" Bibliothéque nationale

.* National Library
of Canada . du Canada
' Canadian Theses Service  Services des théses canadiennes
Ottawa. Canada . »
K1A ON4 , | -
\ r

'CANADIAN THESES

V'

NOTICE

The quality of this microfiche is heavily dependent upon the
quality of the original thesis submitted for microfilming. Every
effort has been made to ensure the highest quality of reproduc-
tion possible. ‘

- .
If pages are mlssmg contact the university which granted the
degree.

Some pages may have indistinct print'especiaﬂy if the original

pages were lyped with a poor typewriter ribbon or if the unwer-

sity sent us an inferior photocopy. )

Previously copyrighted materials (journal articles, published
tests, etc.) are not filmed.

Reproduction in {ult or in part of this film is governed by the |

Canadian Copyright Act, R.S5.C. 1970, ¢. C-30. Please read
the authorization forms which accompany this thesis.

THIS DISSERTATION
HAS BEEN MICROFILMED
EXACTLY AS RECEIVED

NL 339 4r BROY)

THESES CANADIENNES

AVIS

La qualité de cette microfiche dépend grandement de la qualité
de la these soumise au microfilmage. Nous avons tout fait pour
assurer une qualité supérieure de réproduction.

$'il manque des pages, veuillez communiquer avec l'univer-
sité qui a conféré le grade.

r

La gualité d'impression de certaines pages peut laisser a

_ désirer. surtoul si les pages originales ont été daclylographlées

a l'aide d'un ruban usé ou si l'université nous a fait parvenir
une photocopie de qualité inlérieure.

Les docyments qui fonl deja Fobjet d'un droit d'auteur {articles
de revue, examens publiés, elc.) ne sont pas microfilmés. -

La reproduction, méme partielle, de ce microfilm est soumise

A la Lagi canadienne sur le droit d'auteur, SRC 1970, c. C-30..

Veuillet prendre connaissance des formules d’ aulonsatlon qQui
accompagnent cette thése.

LA THESE A ETE
MICROFILMEE TELLE QUE
NOUS L'AVONS REGUE

Canad"'

RE TN FY FTL R



i aay

,’(f)Nausika Papanikolatos, Ottawa, Canada, 1984

-

Thesis presented to )
the School of Graduate Studies and Reséérch_
of the University of Ottawa

for the obtainment of

a Master'siDégree in Political Science

THE ORIGINS OF THE DIALECTIC OF MARX'S IDEA OF REVOLUTION
: . <

~

o’

ﬂausika Pavanikolatos

January 1984

L)

. S

Ty



TABLE OF CONTENTS : R

—— e e sy S it e s

INTRODUCTION . ' | 1

PART I : FROM POLITICAL CRITICISM TO POLITICAL ACTION 12

paeT II : THE PRESUNPPOSITIONS OF MARY'S IDEA:OF

REVOLUTION : | * 58
1. free Cons;iousﬁess and Specieé-#gipg. . 60
2. Dbjectification as Seqsuous ﬁpprébriatibn 68
3. Industry: Hhman P;oducfioa for a Human World 79
. i ‘
4. Sociality: Possibility as Peality * a9
. . * ) L
5. The Oripgin of the Theory of Alienation and of the
Significance of an Estranged World . 100
6. The Propress of‘ﬁistgry: From the Dialectic of
Negativity to the Nepation of MNegation ) 114
.'Conclusxon: éévolqrion and/or Evolution} Marx's
Tdea of Revolut}onary fuman Activity ° L 191

.
[

RIRLICGRAPHY



N -

INTRODUCTION .

' ;The.uealth and éﬁmolexity of reality, 'man', is

. not reducible to an all too positive or an all too negative

quently, legitimize the terrorism in whose name democracy is

*

sold at aﬁy price: by the sickle or by the dollar. By the .
.same ﬁrincigle. we are led to the consideration thaﬁ ques—
tions are aﬁ'equivocél point of debarture‘because they pre-
suppose the boundariés ;ithin which answers must be provided.
We ﬁave ﬁo such questiqns tP ask in so far that we propose

ﬁo Eggl‘anSWers to the problems that we encounter in the pro-
'cess.of‘a dialogue we try to undertake with Karl Marx's pro-
positions. Ayways bound to our'prqﬁer historical truths, we

tny, nevertheless, to use the very fnstrumeﬁts Marx offers

us to reach closer into the complexity, contradictions aﬁd i
contemporaneity of his thought. We follow. those very queg—‘
tiong that eﬁerge of the Hiscourse and, fq this sensé. we
reﬁain within the boundaries that a dialoguF reproduces,
However, in Spi‘e and because of this-anproach. we hope to
come out of the hounda;ies created by enthusiastic and'disii—
lusioned interpretations that the tradition has givén usllea—
ving little room for gcnuihe exémination.

The origins of the dialectic of Marx's idea of revolu-
tion is the principal concern of our rfesearch which we will
be considering_af! along our examination of’hié politiéal

and philosophical interropgations. We hope to extract  from

this discourse the sociolopgical and anthropological theses’
AS



. ' - 2
- L -
which emerge and that subsequently become the basis for
. '

Marx's conception of the Erdgress of histoﬁy - of a new dia-

lectic'bascd on the significance that carries the idep of‘

.revolutionafy human.activity.

K fﬁndamenter Quéstion guides Marx's itinerary and, the-
re already, we may have a glimpse into the path he will
f;110v.

It is not the unity of living and active humanity
with the natural, inorganic conditions of their
metabolic exchange with nature,.which requires
expination or is the resGlt of a historic pro-
ces®, but rather the separation between these
inorganic conditions of human existence, a sepa-
ration which is completily posited only in the
relation of wage labour and capital. (1)

In the pages'ghat follow we will try to present how the

unity in question is not any sfmple kind of bond ; it exp-'

=g - . . .
resses, for Marx, the power of incorporealization of human

activity, an activity which trans-forms, at once, the cbject

)

and the subject. The nature of fhe éeparation thegefore be-
comes more complex. How can what 'belongs together' be sepa-
rated? How does man alienafe himself? How does an estranged
world emerge?' What is the origin of false consciousness, of
an inverted world or, of puman history? In our attempt to
seizé answers to these pfoﬁlems we discovered how the ques-
hfions raised in the process of Marx's interfogatiohs render
less and-less possibLe thé reélization of solutions the more

-

% ‘
the movement of thoupght becomes contained by the movement of

.

1. Marx,K., drundfisse;Foundations of the Critique of

Political Economy {1857-5%A), Vintage BRooks,N.Y.,Toronto,
1973 edition,p.489 '
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the history it interrogates. Consequently, the closer Marx
- .

comes to defining the séparation which may hauqt mankind the
further he is thrown from the original unity that his dis-

cdurse proposes. For, once Marx must tell us how mankind
"brings together what belongs together” {2), he may no longer

return to the same conception of origins which permits him to

argue that bourgeois society is the expression of -separation.

The unity that must be (re)produced thereafter, it must he-
based on the'very possibility of separation which ought to
condition consegquently the progress of history.

In our dialogue with Marx's discourse we propose ‘two parts
. N ' J
where we will try to embrace the origins of the idea of revo-

b

lutidn from different perspectives. In the first part we

ot e s s —— ————

Eﬁl action - the ‘idea of revolution. Marx's criticism of

political democracy that is based on the opposition between

private and social interests, between SOCiety and the indivi-
dual leads him to present his proper {dea of democracy; an
idea which we found to correspond to his conception of posi-
tive humanity that we will be examining in the second part

of our research. To apprecié;c Marx's critique of political
democracy we Qill look at his principle premise that man is

a political being because he is a soctial being. On the basis

of this premise Marx is able to establish the origin of the

t

—— i ——

2. MarxhK.,.Iheorigs of Surplus Value, vlm. TI {1862,
Progress Publishers, Moscow, 1972 ed., pp.507-513 M -

©k



abs;raét state - the principlg of universality - in the op-

4

_ . -
positions‘that_rule civil sbciety. Apainst these oppositions

'tpat are the foundation of the'ideé of representation, Marx

proposes what he cails the democratic state, the democratlc

society and what may be called direct representation which

embrace the idea of socialized man as the essence of the uni-

vers principle.

Marx's idea of true democracy is intrinsically.bound to
his analysis of thq,“'ationship between the abstract state
and ,civil society as we will show by IOWﬂ{ng at his analysis

of universal suffrage. His ideal of true sovoreignity of the

people being based on tﬂe presupp051t1on that democracy is

the expression of man's social life - his natural-human con-
, - .
dition as a social condition - reveals how the supersession

of the oppositions within civil society impliés the abolition
of political democ¢racy - uhiversal surfrage.’ We will examine
therefore howl for Marr. the supersession of politics is the
reai condition for human emancipation - thé realization of
democracy as the unity ofrthn.barticular and the universal
interests of society.

However, if democracy is for Marx a natural-human condi-

tion, it is not yet a soc1a1 condxtlon. therefore, subjecti-

ve emancipation cannot express the objective emancipation of
society. Jhus, Marx supgests the necessity for a revolution,

which will abolish all nepativity, and all positivity of ne-

pativity makinp possible human emancxpation. The proletarian

revolution. as we will present, is the incarhation of this
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fdeal by emancipatfing society from itself {(impoverishment)
and raising it ét the level of humanness through the approp-

-

riation‘of the conditions for a human existence. -The prole-

tariat, which is the true universal class because of its ra-

dical position in bourgeois society, according to ﬂarx.

" should realize a radical revolution that is free from all the
limitations that mark revolutionary activity. As the '‘orga-
nic unity®' between objective and subjective conditiopp. the

proletarian revolution, for Marx, realizes human emancipation

R}

because iF expresses the development of mankind to social
activity aﬁd social man tﬁroﬁéh the admissi;n“of'éhe social
essence of all prbperty - thus, mhroﬁgh the abqlition,of
priQate property.A‘

In the'second part of our dialogue‘with Harx;é-discoﬁrsé

‘we will examine closer the major proposition which commands

!/\
Marx's reflections, namely his posfulate of the social essence

P

of human activity. In six equally relevant sections we will

look here at the philosophical foundations of Marx's idea of

.
the social activity of socialized man which will permit us to trace the

presunpositions or, the origins the dialectic of his idea  of revolution,

In the first of these sections we will look at the two

principal attributes by which Marx defines man - free coas-

lousness and species-being, The point we want to bring for-

—— e . e e e S e o e

wards here is Marx's principle that man 1is a beihg~of social

consciousness because he is the social being of social activi-

S i e e . . S . e . B ey

Ei. This principle is the basis of the idea of unity, the

foundation of the idea of separation and the content of the
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idea of revolution. Opjecfivity is man's essential nature,

according to Marx, but he leaves (s wandering about the ori-

gins of this nature. Hﬁﬂag activity as the power of'objec-

‘tive.being. or as the ngsdlt of socialized man, leads us to

examine the significance that holds for Marx the idea that,

man' must appropriate sensuously his objectivify.

. L]
In the second section we will look at objectification as

sensucus appropriation which will take us to the enigmatic
nature of human activity. Here we find out that man must
make the world appear as his product to relate to it humanly

and thus to realize both EEiEEEi!E and subjective emancipa-'

tion as ‘the producer of a human world through human produc-

tion. But, this immense power of man's activity is his véry.
pfedisposition to be lost -*alienated - ﬁy erecting an es-
tranged world. We are led to conclude then, that man does
not alienate himself because he is a non-objective being but,
because hé is a non-;ocial heing since he has not ;ét approp-
riated his relations to nature and to othe} men. The origin

of unity is the impossibil:tv of separation. Man nust trans-

. form’ his natural condition nnto a social condition which may

/

then take the appearance of a human condition. For Marx,

therefore, it is either human being or non-beinpg, either natu-

re or consciousness, either individual or. society, either con-

sciousness or false consciousness that can be true realitx.
There is only ome mode of objectification that is appropriate

to man because its object and the mode of activity are human:

industrial activity.
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In the third section we look at industry as the human gﬁoe

duction for a human world or as -the sglf-medf%ted existence

. "™ . A .

of man who has. appropriated seﬁsudgsly his bonds with nature:

and other men. Developed indbsfry,ﬂarx tells us is the ex- |
. e 'A

pression of man's realization of essential powers which allow
. a .

him to supersede alienation by the abolition "of an estranged
world. Thereon, man is freed from production under the guise
of necessity because he has realized the humanity of nafure.'

and the naturalness of need. Through industrial production

'social and natural sciences are united making the distinction:

between man and nature supepfluous. However, Marx tells us,

that industry provides man with the capacity to satisfy his

needs humanly only because'it is the basis of a human society

t

as socialized humanity which abolishes alienation through

social production and social consumption.
In the fourth section concerning sociality as the reality

rof possibility, we find out how Marx rediscovers the human

+scondition of man (objectivity) as a natural condition once

socialipy ceases to be bred bv the powers of human activity

/

to trans-form and it becomes ¢ simple mode.of adaptation to

an 'orgahic totality' = ciety as nature. .The origin of the
problem i.s rgvealed '(t;other than the estranged world of
non-objective being; it is the power of alienation that non-
soclalized man disposes menacing the control sodeh; has

over his destiny. Thus Marx will propose th;t ﬁan's freedom
from necessity is‘realized only once he adnmits fr;edom as

social necessity. The realization of human society as the

ALY
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process of objectification which permits man to supersede
. . ;

.

necessity through the nrecopgnition of h#éman production hecomes
a‘hoh-essential.mediation.once a perfected unity between man

and nature is made possible through socialized humanity as
- T . . . . N - f.‘
/

positive humanitr? L o .

-

To appreciate how Marx discovers positive humanity, in the

C 4

fifth section, we look closer at the origin of the theory of
+ — —— ——

EIEEEEEEEE and the significance of an estranged worIg that

¢
-

underlie his_concebtion~of man and of the propress of history.

- .
He tells us here thx? man's powers. and needs must be confir-

~ )
med as human to satisfy gﬁ&gg and knowing. The objectifica-

tion of man throupgh the creation of a human world as of human

production permits man” to forget the distinction that exists
~— ' .

between society and the individual, man and nature, conscious-
!

ness and need. Human reality take® the form of positivity

which supersedes determination by hecoming independent of
. . -' . ) * - I.
everyone's will man al:enates his powers and the appearance
of freedom from necessity reprod%fes an estranped world which
man must re-appropriate to:serve his needs.,  “ithin bourpeois -~

»

society positivithy is truly nepativity - false consciousness.
Marx will conclude therefore that, so leonp as man remains un-

able of real determination yet, he can act only at the illu-
Y act ) C

sion of freedom, he will remain unable to realize human inte-

rests. What is necessary is to pet rid af all nepativity and
of all positivity of nehn{ivity s0 as to make phésih!n positi-

viity that is truly aporopriated necessity, The emancipation

{ . ,
of mankind from an estranped world must be made possible
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through-thefmxﬂifion' of objectification as sensuous approp-

riation which is the precénditiqn'for'pOSitive;humanity that
is free from Brerhﬁstor& because it is freed from all negati-.

viﬁy. ‘ . . " " : . A

-~

We discover in this. way, in the sixth section, ‘Marx's con-

ception of the progress of history from the dialectic of nega-

tivity to the negétion of negation, which is the incorpora-

tion of-his rpflections'on-the humah'conditidh inte an all
"round conception of progress. Marx believed that he could

embrace reality Eﬂﬂiﬁilli by assertiné that contradiction is
S . - : .
_only a moment in the.progess of the becoming of human activity,
N .

«

‘begins with. its beinpg - objective man as, socialized man. The .
oripins of this history remain as enigmatic as it is ambiguous

its objective: the realization of positivity free of neéati—

yity: The idea volupion as the mediation that will ac-—-

Ul
-

complish this'objectivé and will abolish itself along with‘all
the condi;ﬁqns that make human activity impossible reveals the
content of positive humanity when man or nature as such must
flesh of the new history where objective man is the condition
—for society as the 'dréanic totality', but the capitalist

system.;bourgeois soclety, appear to him as false extremes and

this leads - him to suggést that EEEEEEE'EEEEEE&&EE is itself
B . /__\\/

In a tragic manner, if we may say so, Marx's conception
*of human history comes to embrace the development of our

v
-
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villé)-ofiéur epoch as much ‘as, by trying to resolve the con-

tradictions that enhance such progress he provides the ideo-"

logicdl reason for modern totalitarian regimes. This movement

has its groungd on -a modern conception which constitutes the

substance of ideclogy: the idea that man's condition of sus-

pension based on the enigmatic power of his activity is resol-

ved with technological development and with the invention of /
modern societies impregnated by the premises of revolutionarj
objectivity. Man's illusion as the master of his destiny ha-
ving found through social and technolopital ‘'propgress' the

apotheosis of human objectivity {(determination) has realized-
the incorﬁorealization of this '"false cbd!ciousness' onto the

~ .

flesh of the history he makes and he lives, Yet, ahgearance

’

as reality and reality as appearance, have not abolished the

means for realizing freedom ip spite of the ideology of real

‘determination. It is in. this imperfect way, that neither the

inantion of modern democracy, or the deveiopment of the capi-
talist system, or even that of modern sociefy can ever become
an 'organic totalify', becéuse human aétivity is . always a me-
nace to the_appearance of fpositivity'. Marx-rcfuses tc em-
bbtace this limited freédom and he éeéks to egiablish th;t the

progress of technology and that of society will be the origin

of a truly human freedom. We will examine therefore,. the ori-

gin; of the new world he conceives of at the place of the
capitalist system and of political democracy which are

expressions of this imperfect freedom of man that stands over



i ~ 11
. »
his - head like the sword of Democles stabing him every time

. -

he forgets what must be rememebered and remembers what must:

be forgdtten - that freedom must be re-invented because it *

is not absolute.

bl TN
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PART T : FROM POLTTICAL CRITICISM TO POLITICAL ACTION

Throhghout éhe yearé 1843-44 Karl Marx was profoundly
involved in a critique of civil society and Tepresentatiég
democracy. The two critiques convefge into each other gince
the criticism of the uﬁiversal\B?T::?b%e represcnted.by the
modérn state is basea on the analysis éf civil society‘as
the expression of private interests;.in turn, the criticism
of-representative democracyris grounded in the analysis of
the ;bstract state as the expression of'political democracy
whose ideal of universal representation is made possible
only throupgh the ‘'transubstantiation' of private interests,
that is, through the alienation af the individual. The
main aspect of Marx's criticism. of bourgeois or political
"democracy is therefore cgntered on the opposition between
private and social ﬁnterests - between the individual and
socliety. '

Ry way of hicg critical analysis of the modern state and
civil society Marx discovered the concepts of estrangement
and alienation which plaved a @eterminate role in his analy-
sis of the cap}talist'mode of production. _?he connections
which underlie Marx's political criticism and his conception
of political action ,are therefore of the greaﬁest importance
in prasping the origins of the dialectic of his idea of revolu-
tion. In this first parf of our rcsearéh we wiil take A penera‘l

. .

view of Marx's politicdal criticism concentrating particular-

ly on the ‘important role played by his political ﬁrecepts



ter of the new world he Forsees-émerging:

13
in the conceptualization of a positive humanity.

‘In one of the Letters from the Franco-German Yearbooks

which contain the correspondence carried between Marx and

. Arnold Rugp'e, a central figure of the Young ‘Hegelian move-

mént and editor of the Yearbooks, Marx sums up the charac-,
i

Man's self esteem, his sense of freedom, must be

e o

ré-awakened in the breast of these people. This

sense vanis Tom_the world with the Greeks,
and with Chfistianity it took up residence in
the blue mists of heawen, but only with its aid

can spciety ever ggglﬁ become a community of men
that can fulfill their highest needs, a democra-
‘tic state.(3)

~ Only man as a free and independent being, who has appropriac-
ted his objeqtive relation to both natur® and other men,
(becoming thereby an individual), can supersede subordina-

tion to and depeqﬁence on an abstract will. In the Critigue

counter to autonomous existence andllimitidg it...".(4)
Therefore, an inorpganic dependence on society produced by
"external necessity" (5).could not provide ‘the hasis for a

democratic state. For Marx, only once subjective freedom’

ts no lonper opposed to necessity,({its subjectivity having

N
been realized throuph the apnropriation of objective rela- =~

(1843), in Early wWritings, jhe Marx Library, Vintage Books,

N.Y.,Toronto 1975 ed.,p.201({our emphasis)
4. Marx,XK., 'Critique of Hepel's Doctrine of the State'
(18438), in Farly Writings, p.Gl . 5. jbid.

ty
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tions), can organic dependence constitute itself as'indepen-.
dence. Having brought forward this dialectical conception

of the relation between the particular and the universal

willlﬁeld by Marx, we may ask, what society had ever shown

the need for a democratic state?’

-—

Tt is certain that Marx could not have had in mind

classical Greek democracy sindce fo} the ancients the very

idea of subjebtive freedom - individuai'ﬁill - is a contra-

dicéip in afbjeto. ft is not man's will (to try) to deter-
mine the consequences of his acts that ensured the presence
of freedom in human action for the foundprs of the polis;
on the contrary, it is the fact that the consequences of

human action are indeterminate which ﬁe;mits the possibili-

r

ty of superseding reality. We could gc even further and argue
€ ¢ ¢

that the very notion of a democratic state is itself a con-

tradictio in subjeto, if by demacracy one is to understand

the possibility of each man's participation in the becoming

of a general 'will; and 1f by state one is (o understand the

opposite that 15, the nepation of an infinite process and

- .

The wipnificance ©f the nofion of a democratic state

appears clearer in this superlgtive opposition,

...once you have arrived at the animal kinpgdgom of
Edlitics there is no reaction that can go further

back and no way of progressing bevond it wit t
abandoning its basis and effecting the transition
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For Marx, politics is anarchy, difference, priVate property,

non-social being/alien being, the‘rightslof political demo-

cracy, particular being, the notion of cixizenship/idegi
universadity. In contradistiction democracy is hérmony:ik
where individual and soéiety relate poé;tively. whereéparti—
cular and qﬁ}eral interests ha@e accomplished their organic
correspondgnce;here unity is a éroduct of a relation and not
bf ;h identity, because its origin is true universality.
A.democraqic state, fherefore. for Marx, ought to represent
- the a?complishment of the "sobereignity of th; people" as
the expressjon of a "fully developed Idea of democracy".(6)
Nevertheless, what is in question here for Marx is not di-

rect democracy as opposed to representative democracy, but,

rather, the possibility of direct Eeprésgﬂgation. so that

the state is not conceived as an external mediation which must.

unite the individuals in the_name af an abstract universali-

ty.

...the universal interest becomes a particular in-

ally becomes the universal i;E;F;;?TT?)

- What is.crucial in ‘the true state is not the fact
that every citizen has the chance to devote him-
self to the universal interest in the shape of a
particular class, but the capacity of the univer-
sal class to be really universal, i.e. to be the

‘¢lass of every citizen. (8)

The true state for Harx.hust represent democracy in action.

This means that the distinction between direct and repre-

6. Critigque, pp.R&=7 7. ibid. p.99 8. ibid. p.112
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sentative democracy .is' superfluous since each individual is

the condition of a democratic society..
. - ) ~

A democratic society is expressed by the possibilitx

of each man to participate immediately in "the general con-
cern of the state" (9) because his production satisfies

‘social needs'. Man, therefore; is nqt'a'citizen, a univer-
sal being, because he is a holitical being, but a citizen
because he is a social being. The trué state is the expres-
sion of an 'organic'{(10) unity wﬁich never acquires an es-
sential exiﬁtenCe (determination) : outside itself; its
origin is in thelprinciple of democracy as 'soci@lized man'.
The immediate correspondence which ought to exist between

the inter'ests of society and the general concern of the sta-

1]

to represent the universal principle - socialized man. .
The problem which troubles Marx is not, as in Hepel, how
) !

to free the state from its private determinations but, ra-

ther, how to supersede ¢civil society as such. Thus, -in his

9. ibid. p.187

10. The attribute 'organic', as we will see in the se-
cond part represents, fer Marx, the relational nature of
human reaIity {social,political,economic), which is deter-
mined by the power of human activity to trans-form at once
object and subject. This organic nature of human reality
does not signify the absence of conflict; yet, it does not
exclude its abolition/supersession in so far as it 'brings
topether what belongs together' and, therefore, it produces
the appearance of 'positivity', The attribute ‘organic', view-
ed from this angle,can sugpest the evolutionary - determina-
te - nature of human reality in contraposition to its revo-'
lutionary -indeterminate - nature. Therein rests the kernel

of the mystery in Marx's considerations on revolution that

we examine all along'® this research. \
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pamphlet On the Jewish Question Hafx declares his concern

n
“ )

over modern society which has .become the fbelium omnium con;

tra omnes ...the essence of difference”. .In this "sphere of

ekoismh, Marx adds, the state."héé become the expression of
the 5525555122 of ﬁan-from his Egﬂﬂéﬂiﬁl' frbm himselfﬁand
from other men, which is what it wa; originallj".(ll)

In so .rar that "civil society hag fully brought.forth

T P ——

the pelitical statg". thefnatelaxpféssés ‘both its confir-
.mation and its negation. Tﬁe state | is ét once the érena
where modern society can;imégﬁne itself as 'socialized huma-
nity' {(unity) and, where it can declare itéelf as the demo-
cracy pf the rights of priva:e {different) individuals, For
.Marx, 'this relationship cpntainslthe profound ‘contradiction
of bourgeois seociety and political democfacy. This contra- .
diét;on wili lead to their self-destruction and replacement
whicﬁ is the last representation~qfrpoliticél democrécy;
thereafter, democracy will have become social - Hﬁman -~ both
theoretically and pracfically.

The - contradiction between civil society and the state,
private.and social interests, the individual and society, is
summed up by.Mérxrin these equivocél termsiwhich prepare th;

. :
rround for the.dialectic of his Fdea of revolution:

-

11. Marx,K., 'On the Jewish Question' (1843), in
Early Writings, p. 221

"12. ibid. p.239
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The perfected political state is by its nature
the species-life of man in opposition to his ma-
terial life. All the presuppositions of his ego-
istic life continue to exist outside the sphere
of the state tn civil society, but as qualities

" of civil society. Where the political state has
attained its full degree of development man leads

a double life, a life in heaven and a life on \

earth, not only in his mind, in his conscigusness,
but in reality. He lives in the political, com-
munity, where he regards himself as a Eggmun&l'

EEEEE' and in civil society, where he is-;E¥Tge
as a private individual, repards other men as
means, debases himself to a means and becomes a
plaything of alién powets. The relationship of
the political state to civil society is just as
spiritual as the relationship of heaven to earth.
The state stands in the same opposition to civil
society and overcomes it the same way as religion
. overcomes the restriction of the profane world,
i.e. it has to acknowledge it again, reinstate it
and allow itself to be dominated by it. Man in
his iﬂggﬂlgﬁg reality, in civil society, is a pro-
fane being. Here, where he regards himself and
is regarded by others as a real individual, he is
an illusory phenomenon. In the state, .on the
other hand, where he is considered to be a species
-being, he is the imaginary member of a fictitious
sovereign~.ty, he is ‘divested of his real, indivi-

dual life and filled with an unrepl universality.
(13) '

i
Accordine to Marx, the most accomplished political state is

ting from its brﬁvate interests. This means that maﬁ as ci—_
tizen can onlx‘fulfill his duties if he negates his indivi-
dual existence while, as a bourgeois he negates the rightsl
of other men. However, this opposition appears to contain
its‘Own solution since in fact citizenship is only the libe-

ration (emancipation) of private interests so that they may

hecome the interests of society in peneral. In this way the

13. ibid. p.220
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state hecomes the spokesman of private interests while pri-
vate interests take the form of universal interests. -
Man as an individual; as a particular being is a limi-

ted being. He is dependent upon relations independent ‘of

all men, relations which subordinate everyone to an alien

N
»

wiil. Man's'privaté activity dissolves in the struggle of
each. to impo#erish the other in ordgr to realize his own
private interests. _In turn, mén as a citizen, as a univer%
sal.bping.'fs nothing more than the.expressionlof an abst-
' r;ct community - .the rights of men as.agains§ Lndividua!_

rights. .We are preéented here with the image of an indivi-

dual who struggles against the realization of a Eﬂiversal

—— ————— — —— —— .

.. interests in trying to realize his investiture. While at

first sight these relations appeér indefinite since every-

versal being and, moreover, he can never realize a universal

cxistence without appropriating his objective existence. . As

a private producer man is one of many such apparently inde-

pendent producers who are separated because they see in one

another the means to the satisfaction of their néeds; their

products are objects qhich.come to represent purposes alien,

‘to their producers. (14) As an_individual man's subjecti-
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vity is insignificant; in his role as a citizen, a universal

being,in so-:far thaf he is not ohjettidely emancipated, his

subjectivity is his limitation, his determination by private

;ntérests. an eétrahged world towards which he is bound by

external necessity.

The deputies of civil society are constituted into
an ‘'assembly' and only in this assembly does the
political existence and will of civil society be-
come 5331. The separation of the political state
from civil society takes the form of a separation
of the deputies from their electors. Society sim-
ply deputes elements of itself to become its poli-
tical existence. (15) — o

A twofold coﬁtradiction'resurts of this inversion. Firstly,

there emerges a '"formal contradiction”,

The deputies of civil society are a society which

is not connected to its electors by any 'instruc-

tion' or comhission. They have a formal authori- g
=y zation but as sapn as this becomes real they cea-

se to be authorized. They should be deputies but

they are not. (16) s o ‘

Secondly, there emerges a "géterigl contradiction",

In respect to actual interests ...we find the
converse. They have authority as the represen-

3
Civil society cannot have an immediate political exis-

" tence because it cannot represent the universal principle.
It is the expression of private interests that manage to
coexist in the name of a reality that is at once their ne-

gation as a particular interest and their confirmation as a

14, Marx,K., 'Excerpts from James Mill's elements of
"Political Economy' (1R44}, in Early Writinps, p.268

'15. Critique, p.193 16. -ibid. p.194 17+ ibid.
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civil right. Thus fhe separation‘between ciyii7society
and the state is bﬁSed on this contradiction contained with-

in civil society: as the society of men who are all able to

speak and act freely it realizes its civil existence by ne-

-
-

gating its politiéal existepce and it must Aegéte its civ{l
existence to realiée a political existence. The deputies
may not be, consequently, organicaliy related to civil so-
ciety for, if they gre..they will reveal the éontradiction
and will make necessary new elections to sefeguard soéiety
from itself. The deputies are the representatives of elec-

toral interests, but once this representation becomes visi-

ble, it may no longer express civil society - the rightg of
every man; it must become the universal rights of every-man
- society in the form of the séate. the universal principle.
-At the same time however, the deputies cannot defy their
electors absolutely for the only way they may exercise au-
th;rity is by establishing their public identity in the na-
ﬁe of private interests - by traqirforming private right
into a universal right.

The Paris Commune of 1871 was the first '"social repub-
lic" Marx tells us in The Civil War in France.(18) It was

L ]
"the positive form of\that Republic”,

The Commune was forﬁed of the munigipal council-
lors, chosen by universal suffragziph the verjous
wards of the town, responsible and revocableF;E\Hﬂg_’

short terms...

1R. Marx,K., 'The Civil War in France' (1871),in Karl
- Marx & Frederick Engels Selected Works in 1 vim., Interna-
tional Publishers, N.Y.,Lnd., 1972 ed. p.290 P
d
<
A
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The Commune was to be a working, not a parlia-
mentary body. ‘executive and lepislative at the v
same time... .

...universal suffragé was to serve the people,
constztuted in Communes, as individual suffra-

ge serves every other employer in the search
"for the workmen and panagers of his business.

(19) .

It is iﬁportant that Marx's idea of universal sufffage; seen
by him as the origin of_the immédent downfall of bourgeois
society, be appreciated for it plays a fundamental role in

his analysis of that very society.

“arx posited universal suffrage in its ideal form - the

-
-

community - apainst its real form - bourgepis socliety - or,
;e may say, that he posited the bourpeois form agains£ it-
self which }ed him to discover a communal form. What imﬁres—_
sed him {n the Paris Commune was the powér of revocability .

that each man had,actiwely binding the municipal councillors,

L}
.

and thus making&direct representation a reality. The equi-
vocal denominator which underl:es,however, his interprata-

tion herne is the 1dea of commuﬂgl interests made pos%ible by

- ]

the fact that the commune was a working and not a parliamen-

tary body. This meant that all men ought to have common_lg—

terests making the idea qf the division of powers obsolete

since no conflict of interests should exist. Thus .Marx makes

a 'logical' leap suégesting that within the commune each
- '\“‘(

man's will could be expressed effectively through universal

suffrage. The question one must ask here is what is the

19, ibid. pp.791,29?

]
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significance of universal suffrage if a priori all men have
assented to a communal interest? And, if they have not yet

assented, what choice rests for them if universal suffrage

expresses their communal existence, an existence that reali-
.

zes itself by delegating itself as individual existence?
Observed from Pnother angle these propositions take us back
to the ambiguity of civil‘soci;ty that ié unable to be libe-
rated from itseif. for this wopld'ﬁean the realization ﬁf
absolute anarchy or real order, absolute freedom or real

[ 3
equality. . Universal suffrage could n%t present itself as
the interést of society, for then the interests 09 Ehg'élec-
torate would cease to be the condition for a universal inte-
rest; the right of evény man would cease to‘bé a barrier

preventing the realization of universal rights.

In The Eighteenth Brumaire of Louis Bonaparte Marx em-

braces this ambiguity of modern society as he writes:

Thus, by now branding as 'socialist' what it had
previously celebrated as 'liberal', the bourgeoi-
sie confesses that its own interest requires its
deliverance from the peril of its own self govern-
ment; that to establish peace an® quite in the
country -its bourgeois parliament’ must first of all
be laid to rest; that its political power must be
broken in order to preserve its social power in-
tact; that the individual bourgeois can only con-
tinue to exploit the other c¢lasses and remain in
undisturbed enjoyment of property, family, religion
and order on condition that his class is condemned
to political-insignificance along with the other
classes,that in order to save its purse the crown
must be struck off its head and thé sword which is
to protect it must be hung over it like the sword.
of Democles. (20) ‘

-~
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Universal suffrage, ‘Marx tells us, reveals the limfts'

and possibilities of political demopracj.by'ﬂemonstrafing

that if bourgeois right must.prevail it must appear ,in the
- 9

‘form of a universal right.. Therefore, not to reveal its
particular naturq - the negation 6£ the right of other men

to property-"bourgeis right" must hide behind the panoply
X . ¢

of "the’sove_reign will of the people”, allawing another

class to dance fo its music. In this way' it may enjoy i.ts

r

fortune without appgaring responsible for itg destiny. Yet,

Marx argues, the bourgeoisie'by giving polipichl power'ﬁo-

L . N
another class may ‘fall under the rule of interests which me-

nace the‘vetx basis of bourgeois soc§ety itself.

The hodrgeéisie. in hiding ﬁts"real power.hv conde;hlnﬂ
another class with u@litical power, appears to relinquish
its priviléges while in facf it prote;ts socliety froﬁ iden;'
tifying itself with/apgainst the interests ofntﬁe class in.
power and thus appear:ng as a 'pngitive' society. Tﬁe bour-
geoisie protects itg rights chaﬁsq the dehoc}atiq conditions
of its rule protect it from pecom{ng a universal class, |
(from assuming absoldté p0wer)\and. coﬁsequently. protect it
frOm {o‘sing ?ts sociai power alonp tn }ts nalitical pnwhrf

Civi]l sociéty- ho}np the basis of bourgeois‘democracy

' -

renders impossible the identity between the universal prin-

ciple of the political state and the particular interests
. [}

1

b

20. Marx,K., 'The Eighteenth. Brumaire of Louis Bonapar-
te' (1850), in Surveys from Exile, Political Writings Vvim.II,

e e B e e e e e i o o
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which the idea of universal suffrape contains. This means

LY

‘;I:lat' universal suffxg'e allows each man the right to vote

against tﬁe bossibility of establishing ahother man's inte-

rest as a 'universal interest.. We may then assert, in res-

.p;cf torMarx's.premises; ﬁhatluniversal sﬁff;aéeais the re-—
:vélationror diffe}endejand its reduétion to an aggregate
undg; the qéme 'fhe,sovereign will 6f.the people'. This ag-
grégaﬁe must now realize itself for-itself; it must establisg'
a pafticulaf interéét as a universal_inteéest as not to ne-
gate it# being aéd. yet, in doinp so-it will be cond%mned by
civil society. For, once individual interest is posited as

a universal inte;est, su;fpage Qeaseé'to express the right

s/

of each man and it must be re-enacted for society to recall

its origins. Thus Harx'argues in The.Class_Struggles in

Esgﬂcezlada to'lesd.

Bourgeois rule as the product and result of uni-
versal suffrage, as the express act of sovereign
will of 'the people —‘this is what the hourpeois
' Constitution means. :

But does the Constitution still have any meaning
the moment that the content of this suffrage, this

- sovereign will, is no lonpger hourgecis rule? Is

it not ‘the duty of the bourgeois~ie to regulate
the franchise so that it demands what is reason-
abﬁe, its rule” By repeatedly terminating the
ex¥sting state power and by creating it anew from
itself does not universal suffrage destroy all
stability; does it not perpetually call all exis-
ting powers into question; does it not destroy
authority; does it not threaten to elevate anar-
chy to the level of authority? (21)

21. Marx,K., .'The Class Strupples in France:184R to "

p.1727
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Tt seems-clear.hepe that, for Marx, universal suffrage
eipresseéigﬂigi‘- the sovereipn will - imﬁediatel}. This is
'wﬁy it appears to him contradictory that the majority of so-
ciety that is condemned by bourpeois interests should suétain
a_Constitution based on po}iticél demoeracy. It is-logicgl
.that Marx w;uld perceive consequently, an ornros:tion he;;een
the principles of the Constitution of political demociacy and the
will of a class whose interests stand opposed to Qourpeois
rights. quversal suffrape condemns bourgeois rule 'but it
does so, strikingly enouph, because it ggnerétes instability,
it interropates power, it prevents absolutg rule, and thus
constahtly reminds society of iés oriﬁfns - the right of
-This for Marx representé‘the principle contradiction of
bourgeois éociety and political democracy. For in not being
ahle.to truly realize itself universally both in form and in
content,. bourpeo1ls demﬁcratic ripght can on%v he the ripht of
a particular class in power to oppress other classes; it is
the freedom to make a pariiculat interest appear as a univer-

sal interest. Iniversal suffrape contains, nevertheless,

. L . .
its oppasite or, shall we say, 1t is the pos:itivity of nepa-

abolished in order for.mankind to become liberated from
the contradictions that brougﬁt it about. Marx sums
up the matter in these cryptic statements which emhody the

oripins of the idea of revolution but which deo not suppest
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the need for a revolution:

The vote expresses the real relation of real civil
society to the civil society of the legislature,
to the representative body. Or, in other words,
the vote is thg immediate, direct, not merely rep-
resentative but actually existing relation of ci-
vil society to the political state. It is there-
fore self-evident that the vote must constitute
the chief political interest of real civil socie~
ty. .Only when civil society has achieved unres-

tri trea

icted active and passive suffrage has it really

raised itself to the point_g?'abstractio from

ey

tes its true, universal, essential existeénce. But
. the perfection of this abstraction is also its
transcendence (Aufhebung). By really establishing
civil EEET;E; ensures that its civi] existence, in
so far as it is distinct from its political exis-
tence, is inessential. And with the demise of the
one, the other, i'ts opposite, collapses also.
Therefore, electoral reform in the abstract politi-
cal state is the equivelant to a demand for its
dissolution (Aufl&sung) and this in turn implies
the dissolution of civil society. (22)

The vote reveals the contradiction between particular
interests and universal rights demonstrating that the sepa-

ration between civil‘society and-the state needs the vote
L L) N . -

-

to confirm jtself and‘to be supéﬁseded. Real civil society,
a class with no political power because its rights have not
been declared, must realize that its interest lies in uni- ,

versal suffrage. Once civil sociéty realizes universal

'suffrage it may negate its particular contents by positing

them as universal. This universality is its essential exis-
tence since no right should remain out of the reach of any

. B \
man. Universal suffrage by realizing itself, posits all
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rights as human therefore making nonessential the negation
of a particular existence {(alienation) for the confirmation

of an estranped universal eiisten;e. By transcending.the

separation between iés civil existence and its political
existence society has made unnecessary the distinction bet-
ween them and has thus superseded particular-right by posi-
ting authentically human - universal - }ights. .The dissolu-
tion of par{iCUlarity implie; tﬁe dissolution of false uni-

versality grounded on particularity{ and the realization.of

true universality without any mediation. Thus the realiza-

il

tion.of.un{vérsal suffrape means its abolition.

a single political act, it is again obvious that
it cannot be performed by all people individually.
If this were not-so it would mean that the indivi- s

v dual was himself the true society and thus would

make society superfluous. The individual would
have to do all at once, whereas in fact society
has him act fop the others, just as it has them
act for him. (23)

Yen rnma topether because their individual existence is

"limited. No man however can be identical to society in as’

much as society is not an expression of pariicular needs; it
islthe agprepate of men's needs.— social nee?s. This means
thatlthé interest of every man is a human interest because

it has emérged from the interconnections between men who pro-
claimed.its hﬁmanneés. Society is the express}on Bf this'

humanness as naturalness. An individual man is a dependent

being while in his soc:al existence he is a universal-free

23. ibid.p.188 .



heihgl Society is his essential ex%stenEe confirming'that
: ’ : : ) . - - . .

he has dppropriated his objective exjstence.

...civil society is the real political society
...{therefore NP) it-is senseless to insist on-a
requirement which stems from the- conception-of

. the political state as.something apart from civil
society, .and which has its roots only in, the theo-
logical conceptlon of the pol1t1ca1 state. On
this assupt1on the leglstature ent1re1y ceases to
be important as a regresentative body. The legls-
lature is representative only in the sense that’
every function is representative ...a cobbler is

my representative in so far as he satisfies a so-
cial need, just as every definite form of social-
activity, because_if'is'a species activity, repre- -
sents only the Species ,..it repreéents a determi-
nation of my own being just as every man is repre-
sentative of other men. 1In this sense he is a '
representative not by virtue of another thing which
"he represents but by wvirtue of what he is and does.
(24) .

Civil society 1is the real -political society, cléims

Marx, because it is the objective-essential existence of

man .as an individual being in his estranged sSpecies-life.
e ’ ..

In civil society man must erect an autonomous political so-

-~
-

ciety - an estranged world - because here he must negate his
essential existence. (social existence) to confirm his alie- .
nated individual existence. If we assume then that man's

political existence is really separate from his civil exis-

tance, law as the immediate expression of man's species-life

s oL '
must becdme the expression of his alienated particular being

as species-being. The legiélature decrees in the name of

-

body - its, phenomenal existence - the legislature is an

I3

24, ibid. pp.1B9-190
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Jestranrad renlity opposed to the particular and alien rirhrs
. ' - - .
“antained in civil society. JF the lapistature would he tra-
. € . .

v representative then it wouldhave tn ‘relpresent rman's

. 3

sarticular 1ife: bhut, if it tould fredsnresent narticular

riphts then the lenislaturp'wou]d rease to be i~ representa-

tive hody hy means aof which society realizes i*s ctvil. exia-
RIS AL AL : AR

-1

tapnca, “This Yarx's critique rests on the premise that law "

-

shmuld not he the mediation throuph which individual ripht

hecomes A un:versal ripht by nepating and subordinating man's

.

“articular ox:stence; rather, law should bhe the expression
af- man's social existence since in- fact it is his only ay-

thentic existence. From this point of view, “arx may asser?‘,

-

that the lepislature .should cease to he an external mediatinn’ 19

3

throuph which man realizes an imapinarv sociality. Yan, for

Yarx, can represent society by virtue of the fact that, in

spite of himself, he is a social being, a universal being

«r0 must appropr:ate his ohjectivity tn, raise himself to the

level of humanity. ‘ . i i .

“olitibal democracy 15 Christian rnasmuch as it
repards man - neat just one man but all men - as

a sovereign and supreme heing; but marn ip his
uncultivated, nsocial aspect, man in his contin-
pent existence, man just as he is, man as he has
been corrupted, lost to bimself, sold, and expo--

sed to the rule of.inhuman conditions and elements

hy the entire orpanizdtion of our society - in a
word, man wh9 it not yet a true species-beinpg. The
sovereign~tyaf man - bhut man as an alien beinp

VoL distinct from actual man - is the fahtasy, the
dream, the postulate of Christian:ty, whereas in
«democracy it v a present and material renlity,
a secular maxin, ey, o :

‘?%. Jewish Duestion, pp.2ru -7

' LoR181 ZUAs21kB /
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Marx's realism comhels him to try _to make real the illu-

sion of bourgeois society. The'problem of bourgeois society,

according'to Marx, is not in its iQEEl of sovereign.ty but

in the impossibility of its ever heing able to realize an

he .

authentically sovereign will of thé people. Political demo-
cracy (abstract democracy) is Christian as much as it admits

of mah as a citizen, a universal being, in his alienated,
inhuman: existence. This form of democracy and the-alien

-

heing of civil society are the false consciousness of man

¢

who has not yet appropriated his objective existence and is

consequently subordinated by an alien will apparently inde-

nendent of all, Political democracj is man's alienated

existence in civil society, his estranged self-consciousness

"which appears. autonomous of real .life activity,. In this

sense, within bourgeois society man cannot be a sovereipgn

‘not- simMply becayse he has not realized an authentic indivi-
i .

duyality but heca;se hé cénnot realize shch an individual
pxistence hefore he has.approprf&ted his. 'species existencé.
The political state is man's egtranhed existence distinct
from.his.actﬁﬁl being - the senar?tién of'm§n's inteliectual

from his material existence. Cnly once man appropriates his

.

relationships to other men will he be able to trans-form his

dependence and relations, to what appears now as an objective

.

rea{ity - externality,' into the-means of freedom:; only then,

+

Mirx beltieved, material and intellectual life should affirm

one another because man has become soverdqn both

')
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theoretically and practically.. The Wistinctign between the uni-

-

versal and the particular right having become;superfluous.
democracy may truly realjze itself as the -expression of unmi-
versal species-being for whom social existence is human exis-
tence. Democracy is the expression of ?an's social life and
as such it is the realization of sovereign being. It is the.
sovereign will of man as a species-being, man who has appro—l
priated his objective existence - species-life. )

According to Marx, democracy can be exblaineq in its
own terms,

-

. In -democracy no moﬁent acquires a meaning other

than what is proper to it. Each is.really only

a moment of the demos as a whole ...Democracy is

the generic constitution ...both form and content.

(26} : , S

Democracy ‘is the true incarnation of the universal principle.

Every man is here -a moment of 'socializéd humanity' necadse.
society has been realiied'throhgh man ¥s apprdprfation of
their social existence. Democracy does not express man's
political life as distinct from his social life:; rather, it
is their onehess for, in fact, man's politiqal existence is.
only a reflection of his social life. Therefore, in demo-
cracy right may be considered as a truly human right because

it is a social right. Democracy expresses the realization

of a constitution that does not emanate from the negation of

~—

difference as individuality but, from the confirmation of

true individuality because 1t is the affirmation of species-

26. Critigue, p.R7
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" +..in democracy the constitution itself appears

only as one determining characteristic of the i
people, and indeed as its self-determination
...{we have here NP} the constitution of the
pecple ...Democracy is the solution tb theg rid-
‘dle of every constitution. In it we find the
constitutian founded on its ground: real-human
bei*g_ and the real people; not merely 1mglicit-
ly and in essence, but in existemce and in reali-
ty. The const1tut1on is thus p031ted as the peo-
ple's own creation. The const1tut10n is in appe-
arance what it is in reality: the free creation
of man. (27)

The democratic constitution is the people's.constitution‘

because it is a confirmation of their social existence. It

' -

"?is the expression of true.univeréality that is nqt redlized
through the negation of map's individual existence sipce now
man's éoliéical existence is only an admission of his social
existence. _ Hence, the democratic constitution is an authen-
t;c expre551on of man's fzgg will because it does not orlgl—
nate from an external necessity; it &s a human necessity, a
social need that enables men to render visible their social
‘existence. However; heée as opposed to all_inhuman consti-
tutions wﬁere.map is Ehe object, his social exi#tence does
not ha;e its oripin'in a fictitious universality but it is
rather the expression of man's essential existence. Viewed
this way, the demoqrat{c constitution ;ay be perceived as

.xhe pe}fected determinatioﬁof man, and of his control over

-

his destiny. Yet, Marx explains further on, that the demo-

cratic constitution {s not man as such but it is only one

i ) ,
TTTTT27. ibid. : . B

_._‘
wh



facet of socialized man.

i >

But the distinguishing characteristic of democra-
¢y is that in it the constitution is only one fa-
cet of the people, that the political constitu-’ -
tion does not form the state for itself. ’
~"Hepel proceeds from the state and conceives
of man as the subjectivised state; democracy pro-
ceeds from man and conceives of the state as ob-
jectified man.  (28)

The democratic constitution as the political .confirmation of
man's social existence is not a self—mediéted reality, but
it is based on the real interconnections of men - their so-
cial relations. The constitution is the determination of
the infinite trans-formations that result from the interac-
tions bétweeﬁ men making their social existence. Its origin
i5 the appropriation of the social life of men as their pos-
sibility for a human reality; The assertion that the demo-
cratic constitution is not a mediation is tﬁerefcre founded
on the assumption that it is not the-objéctificatioﬁ of ﬁan
from his life in sockety which rénders him worthy of the
title of ; citizen. Man in democratic society is a politi-
cal being because he is a péiori a so®ial being.

In'the same way, democracy is the essence of all

political constitutions, socialized man as a EEE-
ticular pdlitical constitutioni it is related to
other forms of constitution as a pgenus to its va-
rious species, only here the pgenus itself comes
into existence and hence manifests itself as a par-

tlcular species in relation to other spec:es whose -

sence., (29) .

All constitutions ‘are the realization of socialized man, of

28. ibid. 29, ibid. p.8AH

:
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a moment in the life process of political emancipation.

But only with a democratic constitution does political eman-
- ‘ : : 7
cipation necessarily imply human emancipation. -Since for

-

Marx, man's social existence is not a function' of his poli-
tical exi;tence but it is his essential existence, a demo-
cratiq‘EOnstitution should be a particular constitution only
in appearance. In reality it is the only Euman c&nstitution
bécauserhere necessity (social life) has {ealized.itself as
freedom (social being}. A democratic con;t}tution is thus

the only one in which law is not only the representation of

universal rights but it is in fact the practical realization

of those'rights; for here the abstract opposition' between

[ ! -
the individual and society has ceased.

\

Every other political formation is a definite, de-
terminate, particular form of the state. In demo-
,ﬁﬁgcy the formal principle is identical with the
substantive princ1p1e. For .this reason it is the
first true unity of the part1cular and the univer-
sal. (30)

The fundamental characteristic of democracy is the true uni-
ty of particular and universal interésts. Democracy, how-
ever,does not Bring together what already belongs together;
all it may do‘is proclaim the accomplishmept of man's human
existence as the appropriation of.his social éxistence. De-
mocracy is the universality thét does not rest on the alie-
nation 6f man's part;cular life because it is the individua-

lity that is not the estrangement of man's social life.

This means that in a democratic society every.man will

-

]
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realize his authenticity - particular rights - because his
. . .- ) : . ) . -' . .
existence is immediately purposive; man may therefore reali-
- ° t

ze himself- as a subject bécause he has incorporealized his

obfectivity. 1In democrac&‘;hat appearélhs_a particular is
also general for'hefe it is man’'s substaptial existénpe that
determines his-formal exisﬁeﬁcefboth implicitly and-expliQ
citly. Hence with demoéracy'th; Veryjd%sﬁiéctiOﬁ between
one's substéntial éndéone's.forﬁal existence becomes super-

fluous. True democracy or. the true state is theé manifesta-

tiord of this supersession because, thereafter, man no longer

requires an autonomous .body to deET%fe.his social existence

*as his particular existence since all particular life is. -
a priori social life. Man's social existence is the crea-

tion of a2 democratic society that does not need a mediation

to affirm that it is human society.
IK/;emocracy the state as particular is only par-
ti¢ular,.and as universal it is really universal;
i.e. it is not something determinate set off
against'other contents. In modern times the
French have understood this to mean that the po-
litical state disappears in a true democracy.
This is correct in the sense that the EgLitiCal

state, the constitution,is no longer equivalent to

the whole. (31)

The particular existence of the true state in democracy ser-
ves the needs of man as a social being, therefore, it serves’
social needs. The democrati< sggté as the universal princip-

le is grounded on man's social life as his essential existen-

ce, The state here is not a sp]f-medfatéd reality that is

- . : -
- , -
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detached from society - concrete life

.

activity. ft musF be
consequently always reaffirmed along ﬁhe"deJelbpment of the
s;cial relations binding men td{ohe another. In contradis-
tinction, the political state must négate particularity to
realize ifs unive#sal purpcse; as an agent of adminiétfation

its activities are not defined by real human needs but by
. .
" the external necessity to realize a-universal interest

'througﬁ the negation of particulérfheeds. In democracyrsin-

- -

ce the state s nothing more. than man's social existence be-

cause particukar needs are posited a priori as social needs’,’

. the state's political existence - the possibility of declaring -

1]

particular: rights as huma:n —'is s@:perseded;éince, for Mgzrx..la'.
democratic society expresses sbcialized man, then, it is substantgallyia
human sc;ciety. This does not signify the gsupersession of the sta-
te as such; ié only me;ns that there should exist ﬁo nged to-
declare human.rights by negating the organic:relaﬁion that
binds ﬁaﬁ's social lifé'to'his particular existence because
tﬁey appear autonoqous. ‘Ln a hemo;fatic sociéty,rﬁg‘?tate.
like eVery other moment of huhén realityé ought to express

the movement and the trans-formations emerging of activi-
>~ . -~
ties realizing human needs.

I up
Marx sumsahis argument concerning the state in a demo--.

cratic society, or what he calls the democratic étate. as

12

. LY ~ . .
he suggests that ‘what 45 necessary is that the constitution

becomés "progress" in oﬁde} for the peohle to become .the

2

principle - the content - of the constitution. (32)



In a democracy the congtjitution, the law,  i.e.;the
political state, is itself only -a self-determination of
the people and a determinate content of the people.
(33) A L : '

f g

The people, men in a democratic society, reﬂers'to the self-

mediated existence'of man. But, the people are not an_indé-

— ~

terminate_realitj - an abstraction. 'They are on the contra-
ry a determinate Efggg'whidh.eﬁerges'from a definite deveiop-

ment in their social exislénce-- definite soeial relationél
ITherefcré. all the particuLar eipréssions of théif gocial
_existence mus§~?05res§bnd te their progréss towards univer-.
sality - freedom. If however this.uﬁivqrsality‘wére to be

realized, then progress would have to cease and'demociacyi

+

would not be an immanent realization of mankind because man

is sui generis a social being; rather, democracy would be.

the realization of socialized humaﬁity‘as Eositive humanity.

Having discussed Manx's understanding of democracy as a

.

human conditfan. wé shall now expiqre the ambiguities born

t

of his premises: -Marx asserts that democracy being the ex-

-

pression of.man's social existence can.be accomplishec anly

)

once men hq&e been emancipated both._ objectively and subjec-

.

tively. This means that human emancipation is possible

after men have appropriatéd their objectivg existence anﬁ'

have consequently nealized an‘au;héntic supjec;ivity\. Thus,F
it follows that, for Marx, democracy is a'h;man condition that
must he appropriated as a social condition fbr man to reali—.

ze through political emanc¢ipation human emancipation..

37. ibid. p.118 23, ibid. p.89
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-We may ask however, whv mar alienates himself by nostula-

ting-a worrdiindependenf of his 'will - an estranped world?.

“hy he posits his social activity.as private making private

activitv social ,in -appearance énly? "his inversion which 1=
the foundation of hourpeéocis society, expresses the nepation
of "arx's fundamental premise, that private activity is not ™

40Qial'1n appearance but in reality. Accordinpg to Marx the-
: ) , .

s

. refore. the crontradiction of bourpeois society is preciéely

that man's act1Gity as private activity must present itself

asusqczﬁl'arrivtty‘to find reciprocity, This,in turn,means
that man's activity must nepate its apbarent individuality

to reallze‘an arhitrary sodiality. Hence, when what is pri-

]
4

‘vate in realitv, appears as social, hecause what'is social

“in realiﬁy. appears as private, reality is no longer ratio-
nal, Reality .is not rational hecause it has not yet reali-

zed its positive nature - the social nature of human activi-

- .
-ty. ‘Therefore, “arx nroposes that what is necessary is for

-

this apparently al! too nepative realitv to reveal its posi- .

*ivity and to bhe thus emancipated fror all negativity.

arx arpues that the prohlemn of hourceo:rs socinrty 185 1its

s
]

mrepativity ‘alienation, estranrement!), hecause in oppositior

'
.

‘o0 it, he nosits the positivity of sncial activity since he

believes dl11 human activity to bhe subhstantially social. He

'
v

writes: "Reason has always existed, but not always in a ra-
tyonal form,"™ (74} The truth of bouryvenis society can he

"ound within hourgeois soc:iety 1tself, It is revealed by
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the impossibility to realize its ideals.

Hepel should ‘not be blamed for describing the es-
sence of the modern state as it is, but for iden-
tifying what' is with the essence of the state.
That the rational is real is contradicted by the
irrational reality which at every point shows
itself to be the opposite of what it asserts, and
to assert the opposite of what it is. (35)

.
-Thesep&ﬂtum.between state and civil society is an irratio-

nal reality bécause it is negativity (alieﬁatidn, estranpe-

ment) . Here, sac}al interest appears as private interest

hot becausetall'interest is’ought to be social in essénée

but because private interest expresses the naturalizatigg

of rights, the trans—rbrmaﬁxon of man's position in civil

society onto a human condition. When "The rights of man,

man's'natuéalléxistence - séciai life-- becomes the means to

his'subo}dinatioﬁ. determination by interests independent

of hisrwiil and aéting agaiﬁst-him. ¢
Man's. relation ,'to other men, to the products of his

activity and,to-hlmself: within bourgeois society, is.turned

fup-side—doun;'the or:pin of this 1nversion is §9£l2ll§29 man.

Man mustufreJappropriate his, own ésirnnpéd Eejations td reco-

. . . o :

gnize his objective being. Positive humanity is where bogh

ere democracy deter-

)
1. Critique,p.127 e . igwish Q



égafnst Hegel,

~

.+--the democratic element should rather be the
-real element,which confers a rational form on
the orpanism of the state-as a whole. (37)

»

Democracy ts rational because it is the Egggsgl‘condi-

tion of man. It is not a human condition in which man'find$

himseif. but it is a social condition genérated by man him-

f

' ' . ay, - N *
self - the confirmation of man“'s social life as human-natu-

ral. - However,ohe may certainly ask why, if the origin of
the inversion is socialized man,'man*s need to realize him-

.

self as a social being, a universal-free heing that appro-

priates his bonds to men and nature, is this necessity not

an imTanent-prqsupbosition of society,.humaﬁ activity? Why
man must subordinagte nature and btﬁer ﬁeh before he truly
emancipates himself to ;ealize a human existence? Why pri-
vate property.'privgte activity precedes and determines so-
cial activity and Qroperty? Why mankinq neédéd bourgeois: -’
sogiety'before realizing human societ} - a socialist socie-~-
tyé Why .political democracy (universal.suffrage1 is neces-
sary for trye democracy ‘to bhe Fealpzed° Why negativity:pre—
: . Y S

cedes and determinés positivity? 1In tryine+-to answer these
questions we discoveg the two perspe;ttves which reveal the

oripins of Marx's idea of revolution: on the one hand, it

appears as if the destruction of bourpeois society (negati-
Y

vity) must be realized by the recoknition of its inhuman

character -+ by positing.man in his essential existense as
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social being; on the other hand, we find that the recognition

of man's human existence is only possible once sncial man

has heen realized and hiétory bepgins with democracy as the

oriegin and its principle - a democratic society. .There is
on one hand, subiective emancipation in which man is the

active force that trans-forms.the world to raise it at the

. . . -

level of humanness. On_fhe other hand, there is objective .
emancipation in which man realizes himself as free being

with the development of apppopriate conditions for social

existence as human existence. These two perspectives cannot

hut confront each otper for in the first instance-the dri-
L]

ving force is the positivity of nepativity and in the second,

it 15 the positivity free of anyunepativitva

. 1 1 1 o ’ ) . + - *
"he criticism 41 hKoUurpeois society pives rise to the

idea of revolution but this revolution if it must really

destroy bourgeocis sogciety must supersede itself in ‘order to
i ‘

. . ’ ) . . b
free mankind of all nepativity. Marx's realism is revealed

once‘aﬂain in his Critical Notes on_the art1c1e 'The Vlnp of

Dru551a and Social Reform',

.the pdlitical soul of revolut:on cons:sts

in the tendency Oof the classes with no political
power to put an end to their isolation from the
state and from power. 1ts point of view is that

-of the state, of an abstract totalttx wh'ich exists -

only through its separation from real life and

which is U“EElEEEElE in the absence of an organi-.
.zed .antithesis between the universal idea and the
individual existence of man. In accordancé with
the limited and contradictory nature of the politi-
cal EBGT_E revolution 1nsp1r:d by ‘it organizes a
dominant proup within societvy at the cost of sacie-

ty. . (3R}

\ N S
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It appears that if Marx proposes that the political ‘soul

.of the state resides in civil sogiety,'the strugple between Y

"¢lasses which try to sustain their politﬁcal power hy presen--

ting private interests as universal rights and, those classes

that are oppressed hy the naked power of their rule,can only
result .in the mere replacement of. the actors  handling éhe
state apparatus. If the political soul of a revoluﬁion'is'

. the abstract state as the_universai-ﬁpinqiple; and if the

state's soul is ciJ;l society expresséd as the right of eve-

ry man to act and speak freely then it is evideni that the

.

idea of revolution has ifs origin in the idea of modérn demo-
cracy‘- political democfapy - representation.

Every new clasé like every hew social right that is de-
termined b& the limits and the possibilities of political

democracy, to emerge as’ a human right or, to appear as a

.ciass witH no'partiéular ihtéresté. it must affirm itself

in .opposition to its particular nature; it must present it- °
. selsf as a universal class of universal rights: In ddéing sco

v

it nepates other ripghts and classes not only because its

content is not yniversal in reality but -hecause its particu-

H

.

larity is unable to he recophized without assuming a univer-

-

sal existence, No righp and no class can acquire a self-
'identity unless it appropriates its objectivity and presents

itself as human because it -is sog¢ial. - universal. It can

be seeﬁtwwe how the oripins of Marx's lahour.fheqyy of value
rest on- this very same contradiction which; through the
progaress of history ,must realize rts positiviry;history

-
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- ; . . . .
- emerpes of the coﬁpurrept,q¢veldpment_of social labour and -

valué - uniﬁersality and particplarity.- In politics these
very same presupp051tlons 1nspire Marx “to angue,that'what
is in fact necessary is a truly unxversal class - democracy -

in orlgxn and in prznc1p1e that .is" not l1m1ted by any nega-

tivity because it ig the 1ncarnatlon of soc1alxzed human1ty.

i

Therefore, although a revoluti;)n is a limited' aci:. it is necessary.

All revolutxon = the overthrow of the existing ru-

is a pol;tical apt . .-without revolution socxallsm

cannot be made possible. It stands .in need of this
political act just as it stands in need of destruc-

tion and dissolution. But as soon .as its Eﬂﬁﬁﬂl‘

zing functlons.begln its goal, its soul emerges,
-socialism throws its Eﬂlxtlcal mask aside. (39)

The end of socialism, is not lpolitical’, but _.the.means“for'
realizing socialism ought to be a politiéal means. Socia-
lism.must destroy the apparent ‘'private interests which pre-

vent the realization of an authentically human - universal:

- interest; in.this way socialism dissolves the separation

betweeh stape.(uhivérsal principle) and civil society {pri-
' P
.vate interests) which was based on the false distinctions

between privaté and univérsal{rigﬁt. social and individual

existence, substantial and formal existence. In the same

process of dissolution - supersession - socialism by means

of a political act - ' the communist.revelution (a mediation)

.

- realizes;itself both in content and in form as the univer-
#al interest of humanity. The point is made more explicitly

a .
38. Marx,K, 'Critical Notes on the Article 'The King
of Prussia and Social Reform'' (1844), in EEEll-!ElElEES‘
p-419 39. ibid.p.420
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in the Manifesto of the Communist Party: '

When, in the course of development, class distin- -
‘ctions have disappeared, and all production has
been _concentrated in the hands of a wast associa-
tion of the whole nation, the public power will
"lo-ge its political character, Political power,
properly so0 called, is merely the organised po-
wer of one class for oppressing another. If the
proletariat during its contest with the bourgeoisie-
is compelled; by the force of. circumstances, to
organize itself as a class, and, as such, sweeps
away by force the old donditions of production,
then it will, along with these conditions, have
swept away the conditins for the existence of
.class antagonisms and of classes generally,. and
will thereby have abolished its own supremacy as °
"a class. (40)

It seems clear that for Marx, the'proietarigt. as the
missionaries of socialism,will have to-undert‘arke a transi't_:iona'l
period.under which it will bé carrying out thé'wili of po;
~litical power. The proletariat, however, must create the
conditions feor its political revolution'to be reélizedrintO'
a social revolution in order té_present the universal chara-
cter of its objective andrinclude mankind to its army. The
destruction Af all conditions which serve Private interests
would-be then the precondition for the supersession of class -
distinctions-l It is hence, the abolition of the basis for
class antagonisms that emancipates society from class diffe-

‘ ' \

rences. But, one must ask, how the proletariat should

‘trans-form a political revolution into a social revolution
without assuﬁing that pql;ticgl emancipation may preéupposq

40, Marx,K., 'Manifesto of the Communist Party'(1847-8),
in The Revolutions of 1848, Political Writings vlim.I, The
Marx Library,Vintage Books, N Y.,Toronto 1974 ed. p. 87
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social emancipaéion.as human emancipation; in other words,
how does socializeq humanity.guarantce positive humanity”?
When a particular class.’to disclose its social e;istenke.
must declare its Fights as universal rights, subjective

the ba‘;h’\t

-emancipation should not appear asaobjective emancipation.

" This means that the social basis of a political revolution.
- civil goéiety - must cease to be the basis for poli?icql
domin?tion. Since the political soul of a revolution is the-
abstract staté; a glass with political power represents the
universa; principlg. therefore, ex officio it ceases to re-
present particula£.rights.

"Only in the name of .the universal rights of society can a parfi—
cular élass iay claim té ﬁniversal domination", declqres Marx in the

Infroduction to A Critique of Hegel's Philosophy of Rright.(41) What

is therefore neceséary. he explains further on, is,

...a class with radical chains, a class of civil
society which is not a class of civil society,
which is the dissclution of all classes, which. '’
has a universal character because of its univer-
sal suffering and which lays claim to no parti-.
cular right because the wrong it suffers is not

a pakticular wrong but wrong in general; a sphe-
re of society which can no longer lay claim to a
hlgﬁggical title, but merely to a human one, which
does not stand in one sided opposition to the con-
sequences but in all-sided opposition to the pre-
mises of the ...political system ...a sphere which-
cannot emancipate itself without emancipating it~
self from - and thereby emancipating - all the
other spheres of society, which is, in a word, the
total loss of humanity and which can therefore re-
deem itself only through the total redemption of .
humanity. This dissolution of society as a par—

ticular class is the preletariat. {a2)

. ’
41, Marx,K., 'A Contribution to Hegel's Philosophy of
Right. Introduction'(1843-44),in Early Writings, p.254
42. 1b1d. p.25%6

— o —— t——
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It aeems_thét here , for Marx, objettive emancipation
is the precondition for Subjeétive emancipation, hence, the

at;ributé universal ceases to be a mere formal reality, an

v
.

appearance. In this case, thefeforc. civil society may re-
veal itself as the basis of universal dominafi;ﬁ'because
subjective emancipation involves, ét once, objective emanci-
fpatian. Here, dominat;on is not based on particular rights,
but it is based on 'wrong in genera;' expressed by a class
whiéh 'transcends' civil society becauée it has no particu-
lar interests to defend. The proletariat is wage labour and .
capital for labour power is at once destitude ané the source
of Qeélth. ;But, éince labour power is objectless - it is
free labour - and capital is the independent condition for
this possibility to become reality, wage.labour by animatihg
‘capital and becoﬁing itself productive capital separates it-
self further and further from the means of life activity.

It is this constant impoverishment of 'free labour', its
proper activity of separating itself from the means of life
_aétivity, which is ‘at once the possibi&ity for it to be sus-

pended from the conditions that are the presuppositions of

- 4

its slavery - the capitalist mode of production. Therefore,

the proletariat expresses the supersession of society from

class rule because itj does not proclaim the emanoipation of
socliety from particular wrong,'but it proclaims thk abolition

of civil society as such - class antagonisms:. - since its
: ‘ ;

existence is. the incarnation of the domination of man by
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man on which all other forms of domination test. It expres-

ses in this way, the inevitable éhancipatioq of society from

itself , from ‘'pauperization', which qharacterizes tﬁe con-
i

ditions of life for the great majority of society. N

_ The proletariat is the subject and the predicate of so-

~

‘"cial emancipation as human emancipation because its own suf-

- .

fering is the premise of political dominatien that permits
upon another really particﬁlar ;lass to lay claim to uni-
versal domination. This is why Marx sugﬁests that the pro-

letariat must not reflect upon its particular conditioq of

‘'wage labour as the source of its liberation; on the contra-

fy, it must_realiée that wage labour is aﬁ iqhuman condition
established by its relatibn ;o capital - its'opposite: The-
proletariat is thereby thé redemptidn of humanity because'i£
declares the emancipatipn of society from thelopposition
between wage labour gnd capital. 1In this way, it declares
the digsolution of civil society by declaring the universa-
lity of its Eights both formally Lnumericaily).and substan-
tially (by aboli shing through its emancipation tﬁe Qery

notion of 'class'). Marx sums up his conception of the

emancipation of society from the exploitation of labour pow-

" er inmthe closing line of The Poverty of Philosophy.

It is only in an order of things in which there.
are no more classes and class antagonisms that
social revolution will cease to be political re-
volution. (43) -

43, Marx,K., The Poverty of Philosophy (1846-7),
Norman Bethune Institute,Toronto,1976 ed., p.168

.
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The proletarian revolution in this-sense may be viewed as

the act of the supersesslon of the necessity for social re-

volutions to be political revolutions.

A polltigal revolution or subjective emanciﬁation is the
positivity of negativity that is bound to the limits of its
politipal‘soul - powerl- or.'t; the particualr conditions of
eXistence in civil society. A sbciél revolution or, objec~

tive emancipation is the positivity free of any negativity

because it is the direct expression of human needs. Socia-.

lism neéds a revolution to declare the condition of the pro-

-

letariat as a social condition, as the universal impoverish-
ment of humanit&. However, once the prole&ariat reveals the
'unive;sality of its particularity it must cease to be nega-
tivity - the opposite of capital - for itsg universai chara-
cter may not be the positivity of nega?ivity (wage labour).
The proletarian revolution must e*press social emancipation
as hum;n emanéipation ~ the abolition of its negativity -
because it may not supersede itself without the realization
of the conditions for human emancipation. This is why we
find Marx télljng us that its political nature must be ra-

dical, it ought to be "the revolution of radical needs" {a4)

- the subjectivity of objectivity.

The proletariat must destroy the conditions_of wage labour

- 'the separation of labour from its object' - because

44, Introductiog.p.252

o aEer



7 )

50 -

&

they represent a hindrance against human production and con-

LI ) <4 .
sumption. A radical revolution is bound at once to soc¢ial

and political reality because it is not the simple expression

of suhjective or objective emancipation but, rather, it is

human emancipation. Radical needs represent the necessity
- for man to appropriate his natural and social bonds humanly

because they are the basis for man's self-mediated existen-

.

ce. Only once a political and a social revolution constitu-
. * . .

te a single movement, the reduction of man to his human rig-

hts will not express the opposition‘of his civil rights to

~

his political duties. Therein lLeslthe\universal content of

the proletarian revolution whose particular form is ;superse- v
/ ded once it is realized. .

‘ All emancipation is reduction of the human world
and of relationships. to man himself. ‘
Political emancipation is the reduction of man
on the one hand to the mem. ber of civil society,
the egoistic, independent individual, and on the
other to the EiEiESE' the moral person. )
Only when real, individual man resumes the abs-
tract citizen into himself and as an 1qdividu%1
man has become a species-being in his empirical
life, his individual work and his individual re-
lationships, only when man has recdgnized and or-
ganized his forces propres as social forces
- 80 that social force is no longer separated from

- will human emancipation be completed. (45)

Emancipation is the declaration that any trans-formation

-

has its roots in man as a social - human -.natural being of

needs and powers. This is why, for Marx, neitﬁer objective

F

nor Subjective emancipation may éxpress the totality that

45, isgish Question,p.234 .
s ]
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must constitute human emancipation as the result of man's
S&llggggg rgiations te na;ureland other men. Within bbur;
geois society we finq out that political emancipation redu-
c;s man to the rights of indifferent ;nd dependent ‘indlvi-
dualé"who must alienate their particular existence to appe-
ar as universal beings - species-beings. Their political

_;ights as the universal rights of subordination and dependen-

ce disclose their social relations in civil gociety which are

the product of the rule of private property -'arbitrar; pro-, §
cmcfges .
perty; thusathe alienation of man and division of la- .

bour corresponding to social needs Ehat are the negation of
human needs because thi? express alienated activity. Hence,
within bourgeois society, social emanEipation may be only the
-freedom of participatién in the dominétion of man.by man that . .
hi@es in things while political emancipaéidn is the confirma—

tion of this social existence onto a universal - natural -

condition of humanity. What is then necessary, accordi;g to

Marx, is that man recogn;zes how the geparation of his civil

and political existence is the negation of his particular ac-

tivity as sociFI activity. It is the estrangement of his .

éssential being through 'selling' by the alienation of his

products for the satisfaction of arbitrary needs. When man

comes to recqgnize that socie£y is his natural and human

existence becayse he is a social being whose essential pow-

ers are social powefs - the_reéult of the appropriation of

his interrelation to nature and his interdependence to other
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men - , the world of his production will cease to.appear as

independent and estranged: from him.; Human emancipation thus
o _ . o y
signifies, for Marx, the supersession of the distinction bet-

-
ro.

ween man's social and politiéal qxisténcé - his particular

and tniversal existence - as the recognition of the 'organic'

relation which would permit any individual need to be satis-

fied in the midst of social wealth. :

Lookihg'once again at Marx's considerations of_the Paris _ .
Commune we come across the double perspective that coﬁt;ins
his theory of revolution. . He explains here how a truly rahi—
cal.revolution is one '‘which contains af oncqhsubjecti;e and

objective emancipation - it is at once a political and é

social revolution.

..+the Commune intended’ to abolish that class-proper-

perty which makes the labour of the many the wealth

of the few. It aimed at the exprepriation of the
expropriators. It- wanted -to make individual pro-

perty a truth by transforming the means of produc-

tion, land and capital, now chiefly the means of -
enslaving and exploiting labour, into mere instru-

ments of free and associated labour. - But this is
Communism, "impossible" Communism! (46)

However, Marx adds immediately,

If co-operative production is not to remain a sham
and a snaTe; if it is to supersede the Capitalist
system; if united co-operative societies are to re-
gulate national production updn a common plan, thus
taking it under their own control, and putting an
end to the constant anarchy and periodical convul-
sions which are the fatality of Capitalist produc-
tion ~ what else, gentlemen, would it be but Com-
munism, "possible" Communism? (47)

The‘primordial principle of the Commune was the abolition

——— N

46. Civil War in France, p.294 47, ibid.
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. .. ‘ ) . o .
. of private '‘property which al;enates human activity through

. the development of the social division of labour bound to
) <R : . ' :
afbitrary.distribution. originally determined by mere .chance

and then, by the concentration of wealth. Thus the Cohmune
sought to abolish 'exclusive pogsession' on which was, based

the simple but definite reproduction of the coriditions which

impoverish the major part of sbciety:to enrich another. The

Commune demonstrated that individual property is true property

-—

because it is not based on the exclusion of another man's

;ight to pr&perty; it is, on the contrary, the result of the'
‘éheation of social powers - bommunal wealth - through,qocial'
activity. Man must appropriate nature hﬁmanly by tran#-for-
' t

ming it in order that it serves his ngeds; simul taneocusly, l
through this process of human labour, he must fecognize his
interdependence to ofher men by producing purp;sefully in
order that his products satisfy social ngeds making possib-
le immediate consumption. 1In this way man realizes both‘ob—

. _ . L]
jective and subjective emancipation by pgrticipating active-
Iylin social production and'éonsumption because he is_a-

self-mediated man who knows his social existence as his

human existence. Man realizes free activily. once he has ap-

.

propriated his dependence on nature by humanizing nature;:

-~

this human activity is fully realized once man through hu-
: . ) A 4
man-natural interconnections recognizes his natural existena.

ce - need - as human. For Marx, the .Paris Commune was the
practical dehonstration of the possgibility ofr:human



~
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emancipation once man had recognized his social existence

wﬁ{ch enableéiﬁi@ td:pafticipafe activély'iq tﬁe,o?ganizatipn
of social.reldti;ns.” Siﬁce._héweiér,.vi;hin'bourgeoig socie-
ty;-mdn\§‘p?ivate existence is. the essence Sf the neghtion of
"human emqécipa;ioq. communiéq qpﬁea}é‘impossible; |

'Nevertheless.'ﬁarx suggests as well, that communism is al-
’ * ‘ .o o s .
ready present within the existing capitalist mode of produc-

—

tion; all that is nedéséary for its practical materialization

-
~ P .

is the trans-formation of the organizatipn of production and.

-consumption to satisfy social neads - real human needs. The

development of the capitalist .productive forces has ﬁroduce¢

such a concentration of capital and labour that it has cre-

ated of its own thHe very conditions which make possible real
co-operative - associated labour. It is only a matter of
G850 ur. :

revolutionizing the productive power -of societytby putting it

‘under the control of the laws of supply and demand coordina-
- ted by a perfect correspondence of social produttion serving

‘immediately social consumpticn. This ideal form, in opposi-

tioﬁ to the akafcﬁy and immanent crisis'that menaces the ca-
ﬁ&talist systqm is.po;sible becaﬁse qohmunai‘proﬂuction func;;
-fiéns Qithjﬁ_the definite:liqité and posSibilities th;t draws
for {f '‘social necesgfty'.' Thds. for Marx ﬁﬁis is possible
commuﬁism becaﬁge_it f;veals itself with the actualization -
of thé objéctive conditions for human eaancipatioﬁl It is

" therefore within the development of the capitalist mode of

production that resides the'grqwth\of positivity free of any
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ﬁegativity because man for the first time is able to saiisfy

human need in the form of éociai need freely. Marx's conclu-

Sion leaves no room for uncertainty,

. The working class did not expect miracles from the
Commune. They have no ready-made utopias to intro-
duce par décret du peuple. . They know that in order
to work out of their own emancipation, and along
with it that higher.form which present scociety is
irresistibly tending by its own economical agen-
cies, they will have to pass through long struggles,
through a-series of historic processes, transfor-

‘ ming circumstances and men.- They have no ideals to
realise, but to set free the elements of the new
socjety with which old collapsing bourgeois socie-
ty itself is pregnant. (48)

We find here the ideal correspondence which Marx hoped
would arise thfqugh a union between the working clagg‘as a
social force ahd the economio forces of the capitalist mode
of production that is collaﬁsing Secause of its ;n;bility to
opergte a correspondence between supply aﬁd demand. This
?evolutioh embraces both elements that contain all peclitical
re#olutiéns ag social and pconomic.forées. In this case how-
‘ever, these fbrces are really universal- because they do not
represeﬁt any particular interests and.bbecause théy‘are qot-
conditioned by an external necessity that arises inereﬂdéht;l.

»

ly of the possibilities and needs of society. Its radical

A
°

nature resides in its power to realize, the 'organic' unity
of apparently autonomous moments: subjective reality (hum{in p_bwe_.rs ’
and needs) and objective possibility {human conditionélof

life actﬁvity). The proletarian revolution is a radical re-

3 r
iy

volution beciYSe it brings together what belongs together:

48. i-’Elfd.pp.ega-s
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man and nature, society and individua_l,)ons'c.iousness and

need. It realizes a truly human history as the mediatioﬁ’“

through which human emancipation is accompiished. -The essen-

*

be of this emancipation is the realiiation of social acti-
vity and social man,-or the recognition by man that his acti-
'v{ty_is social and that he ¥s a 'social being. According to ,

Marx, this sociality is man's humanity, his essential nature,

; ' S : . ..
that in bourgeois society.is nepated by the separation bet-

ween the producers and Eﬂgiz‘products creating a cla that

expresses the absolute dehumanization of man.: Consequeptly,
the princiﬁle that emerges - -of their 5ufﬁeriné is the ‘univer-

sal right of every man to property through the abolition of

i

private property - the alienation of ﬁqn through the aliena-

tion of human écti@ftym Nonetheless, the origin of this ra-

dical principle rests on a more profound presupposition held

by Marx, that human activity -is social in essence. Therefo-

‘'re it follows, that if ﬁaﬁ is the origin ol alienated proper-

- .

. i . t .
ty and activity, then it is man himself who ought to approp-

. : . the
riate his esseritial being - social heing - by realizinpaso-
cial essence of property. Therefore, it follows equally,

that the proletarian revolufion can realize the ideal of po-
litical democracy (sovereipnety of the people) without rea-
lizing democracy - the right of every man to speak and act

freely. By asserting the universal principle (social acti-

vity and property), the proletarian revolution must realize

the conditions that were the presupposition of its becominr
.ot L)

--universal suffrarge. As a result, social man [species



-
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A A oo . ) ) . - ' .
being) must posit novel conditions for reproducinn and main-~
- ‘ ) ' . . " . . - ) - :
taining the .perfected unity of the particular and the univer-
. ) * . " ) ] . .
. sal as positivity. : . . - . o -

. " f [y
. . .

Marx's thesis on the social essence of human act;vitytof

ﬁan.and,thénbfore.'of 'proberty' ¥s tbe'basis off his. concep-
. . ) ‘. . J
tion of true demdcracy. 'However,| this democracy cah be rea-

Y
\

lized only a}ter man'ﬁas apéropriatéd‘gggigligz - once mén's

" vbonds .are tfans-fo}mgélfrom deétitude to -human w;alth; The
progress of history, aécorping‘to Har;,;crgates'thé objecti-
ve conditions in‘oéde; for 5soci§1ized'manf to appear as the
self-mediatiea fspecies—ﬁ;ing'. Ne;%r;helesg the'sgme mobe_,,
ment repfoduceg'tﬁe ideé of a democratic societx aé the ex-
press1on of emancipated man - objective be;ng -~ for whom na-
Iture and othér men must -appear as products of his actlvity.

L

in this way, democracy and objectlvity cease to be the basis

‘of freedom and individuality.

In the following pages we will examine how, as a result,
the réaiization?of democracy - 'thé<fu11y developed Idea of

&emocraéy"- and ofuthe capitalist mode aof produc?ion follows

. ) ) . R . N -
the same path:; both inaugurate the emergence of a new man and

a different history because 'sbcialized hﬁmanity'_eicludes
ipdividualitylsihce socialized man ig intolerant to non«éﬁjéc—‘
tive réalityl- non-human reality. The ambiguity :} thig pro—-
'posifion comprehends the human conaitioq aé Mérx's own reflec-
tiqﬁs present; and, in.so far éq he did .try to resolvg it;

therein lies phe equivbcalness of hié itinerary, making his

reflections both-the catechism and the anathema of our times.
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PART II : THE PRESUPPOSITIONS-OF MARX'S IDEA OF REVOLUTION

In fhe firsf-stages of human development, Marx writes

in the;Ecoﬁomic.énd Philosophical Manuscripts,

~+..labour, life activity, productive life itself
_appears to man only as means for the satisfaction
of a need to.preserve physiéal existence. But.
productive life is a specieg-life. It is" life-
producing life. The whole character of a spe-
cies, its species-character, resides in the na-
ture of its life activity, and free conscious
activity consfi;utes the species-character of man.
Life itself appears as’ a means of life. {49)

This is fhe ca;dihal;point ih Marx's analyses which will

-

be present throughout his work whether he is looking at man

"as he ought to be. man_as he is under bapitalism or, at the
universal class.of the proletariat dependent on labour power.

Qhat is essential in the abdve'affirmétion_isrnpt the idea

that man through his aétiﬁity'realizes his bower to be a con-

scious beihg but that man is ihe:exp;ession of gocial cons-
ngggpggg ‘This follows logically from the assertion that: .

= e - =Ty

For Marx, man.is a conscious being .because he is a social

being,. consqquently}the snecifiq relatioh between society
. J _‘ .V - ' ' ’
and the individual determines man's possibility of realizing-

.freQdom throuﬁh‘life activity - the oripgin of his dependence

towards society - or, it expresses man's enslavement by the .

véry.fﬂét that he is dependent oh‘society not only physiqalry“

}

‘49,. Marx,K., 'Economic’ and Philosophié Manuscripts'
(1A44), in Early Writings, p.32 : A
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Tﬁut also intellectually. Mén. for Marx, is not simply a be-
ing of needs;‘bu£ he (is a being who must gatisfy ﬁis‘ﬁéeds
cohsciouély -jhumanly - thefefore. his 'naﬁuéal' dependenc;
to nature ana oth;r men must be humanly appropriated fo% man
" to recognize himself in his activity and its products.. The

problem rests on man's relation to ‘nature énd_societa that

t L)

is based on natural dependence”and that must be trans-formed
into humaﬁ - social - independence.

We have seen how, froﬁ the'po{nt.of Jiew of Marx'g politi-
cal criticism of bourgeois society, this ambigu;ty commands
his revolutionéry discourse. In this respect; we found out
how the forces of human emaﬁcipation - democracy as the so-
cial essence of humaq'activity - are at once independent of
aﬁd determined by the'conditions of human enslavement - the social
possibility fo aet {produce) and speak (participate; freely,
in the creatioﬁ of social relations as human'bonds.' Next,
we will examine more closely the origins of_thi? ambipuity
by logk%ng at the relationship between free consciousness
and sﬁecies-being. at;objectification agéfensuous appropria-
tion, gt.indu§try as human.production‘for a human wdrld. ai
sociality as the eipression of possibility as reality, aF
the origin of the.theory bf“aliena@ion and the signif?banée
of an estrénged wopld which lead to Marx's conception of .the
progtgssrdf histori from tﬁe dialectic of negativity to the
negation'of negation. We hope in.this way to trace the pre-
'suppositions on wh{éh Marx's idéé 6f-reyolution is founded
and which form the origiﬁs of its diaiecﬁic.

2 : .



l. Free Consciousness and Species-Being

-

Man makes his life activity itself an obhject of

his - will and consciousness, He has conscious 1li-

fe activity. It is not a determination with which

he directly merges. Conscious life activity di-

rectly distinguishes man from animal life activity.

Only because  of that is he a species-being. - Or -

rather, he is a conscious being, i.e. his own life

activity is an object for him, only because he is

a species- being. Only because of that is his

activity free activity.(50) ) B

The argument appears clear: free éonsciousness-is only

possible through the realization of a species-being. With-.
out the actualization of the Egggigg'chafacter of man, whose
source rests on the social nature of human activity, man can-
not realize-{zgg consciousness. In other words, Marx is sup-
gesting here the logical impossibility of assuming free con-
sciousness and species-being separately. Their interdepen--
dence and interrelation repgesents the becoming of sociefy
through history. It is through the participation of each

individual, by ‘the activation of his senses and, thereby,the

realization of his powers, that human activity , conscious

{life activity is realized. We could thus argue, along with

Marx, that man is a conscious being because he makes history,

but man makes history because he is a social being. Man,

Marx claims, ¢s a conscious being only‘because he is a spe-
cies-being. Are we then to assume that man not only does not

emerge with free consciousness because he must become a spe-

H , .
cies-being, but also, that human activity, conscious life
_ . . . .

activity,is itself a product of History through the becoming

.50. Manuscripts. p.328
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of Society? - In fact, in Capital, Marx asserts that before
conscious life activity emerged “"primitive ... instinctive | '
forms of labour" predominated which were distinct and oppo-

site bf what he calls "exclusively human” labour- which cha-.

-

racterises a conscious species-being.(Sl) ) - .

-t .

The question which must be raised is, how Marx makes a |
distinction between what is not yet human and what is hyman
labouré An implicit and necessary presuppositinnménifésts
itself hé;e: ﬁarx must assﬁme that ,for human lgbour to emer-
ge, the relétion between fyee consciousn;ss and species<being
must be independent of the social-ﬁ;storicalfdevelopment of
the human species. If primitive man's powefé are inferior

‘because they are not yet socially tranglformed or appropria-
ted senses: they would be unable to create socially, in other
woraé, according to Marx, productively. If appears, thére—
fore, that primitive man's senses Shéﬁld presenL an obstacle
to the becoming of human.laboqy. For Marx, as we will look
at, this obstacle can take the?form of appa}ently private
iabour against really social labour that inhibits ?he rea-
lization of freedom from necessity. Consequently, a distin-
ction appears necessary between real history and the pre-his-

torical epoch of_mankind. The effect this presupposition

carries may be seen already in .the éxamination of Marx's

idea of a universal species being. where he suggests a defi-

: b
nite relation between the mode of production and social

. L

r

51. Marx.K., Capital, vim. I (1867), International
Publishers, N.Y.,Lnd.,1974 ed. p.178

i
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relations in ordef to d;monstraté the indivisibility between

free consciousness and species-being. -

This

=

The practical creation of an objective world, the
fashioning of inorganic¢ nature is proocof that man
is a conscious species-being, i.e. a Peing which
treats the species as it2 own™hessential being or
itself as a species-being...(52) -

means, Marx explains at another_OCCaﬁion; that,

Man is a species-being, not only becaise he prac-
tically and theoretically makes the species - both
his own and that of -other things - his object, but
also - and this is simply another way of saying

the same thing - because he looks upon himself as
the present living species ... as a ﬁni%ersﬁi and
therefore free being.(53) . ) B

Man's universality is his freedom or, more precisely his

superiority from other living égecies that produde one-sided-

¢
.

ly, at the measure of nature. Man's freedom presents itself

in man's, capacity to produce "universally", to produce,

. ' . .
.+..even when he 'is free from physical need and tru-
ly produce in freedom from such need ...to reprodu-

"ce the whole of nature ...to confront his own pro-

duct ...{(te produce) according to the standards of
every species ...(to apply) to each object its in-
herent standards ...{and to ) to produce in accor-
dance to the laws of beauty. (54)

Thus, man is a species-being, a universal free being, becau-~

se he is capable of "fashioning of the objective world" whe-

reby "nature appears as his work and his reality.™” (55)
Marx concludes as he introduces tbe-relation which binds

man to his products and thereby defines his powers.

tion of the species-life of man: for man reprodu-

ces himself not only intellegtually, in his con-
sciousness, but actively and actually, and he can

53. ibid. p.327

"52. Mapuscripts, pp.328-9
o 55. ibid.

54. ibid. p.329

1
'
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therefore contemplate himsélf'iﬁ.a'uorgd he him-
self has created. (56) : S

Man\; mastery over natural fo;ceé which" impose limitafiéns
upon the development of man's freedom determines the univer-
sality of his object-(prdduct) that ought to;éxbress his par-
ticipation ;n species life.,  Freedom jﬁginét limitations ap-
pears as the inherent determination of human activity which
ought to raise itself above itself and become liberated from
necessity to define the path of history; human activity as.
such becomes conscious life activity because man objectifies
(apprdpriates) his objective‘%elation to nature and to other

. ) ; - .

men: . . v

If man trans-forﬁé himself in trans-forming the' ; ;orld
there is always an indetermination present which confronts

him in his need to apprépriate the objective reality which
H .

serves as the means of”his activity. Man's freedom,
.0 . L
his power to be a universal being, is upheld so long as his

own "becoming", in the process of objectification, posits

1 -

novel conaitions for the satisfaction of his needs. If,
however, man truly produces universally ;nly once he has ap-
propria%ed thefcondhﬁons of production, ponce a human world

has been created, the interdependence and interrelation bet-
ween free consciousness and'Spécies-being could not be esta-
blished "naturally”. On the contrary, man's human relations
could be realized only after the right conditions for con- '@

scious life activity are present - once need{s) cannot any

tu

8

56. ibid. a

T



. -

'lohger iﬁpbse a limitatiqn upon.man's freedom. Sociér'{nter-

relations must be, then the‘pfoduct of the appropriation of
necessity for history -to appear as the expression of man's !:
free consciousness. Man's universality,viewed in this way,

must bredfspose one of the moments of human activity - [con~

. . . ‘ 4 ) .
sciousness Qr need - so that what appears as an opposition

. ) . - )
does not become an etgrpal limitation of the alth . condition.

) . \
Marx's argument, however, does not end at thi point, he
) Y 4
presents another side of man's universality:

The universality of man manifests itself in bgén:\_-»'
tice in that universality which makes thﬁ‘;&:;e )
of his inorganxc body, (1) as the dimect m

of life‘and (2) as the matter, the objpct and the

tool of his life activity. Nature is han's ° -
inorganic bbdx «+.To say that man's ph#sical and .
mental life”is linked to nature sipply means :

that nature is llnked to 1tse1f for man is part
of nature. {52).___ :

. ’
What makes man.a universal species being explains Marx,is not the

- )

power to dominate objectiQe. natural limi%ations._bht rathep,

his capacity (qepegsity) to understand this debendence and
thus posit the correct requirements upon thQNOGSective wérId.
(natural foéceé.fhis and those ;f'néture). This does not
signify for Marx that Man'shduld rgst upon what* appears pos-
sible, bgf rafhér. éhat he must apprggiafe correctly the re-
lation between reality aﬁd possibility, "Man lxves from .

nature, i.e. nature is his body, and he must maiftain a con-

¢inuing dialogue if he is not to die." (58) It is,therefore,

neither. man nor the natural forces that have a unique power

L ) £ ) -
over the determination in the -emergence 4f free consciousness |
[ ]

”

T TF7.ibid.p.328 58. ibid. )
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and species-being. Marx is more explicit in The German

-
- 2

Ideology where he writes:

.- ss.this particular relation of man to ﬁat:}f is

determined‘by the form of society and vice versa.:
Here, as everywhere, the identity of nature ap=-
pears in such a wa$. that the restric@gd relation
of men to nature determines their restricted re-—
latien to one another, and their restricted rela-
tion to one another determines man's restricted
relation to nature. {59)

Free consciousness ang species-bging emerge through their
interrelation which men (relproduce by appropriating the in-
terdependence between freedom and necessity. This simply
means that conscious life activity is the foundation of spe-
cies life, and that‘species life is the basis of conscious
life activity. It is therefore neither freedom nor necessity
which could represent a Jpositive or a negative condition for
man. What we have is a perfect correlation which manifests
. , .

itself in the axiomatic relations Marx entertains in his

conception of the conscious aEErOpriation of the interdepen-=.

. , '
dence between individual and society through the human cre-

ation of man's interrelation to nature. In the gsgggce to

to_a_Contribution to the Critique of Political Economy, Marx

resumes this position. - /

The mode of production of material life conditions
the social, political and intellectual life process
in general. It is not the consciousness of men N
" that determines their being, but, on the contrary,
their gggigi being that determines their conscious-
ness.(...)The bourgeois. relations of production are
the last antagonistic form of the social process of

589. Marx,K., & Engels,F., The German Ideclogy (1845-56),
International Publishers, N.Y., Lnd., 1973 ed. p.51
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production - ...one arising from .the socxal con-
ditions of life of the individuals; at the same_ .
fime the productive forces developing in the
womb of bourgeois society create the material
conditions for the solution of that antagonism.

This soczal formation brings, therefore, ﬁhe pre-
history of human sogiety to a close. (60)

As we will see further on; the problem arises therefronm,

for once the 'fglse' distinction between consciousness

] .
and need is erased and, once 'humanness' and 'naturalness’

come to mean the same thing, free consciousness and species-

being become themselves an obsolete distinction. Then, if

we follow corﬁectly Marx's argument. production'cannot invol-

ve the part1c1pat1on and formatxon of 1ndiv1duals. it is not

the process ofactivity that shall establish thereafter the

relation between free consciousness and species-being, but

th?é relation must-determine'a priori the fqrm that activity shall take

-

since it should be immanent in the nature of all activity to be

social. It ic therefore unclear whether Marx's conception

‘of the social-historical nature of the relation between free

consciousness and species-being is the expression of a move-

ment towards the accomplishment of true free consciousness

Cii?d species- being or, it is the continuous development "of

their interrelation in the form of human interdependence.

In a fevealing description of communism Marx, very early,

makes quite cléar the alternative he has chosen to follow.
Communism differs from all previous movements in

ithat }t overturns the basis 6f all earlier rela-
tions of production and intercourse, and for the

.of Political Economy' (1859),in Selected Works, p.183,{our
emphasis) ' .

o o

60. Marx,K., 'Preface to a Contribution to the Critique
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first time consciously treats the natural premi-
ses as the creatures of hitherto existing men, .
strips them of their natural character and subju-
gates them to the united individuals. Its orga-
nigation is, therefore, essentially economic, the
material production of the conditions of this uni-
.ty; it turns existing conditions into conditions
of unity. The reality, which communism is. creat- . -
ing is precisely the true basis of rendering it
impossible that anything should exist independent=
ly of individuals, in so far as”reality is only

a product of the prece.ding intercourse of indivi-
duals themselves. Thus the communists in practice
treat the conditiopns created up to now by produc-
tion and intercourse as inorganic conditions. (61)

-

So far we have seen that, according to Marx, all human
activity is conscious life activity because it is an expres-
sion of species life. This primordial principle running
throughofit Marx's work led us to the problem of the origin
of human act ty since. as we have seen,the condition for
_such conscious life ac;ivity (free consciousness and species
—beigg) do not constitute an immanenf_presupposition of hu-.
man activity in general. This problem led to the distinction,
which ‘must be implicit in Marx's conceptualization of human
activity, beé;een a pre—historicai period, Qhen the approp-
riaFe coﬁditions for human labour were yet absenf. and the
origin of realIHistory with the emergence of Society.

Then, we saw how man's universality is interdependent-to
man's species existence which is his natural existence con-
firming thus, that free consciodsness and -species~being are

inseparable. Man's universality, or freedem, being a power

based on the axiomatic relations between those forces which

61. German Ideoclogy, p.86
’
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form the conditiczns of human activity fs,ociety.n'at.:urel. call_

upon an ail round correspondence of every constiﬁuéive moment
of conscious life activi;y. This corfespondence leads us to
conclude that what Marx sought to establish was fhe necessi-

ty of a world offering ideal conditions for

way, he thought that the opposition between necessity and free-

dom, which underlies the humancondition could be superseded

=
or, at least, controlled. We will see how Marx makes expli-

cit this ideal™ih his description_ ,of the indispensability for

a human world and human production to realize "objectifica-
Al

~

‘tion as sensuous appropriation”. (62)

2. Objectification as Sensuous Appropriation !

True objectification bf the human senses which become
in this way powers of the species is made possible,

...only when objective reality universally becomes
for man in society the reality of man's essential
powers, becomes human reality, and thus the reali-

objects that confirm and realize his individuali-
ty, his objects, i.e. he himself becomes the ob-

ject. (63)
This impi?es, Marx explains fufther on, "the complete eman-
. i
cipation of all human senses and attributes”, their actuali-

zation as "human" both "objectively" and "subjectively".
Thus, the senses '"relate to the Eﬁigg for its own sake, but

the thing itself is an objective human relation to itself and

62. Mapusgripts,p.351 63. ibid.pp.352-3
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to man; and vice verfa". This is essential because, as Marx

explains, "In'practice I can only relate myself to a thing

in a human way if the thing is related in a humen'way to

-

man." (64)

kaghe objectification of man can take place only once his
senses have been satisfied humanly. This requires that they
have superseded their primitive mode of being as the expres-

- sion of instinctive needs by trans-forming nature, ohjective
N .
reality, and thus becoming humanly objectified needs. They

objectifj nature by humanizing it and they, in turn, can be

~ -

objectified through the recognition of nature's wealth. Sen-

ses become in this way essential powers because they can re-
<

late immediately to the objective world which now appears

[

as a product of their activity. Man's aqtivity having ac- -
qu;ped a definite., purposive expression, manifests man's
objective - human - relation to other men and to nature.
Thus humanness, according to Marx, should he a historical

.

T . i .
creation: the product of the humanization of nature as the !
. *

apprdpriation of man's essential powers.
Only a world which has been ohjectified can be sens—uously

appropriated because it has become a human world. In it man

realizes, at once, a douhle relation: “the relation’to the

object of production as human, objective emancipation and,

the relation to himsef as the producer of that object, sub-

' 1 .

igg&igs emancipation. Through objective emancipatipn man

creates an immediate relation between himself ahd external

64. ibhid.p.352
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reality which aopears as his product: thereafter, estranpe-

ment, or the positing of man's own reality as otherness is

. .
superseded. Nevertheless, this hecomes only possible hecau

se in realizing objective emancipation man realizes at once

subjective emancipation; he is able to find recognition and
posit reciprocity throuph his production. Man's individuali-

ty (diffeéencg) emerges effectively through the production
\

of objects which are useful for others. Consequently, Marx
will argue, alienation ought to be superseded ﬁecause true

ohjectification, sensuous appropriation, has taken place.

¢ o ) +
The indispensable unity between nature and man is hence es-

[
L ]

tablished in the making of a human world through‘human pro- -

ductigg. or through the realization of social activity.

Only through the objectively unfolded wealth of
human nature, can the wealth of subjective -human

sensitivity ...senses capahble of human gratifica-

s e g

. tion - be either cultivated or created (...) the
human sense, the humanity of the se s all these

come into being only through the existence of
their objects, through humanized nature. The cul-

tivation of the five senses is the work of all

previous history. Sense which is a prisoner of

——— — .

(...) ...the objectification of the human essence,
in a theoretical as well as a practical respect,

is necessary both in order to make senses human

and to create an appropriate human sense for the .
whole of the wealth of humanity and of nature.(65)

ot

Roth the wealth of nature énd that of‘man must be develo-
ped through ;hK\iiziiij/J? act{vity. Nevertheless, the enig- '
ma of Marx"; confirmation is to know what is the origin of
sensuous appropriation, true objectification. On the one

hand, it appears that the humanization of nature, its

65.ibid.p.353-4
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.

objectification, ought to he fhe precondition for the hecow.

ming .of man's essential powers. On the other hand, without

-

the acquisition of essential powers man is not able to conf-
ront the object of his activity appropriately. 1If in fact

Marx tells us that nature's wealth through human activity;
]

must become the wealth of human nature - man - then, he ought
to suggest a priority in the ob&ectification progess. How-
ever, if th{s is the case, then the relationship ;hat the
process of activity establishes by trané-forming the subject

and the object at once and, hence, negating all forms of de-
. L]

termination by nature or consciousness as such would be nul-

lified. THrough "real" objectification, sensuous appropria-

tion, Marx explains further on,
...all the organs of -his (man's NP) individuality,
like the organs which are directly communal in
form, are in their objective approach, or in their
‘approach to the object the appropriation of that
object. this appropriation of ‘human rei*ity. their
approach to the object, is the confirmatlon of
human .reality. (66)

This then implies uwt; for Marx, individualifx is established

through the acquisition of organs - powers - whose objecti-

‘ve approach, the appropriate manner of intending towards the

object, is determined_by their formation in the process of

‘production, their objectifiéation. Man acquires essential

' -
powers through the process of working upon object}ve reali-.

ty: he objectifies his primitive intention - need - and by (/F
&\Eaving created a human world can thereafter relate to it im-

mediately without mediation. The printiple which emerges

66. ibid.p.351
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from this postulate is that man can—really objectify nature
if simultaneoﬁslx he can obj;c%ify himself in a human world.

Man, as we ha;e seen ought to be able to emangipate him-
self objectively and subjectively for subordinagio: or depen-
dence not to become the basis of the immediate relatioﬁ bet-
ween man and nature. Thus. 2Zt—jarx.'man relates towards the
world humanly or ohjectively because it is a world of human
production; manﬁcannot relate humanly towards a world which
is not yet ﬁumaﬁ. that is non-being for him. Moreover.ﬁhe
could say, that man must create a human world before human
production can take place and, human production needs a hﬁ-
man world as its basis. In other words! thg immediate rela-
tion becomes- posgible through the simultaneous &nd reciprocal

. ~

development of man and of nature. However, the simultaneous
objectification of the powers of nature and mén presuppose
the existence of their all round cofrespondence: the presence
of a human world and human produgtion. Tﬁerefore. s0 long
as the conditions of the objectification of huﬁan activity
are not immanent to the process of activity itself, }he ori-
pin of sensuous appropriation remains enigmatic. We must
ask then, what is'the origin or the possibility'of an imme-
diate relation between man and nature which, as we wiil see
further on, represents for Marx the means towards the super-
session of eétrangement or.'fhe coﬁdition which makes other-

ness a mere appearance.

Man produces man, himself and other men, ...the
object, which is the direct activity of his

e



s -

. F
individuality ...his existence for other men,
their existence for him. (67)

Man {s a universal species-being. Secause of his power
Jo make everything appear as'éhe productuof his . activity.
Yet, this assertion which expresses man's power, expresses
at once his limitation. Everything has 'an ;xistence for man
so lqng that ié is an object ;f his acti;ity: in this w&y it
is consumed immediately and it cannot acquire an existence
independent of its relation to the_producer. Through his
activity man creates a world around him bec;use.human acti-

) F 4

vity needs an object to animate itself, or, by animating the
object it becomes real activity. .Man gives existence to
non-being and , in this way, man's immediate relati&h to na-
ture is estaglishedﬂby the fact éhat human activity binds
everything; it ;s the origin ofilife beéause it jcannot be.
EEéliEEE ui;hout.at once reproducing purposive relations
between men, men and things. t(owever, man's world is human,
according t; Marx, because it will not acquire an external
existence from the producers. This is only made poséible
if it is the product of human or social production yhére tﬁe
objects of man“3~activity represent social needs and thus mé}
be consumed immedi;te;y. In turn, this impljes that the
only'waf the relation between;még';nd nature could be sen-
s;ously appropfiated. so that in it man feels himself as a

H
universal being, able to objectify himself in objectifying
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.then, that thd immediate relation between man and nature is

the condition for sensuous appropriation but, also, that

-

sensucus appropriaton, true objectification, is the condition

for the conscious appropriation of the immediate relation.
Human production, Marx writes, can really exist only wheré.
-

.-.both the material of labour and man - as sSubject
are the starting-point as well as the outcome of
the movement ...{where NP) the social character
is the general character of the whole movement:
just as society produces man as man, so it is
produced by him ...{(since NP) Activity and con-
sumption, both in their content and in their mo-
de of existence, are social activity and 5°clﬁl
consumption. (68), N

Couldn't we say that.the whole struggle is for man to ap-
propriate his origin, the fact that he is a}beiné with needs,
a limited being dependent on nature and on other men. The
very possibility for such sénsuqus. historically determined
appropriation, would consequently suggest a certain tfans-
formation in man's condition. Henceforth: man's origin |
would Have to be defined differently.

The human essence of nature exists only for social
man: for .only here does nature exist for him as a
bond with other men, as his existence for others
and their exxstence for him, as the vital element
of human reality; only here does it exist as the
basxs of his own human existence. Only here has

his natural existence “become his human existence

and nature become man for him. (R9)

’

Man recognizes that his dependencé on nature is what joins

him to other men and wﬁat gfves to his opaque existence-non-

.

existence cldarness, meaning. Man realizes that in fact his

""needs are simply human. Thus,Marx concludes,

\6/8. ibid. N 69.ibid.
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Society is therefore, the-perfectéd unity in essen-
ce of man with nature, the true resurrection of na-
ture, the realized naturalism of man and the rea-
lized humanism of nature. (70)
Man creates a world between himself and nature which
supersedes the enigmatic character of human activity - the
fact that man's freedom is'conditional. Society is this

world between man and nature which expresses the supersession

of difference as opposition, the production of an immediate
[

relation that trans-forms man's dependence from a limitation

into an essential power. In this way, man app;opriates sen-
suously his naturalnesy, and activ?ty stops originating from
the opposition between freedom and neqeséity. So long as

freedom against limitations, .the conscious activation of
> -
man's senses to satisfy needs, ‘does not spring in’'coopera-

tion'(harmony) with man's dependence on nature, so long as

this dependence is viewed negatively, Marx argues, limita-
tions become the source of relations of subordination between.

men. Society expresses.the realization of the supersession

i .

of this opposition. Primitive labour, following Marx's pos-—
: ¢

tulates, would end and a new epoch would begin where a new

man emerges f&r whom needs are no more natural but they are
social needs. Thereaf&er. naturé should not represent'any
more objectivity as negativity but it should present its

-~
humanness, its being the source of life activity.

Within communist society, the only society in which
the original and free development of individuals
ceases to be a mere phrase, this development is

70. ibid. pp.349-50
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determined precisely by the connection of indi- )
viduals, a connectiaqn which consists partly in 2
the economic¢ prerequisites and partly in the ne-
cessary solidarity of the free development of

all, and, " finally, in the universal character of

.the activity of the individyals on the basis of

the existing productive forces. Here, therefore,

the matter concerns individuals at a definite his-
torical stage of development and by no means mere-

ly individuals chosen at random, even disregarding
the indispensable communist revolution which it-

self is a ‘general condition of their development.

{71)

Communist society:is the first human sociefy because in
it men are able to develop'gsgglx. This means for Marx,
that history only begips with communism; until that stage
the notion society was not yet correct for describing hu-
man interconnections ;hich‘sprang indepeqdentli of.men's
will. The connecfions oﬂ_;ndividuals under communism are

'3

determined by their interrelation to nature that is appro-

priated consciously through human objectification as the\\

creation of a human world; it is also determined by the in-

terdependence between men established through the objectifi-

cation of their senses into essentigl - communal- powers;
and, finally, by human - social - production corresponding
to the wealth of social - human - reality. The conditions

tion that the interdependence and the interrelations between

men and men and nature is a natural - human condition. But,
) »

these conditions become effeéctive only once the communist

revolution rids humanity of the sediments of pre-historical

*,"______z

71. German Ideology,p.118

"

6T such a developmeffT of mankind originate with the recogni-
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limitations created by nature that is not buman and by man :

who is not yet social {
- ' . -

We have traced how obgectiflcation as sensuous appropria-

tlon sign1f1es the creation of a human world through human
productian, accomplished-only by an immediate relation bet-

ween man and nature, and made possible once man's genses

have been trans-formed in, trans-forming reality. However,
we are still unable to trace why Marx wsuld suppose ‘such ob-

Jectification immaneﬁ%ﬁ IP other wor&s, the realization of

sensuous appropriation, the origin of human activity as so-

cial'activity remains enigmatiqfso‘long as Marx admits that

Tas .
-

neither nature nor man één‘predominate over the path of his-
tory. If we were to @dmit along his postulates théi the ori-
'gin.of the immediate relation between man and nature, which

is the pre-condition for the-accomplis;ﬁent of sensuous ap-
propriation - human activity - is made possible through the
realization of sociéty - the bond between men - because‘as?ﬂ-'

vity sui generis is social, we still have no way of knowing

why this activity of incorporealization would supersede the

opposition betyeeﬁ‘necessity and. freedom;or,why Marx ﬁssu—
mes afl along that this immediate re}ation between man and
nature will be a positive relation between society and-the
ind;vidual. ' |

The bond which human production as.social production rea-
lizes is the creation of a human world which, for ﬁarx, im-

plies the supersession of necessity; society considered in



3

this way does not signif} destitulea but wealth because the
| Co . . :

! . o . -
‘mode i; production which:produces man's means of life-.-trans-
i . - :
i .
forms et once the human condition. Society expresses free-
i R -

*

déq because it is the ;esulf 6f industrial activity - the -
};rfected *un-ity in ea§encgé of man and néture. Indu;frial
activity represents for Marx the development of the interre-
lation and the recognition.of fhe interdependence between
hﬁman and natural. powers. In this way ?verything.appears-to
correspond with everything else. Society as the Horid betwe-

¢

en man and nature comes to .represent their identification,

.the positive harmony'against the pmegative. conflict which ori-

g

gin?ted-it - an activity in need of)an object. It appears

now that the imp\icit opﬁgsition which undeflies‘Marx's ar-—
gumenz is the one between nature and consciousness. And,

this ppposition seems to be a logi;al consequence of hig con-
Eeptuali;ation of conflict as negativity because humam\acti- -
viﬁy‘originétes for Marx in relation to'limitations - depen-
dencé._ Howevef.'we couié not .answer folLowing tﬁese priﬁcip-.
les, wh;,man rises f;om_the ashes of history and tries té.reT
invent libertyfeve}y time the world of hié.own hakjng.decla-
rgg hiﬁ a slave. This enigma, which does not permit us to
reduce activity as the product of reason or non-reason, de-
termination or ihdétermination. Marx appears to haQe resolvéd
when he'presents iﬂégg&gijto be the posftiVe ieiation between -

nature and consciousnessg that produces a human world through

human production.
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.3. InduStry :°Human Production for a Human World

The immediate’relation between man and.nature, a relation
- ‘ .

-

free of an external mediator, is the basis on which free con-
sciousness and species-being a&re realized reciprocally. This
relation emerges through industrial activity, a historically

developed mode of production which abolishes the opposition
i . :

"between necessity and freedom by transforming the conditions

of activity. o .

Ll

— . . . sy

.tence of industry as it has developed is the open
book of the essenttal powers of man, man's psycho-
logy in a tangible form. (72) '

Industry represents for Marx the immanent development of
man's powers which, through the progress of history, are not
only realized, but also, -they can be identified. Thus, in-

dustrial development is the progress of mankind to an epoch
' )
where the wall that stands betwe®n reality and possibility

has fallen; from'that momént men should be able to pbsit

such projects as the potegtiality - human éqd natural - for
] : _ ' oo
their actualization presents itsélf. It is "natural science"

Marx explains, which "transformed human life all the more

e e . B . S . o e

for human emancipation".(73)

~

In so far, as the appropri;tion of natural powers implies_

at once the purposive, pracfical'development of human powers,

nature must be objectified correctly so that man may confirm

-

its humanness in the realjzation of his natyralness as human.

72. Manuscripts,p.354 . 73. ibid.p.355,; ¢

' -

»
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The develppment of industry ekﬁresses the sensuous appropria-

4 .
tion of nature that trans-forms man's life by liberating him

from necessity or, by satisfying productively, as opposed to-.
iqstinctively, his needs. Consequently, pature provides the

basis of a natural science onl} because conscious life gcti;

vity appropriates its Qeglth or, creates real'humaq wealth

-

- industry. In this way, industry can be viewed,

—...{as NP) the real historical relationship of . »

nature, and hence of natural science, to man.
) If it is then conceived as the exoteric reve-
v lation of man's essential powers, the human
essence of nature or the natural essence of man
i can also be understood. (74)

As the unity of man and nature produced through theé his-

torical development of man‘'s powers industry reveals that

the relation of‘man_and nature is a human'ana natural inter-
relation. This meansfthat man reiates to nature and nature
.éo man, because what:is in question is huménized nq}ure which
‘relates immediately togman and can.-aé ¥t ought to, have an

existence only as of. this relation.
- ' wo . .

Nature as it comes into being in human history
- in the acgt of creation of human society - is
the true nature of man; hence nature as it co-
mes into being through industry, though in am
estranged form, is true anthropologisgl nature..
(75) B

Anthropological nature or, humanized %3ture. develops
‘through the realization of an immediate relation between man’
andypature that industrial activity produces by transformidd

“the conditions of life activigy. .llowever, it seems important

. rde

74. ibid. - 7%6. ibid. ' s

-
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to observe the precision made by Marx here: he tells us in

fact,

9 indus

that not any sociéty, but human society emerges from Kv

trial activity which objectifies nature productively.

This precision thkgq us to the ideal of a pésitive relation

betwe

trial
" relat
;4;- life
of ma
of em

‘e .

pears

man g

It
fulfi
toric

L
~matio

objec

to ap

ve, s

en societyAand the individual by suggesting that indus;
activity has the specific character of establishing a
ion which makes possible the realiiation of conscious
acgivity. the objective and subject{ve emancipatioﬁ

n. Tpe iﬁportance of these mutually conditioned. modes

] ) .
ancipation required for man. to! produce in freedom ap-

4 .
in Marx's identification of the real naQure of hu-

.
v

assion. .
...man'é'gggiiggg. passions, etc., are not merely
anthropological characteristics in the.narrower
sense, but are truly ontological affirmations

of his essence (nature), ...they only really af+
firm themselves in so far as their object exist \\;f’
sensuously for them. (.:.) Only ‘through developed
industry, i.e. through the mediation of private
property, does the ontological essence of man
passion come into being both in the totality and
in its humanity. (76) :

e

4

is not the simple acquisitipn of an objeét_that could
11 humaﬁ qeedsl' As we have seen, man's needs af: his-
al: Fhey ére ?ealized effectively through the trans-for-
n 3? objective reality. In turn, the actuali;atian of
tive .- human - conditions of life act;vity permit man
propriate his‘aubjectfve being by realizing an objecti-

ensuous existence. Man must affirm humanly his needs

76. ibid. p.375°
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~pond to his passions; more significantly. his needs are re-

~ - . . . 82
by éﬂbatihg around him a world_which reveals naturalness -

need - as the product of humanness - conscious life actitity.'
Only as thé,proéucqr éf the objeqts of life acti;ity man gi- ‘
Qes to the world thé appearance of being his product. By
humanizing hatﬁre thro;gh the trans-formation of the condi-

tions of life activity from conditions of necessity to coendi-
tions of ffeedom. man not only affirms his needs as human

[ ]
because he has trans-formed the ¢onditiqns'of life to corres-

cognized as human because $hey have been.trans-formed by
objective reality reproducing thereby a bond - a sensudus

»

r;lation.betwéen object and SUbjéct. This would imply an
effective trans-formation of.the human condition becéuse for ™
the first time, and thereafter, man wéuld be able of'trBly
saéiséying himself by resolving estrangement (otherness).
Man having approprihted ngture objectively he |is éble to
L] .

supersede estrangement - -"his external relag}oﬁ to the objects
of life activity.

Howevef. it is important not tq dismiss that Marx does

not tell us that it is t ough the development'of industry,

the creation of a human s ciety that man comes to gppropriate

: . ’
sens;::§iy'h§s own powens and those of n;thre; rathér..he

-

tells(ts. dev&;oped industry is the condition for conscious ) '

. 4 , .
life activity that is human because it is social activity.

L] -

»
We find out, therefore, that it is not the hi‘iorically con- .
. ' . - - . -
tingent development of the relationship between nature and SRR
M _ et . .
L]
/Ao ¢ .
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'éoﬁsciousness that preoccupiés Marx; it is their irreversib-

- le identification made pbssible. as hé argues, "Only when,

science starts out from perception/in dual form of sensuous

-

consciousness and“sensuous need." (77)..bechuse the.distin—
ction'bétween.social and natural sciencéb would be overcome.

Industrial gctivity produces'a human society, an authenti-

.cally human world because it is'thi/i;praaa}on of "real’

science".l?&) - the product of objectified powers, of huma-
nized nature as the naturaln;ss of man.

The rélatién which industrial activity creates between
man and nature forms the basis of objective emancipation

which may prevent estrangement but, it doés not abolish aljie-~

néﬁ{:f'(differenée). Each producer (man) posits the possi-

bility of novel needs which must be trans-formed in the

struggle to find the appropriate object for their satisfac-
tion. As long as human passion ought to establish anew its
ontological essence to affirm thd/humannessof needs, needs

appear as relative expressions of man's humanity. Hence

;.;1
man would posit estrangement as alienation because he holds

L]

no sensuous rélation to the objective reality (nature,socie-
ty) which may provide the means for his life activity. As
such'man is an-alien being - different - whose needs do not

correspond to the natural and social wealth. But, since

every man must sensuously affirm his passions, he must'consf

-

ciously‘recpgnize his drives as human by _establishing their

-
- i

"777:.ibid. p.355 - 78, ibid. S | .
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' The abstract hostility between sense and intellect-

is inevitable so long as the human sense (Sinn)

for nature,  the human significance (Sinn) of natu-

‘re and hence the natural sense of mag has not yet

been produced by man's own labour.T?Q)

For Marﬁu the opposition between consciousness and need
_expresses the fact that the objects man requffes to satisfy
his needs -~ objebts of immaediate consumption and means of

production - aye always external to him. Man must therefore .

realize the ne 'ssity to produce socially or, he must recog-

nize the social relations that his ackivity reproduces t‘ﬁx\\

prevent the trans-formation of such externality into an est-

v ;anged world which can turn against man himself. This only

L]

becomes possible through sensuous, purposiveﬂbrodﬁcttiifsggngﬁ\ -

bounds men actively with their prodﬁctp because they are
objeects of social needs. The suspension which contains the
relation between man and ﬁature.because of man's external

relation to the objects of activity, requires the infinite

renewal of the process’ of objectikication by creating novel

|

A being which does not have its nature outside

itself is not a natural bedn[ and plays no part

in the system of nature. A being which 'has no

object outside 1tself is not an objective being.

A be1ng which is not itself an object for a third

being has no being for its oblect. i.e. it has

no objective reldtionships and its existence is .

o objective. (80) - £

. . ‘ g

According to Marx, therefore, man mqst_be an objective being. - -~

. with objective relations, for production to provide immediate-
ly the condition and fhé significance of consu$:tian4__,__,/

—

bonds with men.

- ~
-

79. ibid.p.364 80." ibid. p.390
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The social{ized) nature of consciousness and need are R

man's destiny which must be apprépriated by "dominating”
‘man's "objective essence". Once man appropriates his objec—
tivity by the creation of objécéive relations, actiQity be-
comes the "inner necessity" of his being which confirms in
this ;ay man's purposive,objective existence.(Bl)

Since for socialist man the. Ghole of what-is called-

world history is nothing more than the creation of

man through human labour, and the development of

nature for man, he therefore has palpable and in-

controvertible proof-of his self mediated birth,

of his process of emergence. Since the essentia-
% lity (Wesenhaftigkeit) of man @nd of nature, man °
as the existence of nature for man and nature as .
the existence of man for man, has become practi-
cally and sensuoysly perceptible, the question of
an alien being, a being above nature and man- a
question which implies an admission of the unrea-
lity of nature and of man - has become impossible
in practice. (82)

.In other words, according .to Marx, the progress of histo-

' ry should be the development of human activity as an activity

¥

L] .
that knows objectified reality as iti\own product, as the’ b

L

means and the product of its becoming. Industry is able to

encompass both moments of the process because it guarantees.

the creation of a human world tbrough human production. It

[ -

represents_conéequently the last mediation necessary fir man

to appropriate humanness and naturalness. Developed ihdustry

is the conditiofn\/f;Q a human society wl"h transforms the
o

immediate relapion of man to nature ont he positive rélage

tion of the individual to society. Human society gepresents
therefore, the supersession of externaIitj begause;it implies
. ‘/ )
o . '§. . . T

81. ibid. p.356 82, ibid. p.357
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the abolition of alienation. But, it is the possibility of‘
a poéitivé relation only because it is the prodﬁct of ¥ndus-

trial activity, of man's progressive liberation from'neces-

*

sity. The overcoming of est?angement. externalization, is

Il
-

thys linked to man's freedom from necessity. This means that

estrangement {(otherness) -may be truly superseded only with

"_fhe aboliton of alienation (difference); in other words,

this would requirTe the abolition ~of the trans-formation

of humanﬁess and naturalness in the process of sqtisfying
qéeds. _

‘* Man, ‘Marx argues, posits self-estrangement because the
objects of life activity are external to him; as a regult
man's passions (needs) may-only be fulfil®ed negatively.
Marx concludes therefore, :hat'egternality rust be aﬁperse—e
ded if man should realize himself as.;he ppeduéer of his
life activity, of objective reality. Extérnality Ehus gives
rise to the idea of negativity, of a conflict betw?en nature
and man, since its origin is the limited'naiure of hum;n ac-
tivity that needs objects to be realized effectiveiy. It ap-
pears ,then logical to assert that éxtérnality.as suéh ocught
tﬁ.be superseded. A project seemiqgly made possible by the

appropriation of necessity which may hold two distinct and

opposite'meanings‘: that man's approach to the;objﬁct is ra- ]

dicélizéd through the producé&on of social bonds which-pér-

mit the supérsession of estrangement; that activity itself
‘ B . ¢ .a' -
™

is revolutionized because humanness and naturalness . have

-

' - . N ) n ‘ ‘
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been accomplished and_élienhtfon is a non-essential media-

tion for consciocus life activity. Marx sums up his point

of view in the following'terﬁs:
- S

...s80cialism as such no longer needs such media-
tion. Its.starting-point is the theoretically
and practically sensuous consciousness of man

and of nature as essential beings. It is the
positive self-consciousness of man, no longer
mediated through the abolition of private pro-
perty, through communism. Communism is the act
of positing as the negation of the negation, and
"is therefore a real phase, necessary for the next
period of historical !evelopment. in the emanci-
pation and recovery of mankind. Communism is the
necessary form and the dynamic principle of the
immediate future, but communism is not as such the
goal of human development - the form of human so-
ciety. (83)

"Socialism does not need a mediation through which man

.becomes a §pssies-being. Here reigns the perfect unity bet-
~

ween man and nature through the recognition that man hfﬁse&?
" ]

is nature and that nature exists for man. . Man under socia-
. ’ -

lism would realize immediately through his producéion Ehg

. satisfaction of his needs because they would be human - sen-
- ‘ ~
suous needs that correspond to the wealth provided by a human

world., Therefore, man's production does not need to negate
' +
ohjective real}ty - to objectify powers humanly - as to be

‘able to posit itself as social., -Communism is the negation.
of estrafifement - non-objectivity - of man's external rela-
1

tion to the means of life activity (man,naturg). In that

se it is a limited phase of human development Eigguse it

L]
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truly social activity,is realized. Buf! sihce;tﬁe u;timate_.

‘negation of estrangement necessitates the aboiition of alie-

nation’- the objectlficﬂtlon o? objectification -~ communism

.is the last mediation for the development of 'socialized

humanity' as positive humanity. - . A
R -
Estrangement and alienation aré linked because they exp=
[ ]

-

ress the power of human activity not to rest oq/nature or

‘consciousness; society as.this world befween m(& and nature

is a bond that could never embrace at once reality and pos-

s:billty. it must always be ‘re-— invented for externality not

to result into a limiting relation of the human cocondition.

_We must ask therefore, what significance could carry man's

.power,ofﬁgnghlity - objectification - shouljrthe realiza-

o

tion of an immediate relation between man and nature be ac-

tualjzed as a positive relation between society. and the in-

dividual. In other‘words, what does a "fullx developed"

3
society, and "man whoaprofoundly and abundantlx endowed with

all the senses"(84) represent for Marx? To examine further

this problem we will look next at the specific _relationship
between society and the indiﬁiduallwhich Mérxdfraws to des~ '~

cribe the signjficance of man's power of sociality.

~

4. Sociality : Possibility as Reality

/_§oc1ety, Marx told us. is the product of humg& activi-

.
’

ty; it 13 a world between man and nature that mediates

4.')bid.,p.354‘

v i o -
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riaturally between .them because it-is the confirmation of

man's gaturéanSS’and nature's humanness; it is the sensupus

appropriation of the opposition between necessity and free-
- ) - ;
dom. Sqciety does not trans-form the enigmatic character of.

B

external relation” to the oﬁjecis produces; it only trans- x

forms the significance of objective reality by creating bonds

between men which establish novel conditions for gctivity.
fhis development.ﬂbrx explained, is founded og a historical
progress of mankind because human activity is social activi-
ty - it is a force o; ingorporeali;ation: ip other words
activity.prodyces_being from non—being by forming relations

between men and things.
- Social activity and social conqumption;b&fno )
means exist solely in the form of a directly com-

ption, even though communal activity and com- -
munal ¢onsumption, i.e. activity and consumption
that express and confirm themselves directly in
real associa.tion with other men, octur wherever -.
the direct expression of sociality (Gesellschaft-
lichkeit) springs from the essential nature of

the .consumption. (85)

Communality, association, sociality must emerge naturally -

-

from the spec{fic nature of an activity which, appbbpriatés
its.objectivity by producing humanly. Human production sig-

nifies the creation of objects that represent the needs of

.

socfety. Production. and consumption are therefore recipro-
. r

cally confirmed in their social nature ~ as the'expréssions

of the realization of human activity, social activity. However, Marx.

B e |

85. ‘ibid.p.350 .

activity and it does not end with the suspension that man's -

’
-

’

"1

~

munal activity and a directly communal consum- t.‘\\"
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tells us, that 'sociality should emerge from social brodﬁcr, !

+

tion and consumption and not the other way around.. This

means that sociality must not be(comeI the expre531on of an

e

activity that needs an object to be realized but, rather, H”'

it ought to be the expression of nqturalneqs_as humanness,.
" - . 1 4

conscious life activity. *"Free activ&ty or, man produces

'rreely when the supreme need for man has become ‘man himself.

'~ When the orjigin of manfp bond to pature has become human his
' T ) ' . . :
dependence ceases to represent negativity. Therefore, acti-_
* . . . _“. -

Vipy should not spring from the desire to overcome natural

limitations but, rqther. it must spring from the need to af-

firm one's individuality as humanqess-through the-recogni—_ -

- _ ) : .

» ~tion of one's lébi/g-as the express1on of another man's need,
- te

In this way, activity expresses the social essence (nature)

of man in his partic1pat10n in the becoming of bonds between‘.

t

men - society. When man's need for ass ociation, communali-

ty, sociality is not an extrinsic.condition of his life acti- \5

vity, -but it has hecome the intrinsic condition qf his.bqing. o

. - t
the bond between man and nature is expressed as human through?

the bonds of men, the creation of societys However, Marx
7 v . : L P N

F_— L]

addg a little fﬂrther.

.01t is only when man's object becomes a huggg ) . {
‘object. or objective man that man does not lo.se ' '
himself in that object. This is only possible _  ~-

when it becomes a social object for him and when :

he himself becomes a soc1al being for h1mse1f . - o
. just as society becomes a° being for him in this T wazuqq
object. (86) ) . - L g ’ _;‘
P —— . - L " . .
86. ibid. p.- 352 N : .
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) . N c e

P . . - . L -

- ) ' !



D L

TR

L . - . i : ,;c
. ; . L 91 -

i

tells us, that bocial{ty should emerge from soc}aj broduqﬁ

Es - -

tion and consumption and not the other way arouhd:‘ This

-
r

, means that socialzty must not be(comef the . expreSsion of an

. activity that needs an object to be realized but, rathen. ““‘
it ought to be. the expression 6f naturalness_as humanness:
. - . A
conscious life activity. "Free activlty or, man produces

freely when the supreme need for man has become man himself.

- When the origin of manﬂ? bond to pature has become human his
' - T . ~J

dependence ceases to represent negativity. Therefore, acti-

'’ <

- - T,
-

-viﬁy should not spring from the desirg-to overcome natural ) -

limitations but, rather, it must spring from the need to af-

L4

firm one's individuality as humanqess'through_the-recogni—

-

- .- tion of one's lubiup'as the expression of another man's need.
. ‘ c - . _

‘In this way, activity expresses the social essence (nature)

of man in his uérticipation in the becoming of bonds be€Ueeﬁ‘. -

men - society. When man's neded for ass ocliation, communaL{:ﬁhJ'J(

ty, sociality is not an extrinsic.condition of his life acti- *h_

vity, but it has become the intrinsic¢ condition qof his being.

l
the bond between man’ and nature is expressed as human through:

.

the bonds of men, the creation of socxety. However, Marx . - .

adds a little further, s

...it is only when man's object becomes a human ) oot
‘object or objective man that man does not lo.se o
himself in that object., This is only possible = =*

when it becomes a social object for him and when *
he himself becomes a social being for h1mse1f

just as society becomes a’ being for him in this;'
object. (86) ' . -

LT

v

86. ibid. p. 352 L — o "
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ﬂﬁap‘produces freelyhbhly;kecaﬁseAhe ﬁas §uperseded exten-
inaiitydag‘;hg-c;nditionof‘hdﬁan activity. Man's phw?r to .
ppevgnp‘tﬁe‘iéés of.thé‘objects of his production rests on
the particular activity which confirms its socialafoundation

in the prqductianof‘soc;al goods. - As a social being man
produces for society and soéiety-foﬁ'man thus realizing man's

{

emancapatxon objectively and subjectively. ~Human pro&uctiéﬁ
represents the superse351on of necessity since society as the

already establishedcunity of man and nature defimes the mode

of pﬁoduction of social goods which aré posited as e;sential
poods for the reproductxon of- ?he speciesz In this manner;
the dist1nct10n between soczety and the 1nd1v1dual becomes
redundant - all that remains 1s pqq}t1v1ty.

...communism is humanism mediated with itself
through %he]supersession of private property.
Only when we have superseded %K ediation -
which is, however, a necessary pr§gondition'-
will positive humanism,. positively originating

in itself, come into being.(87)
So far we find ourselves in theideécription of the eon—
ceptualfzatidn of a logical coriesp;ndence betﬁeenlsdqiety,
and the individual to permit the‘notion of a positive humé-
nlty. Howeve;. the process of actlvity would posit its self—‘
annulment’ should one truly 1maglne that nature could become'

hat

the product of human activity. As we,have seen, Marx's pre-

mises affirm that-being and:exisbﬁhge drg'iqd e, how-

ever. man must step out oY hlmself so to qu\ to Becbme

the producer of his llfelactlvmty. Thegefore. ‘were the

B

87. ibid.p.395
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A 9'3-
objects of 11fe activity to become immediately and positxvely

human objects, man's power of ob;ectzf:catlon and self- con—‘

-firmation'would become a non-essential attribute. Once the

‘distinction between man and nature, consciousness and need,

reality and pbdssibility have been 'superseded’ activity,
. 4 . .
participation, creation become non-essential aff imations of

P
humanness. ; .f *

We will tny tb'examinelcloSer the world of.Marx‘s predi;
cament of a positive humanity as we look‘at_yhat he calls:
in the tenth thesis on Feperbanch-"sociaﬁdned humanitf”(ﬁé).
In this way we hope}tohtraCe how, for Marx.'the istinction
between ‘society and/the 1nd1v1dual ‘is problematic in éo‘far

ag it expresses the undeveloped state of humanness..,This

distinction ought to be 5uperseded'and its superse551on would

represent the unlty of man and nature. their inter—

relation.ree' nxzed as. essent1a1 w1thout the! necess1ty for a

for tne anpropriation of the interdependence

between 'ociety and theiindividhdl.

. s ]

My ungersal consciousness is only the theoreticail

form of that whose living form is the real community, -
society, ...the act1v1_1 of my universal conscious-
ness - as activity - is my theoretical existence as
a social‘being.'(...) The individual is the social

‘being‘... Man's individual and spec1es llfe are not

~ ———

two distinct things. (89)

What seems fundamental in_this'perfect_unity’ﬁh%t Marx’

.

-draws for us, is the fact.that consciouSness-is the product

of7life_activity: man's strugpgle to fulfill his needs

_—BH;Marx,K.."Theses on Feuerbarch' (1845} ,in iElEEEEQ
‘yggks. p.30 T N Co
fta, “anuscripts, p.350 ;
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reproducesrsociety as the union of man and nature. _However,,
it is important to take account of the implications that car- - ‘
-ries Marx's argument and ask..how.could society become natu-

’

rally;'so,to speak, the positive relation where_mﬂn tru;ﬁl

produces because hgfbr duces free of need. Society as the

product of the prim ial bond that binds actively man and nai:ure

through the 8p Fopriation of man's objective being, gives sen‘se
"to Marx's po;;ulate that all activity is social activity,
. : . ‘ bR .

but it does not tell us why the emergehce of society would
mean the approprlat1on of the opp051t10n between necesszty
and freedom - the actualxzat1oh of humanness and naturalness.

To declare that individual and.socxal lee are undifferen-
tiated is it not a cqntraposition to Mafx's o&n'postuiafes?
If specieg—life-expresses the un;on of man because they are
prbducers and therefore they must steb out‘of their'subjedtive
existence Eo'realize their activity effec;ively; then their
individual existenc; should not express but this difference

which gives sense to.species-life, social activity. That. .

man ‘is a social being, that he participates in the world is

;‘/

.-

precisely, as Marx tcold us, due to the faétlthat his indivi—
‘aual'existence;is-unable to f&%%hll the needs of his belng.
_Man 1s a natural being with needg who reallzes the appropria-
tion of nece551ty as freedom only as a spec1es belng.‘he
trans forms the obJect (soc1ety nature) and is himself ;rahs—
W}ormed.'his_needs bgcomg_human. sensuous ﬁeéd%; _Ihdividual
Vlife is then i;self.the conditign for.species—lifé as much }

: -
as, the bond between man and nature is the condition, as Marx
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argues; for the bond hetween society and iﬁdividual.- This

~

should impiy moreover, that men associate to realize effec-
tively'théir needs, where association, as Marx expected,is

‘not founded on necessity. . If association should be founded

on necessity, estrangement (otherness) as a human condition

’ .
would have to be viewed negatively since externality must be

a limitation. BRut, if associati7L yaé the social condition

of difference which must realize

the recognition of its par-

ticularity (individua}ityi. then objectification woul ge the
basis-éf society intthe infinite becoming of history. '
When Ma;x.tr;es Fo estaﬁlish the supeﬁsession of éstba;-
geﬁenf“(othernessﬂ whic is a.préduct of man's non-th€étive
relations by suggesting {the sqpersession of alienation {dif-
ference) his o#n pr;ject turns apainst him. This presupposi-
tion rests on Marx's affirmation that nature is nature for
man only because it ig'ahthropological_nature. Similarly,
for Mari, man 1is anrindividual onl; Hecéuse he has realiied
a social existence as an ohjective being with objegtive rela-
tions. And, if Qe search further we wili find that Ehese
aésertions take us back to tﬁe idea that activity can beco-
L)

me free activity, therefore, a truly human activity as of the

moment it has been recognized as social activity. Man's in-

dividuality, his.universality is measured by ‘the power of his.

Fl

activity to pnoddce cbmmunally, to posit its products as so-

cial needs. Man's individual life could then sipnify the

appropriation of his objectivity as natural throuph his

—
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participation in species life. . .

Man. however much he may, therefore be a garticu
individual - and it is just this partxculartty
which makes him-an individual and a real ind:vidu—
.al .communal being - is ‘just as much the otalxt!
the ideal totality, the subjective existence of
thought and experienced society .for itself; he
also exists in reality as the contemplation and
true enjoyment of social existence and as a to-
tallty of v1ta1 human expression. (90)

The 1nd1v1dua1 as the expression ‘of this "ideal totality"

represents the possxbllzty of social;zed humanxty.~ But. thls
human1ty islno more the product of an actl#lty ‘in need of an
object which binds men with one another positing the papplcx-
.fpaéion of‘eagh man as kﬁe origin of socialArelééions. the!
creation of sociefy.  éocia1i;gd humanity a;ithe possibility
of a totality posits its own conditions. Thereafter, it is
the species nature of'11fe. consciousnesé. activity, being

which becomes tjre determinatio&i fhe condition of lﬂglﬁlﬂﬂﬁl
life, consciou ﬁe \ fivity. From this polnt of view it
appears.possible to conceptualize Marx' s 1dea that limita-
. tions can be trans-formed as the means for overcoming neces-~
siéy through thé.conscious appropriation of dgpendence. The

supersession of necessity can be posited because freedom
I i - .

is defined by social necessity. , Thus the unity of conscious-

ness and nature, of social and natural sciences, as the rea-
lization of humanness is not an arbitrary condition for
actualizing human activity; it ought to be an irreversible

novel condition'of activity-itself. Marx's idea of a

90.ibid.p.351
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perfect correlgtion between the individual and society ex—

pressed hy the realization of free acfivity. or hy the super-
v * r ]

session - of necessity through\socialized production and cone

Y.

sumption; implies‘that'poésibﬁlity has become reality, and

. that, consequently, the forces of its becomina‘chaﬁge into

* - - -

nbntessential conditions. We may then ash Qpat is“the réal

power of sociality. In other words, is it the expression of

L] L

il .
the power of 'activity to trans-form or,is it simply its pow-

er to adapf:to the conditions of its enviromment? The dis-

-

tinction is made beécause, for Marx, socialized humanity as
the relation of society and ihe individuai must represent
the creation of positive_humaﬁity since for him the uﬁiquel
activity that may be named human is the‘ohe made-bossible

‘through the supersession of necessity, the appropriation ~

of the bond between man and nature. " The presupposition is

confirmed explicitly by Marx in The Holy Family:
- If‘man draws all his knowledge, sensation, eté.,
from the world of the senses and the experience
pained in it, then what has to be done is to ar-:
range the empirical world in such a way that man
exheriences and hecomes accusto-med to what is:
truly human in it and that he becomes aware of"
"himself as man. If correctly understood, inte-
rest is the principle of all morality, mah's pri-

o ' .vate interest must be made to coinéide with the -
- ‘ interest of humanity. If man is unfree. in the

.materialist sense,. i.e., is free not through the,
negative power to avoid this or that, but through
the positive power to assert his,true individuali-
ty, crime must not be punished {(n fhe_indrvidual,_
but the anti-social sources of_é;ime must be des-
troyed and each man must he given scope for the
vital manifestation of his being. Tf man i{s shd-
ved by environment, his environment must be made
human. If man is social hy nature, he will
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- * develoo his true nature only in society, .and” the

" + ‘power of his nature must be measured not by the
power of separate individuals but by the power
.of socxety. (91)

" \

.

The first prxnciple of the new materialism is that inte— o

rest or need is the origin of man's EELEEEEEE and, thus,

man's- powers are formeéd by the conditions of their life acti-

‘vity. Secondly, we find out,that man must be able to satis-

- -

fy his needs 9031t1ve11. in a reality that presents immedia-

tely the means of his life actxvxty because it has been mor

' .

ded at the measure of ‘humanness. Thirdly, we see that man

is'recognized ag an individual being not becausé he parficif

» .
pates in creat1ng a human world but, because his labour is

'pepognized as sqcial labour ' capable of sat1sfy1ng social

ggggg. It is,'codsquently; logical to assert that not the

individual, not private ,interest (need} would be responsib-

e for any. deviation from positiye‘huﬁanity. Nature and in-

dividuality are here the perfected products of man's crea-

~

tion of a human world. The paradox can be seen in the ga-

“tion of the primordial relation between man and nature-thr&’f

becomes 1nd15pensable for posxtlve human1ty to emerge. "The,
supersession of estrangement. externality, through the abo-

i tion of alienation implies that society as the producp

-

. of 'thHe interrelation between man and nature, the expreséiod

of the fact that man's meed for man is a historical creation,

becomes a non-essential ﬁeality since now the immediate
91. Marx,K., & Enpels,F., The Holy Family,or the Criti-
que of Crltlcal Cr1t1c1sm. (18dd):P¢ogress Publishers,Moscow,
1975 ed. p.154- : ’
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relation has become a positive relation. Séciety as nature

becomes ndn-being.'a non-essential reality or, it becomes

‘the true totality. o .

The dissolution of individuality at the power of society
as positive humanity, and the dissolution 6f man as distinct
from nature, a historical being, the idea of the perfect'uni—

'

ty between. them that industry will acc0mpiish brings Marx
back ‘to the origin of his journey: the vulnerability of man;sn
power to trans-form the world and mqke it appear as his pfo-

duct while at the same time being himself trans-formed in the

.process. The problem is exterﬁality as the possibility of:

4

an estranged wérld : man's products can turn againstrhim,'
society can turn against man, because man'; aétivity goes
beyond the conditions of productioﬁ. Mén supersedes his own
history as Marx argues, but he only subersedes history be-
_cause he cannof rest -on nature or on conscliousness. This .
ambiguity ;hich embraces the human condition commands Mgers'
interropations and finally leads Him to look for another
‘pogitivity free of all negativity. Hdwever, the positivit;
of " the néw nagerialism can be realized only througﬁ the di-
~vision of society intec the men who és& and th&se who know
the cd}rect mode of activity; in this way, necessity and
ffeed;k\ hafure and consciousness cdu}d.;ffect:one another
positively. To appreciate better Marx's itinerary_we will
pave to Iqok more’closely at the origin df'hks'theoby ofﬁ

alienation and examine the basis of the idea of an estranged
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'world.‘ We hope thereby to trace how Marx's analysis of alienatic'm.

as the _;iosi tivity é.f negativity and, of ah‘ estranged world as nepa-

tivity are the basis of his conception of man and of the propres of history.

4
ot -

5. The Origin of the Theory of Alienation and the Signifi-

-

cance of an Estranged World

" In light Sf Marxfs premises concerniﬁg }he nature of
human activity, we saw that man's power tﬁ'trans-forq‘the
world to satisfy his needs makes nature appeér as his pro-
duct. However this immanent power Sf human activiﬁy‘carqies
at once the fnterrogation of gny positivity that maylfesult
of human_prqduction. .
'If man by working oﬁ objective rea;iﬁy devélops his powers
and becomes himself trans-forﬁed by the 2522355 of the acti-
vation of his senses the produp;‘of his activity could ﬁof
present nature or conscioﬁsn;ss as shéh} This product 15 9
human product because humanness is tran&#brmmiuthrougﬁ its
production; man becomes'libératéd from depeﬁdence by;InCOr—
porealizinnﬁobjebtive realify. ana'by realizing_his powers -
and ;hose'of n?ture respectively. Tﬁerefore. ifkméﬁ?é pro-,
HUCés aré not consgmed immediately they ﬁay appearfas an ex-
ternal but humaﬁ réality that ho}ds no purﬁosife relatioﬁé;
We have seen that éqqh,individuﬁl répféSeqtg a‘different
pogsibility fb; society and that only becéuse such a'ﬁpssi;r

bility presents itselfl, society i;éelf can appear as a rea-

lity, as having a purposive existence.. Society could not
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he, thgréfofe. the realityfof possibility (humanness) as-
agcht it can pnly.be‘;hé infinitewintgrrogatiqn of'pdssibi-
lity as reality (nmaturalness), of positive humanity. .If,

‘therefore, man's pfpductsjé society - were to acquire a life

independent of the producers, .men's.own powers could appear

* \\‘ . N N ’ ' .
" te turn aga;nst*{&izién - ' _
' ‘Both. estrangement 49 alienation can be posited as real .

]

possbilities for man because they.are bhased on Marx's fun-. .
" : ’,‘
-

nature is an essential product of life aEtivity. Consequen-

) . . . .
s = a + " M . - N ) N} a
tly, it is only because man is a conscious being for whom

the products, of his activity to confirm their Humanness must

present human needs, that he may find himself in an external

3}elation to his objects. A relation may be viewed:as inde-

pendeﬁt of man, hence, capabie of repro&ucing othe; thaﬁﬂ
what man intended onﬂ& b_cause prikiné?ly it was ﬁnimqediate
rel;;ion, it was man's relation to t£§ chject. of his needs.
Similar}y.lhowever. because it is human ac;ivitj whiéh anir
mates nonnbeing and trahs—fo}ms it onto.a human-purposive .
reality‘map can alienate hdg relakibn to an obje;tive réali-
tifthat does not (any more) represent an immediate relation

- the -satisfaction of his needs. As a result, man ‘super-

sedes"his‘bondage towards a world that has no purposive

relations for him -by positing it af alien. As opposed to an

gstrénged world to which man feels a non-sensuous bondape

because it does not represent his needs, an alien world is
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. non-being; it is neither a negative or .a positive reality for

L

“man. 'It.is’thp poqef of man to 'liberate’' -himself from the

_pfoducts.bf.his activity - -history - because they cease to

hold a‘human-sensuoﬁs”relation towards him which allows him .
. . - . ] - .
to ﬁroduce‘society anew py inventing humanness and natural-

ness. From this point of view a human world and human pro-

-duction!gre essggtial expressions of man's need to make

‘reality' appear as his product because only in this way he

@can be freed from the infinite processions he must attend

-

in brder-to burry history. Marx sums up this ambiguity of
‘the human condition, of the origins of liberty, “t

Men make their own history, but not of their own
free will; not under circumstances they themselves"
have chosen but under the given and inherited cir-
cumstances with which they are directly confron-
ted. The tradition of the dead generations weighs
like a nightmare on the minds of the living. And,
just when they appear to be engaged in the revolu-
~tionary transformation of themselves and their ma-
terial surroundings, in the creation of something
which does not yet exist, precisely in such epochs
of revolutionary crisis they timidly conjure up the
spirits of the past to help them; they.borbow their
names, slogans and costumes so as to stage the new

Lo "world-historical scene in this venerable‘disguise

-

and borrowed language. (92)
Now, to trapelhow Marx arrives at the possibilif} of the
3$uper§ession of an est;anged wdfld through the aboiifion‘of
alienafiqn, we will look at his conceﬁtfdn~of aaﬁ as the
expreésipn'bf'an inf}nité struggle to resolve the oppoaipg
powers of nature and'coﬁsciousngss‘which‘harks the'orig}ﬁ‘

and the progress of human history.

az. Eigﬁseentg_grumaire, p)lds
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Man is directly a natural being. ‘As a natural

- and as a living natural being he is on the one
hand equipped with natural powers, and vital
powers, he is an active natural being; these -
powers exist in him as dispositions and capa-
cities, as drives. On the other hand, as a
natural, corporeal, sensuous, objective being
he is a suffering, conditioned and limited being,
like animals and plants. That is to say, the
objects of his_drives-exist outside him as ob-
jects independent of him; but these objects are
objects of his need, essential objects, indispen-
sable td& the exercise and confirmation of his
essential powers. (93)

Man, Marx argues, is a natural being because he has vital
needs that must be satisfied and which present him with fhel
possibility of powers for their satisfaction; he is there-

fore naturally disposed to an active being. This means that
.‘ - . .. -
he must come out of his subjective, non-purposive existence,

to be ablelto.rulfill his needs, to activate his powers and

to satiafy the impulses of his life instincts. Man's natu-

"ralness is not a subjective reality in which man can live,

on the ¢contrary, he must appropriate the conditions of depen-
dence objectively by humanizing his naturalness. Man must

LY . .
objectify his subjective existence in order that he does not

suffer Because he is a being of need, in order that he is not

, . .
conditioned because his needs must be satisfied concretely,

in ordef that he is no more limited because .he feels his .

depehdence as something external of himself. Thus, man must
approﬁriate the objective nature of his_being for the objects

-
of his needs not to.appear as independent; an estranged world,

man's product's as otherness, is posited by non-objective cbnsciousness.

— gt e —

93. ﬂgﬂgscriggg, pp.389-330
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because man dges' not recognize objectivity as his essential -
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For Marx, the re;agion of externality is a ch%racteriétié
of the human coﬁdﬁtion. but it only signifies negativity

’

-

naéure. Man resists admitting hls'oﬁﬁectivitx because life
activity is conscious life activity; this means that the

passion of survival (need) must come to be confirmed by the

passion of reason (consciousness). -

Te be sensuous, i.e. to be real, is to be an

object of sense, a sensuous object, and thus

to have sgnsuous objects outside oneself, ob-

jects @f one's sense perception. To be sen-

suous z> to suffer (to be subjected to the ac-
.. tions another). ’ ’ )

Man as an objective sensuous being is:there-
fore a suffering being, and because he feels
(leidenschaftlishes) being.' Passion is man's
essential power vigoroonsly striwving to attain-
its object. ‘ - _

But man is not only a natural being; he is a L
Egﬂgﬂ'natural being; i.e. he is a being for him-
self and hence a species-being, as which he must
confirm and realize himself both in his being
and in his knowing. (94) ¢ -

-

Because man is capable 6f feeling he must 335255353 in
external reality the means of his life actiﬁity; objective
reality ought to acquire a'direct'significance,for him as
the source satisfying his Aeeds. Man‘s‘gﬁeds and-éheir ob-

ject.#me reciprocally appropriate for one_' another

‘thrOUgh the ppdducfion of sgnsuoﬁs relations.betwe;n\Qin and

nature. ‘Sensuousness*@s mén's capacity and need to affirm
himself as the prodpcef of the means of his life activity. .

In this wayfman gives sense to his needs by oﬁje&firying;

'hQManizing. nature, and by recognizing the naturalness of

"7 T94. ibid. pp.390-1 o ‘.
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of .man. The facti:that bbjects cannot satisfy man immediate~ .

ly, that they confront him;as'extérnality to which he must .
.‘l‘ b - . g - - . . -

submit his”will from‘the moment they appear as essential ob-
jects, makes man suffer. The trans—fd mation.of neéﬁs into
.~ _ human powegx._the satisfaction of needs into human powers,

the becom;ng of a human world as a result ‘of human activity,

man, -
is ‘a combat&ouzht to wage; it is the- infinxte struggle-

to confirm necessity in freedom,.to realize naturalﬁess as

humanness. g - . e
e The opposxtxon wh1ch exists between belng and knowing ‘is

o . the prlnciple difference which characterisés human life as

% j“against all other 11v1ng nature' man's 1nst1nct 13 ‘a "cops-

PR 'cious Lnstinct" (95) The prorOund character d?"fhis oppo- g

51t10n is revealed 1n the followlng paragraph where Marx
: \

5 .‘, _
explains how fortman, becausé‘he 15 endowed Hlth consc1ous

11fe activity,,

* +..humgn obJects are not natural obJectB as they _
ifmediately present themselves nor is human sense, - .
in its. 1mmediate and ob;ectzvetexistence, human: )
sensibility and human ob3ect1v1ty. Nelther obJec—

tive nor subJect1ve nature is 1mmedlate1y preaﬂht\

the form adequate to the EEEEE being. And as

thipg natural must come into being, so man

has. his process of ‘origin in history. But

im hidtory is a conscious ‘process, and hen~

e which consciously supersades 1tse1f. (96) .ﬁrf

Two pects of the human condxtion are revealed ‘here:
on the ohe hand, that for man there. 1s noﬁhxng natural befo-: .9/r?\\
re_it ha been trgnsfbrmed;px-human activity; on tha-other '

's.feelihgs. hiﬁqsensibility fhat'gives he&ﬂina,
v T .

as. farman_Ideolopy, p.51  96. Manuscripts, p.391
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\\\—/:o lafe activity. are never 1mmed1ate1y approprlate to man

humanness} sxnce hls essential being emerpes along with theﬂj

' productlon of obiects for the satisfaetzon of h:s needs. .

_Sensuousﬁess. sensibllxty are obJectxve characterlstics of

3'Jthejhuman bexng and. like all othqr powers, they emerge with

the the development of an essent1a1 human nature., There is-
- .
noth1ng that can. ex1st 1mmed1te1y in the form appropriate to

man 51npe-humanness 1s eonstantly emerglng in the process of :

i.-creeting'a huhan world. Man's:naturalness is an essential

product of human actlvaty, hoyever,’because this nature is

. —..-f.. st . - .

cbnscious”ofJipself, it could neyer.acduire a relation.of 
"-fideetitylwifﬁ Fhe'objeet. Human history sepersedee-itselﬁl
because it-isueeither'naeere'nor eonseiOUSnees"mae trens;'

- forms at once.the subject anﬁ the obJect and in dolng so he
eoes agalnst any form of determlnatlon.. This impossibllity

to posit determination and, yet, the necessity te’do S0 forﬂf\

‘affirming man's needs consciously as human needs, is the.

. v
- - .
.

opposition which, according to Marx, ougﬁt to be appropria-
ted for alidnation to be superseded 'and for the estrenged

world to be repognized as the product of non-objective beirng,
. ' v f ) ) . -~
false consciousness. '

.

of alienation. of his conceptLon of man, it is now possible
to Lexamine;3cleser the significance of the idea of an -

estranged world. How does man come'to view the products of

C g . o . ~ .
"his life activity as independent and acting in opposition

)
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lto.him?-Té:put‘it-diffebgntly. how does what wasfbnce.bﬁman

'becomq inhuman? To explain tﬁis'conﬁrédfctibn._ln traclng

certain notlons exposed by Hepel S Phenomenologv of the Spi-

E_E.-Marx takgs the opportunxty tq‘ﬁresent his:proper Vieys

concerning consciousness and self-consciousness. The egsen-

ce'of'estrangement for Henei
_...13 not the fact that human essence objectifies
1tse1f i® an 1nhum 3l way. in opp051t10n to itself,
but that it oblectlfles itself from and i'n EEEEEEHM

—— ——— e e e e

to abstract- thought...(97)

L The human,eSsence. in 50 far as it is the product of

s .

human life activity, it could not ob)ectify itself inhumanly -

13

"since there should be no appfopriate mode of objectification

which measures to man's needs and powers. If humanness s
. . . )

thg product of history, the development of conscious life ac-

‘

tivity, man's needs and powers cannot turn against him un-

less.he was to pésitlthem independently of this process of -

_actiﬁity.- R consciousness that posits such autonomy “is an

ahstract éonscibusness. Marx's criticism of Hegel is preci~m

sely that he relativizes the human essence by postulating

thataahstr;ct consciousness - false consciousness is part

s

of human consciousness, 'Hége} argues that man oupht to admit

‘abstraction as a moment of* his self-emerpence or as the

"process of his creat1on" {98 Such 'an aSPission for Hepel

\

signiries the supersession of objectification, the resolution

of the congl ct‘bethaen negéssity and freedom - nature and

97.ibid. 'p.384 - . 9R, ibid. p.382

™.
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must be fully realized for man to recognize how objectivity
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consciousness. ' However, for Marx the problem lies elsewhere,
A o ¥ S
‘ s, PR : e o . X
namely in the acceptance of objectification as a non-human ,

non~sensuous experience. - Objectjfication, according to Marx,

truly constitutes-:his essential power - freedom - and ‘thaf

.only through its appropriation man can sdpersedé estrahgement.”

' . -r

The pfobiem therefore is not man's disﬁosition to opposé the

/

fbrces‘of necessity and ftiydom in the process of conscjous

life activity but, in the fact that maﬁ;doeg not admit this

..

moment of the pqécess oﬂ activity as the‘éonfirmation ofvhis
objective_being.- As a éonsequence. ha;”becomes unabie-to
Objéctifj himself agpropriately in order to realize his pow:
uis-gg.sati;fying corfectly his needs. <:?

Méﬁ is ‘capable o% conScious'life activify.becausé he is
endowed with senses for which the‘object of their éctivation'
muét become human. Man's needs, senses,’ or powers ought to
he humaniieé, objeétified. because man is a naturadldly adt}ve
being for whom nature must be conscidhgly réalized_as human. (\H;>
Thug origiﬁéllyll ere is neither'néturenor consciousness;
what emerées hsgfhcome together and in relation. Only in

n
thié way ﬁan will know that thg basis. of consciousness is
li}e.activity_and that consciousness is?ﬁhe foundation-of
.

life activity.

The estranged world is the ﬁroduct of an activity that is

~not ygt;hdman because it has not recopnized the objective na- .

ture of consciousness and need. Only ‘'once man recognizes

%

-



d/) this objectivity, the immediate {immanent) relation between
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J _ man and nature becomes a 'positive relﬁtion; because depen-
! dence is no more considered to be a limitation, negativity.
The fact that man emerges fom this:relatidn. that the ob-
jects of life activity are external to him, gives to estran-
ged reality the-paEticular expression of being, at once, a

character of the predisposition.of the. human conditien and,.

the‘character of activity that is not yet human.

When real, corporeal man establishes his real, ob-
jective essential powers as alien objects by exter-
nalization (Entasserung) it is not the establish-
inp (qetzenW which is subject it is the subjecti—

therefore must be an objective one. An objective
’ being acts objectively ...{because NP) ohjectivity
v is an inherent part of i essential nature. It
creates and establishes Jdnly objects because it is
established hy obhjects, because it is fundamenatal-’
ly nature.: In the act of establishinlg therefore
it does not descend om'pure act1v1tv to the .
" greation of eéia__f
product simply confirms its ohjective act1v1ty, its
activity as the activity of an objective natural

being. (99) .

To consider ongs powers and thus one's beinp as externali-

~

ty, negativity, (because dependence is viewed as a limitation)?

is an immanent’ possibility of,the human condition; activit)-
consciousness ‘- has not accented its objective existence.
However, Marx glaims. for man not to admit consciously his

objectivi'ty does not simply mean the negation of hisiohjecti- -

ve existence; more‘importantly, it implies the ahsence of

appropriate conditions for ohjeétive activity. Marx has

maintained all aloneg that human actiﬁity is always social

99, ihid. p.1389 .



~activity; it is conseguently not‘theyindivlﬂualeyho may be
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responsible for abstract - false consciousness. Subjectivi—

ty is the self—consciousness'ﬁhat is non—hﬁnan_beCause it

-denies~its.objectiveésocial existence., Tt folldHS'thetiman's

abstract/false conéciousness is'not a real'subjective.reali—_

ty but the product of conditlons of life which do not corres-_

‘-

pond to a truly obJectlve exlstence.' Therefone, 1t does not
suffice to say thﬂ? men must produce humanly, it is as ne—
cessary that the approprlate cond1t1ons for such productlon

are present. This development consists precisely of the'

supersession of estrangement through the abolition of aIie-;
nation; a development conditioned by the appropriation of

the interrelaEion‘between man and nature through the reco-

gnition of the interdependence between:society andtthe'indif

vidual. We see here how the anthropolopical perspect1ve

1nterweaves with Marx s hlstorical conception of development

leaving us with an all encompassxng v1ew of progress.

Man must admit his objective nature to résolve_the oppo-

~.Sition between nature and consgiousness and, yet, if man

admitted this objecfivity, if‘ﬁaiégégamed a human society,

positive humanity, could he continue to be an objective being for

P

whom objectification, activity, is the means. for realizing
* . .

individuality. : . s ¥ 4
The act of superseding as an objective movement
«..the aEEropriation of objective being through
the supersession of its alienation, ...{is) the
real obiect1f1cat10n of man ...the Treal approp-
riation of his obJective heing through ‘the
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destruct1on of the estrang__ character of the
objective world, through the supersession of '
its estranged mode of. ex:stence.-t..self est~
rangement, alienation of" be:ng. loss of ob-"
jectivity and loss of reality as self-disco-
very, expression of being, obgectif:catioq and
realization.(.(express NP) labour - within
‘abstraction - as man's act of self-creation.
and man's relation to himself as an alien bexnp
arid the man1festat10n of himself as an alien
.being as the engrgence of species- consc10usness
and species- kxfe. (100) C

We haVe Canirmed here 6nce again that man's existence
in his subjective being is non-beinp; more significantly how-

. ever we realize-that man;s progress towardé é"harmonious'
-state of things_reqﬁires that he suffers. 'Only through a
comb;f against'exirins}c conditions that pqsit dependence

éﬁd intfinsic capéti?ieé that pos%ﬁ limitations can man emer-
ge as a ﬁgggg_be;ﬁé. ‘whether-ﬁaﬁ }eturns to his predisposi-
tipns.(he may have lost) or whether he realizes his true
powers éppears i;relevant so long as we always d;écover a
history working at the seryice of mankind and makind warkinh
at-'the serv;ce of hjétory. Thus, in thim resﬁect. we fiﬁd

Marx, in The Theories of ourglus Value, summing up the mat-

ter in these terms:

.althgdgh at first the development of the capa-
cities of the human species takes place at the
cost of the majority of human individuals and even

" classes, and in the end it breaks through this

contradiction and coincides with the development

of the individual; the hipgher development of indi-
% . viduality .is thus only achieved by a historical

process during which individuals are sacrificed,

for -the interests of the species in the. human

kingdom, as in-the animal and planht kingdoms, al-

ways assert at_ the cost of the interests of indivi-

‘duals, because these interests of the species

100. ibid. p 3an .
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coincide only uith the interests of certain (iﬁ-' -
individuals, andit ‘is-this coincidence which - )

.constitutes the strength of these priwileged S
individuals. (101) C

To supersede estranpement necéssithtes'the_aboljtioh of.

'alienationf this imolieé'theigdmeSiqn'that man is an dbjg¢;

tiye beiﬁg; é‘éependent being. 1frue ébjéétificégioﬁ}ihgﬂgg
écpivify is héncefértﬁ'po;ited‘Sgcéuse-ap estfapéedfwoblq’
é9u1d_not_arise.bét;e§n'man anq_nqture. ‘Objgctive'}ealigy
being reéognized aé'the,arodudt,of hu#éﬁ é;tiyity.‘as pﬁ}pb—_
siﬁe-sensuoug reality.,expresées-the presence of a ﬁuman so;
cieﬁy héving emerged ofyhuman—social n?eds.  Thfs perfect
cprrelgtiohltb whicg one is always diréctéd tracing Marx's

- -

itiné}éry;_establispes the particular significarnce that hold

" the notions spgcies-ccnséiohsnesg-and-Bpecies-life.- As we

have seen_al%eady. fhey arezthe real guarantee qgainst an

s,

estranged world because alienation has'begome a nonessential

 me&ia§ibn for the sociali;ation‘ofiman. _As of the moment

humaﬁ-societj has deveioped'fromiindustrial activity.-imhé-i
diacy écquires the ‘sense of positivify.. I't 'is not the oppo—
sxtxon between ﬁecesqlty and freedom wh:ch w111 thereby defi-

ne the'human COﬂdlthﬂ; 1t‘is; ratherl their pgrfected unlty

-

that. finds its ultimate expression in a unique, novel science

"for man. and nature. Marx embraces the whole movement in

these terms which are impregnated'by thé‘ideal of 'harmony'

Communism is the positive supersseqsion of prlvate

property as human -self- estrangement “and hence the

e e e e ey

101. Mafx,K.. Theories of Surplus Value, glm. IIJp.lla
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for man; it 1s ‘the" complete restoration of man &
 to hlmself as a soc1al i.e. human, belng._
- restoratioan which has become conscious and which
" takes .place within the entire wealth of pre-
vious periods of development. This communisnm,
as fully developed naturalism, equals humanism,
and as fully developed. humanism equals natura-
lism; it is the gen ine resolution of the con-—
flict between man and nature. and between man.
and man, the true resolution of. the conflict "
between existence and being, between objecti-
fication and self-affirmation, between freedom
and necessity, between individual and species.

1t is the §b1utlon of the riddle of history
and knows itself to be the solution. (10?)

We have seen.so far that if man alienates himself it is

not simply becauee'the objecﬁs of His life activity are

external to him but, rather, becauée this externality ac-

.quires a negative significance due to the opposition between

consciousness and nature - freedom and necessity. At the

same time. howevef. we saw that this opposition ¢§ an essen-
tial character of the human cordition because ménkis an objeo-

ion of a

human Qorld through human production, the actualizatibn of
. L

‘his pbwers énd those of ‘nature, is an indispensable condition

for fhe;deetruction;of tﬁe appearahce of an estranged world.

f-Thls double bxnd of the human activity, as positivity, alie-~

m——————— e e e e e = et

at1on as the. mode of object1f1cat10n and as negat1v1tx, an

;estranged wofld that develops between man and his products

L L
because‘actiﬁity ddes not rest on nature or consciousness,

-

leads Marx to conclude that all_negetivity and all positivi-’

ty of nepativity oupht to be eliminated. . The new positivity

102. Manuscripts.p.ShH



~'hq¥pr6p§sés is based on thé}idgé”of'humanJactifity freed of

'ﬁﬁ#essityt thus ffdm'ai}enation, bécauﬁe spcialj;gd-hq@anjtj'

F

béesentsi%he posﬁihifitj of bbsi,ife hbménity. . To trace some

‘of the major implidgtions,whfbh;yndefliefﬁﬁis thesis we will
. . . . . 1. - ‘_ . .

now turn to fheié6nceﬁtiqnuqf history Marx must provide to

account for the realization of frbefpositivity. The point

.~ which draws our attention here is the fact that'with Marx‘s.

.hotion of the progréss of Histé}y;'of:alienaﬁidn becoming &

nonessential mediation.‘thé'rédicalizing-pbwer of human acti-

'vfty is banned.

6. The Progress of History: From the Dialectic of Negativity

to-the Negation of Negafion

*

The peculiar aspect which calls upon our attention.as
we follow Marx's itinerary onto the ~labyrinth of 'humanness’
igs the opposition betwegg nature and consciousness. :This

conflict as negativity governs the progress of history or, '

“shall we say, imposes a limitation uhon the realizatiqn of

real history. If human activity is not limited, if dependen-

ce is the means for true objactifiéapjon of naturally objec-

¢

" tive human powers, why speak of opposition, of conflict? -

_At:the.beginning of our investigation we asked what could

be thé‘origin of human activity and we found out  that its

condition is sensuous appropriation: objectification through

social activity, made possible through industry, the creation”

‘of a human world through human broductidn. In ad@ition we

S el T T 11a
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‘ig found but that there were certain novei conditiohéﬂthat

;arfée of this movement which were not immanent to the subject

matter or, if they were, once”Emapcﬁppted. man's activity

coulé nét\preseﬂt itseif‘anynloﬁger aé an activity which
;ested on neéeséity. In other words, when Marxt ma{ﬁtains
that originélly‘there is an opposition between nathré-and
consciousness which:registers the powers of humanness, we
may asshme that histbry adv;nceé on the basislof.this oppo-
sition superSeding‘itséif;fﬂﬁing beyonq natub; and conscious;
ﬁess_as such. But Marx d;es_ﬁﬁt;;top he;e. Fér him the on-
position-itself m;st;be superseded for.fﬁ:e human.activity

to originate. This means tha't pre-historical man is nﬁf ca-

pable of Eggs‘human activity because his production is deter-

.mined by EEEEEElEZ and, as .a consequence, externality (objec-
. - . 7
'tivity) is perceived as negativity.

) , .

Human activity is the result of a positive relation bet-

ween society and the individual whichJconfirms the presence
6f‘an ?m;;diate:belation between man and nature expregsing
théréﬁy a@ all ;éﬁnd objectifieation through human produc-
tion and a hgTan woqld. Onl} oqce_man,hag admitted objecti-
v}ty'as'the ontological g;ture of his gﬁééﬁfial being could
he ;ec;iye the true satisfaction of‘recognizing himself as
the p;ﬁducer of nature and society - ;f a hiuman world, From
tha£ moment onwﬁrds true human actiuity becomes possihle sin-

ce nou,"ha‘viné e:"stab_l_'ishea a h‘_,uman world through human pro-

duction, the object, the means of activity, is an a priori
. . s
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humanly objectlfzed reaLity and man hims lf 1srno lonper af—_
. fected (trans formed) by the process of actxvity.; ‘Man's
'relat1on to the means'of life act;vit} remains the same 311‘
along the process whzch demonstrates that hls product is a
truly pu?posxye--.sensuoue‘object beceuse ;t_sat1sf1es so-
?cialhneeds that are imﬁedietely affirmed byfthe wealtthro-
‘vided from:a human wdrld. -Thds addeats poséible because it
is not a re;atiqn of.necessityﬂwhfcﬁ geverns the_interfe;ence
betwgen«sudjept add object,.but'it i; e dpsit;ve ;,sensuous
reletion‘uhere social deoduction eonfidms diregtly social -
consumption. Manres a species being could tﬁen_truly imegine
'Himseif as a . universal, unlimited being, ;hile in fact he
would be an 1nsignificant moment of a. perfect totality which
acts-in hie name. Conflict ought to be superseded because
the adm{esion of man's objectivity by creating a human wor;d
through humah'pfbduction stould call for the e@ergence-of a
non—objective being --noﬁ-alienableibeiﬁg; a‘man for.whom
all'ﬁis rights'correspbnd_tg his dutiee'to eociety as mudh

as alil hie dut;es - participetiqn —‘copdeSpond to his rights.
This new‘man qanndt.allow difference td emerge out of‘life
activity.- difference ae‘the-necessity to—e?propriateuthe
meens'of life activity_and?fés the‘conseduent objectificaQ'
tion of needs, tﬁe infinite‘tea;izattqnaof‘hUman;ty, In
other_wbrds; the"}nd{vidual eeeses td constitute en obiecti-
ve reality in relétgon.to-whichheodSCidus life activity

+
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bétugen-ﬁany-éuch individuals takes place. Thus ﬁarkfs

‘-
‘

society should be.charaéterised.by theéeinaturél-human“

gurations which embody "all the interrelations and-interdepenT
dences he has raised for us to provide the basis of the
immanent necessity of socialized humanity as positive huma=
nity, - S

Theaimmediate. natural, necessary relation oflhuman
‘being to human being is the relationship of man to.
woman. In this natural species-relationship. the re-.:
lation of man to nature is 1mmediately'his relation

to man, just as his relation to man is immediately

his relation to nature, his own. natural condition,
Therefore this relatzonship reveals in a sensuous-
form,reduced to an observable f fact. the extent to

which the human essence has become nature for man

or nature has become the human essence for . man. .
is= possibie to judge from this relationship the en- . .
tire level of development of mankind. It follows < ' . N
from the character of this relationship how far mgg'

as a species-being, as man, has become himself .and
grasped himself; the relatlon of man tec woman is ‘
the most natural relation of human being to human - SR
being. It “therefore demonstrates the extent to = '
which man's natural behaviour has become human or

the extent to which his human ‘essence has “become

a natural essence for him, the extent to which his

human nature has become nature for him. This rela-
tionship also demonstrates the .extent to which man's
needs have become human needs, hence the extent to

which the other, as a human being, has become a‘heed

for him, the extent to which in hig most 1nd1v1dua1
.existence he is at the same time .a communal being.

(103) 3

.

This synthe51s which leaves na room for devi%tion does not.
only make alienablé reallty - the human warld of human pro~f‘
'duction\- imﬁ%sible; but mofe importantlg-in re§pect to its
all-round éonfigufations. it impiies that species being,ggn
rich in needs of the %ulif'developeé Society,”is diépﬁssessgqu
of his powgr of alienation - aiffefentiétion as.the means Ed*w

.-

103. ibid. p.347
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indtgendence. For Marx, the only. man who qay bé:disposed of

the power of alienation is pre-historical man who acts-on'the

. preqonqiton of necessgty and for whqﬁEfreedgm is the negative

’

power against non-objective, non-human reality. This is be-

cause, as we have sgeen, true objectification is made" possible

only thrcugh}the satisfactioqﬁpf needs that have been trans-

formed in the process of appropriation - of the creation of

s human;hétural powers. Once necessity has been suﬁeréeded as -
the condition oT~human actiJity. once objectification is rea-

T R lized through the detefmlnatifg,of the mode of production ap-
. - 1 B -' .

- _" ’ propriate for human-social consumptxonvonce purposive - sen~

suous needs are Satisfied 1mmed;ate1y through the presence

ke

of.a human world, the pouer éf alienatton ‘hecomes .a insignl-
44

LT . ‘Yificant mediator for the @Ffirnation‘pf individuality since _
g : objectiffcation?appeafs to have becoﬂé‘an u@nééessary{mode
P of realizing 'humanness ‘and natu}alness'm

K e

Marx sought to go beyond a mode of objectificatioq~that

';flggyf S - “does not guarantee for man ‘the posslbllity to rest attached
on the world of his creation and thus allows his own powers

(h i%; mto acquire gn,independence and turn against him; as a result,
hg';as led to a_conceptihn of human activity that can.ohiy :

i

- .be effective as the predominance of nature‘br of man as_Qféh.

 Therefdhg. the éhalitiqn of alienation, viewed !in respect to
ﬁi-n fjf suchH a pé%fect correshbndence ¢an only signify'a return to
“‘thé'original:bbﬁpsitioh;- the position which holds that the-

..Te is a separation between nature and consciousness.
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However, since now, the pre-d@termiﬁatioh acts'in respect

to man's sensuously approprlated needs.'human activity has

superseded the determlnatlon bos:ted by necessxty - objecti-

fication :
In agreement and appraisﬁng thé-bQSitive‘achievements

made by Hegel, Marx writes, - . ) N .

...the negation of the negation from the aspect
of the positive relation contained within it as
the true and only positive and from the aspect
of the negative relation contdined within it as. '
the only true act and self-realizing act of all
being...(is) merely (the) expression of the mo-
vement of history. This movement of history is
not yet the real history of man as a given sub-

" ject, it is 51mp1y the process of his creation, 1

the history of his emergence. (104)

The negation of the negation represgmnts for Maﬁx what we

may call the origin of human history. This oripgin, hbwever.
is not a simple subjective._andAtherefore arbitrary detera

mination of humanness; it is. at once an objective, immanentr

determina'tion which proves how hgmgnihistory overcomes its
. L . D,
impotence - the Lapparent' oppositin hetween nature and con-

sciousness in the process of conscious life activity. Thus,

the unique positive nelation {alienation) is the supersession
of the necessfty to superséde negativity (objectification)
. *

in the process o‘.bctivity. The.negative relation (estran-

gement) in turn, is the conscious realization of man's ngec—

tive exisie¢ce as the basis of human hctivity. The negat1ve

.

-

3
the progress of history is the activity of aboli-

.

relation

shing egat&v&ty as such, while the positive relation is the
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abolition ofjihe need to supersede nepativity, the foundation

of a new.positivity - a néw mode .of activify free of necessiQ

ty.

_Accordfng to Marx, man's destiny appears to be self-ful-

fiiling. however, it is eqﬁally true that for him this ahpa—
rehtl}‘i;manent realizatipn of positivity ddmprehendé a
§trugé1ehaiong1which man must realize his capacify éo dis-_
‘pose appropriatiely of his wealth - humanhess and naturalness.

Therefore, alwafs fn accord with Hggel's achievéments, he

-

argues that,

...the dialectic of negativity as the moving and 4
producing principle ...self-creation of man as a ’
process, objectification as loss of object (Ent-
gegenstﬁndlic'ung); as alienation and as super-

session of this ‘'alienation (is contained NP)...

n the nature of labour ...objective man - true,

cause real man - as the result of his own
’ labour. (10%5)

an :fjectifies reality in the struggle ;o satisfy neéd;
by diffe entiat@né himself ffoﬁ objects; thus, the apprbpria-l
tiog_agjobjects fbr life activity is reali;ea nééat%vely.
léaséio;s are fulfilleqvhégatively becéuse extgbpai.féality;
as potent%al means foé satisfying man's needs is indépendent
'of his gillt\smn estranged.world“and man as glien being re-
véal how man has not-gdmitted osjectivity w5 his esseﬁtial
being: He oppo§es consciousness to nature; freedom to neces-

sity because his instinct is conscious and his needs are

. L3 ' ‘.-: - .
recognized as human-natural only in relation te another,i.e.

nafure.‘men. By positing externality as negativity, by

105. ibid. p.386
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.'allowlnp the emergence of: an estranged world han aliéﬁates
himself by negating h:s obJect1v1ty and by posxtlng hlmself

as an alien being, 1ndependent and dlfferent from the object¢_;~
- ‘ ;

which may satisfy his needs. ‘These objects come to;éct

against'man since they hold an objective relation towards

an can approprxatelh1s obJactlvity and thus may EEEEEEEEE

self-alienation only by recognizing the objective nature of .
. F
his activity. But, Marx adds this explanation,

The real; active relation of man to hiﬁéelf'as a.
_-species-being, or the_realiQation of himself as
a real species-being, isqgnly possible if he

really employs all his species-powers - which
again is only possible through the c¢ooperation
of mankind and as a result of history - and

treats them as objects, which is at first only.
possible in the form of estrangement. {(106)

- What igiimplicit here islthat {hé superses;ion.or aiieda;
tion is liaited because man's Fctivity in.traﬁs7forming ob-"’
jecéive realify to_serve man's néeds,'it'alsd trgns-forms.
.man himself; man musf.'thereforé. re-establish ﬁhé ontolopi-
gal essence of his pas;io; by appropribting‘ﬁneq.humanness
and nagqralness. Thus..Marx_conéiudes. that mankind through
the creation of a\humaﬁ histér} must apprbpriéfe,maﬁ'é ob-
jective e;iséence.bj-}ealizina hié“speciés existence.  As
a species-— hezng man‘g obJects are expressed in object1f1ed,
- human - realzty and thus . they should relate directly to
him. Consequently._obgectlflcatxon aQPears“to have become

an unnecessary mediation for sensuous appropriation,or for the super -

106. "ibid. - , - .
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session -of estrangement. 'Thé supersession of-esﬁfangement gignifies

“the transformation of Ehe human condxtxon by the creatlon “of

a human‘world‘through human productiop as the all round_

.objectification of human-naturél'pqﬁers. We see here how the

.

“dialectig of negativity conta{ns thé.prdcess of activity, but
'if ié:hpt'itself tpe expfeg;ion.of ﬁu;an'acfivity; or, how
’ quectificéﬁion aéugligpétioh through_tﬁé.gupersession of
egtfanggment-posits it; oun”qbolition::

If T know religion as a11enated human self-conscious-
‘ness, then what.I know in it as religion is not my
.self— consciousness but my alienated self-conscious-
nesﬁxcbnfirmed in ‘it. Thus I know.that the self-.
consciousness which belongs to the essence of my

own self is confirmed not in- reilg_on but in the
destruction and superse551on of religion. (107)

Here Marx ind:cates why alienation ‘and therefore an es-
-tréngep'gorld are noﬁ-realitiés Mhiéh éqrrespond_té non-
objective being:— noﬁfbeipg, 'fheir regpective abqlitiqn and‘
supersession by the cféhtion of a human-wor1d.through human
prbductioh'is immangnt becéusé ma;'s instinet is qot oéiy
cdnsciohs‘but his'conscioushess must‘bg sen;uouél;vsatisfiéd.
This ﬁeans that mén canngﬁ élieqaté His-Qonscigusnesa-frqmmﬂx
r;ality which n;y satisfy.his heeds. Man:knéws beéaUSe he.f
feels and i%.hé ought to appropr;ate humanly:his fee}ingsf
his éonsciqusness aﬁd'neéds should emerge‘togethep —:senl R

§udusly - for mén'not to alienate himself by positing an es-'

tranged world. If man knows the world to negate hls essence

.

he must nafhrally destroy and supersede.thls world; :

T107. ibid. p.393. - _ ' g ' .
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similarly, a man who differentiates himself from the objecti-~

.
>

ve world of his'ijfe'actiVity.hust appropriate humanly the

ohjectiJe essence of his consciousness and needs - his objec-
tive relations --td_satisfy at once being and knowing. The-

refore, Marx explains, ’ ' .
Hegel's positive achievement in his speculative
logic is to present determinate concegts the uni-
versal rxxed.thoupht forms in their independence- '
" of nature and mind, as a necessary result of the
universal estrangement of human existence, and
thus also of human thought, gnd to comprehend
them as moments in the process of abstraction.(108)

The universal es?rangemént of Human existence anq'thoughf
is a product of éalse-éonsciousness -~ non-objectivity. If -~
human progress towards the abolition of alienation through
the supersession of estrangementlis gsverned by the hecessi-

ty‘to establish harmony between nature and consciou$ness, be-

3 > -

ing and, knowing, then estrangement i;'only the expression of
inappropriate conditions (humgg\world\ for human objectifi-
cation (human production). Moreover, alienated.consciousness
ig the product of the estranpgement of man's.objects whicﬁ act

apainst him because he Has not objectified reality to corres-
pond to human needs - social needs.. Man must producé humaniy
—sociaily; for his objects to acquire an immediate Eecogni—'

tion and to satisfy directly human.feelines.. As human-social

objects they are immediately consumed hecause they are pro
'



of estfangehentL_ The dialectic of- negatlvxty creates there- -

L ] - . . .
fore the codditions pf its supensessxon - the negatxon of the
negation. Marx clarxfles ‘the p01nt further.
>

But the abstractlon of which comprehends Ltself\Af S
as abstraction knows itself to be nothing; it must ‘
.relinquish itself, the.abstraction, and so arrives

at something which is its exact oapposite, EEEEEE"lOQ).

The point is reaffirmed: man is capable -of kﬁowing.a'ﬁri-

_'bri_hié needs_and_the means for the satisfaction of his es~

sential being; in other words, that humanness and naturalness,

that free consciousness and specie§ngipg. thgt sensvuous ‘ap-— |
propriation are all fu;damental characteristics of man who
supersgdes-history consciously. Man who:knoﬁt himself as
non-objective Being knows himsglf és non-beiné; but. non-

ibeihg is .the negation of life since, if we ‘recall, ‘'man must.

* +

step out of his objective subjectivity to become a'true

human being - an actlve beinpg- who breathes and consumes the .

wealdh of nature as its own wealth. For -Marx, man cannot
live without objective relations hecause nature for him is
. )

cnly human as anthropological nature, because man becomes

an individual only once he has become a socia} being and,

hecause his activity is only free‘activity when it is posited’

a priori as social activity;
If we look closely at Marx's assertions that alienation
is just a product. of inappropriate conditions for'EEHE objec-

tification we can appreciate better why it is very 'natural’

109. *ibid. p.397



for him to poStulate that man knows .a priori his essential

being. We have seen that according to Marx, man fxpériénces

true .objectification once both his consciousness and his

needs are sehsuously?realized through the process of apprbp;

riating himan and natural powers.  This means that before
Afrue objectificatioh is accBﬁplished. all aidng;theiprocgés_
of activating m%n and animating rdature what we really,héve

. are potential consciousness and needs that must'fealiz? their-

corresponding powers to become true.kndhledgé and true fepl;

Lngs'appropriatg to man. As:ggfehtial'rgality the proéesg of
life activity posits ;gaﬁ acti#ity dniy ané;the correspon-
ding objects,or meané, for fhé;re£11£é¥ion-§f.§g§§;égg éohs—
éibusness énd Aeéds{ are §resént. Thérefofe, until humanness
and ﬁgturalnesé ha;e beenl}ealizeé as. the creatiqﬁ offéctﬁal
powefé; the objects of activity are only pdtentiél objects
theéséiveg}r This meaﬁs that no real relation between man and
nature and between men themgelbé; is &et present against wﬁich
‘a separatiop may be posjtédf;n the form 6f aﬂiehaﬁiqn. So
long as the pfocess.of'iﬁfe:activity.is a.p;ocess of the ob-

jectification of its constituent moments, alienation remains

.an abstract reality; man cannot posit éepa:ation - indépgn-
.dence = from objective reality before having recogdi#ed his
objective relation ﬁowards it -~ before having-posited '"the

gﬁigtence‘of_essential objects for man, both as objects of 
- I‘ . s

,acti@ity."'(llo) Since e&eryfhing is potential realjity ‘amnd

TT77T110. ibid. p.375 -

-
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""thingness" (111) can\

.

a condition for'éﬁe b coming'of‘essential béing. aliénatidﬂ,;

nly représent: the reality of yon-ﬁe—

ing:'ﬁon-objectiye being is transcended tﬁropgh'the'approﬁl'

riation of objective relations making abstradtidq - false

.coriscicusness - a non-human reality. 'What_we_discover“here

are just contrddictions based on.antitheses between extremes

of .one essence; extremes bound to meet since they are only

"the distinct sides of one essence at‘the.highest‘pofntfgi‘ﬂ

“Yts development”. (112) Man knows his objective existence

because it is his only real human existence }7his essential

existence; as such, self consciousness is oﬁly sensucusly

‘objeqtified'consciousnessJ' Objectification, may be then th

derstoocd as the negétion.of particulér-ﬁﬁn—pafticular being
whose particularity.ig the reaiization of'ifs ggﬁerality?-
spec{es;being 4.because its general'fqrﬁ is only an. expres-
sion of its spebiesllife. Oqéé Sﬁéciesflifé ha; become the
condition of speciesébéing because species;being has become
theVcbnditioﬁAof‘objecfific§£ion (the.objectification of

man's objective ‘existence) then, alienation cannot any more

-meﬁiate'tﬁe procesé since man has recopnized a priori his ob-

jéctive being. Man's essential heing as species-being is

- present thereafter in his particular existence which has ;as

its basis socialized humanity.~2__ "

Marx's idea of the progress of history towards man rieh in

needs - the social being of social needs - embraces and shall

7777111, ibid. p. 388 112. Critique, p.155 . !



"ie'sax. éngulfs‘hfs conception of man without which it would

appear suspended. We cannot ask-why;‘as Har;'sgqms to sug-
geﬁé. man needs toléuffer to realize his destiny unlesé wé
'aétually admit alonpg with Farx that consciousness and nature,
fregdom and necessity, society and inﬁividuai-are "real anti-
thesgs" (113):in other words un!e;s we admit conflict to be
nepativity. Tﬁis assumption implies that we have a notion of
positi#i}y ar, we have a conception of .a reality in thch
suéh "é#{réﬁes" do hét prévail; of cou}se such premises may
not be independent of the idea of negativity, nevertheless,

they must posit the illusion of autonomy to abolish the memo-

.ry of origins - conflict. Man therefore ‘suffers because he

-

of .another, fhe Judeo—Christign elements of Marx's presuppo-
.S5itions need not be pone into; vet, this does not‘pepmit us
to reduce the matter to ideolopical simplicity. Man lives

at the measure of another ﬁecause he is an ohjectiﬁe being
which presents itself as of its rela%ionh. The impossibility
to posit determination is thg‘possihil}ty of an inverted

world, - appearance becoming reality while reality hecomes

_just ah appearance (insipgnificant). Marx's critique of.hour-
geo{s ideqlogy_remains a landmarking achievement. Yet, this
'philoéophy slips on'its own precepts: if r;;lity appears as

‘positivity while in .fact i.t is full of conflict - oppositions

as contradictions and contradietions as oppositions - how the

¢

113. ibid. p.156
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-.supersessaon of false consciousness -may be accomplished by ..

the recognltion of -real p051t1v1ty free of all- negat1v1ty.>
This poéitivity must have nothlnz to do wzth the necessxty

to supeérsede to be able not to reproduce negatlvity. hOWever.LJ

this pasitivity 1ndependent1y of its relatlon to” negatxvity'
is-abstract_reélity since Marx cannot deny that Fhe.basis of .

pesitive humanity is social humanity, that mahtﬂakes hi%_owﬂ

"history in spiée of'ghe-fhct that he may not know the histo-
ry he makes. We may ask then how does’ the idea of revolution. .q'or'-
respond to thé {Qea of positive huménity. or,-as we £avé al;
‘heady-nbted; how can man know his essential being (neéas;.
powers) in an a priori manner as to prédﬁce ﬁumanly where

‘humanness emerges from-life activity.
»

The,mystery may be discerned in the very notion of'revolu-

-
'

‘tionary human activitj as Fthe confxrmat1on of true being

. L&hrough the negation of apparent beinp" (114) and as,
-«.the EBEEEEEEEEEEE of objective being throUgh
the supersession of alienation ...the real objec-
tification of man, the real appropr;ation of his .

e o s S —

estranged character of the objective world, through

—— v —r— —

"the supersession of its estranged mode of exxstence
(115)

This means that positivitj as confirmation. apprdpriation.
objectification, are all accbmplished through a negative
activity, as negation, supersession, destruction. - Rewvolutio-

nary .activity is the positivity of negativity; it is not a

human-natural activity that.is free from alienation and .

114. Nanuscrlgts,p 3Q1 o 115, ibid.p.395
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hth?ve(oreﬂfrom én estranged aorld.
The id{a ofquvolution resfé on the oppositions-(diéis;onsl 5w
of'bourgeois socfety: once‘the latter are destroyed, the limi-'
.‘tEB. particular conception of reality prounded on the positi-
vity'oé n;gativity must be supersedeé as well. Narx‘é true

positivity has a universal perspective because it is progres—
’ ‘ T ) VT ' P
sive: it.is greater than the sum total of its edsential moments

because it ié not limited by any éne‘bf these moments in
paritcular by reﬁ}esenting'its iﬁterésts;' ﬂ1¢ posigf;iiy d{
_ervolutionafy‘éctivity i; ﬁreciggly lim}ted becausé.it'rghfe;:: »
" sents particularity and for that;verfireasdn to be able to |

supébsede, to destroy, or to appropb;ate, it mugf Bubord;nate.”

all diff;feﬁcerand must‘ppgsent.itsqlf‘és the univergal_par-
‘tibulgriﬁy -'idealogy. We c;ﬁ propose therefrom tﬁap the
idea 6f'ﬁositiveihumaﬁity'is the revelation of the idea'of
__révoiutioﬁ and, from thi# poipt of view,_it is then é:}aent
.tht révoiutionafy acfivify should represent a nonessential

mediation for human activity once poSitive humanity shall
. - R
come about. We cannot fail to ask however, what would be the

origiﬁlor'positive humanity if revolutionary activity should
/ ‘ )

not be its mediation because it ought to be free of any nega-
tivity ? This leads us back to the broblemé that raise_ the

idea of objectification as alienation, of society as a non-

essential mediation between man and nature which calls for a.

new conception of history - man.

k4



‘alienation, an eg ramged noprd _what in its ‘ossified mode of

el e - e

- being will bd called ideoloay. is the condlbon for the reali-

zation‘of positiv umanity, However. Marx presents'usfwith

Of'history where revblutionary activi-

_—

a view'of'the progres

ty appears to be a ne essary medzat1on for the destruction of -
the condxtlons of false consciousness confxrmxng man s‘part1-
A-c1pat1on.'7Forras long as man needs to make the world_appeer
as-hig product to realize'approprietion as afnsuons‘objecti-
fication, false consciousness oennot cease to he a monent of
'human‘existence. To paraphfase Marx we may say that what

] belonés together - nature and constlopsneSS - is.forctsly

separated and hence must be violently.re-united. The eter-

nal condition of returning to the suspension that indetermi—

of the conditions (allenatlon. an estranged world) which h1n— E

der the progress towsrds positivity. Revolutlon as the mid-
wxfe of hlstory affirms the nece551ty of ideology since man
must erect the illusion of mastery-over his destiny not be-
cause'he imagines himself as the subject fon—itself but, be-
cause objéctivity appears to have been appropriated and a

"perfect unity to have been accomplished,

Whether revolutionery activiti brings together what bhelongs”

S

‘together, that is, it realizes human history or, whether it
‘is the undty of what was separated, that is, the re-approp-
riation of essential being in its social existence, it is

- : ot o
always the mediation of extremes, the necessary consequence -

- 47“ . . -oe 130‘_
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of non-human reality. But, if the communi&x revolution must

destroy the apparent positivity of hourgeois society because )

-

. . - - ' ) i
it is the expression of the realization of objective condi-

tions that corresponds to subjective realitﬁ;— the separation

ﬂ-between purchase and sale and the impoverishment'of the pro-

P

letariat - then it is evident that it needs to establish the
. . N

objectification of apparent objectivity - the negation “of ap-

parent positivity. ‘Revolutionary activity must reveal the -

ilfusory rea}ity of bourpeois ideology, it must suspend it-

J

self from the suspension - the fact that it is only the posi-
-

tivity of negativity. _Revolutionary'reality must present

itself as the truth of bourpeois reality - its revelation -

but to .do this it must fill the eruption that it creates hy
postulating truth in the, name of ohjectivity - law whose‘orix_
al .

gin is every man's right because it expresses no Particular

rfght. Revolutionary ideolopy is consequently the new posi-

tivity that is now able to appear as the only reality becau:
se it has abolished the presuppositions of its being -"nega-

tivity - and may thus presqct itself as true reality - the

totality for itself. —

...however much it may appear as if both extremes
were equally extreme it nevertheless remains true
that only one is an extreme by nature, while the
extremity of the other does, not—have the sipgnifi-
cance of true reality. ...,hr1st1an!ty or relipion
in general is an extreme of philosophy. BRut in
reality. there is no true antithesis between reli-
gion and philosophy. For philesophy comprehends
re1151on in its 111usorz rpalxtv.Tn the eyes of

\\ phllosophy. relipion - inasmuch as it wishes to

. I
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“stance; that private property is a'false extreme for all
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= become realzty must necesqarily d:s;ntegrate.

There isno real duallsm of. essences...TIIB)

roo*. B . L ‘,‘-__

Revolut:onary truth;must know 1ts object1v1ty. that it is
the produpt q{_ggurgeqls reallty. oﬂ the ideal pf the.ggiigs-

~ sal Er1nc:p1e» Theirealizat}on-of the universal principle is

the negat:on of bourgeo1s ideoloay and-of revolutionary acti-

vity as the mediatioq:for true positivity. Thereon, there is
no longer a need for the ohjectification of objectivity since

'l 3 r

ness hy aholishing the other extreme (negativity) and thus

establishes itself as true reality - essential being as social

being - positivity free of any negativity. _Ideoiogy as true
reality becomes the flesh of reality because it acclaims to

be the subjectivity of objectivity. Thus whether it is the-

1 )

. progress’ of history whiéh abolishes-false consciousness b

>

realizing humanness 'or, whether humanness is the result of the ne-
cessary abolition of false consciousness , it is indifferent to the
8 L ¢ .

consequences whichshould be the same in each case since the

presupposition is always the same - positivity free of any

s ..negativity,

..

. “1f Marx ddes not want a mediation to establish the realization of

- ]

bositi%ﬂty free 'of nepativity - social being - he must admit,

:iqhat_the élienation of man throupgh the separation of labour

2 3
e -

‘from its objecits is only an appearance because social products

dre never alienable in so far as they are not private in sub-

1
K|

116. Critigue, p.156

~
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property is socxal bv principle qlnceqafl actlyxty is sogialg

-:.r-

that bourpeois ideolopy is only false bonsciousness:'that the

domination of man by man that hides in things is nongreality.,

Y llowever, “arx then may no lonper araue that bourreois society
is the éxpression of thk separation of whazt hélongsﬁtogethér,ﬂ'

- -

tbecause it is the negation of thc social nature of acttVify Lo /” -
. through surplus nroductiqn'and arhitrary_needs. that is, tHeji, .

[

"alfenation of activity and of its object.’ ': A

) For *arx, ideolopy must not rebeal'igéltjgg_ghpfcontent:

gl

of the history which proclaims ohjectivé‘mgnfas'jté'obipin.

a necesséry content that pives sinnificénce to Hdman gttfvity;
»~ - . ‘ . v .

an act1v1tv-wh:ch Hoes noet req?’on conqc1ousness or on nature

- as” such. . On the contrarv. he wants to pet rld of th!s deter—

"mination, - false consclousnéss as a moment of human act1v1tv- .
’ e B o . -

_the'illusion‘that,prodUces objectificat}on_as alienatibn; an’
estrangéd realitv: }ét. ‘he forpets that thxs is the unlque

Ed

means . through wh1ch man’ def‘es hls oh]ectlvxtv hv trans- for- -

ming realityju{n spite of *he Eihre".illl7\-‘Thr< simply

.

means that man can alienate his activity and;its-orodpcts pre-

-~ cisely 'hecausé'they are not his as such - thev are social

activ?ty‘and-products. But, since man is not just a social

being - universal man, false consciousness - but, at the same

time, he is an 'individual’ - an insipnificant reafdty that
strugples to satisfy beinpg and knowinp - fhis' freedom tis

precisely that he may not constitute the totality - sogciety

117. capital, <1, p.170
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" as corporeal universality -’ as much as his determination is _

that he must participate in its "arpanic componsition” to sa-
tiﬁfy his needs. Tt is this:amhiguity'which. according to

Marx, the develonment towards a human society or, socialized
. . ;
humanity as positive humanity must abolish.
. t. ,
Following_Marx's'presuppositions. society should pive bo-
dy to human objectification by positing absﬁract humanness
" - it
onto concrete spcial humanity and, as a result,sshould provide a

measure of truth, of rational reason for man. In this way,

~

society should aholish the alienation .of activity and of the
products through the externalization of manis essential being,

because ‘this being is a priori social and, therefore, exter-

. - . .
nalization should be its confirmation as a human being. .This
means in turn, that 522331131 suspends the sqspenéibn -~ the

obiectification of man's subjective, non- human existence -
by making him participate in the’'reproduction and maintainén—

ce of a human world through human production. The progress
of history heeté here with the hecoming of capital uroduct‘on.
Tnd1V1duals cannot pa1n masterv over their own soc1a1
interconnections before they have created them. Rut
‘it is an insipid+notion to conceive of this merelyi
objective bond as a spontaneous, natural attribute
inherent in individuals and inseparable from their -
nature .{in antithesis to their conscious Knowipg and
willing). This bond_jis their product. It is a his-
. toric product. It belongs to a specific phase
of their development. The alién andgindependent cha-
.+ racter in which it preqentlv ‘exists vis-a-vis indi-
R vxﬂuals proves only that the latter are still enga- 7
Yed tn %he creation of the conditions of their social
life, and- that they have not vet bepun.‘on the bhasis

of these cond1t1ons, . to live it. Tt is the bond
natural to individuals within specific and limited °
relations of production. llniversally developed indi-

viduals, whaose social relations, as their own .

.

.
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‘communal (gemeinschaftlich) relations, are hence™
also subordinated ‘to theéir own communal control,

- are no product of nature, but of history:. The
degree and the universality of the development of
wealth where this individuality becomes possihle
supposes nroduction on the basis of exchanpe va-
lués as a prior condition, whose universality pro-
duces not only the alienation of the individual
from himself and from others,hut also the univer-
sality and comprehensiveness of his. relations and
capacities. (118} '

Yen are bound to cne another, but their beonds acguire a
"—-\\ - - . .

Eécial-ohjectiviti through tbe'aooroprigtion of their inter-

"relation to nature bYv creatinpg a human world through human

—tt e

production. It is alﬁéysr men,fhemselves,who establish this
bond, bhut they do not emerpe with it because sociality is a
p;oﬂuct of history. As we have seen the process of appropria-

‘ting. this objectivity throuph the realization of society is

the very progress of historvy which becomes human once nen

Vpreate and enjoy the wealth which eventuallyv places them in

bqpdage. Only once man hecomes a social heinp, because . he

has admitted the social basis of

1 -

s~ activity, his bonds cea-

se to make him suffer, eand cease/to be-an expression of *his de-

PR N T
rendence on nature and on other men. o long as man feels

. . -‘A .
external to his 'needs, the ohjects of his activity are alie-
nable creating hetween men relations of dependence that do

not satisfy anyone’s need. But, these very same re latians

" that bind independent and indifférent private producers crea-~

- . .
. - . .

_té the' conditions rdr recopnizing the social nature of:thefr

" products; the conditions for the.annropriation of their

117, Srundrisse, p.102
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.fdependehée]'_Théy'are the hasis on which surplus laBour shall

- -

‘become. the wealth of society because every individual satis-

‘fies himself with social necessity. Production as immediate.

coﬁsumption produces’ an all=-round dep%ndence based on an all

round correspendence that is the basis of broquptivity - use-
. = - B ) K ] ( N .
ful - activity, the expression of the Eﬂllifiii\ character of

‘the prodﬁcfive forces and of the individuéls who satisfy them-

selves through social needs. .
P
. ' L . _ _
The alienation of this objective bond is a result of the

~

absence of appropriate conditions for social production and

- the un@versal-wealth of nature's and man's powerls, at"firét

made possible through commodity production - pr%ﬁéte labhour

as sociél labour = and, fhén,‘sgéitai proddction - social
labopr ag'private‘labour - that man's ﬁeeds become human be-
cause their naéqrélneés'is reéognized.and hgtﬁre reveals its
hunannésé. Thig progress is simply man's appropriation of

his communal bonds - the creation of human society through
. LY .

socialized man because communality, association, sociality

are man's natu;al'condition which ought to be appropriated-
humanly. M™an rich in needs of the positive humanityz‘ﬁho is

abhle to dispose of his time for the satisfaction of needs

free of subordination and dependence; presupposes éxbhangg

value that is the condition for the universal-development,of

e e e S S o 0

man and nature, and it is the presupposition for the approp-

riation of these powers as human because they are social pow-

ers.’ This movement only expresses the totality of the
. - N

-



“labour ‘process" or, .the realization :of Bourgeois society "like — ,
* ) o h T o ’ - . X .

with evérv organic system ... as a totality™ (120 T

In the labour process man's will must doncedr to the con-

. ot . . " ‘. . - ) . " : .
ditions'of proddction, nature must hecome .an orpan of man. .
v . oo - . f .

-Man ut:ltzes the forces of nature. to serve hxs purposes but -
he may realize a human purpose onlv once he can pos:t Rroduc—

txve Eonsumptlgn: man must’ trans-form his powers and those of

nature 1nto obgectz‘ely purposzve realtty that serves useful

labour. In this way man realizes human act1v1tv that relates

immediately to ‘nature and permits the dissolution ofﬁthe'dis-

tinction which characterises their relation. Nature as one

. o R '
of man's Qrgans may become his determination if the expansion

of the- obJectxve realltv of his actxvxtv ceases to_serve human

,purpoges. {121)- On.these same conditions rests the origin of

private labour as social,- appearance as‘rbality -, insipgnifi-
¢ant reality as essential which makes possible alienation and

‘an estranped world; it is also the basis of social labour as

®

“private,- reality as appedrancc -, essential reality as insip-

nificant which makes possible ta! aboliton of alienation and

ofjnn estranped world hecause .it realizes the orpanic corres-
nondence‘of all.condinionn of productioen. Thus all that seemn
necensnry to Yarx is bringing this inverted real}ty thaF ap-
pears as the opposite of it?vaésential heinp, on _its feet, hx

L7

using its powers humanly. *arx assumes therehy, that while

~

in the capitalist mode of production, productive

120. ibid. p.278 171. Capital, T, p. 179-1Rn
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is capital production,{value without exchange, without an-

’

_equivalenf). in sﬁcialist society it will bhe the'meads towards

the realization of freedom from neceési&y.7 the apnrop}iation

of the means for the devéiopment of;man rich in needs =, .hu-

’

man ﬁeeds.
Thé'EEEEEEEEQE 6f labour f;om fts object is fHe co;d{tiqn
for commodity pfodudtiqn - private ﬁroperty-fuand.-it is the
p?dﬁupposition for pbsiting'ﬁ?eglgbduW' - labour aé ex?haﬁge
value, This labour_is frge in apﬁearanée and.in reality; it
is tquly free Because it_ig'wmje;ékss" but fdbour without aﬁ
.object is dét'reél activity, for it must\animatg its material

to prove itself as real activity-_ human.obje'ctiire activity. (1£2)

Objectless labour demonstrates that human activity - social
labour - is the preconditon of ali purposive reality (value).

The realization of free labour'js the -suspension of the se-

paration of labour from its object, because now T a presup-

position of production - capital production - labour ceases

: e . ‘ o :
to be free in appearance and it hecomes free in reality. It

is not private labour which aopears as social, but it is tru-
ly social labour whosq freedqm is the creation of the objecti-
‘ve conditions fér purposive, useful activity. With\capitai
productaon social labour, the aqtivity of assqciated produ-

cers has become a reality which is onlf in appearance private

.

actiQity. Labour is free here because it has appropﬁiﬁt€d~its

cbjective condi tions by becoming social labour. Thus, "the

suspension of the suspension" (123), the realization of the

C |

I -T2 ibid. pp.169-70 & EEEEQEiEEE' n.36A
1?3, Grundrisse, p.P9%
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separation of labour from its ohjects as a.présuﬁposition of

L L ‘ . . " : . ’ ~: . .
praduction, créates the illusion that canital iS a necessary

. condition foé'séciqi labour; équally.‘tWisijlusiqn is the -

condition that podifé_thé Meivilizing" pature of capital as the

source of'dniversalremancipation - bumap #mancipation as the

expropriation of the expropriators. f124)

Refore closinp our . examination of Marx's reflections on

the progress of history. it seems necessary to see how his

theory of class struggle may correspond te the idea of revo-—

————— e s e

r

lution and the idea of positive humanity. The proietariat

as a moment of the capitalist mode of :production - the oppo-

51te of capital - 'is suspended from the précess of production

- from the separation of labour fram its ohject which is the

constituent moment of crisis. Thus, when .the separation bet-

ween purchase and sale hecomes operational, the proletariat
not having any vested interests -in the cabitaljst mode of

preductio may act radically, not in response te the crisis

- ’ - I3 . . ¢
(pauperization),but in resrect tc the ahsence of nbjectifica-

tion as senguous appropriatjcn. In this sense the crisis

) 1
should geach - its IIMItS sweepinpg away wape lahour alonp with

capitat. However, ¢f the proletariat views itself as na class,.

it ceases not to have any vested interests; tonsequently, the

suspension of the suspension cannot take place and produce

e

.
the nepation of the fact that ¢apital is its opposite. As a

class h prol@tamat oupht to strupple in relation to the

presence of capital as the means of ljife for wape labour,.

'
tl

It is capital alone,according ta Marx, whieh may susnend the

174, ihid. p.ano
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suspéhsioﬁ. for its existence depends on this.p}esUDDOSLtion

“:‘that labour is separated from- the me®ns of production.(125)
"‘Once the prqletariat views itself as a class that has parti-

cular interests to defend, it hecomes a menace to capital By

positing its .conditions upon the production of surplus‘-'grb—'

' fit:w{fhout exchange. The working class.is a revolutionary
force - the positivity of .nepativity - so long‘as it tries

to defendAits intereéés by improﬁing relatively its conqition
'jn tﬁé;broduction process and thus makin? thé realization of
the crisis in the absolute form of Dagperization —'"5urpius
.l.a.bour 'f‘o.r surplus value" -. impossible.{126) The working class as
an gssentiaﬂ moment of the ‘'orpanic totality' that.capital
production must realize, to susﬁend itself froﬁ the présdppo-
Sition of itsrbeing. capital, to paraphrase Marx, it would
have to 'transubstantiate’ itself by -negating &ts individua-
lity and proclaiming abstract uniGersalify.‘ The relationship
between capital and labour may be then viewed in light of
this very reveaiing descript;on “arx offers concerning commo~
dify production. He writes, ".,.the‘unity in differenceh
which undeflies the exchange of commodit{es is based on "con-~
tradicéory.and mutually exclusive conditions".{127) waever.
the incoﬁsisﬁencies that this process raises, the oppqsftion
‘between use-vélue and.exchanﬁe-valug that eééh commodity con-

tains, becomeé-the "modus vivendi'" of commodities, "the way

in"which real contradictions are-reconciled".(l?é) What

175. ibid. p.364 176. Capital,I,p.511
127. ibid. p.105 ~ 128, ibid. paod |
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appears therefore,for Marx, the least possible for man as a

-

bourpgeois and man as a citizen, reveals itself now the mode

of heihg; the relation that hinds capital andilabourf

Whatever way one chﬁoses to look at th; propress of his-
tory one thing seems‘cleér for Yarx, that the diétincfion
Setween the revof;tionary and evolutionary“nnwors of man and
nature is insipgnificant for it isrnot_a auestion of detectinp
the determinations but of understandinb'thé.speciric relhtioﬁs_
Fhat-constjtute an 'ornénic'tnrélity' }199‘ that every svstem

must realize as it is makinpg its previous phases “"appear as
Il .—

mereli historical i.e. suspended presuppositions...'". ~Thus,
Marx concludes, "contemporary conditions of production like-
wise appear_as'engaged'in susgendrng t LSelves ...for a new

‘state of society." f(1a3p)

7. Condlusiogi Pevolution and/or Fvolution; Marx's Tdea of

In the papes that preceded we tried to trace the ofipfns
of Marx's idea of revolution. Ry looking at various perspec-
‘tives from which his thoupht! presents itself we haped ta prasp

the content of his idea of revolutionary human activitv., The

~
v

idea of revolutionary human activity must be understood in

-

respect to Marx's conception of the relation bhetween free con-

‘'sciousness and species-being that is only possible with objec-

tification as sensuous .appropriation.’ This truly ohjiective

ot
\

human activity is realized with the creation of industryv as:

g "

129. Grundrisse,pp.l07-8 le. ibid. p.461

Y
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the mode of ﬁrodﬁctidn_yhan,wfoﬁides the‘¢ondipiodslfbrfg-

human_woﬁld where sociality-will'mean'the Edoper?tion gf_them”

- -

powéfs of society abodiéhinp thé'differentiatién §etweeﬁ“bqs-~ri
Sibfiify and realify. ‘But the.penfeétgd:unity between cons-

ciousness..and nature that the progress of history. must rea-

‘lize ought to confront the powers and the limitations of

‘alienation and of -an estranged world. Thﬁs; Marx discowvers

thét the conflicts which underlie boufgeoié sociefy gnd capi-
tal production are only £he c§nditions for realizing Euman' ‘
emancipation as the accomplishment of a‘democfatic society

- 5§siti;e hu@anit&."ﬁevoiﬁtionary human gctivity e;braces
hoth bourgeoisiand_socialist socié;f& botp demoéracy.ang

totalitarianism because it is the positivity of negativity.

To appreciate how revolutionary human aqtiﬁ&ty must accomplish

the relatigg between free consciousness and species-being we

are going ,to rediscover its pfinciple characteristics follow-

ing the direction that establish Marx's Ihgses on Feuerbarch.

In the first thesis Marx oroclaims, "The chief de-
fect of all materialism ,..is that the thing {(Gegen-—
_stand), reality, sensuousness, {s conceived only in
the .form of the object (Objekt) or of contemplation
{Anshanung), but not as human sensuous activity,

practice, not subjectively ...(Feuerbarch) does.
not conceive human activity itself as objective
fpepenstindliche) activity ...Hence he does .not
grasp the significance of "revolutiomary", of
“practical critical"” activity. (131)

What for materialism apnear as distinct and separate mo~

ments, for Marx actually they signify unity as a relation;

™~
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_the sensuous relation between subject-ohject. It is the in-.

S

caﬁacfiy of hoth materialism and idealism to grasp the reln-

tional power .o activity that prevents them from appreciating

its revolutionary power. Yan's activity is revolutionar
k , Yy

- - Lomay

. ) N l-\- * i ;‘ ." 3 ' . - N
. because it objectifies needs hy creating the interdependence

-

..and:the interrelation between individual and society, man and

nature.
We have -seen how for Marx objectification as sensuody ap-
. - -~

propriation is the immanent»and'necessary presupposition for

'thq-rélatibn betwgen free consciousness and species-béing.

It {s_human product{on.— industrial acFivity ;fthat providés
the bagis for & Human.wqfid that‘is appropriate tofsocialized
man.’ Bpt‘.,thfs weqith is not a éroduét of man's activity But
Tétﬁér,;t is Uﬁaproduct Qf objectified, social activity which
ha; appropfiated humanngss and naturalness. _If folibws. the-
reforel tﬁat'for Marx, human activitj actualizes its subjec-
tive - sensuous - essence in realizing its objectife ;.revo—
iutionéry - exigtenée; by tréns-forming reglity to serve himself,
mm1aﬁmﬁprnwes. objéctivity;and heco%es qapéblg of ﬁonfir%
ming both 'knohing and being'. Humah'activity creafes'a re-
lafionship wheée fhere is no,;ubjecf (éctivity) withéut an

.

objéct {conditions of life activity) and, such an object only

becomes .a condition for human activity afﬁgr having been

'animated' - trans—formed by human aétivify into an objecti-
fied reality. Th;hqfore. as we have seen, there is nothing

that' is appropriate te man, and man can only relhte humanly.

3,
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(positively) towards humanly objectified reality. Marx can
suggést. on thise basié. that it is in the.vgry process of  ac-"

tivity where man's revolutionizing power is realized, bhecause

.human activity functions as‘a fofée of incorporealization..
ﬁevolﬁ;iopary - practical critical - activity’ma& not rest on
hatute.br.coﬁsciouéness because it is,thg proof that the.dis;
tinction between object and subject doFs not reflect human

. ) | p

"reality {positivity). Marx explains ih the second thesis,

The question whether objective fpepenstindliche)
truth can be attributed to human thinking is not

In practice man must prove the truth, that is, the
réeality and power, the this sidedness (Diessertig-
keit} of his thinking. (132)

Ne divisién can he posited for Marx betwéen consciousness
and the conditions of life activity} they belong both to a
uniqug ﬁrocess - activity. Without them activity cannct ta-
ke place since man needs natuée/man'to satisfy needs ;nd not

ngy nature/man may become a conditien for human activity;
they‘muét be.flrst obJect1f1ed humanized by'man himself. In
thg very process of obJectlfynng rgality to fulfill his needs,
man realizes sensuous, purposive needs that appropriate the
Ilimité and possibilities éf;objeqtive—squéctive reaiit; -
50ciety. nature - aﬁd thus realige tﬁe humanized powers of
man and ﬁathne. In other words, man hecomes conscious pf his

freedom to realize necessity or his necessity becomes cons-

cious {(social) because he establishes an immediate relation

— e g s

132 ibid.
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a

‘'with nature which reveals the positivity of his relation to

sociefy. Therefore; practice, activity is the only source of -

ggiective truth, of the correctness of consciousness. It is

the truth of revolutiohized-revolutionizing thin¥ing which

has prbved its reali;y and power concretely and has pésited
itself theoreti;ally.

Dne could arpue, in this respect, that for Yarx, if ddns-
éfoﬁsness imapines itself independently of the process'of
activity, it may be only abstract or faisé copsci0usnes#;

“Only the relations realized within a particular real%y."é

.

process of'activity, can confirm unconditionally the objecti-{ 

ve truth of‘thinking. Therefore, the instance these relations
factivity;prodhcé;) hecome moments of another process ?f acti-
vity, their truth is bound to he tfansformed. If real human,
revolutionzing activity ié to take place, novel relations mugt
be'created which correspond to the development,ofﬁhumanﬂagti-
vity. the development of man. Man must constantly reﬁew his

bonds to establish the human significance of nature and of

sogiety; or, simply, to realize the ontological:essence of

his passioﬁ as a self-aediated beipn. Man, accérdinp to Yarx,
‘is Fhen not abl; to judpe reality,a priori, or any 5Uch?judpe¥
ment is relatiJe. boundlté be falsified, .Man must not rest:
upon the world he creates - society - if he is to‘liye at: the
'measure of his power of activity, and of its frailty - 6hjec-
tivity; he must constantly activate the interrelaticn between

himself and nature not to bhecome bhound to society as of

+

..
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dependence and externality. Therefore:, it is essential that

: N . :
Jhis production serves immediate consumption or that it is pro-

&

ductzve qonsumptlon. consumption for further productron.
: kN

v ) . Through ob;ectxve ‘and subjective emancipation man is able to

prevent the development of an estranged world that has lost

Ly X
i R

Tab T

lts value (utzl:ty) for its nroducer and. is exposed 'to ‘serve

arbltrary - non-human - interests,

' -In contradistinction to the materialist ideal that the
‘“‘"*.l » - v \ T

T “~transformation’of éﬁrcumstances could procede that of men,

Marx tells us in the third thesis that, "The coincidence of
. . ' N}

K the changing of circumstances and of human activity can he
. —f . .

conceived and rationaly understood only as revoluﬁionising—
* ﬁ‘Vg' practice.” (133) . : -
N s -___————_ -ﬂ 4

. Marx  tells us that, there is no redl coincidence, no

real capacity to define the determinations of the relational

Ll

forces involved in revolutionising practice sinée their bond

e

- is realized in the process of ac-tivity itself, and it is,

s

therefore, only within that process that they express a.defi-

n1te relation satisfying definite purposes.f What emé?ges

f#r;ugh revolutxon151np pratt1e¥ :15 noét ‘a sxmple coxnc1dence.

\.but the creation of ﬁometh:np novel whlch ‘neither the c1rcum—
stance or Ehe mode of aet{yit; deteymine. but} réther._it is

v G ** - the expression of incorporealization. Thé term,coinciﬁence

may express the coming topether of dlfférent moments of rea-

P

o+ .7 "»  _lity in progress. However, following Mérx{é'premises-nwhat

o T 133, ibid. DR
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.ciousn®dss and need or‘being qnd knOWipg.

Sty 3 . K

is in question in revolutionfzinﬁ:ﬁeaiity is ‘%he crtﬁtion“dff_

4,

- . N

L] L

a humanly objective essence.- Therefore, we could say that,

.

for Marx, revdlutionizing—practice ought to be the point of
. - - . ‘

aeﬁarturé and the point of arrival as the process of confir-.

ming objectively, humanly, the interdependence hetween hén and

. ] -

the interrelation hetween men and nature Aas the sensuous -honds
that §atisfy both consci0usness_qﬁd need or, that provide the
basis -for the tr%gs-formation‘of necessity onto freedom,

Circumstance f(conditions of production} and human ectivity

{a definite mode of production) are only a result, the repre-
p . . , 3 ' g
sentation, of a specific ralation (bbjective truth) and once

’ a

_the process of activity is realized it is bound to be%utili-
R ¥

zed s 4 moment of another process satisf}ing different pur-°

'poaéé, _For Marx, revalutionizing practice is always a.séep

ahead_cﬁrcorﬁéidehce. apparent identity, stasis, because it

‘iiﬁthe¢ihﬁerrogatipﬁ”of the apparent division between cons-
o v )

-

- - . - . b
7% In the- fourth thesis the importance of the indivisibility

iousness and Heing which Marx seeks to establish

K3

between consc

w

proves its power or the power of activity, o

- 5 ...tﬁemfact that the 3ecular foundation detaches

'\ " " itself.-from itself and establishes itself in the: 7?

clouds as, an.dndependent realm is really only to

. be explained by the self-cleavape and self-contra-
dictoriness of this secular basis. The latter:

- must itself, therefore, first be understood in
.its contradiction and then by the removal of the
centradiction revolutionised in practice, (134)

i

77U 7134, ibid.p.?9 el

M
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The contradiction Mark has in mind could nof be a product

‘J' -

of fhe'conditjons of achvity or, of the mode of activity

"

since, as we have.geqn,'thej,do“not éxist indepmendently of
one another so long.as the matter concerns revolutionizing-
practice, In respect to this premise, we would ask, why the-

re would be a contradiction in a process which contains logi-

cally its becoming in its being? . However, this is precisely
what permits Marx to call it a-self-contradiction of activi-

“ty (an abstraction, nonéquecfivq reality). What is in quesZ
tion here is the totality of a process that rests on certain

preéonditions imﬁlicit to . its becoming'and without which a .

‘contradiction could not be established. .Here, the matter’con-

cerns contradiction because it refers to an actifity'whiph is

not yet humin because it is not objectified, social reality;

as a result, necessity and freedom, being and knowing mdy ap-
e ”
‘pear to be moments of distinct essences while they are only

- . -

the extremes of man's essential existence as a sensuous being.

. ) g
The conditien for the realization of human activity as we have
seen is the appropriation ofipotential needs by trans-forming

them onto real social powers of men - society: by objectifying

his needs man creates a positive relation between men who re-

et e e .

»

cbjective needs - external necessity. Production becomes im-

mediately social because it is the result of social relations
realized in the appropriation of man'S;externalwreLhtion_to

the means of life activity.
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+ Activity as the secular basis of .the secular foupdation,

consciousness, must understand ‘and remove at occe'its'tontra—'f',

' - -
- LY

dic}tio‘; it must become revolut-io'li.-zed

. . St

division -appears between the'condit;qﬁs of life and the mode -

.
- -

of activity, a division expressed by a consciousness whicH

-

séparates essence from existence.
: O . .

to potential human‘actlvxty; it is non-reality - an abstrac-

L)

" tion - .for real humanapctivity lfor whiwh obhjectivity as so-
‘ciality is naturalness and humanness. In.this sense, we may

.argue that the contradiction is non—contridi;tion in reality

because if expresses only the supersession of negativity and

the realization of true'positivity free of necessity.

* Marx confirms once apgain in the fifth thesis.the indivi-

rt -

sibility that must exist between‘éonsciousness and need as he
argues against -Feuerbarch's materialism. Feuerbarch fails to
grasp the limitatibn§ of "abstract thinking which reduces human

existence to its essentiality forgéttyng the secular basis -

factfvity) on which consciousness is attached, and, without
3 : .

which essential being could be but a mere imapination of ref-

lective consciousness. For MYarx, on the contrary, essence |,

and gxistehgéfbelong toggther; therefore, the relation between
conséiousnéss and,neéd must confirm the relation whichbinds
possi

must not have an independent existence as externality, nepa-
tivity SUt:they must be recognized as the product of objecti-

ve - social actiwity.” Feuerbarch, arpgues Marx, does not
+ . .

e

in practice sdg” that no .

This contradictidhﬁpén&aiﬁé;
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.
realxze that through contemplatnon human. revolut;onary. prac-

“}t-tzcay;crxtlual activity cannot be un&erstood. _Since for Marx
manis'rgvolutioqary_qower-uénnof bg.an jnuenrionalfty that
4;rané?forus the uorldlkhowing_ifself for-itself, as he has
mentloned in the secénd and . third theses. ‘the understandlnp

_af human activity must not repre;ené uonsc1ouuness for- itself,
but it must be the realizatiqn of_conscious human activity.

H

...éensuausness, writeSuMarx. as pract:cal human sensuous
- ) s ’

activity", (135) Human obJect1f1cat10n, sensuousness . as prac-
uical. human sensuous actrvzty is effectxve; purposxve acti-
vit;. Only through purp051ve activity consc1ousness recog-
ﬁizes its secular basis. 1t§ truth in practice, |
if as we huVeueen so far, for Marx. human sensubus activi-
ty is objectified activity which has transformed needs into
powers of the human ex1stence: and, if the objectivity of
truth depends on the realxzatlon of revolutionizing pract1ce,
then man' s power of 1ucorporealization, of trans-forming and

. . . L . - ~ L
being trans-formed is at once his limitation of positing free-

dom independently of necess~ity. It follows,.consequently.

that the’ contradiction-no

-contradiction in the process of

revolutionizing practiQe i the condition of the becoming of

"purposive needs, of social powers. qociallt v+ social being,

¥
~

.object/man that is external to it to hecome itself ohjectifi-

‘ed. We could then suggest that, the process of revolutioni-

zinpg practice is, for Marx, the realization of theaimmediate

*

135. ibid.
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relation of man and nature, as a positive relationibetheen .
.. . S . 4,..a‘ , L - - .

the individual and society. Therefore, revolutionizing prac

- -

tice could nofﬁeXbress authentic human ap;iﬁipy; bositiviﬁx;

z . ) .o e i .
since its oripin is the trans-formation of negativity.into-

posftivity. Activity must obhjectify the conditions of 'its

pqodhctioh and_becéuse of its deﬁendende‘on externality, man

~ I

'and:naturq. it may not ‘trans=-form reality without being if—f'
self revolutionized in the precess. :ForﬂMarx this condition-

of man éppears to present a problem since the .mediation that

is necessary - objectification - can posit externality as

negativity, because man_ is unable to control thé consequences
. : . ’ )

of the process of his‘activity; In other words, so long as

a human world is in the prgﬁess of,becoming, each man po-
"sits a menace to_sohiety. the transformatidn_of the condi- 7~

o . . : ‘ LY .
tions. of life activity and, society in its turh posits socia-

lity as ‘the nagural condition of man who must recognize his

objective being as humanness in order.not to be alienated-.

L In the 'sixth thesis Marx traces the brohfems that raise
man's inability to act without humanly objectified relations.

Here however, he is not lookine %t it as a limitation upon |

each man,~but as the limitation for creating a human society'

[

free of revolutioni}ing activity, epativity. " ..the human
essence, writes Marx, is mo abstraction inherent in each sin-
gle inividual. Tn its reality it is the ensemble of the so-~

cial relations.™ [(136) The human essence; human péwers. or

.

-

-»
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the human cond1t1on, Marx tells us, is'not immanent to each

man: it is’ the hlstorlcal trans- formatlon of- needs as powers
which can only take place throuph the interrelatiqns between

men and nature and lnterdependence hetween men themselves

that actzvzty creates. Man's 1nterdependence to other men :

Cis not, therefore, a ‘natural condition in which man finds-hiﬁ-

gself: 1t is rather a social condltxon that actxvxty must ap-

proprlate by recognizing its obJect1v1ty. Thus. the redli-

S

zation of social relations is what generates social activity,
1 M N .

providing the real'condifions_for sensuous human activity.

The creation of a human world depends oﬁ humanized conditibns
S} production and. huhan production - social activity -
Vdepends on a human world ; industry. A cyclical mqvément
takes us fro&'the idea of revolution as the indeterminat?
power of frans-forminp that characterises man to the idea
"of a necessary development {(evolution) where necessity ap-
pears as freedom because itﬂis the realization of social .

needs., We find here how humanness could he accomplished

+

permitting the illusion of rational control over human actl—'

rd

vity since all forces that may determxne it would be already
objectified, humanized. The‘ohjeqt o{ production is no ﬁore
“the simple desfrugfion of negativity but, more iméortantly,
the elimination of its reproduction, the tﬁaqs—form;tién of
the human conditions which in this way would make, revolutio-
niii ne ‘ pr-alc'ti?i\sulperfhmus .

(L The two theses that.follow $e_examine the problem.of
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contradiction raised in the third and in the fourth theses;

* T

here however, Yarx is on\e; apain concerned abhout the social”

basis' of contradiction.

.

t must he u_nderstﬁod, _r_'ar'x_affi'rms

in the seventh thesis, "...that the "religious sentiment® is

itself-a social product, and that the abstract individual

...belongs in reality to a particular‘fqr‘m of s.ociet'_{r."(l_—;-ﬂ )

MT'S consciousness is social because his activity is objec-

tive - social activity. So long as the apprbpri’ation of

man's objectivity reproduces social bonds that become the

conditions of production and consumption consciousness is
itself a product of social activity. Society as the product

of the realization of soqia'l activity and social consciousneés

- .

can become an -ijec'tive condition independent of man if he .

does not realize sensuous appropriation in it. If man can-
not confer upon his products [(sociefy} the image of human

wealth making objective re‘ality ridw appear as a human product,,

ob\jectivit.y as the power of'ﬁz‘m;n.activity becom.es the condi-

. . :
tion that makes man l-o;.se himself in the ohjective world of
h'is activity. Howéver, Marx arpues, jt is nc.Jt man himself
who is responsible for false consci.ousness. abstracf;ion , an
estranged wc}rl"d, ‘aliel:n':lt-.it;n; it isy rather, the s‘pparation‘

o

of what 'helong's together in order for ﬁian to' realize his need to make
- . ' i

the world appear as the product of his activity - activity as
consciousness for-itselfl that turns against his objective
existence. Society is itself responsthle for this detachment

from the+.secular basis - life activity - because it is nnt

.
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yet the expressioﬁ of the nerfégied unity between man and
. » .

nature that provides such abundance that all human needs Qill‘
be able to ftnd satisfaction. Such wealth is only possihle

with the progress of history, the realization of the fully

developed powers of nature and man which is the basis for the
L. . . . ’ a

satisfaction of man.rich in needs - freedom from necessity.

-t

When society will appear itself as*{he totality of humanity

"and nature, hecause it satisfies all sacial necessity, false
] B R -

'cdnsciousness will disapnéér as the illusion of difference,
Otherness.-

'Sociai]jfe is essentially practical® ”arx ,adds in the

eighth thesis, therefore. "Al! mysteries wh1ch mislead theory

to mysticism find their Eat1onal solution in human practice

. .
and in.the comprehension of. this practtice." (138)

Marx's reveolutionary perspective seems to realize at this
’ : .. .

point an ‘evolutionary turn. Because man's life is ‘sacial and

becaqse soc:alxty is nothxnp ‘more but man's communal associa-

ted activity, leads Marx to suggest. that-this progress to

a truly developed society that binds a?ll men‘inteérally;as of

o

“their activities, 1s inevitable. This progress of. history,
moreover, will resolve all contradiction - abstraction, false-

consciousness - sitnce the creation of social bonds based on

»

the all round relatzons between men will develop soc1al actl-

-v1tv to ‘such a degree tha't dlfference will cease to pe .a

L]

P

menace. We see here how sociality which- was presented as a

.o

L]



necessary-.condition fop_hhmannqss becomes a reality for itsel”

L

because the oripin of activity is no'lanper.the satisfaction

of 5rh=trabv needs hut social necessity, Tt is therefore,

not the satisfaction of human needs which marks the ‘path of.

progress, but freedom from neceséﬁty_as negativity, deter- .

minat:i:on. E

-

The point is made more explicitliy.in the next two theses,.
nine angd ten, where Marx writes, '"sensuousness as practical
activity {is net NP) the <¢ontemplation of sinple individuals.

- . )
humanity." 7139} | Marx argues here that it is not abstract
‘consciousness; the individual 6f hourpeois society, hut ‘the

truly universal man of the democratic state - society - who

. experiences sensuous, practical.activity ~An activity that

H‘ is the immediate expression of his being and knowing, of his

t . L . .
ﬂindividuality #nd species existence. Man produces for socie-—
E . : . ‘
?y as much as society produces for man. Society as the pro-
Y " ) ,

Y ‘ o - . R .
dqcf of sensuoussactivity is the expression of the wealth of

L _ . o - ) ‘ . | SR
humPn nature that realizes fully its. potentiality and satis-
) t_t . ' ‘ . .
fiesi,compnletely its. needs hecause ‘man has become a spectes °

! ' g o

¢ . ‘
being‘for whom social activity and social life are the ‘essen-
L , .

¢ . . . : ' .
tial expressions of his individuality. Muman producticon as

the acti&ity of appropriéting the powers of man aqd nature

. perfested unity is not only the realization of the relation
between free consciousness and specing heinp} hut ifﬂis-also.,

——

139, ibid., p.29

in civil socitety ... but it “P) ig human society or socialized
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mbre.ihnortantly.;the subersession‘br the need for objectifi-

cation; consequently, ‘the dissolution of revolutionary acti-

vity hecomes necessarvy since ifs nepafiv:ty - the npower ‘to

trans-form - presents itself .as an opposition to the positive
- - oy : . .

.nature that must contain socialized humanity.

Thus, it seems that all along the finst five theses we

héve a recapitulation off“arx's conception of'man;'the b?éis
ofrthe-dialecﬁic of nggativjty. ?evolutioﬁary acéivity‘repre—
sents here the Iimifs and the possibilities of man Qho alwavs
must objectify his Eelétions u:ﬁe freé being - free conﬁciobs—
ness. BRut this process of abjectification, that transforms
both object and subject..yeem% to oresgnt é ljmitation'that
cénd:}tions the ﬁecéssity c.)(;\.’the propress of histor‘y towards

positivity; or, it is hound, hy its oower to'trahspfofh. to- -

wards a positivify that will abeolish all uncertainty by the

-negation of nepation (abolition of alienation and supersession

of an'eétranned world)., “™he propress of history is made pos-:

sible by the real accomplishment of a EHQEE society or simply

by the destruction of all conmddi-tions that make such a:-project

impossible. ne mav therefore, interropate further the sipg-

nificance of revolutionary hunman activity as the mediation for

realizing history. Now;,; however, hav{nn turned against the

ﬁllusions of a new world, it seems equally significant to

revolutionist conception of the world. From this point of

.

view, the ‘present shares. a common broject'with the'past; it
. . - ‘



is answerinpg how man steps from revolutionary human activity,
the sisyphean condition.of an; "unphappy consciousness”,to so-

sialized humanity - hurnn-éoc?oty - where such activity is both

nonessential,because socialized man, ohjective beinp is a true

reality, and impossible, because as a rcéuit, false cpnscicuﬁ-.

ness itself -has heen abrlished,

Ir the last thesis “arx declars+, that "philosophers haﬂ5J

only interpreted the wcrld c..the roint 18 to chanpe 1f}“’13‘f

This staterment sums up the inevi®ahle role that must talke
Yarx's perception of man's revolutionary powers and limita-
tions as revolutionary activity is charped to deliver the

wealth of humantty. 2o lons as vnilosophers interpret the

world thev will alwavc participate_in its illusory reality.

Only throuph the suspension of this relation, that hinds ebh-

. " .. - -
jective and subjective truth, philosophy may bhecome the arm

of revolutionary critical .activity, TRut if philosophy were
to pretend that it could chanpe renlity, 1t would have tc be
trans=-formed in;o'political Taeal oy, In this new funct:ion

philosophy must admit its ;llusiore by revealing the subiecc«

tivity of its objectivity - un:vereal:ty,

Mausika Papanikolatos:
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All our referénces are from Kéri Far{fs original texts which
will be listed in respect to their chronological order, The

texté-wrjften in cooperation with Frederick Fngels will be

.. . - v LR |
indicateth by an asterix (*)

-Critique of Hegel's Doctrine of the State {1R43), in

Farly Writings, .The Marx Library, N.Y.,Toronto,Vintage Books

187% edition

-Letters frdm.the Franco-German Yearbooks (1B43), in ibid.

a

-On the Jewish Question (1843), in ibid.

-A_Contribution to Hegel's Philosophy of Right, Introduction

(1843-1844), in ibid.
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