touch the tomb in order to agaln become "hal", 19 (whole) and“

‘in a v151on Lucy receives from Agatha an 1mportant predlctlon

as to the renown of the future Saint: _

ba'wearp lucia orf slaepe. and geseah agathen

14 = .
betwux engla werodum. aenlice gefretewode. ’

and clypode. hyre pus.to. clyplgende ufenne.‘ - !

. . -4
Min swustor lucia. sobp godes maeden

hwi bltsépbu aet me’paes pé/pu mlht sylf
- getipian
binre meder geheolp bin halga geleafa.

N& and efne heo is gehaeled. halwzhdlice'purh orist. !
and swa swa peos burh is gemaersod purh me.
\ fram criste.
swa bip giraousa burh. bpurh be gewlitegod.
forpan be bu gearcodest criste. 'on pinum i
' . . claenlan maegp—hade.
wynsume wununge. andspa awoc lucia.

h ]
R . . (23-33)



b 3

Lycy fell asleep and. saw Agatha
-amongst hosts of angeis, splendidlyfado qed,

and called to her thus, crying from ve,

'My sister Lucy, true virgin of God,

»

-+

* why prayést thou of me that which thou couldst Ehyself

grant? .
Thy holy faith has ﬁelped thy mother, .
anﬁ lo! shg i;‘entirely héaled'by Christ; -
ang eQen asgéhis town is‘fénowned”throdgh me, by
| | Christ's favour,

v

so shall Syracuse be renowned through thee,
because: thou didst yield thyself to Christ, in thy
- pure virginity,

as a pleasant habitation;' and then Lucy awoke .

-
~ LY

AElfric introduces this Life by makingfkn0wn,how greétly the
people of Syracuse revere Agatha because she "has merited

something from Christ,/since she suffered for His name that

2 +

she might ever/behold Him in her presence, in eternal bliss”

(16-18). This reveals to us that Agatha has suffered

martyrdom on earth for her commitments and has thus been

awarded the promised rank for Saints among the &ngels in

Heaven (24). Just as we have .seen in the Life of St, Agnes

that Sempronius' son has gained an extraordinary insight -

f’\)
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into- spiritual laws while his life has been. "suspended”
\
-(163-173), we may w1tness the way in whlch the author’

artfully persuades us 12 the L1fe of St. Lucy to accept the
predictions of Agatha from her privileged post. She, after’
all, has achieved per saintly goal and may qffer as proof of
hér success fhe continued renown of Catana through ﬁ?r
actions, "by Christ's favoqr" 530). Agatha's ppediction of
the fature fame of Spracuse onvaccounc of the workAof Lucy
appears, then, more plau51ble, and ;he enhances this prophecy
by notlng that Lucy' s_*h6‘y falth" has already inspired
Eutychia and now "heo is gehaeled. halwendlice purh

crist", 29 k'she is entirely healed by Christ'). ‘Thus, when
AElfric expressly chooses the Present\Indlcatlve to announce
the undeniable and enduring &clat of Catana in his first
clause, "and swa swa peos burh is gemaersod burh me.

© fram criste.", 30 ('and even as this town is renowned through
.me, by Christ's favour'), the employment of the Future
Indicative in theiassociaggg and dependent clause makes this

. prediction credible: "swa bip siracusa phrh: purh pe’

. gewlitegod”, 31 ('so sha}l;Syracusere Fepowned througp ’ -
“thee'). AEifric has A atha'further support the prognostica-
tion by e%plaiqing that God intends this notoriety because
Lucy has given herself "to Christ, in [her] pure virginity,/

as a pleas%nt habitation' (32-33).4l 1n this passage we

-
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have seen the con;pasting but;complemeﬂtary use ‘of the
Present Indicatives dﬁ "beon"'(30, 31) whiie aspécts of the
essence of sarictity (24, 26, 30-33) and the power of God .
(29-31) are also revealed. |

. In the same category'of predictions using the Futurge is
a notable example to bg found in the speech made Py God to

Eugenia in the Life of St. Eugenia. This promise is given to

the Saint directly before her execution by order of, the
. A

- i
emperor (410-414) and occurs in the same speech in whi

AElfric effectively employs the Present Indicative of "beon"

a . .
+0 reveal the relationship between God_and the Saint: i}c

eom-hinbhaelend", 408 ('I am thy Saviour'). Becausé the
. - . -

latter statement achieves a- bold assured tone through this

Pl

- - [ ) ' I . - »
vqgggy construction, the ¢oncluding sentence, a predlctlonq

appears veritable:
-~

s ¥

Ic eom pin haelend.?2 pe pu healice
o e wurpost.
and mid eallum mode. and maegne lufast. .
, On pam daege ba sqealt cuman to me. pe ic com to
" .mannun.
and on minre g%byrd-tide. pbu bist on heofonum
gebroht.
(408-411)
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'I am’ thy Saviour,‘whom thou highly honourest

anda whom with all thy mind and strength thou lovest.

On'that,déy shalt thou come to me, when

-

I became man, 43’
And on the day of My nativity thou shalt be brought
- : \\: \ to heaven.' '

IA adaitianﬁ£o néﬁing-that“tﬁé pfédiction in the Future’
Indicative tense follows the convinciﬁé use of thg %resént
Indicative, we should also notice the impetus sg%videgﬂin
‘these lines by the omniscient role whichk AElfric gives to God

(408-409). Once this is made clear, AElfric has the

.
oppdrtunity to have God presage the future and the prediction
made her€ is a pafticularly poignan£ one ;ér a Saint, asd it
is the ultimatel "invitation", to join God{!for which she has
striven during her lifetime. As well, thé omn@pétence of God
is very cleaglfgﬂthys/final line where it is slated that by
éod's‘Qgsree‘the Saint will "be brought to heaven” (411):_‘
there is no ﬁeed to gascrgbe how this will happen or which of
God's servants will perform the task -- it is -sufficient that
He has assured the Saint of this future event. Stylistic
-featdres such as verbal usage and syntax are cpmbined here by
AElfric in order to greatly strengthen the impfessiveness and

credibility of this speech. . -

The same employment of the Future conjugations is found
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in sentences describing hypothetical situations. ‘Three
examples may be examined in the Life of St. Agatha; two of :
these have Future Subjunctive constructions, while the othet \Jr’ﬁh

L
"involves Future Indicative. The lattéf.ocdurs in & passage ’
where Quintianus suggests that Agath;\ﬁxercise her
"free-will" by electfng to undergo'onehif two proposed
. - ~ \ . !

activities: . ' N
" 1
\ - .
J u : ro
. : . - r
ﬁ swa heo mid fordemdum dyslice for-ferde.

. swa heo pam godum geogfrgii; swa swa aspelboren

A} \ Y . .
//r;) .- and wis.
g .

(63~64)

+
S

either she must die in her folly with condemned
(felons), . -,

or she must sacrifice to the gods like a noble

r

.- . and wise maiden.
r . -
When Agatha continually resuffs Qui;::;;:¥' threats by words
.only, the persecutor becomes frustrated and immediately
demands obedience: "geoffra bam godum. baet ic pe
gram—iice’he kordo", 83 ('Sacrifice £o the gods? E»at I may

. »
not cruelly destroy/ thee'). Because Agatha's reply is

~

prefaced by the sentence, "Ba andwyrde agathes. unforht

pam deman", 85 (Then'Agatha answered the judge fearlessly)

P




Y

the reader is immediately alerted £0'the confidence of
Agatha. The strlden( tone of the reply itself augments this

impression as ‘we percelve that Agatha, like any Saint, will

LA

survive the earthly tortures if she has achieved complete

trust in.God:

Gif bu mid wild-deorum‘ﬁe nu baetan wylt.
hi Feop sona hand-tame. burh baes haelendes
. naman-.

. .

Gif pu me fyr gearcost. me cymp faer-lice of
heocfonum.

halwendlic deaw. purh,drihtneé aenglas. - f’
Gif pu me swingla behaetst. ic haebbé pone, halgan
. ' gast..

purh porie ic forseo ealle pine swingla.

., ) © {85-90)

'If thou wilt now bait me with wild beasts,
they shall stralghtway be t%med to my hand through
the name of Jesus.
If thou preparest fire for mé\\EEgré shall suddenly
‘ | | come to me from Heaven
a healing dew by the Lord's angels. -
If thou orderest me stripes, I have the Holy Spirit

through whom I despise all thy stripes.'
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Through the repetition of this conditional "if...then"
donsttuction, AEl fric builds up his argument“that God is the
ultimate defender of His Saints; and he:does this by choosing‘
from amongé; the elements of his 'world-pictire'44 in

order to display the intimate conﬁections between the natural
and'supernatural; Jesus,‘who inhabited earth, is shown in a
traditional role as the subduer of "wild beasts" (85-86}.
Nexé, AElfric names é lifeless -phenpmenon which is generally
little understood but feared by man, and counters that the
shield against fire used in torture is not water but a

"halwendlic deaw", 88 (a healing dew) broﬁght from Heaven by

b4
the Lord's angels. The final statément in this trio is the

least .concrete but, in fact, the most rowerful in convincing *

‘a reader of the Saint's supreme'belief'in God. Though a

persecutor may understand how to prepare tortures for a
Saint, he does not comprehend the defences which Agatha has
suggested and he is especially unlikely to appreciate the
Holy Spirit whom the Saint fully trusts (89-90). The faith

expounded here is akin to that eaf}ier seen in the modal

construction from the Life of St. Lucy: "Ne miht pu gebigan
minne willan to pe./swa hwaet swa pu minum lichaman dest.
ne maeg baet belimpan to me.", 92-93 ('Thou canst not bend

my will to thy pufpose;/whatever thou mayest do to my body,

that cannot happen to me."") where the Saint mfkes it cleat
AR

- 8 [
~
N -
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that her will and ka;ure are immutable. Finallf, the Saint's
certain expectation of aid from God is convincingly told in
the Future Indicative tense: ("beob", 86, "cymp", 87)
there is no question as to His generosity; if threats are
posed, succour shall definitely arrive.

The remain{pg two examples of AElfric's use of Future
tenses are also conditional and occur in the Subjunctive\——
éxpreésing a contingent or hypothetical action: When Agatha

refuses to pray to the Pagan gods, Quintianus impatiently

warns her of imminent danger:

Ba wearp\is/égieasa.gehathyrt. and het hi on
' (ﬁ . S hencgene a-stréccan.
and péfwan swa swa.wibpan waelhreowlice and
l cwaeb.

forlaet pine anwylnysse. baet pinum life beo

geborgen.
A112-114)

Then the impjous man became incensed, and bade stretch
her on the rack,

and cruelly twist her like a withy-rope, and‘said,

'Forsake thy self-will, that thy life may be saved.'®

The threat of Quintianus is shown to be sincere as he watches

. \ : L
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the comme Qﬂf_?f her sufferings and, using the Imperative
and the' Future Subjunctive, delivers his ulti{étum: ‘Agatha

¥
must either subjugate herself pr lose her life. The

| ) .
conditional construction might b mote accurately translated

into Modern English as, "Forsake thy self-will, in order that

thy life may be saved", thus convgying the depeA/ence of

Agatha's future state on her pre ision.
In'the previous example, Agatha has been given a‘\choice:'

as to her welfare.4® To the command of Quintianus she—

now defiantly replies:

Agathes andwyrdé on baere hencgene bus. ~
Swa ic iust—fullige on pisum lapum witum....

Ne maeg min sawl beon gebroht mid binse to heofonum.
butan min lichama beo on pinum bendum geﬁyrwod. ~

and fram pinum cwellerum on pinum copsum agrapod.

(115-116, 119-121)

antha answered on the: rack ‘thus,

'So” greatly I rejoice in these painful torments....
My soul cannot be brought with joy to Heaven

except my body be cramped in thy bonds,

and by the executioners be gripped in thy fetters.'



This statement indicates Agatha's recoghition of the
necessary elemenfs of martyrdom’ for a Saint. She has already
made her choice for God though-Quintianu§ refuses this answer
and now Agatha's éarthly fate is in the hands of her enemy.
The matter of.tort:;e becomes Quintianus’ cho}ce and Agatha
welcomes the onslaught as she reélizgs.that she is dependent
in her martyrdom upon the propésed futufe actions of her
persecutor. AElfric's contrasting_u%age of "beon" in
Quintianﬁs' comménd,-"forlaet bine anwylnysse. paet
vipingéa}ife beo geborgen", 114 ('Forsake tﬂylself-qill, that
thy life may be saved.') and in Agatha's responsg“Qll9—121)
underlines just’ this point. Quintianus' dpm&hd employs this
verbél coﬁstrucéion in stressing that Agatha must bend to her
persecutbr;s will in_oréer to save her life. _egatha's reply
uses "beo" very differently in stating an opposing point of
view: Agatha knows that she must not sacrifice to the pagah
gods becaugé by saving Her earthly life in such a-manner, she
would forfeit her Heavenly one.

The Present Subjunctive forms, -"sy, syn", are used very
sparingly by AElfric in these Lives., Unlike the "bib,
beop"” forms, they are not usedlfor expressing the.
futured® but, rathér,-AElEric reserves them almost
exclusively47 for use in poetic formulaic phrases for

glorifying God. Generally, these are the means for

“
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concluding a Life or summariz1ng a section thereof, where,

for instance; the characteristics or achievements of a Saint
are attribdtgd to God. Sﬁdh\cohs;;uctions are found in only
three of tﬁe six E}gg§,43 in two Sf these Qe may see -
AELfric's artistic use of the Present Subjunctive for their
formulaic constructions. It is stated that; ", ..5e0 ceaster

9

wearp ahred/fram paes fyres frecednysse., ./purh agathen.
forepingunge./pam haelende to lofe. be &

is halgan swa
wurpap,\233—235 (the city was delivered/from the peril of
fire by Agatha's intercession:/to the praise of the Saviour,
who this honoureth His Saints); and the final(line reads,
"baes him'sy'; wuldor on ecere worulde. AMEN.", Agatha,

236 {Wherefore ;o Him ever be qigry ‘to all‘Hternity. AMEN.)
A variatioh of this phrase is found in the Life of St.
Eugenia after-thé Saint appears ih é.vision describing to
Claudia the "bliss" (420) whi&h Heaven has provided Ppilip
and herself, and informing Ciaudia of her owh imminent death’
and departure to Heaven. Again AElfric conclu%gs this Life
by saying, "Sy wulddr:‘ and lof. bém wel-wyllendan
drihtne./on ealra worulda woruld. ealra his wel-daeda.

‘

AMEN." 427-428 (Be glory and praise to tHe gracious

God,/world without end, for all His benefits. AMEN.).4?

! A similar example, found near the end of the Life of St.

AEthelthryfh, raises God for His power "in that He hath kept
. kf; P
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.[AEth lthryth's], body uncorrupt in her grave/even unto this

day" (111-112}, With the phrase, "Sy him paes a wuldor",

'112 (wherefore to Him be everlasting glory) ,50 AElfric

‘closes that séction of the Life dealing with physical

biographical details and resumes his narrative with more
ethereal or less concrete "facts ’ such as heallng performed
by means of her shroud (113 116)

7

Although this t pe of conclusion is a literary
conventlon, it can be used eff?cttiely for pedagogical and

aesthetlc purposes. The above phrases containing the Present

ASubJunctlve of, "beon" are all spoken by the na\\?tor who, by

his authorltathe delegatlon nd his humble but sincere tcdne

achieved partly by means of the\ggrjunctlve gives these

sentlments an outstandlng resonance/}n the El!ﬁﬁ-d Attentibn

is also cast upon them because of their'stratggic location in
the -works with the result th/t‘the ultimate p%g?se is awarded
to God.5l another artistic =2 r;gefto employing the

Subjunctive tense, her%, is that- the declafation of glory

t is not restricted.to

-~ - -

either the century in which a Saint liived or to the time when

AElfric composed this piece: the Praise is unendihg for.an -
. : : ‘s
everlasting Lord.

AElfric's employmen& of /the Preterit conjugations is,'on

the other hand, quite commofpface. Preterit verbs are the.”
. . s ¢

Py

;
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foundation for historical nar%ativeﬂintegral to Saints' Lives
and other works of litérature.\\Whereas AElfric uses'other

tenses of “beo;}\éfr discussing the essence and the eternal
A
and universal qualities of things and beings by which we
;&"
understand their intimate links in the Christian cosmos, his,

purpose in employing Preterits is more narrowly functional:

Preterit verbs describe the ephemeral aspects of daily

existence.as opposed to the d‘pater questions cencerning 06{\\—//

moral conduct on earth and the death for which we prepare

ourselves. As AElfric pbints out in the .LTfe of St. Cecilia,
Y . -
) gif pis 1if waere ana. - and opér'naere selre.
ponne mihte we ondraedan u§ deape§ rihtlice.,...
and on pam ecan life~pe aefter pysum cymp

'hip pam rihtwisum forgifen rest. and gefea.

and pam unrihtwisum ba ecan wita.

# ) (138-139, 151-153)

'If th;s life were alone, and théLe were no other
better,

‘ . 'then.migh£ we rightly have dread of death....

and in the eternai life which cometh after this
shall be given to the righteous rest and gladness,

and to the unrighteous eternal torments.'

-~ 4

' A N
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Lucidly manifested here is the con;entién that, while good
mortal Christijan behaviour is imgo:tant} the afterlife is the
ultimate goal. Thus, for AElfric's pedagogiéal and artistic
objectives, the Preterit tenses ﬁave a functional, yet qoﬁ
unusual verbal capacity. They provide a narrative framework
but do nbt“express truths essential to AElfric's philosophy.

To impress his readers as .to the relative importance and

veridical nature of his comments, AElfric éarefully plans his

-
usage of the verb "beon". The Present Btibjunctive tends to

be found only in poetic formulaic phrases, while hypothetical

. . situations are generally'descr}bed in the Future Subjunctive.'

Predic;ionsj on the other hand, appear to be defined with
more certainty throﬁgh the'employment of the Future
Indicative. éut,iby far, the most impreséive-usage of "beon"
is seen in passages containing thé Present Indicative. By
'combining eiiective rhetorical tone with his understandiﬁg of

how to manipulate verbs, AElfric makes bold statemenEF which

one would be hard-pressed to dispute.
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 CONCLUSION

b d

'AEifric underétood that‘ig mépipula;}qg.verbs he could
create éeftain verbal patterns which would greatly strengthen
his narrative and augmen?’the impact which -it woﬁld have on a’
reader. In modal verbs, which are éharacteristicall§<used
with other verbs to express mood‘of tense, AElfric fopﬁd
possibilities for discussing the nature of sanctity.. In
these Saints' Lives the verb "magan" is employed im
expressing the. immutable moral nature of a Sainﬁ, while
"woldon" is used to describe the Humanity of Saints who, like
all human beings, have certain desires and are able to make
deliberate choices. AElfric also manipulates Verbs‘and
aspectual features in 014 English for the purposé of cleérly
differentiatiné God, Chriétians, aﬁd.pagans. While God is |
shown to transcend time and space and pagans are centred in’
an amoral or immoral "stasis", Christians are portrayed as
having scope for learning and spiritual progress.. The verbal
pattern invelving aspect which AElfric most commonly uses for
discussing this ability of Saints is formed by combining
"wearpan” plus the Past Participle of another verb. The

.
L o
4
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b

'describt;on of paéans is, on the other hand, very different
AS'tﬁeir lack of growth ahd‘change is manifested thr9ugh a
Verbal pattern consisting of "wearpan" plus the Pastl -
Paréiciple-of another‘vérb in the first phrase and the verb
"hatan" in a reiated phrase.

' AElfric's frequent and déliberate use §f "beon” in
describing divine essence, the natural order of the universe,-
agd\the character of the SaintS,-is also noteworthy. The
‘PFesent Indicative "is" defines the indisputable existence
and essehce of God and natural objects. Gnomic type
statements as wellfas statements concerning the natural order
of tﬁe universe also appear in the Present Indicative of
"heon" and forge the link between the natural and
supernatural elements. The Present Indicative of "beon" is
also used to denote the special bond between God and His
Saints. The Future Indicative is employed in predictions
while hypothetical situations are described in the Future
Indicative and Subjunctive; The Present Subjunctive "sy" and
"syn" are used sparingly, generally in, poetic formulaic
phrases praising God, and are often Eéﬁnd at the co;;1usion
of the Lives. fhe Preterit of "beon™ functions in sentences
defining ephemeral details of the historical narrative type.
AElLfric's thorough understanding of the vefbal possibilities

integral to 01d Enblish provided him with a vehicle for
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expressing his Christian ideas with great facility. A
careful examination of-AElfric's work reveals his artistic

employment of verbs and gives us, -his readers, another reason
[
to laud him as the foremost author of the lat¢ Anglo-Saxon

era.

-
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’ the English Church, vol. 1 & 2. EETS. (London:

i

FOOTNOTES

Walter W. Skeat, ed. AElfric's Lives of Saints, Being

A Set of Sermons on Saints' Days formerly observed by

Ox ford University Presé, 1966). All page and line
references to AElfric's Lives are to this edition.
Skeat provided the translation here for his 1890
edition, which accounts for the archaic phraseology
"and, in some cases, the outmoded cohcepts. It is,
however, the only complete translation available aﬁd
is inciuded solely for the coﬂveniénce of the non-
séecialist. A note on the meaning of "maedene"‘ih 014

English: this word can be translated as, "unmarried

irl®, "virgin®, or "servant" or "hand-maiden". While
g

I believe that the latter meaning is most often

applicable I generally concur with Skeat's use of the
other two concepts as well, as he has deemed them

correct according to the context.
In describing the manuscript, British Museum, Cotton

109
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Julius E. vii, N.R, kgr staées: "The Life of St.
Euphrosyna (art. 44) is not ... stylistically like
AElffic's work énd is out of place in the grder of

the Church year, ana two non-AElfrician texts (arts.
3031: ék., nos>,23, 23B) were addéed early, the first .

: L
of them in time to be included in the table of

contents. Catalogue of Maﬁuscripts Containing Anglo-/’)

Saxon. (Oxford: Clarendon Press, 1957), p. 206.

See also Peter Clemoes, "The Chronology of AElfric's

Works," The Anglo-Saxons: Studies in Some Aspects of

their History and Culture presented to Bruce Dickins,
Ed. Peter Clemoes {London: Bowes & Bowes, 1959), |

Pp. 212-247. Clemoes notes: "Four items in this manus-
cript, differing from’the rest in intention, style and
linguistic usage, must be eliminated at the outset as
not by AElfric (Skeat XXITI, XXXIIIB, XXX and XXXIII)"
(219). The pr%;ary purpose of this article is "to
define the main features of AElfric's educational
programme and to determine thefr chronological
sequence” (213LL Clemoes\iigo makes an interesting
case for Skeat XVI, AElfric's "Memory of the Saints":
"Here, I think, we have'a homily specially written for
the set -- to serve as a general introduction to it:...

It places the passions of martyrs in an historical
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perspective and relates them to the reader's struggle
against sin. It has been removed from the firét place
in Julius, though it is still not assigned to any
specific occasién; but in Ii.l.33 it retains the rubric
appropriate to an initial position: 'Incipit sermo de

. memoria sanctorum'" (222). In an earlier article Grant

Loomis still attributes "the légend of Euphrosyna" to

AElfric. Seg "Further Scurces of AElfric's Saints?®

Lives" Harvard Studies, 13 (1931), 5.

Before Skeat's translation had appeared; Edward
Dietrich had already published a treatise on AElfric's
identity, his writings and the Anglo-Saxon Church,

entitled "abt AElfrik," Zeitschrift fur die historische

"™theologie, XXV (1855), 487-597; XXVI (lBSG),‘IEb-256.

was translated by Caroline White as AElfric, A New

dy of His Life and Writings Yale Studies in English,
“II (Boston: Yale University Press, 1896); White aug-
mented the work with a section on the monastic revival.

'Harvey Gem's An Anglo-Saxon Abbot: AElfric of Eynsham

(Edinburgh: T. & T. Clark, 1912) discusses AElfric
Eriefly but deals more rigourocusly with the questions
of monasticism in England, Ireland and Italy, the

doctrines_of the Anglo-Saxon Church and the religious
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literature from that period, as well as Danish infil-.

tration into Britain. J.H. Ott's Uber die Quellen der

Heiligenleben in AElfric's Lives of Saints I (Halle:

C.A. Kaemmerer, 1892), investigated AElfric's sources.

M.M. Dubois, AElfric, Sermonaire, Docteur et Grammairien

(quis: Libraire E. Droz, 1943).

Dorothy Bethurum, "The Form of AElfric's Live$ of

Sairits," Studies in Philology, 4 (1932), 515.°

Rosemary Woolf, "Saints' Lives," in Continuations and

Beginnings: Studies in 014 English Literature,

ed. Eric Gerald Stanley. ‘(London: Nelson, 1966},
Pp. 64-65. .

John C. Pope, ed. Homilies of AElffic, vol. 1 EETS.

(London: Oxford University Press, 1967}.

Peter Clemoes, "AElfric," in Continuations and Begin-

nings, pp. 176-209; hereafter cited as "AElfric."

Keith A. Tandy, "Verbal Aspect as a Narrative Structure

in AElfric's Lives of Saints,” in The 0ld English Homily

and its Backgrounds, ed. Paul E. Szarmach & Bernard F.

’
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Hupp& (Albany: State University of‘New York Press,

1978), pp. 181-202,

Webster's Third New International Dictionary of the

-

English Language, 1971, defines "aspect" as, "The

nature of the action of a verb or the manner in which
that action is regarded esp. with reférence to its
beginning, duration, coﬁpletion, or repetition without
reference to its position in time, whétgér indicated
by a set of inflectional forms, by the meaning of the
verb itself, by an adverbial modifier, by such devices
as the so-called progressive tenses in Eﬁglish, or by.

some other means". "Aspect" is defined by Funk and

Wagnalls Standard Comprehehsive International

Dictionary, 1973, as: "a categorizing of.the verb
indicating, primarily, the nature of the'action
performed in regard to the passage of time, as in
English "he ran" (perfective), "he was running"
{imperfective or durative), and, in certain languages,
the manner in which.the action is performed, the
intent of the subjecg,'..... Aspeét is shown in the

; E, .
various languéges by means of auxiliaries, af%ixes,
root changes, etc." Cf. Keith A. Tandy and Bernard

Comrie.
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The AElfrician Lives concerning women Saints exclusively
have been selected for this study ir order to fall into
line with Tandy's initial investigation of ‘one female

Saint, Eugenia.

See Book IV, Chapters XIX and XX of Bede's Ecclesi-

astical History.

Bernard/CGmrﬁe, Aspect (Cambridge: Cambridge University
Pre§s, 1978), 5.

Cecilia does not die immediately from her wounds: °
Se cwellere hi sloh pba mid his swufde
aene éfp. and pryddan sipe. ac . hire swura
naes forod.
and he forlet hi sona sQa samcuce licgan;'
forpam-pe witan cwaedon paet nan_cwelleré
ne sceolde
feower sipan slean to. bonne man sloge
scyldigne,
(353-357)
-
So the executioner struck her with his sword
once and again and a third time, but her neck

was not pierced;
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and anon he left her lying half alive,
'~ because the senate had decreed that no executioner
.,
should !
M«
strike four times, when he slew a criminal.

]
i

About the Latin Pasgionhs, de Gaiffier wfites:
Notons que parfois, mais rarement, le bourreau
ne parvient pas a trancﬁer la téte. On 1it dans
la L&gemde doréé a propos de Ste. CBcile:

Quam spiculator tribus ictibus‘in
collo percussit, sed tamen caput
eéius amputare ﬂén botuif, et quia
decretum erat, ne‘huartaﬁ percussioném
decollandus acciperétl eam éemivivam
cruentus carnifex dereliquit. ‘ . k~

(ed, Graesse, p. 777)
La Passion BHL 1495 dit plus bri2vement:
'Quam speculator tertio percussit
et caput eius amputare non potuit.

Cécile survecut trois jours 3 ses blessures.

Baudouin de Gaiffier, Recherches d'hagiographie latine

3
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(Bruxelles: Soci&t® des Bollandistes, IQnyjlp. 75.

-—

This ironic title is applied to Quinﬁ?apus (Agatha, 43},

Sempronius (Agnes, él),_ﬂiﬁachius (Cecilia, 342), and

Severus (Eugenia, 376). fhilip is also referred to as.
"dema". His cage, however, is unique as his conversion
from heathenlgm to Chr;stlanlty is an important part of

the Life. Aq’a heathen, t \\ nomenclature for Philip is

\ﬁ
as follows: A
. o

~

"sum aépel-born paegn™, 5'(a certain nobly-born

thane) - ‘ u\\

“heah~gerefan", 9 (chief ruler) ‘ )
"baes paegn philippus", 12 (this thane Philip)
"se faeder phlllppus", 19. (her father Philip)

"hyre faeder“¥\2§ (her father)

"pam heah-geraefan", 182 {the chief ruler)
"eugenian faeder", 183 (Eugenia's father)

"se dema", 195 (the judge)

"se gerefa", 214 (the judge)

"se geraefa", 223 (éhe governor)

"philippus gﬁa\swa faeder”, 247 (Philip, as a

father)

- After his conversion (264-265) Philip is called:

"pone cristenan philippum", 298 (the Christian
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:._@hilip)

"pbone maeran biscjﬁ“, 305 (the illustrious’

bishop)

"bone bjisceop philippum”, 313 (Philip the bishop)
"baes aepelan philippes", 318 (the noble
Philip)

- "minne faeder", 421 (my father)

™

Cecilia is another Saint férced to marry, "Heo wearb

™

sﬁa—peah beweddad swa sys hit woldon hire frynd./
anum aebelan cfiihte"”, 10-11 (She was nevertheless
wedded, as her fgiends willed it,/to a noble youtdh):;
but AElfric early points out that Cecilia is "sum
aebele maedén“, 1 (a noble maiden) and "fram cild-hade
cristen", 2 {(a Chrisfian from childhood). 1t is also
noted that the man she marries "is nu -halig sanct",
12 (is haw a holy saint) whose actions, though e;rthly}
are performed in a dignified fashion appropriate to
his familial stature: i '
Hit gewearb swa-beah paet se wurpfulla

. énih;
ba brydlac geforpode. and gefette paet

maeden

mid woruldlicum wurpmynte swa swa heora gebyrde

\-\ ..
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. ' . ’ waeron.,
' ‘ - ‘ (20-22)
It befell nevertheless that the honourable youth
provided'thé marriage-gift and fetched the maiden
with worldly dignity even as became their rank.

Cecilia begins a process of converting her new husband

immediately (23ff).

"

[} +

. 3 .
17. -Just as AEthelthryth helps others after her death,

18.

Agatha is described as, "eardes aI&sedﬁ?ss“, 204
(deliverance fqﬁher country). Later, the heathen flee .
from Etna ta-Agatha's tomb (226ff) ang it is stated
that Agatha intercedes on'behalf of thé peb };
(233~234). In Agnes Constantia prays to angk?eceives
aid from the Saint (261£f) and thereafter a Church is
built in the naﬁe of.Agnes (287-289) so that hany may.
be” healed at her. tomb (290-2921fv A Church is raised
in the'placeiwhere Lucy dies (150-1519 in the Life of
that Saint. Cecilia's house is also made into a
Church (Cecilié, 360). After her death, Eugenia is

able to bring‘théer and a méssage about her father to

Claudia, her-mother (Eugenia, 415-422).

Other examples of the "weorpan" pattern are to be

o

A
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found in
Lucy (23); (127-129)

Agatha (145-146)

Tiburtius (127); (184)

Valerian (38); (252); (266-267)

Maximus (269) '
Agnes: Constantia (272-273); (283-284)

AEpeldryp: Sexburh (70-72)}

n.b. This verbal construction is never used directly for
describing God because‘He_equﬁls perfection and fhere-
fore has no development. The phrase is linked with

God when it is being noted.that in a particular fashion,

His might has become manifested:

Hwaet pa godes miht mycclum wearb geswutelod

#

(Agnes, 144)
Lo then! God's power .was mightily manifested

ac godes miht wearb geswutelod. sona on pam
- maedene

(Lucy, 97)

but God's might was displayed at once in the

»
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maiden

AEthelthryth has no earthly enemy, but only her own

mortality which she overcomes through her Saintly

devotion.

Skeat translates: "Then was the impious Pasthasius
perplexed;/and bade false magicians be brought unto
him" (103-104). 1In order to make this Yerbal patterh
clearer, the J%rbs have been translated more strictly
here: "Then became ... Paschasius perplexed,/and o
o

Again, the translation.has been altered: Skeat writes,
"Then was ... /and bade...." (116-117). The .amended
translation reads; "Then became ... /and commanded....”

See also 11.124-126..

Skeat includes a question mark in his translatiop.

-

See Footnote #20.
Aphrodosia views Agatha as simply a very stubborn
person and therefore she does not distinguish between

Agatha's nature as an ordinary human being and Agatha's
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nature as a Saint. This points out that Aphrbdosia is

"entirely blind to sanctity and its essence just as she

is ignorant of Creation and Salvation History. 'Accor-
dingly, she does nét understand the integral links
between natural and supernatural laws and éannot'ﬁoresee
the ability of God to change” the laws of nature by some
miracle such as the erupti&n of the volcano Etna, which

is discussed.at’the end of the Life of St. Agatha

(217£f). The result of this explosion is that the
E &

heathen turn to the Saint's tomb for her intercession

in this crisis (226-234). In addition men discover -
that God can, in fact, cause stones to melt (224).

As to such iterations found in this and similar pas-

-sages, Pope notes that, "AElfric is occasionally led by

his Latin sources into coining metaphorical or elabora-
tely descriptive epithets unrelated to those of the 0ld’

E ish poets. 1In the Life of St. Agnes he borrows

from Ambrose some abusive expressions for the Saint's
worldiy suitor ahd some honourific descriptive titles-»

for Ged." John C. Pope, ed., Homilies of AElfric

{(London: Oxford University Press, 1967), I, 123, n. 2.

The correspoding passage by Ambrose is to be found

in his Vita Sancta.Agnetis, Caput. I, 'Acta Sanctorum,

2, pp. 715-728, and reads:
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Ad haec B. Agnes tale fertur juveni dedisse
responsum: Discede a me fomes peccati, nutrimentum
facinoris, pabuiulum mortis: discede a me, guia ab
alic jam amatore praeventa sum, gqui mihi satis meliora
te obtulit ornamenta, et annulo, fidei shae_subarfhavit
me, longe te nobilior et genere et dignitate. drnavit
inaestimabili dextrochiric dexteram meam, et collum
meum cinxit lapidipus pretiosis: tradidit auribus meis
inaestimabiles margaritas, et circumdedit me vernan-
‘tibus atque coruscantibus gemmis. Posuit signum suum
super faciem meam, ut nullum praeter ipsum amatorem

admittam. Induit me cyclade auro texta, et immehsis
monilibus ornavit me. Ostendit mihi thesauro; incom—
parabiles, qués mihi se donatufum repromisit si ei
perseveravero. Non érgo potero ad contumeliam prioris
amatoris vel adspitere alium, et illum derelinquere,

cum quo sum caritate devincta: cujus est generositas
cglsior, poss;bilitas fortior, édspgctus pulchriof,

amér suavior, et omni gratia elegantior: a quo mihi jam

thalamus collocatus est, cujus mihi virgines justissi-
mis vocibus cantant. Jam mel et lac ex ore ejus
suscepi: jam amplexibus ejus castis adstricta sum:  jam

corpus ejus corpori meo sociatum est, et sanguis ejus

ornavit genas meas. Cujus mater virgo est, cujus pater
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feminam nescit. cui Angeli serviunt, cujus pulchritu-

dinem seT et luna mirantur: cujus odore reviviscunt

mortui, cujus tactu foventur infirmi: cujus opes

numquam deficiunt, cujus divitiae non decrescunt.

Ipsi soli servo fidem, Ipsi me tota devotione committo,
Quem cum amavero, casta sum; cum tetigero, munda sum; |
cum accépero, virgo sum. Nec deerunt post nuptias
filii, ubi partus sine dolore succedlt, .et foecunditas

quotidiana cumulatur,

~\

)

About the kind of stylistic technique represented in
this quotatlon Peter Clemoes states that a "technlque
with whlch education familiarized [AElfric] was the
‘question and answer' metho? used by the Fathers. One
of h1s writings was an English version of sixty-nine of
the questlons whlch a certain S1gewulf has asked -Alcuin
about the interpretation of Genesis and of the answers.
which Alcuin had given, Examples commenly occur in
AElfric's homilies too. For instance, in one‘of his
ﬁomilies for Epiphany he asks (drawing at this point on
a Pentecost homily of Gfegory the Great), 'Hwi com

se halga gast pa on fyres hiwe ofer .pam épostolum,

and ofer Criste on his fulluhte on culfran gellcnysse°'

['Why did the Holy Spirit come then in the form of fire

\
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over the apostles, and over Christ in His baptism in
the likeness of a dove?'] The allegorical answer is

in terms of the aéostles' ardour and Christ's humility,
gualities whiqh every Christian ought to have,"
"AElfric," p. 192, n. 1. The translation of this ques-

tion in 0Ol1d English is from The Homilies of the Anglo-

Saxon Church, ed. B. Thorpe, vol. 2, p. 44. For other

questions and their answers, in the Life of St. Cecilia,

see 11.47ff, 65ff, 103ff, ll?ff, 122ff, 140ff, 154ff,
175f€, (228£ff).

In his discussicn of AElfric's literary sources, Peter
Clemoes has pointed out that the works of -St. Augus-
tine,provided AElfric with, "an intellectual framework

-- for example, for a sense of the fundamental unity of

history -- and for the exp&sitioé of difficult points

of dogma such as the nature of the Trinity. 'Bone
wisan Augdstinum pam be we wel truwiap to swa

micelre deOpanse' ['The wide Augustine, whom we érust
fully in regard to éuch great depth of meaning.'}
AElfric calls him in one place."” Peter Clemces, #

"AElfric," p. 185 & n. 3.

A paper concerning gnomes in 0ld English literature

and entitled, "Gnomic Verses and Thematic Strands in
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Beowulf" was read by the author, Dr..Raymond St.
Jacques, at the Ninth International bongress on
Medieval Stdéies,-Kalamazo, Michigan, in May 1974.
For general information on gnomes in literature,

consult The Growth of Literature, vol. I, Ehapter|12,

by H.M. Chadwick & Nora K. Chadwick (Cambridge:

Cambridge University Press, 1932).

’

This phrase is repeated further on in the Life, thus
emphasizing the reality of such "torments". Compare

the two passages from the Life of St. Agatha: "Ba

cwaep agathes. Bu earmingc bepenc pe/hu pu )
maege aet-windan bam ecum witum", 95-96 (Then said
Agatha, 'Thou, miserable, bethink thysel f/how thou
mayest escape the everlasting torments.') "Agathes
andwyrde anfealdlice and cwaeb./Wip-sac pu

bine godas. pe synd staenene. and treowene./and
gebide pe to pinum scyppende. pe'soplice
aleofap/gif pu hine forsihst. pu scealﬁ on ecum
witum browian", 103—111 (Agatha answered simply,

and said,/'Renounce thou thy gods which are of stone
and wood,/and pray to thy Creator who truly liveth;/

if thou despisest Him, thou shalt suffer in eternal

torments.')
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See also 1. 112-114, 122-123, 128-130, l54-156,

167-170, in the Life of St. Agatha.

Skeat's translation fails to convey the essential
relationship between "gesundfulnysse" Tloé) and "haele"
(103). By observing the deliéate semantical corres-
pondences of thesé words and their compounds found here
and elsewhere in AElfric's works, we should better
understand the author'gfview of the complex links
between the natural and supernatural. This may be seen
-by first\exaﬁining the definitions provided by Bosworth:
gesund (adj.): sound, healthy, entire, unhurt,
safe, favourable, p:;sperous.
Related words inélude, "onsund” and "ansund".
hael(e) (n.) : health, safety, lvation,
hgppiness.
hael (adj.): héle, safe, whole, sound.
If the translation of Agatha is aftered siightly, “Sd'
then in the morning the wicked judge/bade Agatha to
- .- ,

be brought into his hateful presence,/and enquired what

she had devised for her soundness {(healthiness}"

*(100-102), it becomes apparent that AElfric is stressing
the mortality of the Saint. By emphasizing the

frailty of the human body on earth (102), versus the
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soul which transcends time and space, AElLfric shows
how crucial is Agatha's personal mandate as to her
physical well-being. Agatha, like all Saints, decides
that she is able to believe in Christ with such
profundity that she may éategorically say (égain

altering Skeat), "Christ is my health (safety/

salvation/ﬁappinéss)" (103). The correspondence

between "gesundfulnysse" and "haele" is now clear: the
intangible God is so\familiar and so real to a éaint
that He is actually her health. Again, artistic force
is lent this rejoinder by AElfric's choice of the
operative Present Indicative. We méy also note the
natural cconnecten between "hael(e)", "haelan" (v.)

- and "haelend"” (n.): "a healer, Saviour, desus". See

also:
Agatha (86, 126, 127, 136, 146, 160, 162, 168,

o, 184, 235)
Agnes (97, 194, 223, 265, 268, 271, 275-277, 279,

281, 292)

AEpeldryb (18, 93, 95, 111, 113, 116, 133, 134)
Cecilia (86, 178, 278, 305, 344, 350, 360)
Eugenia (97, 129, 139, 141)

Lucy (8, 12, 13, 19, 29, 35, 36, 50, 151}
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32, The indubitable fact of God expressed through the
Present Indicative tense in this passage, "An god is
on heofonum. and eac on eorpan./sepe is paera
cristenra god", 204-205 (There is One God in Heaven and
likewise on earth,/He who is the God of the Christians),
is bolstered by AElfric's artistic acumen in following
this iﬁmediately with the contrasting verbal phrase:
"anq eower godas ne.synd ﬁahtes", 205 (and your gods
are naught). A further example of this technique of
verbal "opposition” ia found in the next line, again
referring to the pagan gods: "Hi ne magon him syl fum
fremian. ne oprum fultumian®, 206 (they can neither
profit themselves nor help others). This sentiment is
verbally and id;ologically precisely opposite to the
speech by Agnes to the "unhal” Constantia (265): .

...se haelend pe ge-hdelen maege.
purh bone pu sceait.underfon. binra
wunda haele.

bBa awoc constantia. and waes swa ge-haeled....

(275-277)

('...the Saviour has power to heal 'thee,
through Whom thou shalt receive the healing of

thy wounds.'

a
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Then Constantia awoke, and was so healed....)
The same tension provided through the use of these and

other contrasting verbs is found in each of the Lives.

33. Examples of reported speech are to be found in the

Life of S£. Eugenia and the Life of St. Lucy. Bishpp
_ Helenus féveals ﬁo Eugenia that he is aware of her
gender, family, and:
:L;pagt heo purh maegb-had mycclum gelicode.
‘pam heofon-lican cyninge. bpe hea gecoren
' haefde.
, "~ and cwaebp paet>heorsceolde swiplice-
’ aght—nyssa.
for maegp;hade prowian. and peah beon
éeScyld
burh bone sopan drihten. bpe ge-scylt his
gecorenan.

(79~83)

...how she, by the virginity which she had chosen,
greatly pleased the heavenly King;
and said, that she should extremely suffer

persecutions

because of her virginity, and should yet be

e
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preserved

by help of -the true Lord, who shields His chosen

L]
’

ones,

Helenus then advises Protus and Jacinctus that,

although they are servants, they should be mindful,

...paet hi crist gespraece pysum godspellicum

wordum,

'

Ne hate ic eow na beowan. ac ge synd mine

freond.
(86=87)
...that Christ addressed them in these gospel-
words,

'I call you not servants, but ye.are my friends.'

In the Life of St. Lucy, Paschasius queries as to why

his attempts to have the Saint dragged to a whorehouse

are entirely stymied:

Se cwellere pa cwaep to pam claenan maedene.
hwaet is se Intinga. paet an pusend manna
pe ne magon astyrian swa unstrang swa pu ea%t.
Lucia him cwaep to. bpeah bu clypige tyn
o ' - busend manna.
hi sceoiqgagalle gehyran pone halgan gast pus
! cwebpende.

Cadent a latere tuo mille et .decem milia a dextris
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.

tuis tibi autem non adpropinquabit'malum.
pusend‘feallap fram binre sidan. and tyn

pusend fram binre swybran.
belsélfrsoplice ne ge-nealecaep nan yfel,
= ‘ : (108-115)

..,

The murderer then said to the pure maid,
'What is the reason that a thousand men
cannot even stir thee, all weak as thou art?'
Lucy sald to him, 'though thou call ten thousand
men,
.o -
they would a}l hear the Holy Ghost thus spegking:
Cadent a latere tuo mille, et decem millia a
dextris tuis, tibi autem non adpropingugbit
' malum.
:
A thousand shall fall beside thee, and ten
thousand at thy right_hand,
but verily no evil shail approach thyse%f.

In explanation for the non-existence of an AElfrician

Life of St. Sexburh, Rosemary Wgolf offers this

hypothesis:

In his life of St. Edmund, in a passage not
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derived from his source, AElfric displayg a

strong native pride in the Anglé—Saxonsﬂ record
. . -

for sanctity: 'The Anglo—‘pxon people are nat

deprived of the Saints of Gog, since in England

such holy men as this king, and the blessed

~

Cuthbert, and St. AEthelthryth of Ely and her
‘s

si?fef [Seaxburg], all lie buried with their

bodies uncorrﬁpteé for the strengthening of our
; :

faith.' AElfric wrote lives of three of these

fLuEJ}thét of St. Cuthbert is in the Catholic

Homilies), and perhaps he omitted._Seaxburg because

Bede's account of her is short, and her life so

closely duplicates that of her sister.

S

Rosemary Woolf, "Saints' Lives," in Continuations and

&, .
Beginnings, p. 63. Sexburh is identified as being the
F :
mother of Earcongota in a chapter concerning Saint

Earcongota in the Ecclesiastical History. * Sexburh is

also briefly discussed by Bede in the aiiounts‘of
AEthelthryth (iv, xix).:

Here we have another example of the Saint’'s Christian
and moral choice and the actualizing of her desire.
Note that Skeat here translates "wolde" (73) as

"desired"™ and not, as is generally true of his

-
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A

tranélation, “wodTB*T\\
‘ /

Bertram Colgrave and 'R.A.B. Mynors in their edi;f%n of

Bede's Ecclesiastical History of the English Pedple

(Oxford: Clarendon Press, 1969) write of "Cambridge"

and the coffin as follows:

"Doubtless a Roman sarcophagus taken f?;m the
Roma% town on Castle Hill, Cambridge. Granta- Ty

A

-

‘caestir means 'the Roman‘forf on the Gfanﬁh’ﬁéhe
name being lat%p éhanged to the 'bridge over the
Granta'. Tﬁgﬁf&r f'paft of the word develobed
into Cam-;'énd sgsthe name became 'Cambridge'.

Ehe name of the river Cam is a back-formation." .

(p. 394, n, 1),

¢ . R
Beasts are alsg to be found, though in different . . /(j>-
capacities, in the Life of St. Agatha (85-86); Euéenia.
(100, 156); aJﬁ Lucy (106-107). ' '

Pl
This is the sort of concept which heathens like

Aphrodosia ( tha, 26£f) cannot understand. See

footnote 23.

[ 4

"AElfric," p. 201 ' <t . -
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The lines read:

Seo wydewe waes unhal. swa paet hire arn blod
geond feower geare faec.. and faela laeca cunnode.
ac hi ealle ne mihton hyfe anre ge-helpan.

"{Lucy, 8-10)

The widow was diseased, so that she had a flux
| - of blood
for the space of four years, and had tried many
: phxsiciéns,
but all of them could not help her, though she
was ﬁut one.
In his edition, Skeat elucidates the meaninq’BT“tﬂis
pPassage in a footnote: "aA quaint expression. 'ﬂgﬁz
ph&sicians could not heal one patient'" (p. 211).
- }
A parallel passage is found.later in the Life 'of St.
Lucy when, shortly before her death, Lucy feitérates
these words: -
Swa swa seo catanensciséé burh binnan hire weallum
haéfp minre swyster agathen. miccle fore—
) bingunga.
swa ic eom forgifen. fram pam elmihtigan gade

nu byssere byrig. siracusanan.
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42.

43.

44.

45.

13%s

eow to_gepingienne. gif ge fop to geleafan.

(134-138)

" 'Even as the city of Catana_within its walls.
hgé the powerful intercessions of my sistér Agatha,
. -50 am I allotted by Almighty God
now to this city of Syracuse,
to intercede for yod, if ye receive the faith.'
As préviously notea, this is the only occasion for

direct speech by God in these six Lives.

Al though this is‘awkwardly translated, as a result
of comblnlng the Future and Preterit tenses, "that
day ... when I became man* (410) refers, of course,
to December 25th. This is St. Eugenia day.
AElfric's "world-picturei-is explained in his piece
called, "Sermo de Initio‘Creatﬁtae,“ to be found in

The Homilies of the AnglOFSaxon Church, vol. 1;

ed Benjamin Thorpe (London- Rlchard & John F. Taylor,
1844). ‘ : ) -

As. to such a "choice” being offered under pain of
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death or, at least, dishonour, see also: Agnes (116£ff);
Cecilia (221ff); Eugenia (358ff, 369ff). :

One exception may be noted here. It is found in the

Life of St. Cecilia where the Subjunctive renders

the future sénse, "become baptized":
.Ba cwaedon pa halgan gebropra pe he on.

, _bendum laedde.
Bebeod pysum cwellerum paet hi us cuce healdan
/;nrpinum agenum huse. nu pas ane niht;
obpaet bu §2 gefullod fram fyrnlicum

synnum. ...

(247-250)

w
. .- .
Then said the holy brotherq whom ‘he was leading

v . " in bonds;
'command the&'se executioners to keep us alive
in thine own house now for this one nigﬁt,
until thou be(&iptizéd from former sins....'

BN

Again an exceptiori-may be made in the case of the

Lo, N
Subjunctive zjgge in the Life of St. Cecilia. Note

the “rerbal construction in Tiburtius' comment on the
e .

two crowns of paradise presented to Valerian and
rs

-

e



'Y

137

Cecilia by the Angel. This speech occurs before the
conversion of Tibu££ius té Cﬁtistianity, and thus the
crowns are yet inviéible to him:

Ic wundrige pearle hu nu on wintres daege

her lilian blostm oﬁpe rosan braep. ..

swa wynsumlice and swa werodlice stincap;
v Beah pe ic haefde-me on handa pa blostman.

ne mihton hi swa wynsumne wyrt-braep macian.

and ic secge to soban paet ic swa eom afylled

mid pam swetan braepa. swylce ic sy geedniwod.

| (103-109)

"I wonder exceedingly how now, on a wintet's day,

hgre lily-blossom or rose's breatﬂ

smells so'winsomely and so éweetly.

Though I had the blossoms in my hand

the}ncould not make such a winsome perfume;

and I say in so;th that I am so filled

with the sweet breath as if I were made anew.'

48. The Life of St. Agnes closes by stating that Constantia

has a church built in" honour of Agnes. Many people-
"wurdon gehaelede. Ppurh pa halgan agnen", 292
(were healed through the holy Agnes):

Pa romaniscan maedenu manega eac purh-wunodon pe

-
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on claenum maegpbhade. for cristes lufe.
aefter agnes geby6GLnga pe paer bebyrged is.

(293-295) -

Likewise many of the Roman maidens continued
in pure virginity for the love of" Christ
after Agnes' example, who is there buried.

The Subjuncpive poetic formula i$ not used to conclude

!
the Life of St. Cecilia, but a tribute is nevetrtheless

given to God:

‘and urbanus se papa bebyrigde hi arwurplice.

to wuldre pam aelmihtigan pe on ecnysse )

rixap. AMEN.

(362-363)
And Urban the pope buried her honourably,

to the glory of the Alﬁfghty who reigneth in

-

eternity. AMEN.
Th;&Life of St. Lucy concludes similarly:
Voo
Ba araerde pa leoda. baer heo laeg cyrcan,

and on hire naman gehalgodon: pam haelende to

wyrpbmynte

sepe aefre rixap on ecnysse god. AMEN.

(150-152)
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Then the people reared a church on the spot Qhere
she lay,
and hallowed it in her name, to tfe saviour's
glory,
+  who ever reigneth as God thoughout eternity.

AMEN.

Although the Modern English translation remodels this
verbal tense into an Imperative, it is actually the

Present Subjunctive of "beon" in 0ld English.

Whereas AElfric chooses the Present Subjunctive formula
for the conclusion of the biographical portion of

AEthelthryth, it is interesting to notice his artistic

choice “for the final phrases of this Life. After
mentioning the celibacy of certain devout laymen,
AElfric states:
Manega bysna synd on bocum be 'swyl .
hu oft weras and wif wundorlice droKtnodon.
and on claennysse wunodon. to wuldre pam
/;’/ﬂ// haelende.
pe pa flaenhysse astealde. crist ure
\ . haelend.

pam is a wurpmynt. and wuldor on .ecnysse.

\



51.

140

AMEN. T

(131-135)

el

Many examples of such are there in books,
how oftentimes men and their wives have llved
. - wondrously,
and dwelt in chastity, to the glory of Jesus,
who consecrated virginity, ‘even Christ our
Saviour;

to whom be honour -and glory for ever. AMEN.

The Lives of Saints account for and praise the work of

their central characters who may serve as examples of
exceptionally virtuous Christian human beings; but

the Saints, like all —— from the Christian point of
view —- are ultimately the servants of God and it is to

Him that the greatest and final accolades must be given.
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ABSTRACT

This thesis is a study of the verbal patterns which

AElfric created in his Lives of Aethelthryth, Agatha, Agnes,

Cecilia, Eugenia- and Lucy for the purpose of conveying his
spiritual views. After an Introduction which reviews
AElfrician criticism, the first chapter discusses how AElfric
manipulates verbs and the aspectual features of 0ld English
for the purpoée of distinguishing three groups of beings,
God, Christians, and pagans. A second chapter deals w1t?
AEle}c s ability to convey both the nature of sanctity ind
the human aspect ¢f a Saint through his understanding of\ghe
possibilities inherent in modal verbs.. The way in which
AEigric uses "beon" for describing the character of Sain
the natural order of the universe, and divine esseﬁce i
pointed :out in a finél chapter. -This dissertation
demonstrates AElfric's ability to employ verbs for the

purpose of manifestimng his hristién philosophy.
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